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Wisdom descended from heaven upon three organs of the inh abitants of
the ea rth: upon the br ain s of the Greeks, the hands of the Chinese, and
the tongues of the Arabs.

(Arabic pro verb)
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In 1967, as I was writing my doctoral dissertation, I came across
a slender tome, buried among the treasures housed within Har­
vard's Widener Library, compiled by an Aragonese jurist named
Ignacio Jordan de Asso del Rio, entitled Bibliotheca Arabico-Aragonen­
sis, and published in Amsterdam in 1782. Upon further investiga­
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eighteenth-century Spaniards trained by Miguel Casiri (Miha'Il al­
Gaziri), a Lebanese Maronite scholar invited to Spain by the en­
lightened Bourbon monarch Carlos III for the express purpose of
raising Arabic studies to modern levels in that country. The volume
itself turned out to be a collection of Arabic texts authored by
Aragonese Andalusis, all carefully translated into Latin for a world
that was far more cultured than it is today. It was from that book
that I first learned about al-Saraqusti and his al-Maqiimdi al-Iuzianiyah-r­
a major example of the maqiimah genre, and on e written by an
author from th e Iberian Peninsula to boot. Alas , aside from the pair
of all too brief maqiimahs included in Asso del Rio's anthology, it
was not long before I discovered that the re was no complete edition
of al-Saraqusti's work in Arabic, and so my hopes of studying it
were da shed. Short of editing the text myself, I would have to wait
for years before an edition was produced . Prudence being the bet­
ter part of valor, I decided to wait.

Later, in 1971, during a visit to Cambridge University, wher e I
went to deliver a lecture, I met a graduate student from Qatar, who
had gathered together som e of the MSS of al-Saraqusti and was , at
the time, engaged in preparing an edition and study of the text as
his doctoral dissertation . He and I had a number of fascinating
discussions about his project but, after leaving Cambridge, I never
heard anything further from him on the subject, nor did the prom­
ised edition ever materialize. Once again my hopes were disap­
pointed.

In 1980, Professor Ihsan 'Abbas, the doyen of Andalusi studies,
invited me to read a paper, in the middle of then war-ravaged
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Lebanon, at a conference sponsored by the American University of
Beirut. The general subject suggested to me was: "The Influence of
Arabic on European Literature During the Middle Ages: Fact or
Fable?" I initially cho se as my topic the que stion of whether the
Arabic maqamah had or had not influenced the rise of European
picaresque literature but, despite considerable research, I was una­
ble to find an y definitive evidence for or against this otherwise
reasonable and very persuasive hypothesis. Moreover , I vagu ely
remembered having been told, at some particularly low point in my
career, that scholars were usually expec ted to be honest in their
conclusions . . . at least to the extent that this was possible. I
therefore abandoned my initial top ic, and concentrated my efforts
instead , on the nature and literary value of the Maqiimiit of Bad!' al­
Zaman al-H amadanl, the inventor of the maqdmah genre. From the
very first moments of my investigation I found myself as delighted
by that author himself, as I was appalled by the overwhelmingly
negative view of his work unanimously adopted by his modern
critics. In Beirut, the paper drew mixed reactions; some favorable,
and others outspokenly unfavorable. Professor 'Abba s himself made
it clear that he was neith er pleased with , nor convinced by, my
views, despite which , he objectively and dispassionately offered to
publish an expanded version of my study, which appeared in 1983,
under the auspices of the American U niversity of Beirut. Much
later, in 1995, Professor Haltl Abu Rahrnah of Yarmuk U niversity
honored me by translating my monograph on al-H amadani into
Arabic. H e even further honored me by prefacing his translation of
my study with an introduction of his own authorship, in which he
refuted the central thesis of my study, thereby cutting out its heart,
and demonstrating to me, without any room for doubt, the over­
whelming error of my views. This was my second enco unter with
the maqiimalt genre.

In 1984, when I was in Cairo for a week, attending another
conferen ce, thi s time on Andalusi literature, I learned that an edi­
tion of al-Saraqusti 's al-Maqdmiit al-luriimiyah. had finally appeared
in print just two years earlier. None of my numerous visits to book­
stores, however , succee ded in turning up a copy, so that I returned
to the United States with nothing but the tantalizing information
that the book was now finally in existence.
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Of these , the last deserves a special prize for brilliance and endur­
ance, insofar as he not only sat through the entire six-year seminar
(dur ing the course of which others enrolled, fell in love, married,
had babies, divorced, graduated, and accepted academic positions
around the country), but he also gave birth to an important doc­
toral dissertation on the subject of the Arabic maqiimah and its re­
lationship to the Spanish picaresque novel.

There were at least two major crises during the course of that
memorable seminar, not to speak of one that arose after its com­
pletion. The first occurred in 1995 when, upon arriving home from
class, as I fumbled with my keys, in order to open the door and run
into the house to answer an insistently ringing telephone that turned
out to be a wrong number, I placed my briefcase (containing the
borrowed Doe Library copy of the text we were reading) on my
front doorstep. By the time I emerged, only a few seconds later, to
retrieve the briefcase, disaster had struck, for Doe Library's and my
property had been stolen. The thief, seen sprinting down Russell
Street with a briefcase identical to my own , was described by our
son Cameron, who witnessed the theft from an upstairs window, as
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"a str eet-person of the sort not normally seen carrying a briefcase."
Subsequent investigations, including offers of a reward, conducted
that very evening at local bookstores, among notabl es of the home­
less comm unity in People's Park, and in certain key dumpsters
around the city, to which we were directed by thos e same very
sympathe tic notabl es, failed to turn up any sign of th e miss ing
bri efcase or volume whi ch , to thi s very day, has failed to surface.
As news of the th eft spread, I shall be eternally grateful for the fact
that, without my having requested it, a loyal and international rescue
operat ion was launched in order to permit the seminar in Arabi c
literature to proceed. Professor Elliott Colla, then in Cairo, learned
of the th eft through the process of oral transmission (it would seem
that ball ad s on th e theft of th e bo ok were composed, sung, trans­
lated , and sung again , from Berkel ey to Cairo). H e immediately
contac ted Professors Omaima Abou-Bakr and Mustafa Gouda. T hey
managed to procure a copy of th e book, which Professor Colla
personally brought back to me from Egypt. In the meantime, D r.
H amid M ahamedi, Doe Library's very efficient M iddle Eastern
Librarian, borrowed a copy of al-Saraqusti 's work from th e Library
of the U niversity of Arizona, from whi ch he made a photocop y that
was, in many ways , far more legible than th e original, th ereby
makin g the priceless volume once again available in Berkel ey.

In the middle of thi s turmoil, Professor T eresa Garulo put me in
touch with her colleague , Professor Maria Isabel Fierro Bello who,
with the generosity th at characterizes her , imme dia tely made ava il­
able to me the impressive information recorded in her computer­
ized data-base on Andalusi authors, Historia de los autoresy transmiso­
res andalusies (H.A.T.A.), without the aid of whi ch , I would have been
un abl e to compile the biography of al-S araqusti.

The second crisis in the sem inar, also with far-flung international
repe rcussions, occ ur red in 1995, when a new edition of al-Sar a­
qu sti 's text , this tim e by a different editor , was published in Mo­
ro cco . From Spain, Professor T eresa Garulo sent me on e cop y,
while Professor Mustapha Kamal sim ultaneously had another purcha­
sed for me in Morocco . When I exa mine d this new edition, I
discovered , to my dismay th at , being based on different manu­
scripts, it was substantially differ ent from th e Egyp tian text, as a
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consequence of which, I realized that I would have to revise every
single one of the translations I had so painstakingly completed.

The third crisis in my labors occurred in 1999, just when I thought
I was finally nearing the light at the end of the tunnel , for Professor
Ignacio Ferrando Frutos kindly sent me a copy of his newly pub­
lished Spanish translation of al-Saraqusti's Maqiimdt. As soon as I
saw it, I realized that, in the process of preparing my own MS for
publication, I would not only have to revise and che ck my English
version against the Arabic original, but that I would now also have
to revise and check it against his distinguished and far more pol­
ished Spanish translation . For all the extra work and trouble he
caused me, I am indeed most grateful. I hope it will save me much
future embarrassment at the hands of my critics who , as I write
these very words are , according to reliable sources of information,
poised and waiting to tear both my study as well as my translation
to pieces , and otherwise expose and revile the pres ent publication's
numerous and obvious defects, as is the genetically programmed
wont of scholarly critics . Professor Ferrando's translation was pub­
lished by Prensas Universitarias de Zaragoza, in the very same
town in which al-Saraqusti was brought up, and from which his
name derives. It is thus only fair that Professor Ferrando should
have been singled out by fate as the second scholar to introduce the
great Zaragozan Arab writer to the West, this time in complete
form . In this respect , he has followed in the footsteps of his eighteenth­
century predecessor Asso del Rio. There seems to be a complicated
Aragonese conspiracy here, requiring further investigation, and the
ultimate implications of which I hope to expose in a future article.

In the year 2000 , during a sabbatical leave granted to me by the
University of California, I underwent a moment of hallucination
during which I foolishly assumed that I had completed my arduous
labors and had finally prepared a MS suitable for publication. At
that juncture, I asked my student and younger colleague, Mr. Mark
Pettigrew, to take a look at it and to ofTer me any suggestions for
improvement he might wish to make. Much to my dismay and
delight, he did exactly that, entering into all sorts of subtle and
important details. Every single one of his suggestions has been grate­
fully accepted and incorporated, and mere words cannot express
my gratitude for the pains he has taken. The same must be said for
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my colleague Dr. John Hayes who, over the years , has read parts
of my MS when they were being prepared as lectures for delivery
here and there around the country, and who meticulously corre c­
ted them with his remorselessly accurate red pen . Subsequently, he
went to even greater efforts in copy-editing this volume, in the
process of which, he succee ded in greatly improving it, in accor­
dan ce with the high standa rds he set for me. For his generous
efforts, I shall always be gra teful. Persons who heard some of these
lectures, including Professors Nabil Abd al-Fattah , Margaret Lar­
kin, Pierre Mackay, Laurence Michalak, George Shipley, J aroslav
Stetkevych, T erri De Young, and Farhat Ziadeh, likewise offered
many a valu able suggestion for improvem ent that has been reli­
giously heeded, and shamelessly adopted.

In the course of thi s long saga, I am afraid that I endlessly bored,
if I did not forever alienate, two very dear friends and colleagues,
nam ely Professors Samuel Arm istead and Alain Reno ir, as I tried
out my more outlandish notions about the maqdmah on them (what
are friends for , if not to persecute them with one's ravings?). T o the
form er , I am deeply grateful for the valuable and incredibly rich
bibliographical information he provided me whenever it was request­
ed, and which, at one cruc ial point, proved to be so copious that
it almost succeeded in turning this book into a treatise on the Vi­
kings instead of a study on the maqiimah. T o the latter , I am forever
indebted for his perceptive insights and thoughtful suggestions, in­
cluding some highly pertinent comme nts about the novel and its
antece dents, the difference between scientific and literary prose,
and the Bulgarian Orthodox Church, all of which are carefully
footn oted in this volume. T o both, I am grateful for their endless
generosity and patience during those moments when I persistently
nagged them , and otherwise exceeded the normal limits of friend­
ship .

It is an unusual pleasure to thank Professor Suzanne Pinckney
Stetkevych , who originally suggested that I submit my MS to E. J.
Brill for publication; who , with the unbelievabl e energy that char­
acterizes her , managed to read it at a time when she was over­
whelmed by oth er duties, and who then kindly delivered her verdict
and recommendation to the effect that it be included in the distin­
guished series, Studies in Arabic Literature, dir ected by her. Her
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intellectual hospitality leaves me speechless. I am also grateful to
Professor Roger Allen , who read the MS , offered many valuable
suggestions for its improvement, all of which have been addressed,
and whose insights into Arabic literature have always been an in­
spiration to me, given the strongly philological orientation of this
field in which , unlike him , few scholars can claim literary training,
be it practical or theoretical.

With unbridled optimism and unheard of enthusiasm, my editor,
Ms. Trudy Kamperveen of E. J. Brill, waved a tempting carrot
before my nose, to the effect that she wished to publish my MS
before the end of the year. If this deadline was to be met, however ,
she grac iously warned me (and this was her gentle if effective stick),
then it would have to be in her hands in finished form by April. On
the one hand, this treatment makes me out to be some spec ies of
quadruped, possibly the proverbial Qur'ani c "donkey bearing books."
On the oth er , it is, ind eed , a pleasure to be blessed with a keen and
sympathetic editor. Off and on, I have only work ed at this proj ect
for a mere thirty-four years. To be mad e known with in those hy­
perboreal regions of the earth where English is spoken, al-Saraqusti
ha s wait ed for close to nin e hundred. Ms. Kamperveen chose to
have him out before the yea r was over , under the cultured and
protective shield of Pallas Ath ena, for which he and I thank her
from the bottom of our hearts. There must be a lesson to be learned
from all this . Inso far as al-Saraqusti was first made known to the
West by Asso del Rio, in a book published in Holl and, whereas a
complete tran slation of his work into English now appears in that
sam e country, that lesson seems to be that certain mysterious but
literary forces must be in control of the universe, possibly the Prin­
ciples of Ring Composition.

This work ha s been partially fund ed by a grant from the AI­
Falah Pro gram of the Center for Middle Eastern Studies, Univer­
sity of California, Berkeley, which allowed me to prepare my MS
for publication. It is a great privilege to thank both the Al-Falah
Program for its enlightened suppo rt of a project involving the study
of Ara bic literature, and Professor Nezar AISayyad , Director of the
Center for Middle Eastern Studies, for kindly encouraging me to
apply for the gra nt in the first place.

Let me conclude by bowing my head in remembrance of my
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unforgettable and dearly beloved maestro, Don Americo Castro, who
changed the course of my life by infecting me with his extremely
contagious love of literature, of Spain, of the remarkable contribu­
tion the Arabs made to all things Hispanic and, through Spain, to
Europe .

After having sat at Don Americo's feet for three inspiring under­
graduate years, during the course of which I seem to have ended
up majoring in castrismo, and after having heard his many spellbind­
ing lectures extolling the influence of the Arabs on Spain, I found
myself in France where, at the Universite de Toulouse, I imme­
diately began to study the Arabic language . When I wrote to my
mentor to announce this fact to him, the imperative dimension of
his personality took over, for he responded by disapproving of my
decision, by advising me to take no such extreme and drastic ac­
tion, and by warning me that the study of Arabic was a bottomless
pit-nay, a vortex that would swallow me up, so that I would never
again emerge from it alive. With the heedless nonchalance of youth,
I ignored his advice, only to discover, in later years, that he had
been right all along for , in Toulouse, where I had gone to study
French literature, not the Arabic language, I succumbed to the
temptation offered by a course entitled "L 'arabe pour les hispani­
sants." During the first meeting of that class, there were sixty stu­
dents present. Professor Stanislas de Benda then proceeded to in­
quire how many of us knew Spanish. Sixty hands were raised. He
then asked how many of us knew Arabic. This time, only a single
hand went up . Thereupon, he explained that, since his course was
designed to illustrate the influence of Arabic on Spanish, since it
was essential for us to be familiar with both languages if we were
to reach any sound conclusions in our studies, and since we all
knew Spanish, but not Arabic, he had no choice but to teach us the
latter. This he proceeded to do for the remainder of the year. By
its end, there were only three students left in the class, myself in­
cluded.

With only a single, obviously insufficient, but fascinating year of
Arabic behind me , I then enrolled in the Department of Romance
Languages at Harvard University. I soon discovered that Sir Ham­
ilton Gibb was offering an advanced graduate seminar on Arabic
poetry under the auspices of the Middle Eastern Center, and im-
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mediately decided to play intellectual hooky. Hat in hand, as be­
hooves an aspiring graduate student, I knocked at his door in order
to requ est his permission to attend the course. When he learned
that I had only studied the Arabic language for one yea r, he pol ite­
ly but firmly suggested that I audit his semina r rather than enrol­
ling in it for credit, no doubt thereby expecting to see the last of
me. H e added that , when he and I both felt that I was adequa tely
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seminar on a regular basis. It proved to be one of the more difficult
courses I have ever taken but, a few weeks into its beginning, a kind
and sympa the tic classmate with considera bly more experience in
the subtlet ies of Arabic than myself, nam ed J aroslav Stetkevych,
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early, and patientl y went over the reading assignme nts with me
until, thanks to his expe rt tutoring, by the end of the second semes­
ter , Sir H am ilton informed me that , in his opinion , I was hence­
forth free to enroll officially in his seminar, which I proceeded to
do for the next four years. It was not until many years later , that
Professor Stetkevych confided to me as follows: "By the way, I
never told you that Sir Hamil ton called me into his office one day,
and said: 'T here is a student from the Department of Roman ce
Lan guages in our seminar, who needs some help with his Arabic.
Why don't you give him a hand'?"

T here can be little doubt tha t, if I had only listened to Americo
Castro, tod ay I would be a productive individual and one useful to
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a politician . T o Don Am er ico Castro , Stanislas de Benda, Sir
H amilton Gibb, Jaroslav Stetkevych , and all those other persons
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gratitude for having preserved me from the fate of usefulness. Let
me end by saying that every single one of them bears a grave share
of responsibility for my ruin.

J am es T . Monroe
Berkeley, Californ ia
M ay 10, 2001



PRELIMINARY STUDY'

Tt'hat is a Maqiimah?

The Arabic genre of the maqiimali (pI. maqiimiit) was invented by
Ahmad ibn al-Husayn Abu l-Fadl al-Hamadani (358/ 969-398/ I008),2
a man who claimed Arab ancestry, but who, as his name indicates,
was from th e Persian city of Hamadhan. So successful was this new
genre, that its author came to be known as Bad! al-Zaman ('T he
Wonder of the Age'). His work, as it has come down to us, consists
of a total of fifty-two maqdmdt, th e authenticity of a few of which has
been challenged. Not all MSS of Bad! al-Zaman's work contain the
same maqdmiit, and the y are not all arranged in the same order.
Hence, modern editions of the text contain the sum total of what
has come down to us, but arranged in an order determined by the
modern editor, not the eleventh-century author."

I Sections of th is study have been published separately in art icle form as: (I)
"Al-Saraqustr, ibn al-Astarkuwi: Andalusi Lexicog rapher, Poet , and Author of al­
Maqiimdt al-luzian iya:" J ournal rifArabic Literature, XXVIII (1997), 1-37; (2) "AI­
Sar aqusti, ibn al-Astar kuwi (Part II)," Journal rifArabic Literature, XXXIX (1998),
31-58; (3) "Misin terpreting False Dreams: Al-Saraqusti's "Maqiima of T arif' ," J ewish
Culture and the Hispanic World: Essay s in Memory ifJoseph Siloerman , ed. Samuel G .
Armistead , et al. (Newark, Del aware, 2001 ), pp. 4 15-435. Here, th ey have been
revis ed , corrected , and updated , whil e further mat eri al ha s been added. All
tran slations from the Ara bic are min e.

2 On whom, see E./. 2, Ill , 106-107 . Over the pa st thirty years, severa l important
studies have appeared , all atte mpting , in one way or anothe r, to identify sources
or an tecedents to al-Hamadani's Maqdmiit. See for example: A. F. L. Beeston ,
"T he Genesis of the Maqiimat Genre," J ournal rifArabic Literature, II (1971), 1-1 2;
j. N . Mattock, "T he Earl y Hi stor y of th e Maqama ," Journal rifArabic Literature,
XXV (1989), 1-18; Julia Ashtiany Bray, " Isniids and Models of H eroes: Abu
Zubayd al-T a'I, Tanukhr's sundered lovers and Abu I-'Anbas al-Saym ari ," Arabic
and Middle Eastern Literatures, I (1998), 7-30. While the sources cited in the above
art icles provid e us with a valu abl e insight into al-Hamadanr 's creative me thods,
all of th em are an ecdotes lacking the essential picaresque ingredient adde d by
him and char act erizing the maqiimali genre. Thus, until tru e maqdmiit composed
prior to al-Hamadani ar e discover ed , we can on ly assume, as the aut hor 's
conte mporaries appear to have done, that he invented the genre. To do ot herwi se,
would be to confuse a genre with its antecedents.

3 On this point , see James T . Monroe, TI e Art of Badi az-Zaman al-Hamadhiini
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Another century went by before a second Arab writer , namely
Abu Muhammad al-H arirl (445/ 1054-5 1511 122),4 from the Iraqi
city of Basra, succeeded in composing a major work in em ulation
of his august predecessor. In this inst an ce, al-H arlri 's autograph
l\d S, signed and corrected by him , has survived, hen ce we can be
reason ably certa in of th e authenticity, reliability, and order of its
contents.P It conta ins fifty maqdmdt , a number that, as tim e went by,
came to be viewed as canonical, in the sense that , whereas a light­
weight might try his hand at compos ing a maqdmah or two , serious
writ ers in the maqiimali field were expected to compose at least fifty,
if not more of them , in order to show that they wer e, at the very
least , up to al-Harfri's standards.

In the month of Sawwal 504/ April 1111, al-Hariri read his maqiimiit
out loud to a group of scholars and men of lett ers, so that the latt er
could eithe r take them down by dictation, or correct an y erro rs in
their person al 1\,'ISS of the work , thi s being the way literary works
were published and disseminated in the medieval Arab world. In
atte ndance a t that session was an indefatigabl e Andalu si tr aveler
named Abu l-Hajj aj Yusuf ibn 'All al-Quda 'r'' who, soon after ,
returned to al-Andalus with his corrected copy of the MS , whi ch he
introduced to a new set of readers. There, our author, al-Saraqusti,
mu st have heard the recitation of the work, whether dir ectly from
al-Quda'I's lips, or from those of some other autho rized transmitter
is not known, and was th en inspired to compose the collection
tran slated in thi s volume.

While the maqiimah genre exhibits many features that are spec ific
to Arabi c liter ature, it also sha res a number of characteristics with
other literatures. For the sake of convenience, it may be regarded
as one branch , and a very import ant on e at that , of the picaresqu e
genre. In this respect , it constitutes a counter- genre to noble liter-

as Picaresque Narrative (Beirut, 1983), pp . 109-132. See too, D. S. Richards, "T he
Maqdmiit of al-Hamadha ni: General Remark s and a Co nsideration of the
Manuscripts," ] oumal qf Arabic Literature, XX (199 1), 89-99.

" See E.I. 2, III, 22 1-222.
5 See Pierr e A. Mackay, Certificates qf Transmission on a Manuscript of the Maqiimiit

ofHariri (MS Cairo, Adab 105) , Transactions of the American Philosophical Society,
series 2, Vol. LXI , part 4 (Philadelphia, 1971).

6 Ibid., pp. 8, n. 5; 30.
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ary genres such as epics, romances of chivalry, sermons, holy scrip­
tures, etc. In these, the reader is offered an idealistic and positive
view of heroic and morally superio r individuals at work battling
against the forces of evil. In contrast, in the picaresque genre, the
terms are inverted, for the reader is offered an equally idealistic, if
negative portrait of anti-heroic and morally inferior individuals who
succumb to the forces of evil, as they att empt to persu ade one another
and the reader that their course of action is the right one. At the
same time, the text is riddl ed with contradictions in logic delib er­
ately designed to permit the perceptive read er to conclude that the
anti-hero's arguments are basically flawed and, thus , to reject them .
The picaresque genre is, therefore, ultimately moral, bu t, unlike
works such as the romances of chivalry, it teaches by negative example;
i.e., it offers the reader an example of what not to be or do .

A favorite argument of maqdmah anti-heroes is to claim that, because
tim es are difficult , the protagonist has no alternative but to misap­
propriate the belongings of others . "Times are difficult , therefore I
steal. Don't blame me; blame the times" is an appeal heard over
and over again in this corpus of literature, and it forces the read er
to confront a major ethical problem , nam ely that of personal re­
sponsibility for human acts. In Islam (and the maqiimali genre is,
after all, the product of authors living in an Islamic society), this
problem had been deeply explored by theologians before al-Hamadani
began writing. In the early 'Abbasid period (132/750-334/945), a
theological school known as the Mu'tazilah ? taught that God was
primarily just. As a result , H e was constrained to uphold a strict
system of rewarding the righteous and punishing the wicked in the
H ereafter. A consequence of thi s doctrine is that if Go d were to
force humans to commit evil deeds and then punish them for com­
mitting them, H e would not be just. H en ce, according to the
Mu 'tazilah, human beings enjoyed Free Will and were entirely
responsible for their own acts. The theology of the Mu'tazilah ,
complete with its doctrine of Free Will , was adopted by the SI'i
confession of Islam , where it prevails to this day.8

7 Sec E.I. 2, VII , 783-793.
8 For more on this subject, see William Montgomery Watt, Free Will andPredestina­

tion in Early Islam (London, 1948).
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But, if man enjoys Free Will , how can God know what His
creature is going to do next? If God can have no knowledge of
particulars within the universe H e Himself created , what do es this
state of affairs say about His omniscience? And if God is stra itjack­
eted within a strict system of rewards and punishments, where do es
this leave His omnipotence? A new Islamic th eological school, the
As'ariyah " attempted to grapple with th ese problems. It taught, as
a fundamental principle, that God was omnipotent. This being so, H e
could, if He so wished , exercise leniency by pardoning the wicked ,
and could, if He so desired , even punish the righ teou s. A doctrine
of "last ac ts" was develop ed by the As'ariyah, and became essential
to its system. According to this doctrine, even a saintly individual,
if his last act before death was an irreligious on e, could be con­
demned to H ell, whereas a hardened sinner, if he repented on his
deathbed, could be forgiven by God and rewarded with Paradise.
According to this school, every human act is predetermined by the
divinity. Thus God can, if H e so pleases, cause us to sin all our
lives, and then forgive us for our sins, if we offer Him a final ac t
of repentan ce. The catch here is that , since every human act is
predetermined , we canno t repent unl ess God wills us to do so. The
As'ari do ctrine of Predestination, along with its corollary, Repen­
tan ce, was ad opted and incorporat ed into the Sunni confession of
Islam .

In sum, on the on e hand, we have the Mu'tazili th eological school
that upholds a belief in the justice of God , and teaches that human
bein gs enjoy Free Will , and are thus responsible for their ac ts,
which will be scrupulously rewarded or strictly punished by the
divinity. This doctrin e came to be adopted by the minority Sli
confession of Islam . On the other , we have the As'a ri theological
school that upholds a belief in the omnipotence of God, and teaches
that human beings live under the constraint of Predestination, and
are thus not responsible for their acts, of which th e evil on es may
be pardoned by the divinit y. This doctrine came to be adopted by
the majority Sunni confession of Islam.

T he maqdmah genre explores this theological contradiction in depth.
Time and again the anti-he roic protagonist argues that, becaus e

9 See E.I. 2, I, 696.
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times are difficult , he steals, adding "Don't blame me; blame the
times." This argument implies that in his view, the protagonist is
not responsible for his acts, but that all blame should be placed
squarely with Time, Fate, and, ultimately, with God. The anti-hero
of the maqiimah genre is, thus, a believer in Predestination, but, like
the clever rhetorician that he is, he uses this belief perversely, as a
justification for his misdeeds . In the meantime, the text itself is at
some pains to deconstruct his argument by showing us that it is
based on false logic and, in many cases, on false facts, that is to say,
on outright lies. The protagonist is thus an unreliable narrator and,
as such, he defends a questionable version of morality.

In al-Hamadani's "Maqiimah 26 (The Exhortation)," \0 that author
has his protagonist appear in a street of the Iraqi city of Basra,
when he is an old man, and where he is preaching a sermon in
which he exhorts his listeners to repent before it is too late. The
sermon, however, is based on Mu'tazili principles and authorities,
according to which a deathbed repentance is a futile act. Since the
speaker is now old , it becomes clear that, according to the doctrine
he is currently promoting, and which constitutes the intellectual
basis for his sermon, his words, moving though they may be , are
hardly applicable to his own situation. Therefore, it becomes clear
that the preacher is being portrayed as a man who does not prac­
tice what he preaches. Put differently, he is a hypocrite, and his
sermon is no more than a ruse designed to extract monetary dona­
tions from a crowd of gullible sympathizers.

Similarly, in al-Harirt's "M aqiimah 50 (Basra),"!' that author's
protagonist appears, once again in Basra, but this time in its mosque,
to announce to the assembled worshippers that, for once, he is not
after their money. Instead, he assures them, he has heard the voice
of God offering him the chance to repent (an AS'ari doctrine), which
he has gratefully accepted. The assembly is overjoyed at his good
fortune, and donations come pouring in, which the protagonist,

10 Bad!' al-Zaman al-Hamadani , Abu I-FaQI, Maqiimiit, ed. Muh ammad 'Ab­
duh (repr. Cairo, 1988), pp . 128-136; English trans. W.J. Prendergast, TheMaqamat
ofBadi aI-Zaman al-Hamadhdni (London, 1915), pp . 104-110.

II AI-I;IarlrI, Maqiimat (Beirut, 1965), pp. 442-455; English trans. Thomas Chenery
and F. Steingass, The Assemblies of al-Hariri: Translated from the Arabic with Notes
Historical and Grammatical (London, 1867-1898), II , 175-185.
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despite his earlier protestations to the contrary, now allows himself
to be persuaded to accept. With this loot in hand, he retires from
his underworld activities to spend his remaining years in prayer.
The text thus shows us that, contrary to what the protagonist claims ,
his repentance is a questionable one.

To sum up, in al-Hamadani, within the context of a Mu'tazili­
based sermon that does not allow for repentance, a preacher rec­
ommends repentance, whereas, in al-Harirf, within the context of
an As'ari-bascd sermon, which allows for repentance, the protago­
nist, while making an outward show of repentance, actually re­
mains inwardly impenitent. A final repentance seems to be de rigueur
in the maqiimah genre, but its sincerity is always cast into doubt,
thereby allowing the reader to reject the arguments of the anti­
heroic protagonist.

In contrast to the epic and the romances of chivalry, which are
narrated in the third person, the maqiimah employs first-person
narration. This approach has an important function, insofar as it
allows the protagonist to tell his tale, while simultaneously allowing
the reader to judge its veracity. It also allows the protagonist to
express sentiments such as the following: "I truly hated So-and-So,
but I greeted him with a smile on my face." The chasm existing
between appearance and reality is thus made manifest. Ironically,
the words of the protagonist are highly embellished rhetorically,
but they are false morally. Thus, rhetoric serves, on the one hand,
as a means of obfuscation and, on the other, as an invitation to the
reader to penetrate its convolutions in order to get at the simple,
underlying reality of what is being said ("My fingers went foraging
for a prize" = "I attempted to steal his money"). In the maqdmah
genre, rhetoric is, therefore, entirely functional, rather than being
a mere external decorative element; it is a means of highlighting
the contrast between the seductively charming falsehoods the speaker
promotes, and the ugly reality these falsehoods attempt to conceal;
it is a way of disguising unworthy sentiments in beautiful words.

In the epic and the romances of chivalry, the characters tend to
be predictable. Given the chance, the hero of a romance will inev­
itably rescue the maiden in distress from the villain and, gen erally
speaking, he will attempt to right all wrongs. In contrast, the anti­
heroic protagonist of the maqiimah is unpredictable. Given the choice,
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he will normally adopt the dishonest course of action over the honest
one (and then blame Fate for having done so). After reading several
maqiimiit, a pattern begins to emerge, and the reader begins to ex­
pect that the anti-heroic protagonist will always trick his victim
(who is usually the narrator of the episode) out of his property. The
interest of the work appears to lie, not in what will happen next, but
in how it will happen; not in whether the victim will be tricked by the
protagonist, but in how he will be tricked by him. But, just as the
reader is lulled into complacency, a surprise element is introduced
for , in al-Hamadani, it sometimes occurs that the victim turns the
tables on his oppressor, while in al-Saraqusti, the trickster occasion­
ally and generously hands over all his ill-gotten gains to the same
narrator who has been his victim in previous episodes. The reader
thus never knows what to expect from the characters in the maqamah
genre, and must be ever alert, given its open-ended possibilities. In
this sense, the maqiimah is unpredictable .

Whereas the heroes of romance and epic travel continuously
around the globe in search of wrongs to right, the anti-heroes of the
maqiimah genre keep popping up discontinuously in one place after
another. Normally, we are not told from whence they came and, at
the end of the episode, they ride ofT to an undisclosed destination.
They are, therefore, characters with a questionable past that they
deliberately attempt to conceal, and a future area of dubious activ­
ities to which they do not wish to be traced, all of which smacks of
dishonesty and arouses suspicion in the reader. Typically, the nar­
rator of a maqdmali informs us that he arrived at a given place . In
al-Saraqusti, that place may vary from China and India in the east,
to Tarifa and Tangier in the west, ranging throughout the length
and breadth of North Africa and the Middle East. Once having
arrived at a specific location, the narrator often stumbles upon an
individual who is addressing an enraptured gathering of listeners.
Sometimes this individual is a religious preacher, sometimes an
animal performer, sometimes a quack physician, and so on. After
delivering an inspiring address to the gullible crowd, the speaker
points to his own poverty and distress, whereupon alms are lavished
upon him by his victims. Sometimes the narrator is among the
duped, and sometimes he becomes the protagonist's accomplice in
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duping oth ers, thereby showing that he is no better than the pro­
tagonist, only more gullible.

Geographic space is discontinuous in the maqiimah, insofar as the
narrator may be in China in one maqiimah, and in Q ayrawan in the
next. How he got from the one to the oth er is not spelled out in the
text. Time is also discontinuous: In one maqiimah the narrator may
state that, in the days when he was y oung, he met an old man (who
turns out to be the protagonist, who then proceeds to trick him), yet
in the very next maqiimah, he may state that, in the days when he
reached old age, he met a y oung man (who turns out to be the same
protagonist, and who again proceeds to trick him). In this respect,
the maqiimah genre is pre-novelistic, for in the novel the read er is
allowed to follow the adventure s of the protagonist from a speci fic
moment in his life (e.g., from birth), to a moment when the hurdles
life offers in that specific novel are eventually overcome (e.g., mar­
riage and living happily ever after), all in chronological and spatial
order. 12

The maqiimah is couched in rh ymed prose containing within it
passages of poetry, of wh ich the latter are normally put in the
mouth of the trickster . A typical example is one in which the nar­
rator informs us that he arrived in a certain place, and met an old
man who was haranguing a crowd, first stimulating it to practice
virtue, in order to obt ain alm s from it later. All this part, which
constitutes the deception, is couched in rhymed prose. After the
elderly speaker has obtained the contributions he desires from his
listen ers, he recognizes the narrator in the audience and, once the
two are together in private, the trickster offers the narrator some
worldly advice, largely cynical in nature, to the effect that one mu st
deceive one's fellow man in order to earn a living, all of which is
couched in verse. Such a functional distribution of prose and verse
in the maqiimah ra ises interesting qu estions for, if the deceit perp e-

12 For more on the maqiimah genre , see Mah moud T archou na, Les marginaux
dans les recits picaresques arabes et espagnols (T unis, 1982); Abd elfattah Kilito, Les
seances: recits et codes culturelles chez Hamadhani et Hariri (Paris, 1983); James T.
Mo nroe, TI e Art of Badi az-Zamiin al-Hamadhiini as Picaresque Narrative (Beirut,
1983); Arabic translation: Halll Abu Rahmah , Maqdmiit Badi al-Zamiin al-Hamaddni
ioa-qtsasal-bikdrisk (Yarmuk, 1995); Carl Brockelmann and Charles Pellat, "Makama,"
E.!. 2, VI, 107-115.
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trated in the text is couched in prose, and the cynical advice it
offers is couched in verse, this means that falsehood is associated
with prose, whereas truth is associated with po etry. In turn, this set
of equivalences is the exac t opposite of what we find in the Qur'an,
for the holy book of Islam , which is couched in prose, predomi­
nantly rhymed, claims to represent absolute truth and, in doing so,
it views mo st poets as being spokesme n for un truth: "As for the
poets, the erring follow them. Do you not see that they wander in
every valley and say what they do not do?,,1 3 The holy text does,
however , provide one exception to its gen eral condemnation of
po ets: "those who believe, work righteou sness, engage much in the
rem embrance of God , and defend themselves only after they are
unjustly attacked.i' J" none of which are the attributes of a trickster.
Thus we can establish the following inverse set of corre lations:

Qur'an :
Maqamah:

prose
prose

truth,
untruth ,

poetry
poetry

untruth.
truth .

The above indicates, once again, that the maqiimah genre is an
inversion of the noble genres; in this case, of holy scripture. But ,
since the truth conveyed in the poetry of the maqiimah is cynical in
nature, not to say entirely un ethical ("earn your living by stealing"),
it is clear that it is a false truth, as a result of which, the Qur'an is
ultimately validated, and we find ourselves once again being taught
by negat ive example.15

13 Qur'an , 26:224-226
14 Qur'an , 26:227.
15 From the point of view of faith, Mu slim commentators on the Qur'an hold

the view that th e latter is neith er po etr y nor prose, bu t rath er , an inim itable work
tra nscending genre itself. T his is the orth odox view maintained in al-Mubarra d 's
"Epistle on Poetry and Prose" (see below, Appendix 2). Nonetheless, from a
pu rely ratio nal point of view, th e work is, in fact , couched in a form of pro se th at
is pr edominantl y rhymed , ra ther than being in verse. Such, at least, is the irr everent
view expressed in al-Sara qustr's "M aqsmali 40 (O n Poetry and Prose)," where the
speaker declares: "Prose const itutes one of the inimitable miracles of the best man
in creation [i. e., the Prophet Muhamrnadj -s-and how hon orable th at is as an
indi cation of superio rity in rank and as a rank indica ting superiority . If there
were high rank to be acquired, or glory to be cons ide red through poetry, noble
status would not have been denied to him , his august ton gue would not have bee n
pr even ted from using poe try" (W40, p . 374, n. 3 1). Furth ermore, within the text
of the Qur'an , poetr y, not p rose is viewed as untruth . I wish to thank Miss J en-
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The maqdmah is highly repetitive and stylized insofar as plot is
concerned. In it, the same two characters, namely the trickster and
his victim , meet over and over again and, with rare exceptions, the
one always manages to outwit the other. Neither of the two ever
seems to learn much from his experiences, whereas we, as readers,
soon learn to become wary of certain situations and, when we find
the victim using formulaic expressions such as wa-i{J.ii bi-sayhin ('and
10, I beheld an old man'), we know that this old man is the trickster,
and we know that the victim is in for trouble, a fact of which he
seems blissfully unaware. In this respect, the characters never learn
from their misfortunes and thereby remind us of those encountered
in contemporary situation comedies.

As long as an Arab caliphate was firmly in control of the Islamic
Empire, it would seem that the literary genre enjoying the greatest
prestige in Arabic was the qasidah, a type of poetry that could be
either panegyrical, invective, or elegaic. By its very nature, the
qasidah is a courtly genre, and its delivery constitutes an important
courtly ritual. Its function is to uphold a specific ideal of rulership,
and it (1) Either praises the ruler for living up to that ideal, while
simultaneously reminding him of the ideal itself, (2) Chastizes him
for not living up to the ideal, or (3) Mourns his death, while simul­
taneously reminding us of the ideal up to which he lived. Without
a ruler and a court to sustain it, both the ritual itself, along with its
vehicle, the qasidah, become meaningless.16

Al-Hamadanr, the inventor of the maqiimah genre, lived at a time
when the Buwayhids, a Sl'i and Persian dynasty (r. 320/932-454/
1062), held effective military power over major areas of the Middle
East , including Baghdad, the seat of the former Arab Empire, yet
they ruled in the name of the Sunni and Arab 'Abbasid caliphs,
from whom they derived their spiritual authority, It would appear
that the maqiimali genre filled a much needed gap produced when
the qasidah was no longer viable , because military-based courts no
longer enjoyed the sublime prestige formerly enjoyed by religious­
based ones, and foreign rulers lacked the command of the Arabic

nifer Larson, who first alerted me to this important problem and who, in a
forthcoming article , will explore it in greater depth.

16 See James T . Monroe, "T he Underside of Arabic Panegyric: Ibn Quzman's
(Unfinished?) 'Zajal No. 84' ," al-Qgn{ara, XVII (1996), 79-115.



WHAT IS A MAQ.AMAH ? 11

lan guage necessary to appreciate the qasidah. H ow could poets con­
tinue to eulogize mere military leaders in the same terms in which
they had form erly praised august caliphs, and how would foreign
rulers have understood them , had they attempted to do so? The
qasidali did not entirely die out; it merely suffered a sea cha nge . In
the case of al-Anda lus alone, let us note that al-Sa ra qusti was writ­
ing during the Almoravid age (448/ 1056-54 1/ 1147). The Almoravids
were Berb ers with little understanding either of the Arabic lan­
guage or of the subtleties of its poetry. During their rule, the two
greatest Andalusi poets were Ibn Hafajah (450/ 1058-533/ 1138),17
who abandoned the panegyrical qasidah and adapted it to praise the
beauties and mysteries of nature,18 and Ibn Quzman (d. 555/1160),19
who abando ned the Classical Arabic lan guage altoge the r, to writ e
mock pan egyrics, not of sublime rulers, but of his everyday fellow
citizens, in Colloquial Andalusi Arabi c.e" and in a native, Ibero­
Roman ce form, the zqjal.21 What this seems to indicate is that the
pan egyrical qasidali had ceased to become viable in al-Andalus, for
lack of a cour tly environment to nourish it.

17 See E.I. 2, III , 822-823.
1R SeeJ ames T. Monr oe, "Hispano-Arabic Poetry During the Almoravid Period :

Theory and Practice," Viator, IV (1973), 65-98; Magda M. al-Nowaihi, The Poetry
qf Ibn KhrifOjah: A Literary Analysis, Stud ies in Arabic Literature, Vol. XVI (Leiden
and New York , 1993); Na dia Yaqu b, "Some of Us Mu st Depar t: An Int ertextual
Reading of the Mountain Poem by Ibn Kh afaj ah ," Joumal qf Arabic Literature,
XXX (1999), 240-255; T eresa Garulo,"En torno a Gr anada : reflexiones sobre la
poesia en la epoca almoravide," Q.urfuba, IV (1999), 73-96.

19 See E.I. 2, III , 849-852.
20 T he language of Ibn Quzrna n, far from being a mere manifestat ion of

"Middle Arab ic" that incorpo rate s lexical items and structure s from the colloquial
register, actua lly exhibits a morphology, syntax, and lexicon that are entirely
colloquia l, as the author proudl y points out in the introduction to his Diioan. See
J ames T. Monroe, "Ibn Quzman on l'riib: A ::.4jel de juglaria In Arab Spa in?"
Hispanic Studies in Honor qf J oseph H. Silverman, cd. J oseph V. Ricapi to (Newark,
Delaware, 1988), pp . 45-56 . Middle Arabi c is a form of the language in which
writers are attem pting to compose in the classical register but, for lack of sufficient
education, commit mistakes in it. In contrast, Ibn Q uzrnan 's Arabic is that of a
man who, while fully capable of writing in the classical register (see the introduction
to his Diusin, which is couched in this form of the language), deliberately chooses,
for literary reaso ns, not to do so, bu t to compose in the colloquial register instead.

21 See J ames T. Monroe, "Zqjal and Muioasiaha: Hispano-Arabic Poetry and
the Romance Tradition," The Legacy qf Muslim Spain, ed. Salma Khadra J ayyusi,
Handbuch de r Orientalistik, Vol. XII (Leiden, 1992), pp . 398-4 19.
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As will be explained below , al-Saraqustl was not only a maqamah
writ er , but also a poet. It is significant, however , that of the ten
po ems by him, not included in his maqdmiit, tha t have survived , five
are love songs, while the remaining five, which are panegyrics, are
all dedicated to princes from the pre-Almoravid period of the muliik
al-taioa'iftca. 400 / I0 I0-483/ 1090). From the period after the Almora­
vid conquest of al-Andalus (484/ 109 1) we have only al-Saraqusti's
maqiimiit, of which the poetry is rarely pan egyrical.

The maqiimali does not deal primarily with rulers in their cour ts
(when it does so, it is often hypocriti cal, and no t sincerely encomi­
astic); instead, it deals with society at large, which it views with a
jaundiced eye, providing us with a negative po rtrait of its preten­
sions, activities, and aspirations. If the qasidali is a genre for the
consumption of insiders privy to royal cour ts, the maqiimah may be
viewed as the literature of outsiders no longer welcome at tho se
cour ts. Add that, although the maqdmali is one of the major genres
of Arabic literature, having been cultivated off and on by many
writers, from al-Ham ad ani to the present, it is usual in the West to
be familiar only with al-Hamadani and al-H arirt , if only because
most of the subsequent writers of maqiimdt still exist only in MS
form . Consequ ently, our view of the genre is woefully deficient, for
we operate under the delusion that this major genre is represented
by only two works. The publication of the Arabic text of al-Sa­
raqusti, about which more will be said below, opens up new hori­
zons and perspectives. Nor is al-Saraqusti's the only maqiimdi collec­
tion to have benefitted from recent publication; among others, let
us cite the fifty maqdmdt by the Baghdadi author Ibn al-Sayqal al­
J azarl, who died in 701 /1 302 .22 They are entitled al-Maqiimiit al­
zaynryah, and their editor, in his introduction to the text, lists nu­
mero us other authors of substantial collections of maqdmdt who have
flour ished in every century, right down to the present. P Thus, our
study of the genre is only in its infancy, and there still remains a
very long tunnel beyond the modest patch of new light shed on it
by al-Sara qusti .

22 See £. 1. 2, VIII , 805b.
23 Ibn al-Sayqal al-jazari, al-Maqdmiit al-rayniyah, ed. 'Abbas Mu stafa al-Salii:JI

(Beirut, 1980), pp. 13- 16. See too Roger Allen, The Arabic Literary Heritage: The
Development qf its Genres and Criticism (Cambridge, 1998), pp. 71, 268-356.
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Throughout the long centur ies when Arabs were ruled by for­
eign Muslims, the maqiimah genre seems to have been as ubiqu itous
as it was critical of society. But its criticism was always individual,
not institutional. Thus, we are offered , by the maqiimah genre, a
parade of individuals including corrupt judges, false religiou s pr each­
ers, quack physicians , foolish rulers, and, above all, hypocriti cal
scholars who , being repositories of the written tradition, preach
tho se very virtues tha t they fail to practice. It is never implied, at
least not in the few texts that have been studied so far , that these
corrupt individuals are so abusive of the institutions they embody,
that those institutions should them selves be reformed , cha nged, or
abolished. In this respect, the maqiimah is an entirely pre-modern
genre for, there being few entirely civil institutions in the divinely
ordained pre-modern Arab world, any more than there were many
civil institutions in the divinely ordained pre-modern European world
(divine right of kings, etc.), it was unthinkable to criticise the insti­
tution, but only tho se individuals who failed to live up to the sanc­
tity of their office.

Before the seventeenth century , literature provided the reader
with an array of characters portrayed in the act of performing
either good or bad deeds. Such characters were, therefore, circum­
scribed within a strictly moral universe. As America Castro, with
the keen incisiveness tha t always characterized him, was able to
demonstrate, the invention of the novel by Cervantes changed all
that." The opening lines of Don Quijote state: "En un lugar de la
Man cha, de cuyo nombre no quiero acordarme , no ha mucho tiemp o
que vivia un hidalgo . . ."25 If the identity of the hidalgo's town is
vague, his nam e is no less so, for, a few lines further down, doubt
is registered as to whether it was actually Quijada, Quesad a, Quija­
na26 while, by the end of the book, it has becom e Alonso Quijano.27

24 See especially, Cervantesy loscasticismos espanoles (Madrid and Barcelona, 1966),
pp . 167-183.

25 'In a certain place in La Manch a, the name of which I do not wish to
rememb er, not long ago, there lived an hidalgo . . .' p on Qy.ijote de la Mancha, 1: I ,
in Miguel de Cervantes Saavedr a, Obras completas, ed. Angel Valbu ena Prat (Madrid,
1960), p. 1037a.

26 Loc. cit., col. b.
27 P. 1521b.
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As Castro shows, there was a prominent family of Quijadas, all
notorious conversos (i.e., Christian converts from Judaism), in the
town of Esquivias, which was not in La Man cha, but in the prov­
ince of Toledo instead.j" Furthermore, the province of Toledo was
converso country par excellence. In turn, Catalina de Palacios Salazar
y Vozmediano, Cervantes' wife (who was also of converslextraction),
was relat ed to this family and, indeed, had an uncl e named Alonso
Quijad a,29 after whom Don Quijote (alias Alonso Quijano) was
modeled . Thus, the Knight of La Mancha, who is also portrayed as
ea ting "duelos y qu ebrantos" (literally 'sorrows and afIlictions', a
specifically Hi spano-jewish term for 'ham and eggs') on no less
than the Sabbath itself,3o is being portrayed by Cervantes as a New
Christian of specifically J ewish an cestry. In turn, this knight-errant
is in love with a peasant girl named Aldonza Lorenzo, whom he
renames Dulcinea, from the town of EI Toboso (also in the prov­
ince of Toledo), notorious for its populati on of moriscos (i.e., Chris­
tian converts from Islam), about whose an cestry qu estions are also
rai sed with in the work.3 l Finally, Don Quijote takes, as his squire ,

28 See Pascual Madoz, Diccionariogeogr4fico-estadistico-historico de Espaiiay susposesiones
de ultramar (M adrid, 184 7), VII , 585a-586a. In Cervantes ' La cueva de Salamanca
(Obras completas, p . 592 b) Esquivi as, where Ce rva ntes resided on sever al occasions,
is invoked for its line wines, as also in his El coloquio de losperros (Obras completas,
p . IOI 3b). But in the pr ologue to his Persiles y Segismunda, (Obras completas, p .
1528a) the author sta tes: "vi nicndo otros dos amigos y yo del famoso lugar de
Esquivias , por mil causas famoso, un a por sus ilustres linaj es, y ot ra por sus
ilustrisimos vinos . . ." ('as two other friends and I were coming from the famous
town of Esqu ivias, fam ou s for a thousand reasons, one of them bein g its illustrious
lineages, and an other, its even more illustrious win es . . .' [emphasis min e]). In other
words, the win es of Esqu ivias are seen as be ing more illustrious tha n its lineages,
wh ich wer e converso an d, therefore, dishonorable by official seventeent h-century
Spa nish standa rds.

29 See Pabl o Riera y San s, Diccionario geogr4fico, estadistico, historic», biogrofico,
postal, municipal, mllitar, maritimay eclesiastico de Espana y susposesiones de ultramar (Bar­
celon a, 1881- 1887), IV , 658 -659, at p . 658 b.

30 This would have been don e to dem on str ate the sincerity of his, or his
ancestors', aba ndo nme nt of the J ewish dietary laws. On the Inquisition 's wat chful
eye over the dietary pract ices of conversos, see David M . Gitlitz and Linda Kay
Dav idson , A Drizzle ofHoney The Lives and Recipes ofSpain's SecretJews (New York ,
1999).

31 On one occasion, it is stated that "esta Dulcinea del Toboso, ta ntas veces
en esta histor ia re ferida , dicen qu e tuv o la mej or man o par a salar pu ercos qu e
otra rnujer dc toda la Mancha" (' this Dul cinea del Toboso , so often menti on ed
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the Old Christian San cho Panza, a man of peasant stock, who is a
hater of]ews,32 and as ignorant as he is illiterate.P But by the end
of the novel, his realistic outlook is modified by Don Quijote 's
idealistic one for, as his master lies before him, on his deathbed,
Sancho urges him to get up , so that they can both go out and be
shepherds, in order to lead a pastoral life just as they had previously
led a chivalric one .34 Sancho the cynical has thus been "Q uixoti­
fied. "

in thi s history, is said to have had a better hand at salting pork than any other
woman in all of La Man cha'), (Don OJly'ote, 1:9, Obras completes, p. 1062a). When
asked about her lineage, Don Quijote admits that she doe s not descend from any
of the foremost familie s of ancien t Rome or modern Spain and Portugal , but th at
she is "de los del Toboso de la Mancha, linaje, aunque moderno, tal , qu e puede
dar generoso principio a las mas ilustre s familias de los venidero s siglos" ('of th e
T obosos of La Mancha, a lineage that, although mod ern, is such that it can
provide a nobl e beginning for the most illustrious families offorthcoming centuries'),
(Don OJlijote, 1:13, Obras completes, pp . 1074b-I075a). Elsewh ere, he adds: "Y asi,
bastarn e a mi pensar y creer que la bu ena de Aldonza Lorenz o es hermosa y
honesta; y en 10 del linaje imp orta poco; qu e no han de ir a hacer la informaci6n
de el para darle algun habito, y yo me hago cuenta que es la ma s alta pr incesa
del mundo" ('And thus, it is enough for me to think and believe that good
Aldon za Lorenzo is beautiful and virtuous; as for her lineage, it is of small
importan ce, for they ar e not about to compile a report about it, in ord er to cloth e
her in a nun 's habit , and it is my impression th at she is th e loftiest princess in the
world '), (Don Q.uijote, 1:25, Obras completes, p. lI 33b). The point here is that New
Christian s were excluded from many of th e religious orders .

32 San cho declar es: "Y cuando otra cosa no tuviese sino el creer, como siernprc
creo, firm e y verdaderamente en Dios y en todo aquello que tiene y cree la santa
Iglesia Cat61ica Roman a, y el ser enem igo mortal , como 10 soy, de los judios . .
." ('And even if I had nothing but my belief, for I always believe, firmly and truly ,
in God and in everything that the Holy Roman Catholi c Church affirms and
believes, and even if 1 had nothing but my being a mortal enem y, which I am,
of the Jews . . .'), (Don OJly'ote, 2:8, Obras completes, p. 1298a).

33 "- Letras- respondi6 San cho - , pocas tengo, porque aun no se el abecc;
pero bastarne tener el Christus en la memoria para scr buen gob ernador . . ." (' ''As
for letters," Sancho replied, "I have few, for I still don 't know the ABC , but it
is enough for me to retain th e Christus in my memory to be a good govern or"
...'), (Don OJly'ote, 2:42, Obras completas, p. l4l5b).

3. " j-Ay!- respondi6 Sancho, llorando- . No se mu era vuesa merced, senor
mio , sino tom e mi cons ejo, y viva mu cho s afios; porque la mayor locura que
pu ede hacer un hombre en esta vida es dejarse morir, sin mas ni ma s, sin que
nadie lc mate, ni otras manos le acaben qu e las de la melancolia. Mire, no sea
perezoso, sino lcvantcse de esa cama, y vamonos al campo vestidos de pa stores,
como ten iamos concertado: qui za tras de alguna mata hallaremos a la senora
don a Dulcinea, desencantada . . ." (''' O h!'' replied San cho, weeping, "Don 't die,
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By making the name and place of origin of his protagonist vagu e,
Cervantes is deliberately sowing suspicion, in the seventeenth-cen­
tury reader 's mind , con cerning the "purity" of the knight-errant's
blood-lines. Those in the know would presumably have been well
aware that the Quijadas were a notorious family of conoersos, and
that they resided in Esquivias (Province ofToledo), not in La Mancha.
Such readers would also have known that El Toboso was a town of
moriscos. By allying this pair of New Christian s lovers with the lovabl e
Old Christian squire Sancho, Cervantes is doing two things: (I) He
is imagining and suggesting the possibility of a Spain that might
have been , but failed to be, in which people could have continued
to coexist, despit e religious and ethnic differ enc es, as they had
coexisted in medieval times . (2) He is showing that individuals are
not good or bad by nature, but that it is bad laws and bad institu­
tions that turn men bad. More specifically, he is indirectly de­
nouncing the unjust and discriminatory estatutos de limpieza de sangre
('statutes of purity of blood'), a set of laws that barred Christian
descendants of]ews and Muslims from holding public office through­
out the Spanish Empire. Moreover, he is doing so by showing that ,
left to their own devices, three individuals, from three different
religious backgrounds, are able to interact in a positive way. With
Cervantes, for the first time in the history of literature, criticism was
aimed away from the individual, where it had been placed squarely
in genres such as the picaresque and its Arabic manifestation, the
maqiimah, and was dir ected instead toward unjust institutions and
laws by which the individual may be persecuted and oppressed .
Ultimately, Cervantes showed that the individual should not be
limited by his birth or social circumstances, but that he had a right
to be whatever he chose to be. Change the system, and you will
change the individual, seems to be his dictum. That is what Dick­
ens, Balzac, Gald6s, Dostoyevsky, and other creators of the modern

your lordship , my master , but take my adv ice, and live for many year s, for the
act of great est madness a man can commit in thi s life is to let him self die for no
reason , when th ere is nobody to kill him, nor are there any hands but tho se of
melancholy to put an end to him. Look , don 't be lazy, but rather , get out of that
bed , and let 's go out to the countryside dr essed as shepherds, as we had agreed
to do . Perh ap s beh ind some shrub we will find Lady Dulcinea , now freed from
encha ntment" . . .'), (Don Q.uijote, 2:74, Obras completas, p. 1522b).
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novel saw in Cervantes; that is what allowed Dickens, for example,
to expose the unjust institutions that were creating the appalling
social conditions of the Industrial Revolution (child labor, debtors'
prisons, etc.).

As is well known, the American, French, and Russian revolutions
radically changed the pre-modern way of looking at things. The
divine right of kings was dealt a terminal blow when kings were
abolished and republics, along with civil institutions, were declared
in their stead. The now thinkable possibility of replacing, changing,
or even tinkering with institutions allowed for the appearance of a
new genre, namely the modern novel which, unlike the maqiimah, is
critical, not so much of individuals, as it is of the civil institutions
by which they are governed. In a government of laws, not of men,
the corrupt judge need no longer be removed from office. Instead,
the requirements of the office can be modified so as to neutralize
his tendency toward corruption and, in fact , circumscribe him to
such an extent that he will be encouraged to modify his behavior
and, thus, to change. In the same manner, absolute monarchs can
be turned into constitutional sovereigns who enjoy only the power
to wave from palace balconies, inaugurate museums, and christen
ships . The characters of the maqamah are stock figures . In essence ,
they are sinners in need of repentance, which they practice over
and over again, with no amen. In contrast, the characters of the
modern novel can change; sinners can see the light and be re­
deemed. It is significant that a work considered to be one of the
earliest Arabic novels, namely Muhammad al-Muwaylihi'se'' Hadii
elsa ibn Hifiim36 looks back toward the maqiimali genre (the name '!sa
ibn Hisam is that of al-Hamadani's fictional narrator), while it si­
multaneously looks forward in the direction of the modern novel in
its criticism of those governmental institutions that, under British
rule , have now become civil, rather than remaining religious.

Cervantes wrote Don Qyijote in response to the deeply pessimistic
picaresque novel Guzman de Alfarache, authored by Mateo Aleman
(1547-ca.1617), who was himself of Jewish ancestry on both sides of

35 See £.1. 2, VII , 814-815.
36 Published in 1907. See Roger M. A. Allen , A Period of Time: A Stu4J and

Translation ofMuhammad al-Muucylihi's "Haduh 'lsii ibn Hishiim" (Reading, 1992).
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his family .V If the Spanish picaresque novel is genetically related in
any way to the Arabic and Hebrew maqiimali genre, as has been
often postulated but never definitively proven,38 it could further be
affirmed that the modern, Cervantine novel arose , in response to
the picaresque novel , out of the specific conditions that obtained in
Spain as a result of the coexistence (or lack thereof) between the
peoples of the three faiths , namely Christians, Jews, and Muslims,
and it would be necessary to acknowledge that the Semitic compo­
nent in the birth of the modern novel is a crucial one . If such were
the case, it would be a pleasure to conclude that, when modern
Arab writers adopted the European novel , they were accepting
payment, along with accrued interest, for a loan they had originally
made to Europe in the first place. To borrow a Qur'anic expres­
sion , the modern novel would then be "their own merchandise
returned to them" in modified form. Be that as it may, qasidah,
maqiimah, and novel are three major genres that have reflected, at
the same time that they have sustained, three major forms of social
organization either created or borrowed (if not borrowed back) by
the Arab people.

Life if the Author

Abu l-Tahir Muhammad ibn Yusuf ibn 'Abdallah ibn Yusuf ibn
'Abdallah ibn Ibrahim al-Tamirni, Jamal aI-DIn al-Mazini, al-Sa­
raqusti, al-Andalusi, ibn al-Astarkunt/AstarkuwI39 (d. 538/1143) was
a distinguished Andalusi prose writer, poet, and scholar who , pos­
sibly by virtue of being a scholar, led a rather obscure life. So
obscure was it, in fact, that it is usual to begin any account of his
works by regretting how little is known about him, thereby imply­
ing that the paucity of our biographical information makes it impos­
sible to appreciate or to interpret his works adequately.t" Actually,

37 See Mateo Aleman, Guzman de Alfarache, ed. Samuel Gili y Gaya (Madrid,
1953). On his converso status , see Angel del Rio , Historia de la literatura espaiiola,
revised ed. (New York: Holt, Rinehart and Winston, 1963), I, 321.

38 See the summary inJames T. Monroe, The Art ifBadi az-Zamiin al-Hamadhiini
as Picaresque Narrative, pp . 10-11, n. 3.

39 Both forms of the nam e are documented. Since it derives from Astarkuy
(Estercuel), the second is probably the correct one .

ro The two most helpful biographies of our author available to me are : (I)
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I am awa re of at least ten pre-modern Arab wri ters ranging from
th e sixthz'twelfth to th e tenth/seventeenth centuries who mention
him in th eir writings."! According to a time-honored Arab sch olarly

T ha t con ta ined in th e introduction to al-Saraqusti , al-Maqdmdt al-lueiimiyah li-l­
Saraqusti, ed. Ibrahim Badr Ahma d Dayf (Alexandria, 1982), pp . 7-45 . (2) The
comm ents included in Ignacio Fer rando Fru tos, "La Maqam a barbariyya de al­
Sara qusti ," Anaquel de Estudios Arabes, II (199 1), 119-129. The latt er corrects several
mistaken assumptions made by previous schola rs. I have relied on both of these
studies in my own expos ition , while adding some new mater ial and approaching
the figur e of the autho r with a focus differen t from that of my pr edecessors.

4 \ T he eleventh writer , al-Bagda dt (d. 1339/1 920), mu st be counted as modern ,
although he relies on medieval sources. The traditional Ara bic sources that mention
al-Sara qus tl are : (1) Abu l-H asan 'All ibn Bassam al-Sa nt armi, al-12abfrahjimaMsin
ahl al-farirah, ed. Ihsan 'Abbas (Beiru t, 1979), part 3, II , 909-9 12. Ibn Bassam
fled Santarem when it was taken by Alfonso VI of Castile, and went to Cordoba
in 493/ 1100 . Later, in Seville, he compiled his al-12abfrah. He died in 543 /1 147.
H e wrote largely about his contemporaries, but on many occasi ons, he goes as far
back as the beginning of the eleven th century . See E.!. 2, III , 734 . In th e printed
edition of Ibn Bassam 's al-12abfrah our author's na me appears in th e corrupte d
form Abu l-T ah ir Muhamm ad ibn Yusuf al-Askuri, wh ile the editor notes th at
one manuscript even record s the form al-Askadlri . See, how ever, source (6), below.
(2) Abu Bakr ibn H ayr, Fahrasah, ed. Fran cisco Co dera and Julian Rib er a (repr.
Baghd ad , 1963), pp . 387 , 450. Abu Bakr Muhammad ibn H ayr ibn 'U mar ibn
H alifah al-Lamtuni al-AmawI was a phil ologist and traditioni st of Seville. His
Fahrasah is a catalogue of th e works he read and of th e teachers who gave him
th eir ijiiziit. H e was born in Seville in 502/ I I08, became imiim of the Mosqu e of
Cordoba, and died in that city in 575/ 1179. See E.!. 2, III , 837 . (3) Ibn Baskuwal,
Kitiib al-silah, al-Maktaba h al-Andalusiyah, nos 4-5 (Cairo 1966), II , 588a, biogr.
1291 . Ibn Baskuwal was born in Cordoba in 495/ 110 I and died there in 578/
1183. He finished the Kitiib al-silah in 534/ 1139. See E.!. 2, III , 733-7 34. (4) Abu

J a'far Ahma d ibn Yah ya ibn Ahmad ibn 'Amirah, al-l)abbI, Kitiib bugyat al-multamis
.fi ta'ril; rij iil ahl al-Andalus, ed. Francisco Codera an d Julian Ribera (M adrid, 1885),
p . 5 17, biogr. 1552. Al-Da bbr was bo rn in Velez, west of Lorca, and spe nt most
of his life in Murcia. H e died in 599/ 1203. See E.!. 2, II, 72. (5) Abu 'Abdallah
Muhammad ibn al-Abb ar , al-Mu'jam ji ashiib al-qiidi l-imiim Ab! 'Alf al-Sadcfi, ed.
Fran cisco Codera y Zaydin (Madrid, 1886), pp . 140-141 , biogr. 124; Kitiib al­
takmilah li-kitiib al-silah, ed . Fran cisco Codera y Zaydin (M adrid, 188 7), II , 6 18­
6 19, biogr. 1722; Kitiib al-hullalt al-siyarii ', ed. Husayn Mu 'ni s, .!2aba'ir al-'Arab,
no. 58 (2d ed. , Cairo , 1985), I, 204- 205; II , 132, 134, 137-138, 142, 165, biogr.
133 ('Ibn 'Ammar'). Ib n al-Abbar was born in Valen cia, in 595/ 1199, an d died
in 658 /1 260 . The beginning of the Takmilah (letters ali/to jfm), which is un available
to me, was published by Bel and Ben Cheneb , Algiers, 1920 . See E.I. 2, III , 673.
Another work by Ibn al-Abbar is the Durar al-stmt ji habar al-sibt, on the family of
the Proph et and the 'Alids, ed. A. Gh edira (see Andalus, XX:I [1957], 31-54).
Also ed . ' Izz al-Dln 'Umar Mu sa (Beiru t, 1987). In thi s work , Ibn al-Ab ba r
expresses violent hostility to the Umayyads and gives clear signs of his Sr i sympathies
(see E.!. 2, III , 673). Spanish tran slation : San tiago M artinez de Fran cisco, Epopeya
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tradition, some of these authors, espec ially the later ones, rely on
earlier sources which they paraphrase or reproduce verbatim. This
practice allows us to add six further sources.t/ and to rearrange our
list, chronologically, as follows:

de los alies: los erfrentamientos entre shi'itasy sunnitas relatados por un andalusidel S. XUl/
Ibn al-Abbiir (M adrid, 1990). (6) Ibn Sa 'rd al-Magribl, al-Mugribfi hula l-Magrib, ed.
Sawqi p ayf, .Qab a 'ir al-'Ara b, no. 10 (Cairo, 1964), II , 447- 448, biogr. 634 . T his
biography is includ ed in Book 5 of th at part of the lvfugrib dealing with the east
of a l-Andalus, entitled Kitab ibtisdm al-tagr fi hula jihiit al-Lagr ('T he Book of the
Smil ing Mouth on th e O rname nts of th e Regions of th e Fro ntier'). T he spec ific
section in whi ch the biography is found is entitled Kitab al-bastahfi hula madinat
Saraqustah ('T he Book of Extension on the O rn am ents of the City of Zaragoza ').
In th is sect ion, the name of our au tho r ap pears corr upted, in the form of Ab u 1­
Tahir Yusuf ibn Muhammad al-Us kur kl. The nisbah form al-Uskurki would imply
a place-n am e Uskur kah, th at do es no t exist. In this biograph y we are informed
that that place lies in the east of al-Andalus and is assoc iate d with Zar agoza .
Elsewh ere in the lvlugrib (II, 433), that same place appears tran sliterated as Uskurtah.
Since some of the poems att ributed to Abu l-T ahir Tiisuf ibn Muhammad (incorr ect
sequence) al-Us kurkt/Uskurtr are the same as th ose attri bu ted by Ibn Bassam (al­
12abfrah, Part 3, II , 909 -9 12) to Abu I-Tah ir Muhammad ibn Yiisuf (correct sequence)
al-Askurr/'Askadiri (see source [1J, ab ove), since al-Us kur ki /Uskurtl is presen ted
as being a nat ive from th e region of Zaragoza, an d since the poems attributed to
him are in praise of the Banu Suma dih, it seems no t unreasonabl e to assum e that
we are dealin g with on e and the same person , th e vari ant spe llings of wh ose name
are scribal corruptions for the nam e al-Astarku wi, (7) Lisan ai-Din ibn al-Hatib,
al-Ihiitahfi ahbiir Gamdtah, ed . Muhammad 'Abdallah 'Inan (Cairo, 19 74-), II , 52 1­
522 . Ibn a l-Hatlb was of Yemeni Arab descent. H e was born in Loja in 713/
1313, and educated in G ran ad a. Lat e in life, he was acc used of heresy and died,
in Gran ad a, stra ngled in prison , in 776/ 1375 . See £. 1.2, III , 835 -837 . (8)Jalal
al-Din 'Abd al-Ra hma n al-Suyuu , Bugyat al-un/iitfi tabaqat al-lugaioiyyin toa-l-nuhdt,
ed. Mu hammad Ab u I-FaQI Ib rah im (Beirut, 1964), I, 279, bio gr. 5 14. Al-Suyutf
was th e most prolific Egypt ian wr iter in the M amluk period . He lived between
849/ 1445 and 911 /1 505. See £. 1. 1, VII, 573 -575 . (9) 'Abd al-Ra hlm ibn Ahm ad
al-Abbast, wh o died in 963/ 1556 , and who , in his work on poetics enti tled
Ma'iihid al-tansis 'ala sauiahid al-talhis (ed. Muhammad Muhyi l-Dln 'Abd al-Ha mid
[Beiru t, 1980] , III , 306), qu otes two poem s from al-Saraqusti's al-Maqiimdt al­
Iuriimiyah as examples of art istic excellen ce. (10) Ahmad ibn Muhammad al­
Maqqari , Nqfh al-tib min gusn al-Andalus al-ratib, ed. Ih san 'Abbas (Beirut, 1968), I,
29 1. AI-M aqqa ri was born in Tl em cen in 986 /1 577, and died in Cairo in 1041 /
1632 . See £. 1.2, VI, 187-188. (11) Isma'Il ibn Muhamm ad Amin Pasa , al-Bagdadi
(Bagdadli) (1255/ 1839- 1339/ 1920), Hadiy at al-'arifin: asmd' al-mu'allifin ioa-'aLar al­
musannifin, ed. Ri fat Bilge an d Ibnulemin Mahmud Kem al Inal (Istanbul, 195 1­
1955), II , 89a . See E.I. 2, IV , 193, and 'Supplement' .

Ii They are: (11) Al-F a th ibn I-Jaqan, wh o died a t some time bet ween 528/
1134 an d 55 /11 60 , most probably in 529/ 1134. He was the author of two works
on poet ry: Qgla'id al-iiqyiin and Matmah al-anfus. T he latt er existed in three versions,
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Cited by al-Dabbi

Cited by Ibn Sa 'id
Contemporary
Cited by Ibn Sa 'Id

C ited by al-Maqqari

Personal acquaintance of the author

Personal acquaintance of the author

Cited by Ibn al-Hatib, al-Suyutl
Based on al-Fath [ibn lj.aqan]
Based on al-Hij ari, al-SilbI

Based on Ibn Hayr, et al.

Based on Ibn al-Abbar; cited by

al-Suyutl
13. Ibn al-Hatlb (d . 776/1375) Based on Ibn al-Zubayr, Ibn Mada'

14. Al-Suyuti (d . 91 1/1505) Based on Ibn al-Zubayr, Ibn Mada'
15. Al-Abb asi (d . 963 / 1556) Based on al-Maqiimiit al-lueiimiyah.
16. Al-Maqqari (d . 104 1/1 631-1632) Based on Ibn Galib

1. AI-Fat!) [ibn Haqan] (d . ca.
52911 134)

2. AI-I:IijarI (wro te 530/ 1135)
3. Ibn Bassam (d . 54311147)
4. AI-SilbI (d . 550 /1 155)
5. Ibn Galib (left al-Andalus in

56511 169)
6. Ibn Bayr (d. 574111 79)
7. Ibn Baskuwal (d . 578/ 1183)
8. Ibn Ma<;la' (d. 59211195)
9. AI-l)abbI (d . 599/1203)

10. Ib n Sa 'Id (wrote 64 111243)
II. Ibn al-Abbar (d. 658/ 1260)
12. Ibn al-Zubayr (d . 708/ 1308)

large, medium, and small, of which only the last has survived. See E.!. 2, II , 838.
(12) Abu Muhammad 'Abdallah ibn Ibrahim al-Hijari who , in 530/ 1135 finished
his lost Kitab al-mushibfi gara'ib al-Magrib, accounting for events in al-Andalus
between the conquest of 93/711 and the year 530/ 1135. This work was added
to by several genera tions of members of the Banu Sa'Id family, and was finished
in Egypt , in 641/ 1243, by Ibn Sa'Id al-Magribl , with the title of al-Mugrib fi hula
l-lvlagrib. See E./. 2, III , 926. (13) 'Ulman ibn 'All ibn 'Ulman, Abu 'Amr, ibn al­
Imam al-SilbI (d. 550/11 55), author of Simi al-jumiin wa-sift al-la'iili' ioa-siqi al­
murjdn . See Maria Isabel Fierro Bello, Historia de los autoresy transmisores andalusies
(H.A.T.A .) , (forthcoming). (14) Ibn Mada' , an And alusi [aqih and grammarian
born into a famo us Cordovan family in 513/ 1119. He studied grammar in Seville
and hadi; in Ceuta. The Almoh ad Caliph Yusuf ibn 'Abd al-Mu'rnin appointed
him qiir/fal-jamiiah. He simplified the study of Arabic grammar, and was the most
notable grammarian of his age. He died in 592/1195. See E. Garcia Gomez ,
Andalus, XIII : I (1948), 238-240 (E.!. 2, III , 855-856). (15) Muhammad ibn Ayyub
al-Garnatl, ibn Galib , lived in Granada in the sixth /twelfth century. He served
the Almohad Abu Sa'Id 'Ulman ibn 'Abd al-Mu' min, and left al-Andalus in 565/
1169-1170. He wrot e the lost Farhatal-anfusfi ta'rfb al-Andalus, which is extremely
detailed in its account of the Arab tribal set tlem ent of the Iberian Peninsula, and
which is quoted by al-Maqqarl. See E.!. 2, III , 771-772. (16) Abu J aTar Ahm ad
ibn Ibrahim ibn al-Zubayr was born in J aen in 62711230 and died in Gr anada
in 708/1 308. He is described as "the muhaddit of al-Andalus and the Magrib." He
left a Silat al-silah, which is a continuation of Ibn Baskuwal's Kitab al-silah. It is his
only surviving work . See E.J. 2, III, 976 (where Ibn Baskuwal's Kitab al-silah is
wrongly referred to as a Takmilah).
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17. Al-Bagda dl (d. 1339 /1920) Based on al-Su yutl

The followin g ar e some of the few known highlights of our au­
thor's ca ree r: Al-Saraqusti was born, a t a date unspecified by our
sources, into a family from the Arab tribe of the Banu T amim, of
which there were numerous members settled in al-Andalus , dating
back to the period of th e con quest.P H is family had , at one tim e,
been associated with the now abandoned fortress town of Estercucl
de Ribaforada, in the province of Navarre, in the j udicial district of
T udela, when ce his nam e al-Astarkuwi derives.t" Let us fur ther
note that the word estercuel is an Aragon ese form of which the Castilian
cognate is estiercol (La t. stercoris 'manure'). If we are to j udge the
town on th e basis of its nam e's malodorous etymology, it must not
have been a par ticularly important one. We do no t know when al­
Saraqusti's ances tors moved to Zaragoza . \Ve can only sur mise that
our author mu st have been brought up , and received his ea rly

H Al-Maqq ari, I, 29 1: "As for [the clan] of T amim ibn Mu rr ibn Udd ibn
T abih a ibn Ilyas ibn Mu dar, Ibn Ga lib also men tion ed tha t they are a numerous
people in al-Anda lus, and from them descended Abu I-T ah ir, the autho r of at­
Maqiimdt al-lueiimiyah:"

H Ibn Bassam , al-Qallzrah, pa rt 3, II , 909: " [He was] so na me d after a village
of his in the provi nce of Zaragoza." Ibn al-Abba r, Takmilah, p. 140: " [He was]
called al-Astarkuwi, because Astarkuy is a fortress , in one of the districts of T udela,
where his ancestors originated ." Compare, "ESTERCUEL: desp. en la pro vo de
Na varra , pa rt. judo de Tudela : SIT, a la der. del canal de Ara gon sobre un
ba rran co qu e 10 separaba del pueblo de Ribafor ada, al qu e fue agregado hace
mu chos aiios perdiendo su ant. nom bre; su po bl. al tiempo de incorpo rarse ,
constaba de 30 vec. poco mas 0 menos. Fue comp rendido el ant. !. ent re los qu e
se concedio el fuero de Sobrarbe . EI l. de Estercuel , que estuvo fund ad o junto a
Ribaforad a, fue uno de los que en 1117 se don ar on por D. Alonso el Batallador
a la C. de Tudela . La mezqu ita que en aquella pobl. tenian los moros, se adjudico
a la ig!. ca ted . en 1121" (EST ERC UEL: A ghost-town in the pr ovince of Na varre ,
judicial district of T udela, located to the right of the canal of Arago n overloo king
a ravine that separated it from the town of Ribaforad a, to which it was incorporated
man y years ago, th ereby losing its original nam e. At the time when it was
incorporated, it had more or less thirty inha bitants. T he old town of Estercuel
was amo ng those to which the municipal cha rter of Sob rarbe was gra nte d. T he
town of Estercuel, which was founded next to Ri baforada was on e of those granted
in 1117 by Don Alfonso el Batallad or to the city of T ude la. The mosque that the
Mo ors had in that town was awarde d to the cat hedra l in 1121), Pascual Madoz,
Diccionario geografico-estadistico-historico de Espana y sus posesiones de ultramar, VII , p.
6 15b. If we are to believe Ibn al-Abba r, who spec ifies that al-Sa raqustl's ances tra l
village is located in the district of Tudela, tha t village should not be confused with
ano the r Esterc uel in the district of T eru el (see, Mad oz, loco cit.).
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education, in that city45 where, one source assures us, "he enjoyed
honor and status among the kings of the frontier, namely the Banu
HD.d.,,46 These kings would have been the Arab dynasty of Zarago­
za whose major rulers, al-Muqtadir, al-Mu'tamin, and al-Musta'in,
reigned in orderly succession from 438/1046 to 503/1109.47 The
same source goes on to add that our author also had connections
with other muliik al-taioa'if "and that most of his panegyrics were
devoted to al-Mu'tasim ibn Sumadih, king of Almeria" (r. 443/
1052-484/1091),48 a sovereign of illustrious Tujibi-Arah descent,
who was himself related to the Zaragozan dynasty. We thus begin
to discern the profile of a young Arab poet who associated with and
eulogized sovereigns of the politically privileged Arab ethnicity.

Beginning at a time again left unspecified in our sources, we find
al-Saraqusti traversing the Iberian Peninsula in search of knowl­
edge. He appears to have attended the classes of the great teachers
of his age, at Cordoba, Granada, Jitiva, Murcia, and Seville. In the
course of his career, occasional sightings are made, as our author,
for all the world like a character in one of his own Maqdmiit, pops
up in one city after another, only to vanish, just as mysteriously as
he had appeared. The following are some excerpts from his curric­
ulum vitae:

(1) While composing an ode in praise of Rafi' al-Dawlah, himself
a poet, as well as the son and vizier of al-Mu'tasim ibn Sumadih,
our author was observed on the road, traveling on his trusty camel,
across the vast (if merely literary) deserts that stretch between Granada
and Almeria, on his way to visit Raft' al-Dawlah in the latter city .t?
Since al-Mu'tasim died in 484/1091 , and Raft' al-Dawlah was not
the son who succeeded him shortly before the Banu Sumadih were

45 Ibn Baskuwal, II , 588: "Muhammad ibn Yusuf ibn 'Abdallah al-Tamiml
was an inhabitant of Zaragoza who settled in Cordoba, was called Abu I-Tahir,
and was our friend. " AI-OabbI, 517: "Al-Fath [Ibn Haqan] referred to him as
being "Zaragozan with regard to his [physical] place of origin ; Iraqi with regard
to his [intellectual] homeland." Ibn al-Hatib, II , 521: "He was one of the inhabitants
of Zaragoza who visited Granada."

' 6 Ibn Sa'ld , II, 447, citing the lost Mushib of al-Hijarl.
47 See C. E. Bosworth , The New Islamic Dynasties: A Chronological and Genealogical

Manual (New York, 1996), pp . 19-20.
48 Ibn Sa'Id, II , 447 .
19 Ibn Bassam, vol. cit., pp . 911-912 .
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deposed by the Almoravids that sam e year , the camel-journey across
the endless wastelands of Granada's literary lands cape mu st have
taken place, at very latest, before the death of Rafi' al-Dawlah's
father.

(2) Al-Saraqusti corresponded with , and may even have met ,
Abu Bakr ibn al-'Ara bi (468/ 1075-543/1 148), an individual who
had personally met the grea t ph ilosopher and mystic al-Gaza ll (45 1/
1059-504/11 11) in Baghdad .'? In the fields of tofsir, hadii, fiqh, and
usiil Ib n al-Ara bi was a distinguished scholar in his own right, who
wrote a book entitled Qiiniin al-ta'toil. In all likelihood, our author's
correspondence with him took place not too long after Ibn al-'Ara bi
returned from the Middle East and settled in Seville, which occurred
in 493/ 1099.

(3) At an unspecified date, al-Sa raqusti stud ied in Valencia with
the gra mmarian and philosoph er 'Abdallah ibn Muhammad ibn al­
SId of Badajoz (444/ 1052-521/ 1127),51 among whose lost works a
Commentary of the Saqt al-rand by the skeptic po et al-Ma'arri (362/
973 -449/ 1057) was criticized by Ibn al-Ara bi, and provoked a sur­
viving counte rblast by Ibn al-Sid. Al-Saraqusti also learned two
lines of po etry from Ibn ai-SId in Cordoba, where that teacher was
sighted around the year 500/1 106.52 It is importan t to note that Ibn
al-Sid had him self bee n a pupil of al-Ma'arrr , hence al-S araqusti
may be presum ed to have enjoyed personal information about the
grea t man whom he was later to emulate."

(4) During the years 508/ 1114 and 509/ 1115 al-Saraqusti surfaces
in Murcia, attending the lectures of Abu 'All al-Sada fi, also known
as Hu sayn ibn Firruh (Fierro) ibn H ayyun ibn Sukkarah , al-Sara qusti
(444/1 052-510/ 1120).5-1 This scholar had spent nine years studying
in the Middle East and, after his return to al-Andalus, tau ght badzl
in Murcia and Almeria. His lectures seem to have been so popular

50 Ibn al-Abbar, Mu'jam, vol. cit., p. 140.
.\ 1 Ibn Baskuwal, ool. cit., p. 588; Ibn al-Abbar, Mu'jam, vol. cit., p. 140; Ibn al­

Haub , ool. cit. , p. 52 1; al-Suyutr, ool. cit. , p. 279.
52 See al-Saraqustl, al-Maqdmiit al-lurianiyal: li-l-Saraqusti, ed. Ibrahim Badr Ahmad

I;>ayf (Alexandria, 1982), p. 16.
53 See £. 1. 2, Y, 927-935 , at p. 929b.
5' Ibn Baskuwal, vol. cit. , p. 588; Ibn al-Abba r, Mu'jam, vol. cit., p. 140; Ibn al­

Hatih , vol. cit., p. 521; al-Suvuti, ool. cit., p. 279.
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that he went on record as having trained at least 324 students.55 We
are even told that al-Saraqusti, who must have been a most devoted
student, often took this teacher's courses over again "because of the
length of time he remained attached to Abu 'All , and his extreme
care in learning everything the latter transmitted?"

(5) Between the years 514/1120 and 517/1123, a certain Ayyub
ibn Muhammad ibn Wahb ibn Muhammad ibn Wahb ibn Bakr
ibn Sahl ibn Ayyub of Zaragoza (d. 576/1180), who had fled his
native city when the Christians captured it in 512/1 118, found
himself in Granada, where he claims to have met and studied with
al-Saraqusti. 57

(6) In Cordoba, Ahmad ibn 'Ubayd ibn 'Abd al-Rahman ibn
Muhammad ibn Mada' (5 13/ 1119-592/ 1195), the greatest gram­
marian of the Almohad age, "acquired knowledge from [al-Saraqusti] ;
he learned from him the Kamil of al-Mubarrad.v" Al-Saraqusti "died
in Cordoba at noon on <Wednesday>, on the 21st of jumada I, in
the year 538 [December 8, 1143] , as a result of a chronic illness
that troubled him for close to three years. "59 If we assume that, with
the onset of his fatal malady, he took early retirement from his
teaching duties roughly three years before his death, that is to say,
around the year 535/1140, this would mean that the teacher-student
relationship between him and Ibn Mada' could not hav e existed
after the latt er's twenty-second birthday, and that it probably flou­
rished before then. Ibn Mada' was al-Saraqusti's most brilliant stu-

55 Husayn ibn Firruh ibn Ha yyun ibn Sukkarah , al-Sadafi, Abu 'All was born
in Zaragoza in 41411052. He studied in Valen cia and Almeri a. In 481 /1088 he
traveled to th e East, wh ere he spent nin e years studying in Me cca , Iraq , Syria,
and Egypt. After returning to al-Andalus in 490 / 1096 , he taught hadi; in Murcia
and Almeria, wh ere he also serv ed as judge. H e died in th e battle of Cutanda,
ncar Daroca, in 5 14) 1120 . See Ibn al-Abbar , Mu'jam , pp . v-x, He was a stude nt
of Abu 'All al-Gassani , and a major Andalusi representative of hadi; studies in his
period. He tau ght the SaM~s of Buh ari and Mu slim , and the Jami' of Tirmidt. The
Mu'jam lists 3 15 of his students. See Maria Jesus Viguera Molins, et aI., Los reinos
de taifas: al-Andalus en el siglo Xl, Historia de Espana Menendez Pid al, Vol. VIII
(Madrid, 1994), p . 515.

56 Ibn al-Abba r, Mu'jam , vol. cit., p . 140.
57 Ibn al-Abba r , Takmilah , I , 199, biogr. 532 .
58 Ibn al-Hatib, vol. cit., p . 52 1.
59 Ibn al-Hatib, vol. cit., p. 521. Compare Ibn al-Abbar, Mujam, vol. cit., p . 141;

Takmilah , vol. cit., p . 619.
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dent, who gratefully declares: "It was upon [al-Saraqusti] that I
relied in the Commentary [or: commentary?] to al-Mubarrad's Kiimil,
because of his thorough familiarity with philology and the Arabic
language.t'' "

(7) Ibn Mada' ts precociousness pales in comparison with that of
the Cordovan scholar Ahmad ibn Muhammad ibn Ibrahim ibn
Yahya ibn Ibrahim ibn Halasah al-Himyari, known as Abu Ja'far
(524/ 1129-6 10/ 1213). This individual was a preacher in the Grand
Mosque of Cordoba, where he taught for many years , and where
he died at his pulpit, after collapsing in the middle of a sermon he
was delivering, that had to be completed by his son . He lived to the
age of eighty-six, and was the last surviving transmitter of al-Saraqustl's
works to have heard them actually dictated by their author in person .
According to any reasonable calculations, he could hardly have
learned said works from his tea cher after the age of eleven, when
the latter became ill and, as I have assumed above, withdrew from
his teaching activities. Therefore, Abu Ja'far must have been a
child prodigy. Mere youth did not, however, prevent this octogenarian
from transmitting al-Saraqusti's al-Maqiimiit al-Iurianiyah and his Kitiib
al-musalsal, about both of which I will have more to say below, to
another Abu Ja'far, named Ahmad ibn 'All ibn Ahmad ibn Muham­
mad ibn 'Abdallah al-Ansarf of Cordoba (d. 646/1248) who, in
turn, transmitted them to his friend, the Valencian writer famous
for his scholarship, and notorious for his sr: sympathies, namely,
Abu 'Abdallah Muhammad ibn al-Abbar (595/ 1199-658/ 1260). The
transmission of at least part of one of these two difficult works took
place in Tunis, on Thursday, 21 of Rabl' II , 646 (August 20, 1248).61

From al-Saraqustf's rather sketchy curriculum vitae, a profile doe s
begin to emerge, however, and can be summarized as follows: Born
into an Arab family settled in Estercuel that, at some unspecified
date, moved to Zaragoza, the author was brought up in that city,
where he attained a certain level of prestige at the court of the
Banu Hud. After spending years traveling throughout the major
cities of al-Andalus, to study with the most distinguished scholars of
the period, he took up residence in Cordoba which, after the fall of

60 Al-Suyuti , p. 279.
61 Ibn al-Abbar, Takmilah, I, 102, biogr. 263.
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Zaragoza to the Christian s (5 12/ II 18), at very latest, mu st have
become his home base. There, he died in 538 / 1143, after having
produced at least one exceptiona l student. But there is more to the
matter : His teachers were interested in philosoph y, mysticism, hadit,
usiil, and ta'ioil. One of them had known al-G azalI personally, while
ano ther had been a student of the sceptic al-Ma'a rrr.F What all this
seems to add up to, is that , within the generally conserva tive, Maliki
dominated, intellectual panorama of al-Andalus, our author studied
primarily with scholars whom, today, we would describe as being
progressive, that is to say, he studied with individuals who were
eager to explore the latest developments in their field and discipline,
rather than closing their minds to all innovations.fi3 Witness the
alacrity with which our author got in touch with Ibn al-'Arabi, who
had just arrived from the Middle East , bearing with him the most
recent developments in the Gazalian revival of the religious sciences.
Another point needs to be mad e: None of our sources allow us to
conclude that al-Sa raqusti ever held an official post, religious or
administrative, of an y kind whatsoever and, therefore, we are not
justified in making such an assumption." Indeed, the author gives
the impression of having been a private citizen without a government
position , who suppor ted him self through his teachin g, if not his
inherit ed wealth.

Works by the Author

At this point, let us discuss al-Saraqusti's works, in order to deter­
min e what the meager information we have glean ed ab out his life

62 In whose dire ction al-Sa ra qustl bows when he entitles one of his works al­
Maqiimat al-lur iimiyah, after the collection of poems by Abu I-'Ala' al-Ma 'a rri entitled
Luriim mil ts ya lram, ed . Ibrahim al-Abya ri (Cairo , 1982).

63 On the Maliki resistan ce to inn ovati on in al-Andalus, see Mar ia Isab el
Fierr o Bello, La heterodoxia en al-Andalus durante el periodo omrya (Madrid, 1987).

6 1 Ibn Hayr , who claims to have learned al-Maqamat al-lueiimiyali directly from
the author , does, however , refer to him as a secreta ry (kiltib), as does Ibn al-Ha tih,
one of his later biographers. Nei the r author spec ifics who the author's employer
may have been . All his other biographers refer to him as a gra mmarian, man of
letters, ph ilologist, poet , and lexicographer. Insofar as the last discipline is concerned,
he features as an oft-cited aut hor ity in the grea t med ieval Ara bic lexica .
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and thought can shed on th em , and vice-versa . H ere are some of
the works listed in his bibliography:

(I) Two of our source s quote Ibn Mada' in association with a
Commentary of al-M ubarrad 's adab work entitled al-Kiimil fi l-lugah,
which Ibn Mada' claims to have studied with al-Sara qusti, In fact,
the text of the two sources is ambiguous on this point, and could
be taken to mean no more than th at Ibn Mad a' studied the Kiimil
with al-Saraqusti who, in turn, comme nted on, or explained its
subtleties to him." By th e time we get to the very late source repre­
sented by al-Bagdadi (d. 1339/1920), these references have been
understood unambiguously to mean " [al-Sa raqustl] composed th e
Commentary to the Kiimilfi l-lugah. by al-Muba rrad.t''" but this statement
is modern, and no more than one scholar's interpretation of an
essentially ambiguous text. If such a Commentary was compo sed by
our author, it has no t survived or , at least , it ha s not been ident ified.
T herefore, the existence and att ribution of this work to him must
remain in the limbo of conjecture."

(2) Aside from the poetry contained in al-Saraqusti's al-Maqiimiit
al-luriimiyah, which is largely cynical in the ethics it expresses, and
presents a special problem of interpretation , insofar as it is imbedded
within a picaresque context, severa l of his biographers quote ex­
cerpts from other poem s by him . Som e biographers even overlap
with one another in qu oting more or less extensive passages from
th e same poem s, while one of them sta tes that "his poetry is abun-

ss Ibn al-H atib: "T he judge Abu I-'Abbas ibn Mada ' acquire d knowledge from
him ; he learned from him the Kdmil of al-M ubarr ad . [Ibn Mad a '] said: 'I relied
on [al-Sar aqusri] in writing it down '." AI-Suyu\I: "Abu I-'Ab bas ibn Mad a' acquired
knowled ge from him. He said: ' It was upon him that I re lied in the Commentary
[or : comme nta ry?] to al-M ubar ra d 's Kdmil, becau se of his thorough fam iliarity
with ph ilology and the Ara bic lan guage' ." AI-Mubarr ad was a fam ou s easte rn
philologist. Born in Basra in 2 10/826, he studied there, and refers repeatedly to
the famous Basran Mu'tazilite, al-Jal;ii" (d . 255/869), who m he met in person.
Afte r 246/860, al-M ubarra d sett led in Baghdad , wh ere he died in 286/900. H e
was th e leader of the Basran , as oppose d to Kufan, school of philologists. Hi s
Kdmil is a major adab work. See E.!. 2, VII , 279 -282 .

66 Al-Bagdadi, II , 89a.
67 There exist some "glosses and critical remarks by an anonymous author,

following Ibn al-Sid al-Ba ta lyawsi (d. 494/ II 0 I) [with whom al-Saraqusti studied],
and Abu I-W aIId al-Wa qqasl (d. 'l89/ 1096) see H . R itter in Oriens, ii (1949), 275­
6 . . ." (£ .1., 2, VII , 280). Could this ano nymo us aut hor be al-Saraqustt?
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dant and has been collected into a dfwan." 68 In total, I have been
able to gather ten fragments.v? Five of these are love-songs to which
the theme of wine-drinking is sometimes attached, whereas the other
five are pane gyrics to Rafi' al-D awlah and must, therefore, have
been composed before 484 11091. 70 The love-songs ra nge in type
from the 'Udri to that of the 'Abbas id Moderns, while both types
are characterized by the delicacy of workmanship typical of the
fifth1eleventh-century Andalusi po etic style. The pan egyrics are
heavily influenced by the work of the 'Abbasid forerunners in the
genre .71Judging from the few surviving fragments , it is clear that al­
Saraqusti mu st have been a poet of some distinction. Let me discuss
one particularly telling example of his po etic achievement s:

Our sources inform us of the existence of an earlier poet nam ed
Abu Muhammad 'Abdallah ibn Halifah al-Qurtubr, known as al­
H akim al-Misri (d. 496 /1102), who flourish ed at the Toledan court
of the Banu DI l-Nun until the fall of Toledo to Alfonso VI of Lean
and Castile in 478/ 1085, after which he moved to Seville." This
poet composed the following poem [basl(, -atu] :

tawridu ljaddi-ki li-l-ahdaqi laddatu / 'alay-hi min 'anbari l-asdagi
lam atu

niranu hajr i-ki li-l-'ussaqi naru lazan / lakinna wasla-ki 'in wasalt i
jannatu

68 Ibn al-Hatib , p . 52 1.
6'1 See J am es T. Monroe, "Al-Saraqusti , ibn al-Astarkuwi: And alust Lexicog­

raph er , Poet , and Author of al-M aqiimiit al-lueiimiya" pp . 3 1-37 where they ar e all
tr an slat ed .

70 Abu Yahya Rafi' al-D awlah was a son and vizier of al-M u'tasim ibn Sum ad ih,
king of Almer ia. H e was a po et in his own righ t. For examples of his poetry, see
al-Fath ibn Haq an, Matmah al-anJus ioa-masrah al-ta'annusfi mulah ahl al-Andalus, ed .
Muhammad 'All Sawabikah (Beiru t, 1983), pp. 222-225.

71 For the latter, see the seminal work by Suzan ne Pinckney Stet kevych: Abu
Tammiim & the Poetics if the 'Abbiisid Age (Leiden, 1991).

72 H e was an And alusi vizier , physician , and poet known as al-H akim al-Misri
(' the Egypt ian physician') becau se of his profession , and becau se of an unu sually
pro tracted sojo urn in Egypt. Upo n his re turn to al-Anda lus, he attend ed the
T oleda n cour t of al-Ma'mim ibn .121 l-Nun (r. 435/1043-467/ I075). Wh en the
dynasty of the Banu .121 l-Niin came to an end with th e fall of Toledo, al-Misri
moved to the court of al-Mu'tamid of Seville (r. 46 1/ 1069-484/ 1091), and eventually
died in 496/ 1102. See Ib n Bassam , al-12abfrah, part 4, I, 342-359; Al-Fath ibn
H aqan , Matmal: al-arfus, p. 187 ; Ib n Sa 'Id al-Magribi, al-Mugribfi hula l-Magnb, I,
128-1 31.
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ka-anna-ma l-rahu wa-l-ra ha tu tahmilu-ha / buduru timmin wa-'aydI
l-sarbi halatu

husasatun rna tarakna l-rna'a yaqtulu-ha / 'ilia li-tahya bi-ha min-ria
busasatu

qad kana fi ka 'si-ha min qabli-ha jiqlun / fa-haffa 'id muli'at min-h a
zujajatu 73

The blushing of your cheek is a pleasure to the glances. / Upon it lie
lams from the ambergris of your temples.

The flames of your avoidance are a hellfire to lovers, / but your
union, when you grant one, is a paradise.

It is as if the wine that palms bear forth , / were full moons of per­
fection , and the hand s of the drink ers were halos.

It is a last drop of wine that we allowed water to kill," / only that
the last spa rks of our lives might revive through its influence.

There was a heaviness in its kra/er before then , / but it lost weight as
glasses were filled with it.

The poem com bines th e themes of love and win edrinking. It is
based on seve ral topoi well-kn own to Arabic poetry of thi s genre ,
th at are handled with unusual skill and rhetorical em be llishm ent.
On th e most elementary level , let us not e that, sinc e th e wine is
actually cons umed and th e beloved is of th e available variety, both
th e drinking and th e lovemaking are largely of th e fulfilled type.
The po em is exte rnally ce lebra tive and descriptive. Pri vat e human
feelings do not ente r into it directly. In th e sam e m eter and rh ym e,
a second poet , named Abu l-Fadl H asday ibn Yu suf ibn Hasday al­
Isra'lII (fl. ca. 438/ 1046- 50 3/ 1110) com pose d an imitati on . Abu 1­
Fadl was a secretary and minister to the Banii Hud of Zaragoza,

73 Source: al-Fath ibn l:,Iaqan , Qgtii'id al-iiqyiin, ed. Muhamm ad al-Ttabi (T unis,
1966), p. 210. Here, the poem is conflated with the one immediately following
below, composed by Abu l-Fadl Hasday, and the entire composite is attributed
to the latt er. In Ibn Bassam , al-f2alzzrah, part 3, I, 492, however, 'ohdun li-lubna
. . . is describ ed as an independent poem in its own right , composed by Abu 1­
Fa<;II Hasday in imitation of taiuridu lzaddi-ki .. . , while the latt er is attributed
independ entl y to al-Hakim al-Misri.

H Le., "to dilute." I retain the basic mean ing of qa/ala in order to convey the
elega nt word-a ntithesis (tibiiq) between kilt and revive.
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and an older contemporary of al-Saraqustl . It is entirely possible
that they knew each other personally. H e was ofJ ewish origin and
converted to Islam, so the story goes, because he fell in love with
a Muslim girl. 75 His imitation of the previous poem is the following:

'ahdun li-lubna taqadat-hu l-amanatu / banat wa-rna qudiyat mm ­
ha 76 lubanatu

yudni l-tawahhumu li-l-mustaqi mumtazijan / min al-wisali" wa-fi 1­
awhami rahatu

tuqda 'idatun iga habba" l-kara wa-'iga / habba n-nasirnu fa-gad
tuhda tahiyatu

[zawrun yu'allilu qalba l-rnustahami bi-hi / dahran wa-qad bagiyat
fi l-nafsi oajatuf9

Ia'al la 'atba l-layalI 'a n ya'uda 'ila / 'utba fa-tublaga 'awtarun wa­
laddatu

75 He served al-Muqtadir (r. 438/1046-474/1081 ), al-Mu'tamin (r. 474 /108 1­
478/1085), and al-M usta'In (r. 478 /1085-5031 1110). Concerning his conv ersion
to Islam , it ha s been suggested more cynically, in mod ern times, that he is more
likely to have und ergone it in order to qualify for the vizier ate , a po sition th at
non -Muslims were some times barred from holding. H e was a boon companion of
al-Muqtadir, whom he eulogized, and was appoint ed to writ e to all the most
illustrious Andalusis, inviting th em to the lavish marriage-of-th e-century th at took
place, in Ramadan, 477 /January , 1085, between the future al-Musta' in and a
daughter of Abu Bakr of Valencia. See H enri Peres, La poesie andalouse en arabe
classique au XIe siecle: ses aspects generaux, ses principaux themes, et sa valeur documentaire,
2d ed . (Paris, 1953), p . 487 , and passim. At this time, th e Cid was bani shed from
Castile in 4H I 1081. During the last year of his reign , al-Muqtadir, who also built
the Aljaferia, hired him as a merc enary. Later , th e Christian cha mpion served al­
Mu'tamin and, in 4871 I094 , entered Valencia , which was retaken from him by
the Almoravids in 495/1102. See M aria J esus Viguera Molins, et al. , Los reinos de
taifas: al-Andalus en el siglo XI, pp . 72-80 . Zaragoza was conquered by Alfonso I el
Batallador and Ramiro II of Ara gon in 5 12I I I 18, th ereby allowing for devastating
Christian inroads into Mu slim territory, reaching as far as Gran ada and Seville.

76 AI-12abfrah: min-hu.
71 Qglii'id: muntazihan min al-umiir ('fleeing from matt ers '); al-12abfrah: mumtazijan

min al-unsiil('communicating [news] about the love-union'). See R. Dozy, Supplement
aux dictionnaires arabes, 3d ed. (Leiden , 1967), II, 587a: "mumtanj communicatif,
Bc."

78 Qglii'id: 'iida ('return s'); al-12abfrah: habba ('awakens, bestirs itself).
79 This line is found only in Qglii'id.
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busra tah aqququ rna zara l-hayalu bi-hi '" / fa-rubba-ma sadaqa t tilka
l-rnanamatu'"

Lubna mad e a vow, the fulfillment of which , commitments required.
/ She departed without fulfilling any of my desires.

Delusion dr aws near to the pining lover , communicating news about
the love-union , / and comfort may be taken in delusions.

Promises are fulfilled when slumbe r bestirs itself, / and when the
br eeze bestirs itself, greetings are sent.

[A dr eam-visit comforts the heart of the spellbound lover for some
tim e, / while longings have remain ed unfulfilled within his soul.]

Perhap s Time's reproof will turn into a gra cious favo r, / so that
desires and pleasures may be atta ined .

Let good news confirm what the dr eam -image brought on its visit, /
for some times such dr eam s come tru e.

It is striking that this po em , on a them atic level, has nothing in
common with the poem it purports to imit ate. The kind of love
expressed here is of the unfulfill ed , 'Udri vari ety. The Lad y has
promised to sati sfy the po et 's desires, but has dep arted without
doing so. As a result, the poet is in a state of deep despair, and finds
comfort in delusion s produced by visions of the beloved seen in
dreams. H e is not in contro l of the situa tion, knows nothing about
the true wher eabouts of the Lady, and can only hop e that his
dream s will come true. H e is portrayed , in short, as a plaything of
Fate; as one lacking any kind of contro l over his own destiny.

Finally, al-Saraqusti composed an imit ation of Abu l-Fadl 's poem ,
on ce again, in the same rhyme and meter. "

wa'dun li-'ilwat a 'an tuqda lub an atu / 'alwat bi-ha yawma waski 1­
bayni 'allatu

80 Qgla'id: balta nafic;« bi-miijiida I-lwy alu bi-hi ('Until we obta in what the dream
image has lavished on us'); al-Dahirah: bui r« tahaqququ mii zara I-lwy alu bi-hi ('Let
good news confirm what the dream-image brought on its visit' ).

RI Sources: Ibn Bassam , al-12ab frah , part 3, I, 492; al-Fath ibn Haqan , Qgla'id,
p. 210. See R. Dozy, "maniimah, pI. at et maniivim, rive, sOl/ge, Voc., Ale. (sueno 10
que sofiamos)," Supplement, II , 740b.

82 Source: Ibn Bassam, al-f2abfrah, part 3, II, 9 12.
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lam turdi-ha min-ka 'a nfasun muqatta'atun / hatt a tuqatta'a 'atwaqun
wa-labbatu

qal at wa-qad ab sarat min bayni-ha jaza 'I / la tay'asanna fa- 'inna d­
dahra halatu

wa-Il sabili l-hawa wa-s-sawqi rna sana'a t / rawa'i'u l-bayni la tah zun­
ka raw'atu

'awwid raja'a-ka min ya'si n [wa-min tarahin] / fa-li-l-Iayali wa-'in
ba'adna karratu

baynT wa-bayn a-ka 'ahdun sawfa 'ahfazu-hu / wa-rubba-m a duyyi'at
yawman am anatu

'Ilwah made a promise that desires would be fulfilled . / Misfortunes
distracted her, on the day of imp ending departure.

You r rending sighs did not satisfy her , / until your collar and breast
wer e rent asunde r.

She said, when she saw my anguish at parting from her : / «De spai r
not , for Fate is variab le,

And, for the sake of love and passion that the terrors of separation
produce, / be not grieved by any further fears.

Replace your despair [and distress] with hope becau se, / a lthough
the nights may well depart, they can experience rever sals.

Between you and me there is a vow I pledge to keep , / even though
commitme nts ar e sometimes broken ."

In this example, the imitation goes far beyond the mere metri­
cality of the two previous poem s; it exploits the same them e of
parting, uses the same vocabulary and syntac tic construc tions in
alluding to the swear ing of oa ths and fulfillment of promises as does
that of Abu l-Fadl. Both poems deal with unfulfilled love. Yet the
two situations are entirely different. Here, the Lady has sworn to
fulfill the poet 's desires, bu t Fat e has taken her from him before she
has been able to do so. Unlike the case of Abu l-Fadl's poem , this
one shows us the Lady actu ally reassuring the poet. The entire
second half of the po em contains her message to him . Fate, she is
saying, takes me away from you. There is nothing we can do about
that . But Fate is varia ble and, just as it takes me away, it can bring
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me back to you. There is no way in which we can con trol the
vicissitudes of Fate, but we can control our faithfulness to one another
in the interim. The ending of the poem is remarkable: "Between
you and me there is a vow I pledge to keep , even though commit­
ments arc sometimes broken ." In oth er words, in opposition to the
blind fatalism of the previou s poem, and without denying that there
are certain areas of our lives in which we are, ind eed , under the
control of Fat e, our author seems to be exploring oth er areas of the
human expe rience in which we do exert control over our lives. The
po et is, to pu t matters differently , exploring the interplay between
steadfast love and a fate-controlled , mu table world, and suggesting
that ther e are certain areas of life in which we are capable of
making choices based on Free Will.

Classical Arabic love poetry may be read (albeit anac hronistically)
with Romantic eyes, as if it revealed the personal, subjec tive emotions
of the poet. It may also be read as a tradition that is strongly rooted
in fixed conventions tha t often serve as a metaphor or model for
other areas of life, including the religious and the politi cal." The
'Udri poetry of the early Umayyad period, portrays an ideal lover ,
whose love is etern al, predestined , and frustratingly unconsummated.
He is faithful to a single Lady who , in turn, is as arbitrary in her
behavior as she is indifferent to his plight . Such a conception of
love departs considerably from the one that prevailed in pre-Islam ic
po etry, and it would not have been po ssible without the rise of
Islam , since the concept of eternal love would have been unthinkable
without the concept of eternal life, on which 'Udri poetry rests, and
which Islam introduced to the Arabs. Furthermore, the relationship
of the submissive lover to his Lady is, in some respects, a metaphor
and a model for the relation ship of the submissive Muslim to his
deity. This is why the mystics of Islam , who were quick to see the
religiou s possibilities inherent in 'Udri poetry, swiftly appropriated
it for purposes having nothing to do with human love. 'U.d.ri poetry
may even be a metaphor and a model for the relat ionship between
subject and ruler during the reign of the Umayyad dynasty, insofar
as the latter came to power in somewhat controversial circumstances

83 T his argument is ma de, for Elizabet ha n literature, in Dan iel J avitch , Poetry
and Courtliness in Renaissance England (Princeton, 1978).
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and, consequently, promoted the doctrine of predestination in or­
der to justify its reign in the eyes of its opponents."

(3) In several passages, Ibn al-Abba r informs us that al-S araqusti
edited the Diuian of Ibn 'Ammar (422/1 031- 476 /1083), whom he
may well have met, eithe r at the court of al-M uqtadir ibn Hud of
Zaragoza , or at that of his successor, al-Mu'tamin, during one of
Ibn 'Ammar's various apppearances in that city." Ibn al-Abbar
writes: " [al-Saraqusn] compiled Ibn 'Ammar's poetry, and arranged
it alphabetically, by rhymes. There is no question that he searched
for it in all the right places and exhausted every effort in gathering
it, but it would not have been possible for him to do so, had Ibn
'Amrnar not pan egyrized al-Mu'tadid, Yet I believe al-Saraqusti
did it all as a service to al-Mu' tadid's son al-Mu'tam id.v'" Let me
summarize the well-known tragedy underlying the se words: Ibn
'Ammar was a poet of humble birth whose talent was noticed and
appreciat ed by al-Mu'tadid of Seville (r. 433 /1 042-461/ 1069). T he
latter becam e his patron and introduced his newfound pan egyrist
to his son, the future poet-king al-Mu'tamid. The two poets becam e
inseparable friends and, were we to take one satirical poem by Ibn
'Ammar at face value, they were even lovers. Eventually, after al­
Mu'tamid succee ded to his fath er 's throne, tha t poem about the
new king, written in his friend's handwriting, reached al-Mu'tamid.
The two quarreled , and the monarch first imp rison ed, and then
killed his form er friend by repeatedly striking him with an axe." In
light of these circumstances, what our source is telling us is that, in
collecting the scattered poem s by Ibn 'Arnmar into a duoan, al­
Saraqusti needed the coopera tion of al-Mu' tamid, which he would
not have been able to obt ain , had it not been for the fact tha t Ibn
'Ammar had eulogized al-M u'tamid 's father, thereby showering
prestige upon an otherwise lackluster lineage. T his impli es that the
Duoin mu st have been compiled, at the very earliest, after the poet' s

84 It goes without saying that the love poetry und er discussion is the product
of a male-do minated society insofar as it portrays women, not as they are , but as
men would have them be .

85 For a biograph y of Ibn 'Ammar, see A. R . Nykl, Hispano-Arabic Poetry and its
Relations with the Old Prooencal Troubadours (Baltimore, 1946), pp . 154-163.

86 Ibn al-Abbar, Kitiib al-hullah. al-siyarii' , II, 134, biogr. 133 ('Ibn 'Ammar' ).
87 Nykl, loco cit.
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death, whi ch took place in 476/1083, and at the very latest , befor e
al-Mu'tamid was depo sed by the Almoravids in 484/1091 , after
whi ch tim e his coope ration and involvem ent in th e project would
not have been possible, since he was banished to Aghmat in Morocco,
where he died .

The Dzwiin of Ibn 'Ammar existed in two Andalusi recensions :
One by al-Sara qusti , and another, now lost, by Abu l-Qasim al­
Silbl (from Silves, in modern Portugal). Aside from th ese two
recensions, Ibn Bassam selected what he conside red to be Ibn
'Ammar' s best poem s, and included them in his Nuhba! al-ibtiyiir fi
af' iir ilz l-unrdratayn Ibn 'Ammiir. Although thi s collection is also lost,
it is not unlikely that those of Ibn 'Ammar's po em s included in Ibn
Bassam's al-ilaozrah, whi ch has survived , are the same as those that
were included in his Nuhbat al-ibtiyiir.HH In the process of reconstru cting
th e poet 's D iiodn from survivin g sources, Professor Salah I::lali~

identified , in the library of the Q arawiyin Mosqu e in Fez, fourteen
pages from a Diiodn of Ibn 'Amrnar, con taining a number of qasidahs
and short po ems written in th e Andalusi script and arra nged alpha­
betically by rhymes. However, these pages were in such a ruinous
state of deterioration, that they proved difficult for him to read.
They had been recovered from the rubble of a collapsed library in
the M osqu e. Although they were in too po or a state of preserv ation
to allow the editor to extract whole po em s from them , they did
prove useful to him in eme nding and completing a number of texts
found in other sources. Becau se the poems conta ined in the fourteen
pages are arrange d alphabe tically by rhymes, thereby suggesting
th at they derive from a diiodn, and becau se th ey differ from those
contai ned in Ibn Bassam's al-ilabzrah, Professor I::lali~ is inclined to
th ink , with all du e caution, that th e fourteen pages from the library
of the Q arawtyin Mosque may be all that survives, or has so far
bee n discovered , of al-Saraqusti 's recension of the po etry of Ibn
'Ammar.P?

(4) One work by al-Sa raqusti that has survived in its entire ty is
his Kitiib al-musalsalfigarzb lugat al-'Arab ('T he Book of Concatenation,

BB See E.J. 2, III , 705-706 , at p. 706b.
89 See Salah Ijali$, Muh ammad ibn 'Am mar al-Andalusi (Baghdad, 1957), pp. 175­

180 .



WORKS BY THE AUTHOR 37

on Rar e Words in the Lan guage of the Ar ab s'j.P" It comprises fifty
chapters, each of which begins with a po etic quotation containing
a ra re word. For that word, the author then provides a synonym
with a double meaning, the second of which is then defined by
ano ther word with a double meaning, and so on. In English, the
process could be illustrated as follows: a fish of the genus soleidae is
a sale, which also means single, which also means bachelor, which also
means graduate, which also means vessel, which also means ship, which
also means fortune, which also means wealth, which also means money,
which also means evil . . . etc. Following the above patt ern, the
Arabic sequence stretches out over the entire chapter, and the last
word in the chain is then illustrated , in context, with an example
provid ed by anothe r poetic quotation .

Al-Saraqusti wrote this (seemingly) bizarre work to improve upon
another of its kind , possibly the first example of the genre, which
had been compiled almost two centur ies earlier, by Muhammad
ibn 'Abd al-wahid Abu 'Umar al-M utarriz, al-Za hid (26 1/ 874­
345 /956) of Baghdad , who had , in turn, been a student of the
Kufan philologist I a'lab (d. 292 /904).91 Al-Mutar riz composed a
boo k entitled Kitiib al-muddljalfi l-lugah. (T he Book oflnte rconnected­
ness in Lan guage')," the raw mater ial for which seems to have been
drawn largely from I a'lab's lecture notes, which raises a side-issue,
that I shall not address, concern ing whose this work actually is. Be
that as it may, the book dissemina ted under al-Mutarriz's name
incurred al-Sa ra qusti 's disapproval on the grounds that its author
failed to treat the subject with the exhaustiveness it deserved ." Al-

'., Ed. Muh ammad 'Abd al-jawad and Ibr ahim al-Dusuqi l-Bassatr (Cairo,
1981).

!I I He was a professional adib, a ph ilologist from Kufa, and a rival of al­
Mub arrad (d. 291 / 904). See E.J. 2, I, 590.

n Ed. Muh amm ad 'Abd al-jawad (Cairo, 1956).
' I l "Among the works taught by me was the Kitiib al-mudiiljal fi l-lugal; by [the

late] Abu 'Umar al-Mutar riz-e-may God have mercy on him. Noneth eless, I
considered him to be of little value, nor was I ab le to gra sp either his minimum
or his maximum from [the boo k] , for I considered that [the author] had presen­
ted an opinion the fullness of which had not been treated exhaustively, and a
target which his arrows had failed to hit. Perh aps he mere ly improvised [his
book] ; [perhaps] his ridin g-camels sped too swiftly in [composing] it, and he
failed to smoo th its rou gh spots, to correct its meter, to treat its main points
thoroughly, or to exhaust its bounteous supplies of milk, so that the hast iness of
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Mutarriz 's work , as it has come down to us, lacks a prologue in
which the author might have explained the reason s why he composed
his book. Fortunatel y, he had a stude nt, wh o followed in his footstep s,
and wh o wrote a work of his own, on th e same subject. Hi s name
was Abu l-Tayyib 'Abd al-Wahid ibn 'All (d . 35 1/ 962), and his
book was entitled Sajar al-durrjl tadiihul al-kaldm bi-l-maani l-muhtalifan
('T he Tree of Pearls, on the R elationship of Words H aving Different
M eanings) .?' In contras t to his more reti cent teacher, Abu 1-Tayyib
does preface his book with some introductory remarks. H e begins:

In the name of God, the Merciful, the Comp assionate! Praise be to
God, with the praise of one requesting His increase, believing in His
unity [tawMdj, and giving credence to His promise of reward [wa'dJ
and threat of punishment rwa'/dJ . May God bless Muhammad, the
seal of the prophets and true guide to the straightest of paths, and his
family, the keys to the true religion and lamps in the dark .:"

The above doxology points in two direct ion s: (I) By invoking
God's Unity (tawbld) and Justice (al-wa'd toa-l-ux/Id, th e do ctrine of
" the promise of reward for good deeds, and th e threat of retribu­
tion for evildo ing"), th e autho r is implyin g th at th e system of belief

his milking prevented [the full flow of those supplies), and his lar ge buckets fell
sho rt of po ur ing forth th eir tru e abundance. T herefore, [the autho r's shortcomings]
inspired me to continue what he had begun , and to strengthen that par t of [the
project] which he had outlined and ini tia ted , so I summarized the subje ct in fifty
chapters, beginn ing eac h of [my own ] chapters with [a quotation from] Arabic
poetry. After that, I co nclude d eac h cha pter with anothe r qu ota tion , and fur ­
nished wha teve r locus probans it was possible to provide [in order to explain the
meaning] of the [rar e] words [conta ined in my qu otat ionsJ. In doing so, I did not
rely upon agre ement [with my predecessor 's views], nor did I make any attempt
to compe te [with him] , fo r I freely acknowledge the supe riority of my pr edeces­
sor, I recog nize the indebt edness of a runa way slave Ito his master), I laud, in
[the autho r] , his having begun from scra tch, and I pray that he will enjoy the
light showers and heavy down pours [of gra titude that he deserves]," al-Saraqusti,
Kitiib al-musalsalfi garib lugal at/Ara b, ed. Muhammad 'Abd al-ja wad and Ibrahim
al-Dusuqi l-Bassati (Cairo, 19BI), pp . 34-36.

,,, Ed . Muhammad 'Abd al-jawad, J2ab a 'ir al-'Ara b, no. 2 1 (C airo , 1957). Abu
l-Tayyib 'Abd al-Wahid ibn 'All al-Askari, al-Halabl was born in 'Askar Mukar ram ,
grew up there, traveled to Bagh dad, then mo ved to Aleppo where he settled
down, unt il he was killed when the Byzantines ente red Aleppo in 35 1/962. H e
studied with Abu 'Umar Xluh ammad ibn 'Abd al-Wahid al-Za hid, al-Mutarriz,
al-Bagda di (26 1/ 874-345 /956), (.~ajar al-durr, pp . 16, 20).

"; Sajar al-durr, p. 57 .
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he espouses is spec ifically that of the th eological school known as
the Mu'tazilah, although it sho uld be indicated that he was writing
a century after the Mu'tazilah had been removed from their form er
position of political power in the 'Abbasid empire." (2) By refrain­
ing from invoking the Co mpanions and Supporters of the Prophet,
while at the same time calling down blessings on the latt er 's famil y,
he may even be indi cating Sri leanings. H e goes on to say:

Knowledge is both easy and difficult , tractable and intractable, on e
cannot gra sp the easy part of it without knowing the difficult. On the
contrary, a thorough investigation of its tractable part can only be
rea ched by un covering its intractable part. The one who really
understands the two and penetrates them deeply can lavish upon the
seeker of its easy part what the latt er has sought , and upon the on e
who desires to reach its difficult part, the way to be in contac t with
it. It is God Himself whom I ask to include us amo ng those who
reveal the tractabl e part of what knowledge H e has gra nted, to him
who desires it, while 1 seek the satisfac tion of Him who gra nts it as
a favor and benefaction. And [I also ask H im to include us] amo ng
those wh o make apparent the intractabl e, takin g as a model His
words- may His glory be exa lted-: "As for the blessing of your
Lord , declar e it." and to reco ncile us in words and deeds with wha t
brings us near and close to H im, draws us close to H is satisfact ion,
and helps us to do so. He is indeed Magnanimous, Generous, Close­
at-ha nd, Responsive, Answering. God alone suffices us, and wha t an
exce llent Man ager He isPJ7

The distinction between the easy and the difficult aspec ts of knowl­
edge is based up on the distinction between the exo teric (bagfgf,
?iihir) and the esoteric (maj ii;::f, biitin) meanings of the holy text , in­
troduced into th eological discussions by the Mu'tazilah , in th eir
att empt to interpret the Qur'an allegorically, a procedure known in
Arabic as ta'toil. Since it was essential, in the view of the Mu'tazilah,
to defend the principle of God's Justice, it followed that , if God was
just, H e could not punish humans for committing sins He Himself
had for ced them to commit. Therefore, th e Mu'tazilah were con­
stra ined to uphold the doctrine of Free Will aga inst the traditional

% See D. Gimaret, "Mu 'tazila," £.1. 2, VII, 783-793.
97 Sajar al-durr, pp. 57-58.
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believers in Predestinati on . In so doin g, the main problem the
Mu 'tazilah had to face was the fact that the Qur'an did not parti­
cularly favor the doctrin e of Free Will; on the contrary, most of the
Q ur'anic passages tha t touch upon this issue favor the doctrine of
Predestination. Consequently, the Mu'tazilah resorted to allegorical
interpretation of such passages, in order to make them yield a hid­
den meaning that was (a) at variance with the apparent, sur face
mean ing, which was considered false and (b), presumed to be the
true meaning. This explains the interest of the Mu 'tazilah in the
am biguity of meaning inh erent in all lan guage.?" It also explains the
existence of books exploring the subject of semantic intercon nect­
edness. The latter are hardl y a parlor gam e or an amuseme nt for
the idle; instead, they are training manuals essential to the success­
ful mastery of the science of allegorica l interp retation . The above
is exac tly wha t al-Sar aq usti tells us in the prologue to his Kitiib al­

musalsal:

When this religious community began , knowledge of the Arabic
language enj oyed prestige and dem an d, as well as consensus an d
agreement on its being accorded precedence, so that supe rior, righteous
people , virtuous, distinguished , and pure, devoted themselves exclusively
to recordin g and register ing it, spa ring no effort in their conce rn over
it, and spending mu ch time in ga thering and recording it, until they
attai ned a high degree in it, and hoisted aloft a ban ner and penn ant
in honor of its pr estige. [T hey did so] when they perceived that
[Ara bic] was the lan guage of the Religious Sciences, and the true
guide to original and der ivative meanings, thr ough which access could
be ga ined to their literal meanings [baqfqatu ma'all f-hal, by which the
stairs of their structur es could be ascended, and from which allegorical
interpr etation [ta )wf~ and sta teme nts originate and der ive.t"

The passages quoted above suggest that the genre of books link­
ing togeth er identical words with different meanings and different
words with the same meani ng, in long cha ins, was not the frivolous
enterprise it might app ea r at first sight. Instead, it was an essential
fea ture of allegori cal interpretation , as introduced to Islami c theo-

'IH T his point is cogently explained by Suzanne Pinckney Stetkevych in "T oward
a Definition of 'Bam' Poetry", J ournal qfArabic Literature, XII (198 1), 1-29, and in
Abu Tammiim & the Poetics qf the 'Abbiisid Age, chap. I, pp. 5-37.

'.' Kitiib al-musalsal, pr . 30-32.
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logy by the Mu'tazilah . The genre provided a device whereby scholars
could memorize the multiple meanings of the Arabic words they
needed to know in order to interpret the holy text allegori cally.
T hese considera tions lead us to the conclusion that al-Sara qusti was
ind ebted, intellectually, to Mu'tazili methods.

(5) Al-Saraqusti's Maqiimdt al-Iueiimiyali were written , as the au­
thor him self informs his readers, in imitation of those composed by
al-Hariri of Basra (446/ 1054-5 16/ 1122). They are a major ach ieve­
ment of Classical Arabic literature, and make their aut hor the
principal exponent of the Arab ic maqdmah genre in al-Andalus. They
also constitute the only major literary work by al-Saraqusti that has
come down to us in its entirety. The existence of his work has been
known in the West since 1782, when the Aragon ese jurist Ign acio
Jordan de Asso del Rio edited the Arabi c text of two of its maqiimahs
(Nos 5 and 6) accompanied by translations composed in Latin, for
the sake of great er European dissemination.l' " Nevertheless, and
despite its importan ce, it took exac tly two centuries for the entire
work to be published critically. The first edition of the text was
published by Ibrahim Badr Ahmad l)ayf, whose work appeared in
1982,101 and was based on four manuscripts; one from the Vatican
Library, two from the T urkish Laleli Library, and one from the
Ambrosiana Library in Milan. Dayf' s version of the text, while
sound and scholarly is, unfortunately, poorly printed and difficult
to read. In 1995, however , Hasan al-Waragli brought out a typo­
graphically and critica lly superior edition 102 originally prepared as
his doctoral dissertat ion for the U niversidad Complutense in Ma­
drid.l'" T his edition is based on seven manuscripts; one from the
Faydallah Efendi Library in Istanbul, the two manuscripts from the
Lalel i Library, the Vatican manus cript, a manuscrip t from Berlin,
another belonging to the Library of the Q arawiyin Mo sque in Fez,
and a fragmentary text found in the Bibliotheque Nationale in

100 Bibliotheea Arabieo-Aragonensis (Amsterdam, 1782), pp . 18-59.
101 Al-Maqdmdt al-lueiimiyah. li-l-Saraqusti (Alexandria, 1982). Hereafter abbreviated

D.
102 Al-Maqamdt al-luriimiyah: ta'li]'AM 1-Tahir MUhammad ibn Yiisuf al-Tamimi, al­

Saraqusti (Rabat, 1995). Hereafter abbreviated W.
103 "Al-Maqamat al-luriimiyya" de AbU l-Tiihir al-Saraqusti: ediei6n critiea y estudio

(Doctoral dissertation, Universidad Com plutense, Madrid, 1980).
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Paris. Al-Waragli's edition is generally more read able than Dayf's.
Unlike the latt er , however , it is fully vowelized, and there is thus a
grea ter opportunity for misprints to occur in it. It therefore needs,
on occas ion, to be corrected.

Based on Dayf's edition, Ignacio Ferrando Frutos produ ced an
elegant Spani sh translation and study of the "M aqdmalt of the Ber­
ber s.t" ?' Earli er on, Ihsan 'Abbas!" and H. Ne mah 'P" had studied
the work in manuscript form, giving an overa ll description of its
contents. 1999 was a watershed year for in it, Ignacio Ferrando
Frutos published a Spani sh translation (the first into a European
language) of the entire al-Maqdmdt al-Iueioniyah.r" Otherwise, the
occasional references to al-Saraqusti and to his al-Maqiimiit al-luriimiyah.
that appear here and the re in oth er works on Arabi c literature give
the impression of being based largely on hearsay scholarship. It
goes without saying that there have been no published attempts, as
of this writing, to apply contemporary techniques of literary criticism
to al-Saraqusti's masterpiece. All in all, the situa tion is illustrative
of the remarkabl e state of Arabic literary studies, in which unknown
works of major significance are continually being recovered and
made ava ilable, only to rem ain unread and unstudied, often for
yea rs on end. The above considerations have encouraged me to
produce an English translation of the entire work. My tra nslation
was begun in 1994. By the time I had completed a pr eliminary
version of it, Professor Ignacio Ferrando's distinguished Spa nish
translation appeared in print. This has allowed me to benefit from
my colleague's efforts and to correc t a number of my own earlier
mistakes, thereby greatly imp roving my own translation . My resulting
English version, nevertheless, still differs considerably from that of
Professor Ferrando on spec ific details of interpretation , so that the
reader is urged and invited to take both translations into account

10' "La Maqama barbariyya de al-Saraqusti ," Anaquelde Estudios Arabes, II (199 1),
119-129.

lOS Ta'rii: al-adab al-Andalusi: 'asr al-Taioa'if ioa-l-Muriibiiin, al-Ma ktaba h al-Anda­
lusiyah , Vol. III , (Beirut, 1962), pp. 303-305, 317-324.

106 "Andalusian Maqamat," J oumal oj Arabic Literature, V (1974), 83-92 .
107 Las sesiones del Zaragoci: relatos picarescos (maqiimdt) del siglo Xll, AbU !-Tahir, el

Zaragozano. T rans. Ignacio Ferra ndo Fru tos (Zaragoza, 1999).
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when studying what amounts to an Arabic text that is riddled with
punning and ambiguity.

In al-Saraqustf's very laconic prologu e to his collection, he states:

In the nam e of God , the Compassionate, the Merciful, in Whom I
seek help: After praising God , the Exalted, and blessing the Prophet
chose n by Him, let it be known that the following are fifty maqiimdt
composed by Abu I-Tahir Muhammad ibn Yusuf al-T amimi al­
Saraqu sti, in Co rdoba, one of the cities of al-Andalus, when he devoted
himself to what the master Abu Muhammad al-Harirf had composed
in Basra. In composing them , Abu I-Tahir exhausted his mind and
kept his eye awake, while in their prose and poetry he mad e a
requirement, beyond the call of duty, of what is no rm ally no t required
by the rules of literary composition [Lazima . . . mii La yaLzam], so that
they reached the utmo st degree of exce llence , yet God knows best if
this is tru e."'"

As we have noted above, th e author thus acknowledges his
indebtedness to al-Hartri of Basra (446/ I054-516/1122) whom he
is imi ta ting, in al-Andalus, only a few year s after al-Harirf had
composed his own work in the East. The Maqiimat of al-H arfri wer e
introduced to al-Anda lus by on e Abu l-Hajja] Yusuf ibn 'All al­
QuQ.a'I, who heard th em directly from the author in Sawwal 504/
April 1111, befor e which date they could not have been known in
al-Andalus.'?? Furthermore, a passage contained in al-Saraqusti's
"M aqdmali 49" appears to be a ded ication of that maqiimah, if not of
th e entire collection, to T asufin ibn 'All, the third Almoravid rul er
to take the title of Amir al-M uslimin. This rul er was first appointed
governor of al-Andalus in 5 19/ 1126, and th en deposed in 532/
1138, when his jealous brother SIr, th e heir appare nt, succeeded in
persuading their fath er , 'All ibn Yusuf, to replace T asufin with SIr.
After having distin guished himself for his brill iant campaigns against
the Christians, Tasufin thus returned to live obscurely in the Almo­
ravid capital of Marrakesh. When SIr died un exp ectedly, that very
year, Tasufin wa s decl ar ed heir apparent by his father, whom he
succeeded in 537/ 1143, the same year al-Saraqusti died, after a

'08W,p.17.
109 See Pierre A. Mackay, Certificates ofTransmission on a Manuscript oftheMaqiimiit

cifHariri (MS Cairo, Adab 105), pp . 8, n. 5; 30.
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severe illness that lasted three years. T asufin reigned until 539/
1145, when the Almohads overthrew the Almora vid dynasty. 110

Therefore, this penultimate maqdmah must have been written be­
tween 519/1 126 and 532/ 1138, when Tasufin, whom the author
refers to as a "youth" (gulam) was still govern or of al-Andalus, and
not between 53 7/ 1143 and 539/ 1145, when he was the Almoravid
Amir al-M uslimin, and al-Saraqusti was already dead. Thus, there
are strong grounds to suggest that al-Saraqusti's work was written
between the years 5 19/ 1126 and 532/ 1138, and that it was dedi­
cate d to the popular young Almoravid governor of al-Anda lus, the
royal prince Tasufin ibn 'Ali, rather than to his more fam ous grand­
father , Yusuf jbn T asufin (r. 453/1 06 1-500/1 106), who died at
least six yea rs before al-Hariri's Maqiimdt could have even bee n
known, mu ch less imitated , in al-Andalu s.

In his prologue, the author also acknowledges his indebtedness
to Abu I-'Ala' al-Ma'arrf (362/ 973-449/ 1057), from who se collection
of poems known as Luriim mii tsyalram al-Saraqusti borrowed the
title of his own work, as well as the technique of inser ting an unre­
qu ired rhyming consona nt preceding the single rhymin g consona nt
that is required in Arabic prosody. I I 1 In this case, however , our
author is applying al-Ma'arrl's inn ovation both to the rhymed prose
as well as to the poetry contained in his own Maqdnuit. In his "Maqdmalt
30 (Poetry)" al-Saraqusti has his arch-rogue Abu H abib al-Sadusi
provide a review of the major poets of Arab ic literature up to the
author's time, complete with evaluations of each one of them . In
discussing al-M a'arrl, the rogue declares:

He is an arrow of greatness and high rank ; a wear er of embroidered
robes an d striped man tles. Verse submitted an d yielded to him , but
pr ose denied and refused itself to him, so that he died of chag rin
without ever hav ing mastered prose, and did not cease going astray
with in its unmark ed desert s. H e was a wise fool; an inhabited aba n­
don ed-encampment; he soared an d plummeted; he beat and shook
the tree of error, knocking down its leaves. I 12

110 See J acinto Bosch Vila, Historia de Marruecos: los almordoides (T ctuan, 1956),
p. 9, n . I , and passim.

I I I See Seeger A. Bonebakker, "Luzurn rna la yalzam," E.I. 2, V, 839-841.
112 W30, p. 277. It should be noted that I) contains fifty maqdmdt, whereas W

includes nine extra ones in an appen dix numbered one to nine. Henceforth, the
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Since the Maqiimiit are essentially ironic works, in which the opi­
nions of the characters do not necessarily reflect those of the au­
thor, there is, of course, no need to take the above evaluation of al­
Ma'arri's work as al-Saraqusti's own view. Nonetheless, it is true
that, in his Maqiimat, our author does apply the technique of luriim
to his prose as strictly and systematically as he does to his poetry,
which is an act of one-upmanship with regard to his pr edecessor,
insofar as al-Ma'arri had, in his Risiilat al-gufran, used luriim only
sporadically and unsystematically in his prose, and never in the
poetry he cites.

One of the many manuscripts of al-Maqiimat al-luzumiyal: contains
a colophon by al-Saraqusti, in which he declares:

In the name of God-may He be exalted- we implore whoever
considers and takes note of these words of ours, and strives and
aspires to understand them with a critical appraisal, to be judiciou s
and apply allegorical int erpretation [ta'wl~ in his examination of them,
to make it his practice and conclusion to judge them favorabl y, and
to realize that the human soul can move from one situation to another,
can change its condition, and can alternate between truth and false­
hood . . .113

That is to say, according to the author, the surface of the work ,
which is deceptive, must be further interpreted, in order to arrive
at its deeper and true meaning. Ta'wzl implies , of course, a certain
duplicity of language; it impli es that nothing is, in reality, what it
seems to be on the surface, and that no statement in the work may
be taken at face value . As I have argued above and shown elswhere,
the maqiimali genre is essentially picaresque in nature; it deals with
the duplicity of human behavior, and uses language simultaneously
to hide and to expose duplicity, thereby also exposing social hypo­
crisy. In this sense , the genre is highly critical of those individual
members of society who fail to live up to its institutions.'!"

The scenario of most of al-Maqiimdt al-luriimiyali is set geographi-

maqdmdt will be referr ed to by their numbering in W, and so ordered in the
translation, while the alternate numbering in 0, when there is a discrepancy, will
be indicated in the footnotes to the translation .

113 W, p. 467.
II I James T . Monro e, TheArt ofBad! az-Zamiin al-Hamadhdni as Picaresque Narrative.
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cally in the Middle East. A few maqiimiit take place in areas stretch­
ing from India'!" and China!" in th e Orient, to Qayrawan!" and
Tangier!" in the Maghreb, but they are in the distinct minority.
Even fewer are the pieces that refer to al-Saraqusti's Andalusi
homeland. 119 This suggests that the author was aiming at a reader­
ship located in the heartlands of Islam, rather than on e narrowly
restricted to the Ib erian Peninsula, and that his message was pan­
Islamic rather than local. Su ch an assumption fits well with the
extremely learned, classical form and diction he adopted as his
literary vehicle of expression, insofar as it stands in sharp contrast
to the art of his contempora ry, Ibn Quzrnan (d . 555 /1160) who,
with rare genius, po eticized the familiar and the pedestrian, doing
so in a popular and local poetic form (the zaja~ and a colloquial
diction (Andalusi Arabic). Nevertheless, al-Saraqusti's condition as
a twelfth-century Andalusi writer, could hardly have helped but
color his expe riences; it may shed some light on the perspective
from which he wrote and, ultimately, on what he had to say. There­
fore , in what follows , I shall examine the only four maqiimdt by al­
Saraqusti that, in one way or another, involve th e author's geo­
graphic homeland.

Analysis if Four Maqiimdt

(1) "Maqiimah 41 (77ze Berbers)"

This maqiimah is of particular relevance to the above remarks. In
it , th e author has his fictional narrator al-Sa'ib ibn Tammam, who
gives th e impression of be ing an Easterner and an Arab, appear on

115 See for example, \'V42.
116 See for example, W36 .
II ) See for example, \'\'29 .
l iS See for example, W41.
119 They are: W19, W20 ('Wine'), W41 ('T he Berbers'), W43 ('T arIf) . In WI9,

the narrator leaves al-Andalus on a pilgrimage to Mecca, stopping in Cairo on
the way; in \'\'20 , he goes to a mon astery where he meets a Christian cupbearer
descended from Roderic, the last Visigothic King of Hispan ia, and where he gets
drunk; in W41 , he is on his way to, but never actually reaches al-Anda lus; in W4 3
he is at its very margin, on the shores of the Penin sula of Tarlf (T arifa). There
is, therefore , an overall and deliberate attempt to downplay the pre sence of al­
Andalus in the work , since it is portrayed as a pla ce one either leaves, gets drunk
in, is stranded on the shores of, or fails to reach.
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the beaches near Tangier, wh ere he is waitmg for passage to al­
Andalus, about which he has heard m arvelous reports , and whose
impressively high cultural standards he gre atly admires:

I had heard of the land of al-Andalus and of its culture, its festivities,
and its refinement , and I had come to long for it with the longing of
a passionate lover, and would have given old and valuable possessions
in exchange for it. The qualities I observed in its inhabitants used to
delight me, and the virtu es I came to expect from its best and finest
citizens used to please me, even thou gh I had met only its newly­
wean ed, rather than its experienced young camels, and merely viewed
the foot of its summit. So, when I wished to attempt the crossing, and
to traverse the straits preventing me from reachin g al-Andalus, I
came down to these shores, leaving behind the sterile land of T angier,
while saying: "With a stride one fathom long, you will leave beasts of
prey, and with the flutter of a single sail, you willjoin valiant hero es." 120

The Arab speaker has just been in T angier, whose Berber popu­
lation, in sharp con trast, he despises with an inte nse prejudice reflect­
ing that of th e Andalusis of th e author's own, and earl ier periods:

I did not cease to wander east and west, nor to be tempted by noc­
turnal path s and camel trails, until summits and swollen rivers com­
plained of me, and rising and setting stars grew bored with me when,
at last, Time hurle d me to the land of Tangier, whence I could
survey the portals of the Frankish lands. There, I stayed among a
people like cattle and ostriches, and humans like wolves or hyenas,
whose speec h I could not und erstand, and with whose minds my own
did not agree . I differed from those people in the manner of my dress
and speech, nor did I escape being rejected and rebuffed by them.
Hence, after spea king, I became dumb, and after neighin g, I became
satisfied with the clatt er of bells, as though I were in the company of
cattle, or herding free-grazing camels that would neither obey, keep
the peace, nor match my und erstanding and forbear ance.121

While the speaker is on th e beach, he sees a mysteriously veiled
m an who is addressing a crowd of Berbers. "He was jabbering to
th e natives, whom he could understand, in a language unintelligible
to m e. Then, he gestured toward m e, and praised m e to the skies
before them."!" Yet how can th e speaker know that the stranger is

120 W41, pp. 385-386.
121 W41, p. 385.
122 W41, p. 386.
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praising him to the skies if he cannot understand the language in
which he is doing so? To this objection, I shall return later. Even­
tually, al-Sa'ib recognizes the mysterious stranger as his pers ecutor,
the master-rogue Abu Hablb al-Sadusi, also introduced as a pure­
bred Arab, whom he reproves for commingling with non-Arabs:
"H ave you gone to all the trouble of coming west, only to join non­
Arabs with Arabs in a promiscuous friendship?"1 23 On the recom­
mendation of Abu Habib , who has won the confidence of the Berbers,
the latter welcome al-Sa 'ib into their midst , and regal e him with
their lavish hospitality. Al-Sa'ib, in turn, grudgingly allows himself
to be persuaded to accept that hospitality, particularly the splendid
meals he is served while , at the same time, he constantly and un­
gratefully complains about the uncouth manners and barbaric customs
of his Berber hosts .

One day, the Berbers get so drunk on a potent beverage called
anZIZ, that they all pass out. A marginal note in one of the MSS
explains that this beverage is made of cooked grapes. The Arab
geographer al-Idrfsl (d. 564/1169) confirms the truth of that
observation for, in describing the peopl e of Sus al-Aqsa, in south­
western Morocco he writ es:

It is a land of wheat, barley, and rice, all available at the lowest rates.
Its pri ces are cheap. Roughness, coarsenes s of nature , and unruliness
pr evail among its inhabitants. They are a medley of Masmudah Berbers,
whose attire is a woolen garment that they wrap around themselves .
On their heads they wear a lot of hair, to which they att ach great
importance and which they groom with mu ch care, for they dye it
every Frid ay with henna, and wash it twice every Frid ay with egg­
white and Andalusi clay. They gird themselves around the waist with
woolen aprons they call iisfaqis. Not a man among them ever goes
abou t without carrying two slender, short-staffed, long-pointed spears
in his hand, which they fashion out of the best iron [the nayzaq-like
spears also described in the same maqiimah?] . They eat a lot of fried
and salted locu sts. The people of Sus are made up of two groups, for
the people of the city of Tarudant follow the Islami c Maliki do ctrine,
and ar e members of the Hasawi sect , wh ereas the people of the town
of Tiuyuwin adhere to the doctr ine of Musa ibnJa'far. Between them

121 W41 , p. 386 .
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there is constant warfare, murder, bloodshed, and vengeance, save
that they are a people leading the most comfortable of lives and
blessed with the most fertile of soils. Their beverage is called anriz:
It is sweet and causes an extreme intoxication. It produces in its
drinker an effect that wine does not produce, because of its strength
and the thickness of its consistency, for they take the juice of sweet
grapes and boil it over the fire until it is reduced by one third. Then
it is removed from the fire, stored [to ferment?], and drunk. There
is no way to drink it without mixing it with water. The people of Sus
al-Aqsa consider its consumption to be permissible according to the
Holy Law, as long as its drinker does not end up getting drunk.!"

The point to be made here, is that al-Idrisl is describing two
customs peculiar to the Berber inhabitants of the region of Sus, in
the southwest of Morocco (they bear short spears and drink anZ1Z),

whereas the action being narrated in the maqiimali under considera­
tion purportedly takes place in the extreme north of that country,
in Tangier. This geographic inconsistency suggests a further lack of
narratorial reliability, designed to put us, as readers of the text, on
our guard.

Abu Habib then proposes to al-Sa'ib that the two of them steal
the Berbers' money and abscond with it . The ethnically prejudiced
and ungrateful narrator tacitly agrees to go along with the plan.
Abu Habib gathers all the money that he can, which he then proceeds

to bury on the beach. Then he declares:

No crime is committed, as long as one does not behave so stupidly
as to get caught. May you survive until we meet again . Choose a
road that is not my road and leave my company and group, for I
plan to return to yonder Berber people , and then hunt you down,
since I have left my honor in a splendid state among them , while
imposing on you a heavy burden of betrayal. 125

Let us note that, all the time the Arabs are denigrating their
Berber hosts, the text is actually revealing that the Berbers exhibit

124 See al-Idnst, Description de l'Afrique et de l'Espagne, ed. R. Dozy and M. J. de
Goeje (Leiden, 1866), Arabic text , II, 62-63; French translation, I, 72-73. I wish
to thank my colleague , Professor Mustapha Kamal, for identifying this passage,
alerting me to its existence, and generously providing me with a photocopy of the
Arabic text.

125 W41, pp. 388-389.
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the single greatest virtue that Arab culture admires and recognizes,
namely generosity and hospitality, especially when it is directed at
the guest and stranger .!" Their only defect lies in trusting their
Arab guests . At the same time, the Arabs are guilty of the worst
abomination recognized by Arab culture, namely the betrayal of
the laws of hospitality, for it is the Arabs who are here portrayed
as stealing from their hosts. Let us also note that, in this maqiimah,
there is no honor among thieves , since Abu Habib proceeds to
betray al-Sa 'ib , his willing partner in theft. Furthermore, al-Sa'ib
had told us, from the very outset of the maqiimah, that he had com e
down to the shores next to Tangier seeking passage to al-Andalus.
These are the very shores in which his subsequent encounter with
Abu H abib and the Berbers, his betrayal of Berb er hospitality, and
his own betrayal at the hands of Abu Habib, have taken place;
these are the very shores from which al-Sa'ib has been advised by
Abu Habib to escape if he would save his life from the avenging
Berbers the latter threatens to unl eash against him. In such
circumstances, it is highly unlikely that al-Sa'ib would have remained
for long in such a dangerous area , while waiting for pa ssage to al­
Andalus, thereby putting his life at risk. Hence, we have strong
grounds to suspect that the story he is telling is a tall tale , told to
deceive the listener into sympathizing with its teller's plight and,
perhaps, even to pay for his passage to al-Andalus. The serious
question thus arises, as to whether any of what the narrator has told
us actually ever took plac e. Such a conclusion is reinforced by the
earlier inconsistency in the tale, when the narrator had simultaneously
informed us (a) that the mysterious stranger he encountered was
speaking in an unintelligible foreign tongue and (b) that, in that
same unintelligible tongue, he was praising the narrator to his Berber
listeners. In other words, the narrator is trying to trick the reader,
just as the master-rogue has tricked the narrator. The narrator is,
to put it bluntly, a liar and, therefore, any information proceeding
from him is unreliable. This being the case, what are we to make
of his praise of Andalusis, and his scorn for Berbers, coming as it
doe s from an Arab speaker?

12'; On this subject, see Fedwa Malti-Douglas, Structures of Avarice: TI e Bukhald'
in Medieoal Arabic Literature (Leiden, 1985).
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As we have mentioned above, al-Saraqusti was an Andalusi of
Arab ancestry who not only served Arab kings in Zaragoza and
Almeria, but lived to see the twilight of Arab dominion in al-Andalus,
as power passed from the Arabs to the Berber Almoravids. His
narrator, who claims to be an Arab and despises Berbers, is also a
liar. If we apply ta'toil to the text , we might conclude that the
author, as opposed to his character is, in this instance, comme nting
on the depravity of the times , when Arabs are utterly treacherous
and without honor, and nobility can only be found among Berbers.
H e may also be implying that, although the Berb ers ma y seem
uncouth, barbaric, and generally un civilized in comparison with
Andalusi sophisticates, they are actually honest, generous, militarily
powerful and, therefore, the only people capable of saving al-Andalus
from the onslaught of th e anachronistically termed Christian
"Reconquista." !" In other words , the author is calling for a responsible
national and foreign policy; he is pleading for the creation of a
united front transcending narrow ethnic ties; he is calling for a
strengthening of those cultural bonds provided by Islam, that unite
Arabs and Berb ers against their common Christian foe. Furthermore,
all intelligent Arabs knew that, without the support of the Berbers,
the Arabs would never have conquered the Iberian Peninsula in the
first plac e; without the Berbers, they would never have held it for
three centuries of Umayyad rule and, as we now know with the
benefit of retrospect, without the Berb ers, they would never have
continued to hold it for three more centuries. When the chips are
down , the author seem s to be asking his countrymen, is it better to
be "a swineherd in Castile, or a camel-driver in Africa?" In sum ,
one should read the "Maqiimah of the Berbers," not as an illustration
of Andalusi anti-Berb er prejudice shared by the author, but as an

127 This noun is a neologism; it was not record ed by the Real Academia de la
Lcngu a Espa nola until the nineteenth century, and certainly does not appca r in
medi eval text s, The verb reconquistar was first used in the late eighteenth century
by Leandro Fern andez de Moratin (1760-1828) and Gaspar Melchor deJovellano s
(1744-18 11), but was not recorded by the Real Academia until 1843. It designat es
(retroactively) the period between AD 722 (battle of Covadonga) and 1492 (fall
of Granada), as if the 770 intervenin g yea rs constituted one single, long, un inter­
ruptcd war , which they never wcre. See J oan Coromin as and Jose A. Pascual
Diccionario critico etimol6gico castellano e hispanico (Ma drid, 1981), IV , 7l9a.
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ironic critique of that sam e prejudice; a critique designed to exhort
the author's contemporaries to rise above a divisive version of narrow
ethnic solidarity that, precisely because it was not heeded, eventually
proved fatal.

It has been pointed out, above, that al-Saraqusti appears to have
been indebted to Mu'tazili thought. In this maqdmah, as in many
others, the speaker is presented as a fatalist. Consider the following
sta teme nt :

I did not cease to wander east and west , nor to be tempted by nocturnal
paths and camel trails, until summits and swollen rivers complained ifme, and
rising and setting stars grew bored with me when, at last, Time hurled me to
the land if Tangier, whence I could survey the portals of the Fran kish
lands.!"

As if to underl ine the fatalistic outlook of the speakers in the
maqdmdi , they often portray them selves as the passive instruments of
external forces and objects, often inert or inanimate, that are , in
turn, presented as being active. In this instan ce, the speaker is
"hurled" to T angier by T ime, rath er than going there of his own
volition, while paths and trail s " tempt" him, summits and swollen
rivers "complain" of his extensive travels, and stars are "bored"
with him . If we accept the suggestion mad e above, to the effect tha t
the speaker in the text is unreliable and, on the author's recom­
mendation, we apply ta'ioil to it, we are led to the inevitabl e con­
clusion that the work is subjecting the predestinarian doctrine to
some form of scrutiny, and that it is suggesting that humans are
responsible for at least some of their acts.

The theme of Free Will versus Predestination is a deeply rooted
feature both of the Arabic maqiimah in particular, and of the picaresque
genre to which it belongs, in general. In this respect , the work of
al-Saraqusti is no exception. It is customary for the trickster to
justify his dubious activit ies on the grounds that tim es are difficult ,
for which reason , he proceeds to argue, he is forced to lie, cheat,
or steal. H e often adds that it is Fat e that should be blamed for his
misdeeds rather than himself. As soon as times improve, he implies,
so will his own conduct. But the trickster is at the same time unreliable,

1 ~8 W4I , p. 385 (emphasis, mine).
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and the text is at some pains to deconstruct his arguments by leading
the reader to the diametrically opposite conclusion, namely, that
the trickster is fully responsible for his own acts. The genre there­
fore implies a critique of the predestinarian doctrine and is didactic,
insofar as it teach es by negative example. If we consider the "M aqiimali
of the Berbers" in this conte xt, we will see that the misdeeds per­
form ed by the characters are hardly presented in the text as having
been det ermined by Fat e, but have, instead, been made by choice.
For example, both Abu Habib and al-Sa'ib have been well fed by
the Berbers. There is, therefore, no pressing need for them to steal
from their Berb er host s. If they do so it is only because of their
greed, not their need . Yet in a poem rec ited by Abu Habib to al­
Sa'ib to justify his duplicitous conduct, the former states:

Have you never noti ced , 0 Fate's br ave young warrior, tha t Fate
toys with man and mak es him go about in circles?129

According to Abu Habib's special and personal version of moral­
ity, the fact that mortals are playthings of Fate justifies befriending
anyone, be he an Arab or a non-Arab, opportunistically, regardless
of his intrinsic merit s, as long as he is able to provide a free meal:

Both the Arab and the non-Arab ar e my friend, whenev er cooking­
pots bo il a welcoming mea l for a guest. 130

It also justifies hypocrisy:

How many a companion and a friend have 1, the one faithful, and
the oth er faithless,

Yet 1 ha ve befriended both, in order to please them , therefore, marvel
at what human breasts are able to conce al!111

Could it be the case that al-Saraqusti's writings also contain
veiled political allusions and implications? It should be rem em­
bered that our au thor was a man who grew up and received his
basic education during the period of the muliik al-tawii'if (422/1031­
48411091 ), but who lived out his mature years under Almoravid
rule (4841109 1-539/ 1145). It is hardly far-fetched to assume that,

129 W41 , p. 387.
130 Loc. cit.
131 UJc. cit.
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during his youth, he would have been deeply impressed by the
inroads made against al-Andalus by the advance of the so-called
Christian "Re conquista" while , as we have noted above, the very
city of Zaragoza, in which he grew up , was taken by the Christians
in 5 12/ 1118. The Almoravid period, as may be not ed from the
wri tings of oth er po ets, is characterized by a deepenin g pessimism,
perhaps most forcefully expressed in the verse of Ibn Hafajah of
Alcira (450/ 1058-533/ 1139), who himself had to flee Valencia when
Rodrigo Diaz de Vivar, el Cid Campeador (ca. 435/ I043-486/
1099) conquered it in 487 / 1094.132 Unable to withstand the Chris­
tian onslaught, the muliik al-taiod'i]'were forced , by the pr essure of
public opinion, to call in the Almoravids to defend their rapidly
dwindling terri tories. The Almoravids, who were Berbers , were viewed
as uncouth by the sophisticated Andalusi ingrates they rescued . It
could not have escaped the noti ce of any intelligent person , how­
ever, that the prevailing anti-Berb er sentiment was prejudi cial to
the very survival of al-Anda lus. In the depressingly pessimistic en­
vironment that saw the muliik al-tawii'ifbeing swept away by Rodrigo
Diaz de Vivar and his successors, from the north, and the Almo ra­
vids, from the south, it is no t impossible that al-Saraqusti is at­
tempting to offer his countrymen a ray of hope for the future. If the
above interpretation is not entirely off track, it would appear that
he is asking them to seize control over their own destiny to the best
of their ability; he is asking them not to give up their resistance to
extern al forces in the face of overwhelming odds. In this sense, the
investigation of Free Will and Predestination conta ined in his liter­
ary works may have had far wider political implications.

(2) "Maqamah 43 (Tanj) "

In the "M aqiimah of Tarif," the gullibl e narrator, al-Sa'ib ibn
Tamrnam, who is portrayed elsewhere as being a native of Arabia,
tells us that, in a year of drought, he went down to the coastlands,
eventually reaching the peninsula of Tarif today known as Tarifa.
If we assume that he is traveling from the North African side of the

132 SeeJ ames T. Monroe, "Hispano-Arabic Poetry During the Almoravid Period :
Theory and Practice," pp . 65-98.
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Mediterrane an , as an Arab would normally have had to dO,1 33 his
incursion into the Iberian Peninsula barely gets beyond its southern­
most border: he has gotten no farther than to an isolated pimple on
the nose of Spain and, therefore, remains a marginalized "half­
outsider" to its cultura l scene. !"

Even the town of Tarifa is too far within the tiny peninsula for
our narrator's comfort; he must, therefore, go down to its beach in
order to encounter his parasite, whom he meets in the guise of an
old man surrounded by a circle of listeners to whom he is delivering
a speech , the structure of which is central to our understanding of
the maqdmah under analysis. I have subdivided the old man's speech
into the following sections according to thematic content:

(A) The Speaker Waxes Eloquent : The H eroi c Past is Gone.
(B) T he Speaker Claims to be Old, bu t Still Able-Bodied.

(C) The Speaker Claims Noble Anc estry. He Begins to T ell a
Story:
(D ) Rowdy but H eroic Prince A Repels Invaders , is Restored

to Father 's Favor, and Murdered by J ealous Brother B.
(E) Pr ince B Describ es a Dream (he Claims to have

had), to Father.
(F) Father Calls for a Reliable Interpreter of Dreams.
(F') Interp reter Offers an Unreliable Interpretation

of the Dre am .
(E') Prince B Implements the Dream, and Overthrows

Father.
(D') Pious but Hypocritical Prince B Alienates his Subjects.

Angry Father is Restored , and Murders Prince B.
(C') The Story is Ended . The Speaker Claims Moral Authority.

(B') The Speaker Claim s to be Old and Reduced to Helplessness.
(A') The Present is Miserabl e: The Speaker is Reduced to Silence.

The speech , as outlined above, begins with the theme of ubi sunt:
(A) The speaker waxes eloquent in describing, through the medium

133 See "Maqamah 41 (T he Berb ers)," above, for confirma tion. In it the narrator
finds himself in T angier , from whence he wishes to cross the Strait of Gibraltar
to al-Andalus, where he has never been befor e.

13t For the concept and significance of the picaresque anti-hero as a "half­
outsider ," see Claudio Guillen, Literature as System: Essays Toward the Theory qf Lit­
erary History (Princeton, 197\ ), p. 8 \, and passim.
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of resounding, doubly-rhymed prose, how the leading figures of the
pre-Islamic, heroic age of the Arabs (many of whom, let it be noted
in passing, are proverbial for their generosity), have vanished forever ,
while the vacuum they have left behind has been filled by a lesser
breed of mortals. Thereafter , the speaker points (B) to his old age,
doing so in an upbeat manner, by claiming that, in spite of his
declining years , he is still sexually active , and even abl e to hold his
own in battle. His claims to prowess in bed and in battle should,
however , arouse disbelief in the alert reader, for the old man has
informed us, just before making them , that he is one hundred and
twenty years old! After this introductory stat em ent , the speaker gets
down to the central theme of his oration : (C) H e lays claim to
nobl e, heroic an cestry, stating that he is a descendant of Tarff, the
Berber client of Musaibn Nusayr who , in 91/710 crossed the Straits
that wer e later to acquire the nam e of Gibraltar (Jabal Tariq
'Mountain of Tariq' ), with a Berber expeditionary force, landed in
the peninsula of Tarifa, subsequently named after him , and raided
the vicinity of Algeciras, returning to Africa with a rich boo ty and
many captives .!" Elaborating upon his an cestry , the speaker begins
to tell a story about his forefathers: (D) H e claim s that his grand­
fath er had informed him that his anc estor, nine generations re­
moved from the grandfather, had been a king who possessed a lofty
fortress in T arifa . Let us hasten to add that there is no historical
evidence whatso ever for the existence of any independent line of
Muslim rulers in T arifa. \Ve are, therefore, in the realm of fiction,
if we wish to be charitable, or in that of untruth, if oth erwise. Be
that as it may, the king of Tarifa had two sons. The first, whom I
sha ll designate "Prince A," was "given to violence . . . was fond of
murderers and attracted to rapists and cutthroats." In other words,
he was a scoundrel. The second, to whom I shall refer as "Prince
B," "was considered pious, and was singled out for his virtue and
restraint." The king disapproved of Prince A' s lifestyle until , one
day, a group of Vikings appeared off the coast and proceeded to
attack the inhabitants of T arifa . Prince A imm ediately gathered his

13, E./. 1, VIII , 665-666.
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ruffianly companions and, with their support, succeeded in repel­
ling the Viking invasion . Having thus established that there was a
hero ic and therefore po sitive side to his nature, Prince A rose in his
father 's esteem. This made Prince B jealous of his brother , whom
he proceed ed to murder in cold blood.

(E) After the murder has been committed, seemingly-pious bu t
actually-hypocritical and scheming Pr ince B approaches his father
and claims to have seen a terrifying dream-vision , the implications
of which he cannot understand: H e has first seen the moon eclipse
the sun and then , after a while, he has seen the sun eme rge from
the shadow of the eclipse, once agai n shining forth in all its form er
splendor , only to redu ce the moon to obscurity. Since the sun has
always eme rged from its eclipses, throughout the annals of human
astronomical observation, there is, in fact, not too mu ch that is
remarkabl e about this dream , hence one is at a loss to understand
why Prince B finds it so terr ifying.

Why, one is further inclined to ask, would a son who has just
covertly murdered his brother , confide such a dre am to his father?
Let us not e, first of all, that the text does not state that Prin ce B
actu ally saw a dream -vision; instead , it merely declares: "He said to
his fath er : 'I have seen a terrifying dream-vision ' ." Put this way, the
distinct po ssibility arises that Prince B who , as we sha ll see below,
is not only a murderer , but also a liar , actu ally saw no vision at all,
and is merely lying to his father , in order to attrac t his at tention.
If this is the case, why would he take the trouble to concoct this
dream for his father 's benefit? One possibility, among several that
come to mind, is tha t Prince B has invented the dream-vision in
order to arouse his father 's sympa thy. Let us not forget that Prince
B has just murdered his brother covertly (igtiila-hu) and, we are
entitled to assume , the fath er does not know who the murderer is.
Having been previously supplanted in his fath er 's favor by his now
defunct brother, brave Prince A, it would help Prince B enormous­
ly, in regaining his former pr ivileged statu s in the eyes of his fath er ,
if he could [mis]represent his fall from grace as a temporary situa­
tion that was the result, not of his own feats (or lack of them), but
of factors beyond his control, namely, the influence of the stars­
but of stars that, having brought about his momentary eclipse, have
simultaneou sly ordained his eventual return to favor. According to
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the above interpretation, the dream is provided by Prince B as a
prediction of his own fothcoming rise in his father 's esteem, in
order to suggest indirec tly to his father , that he take his son back
into his favor . Furthermore, the father , now redu ced to a single
son, is hardly in a position to do oth erwise. This, at least, seems to
be Pr ince B's intention in revealing his dream. It provides a first
interpretation of a dream that ma y never have taken place.

T he interpretation of dreams is a major theme, bo th in Arabic,
as well as in oth er medieval literatures. In the Thousand and One
Nights, let us recall the "T ale of the Third Dervish," contained in
the cycle of "The Story of the Porter and the Three Ladie s of
Baghdad," in which a wealthy but childless jeweler dreams that he
will have a son who will be short-lived . T he very night following
upon his dream , the jeweler's wife actua lly conceives and, in du e
course , gives birth to a boy. The astrologers predict that, in his
fifteenth year, the child will be killed by one 'Ajib, son of King
H asib ('Wonderful, son of Bountiful '). When the boy's hour of doom
draws near, the father hides him in an underground chamber on a
desert island, in a desperate attempt to avoid the dir e consequences
of the prediction. But , unbeknownst to him, 'Ajlb has already been
cast up on that very island, where he meets the boy , and where the
two becom e int imate friends. One da y, the boy asks 'AjIb to cut a
piece of watermelon for him . 'Ajib reaches up to retri eve a knife
from a high shelf. By accident, his foot slips, and he falls on the boy
with the knife in his ha nd, unintentionally plunging it through his
friend's heart. 136

In the Old Spanish Libra de buen amor, a king of the Mo ors nam ed
Alcaraz is given a son, whereupon he calls his astrologers to learn
from them the portent of the sign and planet under which the boy
has been born. The five most learned astrologers in the realm then
ofTer their predictions. One declares that the boy will be stoned to
death, a second predicts that he will be burned to death, a third
claims that he will be cast down to his death from a high place, a

116 Sec Kitiib a/j Iaylalt ioa-laylah: min usiili-hi l-tArabiyah t.su; ed. Muh sin Mahd i
(Leiden, 1984-1994), I , 178-199; The Arabian Nights, based on the Fourteenth-Century
Svnan Manuscript edited by Muhsin Mahdi, trans. Hu sain Hadd awy (New York and
London, 1990), pp. 116-120.
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fourth prophesies that he will be han ged , and a fifth states that he
will be drown ed . When the king hears these five cont radicto ry
predictions, he is disgusted and casts the five astro logers into prison
where he holds them under close guard, believing their augu ries to
be false. When the boy reaches a suitable age, he asks his father for
permission to go on a deer hunt and, once leave has been gra nted,
he sets off with his tutor. After a while, it begins to hail, and soon,
huge hailstones begin to 'stone' him. As he is crossing a bridg e, a
lightning bolt strikes him and breaks the bridge. As the prince
plunges through the resulting void , he is caught by his coat-ta ils in
a tree growing by the river and, while hanging from the tree, he
drowns in the river. When the king sees that all five predictions
have been simultan eously fulfilled , his renewed enthusiasm for the
exac t science of astrology knows no bounds, he releases his astrologers
from prison , and gra nts them many ben efits.137

Just as in the "Maqiimah of T arff," at the beginning of the twelfth
Qur'ani c cha pter, entitled "Sfirat Yiisuf," J oseph informs his father
J acob that he has had a dream- vision in which he has seen eleven
stars plus the sun and moon prostrate themselves before him (12:4).
At the end of the same siirah, his eleven brothers and both his
parents have come to dwell with him in Egyp t, where he treat s
the m with respect. When they all fall down prostrate before him ,
he declar es: "0 my fath er , this is the interpretation of my former
dream-vision" (12:100). T he siirah ends with a reference to the tales
of the prophets before Muhammad , and insists tha t "there is, in
their stories, instru ction for men of understanding. It is not a tale
invent ed, but a confirma tion of what went before it" (12:II I). Within
the story itself, after the chas te J oseph has been imp risoned for his
own safety, in order to keep him out of the nau ghty arms of the
Egyptian Prime Minister 's wife (Potiphar's wife in the Bible, Zu­
layhah in popular Arabic acco unts), he meets two young men , each
of whom has had a dream : One has dreamed that he was pressing
wine, and the oth er , that he was carry ing bread on his head , from
which the birds were eating (12:36). Joseph correc tly predicts that
the former , who is Pharaoh 's cupbearer, will pour wine for his

137 J uan Ruiz, Libro de buen amor, ed. and trans. Raymond S. Willis (Princeton,
1972), pp. 44-47, stanzas 129-139.
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master once again, but that the latter, whom the Bible specifies is
Pharaoh's baker, will hang from the cross, as the birds peck away
at his head (12:4 1). As in the Bible, so in the Qur'an, Pharaoh also
experiences the famous dream involving seven fat kine whom seven
lean ones devour, and seven green ears of corn contrasted with
seven withered ones (I 2:43). Joseph correctly interprets this dream
to mean that there will be seven years of plenty followed by seven
years of famin e in the land of Egypt (12:47-48).

In the above examples, a dream-vision is first seen by an individual,
then unambiguously interpreted by a professional oneirocritic , after
which the prediction comes true. The Qur'an furth er insists on the
truth of the stori es contained in it, adding that they are a reliable
form of instruction for men of understanding. In contrast, in our
maqiimah, the dream-vision is told by an unreliable narrator, thereby
casting doubt on its ever having been seen in the first plac e, and
arousing suspicion concerning the motives for which untrustworthy
Prince B divulges its contents. In fact, as the narrator seems to be
using the dream, it is not a prediction, in its entirety, but a description,
in part, of his brother 's pa st rise to esteem in his fath er 's eyes at his
own expense, followed by his own hop ed-for rise in esteem after his
brother's death . As Prince B wishes his father to interpret it, the
dream thus provides a self-fulfilling prophecy.

The king, however , reacts quite differently and une xpectedly: (F)
He forebodes his own doom, rather than his son 's rise in favor , in
the account of the eclipse . Therefore, at the very thematic center
of the speech delivered by the old man on the beach of Tarifa, the
king calls for a skillful interpreter of dr eams who , (F' ) is brought
into his presence, only to inform the king that the dream has two
interpretations: one being esoteric, and the other exoter ic .!"
Disturbingly, the astrologer adds : "No truthful tongue can give re­
liable information about it ... Here is the interpretation on which
you should rely . . ." In other words, he is saying "I am telling you
the truth when I say that my interpretation is unreliable." The
int erpretation he is about to provide is, therefore, presented as
being unworthy of trust.

138 Literally, batin and ?:.iilzir, the two terms int roduced by th e Mu 'tazili th eo­
logian s in their attempts to interpret the Qur'an allegorically ( ta 'wf~ .
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The astrologer proceeds to explain first, that "the sun and moon
are two kings who first rule and then perish." Later , he modifies his
story, by clarifying: "T he moon is a brother or a son to the sun."
In sum, the on eirocr itic's professional int erpretation is vague ,
contradictory, and avowedly unreliable. Up to this point, we have
been treated to three different [mis]interpretations of a dream that
may never have occur red in the first place. This one, in particular,
is so general, that it allows for , and covers several possible scena rios,
nam ely: (1) Two kings who first rule and then perish. (2) The sun,
and its twin brother (the two princes?). (3) The sun and its son (the
Kin g and his son?).

At this central juncture of the story, dominated by the figure of
the astrologer who interprets the dream pr eviously invoked, let me
indicate that the old man 's speech is strictly organized according to
the principles of ring composition . We ar e, therefore, offered, in the
themati c core of the speec h, a vignette of a disturbed king calling
for , and subsequently accepting an avowedly unreliable interpretation
of a dubious, if not outrightly false dream-vision . T his centrally
placed ambiguity mu st, in some way, be significant.

In Sect ion (E' ), the king, who further interp rets the astrologer's
interp retation to mean that his son, Prince B, will overthrow him
(possibility 3, above), pounces on the latter and is about to kill him,
but refrain s from doing so lest he subsequently be filled with remorse
over having killed an innocent son. This very human and fatherly
scruple on the part of the king proves to be a near-fatal mistake, for
the son actually does overthrow his father , whom he bani shes from
the kingdom. In this case, the father refrain s from killing his son,
out of choice. We should also note that the king's initial impulse to
kill his son, rath er than any stellar influence, may well be what
prompts the latter to overthrow his fath er.

In section (D '), the son first proceeds to justify his rise to power,
in his subjects ' eyes, by falsely accusing his father of misconduct
before them (this further establishes that Prince B is a liar and,
therefore, unreliable). H e then proceeds to rule unjustly and to
oppress his subjects, thereby aliena ting their affection, with the
inevitable result that they revolt aga inst him and restore his fath er 's
rule. Ironically, the false dream- vision does come true, but not in
the way the prince, who claimed to have experienced it, would
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have wished. This time around, the king does kill his faithless son,
thereby fulfilling the vagu e and unreliable interpretat ion of a dream
that seems never to have occurred in the first place. Wh at the
events of the story, which the characters within it interpret to be
ostensibly about the supremacy of Fate, does show, to the contrary,
is that the world is ruled by Providence rather than by blind Fate,
for we are offered a comforting medieval view of a un iverse ruled
by justice, not arbitra riness, in which the wicked are punished and
the righteous rewarded.

At this point, let us remind ourselves that the old man has told
this story ab out his an cestors in order to establish both their, and
his own nobility. In fact, since all of the cha rac ters in the story are
negatively portrayed as ruffians, scoundrels, rapists, hypocrites, fools,
liars, parricides, filicides, and so on, exactly the opposite is established.

The fact that the entire story is a lie, containing further emb roi­
deries on truth with in it, becomes apparent if we pa use to ask
our selves how the speaker 's gra ndfather can po ssibly descend from
an ancestor who had two sons, both of whom were killed , thereby
leaving their father without issue . We might also consider asking
ourselves how the speaker's gra ndfather knew tha t evil Prince B
murdered good Prince A, since Prince B died at his father's hands
with his fratricide presum ably unconfessed , thus carrying his dark
secret into his grave. A more convincing conclusion is to assum e
that the speaker is either a liar or a fool. In either case he is an
unreliabl e narrato r of events.P?

In (C ' ), after having ended his story, the speaker holds it up as
a "tale of warning," and derives a moral conclusion from it, namel y
that man y an unrighteous individual is responsible for his own
downfall. As read ers who look ben eath the sur face of the text for
an esoteric dimension to it, we can readily sympathize with th is
conclusion , insofar as it follows smoothly from the story itself, in

139 The archetypica l tale of the good and bad siblings may be traced, from the
biblical legend ofJ acob and Esau (Genesis 25:24-34), thro ugh Shakespea re 's King
Lear, as I am kindly remin ded by Pro fessors J aroslav Stetkevych and Laurence
Michalak. Here, however, the matter is furth er complicated because the (apparently)
ba d son is in reality heroic, whereas the (apparently) good son is in reality a
murderer. In th is case we are dea ling with the inte rp lay between appearance and
rea lity.
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whi ch justice prevails, and in which individual freedom of choice in
moral matters is implied , but the charac ters in the story lack the gift
of seeing themselves as others see th em. Remaining at the surface,
exoteric level in their int erpretations, they see events ent irely in
terms of predestination, as exemplified by th e influ ence of th e stars
on human events. But even the characte rs' misreading of events is
ironized , when the speaker, who is telling this tall tale only to win
the sympathy of his audience and, thereby, to po cket th eir alms,
declares that "property is a choice win e or nectar . . . causing old
age to covet youthfulness. This world pushes deceptions to the extreme
while, simultaneously, it consumes dep osits ."

At the end of the maqiimah, it is revealed that the old man , who
has delivered thi s inspiring oration , is not really old at all; instead,
he has merely disguis ed himself as an old man in order to prey
upon the sympathies of his gullible audien ce and, thereby, extrac t
alms from them. Thus, the mo ral scruples espoused by the speaker
ar e, in his case, unwarranted , since he is himself violating the very
moral principles he proclaims. In other words, he does not practice
what he preaches, hence his claims to moral authority, just as his
claims to nobility of an cestry , are inadequate.

In contrast to section (B), where the speaker claimed to be old
but still abl e-bodied , in (B' ) he portrays himself as both old and
incapacitated . Therefor e, he implies, he is in need of bein g rescued
by as many charitable souls as possible. Having wax ed eloquent in
describing the heroic Arabian past in (A), th e spe aker is finally
reduced to silence brought about by his weakness and exhaustion,
in th e unheroic Andalusi present he depicts in (A ').

So eloquent has the old man's appeal been that , after his speech
is over , the bystanders contend with one another in ru shing forward
to give him alms. But the narrator, al-Sa'ib, that mo st innocent of
all innocents abroad, who has been stung by this very speaker befor e,
and will be stung by him over and over again, recognizes him to be
the master-rogue and picaroon, Abu Habib al-Sadusi; not an Andalusi
at all, nor even a Berber , but an Arab from the Arabian Peninsula ,
and it immedi ately becomes clear to the victim that th e claims
made in the rogue's speech ar e all false; that the y have all been
mo tivat ed by a desire for undeserved gain. Upon being discovered ,
the rogue beats a hasty retreat, while reciting, as his parting shot at
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the narrator, a cynical poem in which he recommends adapting
oneself to Fate 's vicissitudes and being satisfied with one 's lot, modest
though the latter may be . H e then adds:

Do you not observe that I am merely pretending to be old, although
my skin is fresh, and my bones arc solid,

And that Fate is an archer whose arrows hit the mark whereas, from
the outset, the arrows of its enemies miss it?l-iO

From the previous rem arks, we may conclude that the rogue is
presenting him self as a fatalist, insofar as he subscribes to the doctrine
that Fat e controls all our actions and that we are not , therefore,
accountable for our misconduct. Furthermore, in his life, he perversely
applies this do ctrine to justify his own misconduct , never heeding
the moral embedded in his own tale, which implies that the universe
is rul ed by justice. H e is not awa re th at , in a providentially con­
troll ed universe, Fate will eventua lly hi t the mark with its arrows,
by shooting down tricksters such as himself. The story he tells to
illustr at e his case is a lie within a lie conta ining a truth . Ther efor e,
his moral conclusion can hardly be reliable, and we are justified in
arriving at exac tly the opposite conclusion from that recommended
by him ; namely, that we do enjoy some mea sure of Fre e Will ; that
we are respo nsible for our ac ts, and that we are expected to stru ggle
again st obstacles in our pursuit of righteousness, rather than giving
in to the temptation of wrongdoin g when under duress. The entire
maqiimah thus em bodies an exo teric and an esoteric meaning, and
the autho r is nudging us to practice ta'toil and to do what his anti­
hero is incap abl e of doing, nam ely to penetrate the false, exo teric
level of the text , in orde r to reach its true, esoteric meaning. This
underlying message we have attempted to recon struct makes some
sense, when we conside r again, that al-Saraqusti wrote his Maqiinuit
under Almoravid rul e, at a tim e when C hri stian forces were making
ever deeper inroads into Islamic territory; at a time wh en there was
a gene ra l feeling of helplessness and malaise in the land. In a broader
sense, the author seems to be inspiring his countryme n to take their
destiny int o their own hands in orde r to meet the Christian cha l­
len ge, rather than passively acce pting defeat.

' "' \\'43, p. 406.
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Al-Saraqusti's "Maqiimah 19" begins with the narrator, al-Sa'ib
ibn Tammam transmitting the information that, when he had reached
old age, he determined to mak e the pilgrimage to Me cca. In doing
so, he declares: "I bade farewell to passion and youth, faced the
blowing of the south and east winds, and came from the white­
lan ed [bqy¢ii' ai-darb] city to the confines of the west ." !" According
to the Moroccan editor of the text , a marginal note in one of the
manuscripts identifies the "white-laned city" as "Zaragoza on the
frontier ." !" This identification may be supported on the basis of
evidence provided by several medieval geographers, who state that
Zaragoza was called "the whit e city" [al-madinah al-bay¢ii']. 143 Let us
also not e that one traveling from Zaragoza to "the confines of the
west," i.e. Morocco, would be traveling south and, therefore, facing
the south wind. We are, then, definitely dealing with another maqiimah,
aside from that of "T he Berbers" and that of "T arif," in which
there is an allusion , be it ever so indirect, to the author's Andalusi
homeland. As we shall see in what follows, this allusion is not entirely
without significance.

Once the narrator reaches the confines of the west, he declares:
"I devoted myself to the saddl e-girth and the breast-rope of the
camel, until I found myself in the land of Egypt , hoping for success
and victory over my fate."!" Put in more prosaic terms, the narrator
has traveled by camel-caravan, from Morocco to Egypt , this time
with the east wind in his face, as stated earlier. In other words, the
narrator has opted for describing his traj ectory in a way that is so
roundabout and evasive that it requires work on our part to unravel
the meaning of his words. It is as if he does not really want us to

1,1 W19 , p. 182.
If2 W19, p. 182, n. 4.
IH See for exampl e, La peninsule iberique au moyen-age d'apris le Kitiib ar-raiod al­

mi'tiirfi [labar al-aktiir d'lbn 'Abd al-Munim al-Himy ari, ed. and trans. E. Levi-Provencal
(Leiden, 1938), Arab ic text, pp . 96-98; French trans., pp . 118-120: "Saraqusta ,
Zaragoza, Sarago sse: Dans la par tie or ientale d'al-And alus. C 'est elle qu 'on appelle
aussi ' Ia Ville Blanche' ial-Madina al-baidii') . .. a cause de la grande quantite de
platre et de chaux qui s'y trouve." See too Geagraphie d'Edrisi, trans. P. Amedee
J aub ert (Paris, 1840), II, 35: "Saragosse porte aussi le nom d'cl-Bcidh a tal-bay da'),
ou de ville blanche, a cause de ses fortifications revetu es de chaux."

IH W19, p. 182.
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know from whence he is coming, or th e route he has followed, as
is often the wo nt of disho nest individuals.

Upon arrival in Egypt , the narrator goes on a tour of tha t land's
ru ins and monumen ts. In particular , he contemplates the Pyramids
" in order to humble and humiliate [h is] soul, thereby makin g it
hop e for and expec t pardon. " !" In the middle of his rever ies, he
hears a loud voice in the dir ection of which people are flocking.
The producer of the voice is delivering a fire-and-brimston e sermon
of the kind known in Arabic as wac?:.. Like some medieval precursor
to Napo leon, the speaker is asking his assem bled audience wher e
are Pharaoh, builder of the Pyramids, and K an 'an (Canaan) who
was a son of Noah , and is presented as a man of military might,
according to Arab tradi tion s.r''' No matter how powerful they may
have been in their own time, these potentates, the preacher proceeds
to remind his audience, have died and been forgott en . The crowd
is further asked to conside r those men of the present who visit the
eloquent monuments of Antiquity, yet fail to ponder over the fate
of their bu ilder s. After admonishing the mem bers of his assembled
au dience for not heeding the warn ing implicitly embodied in the
Pyramids, conce rn ing the transitory nature of human power, the
preacher reminds them that , were it not for the obedience they
man ifest toward the Fati mid and, therefore, Sr i ca liphs of Egyp t,
with whose rule they have been blessed by Go d, they would hardly
have prosper ed . T he sta teme nt is followed by lavish praise of the
Fatimid dynasty.

For the Caliph to have heard the preacher 's sermon from his
royal palace, we would have to assume th at it stood within earshot
of the Pyramids (which was ac tua lly not the case)!" for at thi s point,

11\ W19, p. 182.
lIb On Kan 'an , see E.I. 2, IV, 528.
117 In 358/969, the Fatimids founded Cair o on the east bank of a now dry

canal (al-baty) whose name lingers on in the city's toponym y. Withi n the walls of
the city stood the Small and Large Palaces, to the west and east, respectively,
divided by an area called Bayna l-Q asrayn (,Between the Two Palaces'), whose
name survives, altho ugh the two Fat imid palaces have long since disappeared . Al­
ballj lay well to the eas t of the Nile, whereas the Pyramids of Giza lie well to its
west, bor dering on the desert. There are at least some ten miles distance be tween
the two locations, with the Nile lying between them. See Andre Raymond, Cairo
(Cambridge, Massachusetts, 2000), tra ns. Willard Wood, chap. 2, "Cairo , Fatimid
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a summoner from the Caliph appears , and the preacher is hauled
away into the latter's presence, leaving his audience to wonder
wheth er he has committed some crime for which he is being arrested .
After a prolonged absence., the preacher emerges from the royal
palace "wearing a fragrant perfume, riding a splendid mount, dressed
in luxurious clothes, bearing magnificent gifts, and having secured
a lofty rank and an ample glory. "!"

The narrator of the episode, namely al-Sa'ib , that not- so-innocent
abroad, who has recognized that the preacher is his Nemesis, the
trickster Abu Habib al-Sadusl, follows the latter, who likewise
recognizes his victim. Al-Sadusi then asks al-Sa'ib : "Are you a Syrian
at times, and an Egyptian at others ; sometimes a Kufan and sometimes
a Basran?" !" In other words, our narrator is being asked why he
behaves like a chameleon, harboring loyalty toward no particular
group, by a trickster who is otherwise known for doing exactly the
same thing.

To this que stion , al-Sa'ib replies that he has never seen a man
so talented in inventing lies to earn his living, to which al-Sadusi
responds with a poem in which he explains that his penchant for
wenching and winebibbing is so compelling that no fortune is large
enough to cover the expenses incurred in the pursuit of his vices,
adding praise for the generous Caliph, who has weighed him down
with gifts, and whom he characterizes as a representative of
Orthodoxy. When asked by al-Sa'ib what magic he has used to
dupe the Fatimid ruler into giving him so generous a handout, al­
Sadiisi recites a cynical poem in which he declares:

Never reveal a secre t, eve n if an oath requires you to do so.

Sp eaking th e truth is an act of piety, yet wher e is the man who does
not lie?

Every rough stretch of road is tre ach erous; where is the loyal and the
faithful man ?1 50

City,". pp. 31-79, especially, the map on p. 32. It would, therefore, have been
impossible for the preacher's sermon to have been heard from the royal palace,
a point that will be discussed, below.

148 W19 , p. 184.
149 W 19, p. 184.
150 W19 , p. 185.
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At thi s point in the narrative, two differ ent manuscripts provid e
two altern ate endings to the maqiimah. In one of these, al-Sadusi
explains that the Fatimid Caliph had first politely thanked him for
his praise and exho rta tion to repent,'?' and then asked him to im­
provise some poetry. Al-Sa dusi cla ims to have gladly complied with
the request by reciting a poem in praise of the Caliph's 'Alid an­
cestry and Sli affiliation. The poem so moved the ruler, al-Sa'ib is
told, that he waxed generous and enthusiastic, while even asking
for more po etry on the welcom e subject of his own dynastic splen­
dor and magnificence. After al-Sadusi had complied with this further
request to improvise verse, the gra teful ru ler gave his encomiast the
mon ey, servant, and fine hor se now in his possession. But here we
encounter anothe r incon sisten cy, for al-S adusi specifically praises
the Fatimid Caliph for his descent from 'All al-Rida , who was the
eighth Imam of the T welver Slah,I';2 whereas the Fatimids were
Isma'Ilis, not T welver Slis, and prided themselves in their descent
from Isma'il ibn J a'far al-Sadiq.P" not from 'AlI al-Rida . A rough
parallel to this gross confusion of sr: sects would be to have a
Lutheran praise the Pope for his zeal in upholding Bulgari an Or­
tho dox doctrine! So we mu st conclude that al-Sadusi is eithe r lying,
or he has gotten his Slis hopelessly muddled .

H aving provided al-Sa 'ib with an account of his audience with
the hapl ess Caliph, al-Sadusi gives his Andalu si in terlocutor a cut
from his ill-gott en ga ins, in order to buy the latter 's silence in th e
matter, asking him to refra in from revealing that his eulogy was
insincere and, therefor e, mer ely calculated to extrac t money from
the Caliph. Then , al-Sa dusi departs, but not before al-Sa 'ib agrees
to rem ain silent, saying, in one of th e alt ernate endings: "So I took
his words to lie somewhere between good advice and sound guida nce,
on the one hand, and blame and threat, on the other,"l ';~ after
declaring whi ch , he praises and blesses al-Sadusi for his cleverness
and cunning.

H ere th e maqiimah ends, with al-Sa 'ib having been thoroughly

lSI Having heard it from a distance of over ten miles?
IS2 See E./. 2, I, 399-400.
IS3 See E.I. 2, II , 374-375 .
IS{ WI 9, p. 186.
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corrupted and suborned-on his way to Mecca, no less!-without
our being informed , incidentally, wheth er he ever reached the H oly
City. The pilgrimage to Mecca is, therefore, perversely presented as
a journey toward sin rath er than salvation.

Let us not forget that the author of al-Maqiimdt al-luriimiyah was
an Andalusi, nor that the Andalu si Umayyads had, during their
heyday, been arch-enemies of the Fatimid caliphate, to who se Sri
ideology they opposed the Sunni set of beliefs they succee ded in
imp lanting and nurturing on Andalusi soil, to such an extent that
those beliefs survived long after the Umayyad dynasty had vanished
from the Iberian Peninsula. In the meantime , and for severa l centuries,
a veritable cold war was waged between the two rival dynasties.

One of the major accusations brought against Sris by Sunnis, is
that the former are hypocrit es, becaus e they resort to practicing
taqiyah, i.e. dispensation from fulfilling the requirements of religion
when under compulsion or threat of injury. Within the Andalusi
context, however , this cha rge is hardly fair, when one pauses to
conside r that, after the conquest of Gran ad a, an entire Sunni
popul ation was to adopt exac tly the same practice when persecut ed
by C hristians .!" Be that as it may, in this maqiimah, the tabl es are
turned, for it is the trickster , al-Sadusi, who hypocriti cally praises a
Fatimid Caliph for representing spec ifically Sri ideals: H e is the
hidden Imam,156 he is a H asimite.!" and a lineal descendant of the
Prophet Muhammad through the latter 's daught er Fatimah! " (here
referred to as the "Virgin," ),159 and her husband (AlI,160 etc. Nor is
the praise offered by al-Sadusi to the increasingly enthusiastic Imam
by any stretch of the imagination sincere: The reader is made painfully

155 See J am es T. Monr oe, "A Curious Morisco Appeal to the Ottoman Em­
pire," Andalus, XXXI (1966), 28 1-303.

156 On the Sli doctrin e of the hidd en Imam, see £.1. 2, III, 1167. This is,
however , largel y a Twelver-Sli doctrin e, whereas the Fatimids were Isma'Ilis, and
did not believe in it.

157 I.e., a descendant of Hasim ibn 'Abd Manaf, grea t-gran dfather of the Proph et
Muhammad, See £.1. 2, III , 260.

158 On whom, see £. 1. 2, II , 84 1-850.
159 On Fat ima preserving her virginity by giving bir th thro ugh her thigh , see

£. 1. 2, II, 84 7.
160 'All ibn AbI Talib was the fourth Orthodox caliph, whose descendant s are

revered by the Slis, as being the only legit imate successo rs to the Prophet
Muhammad , See E.I. 2, I, 38 1-386 .
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aware that it is merely calculated to tap the wellspring of the Cal iph's
generosity. H ence, we are treat ed to a rem arkable, if not disgraceful
spectacl e, in which a Sunni believer practices taq'iyah-not to save
his life when faced with the threat of religious persecution-but to
part a SI'i Caliph, whose only fault lies in his unsuspecting genero ­
sity, from his wealth. If the Caliph is overly trusting of a stra nger,
to the point of imprudence, recklessness, and folly, that stra nger is
nothing less than a crook and is, therefore, far more reprehensible
than the Caliph whom he succee ds in duping, for the stranger's
wrongdoing is as yrem edit ated as it is intentional. The text seems
to imply that, if Sl'i s can be fools, Sunnis can be hypo cri tes.

Even mo re disturbing, is the fact that our narrato r, al-Sa'ib, has
been traveling on a pilgrimage to Mecca and that , on his way there,
he has stopped at the Pyramids of Egypt, in an appropriately pe­
nitenti al mood, "in order to humble and humiliate [his] soul, there­
by making it hope for and expec t pardon, and while the pearl s of
[his] tears were being scattered and their copious showers were
being shed ."1 61 According to one ending to this maqiimah, however ,
he allows his silent approval of wrongdoing (qui tacet consentit) to be
purchased by al-Sadusi in excha nge for a sha re of the gifts the latt er
has received from the Fat imid Caliph: "[Al-Sadusf] gave me a cut
from the largesse he had received , and said: 'Beware lest you blow
the lid; depart instead in safety and security, wheth er you turn left
or righ t, if God Almight y so WillS'."162 According to another of the
alternate endings, al-Sa'ib says: "May you be gra tified by your cun­
ning, and blessed in the pursuit of your prey, the Sult an is an ocean
of generosity; eloquence is magic, and you are preeminent in it.
Therefore, let the rainclouds be generous to you, and let no prom­
ise mad e to you , or any right due you, remain unfulfilled. Y'P At this
point, al-Sadusi turns away from the erstwhile piou s, elderly, and
unreliabl e narrator whom , in the oth er version , he has just br ibed
into refraining from repor ting his own misdeeds, and he pays tribu­
te to the aging al-Sa'ib 's cowardliness by saying: "May I not lack
your acute discernment, God willing."IM

161 Wig, p. 182.
162 Wi g, p. 185.
163 Wi g, p. 186.
16+ Wi g, p. 186.
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Thus, in one version at least, al-Sa'ib has tacitly agreed to main­
tain silenc e in exchange for a cut of the ill-gotten gains obtained
from the Caliph. In this case, therefore, and in contras t to the
"M aqiimah of the Berb ers," there is honor among thieves (note that ,
once he has been bribed, the narrator becom es a thief by associa­
tion ), while al-Sadusi actually acknowledges and pays trib ute to his
suborned accomplice' s greed and corruption .

T here are a number of conceptual oppositions, explicit or implicit,
imbedded in this maqiimah:

Zaragoza Mecca
Frontier Center
Basra Kufa
Syria . . . . . . . . . . Egypt
Umayyads Fatimids
Sunnism Sl'ism
As'arism Mu'tazilism
Predestination .. Free Will

Both protagonists in the maqiimah under an alysis are fatalists. Al­
Sa 'ib arrives in Egypt "hoping for success and victory over [his]
fate"'65- a totally unrealistic and absurd expec tation, incidentally,
for how can one believe in Fate, yet simultaneously hop e to overcom e
it? The speec h delivered at the Pyramids by al-Sadusi is peppered
with allusions to Fate: The death of Pharaoh and Kan 'an is describ ed
as "a victo rious fate . .. a rapacious destiny;" 166 the Pyram ids "were
erec ted" for the edification of the assembled congregation, "by
Time;"167 the sr: dynasty of Egypt "averts the rav ages of Time"168
from its loyal subjects; "Fate watches over that caliphate.i'''" etc.
That al-Sa'ib is being portrayed by the author as a Sunni is clear:
H e comes from al-Andalus, a trad itional hotbed of Sunnism; when
he reaches old age, he goes on a pilgrimage to Mecca and, on his
way, arrives in Egypt, where he tours the Pyramids "the reby mak-

16S W19, p. 182.
166 W19, p. 183.
167 W19, p. 183.
168 W19, p. 183.
169 W19, p. 183.
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ing [his soul] hope for and expect pardon,"!" presumably for his
lifetime of sins, several of which are otherwise richly documented in
the remaining fifty-eight maqiimiii that are included in the corpus
attributed to al-Saraqusti, Let us recall that, according to the Mu'tazili
theological system (which was adopted by the Sri confession), there
can be no divine pardon for human sins, insofar as God is viewed
as just and, therefore, unable to pardon the wicked or, conversely,
to reward the sinner .171 The concept of pardon is, instead, an As'ari
and Sunni idea, tailored to fit an omnipotent rather than a just divi­
nity ; pardon is tailored to fit a divinity that predetermines all activities
taking place within its creation, including human sin; pardon is
ta ilored to fit a divinity that is merciful in forgiving those sins that
it has itself caused humans to commit. In other words, pardon goes
hand in hand with Predestination, in the As'ari/Sunni theological
system, as strict justice goes with Free Will, in that of the Mu 'tazilil
Si'is, and we can reasonably assume that, in hoping for pardon, al­
Sa 'ib is being portrayed as a Sunni.

Therefore, on a deeper level, "M aqiimali 19" juxtaposes two theo­
logical systems: one that adheres to the doctrine of Free Will, and
another that leans toward that of Predestination. Nevertheless,
"M aqdmah 19" shows that those who conduct their affairs according
to the tenets of Predestination are morally inferior to those who
espouse the doctrine of Free Will, insofar as hardened crooks are
worse than softened fools. In other words, this maqiimah portrays
Sris as being mo rally superior to Sunnis. Coming, as this surprising
conclusion does , from the pen of an Andalusi author who, by virtue
of the very fact that he was an Andalusi, grew up and lived in a
Sunni environment throughout his life, it is a remarkable one , indeed,
and it strongly suggests, at very least , that al-Saraqusti adopted a
severely critical stance toward members of his own society , for he
is suggesting that certain Sunnis, in his own day and age, are morally
bankrupt.

"Maqiimah 28" is closely related to "Maqiimah 19," insofar as the

170 W19 , p. 182.
171 On the Mu 'tazilah, see E.I. 2, VII , 783-793; on their teachings concern ing

the puni shment of sinners, see p. 790; on the applic ation of their teachings to the
maqdmah genr e, see J ames T. Monroe, The Art qf Badi az-Zaman al-Hamadhiini as
Picaresque Narrative, chap. 4, "T he Divine Paradox," pp . 47-63.
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final sect ion of 28 is a long and verba tim repetition of one of the
two alternate endings of 19, containing the selfsame eulogy of Sl ism
that has been discussed above. This coincidence in wording raises
a probl em that I am un able to resolve at pr esent : If we assume that
either of these two maqiimahs is an imitation or part plagiari sm of
the other and, therefore, not the work of al-Sara qusti , then we
might assume that the other maqiimah is to be attributed to our
author. But which of the two maqiimahs is the work of our author,
and which is no t? Or was the author merely recycling his material s?
In the bri ef prologue to his collection, al-Sar aqusti specifies that he
composed fifty maqiimiit,172 while one of his contemp oraries also bears
witness to the fact that the number of maqiimiit to be found in al­
Sa ra qusti's al-Maqiimiit al-lur iimiyah is that mad e canonical by his
model , al-Hanri, nam ely fifty.173

A furth er problem is that I) , which is based upon four manuscripts,
contains fifty maqiimiit, whereas W, which is based upon seven man­
uscripts, contains fifty-nine. 1)32-40 are relegated, in W, to an
appendix numbered 1-9, whereas W27-28, 38, 44-45, 47-50, are
not to be found in I) . In other words, VVcontains nin e maqiimiit that
exceed the canonical number of fifty claimed by the author, and
described by one of his contemporaries who wro te down the work
directly from its author's dictation. Since W50 (which does not
appear in I) ) recounts the episode of the repentance and death of
the anti-hero, Abu Habib al-Sadusi, it would seem a logical conclu­
sion to the collection and would, therefore, appear to be authentic.
No netheless, it will take furth er , stylistic investigation to weed out
those nin e maqiimiit not attributable to our author if, indeed, it will
ever be possible to do so, given the fact that stylistic analysis of
Classical Arabi c literary texts is a technique still in its infancy,
entirely aside from the fact that thi s technique can hardly be said

172 "T he following are fifty maqdmdt composed by Abu l-T ah ir Muhammad ibn
Yusuf al-T amirni al-Saraqu sti , in Cordoba, one of the cities of al-Andalus .. ."
W, p. 17.

173 " [1 studied] the book of the fifty al-Maqiimdt al-lueii miyah, composed by the
reliab le master, secretary , and literary scholar Abu I-T ah ir Muhamm ad ibn Yusuf,
al-Tamlmi, al-Saraqustt-e-may God have mercy on him! My transmission of it
was based on his authority." Abu Bakr ibn Hayr (d. 575/ 1179), Fahrasah, ed.
Francisco Codera and J ulian Ribera (repr. Baghd ad, 1963), p. 387.
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to yield very reliable results. 1H In th e meantime, we are confro nted
with a textual situation in which W 19 and 28 both praise Slism
verbatim , and in which on e of th e two may be au thentically Sara­
qustian, whereas the other may be spurious. H aving discussed "M aqii­
mah 19," above, let us now exam ine "M aqiimali 28."1 75

In this piece, the narrator, al-Sa'ib ibn T ammam finds himself in
a town of Oman, wh ere he comes upon th e trickster, al-Sadusi,
who is sitting at the entra nce to a physician's shop, discussing diseases
with the latter. Al-Sadusi immediately recogniz es al-Sa'ib in th e
crowd th at has gathered to witness the discussion ; he silently concocts
a sche me to use al-S a'ib in or der to relieve a local SI'i rul er of his
possessions, and begins to flatt er al-Sa'ib, by invoking every imaginable
form of pra ise for th e latter's ancestry and virt ue . Then he tells al­
Sa'ib that th e count ry th e latter has reache d is rul ed by on e of al­
Sa'ib 's relat ives, and leads him to th e court of a powerful local
dignitary, to whom th e tri ckster speaks in private for a lon g time,176

telling th e local dignitary th at he has brought him one of his relat ives,
whom th e dignitary, who is a H asimi and, th erefore, a direct
descendant of the Prophet's family, welcomes with op en arms. At
this point, al-Sa'ib , who is not a Hasimi, is overcome with embar­
rassment at having had his an cestry misrepresented to th e rul er ,
and vigorously denies any connexi on to the H asimi clan, wh ere­
upon al-Sadusi acc uses al-Sa'ib oflying, and upbraids him for having
done so. Hinting at his own relationship to th e Prophet 's famil y,
while sim ultaneously reaflirming al-Sa'ib's descen t from it, since the
latter has, by now, been thoroughly browbeaten into silent agree me nt
with al-Sadtlsi' s plo t (once again , qui tacet consentit), the master trickster
succeed s in gaining th e ho spitality of th e H asimi lord of Oman for

171 The matter is discussed in Hasan 'Abbas, Fann al-maqdmah if l-qarn al-sadis
(Alexandria? 1986), pp . 50-59, where the author inclines to the belief that the
nine superfluo us maqiimdt are imitations made by al-Saraqusti 's students that,
somehow or other, mad e their way into the collectio n. It is not possible to tell,
however , which nine, of the fifty-nin e maqiimdt attributed to our autho r, are the
spurio us ones. I wish to thank my colleague , Professor Ignacio Ferrando Fru tos
for alerting me to the existence of this book, and for kindly providing me with a
ph otocopy of the relevan t pages.

175 W28, pp . 250-255.
176 If the conversation was a pr ivate one, then how could al-Sa'i b have known

what was said duri ng its course?
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a prolonged period, after which, he decides to extricate himself, by
guileful means, from the latter's generous and welcoming hospi­
tality. In other words, al-Sadusi has used al-Sa'ib to further his own
and al-Sa'ib's interests, while the latter, after an initial protestation
that the Omani dignitary interprets as a show of modesty, has
acquiesced to the devious plan. Without telling the lord of Oman
that he intends to leave him, since the latter would not have al­
lowed him to do so, so strongly had the local lord become attached
to al-Sadusi, the latter catches the ruler in an affable mood, obtains
from him all the gifts he desires, and then ungratefully abandons his
benefactor. At this point, al-Sa'ib asks the trickster what passed
between the latter and the lord of Oman, while al-Sadiisi's reply is
a verbatim repetition of one of the two alternate final sections of
"Maqamah 19," to which our previous comments are, therefore,
largely applicable.

Returning to "Maqiimah 19," it is further necessary to consider
the problem posed by the actual location of the Fatirnid palaces of
Cairo in relation to the Pyramids of Giza, and the fact that a
sermon delivered at the Pyramids could not have been heard from
the palaces. One solution to our dilemma would be to dismiss the
entire passage as an inaccuracy attributable to the ignorance of
Cairene topography on the part of our Andalusi author. While such
an interpretation of the passage is by no means impossible, an
alternative interpretation, more in harmony with what is found in
other maqdmdt, would be to consider that the text contains a deliberate
inconsistency introduced by the author for, in "A1aqiimah 28" we
are informed by the narrator, al-Sa'ib, that the trickster, al-Sadusi,
spoke in secret with the ruler of Oman, in order to trick both the
ruler and the narrator, yet the narrator is fully aware of the con­
tents of this secret conversation, from participation in which, he has
been excluded. It would be illogical to argue that this passage is an
illustration of the omniscient narrator technique,177 for what is being
said in secret is designed to trick the narrator, who then proceeds
to fall for the trick. If the omniscient narrator approach is deemed
unconvincing, we are left with the suspicion that the author may

177 Bydefinition, third-person narration requires an omniscient narrator, whereas
first-person narration, as occurs in the maqamdt, does not.
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have inserted an inconsistency into his work for a delib erate reason.
These two inconsistenci es are comparable to yet a third, contained
in "Maqiimah No . 41 (T he Berbers)." Let us recall that, in that
piece , discussed above, we first encounter the narrator as he is
standing on the shores of Tangier , hoping for passage to al-Andalus.
While he is waiting for a ship to arrive, he narrates how he was first
tricked by al-Sadusi, and then threat ened by him with retribution
from the Berbers, whom both had collaborated in wronging. The
hapless narrator is warned that, if he does not immediately depart
from the region, al-Sadusi will lead a pa ck of Berb ers to hunt him
down and kill him . Since al-Sa'ib ha s not left the region, but is still
in it, narrating his tale of woe, when we first encounter him, at the
beginning of the maqdmah, we have yet another major contradiction
calculated to underscore the unreliability of the narrator, and to
suggest that the episode he is evoking may well be nothing more
than a lie designed to extract money from his gullible sympathizers.
Similarly, in the "M aqiimah of Tarn:" al-Sadusi appears disguised as
an old beggar who preys upon the sympathies of his benefactors by
telling them that he is the impoverished descendant of the Berber
conqueror Tartf that his father's ancestor, nine generations removed,
had two sons, one of whom killed the other, after which the father
killed his surviving son, thereby leaving himself without issue. Whereas
we, as alert readers , are asked to challenge the beggar's dubious
claim to descend from a man whose issue perished, his naive bene­
factors are duped into offering him the alms he seeks. Inconsistencies
of this sort abound in works of the picaresque genre, to which the
maqiimdt belong; they are deliberate, rather than the product of
authorial error; they are hints intend ed to alert the read er to the
fact that nothing said in such works should be taken literally, or at
face value, because everything that is said in them proceeds from
an unreliable narrator.

Social criticism is an essential component of the maqiimah as a
genre, of al-Maqdmiit al-luriimiyah as a work, and of its four Andalusi
maqdmiit in particular. Such criticism may adopt many forms. In
Nos. 19 and 28, it is achieved by contrasting the relative merits of
two rival sects within the nation of Islam itself, namely Sunnism
and Sl'ism . In other maqiimat composed by our author, similar re­
sults are achieved by using the selfsame gen eral strategy of contrast,
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but by juxtaposing a differ ent set of specific rivals. As noted above,
in the "M aqiimah of the Berbers," al-Saraqusti brings into play two
ethnic rather than sectarian groups, whi ch he th en proceeds to
contras t. In that maqiimah, the two tri cksters, who make much of
th eir supe rior ethnic status (insofar as th ey both are, or claim to be,
Arabs), are hosted by a group of Berbers who , by mere virtue of the
fact that they were Berbers , would have been conside red ethnically
and culturally inferior by contempora ry Andalusis . The Berbers
host their guests lavishly, thereby more than fulfilling their obligation
toward ho spitality, within a tradition that still conside rs generosity
on the part of th e host to be a sac rosanc t duty toward the stra nger.
In return, the Arab guests proceed to steal from their hosts, thereby
violating a basic norm of Arab ethics. In this instance, who is morally
inferior if not the ethnically superior Arabs? The text appears to be
saying that ethics and ethnicity do not necessarily coincide ; that
historically or politically sup erior ethnic ities are not always morally
superior, at the same time that it is breakin g down ethnic stereo type s.

(4) "M aqiimah 20 (Wine)"

Our author's "M aqamali of Winc"1 78 is an imitation of al-Harm's
"Maqiimah 35 (of Shiraz)." In the latter ,

Abu Zayd [the trickster] describ es, in a company of distinguished
men of literary tastes in Shiraz, where Har ith [the narrator] has met
them , a wine-cask metaphorically under the simile of a maid en , for
whom, as he tells the people, he desires to purchase wedding attire.
They give him money, and it turns out that by the wedding attire is
meant a flagon and a cup, which were necessary to wed as it were the
wine-cask to the drinker. The allegory may have been suggested by
the circu mstances that the scene of the event is Shiraz , a city celebra ted
for its wine, or ra ther for the manufacture of a peculiar kind of wine­
flagons, which on account of their exquisite workmanship are used in
preference to oth ers for pr esent ing in the m wines of superior quality.179

178 W, pp. 190-199.
179 T homas Chenery and F. Steingass, The Assemblies ifal-Hariri: Translated from

the Arabic with Notes Historical and Grammatical, II , 71-74, at p. 71. I wish to thank
Dr. Douglas Young for pointing out to me the dependence of al-Saraqusti 's
"Maqamah 20" upon al- Harirl's "Maqamah 35," on the subject of which Dr. Youn g
is preparing a more det ailed study. Al-Saraqusti's "Maqamah 20 (Wine),' may, of
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In al-Sara qusti's treatment of the theme, the terms of compari­
son are inverted , for a glass of wine is describ ed, metaphorically, as
a beautiful wom an. Furthermore, the sam e technique of juxtapo­
sing and unfavorably contrasting two rival groups, that we have
encountered in the maqdmiit by al-Saraqusti previously ana lyzed,
also occurs in this one, this time, outside the pale of Islam. H ere,
al-Sa'ib first gives up winedrinking, becoming an unsufferably virtuous
teetotaler. Finding a life of sobriety to be too mu ch for him , he
relapses into his old habits and visits a Christian monastery, where
the monks are conducting a profi tabl e business by providin g their
customers not only with wine, but also with wom en and boys, in
the best Nuwasian tradition. ISO In our monastic tavern-broth el, our
narrator encounters al-Sadusi, who has becom e a perman ent fixture
in the locale where, despite his lack of fund s, he has so man aged to
mesmerize the other clients of the establishment with his literary
talents, tha t they have volunteered to pay all his bills and expenses.
H e has also been smitten by a young Christian cupbearer descended
from Roderic, the last Visigothic king of Hispani a, to whom the
trickster expresses his love in ama tory verse. Here the text seems to
be asking us to consider who is more reprehensible, the uncon­
scionable Christians who, for a profit, provide wine, Christian women ,
and Christian boys to backsliding Muslims, or the backsliding Mu slims
who allow them selves to be corrupted by un conscionable Christians?

T his underlying pr oblem is closely paralleled by the situation
portrayed in "M aqiimah 42." H ere, al-Sa 'ib travels as a merchant to
India, where he stays "among a people who were submissive and
obedient to God , but not believers or Muslims, altho ugh they were
a people who had chosen justice as their practice, and had strongly
rejected injustice." Yet in this highly moral environme nt, he allows
him self to be seduced by al-Sadusi into visiting a brothel, where he
gets drunk and is divested of his wealth . Again , the ethi cal qu estion
being asked by the text is: "Who is morally superior, the drunken
Muslims, or the justice-loving, if drink- and sex-providing Indians?"

T aking this set of oppositions one step further , in "M aqiimah 35

course, also be compa red with al-Ha ma danr's "Maqamah. 49" with the same subtitle.
ISO O n th is subject, see Homoeroticism in Classical Arabic Literature, ed.]. \V. Wr ight

Jr., and Everett K. Rowson (New Yor k, 1997).
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(T he Bear)," al-Sa' ib finds him self in Wasit, where he sees an ani­
mal trainer making a trained bear perform tricks before a group of
women and children . Through an act of ventriloquism, the bear is
made to appear as if it is reciting a poem about itself that portrays
it as a rather sympathetic creature . Soon, however , al-Sa'ib recognizes
that the animal's trainer is al-Sadusi, and threatens to reveal his
identity to the crowd. Al-Sadusi advises him not to do so, but al­
Sa 'ib remains unmovable. Thereupon, al-Sadusi circles around al­
Sa'ib menacingly with the bear , mo cks him in verse, and publicly
accuses al-Sa'ib of being a child molester , whereupon the wom en
in the crowd, anxious to protect their children, beat him unmercifully,
as al-Sadusi makes his escape . In this episode, there is no apparent
need for al-Sa' ib to reveal al-Sadusi' s identity to the crowd, since
the latter has committed no crime again st his audience, but is merely
providing them with straightfo rward entertainment, and so al-Sa' ib
is repaid for his gratuitous malice. At the same time, there is no
apparent justification for the extreme measures taken by al-Sadusi
to defend himsel f, since he has committed no offense against the
crowd and thus need fear no retaliat ion at their hands. All in all,
both the narrator and the trickster come out of the situat ion looking
like despicable scoundrels, in contra st to the bear, who is merely
doing what it has been train ed to do . In this instan ce, we may
legitimately ask ourselves who is morally superior, the spiteful humans,
or the trained animal?

In all of the maqiimiit studied above, the socially superior in-group
(Muslims, Sunnis, Arabs, humans) is being contras ted unfavorably
with the socially inferior Outsider , or Other (Christians, Indians ,
Slis, Berb ers, animals). At this point in our analysis, an authorial
strategy begins to eme rge, according to which , in al-A1aqiimiit al­
lueiimiyah, the careful read er is constantly being invited to make
moral judgments and choices. T hus, for all its elaborate rh etorical
embellishme nt, al-Saraqusti 's ma sterpiece is hardly an example of
art for ar t' s sake in which the rh etorical form is all, and the content
is nothing, contrary to what mo st Orientalist writin gs about the
maqiimah genre, be they philologically grounded and positivistic, or
post-modern and (de)constructive have claimed .181

181 For the views of some tradit ional O rient alists, see their remarks, quoted in
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In a broader, comparative context , let it also be pointed out that,
wh ereas in the northern, Christian part of th e Iberian Peninsula,
audiences were listenin g to ep ics such as th e Poema de mio Cid, th at
sang th e tr iumphs of the anachronistically misnamed Reconquista ,
in th e Muslim south, a conside rable amount of soul-sea rching was
taking place while, in al-Maqiimiit al-lueiimiyah, tradition al atti tudes
and beliefs were being subjected to a painful, critica l, and even
dangerous re-appraisal. T he danger that is always inherent in any
serious scrutiny of religious valu es is th e very reason why the style
of th e work attempts to obscure from th e ignorant masses th e very
message it sim ultaneously invit es its more discerning and enlightened
readers to un cover for themselves.

Doubling and Duplicity

When an author of talen t tak es up th e pen to write a work within
th e framework of an already establishe d liter ary genre, we may
assume th at he do es not do so merely to rep eat wh at has been
ac hieved by his pred ecessors, but rather, to produce something that
is both new and original, th ereby adding his own individual
cont ribution and inventiven ess to the genre. Wh ether we view the
author's effo rts as the result of an "anxiety of influ ence" 1112 or of th e
pride he takes in his craftsmanship, would seem to dep end up on
wh eth er we are pessimists or op timists.

Either wa y, it is a daunting challenge to gauge th e or iginality of
an author such as al-Sara qusti , wh o subjected himself to considerably
str icter rules than thos e required in Arabic literary composition.
The very conce pt of originality was an invention of th e Romantics.l'"
Does thi s mean th at classical and medieval authors, who op erated
largely within th e lim itations imposed by a strict set of rul es and
conventions , were not original? When th e three great tragedians of

J ames T. Monroe, The Art ofBadi az-Zamiin al-Hamadhiini as Picaresque Narrative,
chap. 7, "Rending the Veils of Obscur ity," pp . 87- 100. For one post-modern
view, see Daniel Beaumont , "T he T rickster and Rhetoric in the Maqiimdi." Edebiyiu,
V (1994), 1-1 4.

IH2 Harold Bloom, The A.nie~y of Influence: A Theory ofPoetry (New York, 1973).
IHI See "Originality," Princeton Encyclopedia qfPoetryandPoetics, ed. Alex Preminger ,

et al., 2d cd. (Princeton, 1974), pp . 594-595 .
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Ancient Greece wrote plays that essentially retold stories well-known
to their audiences, in what way were they original? Coming closer
to our subject, when al-Hamadanr, al-Harirf, and al-Saraqusti all
tell us trickster tales similar in their conception and unpredictability,
how do the authors differ, and what is the original contribution to
the genre made by each one of them?

In modern terms, we expect authors to be original with respect
to the literary materials!" they use. For example, rather than adhering
to a traditional repertory of meters and rhyme schemes, modern
poets take delight in inventing new meters or even in abandoning
meter altogether. As far as themes are concerned, writers are
constantly seeking new ones, thereby striving to invent new tales .
But in the case of classical and medieval authors, who adhere to a
traditional repertory of materials, originality cannot be sought in
the materials they use . It must be found instead, in the literary
structure of the works they have composed. If this is so, then a well­
structured work will be one exhibiting such organic uniryl'" that
even the most minute details in that work will relate directly to, and
be reflected and reproduced in, its larger patterns. Put differently,
there will be a close correspondence between the micro-structure
and the macro-structure of a well-crafted literary work. This, as I
hope to show, is certainly the case with al-Saraqusti.

In the introduction to his work, al-Saraqusti not only tells us
specifically that he is imitating the Maqiimdt of al-Hariri, but adds
that he has imposed upon himself the technique of luriim mii La
yalram ('doing what is above and beyond the call of duty') first
introduced to Arabic literature by al-Ma'arrl (d . 449/ I058). That
author not only made use of the technique of luriim in his famous
collection of poems known as Luriim mii La yaleam, but also , if to a
lesser extent, in the prose sections of his Risdlat aL-gifran, where it
appears sporadically. Similarly, al-Hartri also employed luriim in his
Maqdmiit, but he did so in an unsystematic fashion. For example,
when he cannot find an exact biconsonantal rhyme, he will rhyme

181 Here, I use the dichotomy materials versus structure instead of the older
dichotomy form versus content, in the technical sense recommended by R. Wellek
and A. Warren, Theory !ifLiterature, 3d ed. (New York, 1956), pp. 140-141.

18S See "Organism," Princeton Encyclopedia of Poetry and Poetics, pp . 593-594 .
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related but not identical consonants (ad ab/gatfab),186or simply abandon
the attempt altogether, and rhyme only the final consonants of
words. In contrast, in his al-Maqiimiit al-lueiimiyah, al-Saraq usti adopts
the strict practice of rhyming not just the last consonant, but the
last two consona nts of words found in pausal position ; either at the
ends of clauses, in prose, or of metrically regular lines, in poetry,
and he keeps up this difficult artifice systema tically throu ghout his
work, hence its title, al-Maqiimiit al-Iuziimiyah. Because of his adherence
to suc h an extremely dem anding requirem ent, the author ha s
delib erately narrowed down his rhyming possibilities, since he ha s
a sma ller pool of rhymes from which to choose. H owever , he resorts
to a most ingenious expedient to escape from the literary strai tjacket
within which he has placed him self: In Classical Arabic prosody,
there is, among the rules govern ing rhyme, a defect termed al-ftii',
which consists of repeating the same word in rhyme in the course
of a qasidah. Many prosodists hold this repetition to be allowable
provided at least seven verses interven e between the repeated word.
T here is an even furth er loophole in the law, for the repetiti on is
permitted at an even closer range, so long as the repeated word is
used with a slightly different shade of meaning.187 And this loophole
is what al-Saraqusti, unlike his predecessor s, will exploit to full
advantage, both in verse and in prose, in order to compensate for
th e restr ictions he has imp osed up on himself by adopting the
technique of luziim. Co nsider the extreme case represented by the
following passage, taken from an eight-line poem , of which each of
the first four verses ends with the same word yaminu, so that the
author is not only using the loophole in the law, but triumpha ntly
abusing it and drawin g ostenta tious attenti on to his abuse in the
process:

la tasmaha nna bi-sirrin / wa-in 'alat-ka yaminu
fa-li-I-umiiri sima lun / wa-li-l-umuri yaminu

siyyani fi l-hukmi sirrun / tashii bi-hi w a-yamfnu

al-sidqu birrun wa-lakin / ayna I-lag! la yaminu

18b Al-Ha rirl, Maqiimdt (Beirut, 1965), p. 176.
187 See \Y. Wright , A Grammar ofthe Arabic Language, 3d ed. (Cambridge, 1967),

II, 357.
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Never reveal a secret , even if you are required to do so by an oath,
For all matters have a left hand, and all matt ers have a right hand.
One should judge equa lly your revealed secret and your broken prom­
tse.
Speaking the tru th is pious, yet where is the man who does not lie?1 88

As a result of this constant usage of words with more than one
meaning, the type of pun known as tawriyah is frequ ent in the work
of al-Saraqusti , According to Seeger Bon ebakker, the tawriyah is "a
kind of word-play based on using a word with a double meaning in
a context where both meanings are allowable , at least synt actically,
though only one of them is actuall y intended by the author.i' I'" In
"Maqiimah 7 (T he Sea)," after the trickster Abu HabIb al-Sadusi has
used his guile to persuade a group of men to part with the ir money,
he lectures one of his victims, the agent-narrator al-Sa'ib ibn T am­
mam , on the ways of the world, declaring in verse:

jahilta hulqa l-baraya / wa-h alq a hada l-zarnan
fa-btalli-'aysi-ka wa-jhad / fa-rna li-iaysin jaman

You are ignorant of the nature of mankind, and of the peopl e of this
age,

So strive [or: 'dece ive' (fa-bta~] to ea rn your livelihood, and work
hard at it, for life is pri celess.P"

Since Form VIII of the verb hiila can mean both 'to strive' or 'to
deceive' , in this context, under the guise of a moral message, the
speaker is actually concealing his tru e and perverse recommendation,
namely that one should use deceit in order to get ah ead in life.

In "Maqiimah 14," the trickster gives al-Sa'ib the following advice:

fa- 'm al li-nqfti-ka wa-j had / fa-inna -ha 'a'maru

So act for the good of your soul, and strive in so doing, as long as you
live!"

This recommendation would constitute sound spiritual advice,

188 W19, p. 185.
189 Seeger A. Bonebakker , Some Early Definitions ofthe Tawriya and Safadi's FaQQ

al-X itam 'an at-T awriya wa-tl-Istixd am (T he H ague, 1966), p. 9.
190 W 7, p. 7 1.
191 W1 4, p. 142.
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were it not for the fact that the word ncfs, which means 'soul ', can
also mean 'self , so that the entire line could be interpreted less
spiritua lly and more selfishly to mean: "So act for the good of your
own self, and strive in so doin g, as long as you live."

In "M aqiimah 13" al-Sadusi addresses a judge, before whom he
falsely acc uses a group of people of being inhospitabl e to him. In
the course of his speech he declares:

ta-l-lahi, 'inna l-ganba bi-him lahiq wa- 'inna tirfa hujj ati la-l-wqji"hu
wa-liikiq.

Their crime , by God , is indee d overtaking them, for the steed of my
argument is both Eminent and Overtaking.192

In this instan ce, the words eminent and overtaking are also the nam es
of two legendary pre-Islamic thoroughbred stallions.

In "M aqdmah 16" al-Sadusi is urged to give up youthful folly and
repent before it is too late to do so. His response to al-Sa'ib is the
following:

da'<ni 'uwaffi l-siba mada-hu / [umma la-ka l-tawbu wa-l-ruju'u

Let me first pa y youthful folly its full du e, after which you may reap
my repentan ce and my return to virtue . l'"

Nonetheless, the syntactic struc ture of the line is such that it
could just as convincingly be interpreted to mean : "Let me be the
one who pays youthful folly its full du e, while y ou repent and return
to virtue ." The sentence is of the type: "The du ck is ready to ea t;"
it is ambiguous, and conceals a less unuplifting recommendation
behind a slightly more unuplifting one.

At times, there are entire sentences in which the key words have
a double meaning, thereby allowing for an extraordina ry meta­
phorical enrichment or expansion . In "Maqdmah I ," a gro up of
revelers is described in these term s:

tanimmu 'an samii'ili-himu l-riyadu, wa-ta1l jilu min aymiini-himu l-hiyadu.

To their lift, redolent flowerbeds reveal their good qualities, and to their
right, cisterns ar e emba rrassed by their good fortune.I 'l l

l 'l ~ W1 3, p. 131.
193 W16, p. 162.
19+ WI , p. 18.
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In this com plicated am phibo logy, th e ve rb namma ca n m ean both
' to reveal ' and ' to be red olent' , th e plural noun iama'il can m ean
both 'left sides ' and 'good qu ali ties' , while th e plural noun aymiin
ca n m ean 'right sides' as well as 'good fortunes'.

In "M aqiimah 33," th e narrat or al-Sa' ib recognizes th e vo ice of a
stra nge r and newcomer to his group as that of al-Sadusi, and declares:

'inna-ha la-nagamatun qad taraqa sam 'I 'alhanu-ha wa- ladawa tun
rajfa 'ala rawdl rayhanu-ha .

These are notes whose melodies have knocked on the door of my ears
before, and musical instrum ents the fragrance of whose quavering tunes,
like unto brilliant flowers, has previously shimmered throughout my
garden.195

H ere th e verb roffa, which m eans both ' to q uaver' and 'to shim ­
mer' allows for th e decidedly moderniste comparison of one pheno­
menon related to th e realm of sound (q uaver ing tunes) to anothe r
related to that of vision (shim m ering flowers).

On the level of poeti c allusion, a parallel feature m ay be found
in the wo rk of al-Saraqusti. Fo r exam ple, in "M aqdmah 3 1 (T he
Sta rs)," th e trickster re cites a long p oem describing th e heavenly
bo dies . In it , he add resses Suhayl (C an opus) as follows:

wa-ka-'a nna l-nuju rna sirbu 'agara / tufna tawfa l-rnaha wa-'anta
dawaru ,

It is as if the other stars were a bevy of circumambulating maidens,
/ like unto gazelles, you being their Dawar .196

Here, Dawar refers to a pagan idol that was circled by maidens as part
of a pre-Islamic ritual. The line is an allusion to a passage from the
Muallaqah of Imru' al-Qays :

fa-'anna la-na sirbun ka-'ann a ni'aja-hu / 'agara dawarin fj mula 'in
mudayyali .

A herd appeared before us, the gazelles of which seemed to be /
maidens of Dawar in trailing, striped garm ents.197

195 W33, p. 313.
1% \V31, p. 296, I. 2 1.
197 See Captain F. E. J ohnson, TIe Seven Poems Suspended in the Temple at M ecca

(Bombay, 1893), pp . 23, I. 65.
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In the Muallaqah of Imru' al-Q ays, a troop of gazelles is thus
compared to maid ens circling the pagan idol of Dawar, whereas in
al-Saraqusti' s adapta tion of the theme , the comparison is doubled ,
insofar as th e sta rs of heaven are compared (I) to gazelles tha t are,
(2) in turn, compared to maid ens.

The punning th at results from rhym ing or otherwise using iden­
tical words with different meanings thus allows our author to highlight,
to a far greater degree than his prede cessors, the disparity between
appearance and reality, between the exoteric and the esoteric, between
the ;:.ahir and the biiiin, between the sur face and the hidden meaning
of words. This is a disparity that has lurked at the very heart of the
maqiimali genre ever since its invention by al-Hamadani, but the
existence of which , at the hands of al-Saraqusti , has been pu shed
to ever greater heights. In fact, the text is constantly rem inding the
rea der that appearan ce should never be confused with reality, and
is even tra ining him to distinguish between these two dimensions in
his reading: "Without a dou bt , you have divined my purpose and
distingui shed the essence from the accident;" !" "I would recite for
you, from his poetry, that which would move stones to pity and
reveal bo th his apparen t and his hidden talents;" 199 "Everyone
possesses both an internal and an extern al aspect;"200 "I am al­
Sadusi, and I conce al my appe arance.t" ?' "Yet all matters have an
exoteric as well as an esoteric aspect;"202 "T his is a vision that has
both an esoteric an d an exo teric dimen sion .'F " "But as for prose,
. . . there is no differen ce between its exoteric and its esote ric
meaningsj''F'" "For often does a deceptive appearance guide one
toward an underlying reality, and often does qu estioning remove
the ru st th at hides an obj ect; "20'; "We thus hon ored his abode and
dwe lling , for th e sur face meaning of his words distr acted us from
his underlying, secre t intention.T '" "H ow excellent you are at get -

I 'lH W7, p. 67.
I!J!JW I I, p. 112.
eoo W 13, p. 131.
201 W 14, p. 142.
202 W25, p. 229.
203 W43, pp . 403-404.
2(H W40, p. 375.
20; WH , p. 4 13.
206 \\147, p. 440.
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ting to the int rinsic rather than wasting time on the extrinsic aspect
of matter s.T '"

By its very nature, rhymed prose (particularly when its clauses
are rhymed in pairs , as is normally, though not exclusively, the case
in the maqdmalt genre) encourages a form of stylistic doubling, as the
following passage illustrates:

lamrna faraqtu j Ulj fi!1fJ., 'uridu arr.,
barraba biya s-fawqu, wa-jadda n-niza 'u wa-t-tawqu,
fa-sirtu 'astashibu r-rifaqa, wa-tajubu 1- 'iifaqa,
hatta faraqtu I-ma 'hiila , wa-r akibtu I-mqjhiila

(I) Wh en I departed from ]u ,:jan, (2) desiring to reach Anojan,
(I) I was troubled by y earning, (2) and great was my nostalgia and
longing.
(I) So I sought out fellow-travelers, (2) and traversed the horizons,
(I) Until I left the inhabited area, (2) and rode over the unknown.208

This tendency toward stylistic doubling, which is not necessarily
peculiar to al-Saraqusti, but common to the genre as a whole,
insofar as the maqiimah was couched in rhymed prose from the
moment of its birth, creates a two-dimensional portrait in which
things are constantly being presented in terms of parallels (fawqu­
tawqu 'yearn ing-longing') and opposites ima'hiila-mojhiila ' inhabited­
unknown'). Such a portrait can be rendered three-dimensional by
the addition of more complicated rhymes and the consequent rhyming
of homonyms, and by the greater frequency in the use of puns to
highlight the discrepancy between appearan ces and reali ties ifa-htal
'strive-deceive') to the point that , in the hands of al-Sa raqusti, the
maqiimah's third dimension has increased markedly or , to put it
differently, the portrait has acquired greater depth. To proceed
with our metaphor borrowed from the art of painting, the phe­
nomenon so far discussed is the artist's technique or , in literary
terms, the work's stylistic micro- structure. At this point, let us turn
from that micro-stru cture, to the work 's narrative macro -structure,
in order to see how micro-technique can produce larger , and ever
more impressive figures on the canvas.

207 W, p. 492, Appendix, no. 3.
208 W2, p. 25.
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Whereas al-Saraqusti's two predecessors had regularly couched
their maqiimdt in the voice of an agent-narrator who was presumably
telling his tale of woe to an implied author, al-Saraqusti introduced
the (seemingly) minor and insignificant innovation of adding a sec­
ondary narrator or transmitter who , unlike the primary one , is no
longer an agent. Typically, the introductory isniid goes: "Al-M undir
ibn Burnam [Warner, son of Chieftain] narrated and said: 'AI­
Sa'ib ibn Tammam [Wanderer, son of Multitude] informed us and
said . . .'"

This innovation is no mere superficial decoration . It acquires far
deeper significance when we consider the nature of the episodes
narrated . Generally speaking, the latt er constitute incidents in which
al-Sa'ib complains of having been parted from his money by the
ruses of his persecutor al-Sadusi, In an overwhelming number of
instances, however, the episode narrated by al-Sa'ib is pepp ered
with discrepancies, inconsistencies, and ambiguities, thereby leading
the reader , exhausted by suspicion, to question the veracity of the
narrator's claims and, ultimately, to wonder whether what he is
being told by al-Sa'ib actually ever occurred at all. Are the maqdmdt

of al-Saraqusti "the confession of a liar" to use the words of Claudio
Guillen in describing the maqiimah's European sister-genre, the
picaresque novel?209 Furthermore, if al-Sa'ib is lying to al-Mundir,
why is he doing so? Let us consider the following examples:

In "M aqiimah 32," al-Sa 'ib informs al-Mundir that he was stranded
in SuI (near Derbent in Dagestan) at a time when he was no longer
young (wa-l-'umru qad walla sabiibu-hu),210 and when he was so poor
that he was unable to leave the city, so that he was eking out a
miserable existence on bare essentials. H e meets al-Sadusi, whom
he recognizes and takes in, lodging him in his own home, under the
mistaken impression that the aging trickst er has finally repented of
his evil ways and become a reformed character. One day, the two
go to the main mosque, where al-Sadusi makes a public display of
piety by praying both profusely and enthusiastically, after which he
turns to the assembled worshippers, before whom he accuses al-

209 Literature as System: Essays Toward the Theory ofLiterary History (Princeton,
1971), p. 92.

2 10 W32, p. 304.
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Sa'ib of having stolen and sold the valuable property al-Sadusi
claims to have stored up, and with which he had hoped to support
himself during his old age. At this point, al-Sa'ib , whose youth had
departed at the beginning of the maqiimah, is described as a "youth"
(lata).211 In an outburst of rage, those present in the mosque give al­
Sa'ib a thorough thrashing, after which they break open the locks
and bolts protecting a chest in which al-Sa'ib, the agent-narrator,
who had earlier claimed to be impoverished, now appears to have
stored his most valued possessions (implying that he has others that
are , perhaps, less valuable and, therefore, that he is not quite as
destitute as he claims to be), which the crowd take into protective
custody. Al-Sa'ib is hauled before an unsympathetic judge, who is
swayed by al-Sadusi's old age, i.e., by appearances, and rules in
favor of the latter. Having won his lawsuit, al-Sadusi, in a hypocritical
display of clemency, advises the judge to refrain from having the
victim beaten, but suggests instead, that his money be confiscated
(and, presumably, handed over to al-Sadusi), leaving only his rags
on the condemned, and that he be "hurled east or west," that is to
say, expelled from the city . In a final admonitory poem, al-Sadusi
adds insult to injury by declaring to his victim:

Were it not for my righteous hand and kindly behavior, your very
rags would be torn from your body.

A noble youth is consoled by his hopes, but no one can console an
old man

For, if you so wish, you can still strike it rich: all a noble youth needs
is a camel-saddle and a camel to urge forth .i"

In sum, the narrator al-Sa'ib has informed the transmitter al­
Mundir that he has lost all the stored-up wealth he formerly pos­
sessed, at a time in his life when he claimed to be destitute and,
furthermore, that he has somehow been miraculously rejuvenated
after the departure of his youth!

It should be noted that al-Sadusi begins his sermon in the mosque,
in which he accuses al-Sa'ib of theft, by invoking the person of
ASlyah, wife of Pharoah, and one of four perfect women, according

211 W32 , p. 306 .
212 W32 , p. 308.
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to the Islamic tradition, and that he does so by contrasting her
virtue with the wickedness of her royal husband:

May God curse Pharoah and bless Asiyah. In this couple, He united
two opposites and joined a pair of antagonists .. .213

The referen ce is to Qur'an, 66: II in whi ch good wives of bad
husbands and bad wives of good hu sbands are held up respectively
as good and bad role-models. By making thi s allusion to the Qur'an,
al-Sadusi is implying that he is a virtuous person who has been
mismatched with a scoundrel but, since his story is patently false,
what it ac tually illustrates is that he is not above resorting to the
Holy Book to justify his wicked ends.

To give a glaring example of this sort of incons istency, in "M aqdmah
30 (T he Poets)," 21 1 al-Sa 'ib tells us that, on on e occasion, when he
was traveling through a trackless wildern ess, in a caravan, the noonday
heat became unbearable. The travelers then proceeded to ea t up all
that was left of their food , after whi ch they pit ched their tents , in
order to sleep through the noonday heat. Suddenly, a beggar appeared
before them, whom they fed (presumably with th e food they no
lon ger had, since we have previously been told tha t they had already
consume d all of it!). The age nt-narrator, who is now wealthy, re­
cog nize s the beggar to be al-Sadusi, and asks him not to disgrace
culture (adab) by begging, but offers to support him instead. Then,
he mounts the trickster on on e of his own camels, and they rid e off,
discussing the great poets of Arabic literature along the way . Some
thirty po ets are mention ed and anecdo tal snippets of informat ion
are provided about each one of them .F" Eventually, al-Sadusi be-

2 13 W32, p. 305.
2 11 W30, p. 264-278 .
2 15 This scene provides the author with an oppo rtunity to pun on the names

of the poets, which he does systematically, according to the following formul a:
Imru' al-Qays "was a Hunduj Abu l-H arij ['an eminence an d a lion '] rather than
a mere hired hand or a ploughm an [Mril] ;" T arafah "was a Tarafah and wha t
a tarofah ['F rench tamar isk']! T ime cast the evil eye on him with its glance when
it gazed on him (laraja-hu), uprooting bo th his deeply root ed all ['Orient al tamarisk']
and his tarafah ['French tam arisk'];" Zuhay r ibn AM Sulma "was Moun t Aja' or
Mount Salma ; a flower in bloom [zahar] , not a bud [zuhtryr];" al-Na bigah al­
12ubyanI "was an Abu Um amah, an d what an abii umdmah ['a possessor of th ree
hu ndred camels '] ;" al-A'sa "was an Abu Basir, and what an abii basir ['visionary' ,
a term often applied to the blind] ," etc. (W30, pp . 266- 267). This approach rests
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comes impati ent with al-Sa'ib's seemingly unquenchable thi rst for
knowledge, and anno unces his intention of leaving the desert in
order to go to some fertile area where he can find a Christian
monastery, which he will visit, presumably not for reasons of piety,
but in orde r to get drunk and seduce Christian alta r-boys after the
manner of Abu Nuwas, as "M aqdmah 20 (Wine)"21 6 richly illustrates.
Then , al-Sadusi turns to al-Sa 'ib and declares: fa -iaunoid-ni min al­
riihilati bi-l-'ayn,ja-'inna-hu la 'atara ba'da 'uyn ('so give me some cash
['ayn] in excha nge for this traveling-camel, and you will see ['ayn]
no furth er trace of me').217 Al-Sa 'ib gives th e trickster all that is left
of his money, thereby buying from the trickster al-Sa 'ib's own camel!
How the beggar, now load ed down with money, plan s to get out of
the trackless wilderness on foot, is left entirely un explain ed. Note
too, that the trickster 's sta teme nt conta ins a rh yming pun of the
sort men tion ed earlier, for the word 'ayn, the basic meaning of
which is 'eye', can also mean 'cash', and 'see ing' . The tri ckster is
thu s saying: "Give me some cash I'ayn for the camel, and you will
see I 'ayn no further trace of me." To further complicate matters,
afte r having ploughed th rou gh anec dotes abo ut some thi rty major
poets of Arabic literature, in wha t constitutes the lon gest maqiimah
in the collection, our critical eye I'ayn may fail to detect the impro­
ba bility of a man being so stupid as to bu y his own camel, unless
we are very careful readers ind eed!

A similar example is that of "Maqiimah 49,"21 8 in which al-Sa 'ib

on the an cient Stoic idea that the connection between an y givcn signifier and its
sign ified is deliberate and mean ingful, rath er than arbitrary or accidental, so that
the proper goa l of etymo logy is to discover and clarify th at con nect ion. Relying
on Stoic principles, and centur ies before al-Saraqusti , Saint Isidor e of Seville (ca.
560-636) had explained in Lat in that th e cat (cattus) was so called quod cattat
('because it looks'). Scc Ana-Isabel Magallon Ga rda, Concordantia in Isidon Hispaliensis
Eiymologias: A Lemmatized Concordance to the Etymologies ofIsidore ofSevilla (Hildesheim,
Zuric h, and New York, 1995), I, 273. Ce ntur ies after al-Saraq usti , Sebastian de
Covarrubias Orozco (1539-16 13), the first lexicograph er to compile a dictionary
of the Spanish lan guage, was to explain in Span ish th at ladies (damas) were so
ca lled because thcy habit ually say to th eir lovers and hu sbands da mas ('give me
more'). See Sebastian de Covarrubias Orozco, Tesoro de la lengua castellana 0 espanola,
ed. Felipe C . R. Maldon ado, revised by Manuel Camarero (Madrid, 1994), pp .
395-396.

216W20, pp . 190-195.
217W30, p. 278.
218 W49, pp. 453-460.
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complains of having been affiicted by an arrogant, rude traveling­
companion with whom he alights at a wat erh ole in th e desert.
There, he meets a young man who kindly helps him to qu ench his
thirst, and who declares his undying admira tion for him, expressing
the desire to be his traveling-companion. The young man leaves for
the night, th en returns with his aging father , who asks al-Sa'ib
whence he has come , and where he is going, and expresses the
hope th at they may be traveling in the same direction. To thi s, al­
Sa 'ib replies that he comes from the east and is goin g to the west
to seek th e lar gesse of a youth (guliim) who rules over that region.
The old man asks al-Sa'i b if he has composed an y poetry in praise
of that ruler , to whi ch the latter replies that he does not know how
to compose po etry. On hearing this reply, the old man composes a
series of praise-p oem s for al-Sa 'ib 's use, the last of which specifical­
ly mentions the youthful ruler, T asufln , by name, despite the fact
that al-Sa'ib has never actually revealed the young man 's identity
to him! As explained above, thi s is a refere nce to TasulIn ibn 'All ,
the third Almoravid ruler to hold the title of Amir al-M uslimin."?
and who, in his youth was govern or of al-Andalus between 5 19/
1126 and 532 /11 38. T his allow s us to date the composition of al­
M aqiimiit al-lur iimiyalt approximatel y to that period.

But aside from help ing us to date the work, the dedicat ion to
T asu lIn is help ful in interpreting "Maqiimah 49. " At the beginning
of th e latter, al-S adusi had asked al-Sa'ib where he was going, to
whi ch the latter had replied rather vaguely that he came from the
cast, and was on his way to the west , to the court of a young ruler.
But, a t the tim e the maqiimah was written , the far more important
Amir al-M uslimin was T asufin 's father , 'All ibn Yusuf (r. 499/ 1106­
53 7/ 1143) and not T asufin himself. It would, therefor e, be normal
to expec t that the Amir was the ruler al-Sa'ib was heading for , and
not his son, the far less prominent govern or of al-Andalus. And yet,
without being told specifically who that ruler is, al-Sadusi names
the son in one of his po em s. We thus have, in this phony act of
clairvoyan ce on the part of the tr ickster anothe r of the many logical

219 See Jacinto Bosch Vila, Historia de Marruecos: los almoraoides (T etuan, 1956),
p. 9, n. I, and passim.
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contradictions with which al-M aqiimiit al-Iurum iyali are riddl ed , and
which tend to betray the fact tha t the entire story abo ut al-Sadusi
is a lie concoc ted by al-Sa 'ib for the benefit of the neu tral tran smitter
al-M undir .

H aving compose d some poems for al-Sa'ib to recite and thereby
gain T asuflri's favor , the old man requests paymen t for his work,
and is recognized as being al-Sa dusi, Al-Sa'ib rewards the old man
as follows:

I only had one rid ing beast with me, on which I mounted him , and
some leftover traveling pr ovisions, that I relinquished to him , after
which he left me, while thanking me , and reminding me of our form er
ties of friendship . . .220

Details left unexp lain ed are the following: (1) Wh at becam e of
the rude, arrogant traveling-companion with whom al-Sa 'ib arrived
at the wate rhole? (2) How did al-Sadusi guess that the young rul er
toward whom al-Sa 'ib was heading was Tasunn ibn 'All, govern or
of al-Andalus? (3) How could al-Sa 'ib have proceeded on his journey
to the latt er 's cour t if he gave his only riding beast and rem ain ing
travel ing provisions to al-Sadusi, th ereby leaving him self stranded
and foodless in the mid dle of the deser t? (4) Wh at value and since rity
would purchased , second-ha nd pan egyrics really represent? In sum,
the veracity of the account is highly deserving of suspicion.

A similar predicamen t occurs in "Ma qamah 29,"221 in which al­
Sa 'ib arrives all alone on his camel at the ruined and uninhabited
city of Q ayra wan in Tunisia. There, he meets al-Sa dusi. The latter
persuad es al-Sa'ib to let him watch over al-Sa'ib 's camel while al­
Sa 'ib tours the ruins on foot. Upo n his return, al-Sa'ib finds that al­
Sadusi ha s absconded with his camel. As in "M aqiimoli 49," no
explana tion is given as to how th e victim man ages to leave the
desolate city without any mean s of transportation.

Al-Saraqusti's "Ma qdmah 39 (T he Lion)"222 exhibits another re­
markable case of doubling. It is based on al-Hamadanr's "M aqdmali
of the Lion"223of which it is an imitation . In al-Hamadani's version,

220 \V49, p. 457 .
22 1 W29, pp . 256-259.
222 W39, pp . 364-371.
223 Abu l-Fadl Bad!' al-Zaman al-Ha madani, Maqiimiit, pp. 25-35; English tra ns.
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the agent-narra tor 'Isa ibn Hi sam is advancing th rou gh the desert
in the company of a group of travelers, on his way to Emessa in
Syria. One day, during the heat of noon, they halt to take a nap ,
but are sudde nly awakened by their stampe ding horses, only to find
tha t a lion is descending up on them . Eventually, a youth from
amo ng the group of tr avelers, on whose body the lion has crouched,
slashes its stomach and man ages to kill it. The narrator then proceeds
to tell us about ano ther adventure along the way, nam ely an encounter
with a highw aym an and, finally, upon his arrival in Emessa, he tells
us abo ut his meeting with th e trickster al-Iskandari who, in thi s
instan ce, becomes the narrator 's victim. Note that, in al-Hamada nr's
version , the adventure with the lion , as well as the one with the
highw ayman, and with the trickster , are all told dir ectly by the
agent-narrator.

Al-Saraq usti , however, sees fit to complica te matter s. In his
"M aqiimah 39 (T he Lion)," al-Sa'ib is fleein g from the per secution
of his enemies, and decides to abandon the dan gers of city life in
order to bury himself in what he refers to as the "tomb" of the
deser t. H e therefore takes up residen ce amo ng a group of Bed ouins
who generously offer him their hospit ality, shelter, and prot ection .
O ne morning, he awakens to find that the encampme nt has been
aba ndoned, and follows the tracks of the tribe out into the desert,
where they have formed a circle around an old man who is upbraiding
them for withholding their hospit ality from him . Al-Sa 'ib recogni zes
the speaker to be his ubiquitous tormentor al-Sadusi . The latter
tells the assem bled company abo ut an adventure he recently expe­
rien ced : While tr aveling in the desert with a small gro up of men ,
he came to a place where cattle, camels, sheep, and goats were
raising a deafening uproar. Suddenly al-Sa dusi sees not one, but
two lions busily at work massacring the livestock and leavin g their
carcasses strewn all over the landscape. Since the lion s are described
as having manes, th ey are clearly males, on e of whi ch charges at
the new arrivals. The narrat or 's companions attempt to flee, but al­
Sadusi faces the raging beast and attempts to placate it by impl oring
its mercy. H e flatters the lion both in prose and in poetry, and
recites lion-panegyrics to it. Appeased by the speaker's eloquence ,

w. J. Prendergast, The Maqamal of Badi' ai-Zaman al-Hamadhani, pp . 40-46.
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the lion turns away and retires to a distance along with its com­
panion. At this point, the travelers come upon the Bedouin owners
of the livestock that was under attack by the lions . When they are
asked if they have witnessed the taming of the lions, they reply:

We saw an amazing wonder: We saw a lion behave submissively and
obediently in response to your appeal. Was it afigment if the imagination,
or was it for real?22+

As al-Sadusi reports it, the very text itself thus asks us to question
the reliability of the narration. Further inconsistencies that raise
doubts as to al-Sadusi's veracity are : (I) Only female , not male lions
do the hunting for the pack, and these animals are males. (2) Unlike
their civilized human counterparts, lions do not massacre their prey
indiscriminately. Instead, they kill only the animal needed to satisfy
their hunger.

Note that al-Sadusi has told this tale to an assembled group of
Bedouins, while alleging witnesses, namely that other group of
Bedouins who owned the massacred livestock, and who are not
present to testify to the truth of al-Sadusi's account, but who, according
to him, hosted the travelers lavishly and for a long time. Al-Sadusi
makes these claims in order to inspire his present listeners, namely
al-Sa'ib's hosts, to act hospitably, which he succeeds in doing. Pointing
to al-Sa'ib, the trickster then declares to the latter's hosts that al­
Sa'ib is a long-standing friend of his (to silence him, of course),
whereupon the two are led to the tent of a wealthy family, where
they are lavishly entertained. At dawn, before the hosts are awake,
al-Sadusi absconds with their most valuable possessions , slips away
from al-Sa'ib, and leaves him behind to face the wrath of the tribe.

In sum, the tale about al-Sadusi, told by al-Sa'ib, about how the
former claims to have charmed two lions with his eloquence, and
in which he invokes unavailable witnesses to the event as proof that
it actually took place, contains enough discrepancies to arouse our
doubts about its veracity. Unlike "T he Maqiimah of the Lion" by al­
Hamadani, in which the agent-narrator participates directly in the
adventure he tells, in "Maqamah 39 (The Lion)" by al-Saraqusti, the
adventure is not actually witnessed by the agent-narrator, but is
told to him by the trickster. Furthermore, why does al-Sadusi need

22' W39, p. 367. Emphasis mine.
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to appeal to his Bedouin hosts for hospitality, all the while accusing
th em of being stingy, when such ho spitality ha s already been
generously extended to al-Sa'ib? All in all, the narration is so unlikely,
that we are sorel y tempted to reject it in its entirety. Can the story
be other than a lie within a lie, so that, by a process of themat ic
doubling, our author has succeeded in imbedding on e level of deceit
within another?

Al-Saraqusti's "M aqdmah 50"225 exhibits an other remarkable case
of doubling. In W , it is the final maqamah of the collection and, like
th e final maqiimali of al-Harlrl before him ('Basra'),226 and th e twenty­
sixth of al-Hamadani before th at ('T he Exhortation 'i.?" its th eme is
repentan ce. But whereas both his predecessors portray the repentance
of a single tri ckster , al-Sa ra qusti, with th e oneupman ship that char­
acteri zes him , portrays two repe ntance s, namely that of the trick­
ster, as well as that of his occasional accomplice, the agent-narra ­
tor. In th e case of al-Ham adani, we are told by the narrator that ,
on on e occasion , when he was in Basra, he came upon an elderly ,
gray-haired man who was exhorting a group of listeners to repent
before it was too late to do so. In formulating his appeal , the old
man bases his arguments on Mu'tazili prin ciples, and cites Sri
authorities.F' all to the effect th at a deathbed repentance after a
lifet ime of sin can in no circumsta nces lead to a divin e pardon of
the sinner. In keeping with Mu'ta zili principles, the gathered compa ny
is thus exhorte d to rep ent early in life, so that its members may
earn enough credit for their righteous deeds to ou tweigh th eir sinful
on es. At the end of the maqdmah, th e na rrator discovers that the
preacher is no less than the tr ickster al-Iskandari, now grown old
and verging upon death, whereupon we realize that the Mu'tazili
lesson being taught by the tri ckster is on e from which he himself
cannot benefit, since his repentance has come too late in life. The

22S W50, pp . 46 1-4·72.
226 Al-H ariri, Maqiimat, pp . 442-455; T hom as Ch enery and F. Steingass, The

Assemblies ifal-Hariri: Translatedfrom the Arabic with Notes Historical and Grammatical,
II , 175-185.

227 Abu l-Fadl Badr ' al-Za man al-Ha madant, Maqiinuit, pp . 128-136; W. J.
Prend ergast, The Maqamdt if Badi' aI-Zaman al-Hamadhani, pp. 104-110 .

228 Note tha t the Sl'i confession of Islam adopt ed the Free Will theo logy of the
Mu 'tazilah , in contrast to the Sun ni confession, which adopted the Predestinarian
theology of the As'artyah .
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speaker has thus failed to practice what he preaches while, as far as
he is concerned, his lesson is an exercise in futility, for his repentance
is doomed to be an ineffective one .

In his "M aqiimali 50 (Basra)," which, incidentally, takes place in
the same city as the one by al-Hamadani summarized above, al­
Hartri has his trickster, al-Saruji, address the faithful in the Grand
Mosque of Basra. This time using As'ari arguments, he confesses to
the assembly that he is the renowned trickster al-Saruji, adding
that, on this occasion, he is not after their wealth. He then informs
his gullible audience that he has heard the voice of God resounding
from the lowest heaven, and inquiring who wishes to be granted the
power to repent, which the trickster immediately requests. The
assembled company congratulates the trickster on his good fortune,
whereupon he allows himself to be persuaded to accept their
munificence, which, earlier on, he had declared he was not interested
in obtaining. Thereafter, he retires with his loot, to a life of asceticism
and round-the-clock prayer. This time (within the context of As'ari
principles, according to which one may expect forgiveness after a
lifetime of sin, but only if one hears the voice of God offering one
the power to repent), the sincerity of a specific, individual instance
of repentance is being called into question. If one hears the voice
of God offering one the power to repent, one may be certain that
one will be forgiven one 's sins by a merciful divinity. But when a
notorious scoundrel informs his listeners that he has heard that
voice, while desiring no monetary reward from them, yet allows
himself to be talked into accepting just such a reward, we are left
with justifiable grounds to suspect that his repentance is nothing
more than a hoax. Put differently, if one hears the voice of God
offering the power to repent, one may be absolutely certain of
forgiveness, but if one tells others that one has heard such a voice,
how can they be certain that one's claim is truthful , particularly
when one has made a prior career out of deceit?

Given the context provided by his two predecessors, al-Saraqusti's
maqiimah of repentance breaks new ground. In it, the agent-narrator
al-Sa'ib informs us that, after not having heard from al-Sadusi for
a long time, the narrator had begun to fear that the trickster might
be dead, when a man who laid claim to being a sufi appeared
before his group to preach to them. In his sermon, the preacher



98 PRELIMINARY STUDY

allud es to an incident invo lving the piety and asce ticism of no less
th an the notorious Abu H abib al-Sadusi himself, whom the preacher
introduces as a role-model of goo d conduct. Once the sermon is
ove r, al-Sa'ib approaches the sufi to learn the whereabo uts of his
former victimizer, and is told that the latter now dwells in the outer
limits of Khor asan , where he has ado pted a life of repentan ce.
Grea tly encouraged by thi s news, al-Sa'ib decides to journey to
Khor asan to meet his former persecutor , whom he finds praying in
a mosqu e. Al-Sadiisi explains that he is now a reformed character;
th at the demands placed on him by his constant praying prevent
him from consorting with his friends, for whom he no longer has
an y tim e, and so, he bids al-Sa 'ib to dep art for Iraq (a possible
int er textual allusion to Basra , wher e both al-Hamadani's and al­
H ariris rogues had repented). Then al-Sadiisi expla ins th at the
ca use of his repentan ce was that he had seen a figure in his dream s,
implying that it was the Prophet , by allud ing to the hadi]: al-ru'yii 1­
siilihatujur'un min sittati toa-'arbo'ina jur'an min al-nubiaoah ('an authen­
tic dream vision is one of forty-six attributes of prophethood ' j.f "
th at is to say, when one sees the Prophet in a dream , one may rest
assured that the vision is authen tic, since dem on s canno t counter­
feit the Prophet's appearance .i" T his dream-image of the Prophet
admonishes al-Sa dusi to repent (in musammat verse, no less, which
is scanda lous when one conside rs the pain s the Prophet took to
disassociate himself from the composition of poetry!), after whi ch ,
accord ing to that trickster , God offers him the power to do so.

At th is j unc ture , the repentan t trickster withdraws, and al-Sa'ib

229 W50, p. 463.
2llJ Co ncern ing this hadii, see C.l.T 1\1., II , 205 b. See too "whoever has seen me

in a dr eam, has really seen me, for Satan does not take on my image" (C.I.Tlv!.,
II , 200a). This mean s tha t, amo ng other att ributes, proph ets have the power of
appearing in one's dream s. M ore spec ifically, it is believed th at if the Prophet
Muhamm ad app ears to one in a dr eam, one m ay be certain th at the vision is a
tru e one, and that one has not been the vict im of delusion or of the worki ngs of
the Devil. In what follows, al-Sadusi will use this hadit, to imply th at he has seen
the Proph et in a dr eam , urgi ng him to repen t. Of course, actually see ing the
Prophet in a dream, and claiming that one has seen him , are two entirely different
matters. For furt her details about see ing the Prop het in one's dreams, see Ibn Abf
l-D unya, ,\lorah!y ill the Guise ofDreams: A Critical Edition ofKitab al-Manam , ed.
Leah Kinberg (Leiden, 1994), pp. 62-82 . See too Muslim, Sahil: Muslim, trans.
'Abdul Hamid Siddiqi (Lahore, 198 1), IV, 1223-1229.
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departs for Iraq, leaving him to his prayers. While he is on the
road, journeying away from al-Sadusi, we are told that the news of
the latter's death reaches al-Sa' ib (which is, of course, spatially unlikely
in a pre-electronic age, when it would have been difficult for one
caravan to catch up with another). Al-Sa'ib returns, and visits his
form er persecutor's tomb, at the site of which he camps for an
entire week. One nigh t, after he has fallen asleep at al-Sadusi's
gravesite, al-Sa' ib is visited in his dream s by the ghost of the form er,
who urges al-Sa' ib to repent by reciting admonitory verses to him.
The maqiimah ends with a repentant al-Sa'ib declaring:

I waited for the predetermined hour of my death, hoping for forgiveness,
yet fearing punishm ent. Perh aps God will reduce the heavy burden
of my sins and make Abu H abib 's grave an auspicious place to have
visited , for God is Generous, Abounding, Great , and Exalted ." !

Are these two repentan ces authentic or are they merely hoax es?
According to the Islamic tradition, if one sees the Prophet in one's
dream s, that vision is a tru e one, but in this case, all we can be sure
of is that we are dealing with a rogue renowned for his unreliability,
yet who claims that he ha s seen the Prophet in his dream s. H ence,
the entire story about al-Sadusi, told by al-Sa'ib , has the stamp of
inauthenticity about it, and the latter 's own repentan ce, insofar as
it has been triggered by a lie, also seems to be false. An alternative
interpretation of this episode would be that al-Sa' ib ha s been tricked
into a sincere repentance by another repentan ce that is, at best,
dubious. If this is so, we again have one layer of dupl icity with in
another, thus doubling the obfuscat ion of an y tru th the maqiimah
might contain.

In fa ct, throughout the work , al-Sa'ib is constantly repen ting,
only to slide ba ck into sin : "Hence, I was fully repentant, for I
anticipated forthcoming blam e in the H ereafter;"232 "I decided to
repent and turn over a new leaf;"233"I had . . . turned my heart and
breast toward repentance.'v" "I will bury my soul in this faraway
tomb .. . in the hope that, by my cha nge of location , my soul will

231 W50, p. 467.
232 W14, p. 138.
233 W18, p. 178.
m W20, p. 190.
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eventually be transform ed, and that, thro ugh my repentance, 1 will
be ab le to restore it to its pri stine sharpness and luster .. .;"235 "H e
ha s . . . ret urne d to sin after having rep ent ed .. . ;"236 "I do nned
the woolen cloak and coarse ga rment of repen tan ce;"237 "T he lucky
man is the one who seeks to restrain himself and repents."238 v\lith
such a tra ck record, al-Sa 'ib 's repent an ce, as portrayed in "M aqamali
50" is neither encouraging nor conducive to confidence tha t it will
endure.

T he above are further series of examples of the sort of narratorial
inconsistency th at may be found in al-Saraqusti 's al-Maqiimat al­
Iur iimiyah. Wh at they all seem to suggest, is that the tales told by al­
Sa 'ib, in mo st of which he loses his money to the wiles of al-Sadiisi,
are them selves lies told by the age nt-na rrato r al-Sa 'ib to the neutral
transmitte r al-M undir, before who m al-Sa 'ib is makin g a gra nd
display of povert y, pr esum abl y in order to extract money from the
transmitte r. Thus, by a process of wha t, for want of a bette r term,
I have called "doubling," al-Saraqusti was able to add a second and
deeper dimension of dup licity to the maqiimah genre, and therein
lies his genius and or igina lity.

To recapitulat e, the difficulty of rhyming the final two consonants
of words (luzum) led the author to the expedient of rhyming hom onyms
together more frequ ently than is usual. T his stylistic device led to
an increase in pu ns of all sorts, particularl y the tawriyah which, in
turn , highlighted the lack of correspondence between the ou twa rd
appearance and the inn er reality of things. This process culminated
in a kind of them atic do ub ling in which false tales are told within
even falser tales, so that , in the end, dupli city achieves new dim ensions
and levels of sophisticat ion in al-Sara qusti's work. On the one hand,
this work exhibits a remarkable correspo ndence between its stylistic
micro-stru cture and its them atic macro -stru cture and may, therefore,
be said to exhibit orga nic uni ty. We are thus allowed, in al-Maqiimiit
al-Iuriimiyah, th e possibility

23S \V39, p. 364.
~ j6 \V42, p. 396.
m \V, 509, Appendix, no. 6.
~jH \ V, 5 19, Appendix, no. 9.
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T o see a world in a gra in of sa nd
And a heaven in a wildflower,
H old in fin ity in th e palm of [our] h and
And eternity in an hour.239

On the oth er hand, we might conclude that , by adhering strictly
to the classical rules of literary composition, the author was totally
free to be inn ovative and origina l in a way that is as elegant as it
is foreign to our modern preconceptions of wha t or igina lity should
be. In this respect, let us note that , in pre-modern times, the rules
of literary composition were as unchangeable as were the govern ­
mental institutions.

Literary Decadence or Artistic Excellence?

In a recent art icle in which he studies two works from the Mam­
liik period , one of which is a shadow-play by Ibn Dani yal (d. 709/
1310), Professor Everett K . Rowson points out tha t "the modern
Western 'canon' of classical Arabic literature may be said to close
with al-Ma'a rri (d. 449/ 1058) in poetry and al-Harlrf (d. 5 16/ 1122)
in artistic prose."240 "Beyond the work of these writers ," he adds ,
"Arabic literature of the Ayyubid, Mamluk, and O ttoman periods
has been given sporadic scholarly attention at best."?" Professor
Rowson further explains tha t "the principal reaso n for this neglect
is undoubtedly the perceived lack of accord of this literature with
modern taste. Rh etorical embellishment occupied an increasingly
important place in both poetry and prose from the eleventh century
on, and al-Harlri 's Maqiimiit, seen as a ne plus ultra , is as far as most
scholars hav e been willing to go; it is easy to dismiss all the subse-

~:l') William Blake, "Augur ies of Innocence," Stanza I, TIle Complete Poems, cd.
W. H. Stevenson, 2d ed. (London and New York , 1989), p. 589 .

~"U "Two Homoerotic Na rrativ es from Mam luk Literatur e: Al-Safad r's Law'at
al-shiiki and Ibn Daniyal's al-Mutavyam," Homoeroticism in Classical Arabic Literature,
pp. 158-191, at p. 158.

~"I Loc. cit. Compare the above sta tement with the following: "As always, the
political conditions were mirrored in literature; the output was enormous throughout ,
but the qua lities of or igina lity, virility, and imagination, weak from the first, die
away completely by the sixteenth century." H. A. R. Gibb, Arabic Literature: An
Introduction, 2d ed. (Oxford, 1963), p. 142.
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quent ultra, of which there is indeed a very large quant ity, as col­
lectively too clever by half."2{2

T he underlying assumption being made by the scholars to whom
Professor Rowson refers is that good literatu re relies as little as
possible upon rhetorical embellishment, and that it attempts instead
to speak to us simply, openly, and dir ectly, whereas bad literature
conceals the (presumed) fact that it has nothing to say, behind a veil
of "empty" rhetoric. This is a peculiarly mod ern and Western at titude
tha t, if accepted, would (and has) relegated several major authors of
Western literature to oblivion. H ow did this attitude arise?

Let us begin to answer this qu estion by noting that lan guage has
two major functions: It communicates factual inform ation , and it expresses
personal feelings. When one says: "T he hou se is big," one is com­
municating an objective reality, whereas, when one says "I wish the
house were big," one is expressing a subjective reality (that is no less
real for being subjective). Furthermore, affirming tha t "a house is
big" (Ar. kabir; is not synonymous with affirmin g that "a house is
grand' (Ar. 'a;5 m). In the former case, the stateme nt is transcendent, in
the sense that it communicates a universal reality lying beyond the
speaker an d which is uncon nected to him, whereas in the latt er, the
sta tement is immanent, in the sense that it expresses a particular
reality lodged within the speaker. Thus the words big and grand are
anything but synonymous, since the former communicates trans­
cendent size, whereas the latt er expresses imm anent wonderment
over that size. Similarly, one might refer to the Statue of Liberty,
and yet say: "You are interfer ing with my freedom." In this instan ce,
liberty is a transcendent concept, whereas freedom is the imm an ent
expe riencing of that concept by an indi vidu al.

The point of all this is that science and phil osophy, the aim of
which is to explain and communicate the nature of transcendent reality,
must rely on a type of writing that is as clear, objective, imp ersonal,
and unambiguous as possible, because, if a scientist were to declar e
that "one plus one equals two" in language that is so ambiguous
that the read er is left with the impression that he actually means
"one plus one equals three, or possibly four, or even five" all science
would grind to a halt. T he unambiguous lan guage of science is

212 Rowson, loe. cit.
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pr ecisely the kind of language some scholars find woefully lacking
in later Arabic literature. In contras t, literature, the purpose of
which is to explore and express the endless complexities of an immanent
human reality (which is no less real for being imman ent), thri ves on
ambiguity, so tha t rh etorical embellishme nt is not only highly
appropriate to it but, one might even add, other facto rs being equal,
the more the rhetorical embellishment, the more the amb iguity
and, therefore, the grea ter the possibilities of expression in the literary
work.243 How then, did this prejudice against rhetorical embellishment
arise?

In the West, the literary and artistic movement known as baroque,
which culminated in the sevent een th century, provides us with a
parallel, grosso modo, to the course taken by the mu ch-despised late
Classical Arabi c literature from the so-ca lled "Age of Decadence"
('a~r al-inbitiit). Co nsider the following two opposite reactions to a
key scientific discovery of the time:

In 1604, two Dutch lens-grinders, J acob Metius and Zacharias
J an sen , invented the telescope, which was improved by Galileo
(1564- 1642) almost immediately therea fter , in 1609, while the latte r
was teaching in Padua. J ohn Milton (1608- 1674), who visited the
great Italian astronome r in 1638, was deeply enthusiastic over the
latt er 's discoveries, and has the following to say about him in his
Areopagitica: " [In Italy] it was that I found and visited the fam ous
Ga lileo, grown old, a prisoner to the inquisition for thinking in
astro nomy otherwise than the Franciscan and Dominican licensers
thought. "2H In Paradise Lost, he describes the shield of Lucifer in
these terms:

113 J on athan Curiel, "Mathematician Man il Sur i Finds Sudd en Success as a
Novelist with 'T he Death of Vishnu ' ," San Francisco Chronicle (Monday, Februa ry
5, 200 I), section E, pp . I, 8, records the following statem ent by Professor Suri,
who is both a mathem atician at the University of Marylan d and the author of a
recently published novel entitled The Death if Vishnu, (New York and London ,
200 1): " In math em atics, if you're doing a theorem or trying to write down a
result, you want to be completely unambiguous and lucid. In writing, I think the
best fiction holds some thing back, and is not completely laid ou t for you. T here
are different ways to interpret it. So that 's what 's nice about being able to do
fiction . It 's like gettin g revenge on math em atics."

2" Areopagitica: A Speech for the Liberty if Unlicensed Printing: To the Parliament of
England, in John Milton, ed. Stephen O rgel and J onathan Goldberg (O xford, 1991),
pp . 236-273, at p. 259.
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his ponderous shield
Ethereal temper, massy, large, and round ,
Behind him cast; the broad circumference
Hung on his shoulders like the moon, whose orb
Th rough optic glass the T uscan artist views
At evening from the top of Fesole,
Or in Valdarno, to descry new lands,
Rivers or mountains in her spotty globe.245

In sharp contra st to Milton 's welcom ing and positive approac h
to th e scientific ad van ces of his day, we have the hostile and decidedly
negativ e view taken by th e grea t Sp anish writ er Fran cisco de Que­
vedo (1 580-1645) who, between th e years 1635 and 1636 compos ed
a series of satirical sketches entitled La hora de todos y La fortuna can
seso.246 In chap ter thirty-six of th at work, entitled "H olandeses en
Chile," we are int roduced to a Dutch ship that is dri ven by storms
to a port on th e coast of C hile, where its crew is attacked by a
gro up of Spain-hating and freed om-loving Arauca nian Indians. The
latter are under th e impression th at th e newly arrived Europ ean s
are Spaniards and, th erefore, their would-be oppressors and mortal
enem ies. The cap tain of the ship expla ins to th e Arau cani an chief­
tain th at he and his crew are Dutch , and th at , having th em selves
thrown off th e yoke of Spanish "tyranny," th e Dutch sho uld be
tr eated as natural allies of the Indians. The Dutch cap tain the n
attempts to persuade th e Ara ucanian chief to sign an anti-Spa nish
tr eat y with H olland by offering him seve ra l gifts, amo ng th em a tuba
optico or telescop e, explaining to th e chief that with such an instru­
men t, he will be able to determine, fro m a dista nce, whet her ap­
proaching ships a re friendly or hostile; tha t he will be able to see
clearl y and distin ctly th e spots on the surface of the moon that
falsely appear to be eyes and a mouth, and th at he will be able to
discern a black spo t on the sun 's disk. When th e Indian chief takes
a look through th e telescop e, he is horrified and declares:

Instrumento que halla mancha en el sol, y averigua mentiras en la
luna, y descubre 10 que cl cielo esconde, es instrumento revoltoso, es
chisme de vidrio, y no puede ser bienquisto del cielo. Traer a si lo
que esta lejos es sospechoso para los que estamos lejos; con el debisteis

215 Paradise Lost, I, II. 284-29 1, in ibid., p. 363.
2'" Ed. Jean Bourg, et al. (Madrid, 1987).
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de vernos en esta grande distan cia . .. Con este artificio espulgais los
elementos, m eteisos de mogollon a reinar . . . llevaos esta espia de
vidrio , soplon del firmam en to , qu e, pu es con los ojos en vosotros
vemos mas de 10 que quisieramos, no 10 hemo s menester. Y agradezcale
cl sol qu e con el le hallasteis la man cha negra; qu e si no , por el color,
intentara des acufiarle, y de planeta hacerle doblon.247

An instrument able to detect a spo t on the sun, to uncover deceptions
on th e moon, and to reveal what heav en conce als, is a rebellious
instrument; it is a glass gadge t (or: piece of gossip),248 and canno t be
well-loved by heaven . Bringin g close to one that which is far away is
a suspicious act for thos e of us who ar e far away; with this instrument
you must have seen us at a great distan ce ... With thi s device you
examine the elements with a fine-tooth comb and attain rulersh ip by
sponging off the achievement of others. . . begon e with thi s glass spy,
th is stool-p igeon of the heavens. Since, with our naked eyes upon
you, we can see far more than we wish, we ha ve no need for it.
Moreover , let the sun be gra teful to this instrumen t for the fact that,
through the latt er , you discovered the sun 's black spot, otherwise,
becaus e of the sun 's color, you would surely have attempted to mint
it, and turn it from a planet into a doubloon .

There can be no doubt that, in this case, Quevedo approves of
the Indian chiefs reaction to what he perceives as the horrors of
technological progress. Quevedo believed in a benevolent Providence
(hom) that gives its name to the title of his book. H e further believed
that in moments of personal crisis, this Providence intervenes to
help ind ividuals arr ive at the right decision and do the right th ing.
When such moments of crisis ar e reached , Quevedo uses the words
"entonces le vino la hora" ('then, Provid ence came to his rescue'),
to ind icate that the cha rac ter in his narrative is making the correc t
decision . And that is exactly how the Araucanian chief is presented
as arriving at the conclusion tha t th e telescope is a perniciou s
innovation.

These two diametr ically opposed att itudes toward the invention
of the telescop e: The one expressing admiration, and the other
scorn , as exemplified by Milton in England, and Quevedo in Spain,
are symptoms of far deeper developments affecting seventeenth-

247 Ibid. , pp. 311-313.
248 Here, Quevedo is punning on two basic meanings of the word chisme: (I)

'a piece of gossip', and (2) 'a gadget'.
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century Europe. At the same time that the modern sciences were
beginning to progress in Italy, Holland, England, France, and
Germany, at the expense of traditional religious beliefs, they were
being rejected in Spain, which sought its future not in reason and
science, but in religious belief and, one must hasten to add, also in
literary expression, so that the poet Luis de Gongora y Argote (156 1­
1627), who so tyrannized the Spanish language that he practically
succeeded in inventing a poetic language all his own, became one
of the pinnacles of a culture valiantly opposed to the modern sciences
and their practitioners.

Rhetorically embellished literary language, which reigned supreme
in Spain, was not lacking in the rest of Europe at the time. In Italy,
Giambattista Marino (1569-1625) introduced it among his followers
and disciples, thus giving rise to a movement that came to be known
as Marinism after him . In England,]ohn Lyly (1561-1627 ) introduced
the convoluted style of the Spanish author Antonio de Guevara
(1480?- 1545),249 giving rise to the literary movement known as
Euphuism, which was ridiculed by Shakespeare (1564-1616) in "Love's
Labour's Lost" (written ca. 1594), although by 1590 Euphuism was
effectively dead in England. In France, Moliere (1622-1673) was
viewing preciosite with a jaundiced eye, as a "ridiculous" literary
affectation: On October 24, 1658 his comedy "Les precieuses ridi­
cules" was performed at the Louvre, before Louis XIV.250 But at
the same time that Moliere was spoofing preciosite, Descartes (1596­
1650) was laying the foundations for French rationalism, while ,
slightly earli er, Francis Bacon (156 1-1626) had been doing the same
for English empiricism. By the eighteenth century, a kind of expository
prose , suitable for communicating the discoveries and doctrines science
had to offer, had been developed in all the major Western Europe-

2+9 Lyly's Euphues, published in two parts (The Anatomy qf Wit, 1579, and Euphues
and His England, 1580) was based on The Dial!qfPrinces (1557), Sir Thomas North 's
English translation of Guevara's Libro l!amado Relox de principes y Libro aureo del
emperador Marco Aurelio (1529). See F. Landmann , "Shakespere [sic] and Euphuism:
Euphues, an Adaptation from Guevara," New Shakespere [sic] Society's Transactions,
XIII (1882), 241-276;John Lyly, Euphues: TheAnatomy qf Wit (i-aitio princeps, 1579);
Euphues and His England (Editio princeps, 1580), ed. Edward Arber (London, 1934).

250 Jean Baptiste Poquelin Moliere , Lesprecieuses ridicules, ed. Gustave Larroumet
(Paris, 1887), p. l.
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an languages with the exception of Spanish, in which, as late as the
first few decades of the new century, the florid style of Gracian
(1601-1658) and Quevedo was still the most common model for
Spanish prose. Thus, the new Spanish writers of the enlightenment,
such as the Benedictine scholar Feyjoo (1676-1764), were faced
with the challenge of creating, almost from scratch, an entirely new
and streamlined discourse designed to serve as a vehicle with which
to communicate rational ideas. Gradually, as the reaction against
the old rhetorical style of the previous Spanish Golden Centuries
increased, Gongora, that prince of poets, fell out of favor, and came
to be dismissed as a poet of bad taste in his own homeland. The
controversy over Gongora's literary merit began in his own lifetime,
but by the eighteenth and nineteenth centuries critics , prominent
among them being Marcelino Menendez y Pelayo (1856-1912), were
more or less unanimous in condemning what they considered to be
his excesses."! It was not until the early twentieth century that the
critical and scholarly studies of Damaso Alonso (1898-1990) restored
that undeservedly forgotten giant to literary favor. 252

It would seem, then, that with the rise of an interest in science,
that had begun to characterize Western Europe around the seven­
teenth century, and that had triumphed by the eighteenth, com­
munication came to be perceived as more desirable than expression,
and a clear expository style, that could be made to serve as a
vehicle of communication, came to be more highly prized than that
other, highly embellished and rhetorical style, that was more suited
to expression. The end result was that Latinate Gongora was dis­
missed as a culterano253 and doomed to oblivion, whereas Words-

25 1 See, for example, Marcelino Men endez y Pelayo, Historia de las ideas esteticas
enEspana (Madrid , 1884), II , chap. 10, 315-543, at pp. 488-541 , where the author
inveighs against Gongora and his school , namely culteranismo.

252 He wrote some sixty critical items on Gongora, prominent among them ,
Luis de Gongora y Argote, Soledades, ed. Damaso Alonso (Madrid, 1927); Damaso
Alonso , La lengua poetica de Gongora (Madrid, 1935); Gongora y el "Polifemo:" Texto,
estudio, version en prosa, comentarios y notas, estrofa por estrofa, 4th ed. (Madrid, 1951);
Estudios y ensayos gongorinos (Madrid, 1955).

253 The term was coined by the poet 's enemies during his lifetime, and made
to rhyme with luterano ('Lutheran') thereby causing him to be associated with all
that was anathematic to Inquisitorial Spain. He was also accused by Quevedo of
being a crypto-jew, In other words , no holds were barred in reviling him .
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worth (1770-1850), with his poetics of the four-letter word, even­
tually set the stage for an entirely new kind of literary sensibility.
Such were the major developments that led, in Europe, to the
undervaluing of rh etorical embellishme nt in literature. Nonetheless,
literature thrives on expression and ambiguity, not on communica­
tion and clarity. Therefore , to affirm that a given body of literature
is bad because it is not simple and clear is to judge literature by a
set of criteria that are essentially extrinsic to its nature and purpose.
It also makes just about as little sense as it would to claim that
scientific prose is bad because it is not sufficiently poetic or rheto­
rically embellished; that Einst ein 's writings are inaccurate because
they ar e not embellished by rhyme and rh etoric.

Aside from the fact that the baroque movement only lasted for
a century in Europ e, whereas the period of int ense rh etori ca l
embellishme nt in Arabic literature began considerably earlier, and
lasted seven centuries, the two phenom ena coincide in certa in key
respects. In their own modern period , Arab writers, like their Euro­
pean counterparts, have also felt the urgent need to develop a style
of writing suitable for communicating the discoveries of science . In
the process, the unfortunate side-effect ha s been a rather who lesale
rejection of those authors of the woefully misnam ed "Age of Deca­
dence." In this instance, one fears that many a baby may have been
thrown out with the bath water , and one can only hope that the
day will eventually arrive when it will be possible to put aside the
blinders that seem to pr event us from appreciating the literary value
inherent in the work of tru ly great authors such as al-Sa ra qusti .

Remarks on the Translation and Annotation

Puns are untranslatable into a foreign language, and rhymes,
unreprod ucible. In the case of a work as studded with puns, rhymes
and double entendres as this one, translat ion can thus never hope to
convey the full impact of the origina l and, insofar as form is con­
cerned, can truthfully be said to be an exercise in futility. The full
extent of the work 's astonishing beauty is thu s largely locked inside
the original Arabic, where it must forever remain and, of which,
any rendition into a foreign language is doomed to be but a pale
reflexion . We mu st be satisfied, in Engli sh, with the bare meaning
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at the expense of form. Thus, when a pun is of particular signifi­
cance to the meaning of the text, this is indicated and explained in
the footnotes.

The maqiimah genre is primarily couched in first-person narrative.
In it, one often finds a seemingly endless series of direct speeches
imbedded one within the other. In this instance, the normal English
rules for enclosing direct speech within quotation marks would lead
to utter confusion, inasmuch as we would have to use double,
enclosing single, followed by double, enclosing single quotation marks,
with no amen. Therefore, these rules have been largely abandoned
in favor of a system in which a new speaker is normally introduced
by a new paragraph. While not perfect, it is hoped this system will
be less confusing to the reader than it would be to force the Arabic
style of direct speech into a punctuation straitjacket not designed to
fit it.

An attempt has been made to render a highly poetic text, couched
in an elevated diction and style, as readable, rather than as literal,
as possible. To this end, the usual Orientalist practice of bracketing
words and passages not found in the Arabic original but necessary
to complete the sense in English, has been abandoned, and such
additions have been left unbracketed. What is gained is a text that
flows more smoothly over the printed page, and is, therefore, less
off-putting. In particular, I have often specifically indicated who is
speaking, where the Arabic text leaves the reader to determine this
either grammatically, or by exercising his powers of logic. My
additions to the text should be transparent to the Arabist, yet cause
no impediment to the general reader's understanding of it.

The translation is based on the text as edited by W. Occasionally,
when a superior reading is to be found in 0, it is adopted, and the
two alternate readings are indicated in the footnotes.

The individual maqdmdt are arranged in the sequence followed by
W. When their numeration differs from that found in 0, that alternate
numeration is given in the footnotes.

The text contains a large number of quotations from, and allusions
to, Arabic poetry, the Qur'an, the bamt, obscure Arabian and Middle
Eastern toponymy, etc . The Arab editors have included an extensive
critical apparatus in their editions, the aim of which is to identify
these items, which they do by relying on the major medieval Arabic
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sources. Since this is a translation, not an edition, I have normally
used readily available Western sources (in particular, the Encyclopae­
dia if Islam) whenever possible , in identifying and explaining the
more significant or obscure items, for the benefit of the non-Arabic­
reading scholar. Where this has not been possible, I have referred
to the original Arabic sources. In some instances in which I have
been able to identify items missed by the editors, I have gone into
greater detail, referred directly to an Arabic source, while also
providing a translation.

Some Arabic words have many meanings, and some of these are
rare. The editors devote a large portion of their critical apparatus
to explaining such rare words to the Arab reader, or to defining the
precise meaning of specific words as intended by the author. Since
all these philological difficulties are automatically lost in translation,
there is no need to discuss them in the footnotes , and no attempt
has been made to do so.

Ambiguity and contradiction are the essence of the maqiimah genre
since, through them, an unreliable narrator allows his readers to
catch him in the act of uttering blatant falsehoods. Contradiction
being, therefore, important to the genre and its interpretation, the
reader is alerted in the footnotes to the fact that the text contains
a logical contradiction, wherever I have been able to detect one .



TRANSLATION





Prologue

In the name of God, the Compassionate, the Merciful,

in Whom I seek help:

After praising God, the Exalted, and blessing the Prophet chosen
by Him, let it be known that the following are fifty maqiimiit com­
posed by Abu I-Tahir Muhammad ibn Yusuf al-Tamirni al-Saraqusti,
in Cordoba, one of the cities of al-Andalus, when he devoted him­
self to what the master Abu Muhammad al-Harlrf had composed
in Basra. In composing them, Abu I-Tahir exhausted his mind and
kept his eye awake, while in their prose and poetry he made a re­
quirement, beyond the call of duty, of what is normally not required
by the rules ofliterary composition," so that they attained the utmost
degree of perfection, yet only God knows best if this is true.

I On whom, see "Preliminary Study," n. 4, above .
2 Lazima . . . mii Iii yalzam, i.e., he adopted the technique of introducing a pe­

nultimate, rhyming consonant, where the rules of prosody require that only the
final consonant of a word should rhyme. This was the technique introduced to
Arabic poetry by Abu I-'Ala ' al-Ma'arri (see "Preliminary Study," n. III , above ).
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The author said:
Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn Tammam narrated to us and said:
I was in a certain country, having exhausted both my acquired

and my inherited wealth, smelling the earth to find my way, as I
traversed its length and breadth; continually wheeling around Time
in order to circumvent its effects, and observing its every rising and
setting sun. Hope itself had abandoned me; effort and exertion
themselves had flung persistent journeyings at me, along with an
emaciated camel for crossing vast and empty deserts, while I had
no companion during my prolonged exile, other than the shimmer­
ing of the morning or evening mirage, until I was finally driven to
some delightful , pleasant valleys, fertile sand tracts, pastures where
herds grazed untended, and waterholes. There, I let my gaze wan­
der over flowers and blossoms , and my eye roam over brooks and
streams, until I beheld a company of men like fixed stars , who were
offering one another the shooting stars of winecups, as they reveled
in merriment, and spared no effort to engage in debauchery. They
had rejected sobriety, declared wine to be licit, exhausted their cash
and property, and replaced the fragrance of black musk with that
of the winejar and its dark pitch. To their left, redolent flowerbeds
revealed their good qualities, and to their right, full cisterns were
embarrassed by their good fortune. I They were heedless of all
consequences, and unaware of Time, the observant. Such people as
these "are greeted by sprigs of fragrant herbs on Palm Sunday,"2

I The Arabic original of this sentence is as follows: tanimmu 'an Iamii'ili-himu r­
riyiirju, ioa-tahjilu min aymiini-himu l-biyiirju. Insofar as each one of the three words
underlined above has more than one meaning, the sentence is an amphibology,
and one difficult to translate literally . The rendition provided tries to take all the
various possibilitie s of meaning into account.

2 This is a quotation from the second hemistich of a line of verse by the pre­
Islamic poet al-Nabigah al-12ubyanI (see £.1. 2, VII , 840-842; M30 , n. 26, below),
whose long residenc e in Iraq and Syria made Christian rituals and traditions
familiar to him . The line is contained in a qasidah praising the Gassanid dynasty
of Syria , which recognized the suzerainty of Byzantium, and adhered to the
Monophysite confession of Christianity. It was translated by R . A. Nicholson as
follows:
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and descend from the noblest origins and lineages. Youth has
wrapped them in its mantles and given them its fresh, cool water
to drink. They snack upon the fruit of peccadilloes, all the while
trailing the edges of their wraps and letting down their ringlets and
curls.

The winecup had coursed through their joints, so that you could
see only a helper and a friend among them. They had alighted in
a hollow of the land and taken a meadow as their bed, and 10,
before them stood an old man with an imposing mustache and
corpulent arms, whose words they were heeding, being seduced as
much by what was old as by what was new in his speech. He was
entertaining them with a part of his own story, and providing them
with its most far-reaching curiosities and novelties, thereby making
them love indolence, nor were they bored by his prolixity and long­
windedness. I turned toward their assembly, hastening to greet them
first, 3 wishing them a long life, and offering to sacrifice myself for
them. Upon hearing my words, they declared: "Here we have a
resplendent honor, a redolent glory , an emaciated camel, and a
guest descending upon us." The old man hastened to add: "Here
we have some news that is stale, an overly-known talc , a laughable
swindler, and an aged camel that has cut its tooth on experience.
Whence come you from , 0 disheveled one; 0 AS'ab?4 Which of
your two characteristics, namely unkemptness and covetousness, is
harder to deal with , and more difficult to handle? You have ven­
tured against kings, become involved in stringing together the pearls
ofpoetry, ridden over dangerous places , and penetrated roads deeply .
Do you have some tale from afar to tell, 0 tribesman of Hudayl?5
What little palm tree laden with dates or what little rubbing post

They keep the Feast of Palms, when maidens pale ,
Who se scarlet silken robes on trestles hang,
Gre et them with odorous boughs and bid them hail.

See A Literary History if the Arabs (Cambridge, 1907, repro 1956), p. 54.
3 A sign of politen ess.
4 As'ab ibn Jubayr was an Arab man of letters, a hadi; scholar, and a singer

who became proverbial in Arabi c literature for his greed, and who died in Medina
in the year 154/771 (see E.!. 2, I, 690-691).

5 A North Arabian tribe settled in the vicinity of Mecca (see E./. 2, III, 540­
541).
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for itching camels do you seek to your satisfaction? Indeed, being
a brother to brigands, how can you hope to attain the rank of
slaveholders and men of status? " Then I replied: "Take it easy, old
man, take it easy! H ave you no welcome for me at all? If you see
that my traveling-provisions ar e exhausted, that my provision-bags
are empty, that my Dame is extinguished, that my skin is worn out,
that my hide is cha pped, and that my friend and my drinking
compa nion have desert ed me, it is equally tru e that I once seduced
full-breasted, nubil e maidens, overcame dire hardships, satisfied those
who pla ced their hopes in me, made the object of their hopes
avai lable to them , lavished great gifts, established friendly ties with
the stranger, honored the guest , bestowed abundant presents, proudly
trail ed the edge of my rob e, allowed my glance to rove over slaves
and horses, drove forth thoroughbred steeds, and prevented tru e
leadership from becoming lodged an ywhere but in myself. Then , it
so happened that circumstances cha nged, years followed upon years,
they made off with both my recent and my former splendo r, and
left their trace within my bones and on my skin. I was given misery
in excha nge for happiness; frowning and scowling in exchange for
laughter, the most pungent of salt in exchange for the sweetest of
honey, humiliation in exchange for esteem, and dea rth in exchange
for plenty." Thereupon, the old man hastened to offer his sons in
sacrifice for me, and to placat e me with his good wishes, saying: "It
is just as he has sta ted, yet how can we stea dy one who has stum­
bled? I know his parents and gra ndpa rents, and have witnessed the
multitudes and numbers of his followers. For a long time, he sat
up on a throne and wore silk; the full-breast ed, nubil e maid en was
attracted to him , the joints of cane spears snapped in his presence,
kings bowed before his good fortune, and all support and founda­
tion resided in him . His peers obeyed him, and his equals respond­
ed to him; he conquered many countries, so that everyone was
humbled before, and yielded to him . 0 Time, what a force you are,
who spa res no man , and chooses" no boon companion; you tor­
ment the near and the far , and are no more conce rne d with the
unfortunate than you are with the fortunate! It is only right that

6 Reading yunqf with I) , ra ther th an y ubqi with W.
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this superior man should be received in a friendly fashion, that his
domes should be erected, that he should be cared for, and that his
neck and its nape should be adorned by you. As for you, 0 sons of
the generous; men of lofty ambition and a magnanimous nature,
extend a lengthy shadow of protection7 over superior men, be com­
passionate by giving of your surplus, have pity on a once powerful
man who is now despised, on a former abundance that has recently
become scant; on a wealthy man now reduced to poverty, and on
one hovering over your waterhole, who has just alighted at it."

Upon hearing this , each member of the company took off the
clothes he was wearing, and handed the money he had to the old
man, while the latter removed my threadbare rags from me, and
brought me all the clothes and money he and I could desire, filling
both my right and left hands, while simultaneously turning his face
both north and south.f Then he said: "0 my God, Remover of
dearth, Uniter of drinking partners, Knower of secrets, Provider of
complaisant damsels, Facilitator of connections, and Joiner of lov­
ers, furnish this group with joys and delights, wrap them in woolen
mantles and silken shawls, pour forth Your reward upon them,
remove Your affiictions from them, protect them from the vicissi­
tudes of Fate, prevent them from becoming that warning example
prevalent in proverbs and biographies, send one of Your lengthy
veils to be placed over them, and make them successful in Your
affairs." Then he added, saying to me: "Take these donations for
yourself, for you need fear no harm, as long as I am with you ."
Then we departed, for evening had cast its first shadows, and the
time for supper had arrived. He led me, so he claimed, to meet his
clan, while he conversed with me, along the way, about the gains
and losses in his fortune . Then he began signaling and pointing,
and said: "Here are my tribe and family: All of them will be your
obedient slaves, for you wield over me an authority that demands
obedience." Thus I stepped forward, until he brought me close to
some tents and to a group of people who were fast asleep. Then he
said: "Wait here for an instant, so that I may show you an impor­
tant matter, reveal to you a remarkable affair concerning myself,

7 Reading raifil with 0, rather than raqqii with W.
8 Presumably to look for an avenue of escape for his ill-gotten gains.
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lead toward you a fine horse and a noble steed, such that you will
mount upon a comfortable surface consisting of the latter 's back,
and climb upon a lofty mountain-summit consisting of the former's
peak . After that, you will inhabit an imposing palace, and succeed
to the caliphates of al-Ma'mim'' and al-Rasid. " 10 Then he entered
the tents and awoke the sleepers. Hardly had I perceived those
people, than they began to revile me, saying: "Who is scurrying
about in the dark, and paying us a visit by night ? Perh aps he is
yesterday' s traitor and thief!" Palms did not restrain them selves, for
the right one was busy slapping me whenever the left one was not
raised against me. Not a word of mine was listened to, until I felt
no further wish to live, and they drove me" from their territory,
hurling me as far as they could, and leaving me in such a sta te that
I could neither turn my eye about, nor pronounce a single conso­
nant. Despite that , the old man shot at me with my own arro w,
expressed astonishme nt at the contrast between his own rainbearing
cloud and my barren one, and invoked his respect for me by saying:
"Now you really need to go to bed!" Then he slipped away from
me, and turned to hide and escape, while reciting [baszt]:

Time summon ed you, hoping you wou ld respond, for how
excellent is the listener who responds!

How often hav e you befriended Time for the sake of your
desires, when the noble and the well-bred have deceived you.

Therefore, hearken to the followin g acco unt about Time, for
every report about Time is rem arkable:

Only a young hero 's triumph over luck constitutes tru e Glory,
therefore , who are the T amim, and who are the Tujlb ?' 2

9 He was the seventh 'Abbasid caliph (r. 198/ 813-218/ 833), (see E.I. 2, VI,
33 1-339), famous for his support of scholarship and the Mu 'tazili theologians .

10 The fifth and most famous of all the 'Abbasid caliphs (r. 170/786-193/809),
whose reign came to be viewed, in Arabic literature, as a golden age (see E.!. 2,
III, 232-234).

I I Reading taradii-ni with 0 , rather than tarahii-ni with W.
12 T wo famous North Arabian tribes from central and eastern Arab ia (for the

form er , see E.I. 2, X , 172- 176, and for the latter , see E.I. 2, X , 582-584). Al­
Saraqu stl was himself a memb er of the form er tribe, while the latt er achieved
fam e in al-Anda lus by setting up a dynasty tha t ruled over Zaragoza from 4 10/
1019 to 420/1029.
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Whenever a man deceives both Time and humankind, he will
be proclaimed a lord of vast superiority.13

Oh, many a close companion, whose plight was sorrow, along
with an anxious, throbbing heart, have I abandoned.

Such a man was summoned by T ime as he lay sprawled out in
the dirt, and yet , though he heard the summons, he failed to
respond.

Then I knew that he was the master , Abu Habib, and I declar ed:
"No physician can cure the malady of his deceitfulness."

13 T he order of this and the previous line is inverte d in 1) .



Maqiimah 2

Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn Tamrnam narrated to us and said:
When 1 departed from jurjan,' desiring to reach Arrajan,2 yearn­

ing troubled me, and my nostalgia and longing intensified . So 1
journeyed forth , searching for traveling-companions, and traversing
the horizons, until 1 left the inhabited area and rod e over unknown
territory . Suddenly, 1 came upon a party of men traveling together,
mounted on swift, thoroughbred steeds, who were trotting toward
a faraway land, advancing with determination and a firm purpose
in mind. They turned their bridle s in my direction, and gen erously
offered me greetings and assurances of safety. Then they asked:
"Who are you, 0 solitary man, and in what dir ection are you
going, inasmuch as you are shunning the main highway?" 1 an ­
swered : "1 am one whom pathways have rejec ted, and whom both
eastern and western regions have expell ed ." They replied: "M ay
you be granted the goal of your hopes, and may you be protected
from death; may the road be made easy for you , and may your
family and friends be given good news about you . Have you any
knowledge of al-'Ugayb3 and al-Camim," and have you encoun­
ter ed the two tribes of Asad and Tamimi'f H ave you passed by al­
Wa 'sa' and turned toward al-Ajari ' and al-A1;lsa'?"6 I responded:

I A city in th e far north of Iran , j ust east of the southeas t corner of th e
Ca spian sea , between th e provinces of T ab ari stan and Khorasan (see £.1. 2, II ,
1141).

2 A city in southwest Iran, near Shiraz and Ahwaz (see £.1. 2, II, 659).
3 There ar e several places bearing this name, including a well near Kufa, in

southern Iraq . See Yaqut, Jacut's Geographisches Worterbuch (l\1u'j am al-buldan), ed.
Ferdinand Wi.istenfeld (Leipzig, 1866-1871), III, 626 (hereafter abbreviated ].G. W ).
It is mentioned in the Muallaqah of Imru ' al-Q ays. See Captain F. E. John son ,
The Seven Poems Suspended in the Temple at Mecca (Bombay, 1893), p . 24, I. 74.
Therefore, it appears to have had literary resonances.

4 A place in Arabia, between Mecca and Medina. See ].G.W, III, 817-818 .
5 Two famous North Arabi an tr ibes, from the second of which al-Saraqusri

descended (for the form er , see £.1. 2, I, 683-684 , and for th e la tter, see £.1. 2, X,
172-176 ).

6 These three Arabi c names mean, respectively , ' the vast area ' , ' the sandy
hillocks' , and 'the wells dug in sandy terrain ' . There are severa l locations bearing
such names, all with in the Arabian Peninsula. For al-Wa'sa ', see ].G.W., II , 96
and passim; for al-Ahsa', see ].G.W., I , 109 and passim. AI-Ajari ' is not featured
in ].G.W



MAQ.AMAH 2 121

"The enquirer has met with the well-informed and asked him ques­
tions about all that comes and goes: I left those places when the
grass was abundant and the plants were tall in them/-c-a land whose
watering-places were pure and whose fair, delightful valleys and
fertile, sandy tracts overflowed, so that its flowers and blossoms
laughed together, its flocks of camels and its herds of cattle com­
mingled with one another, its domesticated and its wild animals
intermingled, while its uplands stood out from its lowlands. What
a rich, fertile pasture it is; what a fortunate lot , to the one who
scouts for forage in it, except that in that land you will find every
predatory lion and serpent, namely the tribes of Asad'' and Su­
laym!" Misfortunes were unleashed against it, tribes and squadrons
of cavalry destroyed one another, desires for vengeance were re­
newed in it, adversities became of little consequence, hatreds were
consolidated; curving, sandy stretches and hillocks reverted to a
wild state , while upon it, guarded women were violated, citadels
and fortresses were seized, the tribe of Tamirn abandoned its an­
cestral lands, and was treated with contempt by whoever wished to
do so."

On hearing this, a brave young hero, who proudly dragged the
train of his lofty ambition, and who took shelter in the inviolable
sanctuary of his courage, stood out from the group and, in a state
of shock, invoked the oneness and omnipotence of God, while
wandering back and forth in confusion, saying: "Would that your
mother had been bereft of her child, 0 scout, and that both your
drizzles and downpours might lack abundance! By God, victory
belongs by right to the tribe of Asad, for the fighting men of our

7 Note that, while on a journey from Jurjan, which lies close to the extreme
northeastern border of Iran, to Arrajan, in that country's southwestern region
(i.e., across Iran, roughly from the Caspian Sea to the Persian Gulf), the narrator
will now provide an eyewitness account of the intertribal warfare he has observed
in the course of his travels , but that is currently being waged in the middle of the
faraway Arabian Peninsula, which lies ahead of, rather than behind his path. Put
differently, how could al-Sa 'ib , in the course of his wanderings across Iran, have
personally observed the events that were taking place in Arabia? This spatial and
temporal inconsistency serves to underscore the unreliability of the narrator.

8 See n. 5, above .
9 A branch of the Northern Arab federation of Qays 'Aylan (see E.l. 2, IX,

817-818).
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tribe are not made of fragile palm filaments or fibers! You have
oITered us an astonishing wonder, and aroused in us a deep sorrow
and grief. Time has produced its marvel, revealing it prematurely;
it has replaced the head with the foot , and the crown with the
anklet; it has assigned victory to a rabble of mixed race over the
purebred, to the praiseworthy over the blameworthy.l" to the im­
portunate over the resolute, to the individual over the group, to
rumps over necks, to asses over thoroughbred steeds , to the ox over
the lion , to the yelping cur over the swiftly loping wolf, to the lowly
over the lofty, to Spica Virginis over Arcturus, II to the immature,
baby camel over the mature, adult one, to the drizzle over the
downpour, to the braying ass over the neighing steed, and to the
thirsty over him who has taken a second drink; it has compared the
nab' to the garab,12 and the foreigner to the Arab."

Then the leader of the group came forward and said to me :
"You have diverted us from our goals , awakened the sleeping,
killed'3 the living, and desolated tribes and clans. " Next, he pointed
to an old man like a dessicated, twisted palm branch, who combined
purity with corruption, and dignity with brazen shamelessness, and
asked him: "As for you, 0 man of eloquence and elegant rhetoric,
now that the misfortunes of Fate have cast us aside, what is your
opinion concerning that which auspicious and inauspicious omens
have provided?"

The old man said : "It is my considered opinion that you should
mount me on a thoroughbred steed, await my return, and place
your trust in me , thereby lighting your fire from my tinder, which
produced it in the first place; and that you should send me forth by
night, for I will spy out the fighting men of our tribe tirelessly ,
hover about them at length, infiltrate tribes and nations, consult the

10 Sic.
II These two stars are known dually as al-simdkdni ('the two simiiks'). Spica

Virginis is known in Arabic as al-simdkal-aeal (' the unarmed simiik') and Arcturus
as al-simdk al-riimih (' the lance-bearing simiik' ). The author is therefore saying that
Fate has granted precedence to the unarmed over the armed , i.e. , to the weak
over the strong. See M31, n. 12, below .

12 Two species of tree, the chadara tenax and salix Babilonica ('Babilonian wil­
low' ), respectively. The form er was used to fashion spears and bows, whereas the
latter was carv ed into cups and bowls.

13 Reading amalia with 1), rather than abbanta with W.
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oracular voice of the cawing, croaking raven, bringing you news
from its very source of origin, along with reports couched in the
very wording in which they were relayed to me, for 1 will hasten
back to you , without prolonging my absence, so that you may know
in which encampments your paternal relatives reside , and from
whence the attacking enemy has retreated."

The leader replied: "We are of one mind with you, even though
your absence and separation will grieve us." Then the old man
mounted a large , swift-paced horse, stirred the dust from the ground,
girded a sword, gathered his voluminous bundles, filled his provi­
sion-bag, placed traveling-provisions behind him on his mount, and
declared: "I commend you to God, generous men that you are , and
ask Him to grant you all your wishes."

Then 1 followed after him to bid him farewell , for 1 considered
him to be a deceiver. But he became suspicious of me, and said:
"T ake pity on me, 0 stranger," and recit ed [basi"!]:

Do you not see that morning and midday mirages, as well as
Fate, always arouse the suspicion of the freeborn man?

When Time shows you its method, stick to your own method.

H eed not the blame of a people who have hurled their barbs
at you.

Be not incapable of making an effort, but fill instead your trav­
eling-bag, whenever possible .

Go down to the pool of Humm, 14 for you will find its wat er and
drink to be sweet.

Become well-informed concerning the reports that travel over
the face of the earth, and confront the wolf and the raven on
its surface.

Never fear packs or flocks of such beasts or birds, but inhabit
instead, a desolate wasteland on this earth.

Everyone on its surface is a stranger, hence how can you com­
plain of exile upon it?

14 A pool between Mecca and Medina, famous in Islamic history for certain
statements in favor of 'All made there by the Prophet (see E.I. 2, I, 993-994).
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All that rests upon it is dust. Therefore, why should we not
grasp at dust?

So I exclaimed: "By God, you are the master Abu I:Iablb! Who
will prevent you from being cursed and reviled? If youthfulness has
returned to you , why has manly courage not done so? How often
have you dyed your graying beard, yet spurned lean warhorses and
spearheads!" But he departed from me , saying [mujtall]:

I shall not return to you, for Fate abounds in misery.

The resolute man arrives at dawn through every mountain­
pass and river-valley,

For man alternates between two paths: that of those who de­
part in the evening and that of those who arrive at dawn,

While one day, the consequences of our acts will be both ap­
parent and visible.

Ask those who dwell in Kufa and in Basra.P on my behalf, and
ask, as well, those who dwell in the rural areas of Iraq:

"Why are townsmen so prompt to deceive country folk?"

How excellent is the purehearted, freeborn man, whom I have
duped out of the blackness of my heart.

Many a generous, highborn man was such that I gained pos­
session of his noble steed .

How much harm is caused by proximity to a pillow, and how
hard it isl6 to keep for long a secret.

Will Fate ever grant satisfaction by quenching thirsty souls,

Though they have long complained to Fate of their intense and
burning thirst?"

15 Two cities in southern Iraq (for the former , see E./. 2, V, 345-351; for the
latter, see E.l. 2, I, 1085-1087).

16 Reading 'a::.;:.a with I) , rather than garra with W.
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Al-Mundir ibn Humam related and said :
Al-Sa'ib ibn T ammam narrated to us and said :
I went down to the land of Hulwan , I where I remain ed grieving

and sad, suffering from all varieties and kinds of misfortunes until ,
when I reached Dii l-Maj az," in the region of Hijaz," there appeared
befor e me, between Najd and Tihamah ,! a heroic youth who
was rad iantly handsome and glowing with energy; who possessed
all the natural cha rm and marks of distin ction one might desire,
along with clear signs and indications of the nobility of his origin.
H e was wrapped in a str iped, Bedouin mantle, and was wearing a
sword-suspensory; his lofty ambitions inspired him to soar as high
as the stars, yet he sought refuge in frowning and in a brooding
silence . His virtues could not help but be unveiled , nor his sword­
suspensory but reveal the mettle of his sword. H e was redolent of
camomile and wormwood,' he longed to be a glor ious champion,
and brandished lan ces while in pursuit of fleeting and difficult goals
until, when he beheld the ruins and vestiges of a certain encamp­
ment, and identifi ed its marks and tracings, he approached them in
honor of those who had aba ndoned and forsaken them. Then he
exposed and revealed the grief from which he was suffering; he
began to wander back and forth in a state of confusion, to roam
over the area where those landmarks lay, to turn here and there,
to draw near to them, to circle them seven tim es, followed by seven
tim es more, and to kiss the traces of those springtime settlem ents."

I T here is one town of Hulwan in Iraq, near Baghdad , along the pilgrim route
to Mecca, a second in Egypt , and a third by that name near Nisha pur, in nor th­
eastern Iran (see E ! . 2, III , 571-572).

2 A place near Mina or 'Arafat, both of which are close to Mecca. See 'Abd
al-Q adir ibn 'Umar al-Bagdadi, {fiziinat al-adab wa-lubb lubiib lisiin al-'Arab, ed.
Muhibb ai-DIn al-IJatIb , et al. (Cairo, 1931), IV , 358.

3 In the northwest of the Arabian Penin sula (see E.I. 2, III , 362-364).
4 Deserts to the northeast and southwest of the Arabian Pen insula respec­

tively, between which lies Mecca. For the former, see E !. 2, VII , 864-866; for the
latter, see E !. 2, X , 48 1-482.

5 A bitter tasting plan t, yet one with a fragran t smell.
6 In pre-Islamic Arabic poetry, the lament over the abandoned encampment

was an opening topos of the panegyrical qasidah. Here, the you th is also imitating
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He did not cease to ask and enquire about their inhabitants, nor
to sing in a quavering voice , as he chanted [baslf] :

Zarud? has become empty of its inhabitants, hence it contains
neither humans nor roving animals.

Although nourishment used to abound in it, it now contains no
pasture for grazing camels, nor any place where forage may be
found,

For everything in it is now gone, and there is no pure water left
in it, nor any that is cool.

Oh for the times I spent with Salmal'' What has become of
dear little Salmi, beautiful as a soft and tender antelope?

She wore the freshness of youth as her mantle, so that other
mantles reflected the water of her mantle's beauty.

Then, I said: "Alas for the flowing tears, and the love-longing of
this gallant, energetic youth! Yearning has bent him down on ac­
count of his tenderness, and dragged over him the train and sleeve
of its robe; it has routed a steadfast man and softened a tough one,
for intense emotion and deep longing have exhausted him, while
weeping and wailing have choked him to such a degree that his
sword-suspensory and robe have been moistened by his tears."

In this wise, we continued for a long time to address him and to
ask him to approach us, but he would merely begin to repeat his
dirge, with the trace of dust and dirt upon his flanks , and to recite
[baslf] :

The tale of one who has departed would be revived onc e more,
if only times now past could be brought to life again.

the ritu als of the Pilgrimage to Mecca. He wanders like the siN (who goes be­
tween Safa and Marwa), he circles the ruin s seven times (like the tawiifor 'circum­
ambulation' of the Ka 'bah, and kisses the traces (like the pilgrims who kiss the
black stone in the Ka 'bah). The implications are thu s entirely blasphemous.

7 A mountain in Hijaz , as well as a village near Qayrawan in Tunisia (see E./.
2, Supplement , p. 198).

8 A classical woman's name, conventional in Arabic love poetry, and equiva­
lent to the Dorotheas and Florindas who populate our own pastoral tradition.
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o spring encampment, you used to welcome me, when white
swords and straight lances protected you ,

And the tribe of Sulaym'' blocked my way, both the straight­
haired and the curly-locked among them .

So where is Salmi, and where is Su'da? What has become of
dear little Salmi, and what of Su'ad?1O

For how many a day and night, you knew not what separation
and absence really were.

o you who interrogate this encampment about a people who
will never return to it:

They have departed as do the nights of Time. Where areJadis,
and where are 'Ad?II

Al-Sa 'ib said:
He thus continued to weep so intensely that his moans succeeded

one another without interruption, for he was in a state of total grief,
as if a massive conflagration had melted him down and set him on
fire," until he collapsed upon the ground fainting, and was singled
out by the hand of sorrow. Then an old man who was wearing the
covering of a waterskin! ' in lieu of a shirt, and was dressed in
threadbare garments, approached him from the caravan, and said :
"This is the result of love,!' and the swooning of a man over his
loved ones. I am his traveling-companion and I am concerned about
him. I will be responsible for his recovery and cure, for I know the
hidden secret of how to induce it. Do you happen to have an 'ajwah
date?" I know that, on yonder heights, either at a spear's throw

9 A Northern Arab trib e. See E./. 2, IX , 817-818; M2 , n. 9, above.
10 Further women's names conventional in Arabic love poetry .
11 Two legendary pre-Isl ami c trib es that becam e extinct: J adls perished in an

intertribal war with Tasm that finished off both groups (see E./. 2, X, 359-360),
whereas 'Ad is said to have been destroyed by God in punishment for its wicked­
ness (see £.1. 2, I, 169). The latter legend is a Qur'ani c equivalent to the Biblical
tale about the destru ction of Sodom and Gomorrah.

12 Reading yulhibu-hu with 1), rather than yudhibu-hu with W.
13 Reading zimal with I) , rather than rimiil with W.
14 Or: 'the tou ch of a serpent' (bubiib). We are dealin g here with a pun.
15 A variety of date considered to be of very high quality, grown in Medina,
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from , or on a promontory within them, there is a kind of earth
called Consolation. Through its virtue I have often cured a man
who is madly in love, slaked a man's thirst, and spun my magic
spells for a man stung by a serpent, so that he recovered his health.
Give me leave to spur this thoroughbred steed toward it and, there­
by, to remove from this youth's heart the touch of madness and
listlessness with which it is affiicted , so that he may be restored­
God willing-to good health. Then, he will not be stingy or avari­
cious with me." Everyone thought his plan to be a sound one , and
promised him a reward and a recompense. So he climbed upon the
back of the youth's mount and gave it free rein, saying : "Give me
his traveling-bag in which to fetch the earth, along with his sword
so that, in its possession , I may neither be wronged nor harmed."
Then he sped forth , outstripping the wind in his escap e, and re­
peating a melody and song in which he declared [m0tat1.] :

Time is a loaned garment, yet the freeborn man need feel no
shame in that fact.

Alike to me is the wailing!" of one who complains of my be­
traying him, and the bleating of sheep and goats ;' ?

For a freeborn man is one who spends the night with prudence
as his hallmark. III

It is enough for the young brave, and suffices him , indeed, to
know that life is a loan,

For in the course of Time, what nobl e individual has not been
made to roam?

Many a noble, well-protected man is annihilated with the pas­
sage of Time.

After some difficulty, the youth recovered. He questioned both
the riders and his traveling-companions, he sorrowed and lamen-

reputed to have been planted there by the Pro phet Muhammad himself, and
often ment ioned in &adfl literature, for which , see C.J.TM., IV, l44b.

16 Reading annatu with 0 , rather than the misprint 'nni-hu recorded in W.
17 Reading yu'aru with 0 , rath er than nudru with W.
18 Reading with 0 . A var iant of this line provided by W may be translated :

"A tru e man is one who strives by night , with prudence as his hallm ark ."
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ted , rode across the empty deserts.l" traveling aimlessly, without a
guide, looking for a trace of the old man, who had by now disap­
peared from sight, eluding every glance and eye. As the youth
departed , he recited [rqjaz]:

The Bedouin are more entitled to nobility than are the seden­
tary, and this old man's mother is neither from the tribe of
Tamlm.e'' nor from the confederation of Mudar.i"

By means of his cunning, he did violence to the group with
which he associated. What filth and dirt lie on his robe!

May one who caus ed us harm never be forsaken by harm, and
may he never becom e useful without suffering harm for it!

Thus I realized that the old man was the master Abu Habib, and
exclaimed: "May he not be granted the enjoyment of any friend or
loved one! What an astonishing plunderer in the guise of a victim,
and what a victor in the garb of one vanquished!"

19 Either on a borrowed horse , since his own has just been stolen by the old
man, or we ar e faced with an inconsistency in the narrative wh ich, once again ,
underscor es the unreliabili ty of the na rrator.

20 A distin guished North Arabian trib e from which the author claimed des­
cent (see E.I. 2, X, 172- 176; MI , n. 12, above).

21 One of the two major groupings of North Arabian trib es, the oth er being
Rabt'ah (see £.1. 2, VIII , 352-354). The implication intended by the speaker is
that , not having a Bedouin mother , the old man has little claim to nobility, but
since Bedouins normally tra ce their lineage patrilineally, the ar gum ent is largely
inconclu sive and inefTective.
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Al-Mundir ibn Burnam narrated and said:
AI-Sa'ib ibn Tammam narrated and said:
The vicissitudes ofTime hurled me to the land of Yemen, through

whose regions I journeyed, alternating between despair and hope
as I did so. When I was in the district of Oman, I by turns experi­
encing poverty and prosperity, I encountered group after group of
people going down, singly and in pairs, to where a man was stand­
ing, telling stories and tales, and enduring weariness and fatigue in
the course of his preaching. At times, he spoke in verse, and at
tim es in prose, moving fluently , without stumbling in his discourse.
I turned to listen to his words and heed his guidance, I sipped the
fresh , cool water of his speech, and garnered the lawful magi c of his
eloquence. H e was saying :

a people, let me provide you with edifying examples, for you,
whom I am addressing, are neither the scum nor the dregs of so­
ciety. "T o the true believer , wisdom is a stray sheep,"z and exhor­
tation is a guidance to right conduct. Death will inevitably arrive,
for our appointed hour is imminent. As he alternates between a
disappointing hope, a departing life, a deterring Fate , a rapacious
death, a declining morning shadow, a lengthen ing afternoon shade,
a flawed judgment, and an obstructing Destiny, man takes comfort
in safety; he confuses colocynth'' with honey, and declares: "May
you never perish! How sweet are aloes and colocynth! " Yet the
raven of death" hovers overhead, circling about him , while Fate
wears down and exhausts every new thing. How often does the
raven alight upon a man's courtyard and caw to announce his
death and departure, letting him hear an eloquent tongue and
bringing him to his senses with the speech of a sincere adviser
[baslf] :

I In the south east of the Arabi an Peninsula (see E.I. I, III , 975-977).
2 And , therefore, one that needs to be sought after. This is an Arabic prov erb .

See al-Maydani, Majma' al-amidl, cd Muhammad Abu l-Fadl Ibr ahim (Cairo ,
1977-1979), I, 38 1, no. 1152 (hereafter abbreviated M .A.).

3 Which is bitter.
4 Since pre -Islamic times, the raven has been a harbinger of death , misfor­

tun e, and sepa ration, and app ear s as such in pr e-Islami c poetry.



MAQAMAH 4 131

The censurer has made himself heard, and the eloquent speaker
has provided a clear admonition.

Woe unto you! Do you not see that the raven of the fleeting
nights cries out to announce your death?

Yet you so persist in your youthful folly, that the censurer has
given up admonishing you .

Then the preacher turned away with a humble heart and flowing
tearducts, adding:

The deceptive abode of this world is extremely treacherous. Its
shade is like the heat of the sun; its coolness, like boiling water.
Although its first shoots are verdant, the green plant soon withers
as the forecaster looks in vain for rain. This world is a wellspring
of misfortunes and a source of strife; it is a deceiver of deceivers, a
fount of alienation and fatigue [sarl] :

Never let Time, the deceptive, deceive you, for it is a scatterer
and a sunderer.

Restrain yourself, 0 headstrong one whom no restrainer can
lead away from error, yet for whom I would sacrifice my very
soul.

Following in your footsteps have night and daytime raced, while
you rest beneath the shadow of your vain illusions.

How many an aspirer to the lofty peaks of glory has had his
nose removed by amputation!

Oh, may God have mercy on the man whom some deterrent
continually prevents from following the right path!

o people, you are of different categories and kinds : Among you
are the high and the low, the wealthy and the poor, the foolish and
the sensible, the ignorant and the learned, the famous and the
obscure, the idle and the industrious, the healthy and the sick, the
transient and the permanent, whereas I am a mere wayfarer among
you; a member of a certain clan and tribe, except that the Fates
removed me from my own people, so that our abodes become
distant from one another. Let me provide you with some remark-
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abl e information ab out myself, thereby admonishing both the heed­
less and the mindful among you . I was the son of a Q ayl,5 and used
to drag the hem of my rob e in pride, to pin e for a lady with a mole
on her chee k," to wrap myself in the garme nt of splendo r and
haughtiness, to revel in the mead ow of ease and riotous living and,
between Naj d 7 and al-H ujun.l' to seek guidance in matters of love,
until the ha nd of death smote my father, and our reign came to an
end. My friends and close compa nions deserted me; both the half­
breed and the purebred for sook me. Once I had fallen asleep,
heedless that I was, a rebel seized comma nd. He violated all oaths
and agree ments and, being jealous of men of rank and amb ition, he
had me bani shed and condemned me to being a fugitive, to seeking
out generous men , and to tasting what is lawful and forbidden .
How often have I tasted the du st, sought water from the morning
and midday mirage, an d repaired to my downy-cro pped chicks,"
who were as thin as lan ces and swords, and who watched out for
me as impa tien tly as does the debtor, impl oring my compassion as
I do that of all genero us men. But wha t will my chicks think of me,
if I return to them with an empty provision-bag, having failed to
earn a living for them ?

Then he recited [bas/f] :

o my Lord, whose largesse is munificen t, for Your largesse is
ab unda nt and ample indeed ,

Failure and success are lots that You award: The successful
triumph where the foolish fail.

Hope may be thwarted, and a j udgment may be unsound, but
the judgment of one who trusts in You is never un sound.

Alike in God 's eyes is the tiny ant that H e nourishes unstinti ngly,
and the hu ge elephant.

5 The title of some legendary pre-Islami c pr inces of Yemen (see £. 1. 2, IV,
8 18-8 19).

6 Co nsidered a sign of beauty.
7 In the nor theast of the Arabian Penin sula (see £.1. 2, VII, 864-866).
8 A mountain near Mecca (see ]. G./V., I, 138, and passim).
9 I.e. , his child ren .
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Of His creatures, neith er the mature, nor the baby camel, are
ever overlooked by Him.

Al-Sa 'ib said:
On hearing thi s, each bystander rushed toward the preacher

with a diniir, to to extinguish the burning flam e of that poor man's
need . Then the preacher began kneeling gratefully before God,
praising and invoking Hi s nam e at length, and saying to his audi­
ence : "May you never hav e to depart from your homelands, may
you never lack the habitual resting places of your camels, may
Time never notch the edges of your swords, and may it never
fright en your flocks." Then , in his attempt to get away in ha ste, he
began to break through the ranks of the believers, moving with
meteoric speed. Yet I had appointed my glan ce to be his supervi­
sor, and him, to be the object of my scrutiny, so I ran after him on
the double, while he fully gave me the slip with total fraud and
deceit , until he had left the inh abited area behind. Yet the follower
persisted in pursuing the followed, for I called out: "Slow down, 0
deceiver; what family and friends have you got?" But he gave me
the cold shoulder, in an effort to avoid me. So I said: "Mas ter Abu
Habib, your own preaching has condemned you. Must you always
be a deceiver and a thief?" He replied [mujta11.]:

I have struggled with Time, by restraining my struggles within
it.

Thus have I forestalled the cunning of the night s, and thus
have I forestalled the cunning of men .

Incompeten ce and stupidity are only natural!' to those shaded
by marriage canopies,12

So accept these useful words couched in improvised rhymes.

Forestall the tim es, and beware of the fleetin g pa ssage of the
nights.

10 A gold coin.
I I Reading IJulq with 0, rather than hurq with W.
12 I.e. 'women'.
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If a western region is unfit for you, let an eastern one becom e
your spaciOus ran ge.

The freeborn man is but a sword that casts its brillian ce over
Fate.

Oft though you declare: "I shall remain," you sha ll, without a
doubt, depart.

I am al-Sadusi, yet I have shed the garment of the respected,
portly elder.P

I am not ignoring you; instead , I have tried to avoid a lengthy
altercation between the two of us.

Then he slipped out of my sight, after ha ving bidden me farewell
and confided to me the thoughts he had just confided.

13 Bajal mea ns bo th 'respec ted ' and 'portly' because, in trad itional Ara b so­
ciety, portliness was a sign of worldly pro sperity and, therefor e, of power. H ence,
it commanded respect.
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Al-Sa 'ib ibn T ammam narrated to us and said :
I alighted in the town of Damietta, I where people were in straits

narrower than the eye of a needle, for disturbances were rampant,
years of drought had followed one another , and strife had taken
root, making order and harmony impossible.

He added:
Sorrow enfolded me in its mantle and made me one of its number,
in which state I grew distressed, in that I was un able to milk the
udder of the youthful camel of friendship. Then I declared: "What
a muddy drinking-trough and arid meadow!" And I began to cajole
my soul into bearing the situation patiently, by deceiving myself at
times, and at times by trying to pull myself togeth er , saying: "What
do you know about sorrow, having never ridden over the smooth
or rou gh are as of this land before? You are a mere wandering,
transient apparition; a flash of summe r lightning announcing no
rainfall; one fated to disappear as does the waning crescent moon,
and yet you call down woes and curses upon this place." I did not
know that, were it not for the weakness of human nature, a man
could becom e so attrac ted to a region and so tempted by its wat ers,
even though it refused to welcome him. I went to the main mosque,
where the desperate meet the covetous, and there I saw a youth like
a shining star, with a humble appearance and a tear-moistened
eyelid, who was reciting poetry and prose with mu ch distinction,
thereby toying at will with men 's thoughts. All ears were paying full
attention to his words, and all desires were dir ected toward him. He
did not cease to attrac t and invite men's minds to tarry and stay ,
as he cried out in words that captivated their hearts and surpassed
the utmost efforts of both the outstripping and the pursuing horse,
all the while declaring:

o people , blessings are not made to last merely by expressing
gratitude to God, nor are grudges prevented merely by invoking
His name. The resentments I observe among you are even worse
than the drought that has befallen us, and the feuds that have

I In northeastern Egypt, on the Nile delta (see E.!. 2, I , 292).
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become entrenched amo ng you are even more harmful than our
tribulation s. Therefore, cleanse your br easts, pu rify your hearts,
and put an end to your doubt and suspicion, or else you will expe­
rience death and misfortune. Know, further , that any disagreement
among you over your objectives will prevent you from enj oying the
goo d fortune provided by the rain-bearing constella tions.f Where­
fore th is bickering and hatred? Why not adopt a forgiving and
tolerant att itude instead ? Co nsider the nations of yore, an d prepare
for death and destru ction. Wh erever dissension and discord pre­
dominate, a single man is worth one thousand. Differences have
arisen among equals before, but friends who rem ain united can
always overcom e the might of their opponents. Therefore, maintain
friendly relations with one another and respect your leaders [mutaqiirib] :

Co nsider how discord severed the bonds of the men of Iyad "
and their leaders.

H ow many tribes whose garme nts were cruelly torn to shreds,
did discord attack before tha t.

Misfortune destroyed the ljariji s,4 for it felled their Sablb5 and
their ljabbab. 6

What a seditious act was instigated by their maternal relatives
who , had it not been for discord, would have knocked at their
door.

How mu ch can interfere between a desire and its obj ect, there­
by keeping men from their loved ones.

Wh ere are your minds and your common sense, and why do you

2 T he rising of certain constellations was thought to produ ce rain which, in
Arabic, was a proverbi al symbol of pro sperit y and fert ility (see £. /. 2, I, 523-524).

3 A distinguished North Arab ian tr ibe whose power and prestige declined
after the rise of Islam (see £. 1. 2, IV, 289).

4 A dissident sect that br oke away from the Islamic mainstream when the
fourt h orthodox caliph 'All (r. 35/656-40/66 1) consented to having his claims to
the Ca lipha te decided by arbitra tion (see £. 1. 2, IV, 1074-1077).

5 Sablb ibn Yazrd was a Harij i leader whose rebellion was suppressed in 78/
697 by al-Hajjaj, the ru thless Umayyad governo r ofI raq (see £. 1. 2, IX , 164-165).

G Possibly he is Habbab ibn al-Ara tt, a companion of the Proph et, who died
in the year 37/65 7, at the age of seventy-three (see E.I. 2, IV, 896-897).
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harm and oppress one ano ther? H as the tim e not come for the dark
night s of perdition to be dispelled , for the pearls on the necklace of
inju stice to be scatte red; for the crimina l to conside r his crime
abominable, to regret what he has perpetrated and committed, to
repent yet once again, and to ask his Lord for acceptan ce? Perh aps
his hard heart will then become tender , his frozen mercy will again
begin to flow, his extinguished compa ssion will shine forth, and he
will consider hop e in Go d to be his duty, for God has no cha mber­
lain before Him to mediate on that sinner's behalf [sart].

Seeking pardon from the Lord is your duty, for there is no
cha mberlain before God to mediate on your behalf.

Lo, repentance is at hand, therefore , let the sinner and wrong­
doer find refuge in it.

Let God's mercy descend afresh, for this shocking situation has
lasted far too long.

No ne but a brave youth entertaining high aspira tions, and who
is of noble stock, can achieve success or win acceptance .

Al-Sa'ib continued:
Then the youth turned toward an old man shr iveled up like a

hedgehog, the arrows of whose eyes were striking and piercing their
mark , and added:

This is my father , who helps me ea rn my living, and my rival.
I always grant him all the right s to which he is entitled, yet I fear
his hostility and disobedience; I now lead him along, step by step,
just as he once led me along, from degree to degree, imm ersing me
in the waves and morasses of Fat e's barrenness, cast ing over me the
robe of his literary refinem ent, wrapping me in the mantle of his
love and affection, pruning and straightening my bran ch , placing a
ring and mark upon my neck, loosening my bridle, sha rpening my
lan ce, aiming my arrow, and honing my understanding, until I rose
to the same glorious heights he had attained , and grew tall in the
soil of his own elevation . Then he put me in possession of horses
and servants, and made me desire to rule over kingdoms and na­
tions. But it was not long before Time aga in imp osed its misfor­
tunes, and inflicted misery and harm on us, for it shortened its
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protective shadows, muddied its cool waters, forbade what had once
been permitted, and erased our virtues and sincere friendships .
Indeed-by Him who causes dawn to break, created rare innova­
tions , raised the seven heavens, made the garab and the nab' ,7 knows
the hidden, answers the questioner, scorns the proud, prizes the
humble-if my father's frozen knowledge were to flow, if his extin­
guished fire were to be rekindled, if his tongue were to be freed,
and his excellence to burst forth, his distinction would impress you,
and his confusion would cause you regret. Yet he is imprisoned in
the fetters of senility; he counts his every breath, thinks that his
present is like his past, and that his roar is like his whisper. Hence,
in driving him forward , I am driving a slow-paced camel, making
a lot of noise as I do so, but grinding no meal in the process.

Then the old man awoke from his slumber, removed the noose
of his halter, concentrated his energy, raised his head, summoned
his strength, loosened his bonds, and said [mutaqarib]:

Lo, the cub is father of the lion, and drops of dew warn you of
a coming deluge.

It suffices a valiant youth to be considered a truly noble aris­
tocrat who gives clear indications of his distinction.

My arrow hits the mark, and my bow shoots well, and how
many an arrow of mine has his arrow feathered.

If Fate has sundered his ties, will Fate join them together again?

I have offered you words to refute the ignorant and heal the
confused of his confusion.

My goal is clear, should any prudent man wish to strive and
follow the paths that lead to such a goal.

Although a youth's Fate is forever admonishing him, he can
still experience the admonishment delivered before his day.

What new thing hides from Time, that Fate does not wear out,

Or what group, like a unique necklace, that Fate does not
shoot down with whichever of its arrows it pleases?

7 See M2 , n. 12, above .
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o people, Fate delays and slows us down; it offers us one drink
after another, it is a rent that is never mended, a burning thirst that
is never slaked. But after hardship comes ease, and following upon
a storm comes a breeze, and after trying times the Lord awards
favors. Therefore, be aware of the possibility of relief, forget your
immersion in trouble and confusion, and do not despair, for God
will dispose of harm. The hopeless, desperate man will be the loser ,
for God's grace is close to His worshippers. Abundance alternates
and takes turns with dearth; it supervises and oversees misfortune.
Man only reaps what he has sown, so beware of repenting, for the
capture of your quarry is auspicious, success will incline toward
you, fortune will whisper in your ear, and luck will cleave to you,
while relief will court you and Fate will jest with you. And if the
sparks of hardship have recently scorched you, now the blossoms of
joy will be redolent. No , by God, no situation is permanent, and no
drought lasts forever. I can just see myself rolling in clover within
your valley, and filling my vessel to the brim at your drinking­
trough. It is as if the one who recently sought vengeance against
you is now at rest, your bird is tranquil in its nest, your meadow is
full of plants, your drought is receding, your she-camels are giving
milk, the one among them that was formerly frightened is now safe,
the one that was disturbed is now at peace, and the one that was
aroused is now calm, so that stability has returned, and the myrtle
and oxeye'' are now vying with one another in their fragrance.
Therefore, place your trust in me, for I have seen both good days
and bad, milked the different sides of Fate and deciphered its var­
ious lines. I have endured its terrors and firmly withstood its changes;
I have wrestled against, struggled with, and struck out at Fate, until
it covered me with dust, abandoned me to the morning and midday
mirages, and snatched my youth from me in its prime, leaving me
an old man, yet one with a chick ," unable either to advance, to cry
out for help, or to strike fire from the wood of the 'qfiir or the
marb. 10 And soon, what little life is left in me will perish, the remnants

8 Buphthalmus sylvester, a fragrant plant.
9 I.e. , 'a child'.

10 Two trees, the wood of which is highly flammable . A stick of mara (cynandum



140 MAQAMAH 5

of my humors will dry up, and I will be completely forgotten, just
as the attachments and pangs of love are completely forgotten, if
not for the diligence of my hired wailing women and female mourners,
and the memorial inscription on my grave and tombstone. After
my death, II I will be asked: "What is your effort and achievement,
and where is your flock and herd? Have you been unfortunate or
fortunate ; near to God or far from Him [baszt]?"

When the Summoner demands His account, then oh for the
fortunate, and oh for the unfortunate!

How can you expect Him to be pleased with you, when some­
one else has been pious and devout?

You have performed no righteous deed for which He can be
pleased with you , nor is your heart pure.

How different are a verdant spot at dawn, and a desert without
vegetation, bare as a shield.

Whatever a man receives will be easy for him to accept, when
he meets the Exalted.

Happy is the man of noble ambitions who follows the right
path, for he will ascend unto his Lord.

AI-Sa'ib said:
Then gifts poured down upon him , souls were favorable to him,

everyone offered to sacrifice his money and family for him, and
received him with friendliness and hospitality, saying: "You must
stay in my home, for you have my assurances that you are very
dear to me." But he replied: "I am on the brink of departure, and
on my way to my clan and group. Traveling provisions are all I will
ask of you, for you are the sort of people among whom traveling
provisions may be found ." Then were his leather bags filled, and
garments were heaped before him, one upon the other, after which
the old man said to me : "Assist me , your brother and father, for I
have picked and chosen you to do so, and you will be grateful for

viminale) wood is placed under another of 'qfiir wood , with which it is rubbed to
produce fire.

II I.e., on Doom sday .
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having helped me, after you have filled your traveling-bag and your
saddlebag."

Al-Sa'ib said:
So I went with the two of them, out toward the countryside,

rejoicing in him, for he was a clever, witty fellow. Then he removed
his veil, smiled , and looked at me attentively, saying to me: "0 Abu
l-Gamr, plunge your hand into this abundant loot. What do you
think of this sustenance, and of the way I derived and obtained it?"

Al-Sa'ib said:
So I filled my hand to overflowing and said: "Pardon, me , 0 my

God!" And the old man said to me : "Although you are going up
hill, and I am going down dale , wherever I find you, I will give you
a share of my booty."

Al-Sa'ib said:
Then he climbed into his boat, embarked upon the sea, and

crossed it, while saying [mujtal1]:

I am al-Sadusi in truth: I travel at night, over land and sea.

At times I am despoiled.l/ and at times I am wealthy and
prosperous.

Some men cross the desert, whereas you repose in shade, be­
neath a tent.

You depart, obeying beautiful women, while breaking and vi­
olating your promises,

Without considering weakness shameful, despite your maturity
and vigor.

Seek to deceive the miser without using force on him,

And pay no heed to whether you obtain the object of your
desires with ease or with difficulty .

Strive to win both this world and the next, yet be no ally to
losers .

Life consists in obtaining its basic necessities, on which you will
travel as if on a sturdy camel.l '

12 Reading harib with 0 , rather than harin with W.
13 Vowelizingjasr with 0 , rather than jisr with W.
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Even if you are considered free, you are actually lan guishing in
the fett ers of captivity,

For no living creature can enjoy this life forever , even if he is
bestowed the lifespan of an eagle.14

AI-Sa'ib said:
Then I marveled at his ease l5 in speech , and the natural affinity

between him and his daily sustenance, so that I exclaimed: "A
blessing on his wonders, but a curse on his imp ostures!"

14 Proverbi al for its longevity.
15 Read ing tayassur with 1), rat her than tay sir with W.
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Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn T ammam narrated and said:
I halted , according to the decree of T ime , in the land of Yemen ,

resolving to enter Aden ;' and traveled from palace to palace.i' as
though I were seeking the traces of Dfi Yazan ' or Dii Ru 'ayn," long
after their disappearan ce. Eventually, I ended up in a major city
and seaport, when suddenly a vessel showed up , sailing to a gentle
bre eze, alternating between tautening and slackening, announcing
prosperity, and inspiring generosity and magn animity, while its sail
fluttered peacefully, and its wing flapped joyfully until , at last, it
drew near to the shore , and cast forth every sailor and shiphand on
board. I was more desirous of news from India, than Qays was for
Layla ,5 or than Bisr was for H ind ,6 since I longed for its marvels,
and was cur ious about its wonders. While I was searching for an
informant, and greeting both big and small, and while people were
either diving in or swimming out, and trading and profiting, sud­
denly an old man bent like an arch or a bow appeared , racing in
the bridle again st T ime, and att acking with a ton gue keen as a
sword and sha rp as a spearhead, who walked with slow, halting
steps, and appeared to be on the verge of collapsing in a dead faint.
H e was wrapped and had veiled his face in his mantle; he was
disguised and unrecognizable to anyone scru tinizing him and, after
somewhat of an effort, he signa led his greetin gs, and began to speak,

1 In the southwestern tip of the Arabian Peninsula (see E./. 2, I, 180-182).
2 T hese ar e pr esum ably the ruined palaces of the ancient , pre-Islamic Him­

yar ite nobles.
3 Sayf ibn dI Yazan was a fam ous noble from the Himyarite kingdom of

Yemen, who in later times inspired a popul ar epic that was nam ed after him (see
E.!. 2, IX , 101-10 2).

4 A Himyar ite nobleman who is said to have warned 'Amr, the last of the
dynas ty of the T ubba's not to commit fratricide against his brother Hassan . See
R . A. Nicholson, A Literary History ofthe Arabs (Cambridge, 190 7. Repr. 1956), pp.
25-26.

5 Q ays ibn al-Mulawwah, known as Majnun Layla ('the ma n who went mad
over Layla '), was a famo us 'Udri poet, who sang of his passion for his lady, Layla
(see M 30, n. 109, below).

6 Bisr ibn AbI Hazim was a pre-Islamic poe t (see E./. 2, I, 1241). H ind (a
lady's nam e) has not been ide ntified, but was, pr esum ably, his beloved .
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exhibiting a forearm as thin as a stripped palm branch, and speech
as delicate as a breeze or a nasib.' He said:

I implore you by God, 0 company of travelers and traversers of
oceans and deserts, pray give ear to my tale, and grant me full leave
to tell it, for you are, indeed, the most glorious of people in your
ambitions and the most noble in your responsibilities. You have
avoided the reversals of kingdoms, preferring the terrors of travel.
Hence, you are truly freeborn men, whereas other people are mere
bondsmen. To you belongs the sweetness of life, and to others, its
bitter colocynth. Lo, hearken to me briefly, and perhaps I can
quench your deep thirst or cure your illness. Let me remind you of
the swelling seas, plowing ships, the raging main, the flowing water,
the wine-dark wave crests , the successive showers, the dark days,
the impending floods, the overtowering waves, the roar of the wind,
the wail of the gale , the cry of alarm, and the commotion of the
troubled sea . Lo, give thanks to God; pray to Hims and invoke His
name, cause your thoughts to dwell upon His benefactions, and
spend the late evening and early morning hours in praise of Him.
When Death hovered above you, and you could no longer protect
yourselves from behind or from in front, how many among you
declared: "T o God do I swear, with an oath that conceals no lim­
itations or excuses, and in which I accept the pain of fasting, wor­
ship , and rising at night to pray [that, if I am saved, I will perform
these acts out of gratitude to God]." Yet once danger was removed
from you , and fortune again wooed you , you abandoned your pledge
and sought to cancel the acts of gratitude you had sworn to per­
form." Men such as you, have, at one moment, come close to your
Creator indeed, yet on the morrow!" you will be despoiled of the
merit you thereby earned, for you will be asked about the most
intimate details of your behavior, be they significant or beneath
notice: about where you paid your alms-tax, and how you suckled
the udders of this world. Then will you experience remorse over

7 The traditional amatory introduction to an Arabic panegyrical qasidah.
8 Reading toa-sallii with I) , rather than toa-stlii with W.
9 Calling upon God in mom ents of danger, when at sea, and later showing

ingratitude after having been rescued by God , is a common motif in the Qur'an ,
e.g. 17:67, 29:65, and passim.

10 I.e ., on Doomsday.
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your neglect, and regret over having failed to comply with the
condition you imposed upon yourselves; over your promise and
oath, and your deficiencies and excesses. In this wise do the heed­
less become neglectful, and homecoming and returning travelers
end up caring only for their families, to the exclusion of their re­
ligious duties [sart] :

Praised be your Lord for your return, 0 homecoming traveler,
for He is your Guardian and Benefactor.

o prudent one, you have won a glorious fortune, whereas you,
o heedless one, have abandoned your good fortune .

What a difference there is between a person on the ascent,
whose ambition soars, and one on the descent, whose ambition
is base .

Do not neglect giving alms to those who deserve them, and
your Lord will be your Guarantor and Surety.

Be generous with the wealth that lies within your control, and
you will earn II God's blessings.

Do you not see that His blessings are a torrent, in the mantles
of which you are clothed, as you proudly trail the hems of your
garment?

Hasten in performing a good deed, for whoever hopes for his
Lord's satisfaction must be fleet of foot.

Gather-may you be rightly guided-the praise of a Praiser
the rising and setting of whose stars of good fortune will salute
you on His behalf.

o my God, increase these merchants' acquisitions, and remove
from them any tax-collector or accountant; add to their merchan­
dise, hide from them the squanderer and the indigent, help them
to obtain blessings, guide them along the right path, both in rest
and in motion, avert from them the sorcery of sorcerers, the heresy
of heretics, the misfortune of being murdered, and the deceit of the
deceiver. Guide them aright, judge them favorably, with equity and

II Reading qiifilu with 0, rather than nofilu with W.
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uprightness, return them to th eir homelands, make th em abide in
their resting places, inspire th em to perform their duties, divert
th em from the path of disobedien ce, protect them as th ey come and
go, and whether they are prudent or heedless. 0 you who have
traveled abroad and have now returned hom e, are there locks upon
your hearts?1 2 You r very bab es and childre n would impl ore you to
be generous, on my be half. Neve r let the reaping of profit divert
you fro m the fulfilmen t of your vows, but keep , instead , the prom­
ises you mad e to all those whose need excuses their begging. By
Him Who split the seed and the date-stone.l' and made you famil­
iar with distan ce and separa tion, one who has endure d suffering
now sta nds whispering before you, and one whose mean s and in­
come have been reduced is calling out loudly to you. Time has
notched his swordblad e and orda ined his rising and sett ing, hence
his skin has been torn to shreds, while both his new and his old
proper ty have perished, his waterho les have been troub led, and his
pastu res have bee n exha usted; Time first overb urdened him with
its burdens, breakin g him un der its trot and gallop, and then aban­
don ed him , leaving him tired and exha usted , a prison er in the
fett er s of senility [baslf]:

Behold me: I am exhausted and hungry, hence, is there no on e
to feel sympathy for , or perceive my distress?

I have not been filled with lon ging-for there are various kind s
of love-by a ray of lightning flashing over Dat al-Gada.!"

Nor am l one whom coq uetry has emaciated, and whom a fair
gaze lle fawn has filled with fascina tion.

Al-Sa 'ib said:
Then everyo ne gave him a precious gift from whatever he had

ea rne d, squee zing and milking the udder of generosity for him,

12 Qur'an, 47:24.
13 In order to make them sprout. Qur'a n, 6:96.
14 Literally, 'th e land of the gat/.a ', a type of tamarisk producing a very hot fire

when burned. T his is a possible referen ce to Najd, where this plant abounds.
Here, and in the next line, the mercenary speaker is declaring tha t, unlike the
'Ugri poets, he has no interest in love, bu t wants money instead. The 'Udri
tradition, allude d to here, was reputed to have or iginat ed in \Vad! l-Q ura, within
the confines of Najd (see E.!. t , IV, 1077-1078).
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after which he gathered his worn garme nts around what he had
received, and filled both his right and his left hand with more than
he had hoped for, while simultaneou sly being at a loss as to how he
would carry away his abundant spoils, so he said to me: "0 trave­
ler , will you be of assistan ce? Comfort th is, your paternal uncl e, in
particular or in general. " I hastened to do so, in order to discover
his secret and ascertain his wickedness, for doubts about him had
so struggled with me, that I had said to myself: "T here is more to
this mystery than meets the eye." So I began to follow him, since
he was in front of me, but he said : "Go ah ead so that you can lead
me." Then he dir ected me to the ap artments of a tavern or hostel
exuding cooking-odors and smoke, where he was accosted by some
damsels fair as oryxes or gazelles, adorne d by the moles on their
chee ks, who tore his tatt ered garments from him and un covered the
valuable objects he had obtain ed. Upon seeing the latter , they of­
fered to sacrifice their mothers and fath ers for him, thereby reliev­
ing him of the pain of being disliked and rejected , whereas he
began to fondl e their breasts and legs, and to unclothe them in
what proved to be a showcase and marketplace of debau chery. So
I said : "Abu H ablb, do you go from preaching to lechery ; from
winding your turban around your head to unwinding it;15 from
good to evil? Wh at does the doctrine of 'Re ward and Retribu­
tion ',16 or the doctrine of 'the Creator who brings H is creation ba ck
to Him',17 mean to you?" In response, he composed a poem , saying
[mujta11.] :

Know that I am al-Sadusr, and th at all of Time is one long
holiday for me.

Wh enever revelry eludes me, I seek its return.

Youth has left me behind and departed, but it has left me used
to its ways.

15 In al-Anda lus, the turban was the distinctive headgear worn by jurists, that
is to say, by men who studied and applied the Holy Law.

16 A major Mu 'tazili doctr ine, according to which God has promi sed to re­
ward the righteous, and threatened to punish the wicked on the Day ofJudgment,
and will not cha nge His mind (see E.I. 2, VII , 783-793).

17 A reference to the doctrine of Resurrection and Final Judgment.
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In front of my acts stands the Lord who created mankind, and
who will bring mankind back unto Himself.

His promise of rewarding good deeds is fully gua ra nteed, and
in His contro l lies the threat of punishm ent for wickedness.

I have learned , with abso lute certitude, that the fortunate man
is truly fortunate,

And that, shortly, ea rth will be scattered over me.

For God, every thing is easy and nothing is difficult. 18

Al-Sa'ib said:
Then I left him to his evil desires, and to his unwholesome pas­

ture and gra zing ground, hoping on his account that, because of his
admission of guilt, he would be pardoned for his lack of modera­
tion , and I said: "Perha ps the deep conviction of his faith along
with the frankness of his sincerity will gra nt him deliverance and
salvation."

18 In 0, this line comes after the fifth one .
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(TIle Sea)

Al-Mundir ibn Humam narrated and said:
Al-Sa'ib ibn T amrnarn narrated and said:
I rode continuo usly on the mount of Time, from one situa tion to

ano the r, expe rienc ing abunda nce and privation , arrival and depar­
ture, as I sought and flushed out my daily sustenance , but the much
and the little of it was refused to me. I would ap proach it, but it
would keep its distan ce; I would seek it out, but it would fail to
favor me. So I asked God Almighty to guide me in embarking upon
the seas and abandoning deserts and wildernesses, and I declared :
"Perhaps seafaring will be of greater benefit and less exe rtion to
me; a more useful plan of action, and a more efficient way for me
to achieve success ." Abo ut the sea, I had long ago heard a proverb
that compe tes with the racehorse as it spee ds along by word of
mouth. It goes: "Live close to a king or a sea ." I I eventua lly came
to the conclusion that the tru th of th at proverb was most appos ite
and to the point, and so, I decided to renounce the bleeding foot
and inn er pad of the camel, and traveled to the por t of al-Sal).ar,2
from whic h city I had decided to em bark up on th e sea . There, I
sudde nly heard a loud voice saying :

Whoever listens to me for a sho rt whil e, will derive a great ad­
vantage, sharper th an his well-crafted sword, thanks to my sound
guida nce, for I will inform him abo ut what he does not know con­
cern ing China and India.

Al-Sa'ib said:
Then people gathe red aro und him, contending with one another

to hear his words, wher eupon he declared:
o people, everyon e swoo ps down to snatch up his daily suste­

nan ce. A commodity, in the procurem ent of which men plunge into
and cross thi s terrible sea is, indeed , important and remarkabl e.
What impels you to sail thi s raging sea, and to traverse this swelling
flood when , on land, you have a wide eno ugh expanse and room

I See M A ., I, 302, no. 894.
2 On the coast of Oman, in Yemen (J.G. IV., I, 154, and passim).
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enough to wander? In contrast to that, before you lie the quagmires
and the fears provided by the terrors of the sea! One would think
tha t you had actually mastered the sea 's reins, and made peace
with its fish; that the crests of its waves had been lowered, and that
its currents and swells had been humbled for you! By Go d, if you
ever traverse or swim across it, you will place yourselves at great
risk, and your attempt will be considered an act of hubris. H ave
roads on land been obstructed before you, or have the entrances to
kingdoms been blocked in front of you? Can you find no profitable
comme rce in seeking out the presence of kings? Does life not ofTe r
you places on land in which to drink, evening and morning, where
you may doze ofT at midday in the shadow of prestige and honor,
lodging your claim s aga inst the most honest of creditors and debt­
ors? Must you, instead, travel at length in order to trad e with the
infidel , thereby allowing them to control you when you rem ove
your veil before them , and letting them pass sentence aga inst you
in order to plunder your bags and bundles of goods? If you trad e
with them , you will witness fire being worshipped.I you will see
celestial conjunctions being observed for the purpose of divination ,
you will gaze up on graven images whose favor is being sought, and
see homage being paid to al-Ma dan" by a nation that hides itself
from you through the use of an unintelligible language; that falsely
claims to be cleverer and more motivated than you are; that dis­
dains you as one disdain s ants, and that accuses you of being heed­
less and negligent. Then , he recited, saying [raj az]:

Oh how despised are Ara bs among non-Arabs, when the latt er
revile the former, and heap injury and abuse upon them!

Beware, 'Abdallah.t of 'Abd al-Najm," and rein in your soul as
if with a bridle,

For a tree can be felled by continual gnawing, and an unruly,
headstrong steed can be controlled with a muzzle.

3 An allusion to the Zoroastrian religion (see E.!. 2, V, 1110-11 21).
~ A pr e-Islam ic idol. See Ibn al-Kalbi, Kitiib al-asniim, ed . Ahma d Zakr Pasa

(Cairo, 1924), p. I II.
5 Literally, 'Worshipper of God ' , a Mu slim na me.
6 Literally, '\Vorship per of the Stars' , a Pagan name.
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Beware of the onslaught of death, from whatever direction it
may attack, for every lofty building is raised only to collapse.

Why do you wish to cross the seas when you have a broad
expanse on land over which to travel, and when that land is a fresh
harvest issuing from God's favor, a robe of compassion ready to be
worn, and a tinder from which to kindle fire?

Al-Sa'ib said:
On hearing these words, everyone cut the cord of his resolve,

and severed the ties of his inclination to board ship, adding:
What an excellent guide you are! Long may you live, 0 skilled

chorister and singer to us all! You have caused us to change our
minds by making us aware of the dangers of seafaring. Would you
be willing to repeat your advice in order to restrain our unruly
souls even further?

But the speaker replied:
Of what use would it be for me to repeat my words, when the

unfortunate and the fortunate are predestined to be as has been
ordained? My home is far away, but I will return to you tomorrow,
for I have not yet provided you with some secret information on
how to earn an affiuent and comfortable living and, though I plan
to rise early, my exhausted mind will have had a chance to rest by
then.

Al-Sa'ib said:
By the time people were dispersing from the speaker, everyone

was repeating his rhymes, and gazing back and forth at him, some
longing for and approaching him , and others arguing with, and
contradicting his words. Then, a dark-skinned man7 accompanied
by ten other men" came up to the speaker and began to say to him:

What is your purpose and your business, and why all this song
and dance on your part? You have prevented us from setting sail,
and lowered a veil before the light of dawn. Do you desire money
or status? Are you speaking of what is real, or are you merely
weaving an illusion? The deception you have perpetrated is seduc­
tive indeed, for you have charmed men's hearts with your spells.

7 Presumably a ship 's captain.
8 Presumably his crew.
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You will find what you seek among us, for your wealth and pros­
perity lie in our custody.

Then the speaker replied:
Without a doubt, you have divined my purpose and distinguished

the essence from the accident! I will now raise the inclined, bring
back the vanished, mend the breach, heal the wound, loosen the
camel's hobble, modify my words, inspire ambition and determina­
tion , reverse this defeat and flight, enliven the dullness of your
market, and repair the ruin of your business, so that your sail may
be unfurled and you may continue to exercise your power and
influence over travelers.

Al-Sa'ib said:
Then the dark-skinned man hastened to give the speaker some

dirhams9 and garments, while his men declared: "Pack your bags
and get out of here by tomorrow, for we do not know who you are,
and do not trust your comings and goings, nor do we have any faith
in your absurd statements and your cunning."

The speaker replied: "In this matter, I am entirely trustworthy,
but I have no guarantor and none to vouch for me in this area."
Then he made an appearance of turning away , showing signs of
disease and ill health.

AI-Sa'ib said:
On the one hand, the group was SUSpICiOUS of the speaker's

departure whilst, on the other, they were just as afraid of his anger
and rage .

AI-Sa'ib said :
At that moment, a youth, who showed signs of being of high and

well-established lineage, and on whom divine guidance and grace
shone, arose and came toward them.

He said:
o master, be careful with this group, for they have offended you

with their reproaches. 0 group, what do you want from this mas­
ter? You have shredded his already tattered garments, taxed his
patience, and offended his good manners. Perhaps Fate has heaped
trials and tribulations upon him, or a slanderer has distressed him.

9 Silver coins .
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I will vouch for him, and act as his guarantor for the conditions you
impose upon him. Submit your proposal to him, and make me
accountable for whatever agreement and decision you reach with
him.

Al-Sa 'ib said :
Thus, they trusted the words of the youth, calmed down upon

hearing them, and left the master, busying themselves with lighting
their lamps while they waited for the arrival of dawn, and consid­
ering the matter from all angles until they grew confused and ex­
hausted. When the late morning had arrived, the forenoon had
appeared, and people were craning their necks to hear news of the
master, as they waited for him to begin his instruction, he finally
appeared before them, as if he were the crescent moon, and they
greeted him, thanking and praising God. He responded to their
greeting in like fashion, glanced back and forth, and said:

How greatly is man in need of being restrained, and how suited
to him are decisive and trenchant words. Absolute praise be to Him
who created all things, causing them to come in groups and singly;
who put benefit and harm into them, and added safety and danger
to them. Concerning this sea, there is a tale to tell, for it contains
signs and portents that can lead to the obtainment of civilization's
amenities, and to the earning of profits. It further contains the
watercourses and torrentbeds of human livelihood, pearls and cor­
al, and gatherers and harvesters of its fruits . The sea generously
produces clouds that put white silk and cotton to shame. God con­
ferred it upon His servants when He subjected it to them, to thus
causing its fame to be bandied back and forth, and when He made
it a place and location where those who desire His bounty may find
it;II when He increased the range and power of His servants by
means of it, made of its water a purifying element.l/ and of those
of its denizens who are not ritually slaughtered, lawful food ;13 and
when He relieved the fatigue and exhaustion of those who cross it.
One is always being warned by the sea, and always patient in face

10 Qur'an, 14:32.
II Qur'an , 17:66 .
12 For usc in ritual ablutions.
13 Land animals not ritually slaughtered may not be eaten by Muslims .
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of the hardships it offers; one is constantly invoking God in it,
respectful and mindful of Him, looking forward to relief, inhaling
the fragrance of God's mercy, reading and studying from the sea's
books, struggling and practicing one 's profession within its expanse.
Often does one pursue its fish, flush out those that hide in it, eat
the salted ones and the fresh , and catch both the swimming and the
crawling creature within it. In the sea, one is safe if one is prudent;
one takes or leaves its contents, endures the galloping speed at
which it chooses to flow, while being spared the rigors of a swift
camel-pace and trot. On the sea, when you see someone who ap­
pears to be standing still, he is really moving, and when he seems
to be seated, he is really traveling over vast distances, while being
protected from stumbling and remaining fearless of the swirling
dust of the road. Therefore, what harm can occur, when the blow­
ing winds are unleashed in the presence of divine mercy.!" and
men's souls are filled with joy by the divine grace that has perme­
ated them; when they wear a mantle of security, and hold a war­
ranty against Fate? And when the sailor finally casts his anchor,
forgets his doubts and conjectures, sees his scant goods growing,
and his worthless property increasing in value , so that his abun­
dance and wealth become enviable, he regards his travel over the
sea by day and night to be commendable. Now, no one can gain
the upper hand over him, so as to overcome him, nor can any
traitor stab him in the back; no impediment can prevent him from
approaching, no beauty or excellence can torment him , he need
complain of no postponement and delay, nor beware of warnings
and fears , nor need he flatter or cajole those who are asleep to his
requests, nor take up the defense of, and put up a resistance to
protect his property, nor complain of the fine sands 15 and of the
many forkings in the road, nor suffer the spreading and dissemina­
tion 16 of false rumors. On the contrary, he finds himself under the
imperious rule of God, and sleeps beneath a wakeful and protective
eye that is alert all through the night. His order is obeyed, his
reproach is feared, his outbursts of anger are dreaded, his wells are

14 Qur'an, 7:57.
15 In which camels ' feet sink.
16 Reading iaia-hu with 0 , rather than iata-hu with W.
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well attended. H e is made responsible for protection and defense,
and is concerned with sails and rigging; he rests upon a soft bed,
in a choice spot , under an out stretched shade, in the enjoyment of
both his inh erit ed and his earne d wealth, thereby leading a com­
fortable life. Lo, before you lies the clear path I have described,
therefore, beware of shameful and dishonorabl e roads, for they
wear out human bodies, drag down sleeves, tauten the skin, be­
qu eath stupidity, and harden the firestick to the point that it can
produce no fire. Such roads provoke stubbornness, cloth e in weak­
ness, and choke with a mere sip of water. Bewar e of the road whose
travelers are many, and who se master is arrogant; whose branch­
ings are plentiful, and whose hardships and toils are numerous.
Such a road is like a well whose water was once plentiful but, in
accordan ce with Fate's decree, has now run dry; whose buckets
have become mu dd y, and whose ra nge is too narrow for a freeborn
man to tra vel. H ere you have tru stworthy advice, a sound opinion,
the guida nce of one who enco urages you, and the dir ection of one
who has traveled east and west, who has lived in different times and
periods, settled down in various towns and cities, entered roads,
taken kingdoms, devoted him self to traveling and journeying by
night, and investigated doctrines and op inions . Therefore, take it
from me as a since re recommendation designed to announce and
predict your success. I ask for no reward, and I desire no favor in
excha nge, for I am neith er conce rne d with personal gain, nor of my
lineage am I vain.

Then he began to recite [m0tall]:

I am a blazing meteor , but wha t a difference there is between
me and a mere meteor.

The intensity of my resolve ignites and blazes forth.

I have ravished my sustenan ce from Time, and have done so
for a long tim e.

I said: " It is lawful plunder" for the spoils I took from it were
precIOus.

I neith er place my hope in the wealthy, nor do I respect the
poor.
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Alike to me are a barre n cloud that passes me by, or a gentle
ra in ,

For I have healthy skin on my face, tanned by misfortunes, as
well as healthy skin on my body.

Time's only drawback lies in its inevitable passing.

Al-Sa'ib said:
Then he turned away, havin g inspired a resolve to trave l by sea

in everyone of his listeners, by filling his heart and ears . At that
point, his gua rantor arose and addressed the dark-skinn ed man and
his gro up :

One such as I , breaks no promise, and tells no lie. What has
becom e of th e bargain you sealed with a clap of your right hands.!?
and assured thi s master , our speaker, with solemn oa ths, that you
would honor? Gaze up on him : he has proven that his initi al ap­
pearan ce was false, he has modified his words, opened closed fists,
convinced oppo nen ts, orga nized what was dispe rsed , joined the
disuni ted , set the broken bone, and claime d back the investm ent he
had left in dep osit. H e has lived up to his oa th , therefore, live up
to yours , for God is the noblest witness and the noblest One in
whose name witn ess may be borne.18

T he mas ter added:
I will not heap insults upon you; instead I will cons ign you to the

vicissitudes of Time. No netheless, if I so wished, I could insist up on
demanding wh at we had or iginally agree d up on .

Al-Sa'ib said:
Then the dark-skinned man and his gro up hastened toward the

master with their purses, and bes towe d up on him costly clothes and
pearl s. Thus they blunted the edge of his sword and extinguished
the blaze of his sparks. I followed after him to find out his back­
gro und, and wh o had reared him; th e nature of his bow, and who
had sho t it. H e said :

o Abu l-G amr, what do you think of my song and dan ce?
Then he added:

17 To seal a bargain, Arabs clap each other 's right hands, rat her than shaking
them .

18 Qur'an, 85:3.
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This youth is my son; he does not care about my lapses from
virtue . I have guided him from grade to grade , mad e him progress
step by step, trained and instru cted him in this profession , and
graduated him from it, until he excels in it as much as I do, so that
his soul and mine have becom e equals in it.

Then I exclaimed:
By God, you are the master Abu H abib! Your life has been

prolonged, and your trickery and cunning have obeyed you! Then
he turned away from me to leave, thinking tha t I was tryin g to
deceive and despoil him. But , as he left, he recited [mujta!J.] :

You are ignorant of the nature of mankind, and of the people
of this age.

You are not, 0 child of Time, expec ted to rise as high as al­
Suha .l"

So strive/" to earn your livelihood , and work hard at it, for this
life is precious.

Do not be conce rne d over any leanness you might exhibit, or
an y plumpness,

For the incapable, weak individu al IS ultimately deserving of
every kind of humiliat ion .

My home is in China , in India, and in the land of Yemen .

At the abandoned encampme nt, others weep at length over
separation .F!

If I am not up to facing heroic ende avors and performing nobl e
deeds, then who is?

Al-Sa'ib said:
Thereupon I said to him :

19 A star in the tail of Ursa Major. It is so dim that it is believed to be very
far away, and has thu s become proverbial for what is un attain able (compare
M31, n. 20). This line is missing from D.

20 O r 'practice deceit' Ija-bta~ . Here we have a pun. Under the laudab le guise
of recommend ing hard work as a means of earn ing one's livelihood, the speaker
is actually recommendi ng trickery and deceit.

21 An opening topos of the pr e-Islam ic panegyrical qasidah.
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What is this abnorma l shortening of a long syllable, and this
innovation in your natural poetic talent?22

He replied :
You have criticized me impl icitly, whi le simulta neo usly admiring

the wonders of my imp rovisation . Yet my poem is in a meter that
is neith er difficult nor rough. The fact that its meter is not recog­
nized by established prosodic usage cannot detract from it, as long
as human ears are delight ed by it. Even if al-J::IaIII23 did not include
this metri cal variation in his repe rtory, it is justifiable in its own
right , for it is absurd to imp ose metrical constra ints and limitations
on people, when one considers human weaknesses and shortcom­
ings. I knew all along that only the final metra of the poem 's first
hemistiches wou ld please you,24 and that only the prosodic struc­
ture and form of those same metra would satisfy you. Therefore,
consider the following, revised version of my poem, in its standa rd
dim eter form, and in which no irregular shortening of the penulti­
mate syllable is to be found. T he midtail meter of the following
version of my poem is neith er abnormal, nor does any brevis in tonga
detract from the final metron of each line.

He aga in recited [mujtail]:25

o child of your desires, you are not Immune from death.

You are ignorant of the nature of mankind, and of the people
of this age.

So str ive26 to ea rn your livelihood , and work hard at it, be it
by peaceful mean s, or by the sword.

22 In the above poem, the spea ker has taken the unu sual liberty of modifying
the normal mujtall meter by introducing a penultima te short syllable (where a long
one is requ ired) in the final metr on of the second hem istich of every line.

23 A1-tlaIII ibn Ahmad al-Fara hidi (d. 1751791) was a gra mmarian from Basra
who established and described the Classical Arabic metrical system. His descrip­
tive work soon becam e highly prescriptive (see £. 1. 2, IV, 962 -964).

21 Since they adh ere to the nor ma l pattern of mujtall, wher eas those of the
second hemistiches deviate from it.

25 Having just recited a poem exhibiting a variation from the nor ma l muj tall
meter , the speaker will now recompose his poem in a strictly regular form , in
order to dem onstrat e bot h his scorn for , and his ma stery over , the pro sodic
system in vogue.

26 See n. 20, above .
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Do not be conce rned over any lean food you may have eaten,
or any fatty one,

For the incapable, weak individual will eventually be placed in
charge of his own security.

My home is in China, in India, III Najd , and in Yemen.

Others let down veils of tears that shine like pearls,

Over a beloved in Najd , or a loved one in Oman .

As for me, in heroic endeavors, and in affairs of the heart, I am
always the one who causes distress.f ?

Al-Sa 'ib said:
Thus, I marveled at the generosity of his nature and at the su­

periority of his garab and nab',28 and said:
May God add further satisfaction to that which you already enjoy,

and may H e protect you in your journeys and in the intervals
between which you water your camels. May fortune continually
descend upon your home and neighborhood for , in du e course, you
have greatly improved your po etic skill, even if you have foretold
the coming of fortune on the basis of an illusion.f" thereby rever­
sing men 's decisions with a firm determination and an able heart.

Then he turned away from me chuckling, and said to me:
May God will that, as long as I am in exile, I will never be

deprived of your bicker ing friendship!

27 The word man! ['one who ca uses distress') can also mean 'a liar' , and also
rep resen ts the Arab ic form of the nam e of Mani (AD 2 l6-ca . 277), founder of the
Manichaean religion (see £. /. 2, VI , 421). Thus the line could also be interpreted
"As for me, in heroic endea vors, and in affairs of th e heart, I am a liar ," or even
" . .. I am a M an i," i.e., a disbelieving du alist. This is another pun. Under the
pr etense of claimin g to be an effective warrior and lover , the speaker is cove rtly
declaring that he is a liar and a disbeliever both in love and in heroi sm.

28 On which, see M2, n . 12, above.
29 Literally, "even if you have forecasted the coming of ra in from a bolt of

ligh tnin g that does not anno unce rainfall."
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Al-Sa'ib ibn T ammarn narrated and said:
I did not cease to journey up hill and down dale in my travels,

to encounter clear and muddled situa tions, to test the mettle of
mankind, people after people, to try my luck amo ng them, I to
become acqua inted with tribe after tribe, an d to devote my life to
them, day after day until , when youth wrested its cloak from me,
and Fate mad e me listen , I responded to the latter 's call, and came
to Alexandria, arriving in it with great wealth and high rank.
Whenever I reached such a major city, I used to look for wha t was
excellent and good in it; I used to seek out its virtuous and pious
men , and inspect its hills and vales. While I was wandering about
its outposts and guard-stations, full of awe for its inh abited and
abandoned areas, I suddenly came up on a group of men who ,
having recently ga thered as thickly as do camel-ticks, were now
scattering as thoroughly as do locusts. I turned to observe what was
going on and what was occurring in tha t group and place. But I
only found some men standing in prayer , or turn ing to go away. I
asked, and was told: "A pr eacher who attracted people to him by
pouring for them some of the fresh water of his eloquence was just
here."

So I asked:
Wh o will inform me about him and what he said? Will he by

chance return, bringin g back with him the sharpness an d luster of
his sword's eloquence?

T hey replied:
He promised that tomorrow he would return to this same place,

and leave no lukewarm believer but that he would inspire him . Our
congrega tion even mad e him swear that he would return, for peo­
ple like him do not break their promise. We have never seen one
sweeter than he is in his speec h, or with a broad er and more pow­
erful memory, or having more supporters and followers in the pursuit
of good.

I Literally, "to cast the dealer and the shuffier's gaming arrows among peo­
ple." A reference to the pre-Islamic gambling game of maysir, in which arrows
were shuffied and dealt out to the parti cipant s. The game was forbidden by the
Proph et (see £. 1. 2, VI, 923-924).
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Al-Sa'ib said:
I remained as anxious as one roasting over hot coals as I pon­

dered over the matter, and asked : "Who will make this amazing
wonder available to me?"

Al-Sa'ib said:
Then I spent the night thinking only of that man's place of

assembly, and anticipating only the location where he would be in
the morning. Thus, when day broke, longing and anxiety drew me
to him, so that I was the first to appear before his prayer niche and
to scare away the raven of the night. 2 In no time at all, after he had
sworn an oath, performed the forenoon prayer and conducted some
supererogatory prayers, I heard him say: "Hurry, hurry! Wake up,
wake up! Indeed, has the time not come for hardened hearts to be
humbled, for the clouds of blindness to be dispelled, and for the
water of repentance to flow? Time is short, and your final depar­
ture and destination lie ahead of you, yet none listens and none
sees. Your situation is critical, yet your vision is immature; the hour
of death is at hand, and hope is misleading; covetousness is obeyed,
and men scatter and disperse from virtue; passion is adhered to, as
are the summer and spring encampments of wealth; aspirations
wander at will, and eyes are fast asleep ." Then he composed, saying
[sarl] :

Woe unto your night, 0 sleeper! How long will you continue
to stray, 0 aimless wanderer?

The raven of death is swooping down, therefore listen to it, as
it hovers overhead.

Youth's sterile lightning-bolt, which produces no rain, has se­
duced you ; how long will you attempt to forecast rain from that
bolt?

The meadow of right-guidance would ripen if a cultivator such
as you were to tend it in accordance with the law of piety.

You have been reproached for a long time, yet you will never
desist from sin until you are reproached severely.

2 The night , which is black, is compared in color to a raven .
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By plunging into the watery abyss of sin, you have strayed from
the shore , 0 swimmer.

You have been rep roached for a lon g tim e, yet no repentan ce is
forthco ming; the warn ing has arr ived, and ther e will be no one to
pard on you; the one who exhorts you to virtue has appeared.f yet
you have no taste for it; a bri ef respite has duped you into a false
feeling of secur ity, but neith er your first drink nor your seco nd will
last. You say: "Tomo rrow, or thereafter I will repent," but you do
not know how early or how late th at will be. H ow prep osterous are
your hopes and expectations. Who will grant you a delay and a
respit e, when the one who seeks you" is swift in exec ution, and the
dan gerou s flowerbed of temptation s is lush? This is a world that
deceives and misleads you, yet you leave no legacy behind you, nor
do you make any deposit. It is as though you were oblivious to what
the world will do with its inh abit ants.P Do you not see that it ad­
moni shes and forbids you, and that when it gives you its worthless
gift, you are neith er content nor satisfied?

Then he beckon ed to a youth who was sitting in front of him ,
blaz ing like a star, and striking men 's hearts with the projectiles of
his glances , and said [rajaz] :

Arise , my dear child , let me hear you speak, and thereby bear
heavy loads and burdens.

Beware of being ab andoned and left alone , and of being doubted ,
or becoming the subject of gossip.

You will elevat e spee ch to an impressive level. H ow exce llent
is the on e who takes human bein gs int o his confidence and
speaks to the rn .P

Then the youth stoo d up at on ce, ansmg from his seat, and
saying [rajaz]:

In order to speak, I have prep ar ed words like swords, whose
edges are sharp and whose luster is bri ght.

3 Reading halla with 0, rath er than ja lla with W.
4 I.e., death .
5 Reading bi-ahli-hii with 0, rather than bi-ahli-ka with W.
6 T he two hemistiches of this line are inverted in 0 .
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I hasten forward, at the run and gallop, to fulfill the request of
my speeding predecessor,

Who has not complained of fetter or hobble, while I shall endure
the heaviest of mantles,

Not forsaking, an atom of the burden, for I know." since Time
is full of hatred,

That passion spreads mutual hatred, while the freeborn man is
the one who loves but does not hate.

Then the youth added:
How favored is the fortunate man, how close to God is the

distant one, how distinct is your road, and how noble is your group!
Yet your hearts are blinded, and the seeker becomes distracted
from the object of his search. Hence, the path of righteousness has
come to be obstructed, while the path of shame has been deemed
acceptable. Were it not for God's gentle kindness and hidden be­
nevolence, no good work would endure, and no safeguard would
protect you for, without neglecting you, He has granted you a
respite , He has provided you with a blessing, has done you a good
deed, and is blameless in admonishing you. Hence, beware, be­
ware, as of this warning! Hasten, oh hasten back to what requires
repentance! How wicked, oh how wicked you are, indeed! Beware
of persisting in, and embracing sin [btififJ:

You have embraced sins privately and in public, intending to
repent, yearly and monthly,

Moreover, you have gone on expecting to live for ever and an
age , though what remains ofyour life grows shorter and shorter.

You entertain hope of eternity, and of life in Paradise, but life
beguiles you by force and by compulsion.

Wonders are many, but have you observed the bright stars on
the horizon?

The sun burst in upon them, at dawn, and they fled, complain­
ing of exhaustion, in their weakness and shortness of breath.

7 Reading wa-qad 'alimtu with 0 , rather than ioa-lii 'alimtu with W.
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T hen br ightness flowed over the earth, until you would ha ve
imagined that a river had arise n in the east , flowing from the
brillian ce of the sun.

What a marvel, continuously repeated, fills both east and west
with wonder and edification.

Then the youth who had j ust spoken, poin ted to ano ther youth,
whom he claim ed to be his twin brother , adding that they were
alike as two peas in a pod," and said to him: Lighten your broth­
er 's burden a little, for he is growing weary.

The latter hastened to say [baSI!]:

Offspring of right- guidan ce, you are not weary ; rath er, you are
a runaway captive.

T oday, you have escaped from responsibility for the sin of
rebelling aga inst Go d, but how will you escape from it tomor­
row?

Praise be to Go d, every min or sin is easy for Him to pardon!

o Lord, who mends the frac ture , when a bone is broken , Your
servant is now broken by the crop of sins that he has harvested .

Be merciful, be merciful, 0 Me rciful One! Easy to Your sub­
limity is all that is difficult.

T oward You, 0 Glorious O ne do the destiny and journe y of
mankind return at fall of night .

T hen he said:
o people, let kindness not forsake you. A worshippe r is prone to

sin, but the Lord is too generous for hop e to rem ain hidden , salva­
tion to remain concealed, pardon to be denied , or divine bounty
and its fragrant breeze to be diver ted from him. Lo, return to Him,
and you will be well received , otherwise, you are but depraved and
foolish.

Then he bowed his head, as does a serpent knocking at the door
of generos ity, and rema ined silent for a long time, manifesting no
desire to speak, after which he said:

8 Literally, " two dates in a cluster. "
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o wisdom, respond to your supplicant; let him who is att entive
to you listen , strike fire from your Oint, and diffuse the fragran ce of
your oxeye" and myrtle. May you be rescued from avari ce and
guarded against uncertainty. 0 people, why do I falter in my speech,
when I have been trained in eloquence? Pro verbs and memory
escape me , while my thoughts and ideas resist my efforts to express
them . Perhaps some thing has interfered with me, or an ignorant
man has slandered me, or one who casts the evil eye has caused me
harm, or an ill-omened bird has descended upon me. You have
committed sins, not being faithful to your inn er intentions; you
have been remiss in your obligations, and mocked the divin e pre­
cepts. Every one of you will return to his home to ea t or sleep, to
rest on a mattress, and to enjoy his morning and evening meals, yet
he will hardly give thought to a stranger deprived of his homeland,
robbed of his pasture and the resting-place of his camels, even
though the arriving wayfarer and guest are granted a right in the
Book and the Revelation .!" Yet this unsuspectin g old man was
felled by anxiety and a severe setbac k. H e is neith er worried about
what will bring him wealth, nor conce rne d with having his basic
needs satisfied, nor is he pleased by anything other than the occu­
pation in which he is curre ntly involved. Death has prevailed over
him , the prime of his youth has betrayed him , his mind has ex­
pired , his raincloud has dissolved , his hills have become dessicat ed,
and his torrent-beds have dri ed up. Let these affiictions of his be
the only hint you need in order to act in such a way as to receive,
in return, the good news of our gra titude . Acquire, then , abundant
merit by giving alm s to a guest who has arrived by night , and now
descends upon you.

The narrator al-Sa'ib said :
Thereupon, people handed over whatever was in their hands,

paid close attention to their exhorter, and said:
We will sacrifice our property and our children for you , and

share both our earned and inh erited wealth equally with you. Pray,

9 Buphthalmus sylvester, a fragrant plant.
10 Qur'an 9:60: "Alms are for the poor and the needy . . . and for the way­

farer: thus it is ordained, and God is full of knowledge and wisdom."
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pitch your tents among these abodes of ours, and fling aside your
traveling-staff.

Al-Sa'ib said :
Then the old man got up from prayer , asked for forgiven ess, put

an end to his aloofness from the assembled compa ny, and said
[rajaz]:

Welcome to you, 0 choice company, who have severed the
bonds of my wanderings and travels,

And generously offered me the hospitality of your homes, whereby
your money has increased in value, far beyond its actu al weight .

Lo , my children, hasten to comply with my preferred wish, for
my bu ilding warns me of its imminent collapse.

Do not think that my heart is proud, for a star will travel by
night with the travelers,

And as long as they move while the sta r is ablaze with light ,
The sun must inevitably set.

The narrator, al-Sa' ib said :
Then I spent that night observing him attentively, occasionally

joining him in prayer, and taking turn s at it. Presents and gifts had
been heaped upon the th ree guests, night fell, and sleep parted
them from me. Wh en dawn came, I found myself bound with some
ropes, and wrapped in a threadba re mantle. Before me, there was
a note on which was inscrib ed [rajaz]:

Now then , Abu l-G am r, brother to virtuous men , inevitably, an
ox mu st needs be yoked.

H ave you longed for my visit?II If so, what do you think of the
melody produced by my lute's highest string,

And the wail of my chicks and birds?12 T he one who is content,
and does not ask for alms, acts not by choice.

You have all wished to stop a star in mid course . But how can
a thoroughbred steed be compa red with an ass,

II Read ing izdiyari with I) , rath er than izdiyiuin with W.
12 Le., "my children."
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Even if that steed were to be restrained by hobbles and fetters,
and there were no oth er inhabitants in the age we live in?

Leave aside the anecdote transmitted by Mihyar.l '' about the
magnificent king Bahtiyar.l"

AI-Sa 'ib said:
Thus I realized that this was a trick of al-Sadusi's, and the ruse

of one benighted; of one lacking all proper guidance, yet forever on
the move . I asked God to protect me from him in the high lands
and in the lowlands, during every sleeping and waking moment, on
every pillow, and in every bed.

13 Mihyar al-Daylami (d. 428 / 1037) was a famous poet (see E.!. 2, VII , 24­
25; M30 , n. 164, below).

14 'Izz al-Dawlah Bahtiyar was a Buwayhid ruler and poet, who reigned in
Iraq from 356/967 to 367/978 (see E.!. 2, I, 954-955). Although the anecdote
Mihyar tells about him has not been identified , the line seems to mean that one
should forget the glories of the past and worry, instead , about the present .
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Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn Tammam narrated and said:
When the jinni who inspired my youth was a miirid,I and the

arrow of my idleness was penetrating, I used to be acquainted with
every scoundrel, and sought to drink from every raincloud and
downpour of love. I had often heard that the City of Peace/ was a
seat of knowledge and of eminent scholars; I had been informed
about the culture it possessed , and the grace that had been be­
stowed upon it. Hence I longed for it as one longs for the intimate
companionship of a beloved, or for an apparition coming to visit
one in dreams, so I determined to travel , twisting together the
various strands of my resolution. When I arrived there, I did not
cease to traverse its quarters and alleys; to explore its commodities
and neighborhoods in their various species and kinds; to accost its
buxom maidens and lascivious women; to involve myself deeply in
the city's seditions and factional struggles; to enjoy its outspread
shade and tempered breeze, and to inhale its fragrant narcissus and
its violet. While I was wandering about in its lanes , and its fair
landmarks" appeared before me , I suddenly came upon a bevy of
women strutting about in mantles and cloaks, swaying like branches,
manifesting virtuous beauty, whispering words to one another that
were sweeter than honey, and deadlier than misfortune . There was
one whom I took to be their chaperone, and who had lowered her
veil, announcing her stern refusal to be swayed. Yet she did not
cease to observe me, and even winked at me. I pretended not to
acknowledge her presence, while actually doing so, and I followed
in her footsteps, continually turning away, because I was stumbling
from bashfulness, while she proceeded to turn around and indicate
to me that all that had transpired was unavoidable . Therefore, I

I Literally "an insolent rebel." This is an epithet of Satan, as well as the term
for a particularly evil kind of jinni. Thus, the line means "When the genie of my
youth was a real devil . . ."

2 An epithet of Baghdad (see E.I. 2, I, 894-903).
3 Literally "the blazes on the forehead and pasterns of its horse."
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resolved upon peeling off the veil of my fear, and revealing what
was hidden in the baggage of my soul. So I said [rama~:

o wondrous person , will anyone answer the man who calls
you?

Then she lau ghed mockingly at me, winking at me with her
glance , and saying [rama~ :

o freeborn, noble man , everyone you call answers you," for the
dirham has sworn that this wondrous person , namely myself, will
not ignore it.

With thes e words, she kindled my fire, and released my dinar
from the hobble of its purse, while my illness intensified, and my
imagination went wild, like a flock let loose to graze freely, so that
I followed after her , flatt ering her and fawnin g on her , being kind
to her and jesting with her. As a result , she took note of my con­
versat ion and its substance, and understood the imp ort of my facial
expressions and the words I spoke in confidence, whe reupon she
said: "Many a desire is difficult to achieve, and many a free man
is decked in the garb of a prisoner, yet I have freed him from his
captivity, and caused ease to follow upon his difficult ies, so tha t the
fulfillment of his wish drew nigh , and his passion was quieted ; the
ardor of his love cooled, and his fear was calmed. Can hope rem ain
distan t, or can any act become impossible, or can arrows miss their
mark, or can the kindling of fire fail, in the case of a person whose
physical features are pleasing, whose contours are clean-cut, whose
figure is plump, whose re turn is slow, whose departure is swift,
whose skin is unblemished , who traverses the horizons, whose spend­
ing is conspicuous, who befriends the stra nger, who clothes the
despoiled , who increases what is lacking, who strength ens the lowly,
who raises the fallen , who is generous to the humble? If you despise
him , he honors you, and if you rival in glory with him , he surpasses
you in it; if you humiliate him, he pr otects you, and subjects your
mount and your stallions to his control, and if you protect him , he

4 Reading kullu man tad'iiyujibu with I) , rat her than kullu many ad'ii nufibu with
\V.
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humiliates you, and rolls your che ek and the back of your head in
the dust."

Then I said :
How excellent and sweet is your logic , how brilliant is the flash

of your lightning, how truthful are your words, and how heavy is
your downpour! In promoting this affair of mine, will you be the
bucket-rope of my well? For my liver'' is athirst, and I am com­
plaining to you with a heart that yearns for a long-necked gazelle
in the propitious bevy you are leading. Were I to lavish my hidden
wealth on my objective, and meet my death over it, it would be of
little consequence to me, and I would not consider my sacrifice to
be equal to what I can observe in your bevy.

Then she said:
This problem can be very easily solved, for Fate will protect you.

Deep affection always leads to weariness but, if I am your go­
between, I guarantee that I will meet your request, while, if you
sacrifice your well-hoarded money, you will master impregnable
fortresses of feminine virtue; if you bribe chamberlains, you will
rend veils, and if you make provisions available, you will get the girl
you love.

Al-Sa'ib said:
Thereupon, I trembled like a supple branch, and said: "T his

woman is the key to my successl'" So I asked her , in the name of
the Lord, "Why don 't you tell me your name, for you are, without
a doubt, th e halter in control of all my hopes." She said: "I am
Umm 'Amr.? though I have no son called 'Am r. Yet many a Zayd
and 'Amr" have I befriended in this kind of affair." On th e spot, I
acc epted her offer , so that she would accompany me to my lodging,
and I could show her my wealth and status, but she made excuses
and refused. After much difficulty on my part, she accepted, and

5 The seat of the passions , according to Gr eek and Arab medicine.
6 Literally, "the pivot of my pole ."
7 Literally , "mother of 'Amr," an epithet of the hyena . The hyena is associ­

ated with sexual perversity and hermaphroditism, because the female hyena's
genit als resemble those of the male. See E.l. 2, Supplement, pp . 173-176 . This
sug~ests that the woman is a ruthless sexual pr edator.

Zayd and 'Amr are the standard names used to illustrate grammatical ex­
ampl es (such as daraba Zaydun 'Amran 'Zayd hit 'Amr'). Using such nam es here is
like saying "I have befriended every Tom, Dick, and Harry . .."
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responded to my invitation, so we went forth until my dwelling
became visible to her, at which point 1 said : "Either wait outside or
enter, as you wish." She replied: "I only wanted to identify your
door; 1 will neither enter nor wait outside." So 1 hastened to give
her a diniir, and said: "This is a gift and a present, so that, if
possible , you will be insistent and demanding on my behalf." She
replied: "I will take my leave of you for the remainder of the day,
in order to comply with my vow of fasting." Then, on the morrow,
1 began to look for her and, if only 1 had known where she lived,
1 would most certainly have gone there to find her. But she came
upon me suddenly, as does a bringer of glad tidings, signaling with
her glance and beckoning to me , bearing a note in her hand, on
which was written [munsarib]:

o you who pine for a coquettish and bashful creature, you
have glued your mighty cheek to the dust!

Beware of the sin of passion, and of its stumbling, for the sin
of passion is unforgivable.

He who struggles with love will never gain mastery over it,
even though he has many partisans and supporters,

But as for him who shows up early, with silver as his mediator,
how deserving of victory is he!

Al-Sa'ib said:
When 1 glanced at the note, my pain intensified, my still un­

healed wound opened up again, and 1 said to her: "Return with an
answer, while 1 decide upon the proper course of action," for 1
desired a sincere friend whom 1 might inform about my troubles,
and whom 1 might empower over my situation, as if he were my
sun and moon. While I was meditating, considering, and redirec­
ting my thoughts, 1 suddenly espied the master Abu Habib strutting
proudly toward me, and a downpour of memories about him trick­
led over me. So I said: "Speak of the Devil, and he shall appear!
How excellent is that which Time reveals and conceals!" Then I
bared to him my secret: both what was publicly known about me ,
and what Time and Fate had made me experience privately. He
said: "By God, I know that passion is a violent force, and that,
being a man, you are only human. By virtue of my love for you , I
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should, by all rights, reproach you and address you harshly, yet I
have experienced the selfsame kind of love that you have experi­
enced, I have been affiicted by it just as much you have been
affiicted , I have tasted both its honey and its bitter colocynth, and
I have just barely escaped from the snare of its adversities. I have
seen it make fools out of men, and assign ups and downs to them;
I have seen it dress the powerful in the garment of the weak, rend
the knot that has been tightly knotted and firmly twisted, disturb
men's fates , toy with their arrivals and departures, make off with
their property, and wrest from them the robe of their beauty; for
love bequeaths destitution and begets remorse. Yet the soul has its
requirements, and treats man with severe stubbornness. Whoever is
already entangled in a net, let him not make matters any worse;
whoever is already caught in a snare, let him restrict his movement,
and who ever is bound by ropes, let him not prove incapable of
taking precautions, for seeking a remedy is imperative, and the
sensible person is prudent and determined in his situation, while no
distant lover is remote from patience, and no individual, be he
unfortunate or fortunate, is safe from love. Therefore, take and
leave, without investing too much emotion in your affair, slacken or
tighten the reins of your soul, make your measures attractive by
means of your generosity, add fair deeds to your fair words, vary
your tactics , note that both desir e and consolation are possible, do
not reveal all your love, and hold back the water of your raging
wave." I replied: "How excellent is your abundance, and the wis­
dom that the jewels and pearls of your speech contain! But perhaps
an answer to this note will come up , or else a donor, consisting of
your mind, will bestow it." He said : "Write." So I wrote [munsarib]:

Whoever desir es to catch shying young ladies should not fear
arrowheads or swordblades.

Wonder at the gazelle that stains its claws with blood as it
pounces on the lion!

How excellent would my love-union with one who is inacces­
sible be , should her dream-image visit me from a distance.

The more I lavish my love on her, the more she avoids me , like
a fugitive in full flight.
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Then he turned away from me, after having said: "I will be your
helper and assistant in this affair; your bounteous garden and your
fountain ."

Al-Sa'ib said:
Then I awaited Umm 'Amr's return, only to find her slow in

doing so, until finally she appeared, peeking through the gap in her
veil to prolong my anticipation. I handed her the note and said:
"Return hastily, otherwise you will incur in sin." She came back
shortly, as fast as blinding lightning, turning toward me a compas­
sionate neck, and handing me a note in which was written [mujtatl]:

o you who desire a love-union with me, you are riding on the
treacherous edges of swordblades.

Before our union can take place, there lies a day of battle that
will be won by a sharp, cutting sword.

If you are determined to win my love, how will you obtain a
union with me?

What you must do is act with the lavish generosity of a free­
born man who abounds in glory and good qualities.

What a noble intercessor is generosity, in uniting one with the
goal of one 's hopes!

No words could divert me from it, even if al-J::Ii~aII9 were to
embroider them with his embellishment.

Al-Sa'ib said:
So I awaited Abu Hablb's report on the matter he had agreed

to investigate for me, until he finally appeared, like a swiftly loping
wolf, or a feather on a speeding arrow. I said to him: "What do you
think of what is written in this note, and how shall I be delivered
from this trap?"

He said:
I think you should show some tenderness, and be delicate in your

speech, as well as gentle. Therefore write.

9 Abu 'Abdallah Muhammad ibn Mas 'ud ibn AbI l-Hisal al-Gafiql (464/ 1071­
540/1145) was a renown ed Andalusi man of letters and a contemporary of al­
Saraqustl (see E.J. 2, VII , 578a).
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So I wrote [mujtatJ] :

o you who yourself sin by accusing me of sinning against passion
and our love-union,

When I am suffering from a wounded 10 heart that is roasting
over the live embers of my love for you,

'ViII Fate ever grant a love-union to this lover,

When your memory of him is dimmed by an obstacle that
weakens the ties of your affection?

A mediator, full of glory and virtues, came to you on his behalf.

Her words were not of the kind that are fashioned and embroi­
dered by al-Hisali.

Al-Sa 'ib said:
Hardly had he retired, when Umm 'Amr approached me, while

indicating her disapproval and expressing her reproof of me. I handed
her a dindr, saying: "T o this coin I'll add its equal, and the equal
of that, even though you should see my whole house , and all that
it contains, being spent on this suit."

She said:
The girl you desire is the pick of an entire kingdom, the unique

pearl on a strand; she cannot be matched by any quantity, nor
evaluated by any estimate . I see that you are hesitating, so what
have you got to boast about when, in love, there can be no stingi­
ness. Neither crops nor palm trees thrive upon avarice, nor does a
miser achieve his hope, nor a hesitant person succeed in his at­
tempts, so spare me this paltry sum, and be generous enough to
give me one ingot of gold and another of silver.

Al-Sa'ib said:
So I said to her: "Here are my leather bags, my jewels, and my

clothes. Take what you wish and, by God, if you don 't return with
news of what you find out , you will cause me deep disappoint­
mend" So she chose from my belongings a mantle and a cloak ,
some earrings for the upper ear, and others for the earlobe, and

\0 Or "pure."
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said: "This is what is most appropriate, honorable, and suitable for
a person of her status. Exp ect her and me to arrive this evening, so
make a bed on that mattress, prepare your appe tizers and wine ,
and tidy up your sitt ing-room and drinking-pla ce for , by God, no
one has gazed upon her before you, nor has any inherited or ac­
quired wealth sedu ced her , with the exception of a certain gracious­
ness and affection she has noticed in you , along with the luck and
chance that have smiled in your favor." Then she left me, while my
soul followed after her , full of exciteme nt, as my thoughts gnawed
on pieces of nab' and garab, I1 until night grew dark, grief kept me
awake, and I spent the night like Ziyad ,1 2 in an increase and sur feit
of anxiety. Then , when dawn broke, its blazing brillian ce shone,
and its pearl s flashed from their shells, I went outside, seeking to
obtain some news or sign of Umm 'Arnr, and saying to myself: "No
fruit or palm pith has , as yet, been gathered here." On the ring of
the doorknocker , I found a no te on which was written [sar!']:

Your sandal tripped you up , Abu l-G amr, and you have come
to find yoursef in a state of severe hardship .

Your wealth is not a tot al loss, since you have been taught a
lesson, so show no despair over the hardships of life.

A superior man is a resolute man , who competes with all mankind
in cunning and in hat red.

o lover who has straye d from the path of passion, far be pas­
sion from sharing your ignora nt view.

Cool, with the water of despair, the live ember of your grief,
bu t do not pile one live ember upon another.

I have tested this age and its sons, on e and all; both its Zayds,
and its 'Am rs,

Glory is only the dirham that your hand clasps, after you have
won it in gambling against your rival.

11 For which, see M2, n. 12, above.
12 The pre-Islam ic poet al-Nabigah al-12ubyanI, renowned for his descript ions

of wakeful nights spent pining for a lost love (see E.l . 2, VII , 840-842; M30, n ,

26, below).
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The real hero is the one who does not cease to milk and to
extract the milk of Time,

So harbor against Time the heart of one contented; one who
is satisfied with a bare minimum.

Be not concerned whether Time grants you the fate of wearing
a fine mantle or a threadbare, tattered garment.

For you are still a thoroughbred steed, whether you race forth
or stumble; whether you are fat or lean.

Think it proper to defer only to one who can forbid Time's evil
or command its good,

And do not say: "An incompetent has achieved his desires ."
How different is the lot of the weak and that of the brave.

As for Umm 'Amr, beware, indeed, of her deceit, as long as
you own a cloak and an ample, flowing garment.

Al-Sadusi is a friend to cunning, and wields white swords and
tawny lances.

Al-Sa'ib said:
So I drank from the most revolting cup of despair, took refuge

in consolation, withdrew from my companions and friends, recov­
ered from my fears and sufferings , and said : "This is the last time
I will engage in flirting and in youth's amorous dalliance."
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Al-Sa'ib ibn Tammam said:
When the prime of my youth was in full bloom, and the genie

of love was actively conversing and debating with me, I was affiict­
ed by the loss of a dear friend, and Time pierced me through the
heart because of his absence. I had tested his loyalty and found his
sincerity to be laudable, his attributes to be noble, and the pure,
refreshing water of his friendship to be sweet. With his loss, night
became more pleasant to me than day, and the night-blooming
gillyflower , more redolent than the oxeye,' from my desire for sol­
itude and my wish to be alone and to avoid all human intercourse.
Since I could no longer bear the company of man, I consorted with
a strong, swift she-camel, and I did not cease to travel from town
to town, hoping to find patience or endurance in each place, until
I came to 'Usmn,2 thirsty and in deep grief, with no one to illumi­
nate me, and finding no delight save in the cawing raven or croak­
ing crow of separation. There, I went back and forth , wandering
about in a state of bewilderment, as I traversed the town's quarters,
until I stumbled upon a scholarly gathering, with youths "swarming
toward it from every hill,"3 so I went in the direction of that assem­
bly, adhering to the words of 'Adl,4 and saying: "Perhaps I will find
consolation, or meet those who can assist me in overcoming my
intense longing." When I reached it, I found that it was a gathering
filled to overflowing by those attending it, and a crop of scholarship
ready for the harvest, whose teacher was dres sed in a waist-wrap­
per , and was claiming descent from the notables of Nizar.5 He was
also a great expert in the subject of rare words, and was drawing

I Buphthalmus syloester, a sweet-smelling plant.
2 A watering-place or town thirty-six miles from Mecca (see J .G.w. , I, 100,

and passim).
3 Qur'an , 21 :96.
4 'AdI ibn Zayd, al-Tbadi was a pre-Islamic Christian poet of Hlra who died

there ca. AD 600 (see E.I. 2, I, 196). The above allusion is to a line of poe try in
which 'AdI declares: "Do not enquire about a man , but observe his companion
instead , for all men imitat e their companions." This aphorism is equivalent to:
"You will be known by the compa ny you keep" (see W, p. 105, n. 13).

5 Nizar ibn Ma'add was the eponymous ancestor of the tribes of Mudar and
Rabt' ah (see E.!. 2, VIII, 82-83).
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toward him the clusters an d branches bearing the fruits of gram­
mar, beginning with the proper usage of indefinite and definite
nouns, and the declension of nouns and conjuga tion of verbs , while
applying the meth od of every schoo l in explaining gra mma r, yet
preferring the views of Abu 'Amr6 and al-l::IalIl7 in that disciplin e.
He would abando n the subject of tran sposition and assimilation,
only to discuss the standa rds of virtuous and saintly men. At times,
he discussed proper and verba l nouns, and at times, proverb s and
rare anecdotes, passing from the principles govern ing both apposi­
tion and the predicates of nominal sentences, to historical tradi tions
and anecdotes, until he plunged into the river of poetry and its
beauties, and dived for its jewels and pearls , for he traveled up hill
and down dale in his commentary upon the latt er , with adornme nt
and refinem ent in his words, while declaring:

Poetry is the science of the Ara bs and their register ; their endur­
ing monument and their vaulted arch . Through it, their days of
battl e and their glorious deeds are known, along with their ances­
tors and descendants; it is the repository of proverbs and of loci
probantes.' the consolat ion of the one who is absent or present, the
aspiration both of the novice an d of the advanced student, the song
of the chorister and of the soloist. What an excellent meadow,
pasture, goa l, and object of desire it is! H ow many distant ones has
poetry brought near, how many reputations has it broad cast world­
wide, how man y hopes has it brought within reach, how man y
obscure indi vidu als has it made illustrious, how man y stubborn
persons has it bent , and how man y fru its has it harvested! One
whose information I entirely trust, witho ut rejecting any part of it,
be it old or new, inform ed me, saying:

Exile, and a faraway destination , hurled me to a certain town in
Khorasan. " where I fell in love with a young man of the Banu

6 Abu 'Amr ibn al-'Ala' al-T amirni al-Mazinr was the founder of the gram­
matical school of Basra . He died ca. 154/ 770 (see E./. 2, I, 105-106).

7 Ai-H alil ibn Ahma d al-Farfihidi (d. 175/791) was a grammari an from Basra
who also establishe d and described the Classical Arabi c system of prosody (see
M 7, n. 23, above).

8 Literally, fawiihid: Pre-Islamic poetic texts containing rar e words and gram­
matica l construc tions that were used by later phil ologists to clarify obscure pas­
sages in the Q ur 'an , and to j ustify the rules of grammar they established .

!I A pro vince in northeastern Iran (see £. 1. 2, V, 55-58).
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Sasan. IO But Fate kept int errupting his relationship with, and di­
verted his mind from me. H e scorned my deep passion , was enam­
oured of another, tr eated me unjustly, and covered me with blame,
while I was beginning to lose my patien ce, the face of desperate
longing was unv eiling itself to me, love was visiting me in my sick­
ness, and my soul neither desired no r sought consolation. But I had
no influ en ce over him, and no mediator, and no one to offer me
useful or helpful advice, until the inten sity of my agony forced me
to sta te my case ope nly and to speak out frankl y, so I struck fire
from my worn-down flint- stick, and continued to importune and
implore the young man incessantly. Then , after much difficulty on
my part and, altho ugh he had little expe rie nce in exercising that
virtue, he reponded with gene rosity, so I wrote to him [rajazJ :II

o you who are fond of avo idance and separation,
H ave mercy on your devoted lover.
Even love, 0 people, is ruled by chance,
Yet wh y am I dealt the short arrow by chan ce.l''
When I have awakened the birds in their nests?1 3

Many a glorious and lofty person among mankind,
Who is lavish in granting munificent gifts,
And scorn s the enemy 's lance and sword,

10 T he dynasty that ruled Iran before the Arab conquest (see E.l. 2, IX, 70b­
83), bu t also the underworld of beggars, rogues, and swindlers who earned their
living by gene ra lly dishonest means (precisely the type of charac ters port rayed in
al-Sa raqusu's work), and who claimed, without any basis in fact, to descend from
the Sasan id kings of old, whose name they misap propr iated. See E.!. 2, IX , 70a­
70b; C. E. Bosworth, The Mediaeval Islamic Underworld: The Banii Siisiin in Arabic
Society and Literature (Leiden, 1976).

I I What follows is one of three strophic musamma t poems includ ed in the work.
It was studied and translated into Spa nish by Ignacio Ferr ando Frutos, in "Un
poema estr6fico imusammati en las Maqiimat LUZiimiyy a de as-Saraqusti:" Anaquel de
Estudios Arabes, II (1996), 119-128. For the musammat form, see E.l. 2, VII , 660­
662 .

12 The losing arrow in the pre-Islamic game of maysir (see 1'.18, n. I, above).
13 I.e., the speaker is claiming to be one who gets up so early that , when he

does so, even the early birds are still asleep. T his is an imitation of a famous
hemistich from the Mu'allaqah of the pr e-Islamic poet Imru' al-Qays : "And I get
up in the morn ing when the birds are still in their nests." See Ca ptai n F. E.
J ohn son , The Seven Poems Suspended in the Temple at Mecca (Bombay, 1893), p. 20,
I. 54.
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Has failed to find favor in love.
Love destroys the brave horseman who returns to the charge.

For you , I have abandoned my family and friends,
And sacrificed my life and youth,
But I have not sacrificed the sincerity of my heart,
For not everyone who suffers from love
Betray s or deceives it.

It is enough that I have staked my claim to love.
Unhappiness in love is tru e happiness indeed .
How many a man thirsting for a drink of love,
Knows not where Hayf or Tan'irn are.!"
And does not drivefemale camels that moum the loss if theirfirst-bam.

o unfeeling one, who knows not the nature of love,
For you it is a forbidden 15 feeling , the avoidance of which IS

not permitted,
But that is not how the noble-minded conform to love.
o you who remain calm, while a fire rages in my heart,
You know not fi r whom I )'eam, or whom I remember.

Near or far, you are the goal of my hopes,
o you, who are stingy in gra nting a union , and in making me

happy,
How wonderful would my constant mention of you be,
If no enemies knew of it.
You are the garden if my f antasies and thoughts.

Will my love for you remain unfortunate,
o you who have become a fertile pasture?
Who will give me sound advice about love,
To protect me on its "distressful day? " 16

Either way, whether I avow or deny nry love, woe is me!

Far beyond blame and praise

14 Two places near Mecca (see E.!. 2, VI , l68b ). The meaning of the passage
is that whoever thir sts for love will lose his bearings.

15 O r "permitted," since the word bast has these two opposite meanings, hence
the pun in this line.

16 Qur'an , 11:77 .
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Are you, who are rendered inaccessible by your seclusion
and by the steel blades that defend you .

Who will rescue me (the garment of whose love is worn out ,
though still new),

Among your strong and numerous group, 17

And visit me, evening and morning, in my sickness?

The teacher continued:
Hardly had the young man gazed and glanced at the note, than

he generously and magnanimously granted his lover a union, for
the note had softened his severity, broken his pride, weakened his
recalcitrance, and unleashed his generosity. And how kind and tan­
gible was that virtue; how soothing and quenching! Indeed, what
can be more useful and beneficial; more brilliant and lofty, than
what brings life back to the soul and clothes the sun in its radiance.
Had the lover I speak of been allowed to choose between a pow­
erful kingdom and great glory , on the one hand, or the intimacy he
came to enjoy, along with the relief from his former grief, on the
other, he would most certainly have chosen the latter over high
rank, thus adhering in his choice to the words of 'Utbah.l''

There are many stories of this sort, and many tales similar to it
have been transmitted on the basis of sound authority, yet this one
alone need suffice, for after the gist of a matter is presented, what
follows is utterly superfluous. So much for that. Now, to proceed
with our exposition, it is often the case that a guest will complain
of the village in which he lodges . If so, you must first offer him your
rewards, and only then confide your public and private problems to
him. As for me, I am experienced in the causes of love, and no one
who goes for it or renounces it can elude me. Moreover, I plan to
take up residence among you, so that the clear meaning of my
speech, along with all my secrets, will both be lavished upon you ,
for I have found your vicinity to be excellent, and your conversa­
tion to be courteous.

17 This line and the previous are inverted in 1).
18 A possible reference to 'Utbah ibn Gazwan al-Sahabi, a companion of the

Prophet who is said to have composed an ascetic sermon in which he encouraged
men to renounce the dizzying temptations of power (see E.I. 2, I, I085a, and
passim).
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They said :
We are prepared to sacrifice our wealth and kinfolk for you , and

do most warmly welcome you. Therefore, stay among us, with no
fear of having to depart, or apprehension over having to suffer any
lack or want, for tonight you will expe rience an example of our
kindness.l" and be overwhelmed by all sorts of ties to us.

Al-Sa'ib said:
The teacher turned his face sideways to glance at me, for he had

recognized me and I had recognized him. Then he winked at me
and I winked at him , and stayed behind until his clique had left,
and his coterie had been reduced to silence. Then he took me by
the hand and said: "Come along, let us go and wait for these people
to fulfill their promise, and harvest the fruit of their date-cluster. "
Then , hardly had evening fallen , when food and cloth es appeared ,
comfort arrived, misery departed , blessings flowed in an uninter­
rupted succession, and our herd grazed at will. He stayed among
them for a few days, relishing their fondness and desire for him ,
until he was summoned by the herald of departure and the habit
of roaming and wandering. Once he had determined , resolved , and
decided to leave, he bade me farewell at dawn , deposited a dinar
with me, set my heart on fire, and said to me: "Let this coin suffice
you as a lamp in the gloom of night," 20 and he began to recite
[munsarib] :

Do not dwell for long am ong Bedouin tents and enca mpments,
even though you wear a fine mantle over your robe,

But seek God 's sustenance beyond them, by wandering around
l:;Iayf,21 if you wish, or even Malal.22

Do not spend the night in thirst, after having taken only one
single drink, but fully qu ench your thirst by taking a second
drink.

If the guest stays too long, he becomes a target , and is shot
down with the arrow of loathing and boredom.

19 Literally "you will read the title of the boo k of our kindn ess . . ."
20 Read ing al-layl with 0, rather tha n al-dahr with W.
21 See n. 14, above.
22 A place between Mecca and Medina (see ].G. IV., I, 144, and passim).
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Therefore, do not remain in error, or you will reap the fruit of
reproaches and of him who displays all his defects,

For the freeborn man is one who is familiar with the noonday
heat, but un familiar with the coolness of afternoon and morn­
ing shadows.

H ave you not noticed that stagnant waters are shunned , whereas
the best waters are those that flow along the sur face of the
earth?

The sword is of no use to its bearer if it remains sheathed in
its scabbard.

Therefore , when the sun rises, appear on mountain-tops and
summits,

And be not concerned whether the matters that affiict you in
this age are important or trivial.

Endless is the distr ess of the imp assioned lover who mourns
over the aba ndoned encampment, and weeps over its ruins.

Al-Sa'ib said :
I was astonished at the facility with which he could express him­

self, at his playing with words, at his talent, and at the speed and
suddenness with which he could pounce up on his victims, so I
wished him well, and hurried away from him.
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Al-Sa'ib ibn Tammam said:
Having abandoned my nest and den, having given up my friend

and neighbor, and having lost my reputation, and all pride in my
ancestry, I went down to water at Sinjar, I thereby renouncing all
human companionship, and surveying nothing but an unexplored
region of the earth. Since I was desirous of a physician who might
treat my ailment, I went in search of one who could assist me, until
I finally reached the place where camel-saddles come to a halt, and
journeys and travels come to an end. There I saw an old man
shaking the dust out of his saddle-blankets.f while casting furtive
glances at me, on the side. Yet , as he did so, he concealed himself
from me, at times appearing, and at times disappearing behind his
veil. My suspicions led me to take a closer look at him, so I asked
him:

Do I know you, or are you the product of my delusion?
He lost no time in shaking my hand and greeting me, and in

revealing the veiled portion of his face . And 10, he was al-Sadusi,
the like and equal of whom none resemble, so I said:

What a welcome experience it is to meet you, for I have inhaled
your fragrance for some time . From whence have you appeared
and arisen, and what has Time taught you and made you learn?

He replied:
As you know, the fangs of Time are bare, its luck is short.' its

protection is lacking, its poverty is rebuked, its appearance is decep­
tive, the bonds of its friendship are frayed, so that its departure is
preferable to its arrival, and its jackal is deadlier than its lion . It
forgives no fault, but lies in wait for Scorpio and Najrah," playing

I A town between Iraq and Syria, in the territory of the tribe of Rabl'ah, that
abounds in date-palms (see £.1. 2, IX , 643-644).

2 "T o shake the dust out of one's saddle-blankets" is an expression meaning
"to bring one's journey to an end ; to arrive at one 's destination."

3 Literally, "lacking hair on its tail."
4 The Aselli, namely two small stars betwe en which is a white particle, or

cloud, in the constellation of Cancer , according to Western astronomy, but con­
sidered by the Arabs to be the tip of the nose of Leo. The reference seems to
suggest that Time is neither afraid of scorpions nor of facing lions head on .
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tricks on men 's minds, as does the gambler with his arrows.P Oh,
what a serious joker it is; what an expe rienced innocent.? what a
deadly beloved, and what a tru sted deceiver ! Its heart is not tender ,
and no affection is to be expec ted from it; whoever relies upon it,
will be disappointed, and whoever holds on to it, will be freely
given away. No one is safe from its snare, or recovers from its
disease, unless he runs in its racecours e and makes his own noble
steed compe te with its donkey; unl ess he scorn s its pow er , and finds
its rumbling gale to be gcntlc; unless scarcity and plenty are alike
to him, and his serious and important affairs mean nothing to him ;
unless he is conce rne d only with what is easy, having no use for
what is difficult , and unless he casts care aside while keeping an eye
on what is truly significant. As for you, how have you been while
I was away, and you were spared both the good and the bad luck
I hab itually visit upon you? As far as I am concerned, during my
absence, I have let events follow their own natural course, allowing
the milker to proceed with his milking, showing no conce rn for
sham e nor for being loathed , and no respect other than for the
moment [bqfifl:

As for the truly intelligent man , he IS neither conce rned with
recent, nor with remote events.

It is all thc same to him whe ther Time awards him a magnifi­
cent crown, or a lowly sandal-thong.

After Time has protected a hero for a while, it will inevitably
shoot him down with unerring arrows.

Never let the perfidy you witness deceive you, any more than
the tightly interwoven bonds of friendship to which you cling.

Other than him self, no man ha s a friend who is solicitous of his
affairs, and watches over them .

An intelligent? man who is on a par with royalty, yet content

5 In the pre-Islamic game of chance called maysu (see MS, n. I , above).
6 Literally, "what a mature baby cam el."
7 Readin g labibun with 1), rath er than saidun with W. Since the above poem

begins with the word al-labibu (twice repea ted), and ring com position is freq uent
in Arab ic poetry, D's seems a more sophistic ated and satisfactory reading.
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with as little as an an t can carry In its mouth, will achieve
success and find deliveran ce.

Then I said:
H ow sweet, in God 's name, is your ton gue, and how rare is your

excellence ! You have humbled the lofty, exalted the lowly, cured
our disease, and qu enched our thirst. Alas for your departure!"
Who will be a virtuous friend to me after you are gone? Is there a
path to your friendship- you for whom I would sacrifice my com­
panion and my trib e?

Al-Sadiisi replied :
"Verily thou wilt not be able . .. " 9 Away with all tho se who are

helpful and subservient! Exile and remote absence are for me!
Exploration and travel in search of one's livelihood bequ eath pain
and suffering; their well-rope is long and their promise is dilatory .
My life consists of dawns followed by dusks, of buckets hangin g
from well-ropes, while at times I am qu enched , and at times I go
thirsty. Som etim es I bring up a bucket full of water and sometimes,
one full of foul-smelling mud. But, so that experience may instruct
you, and you may learn to run and gallop, come with me toward
one of these places, and let us stage the following hoax: You will
feign passion and madness, an d behave in a vari ety of ways. You
will remain still at my comma nd, and not be conce rne d should I
rebuke and revile you.

So I agreed to go along with his plan , and assumed the burden
of obliging him, while he led me to a certain door , took off what
clothes I was wearing, left me in rags and tatters, and described for
me the behavior and demeanor he wished me to ad opt. As he took
me toward a certain group of men , he punched me in the chest
with his fist, while declaring:

o men of superior intelligence and bal an ced reason , praise God
for your virt ue and good health; for your sufficiency and lack of
wan t. This is a close relative of mine who is not to be blamed or
reviled over his misfor tune. H e grew up in abundan ce and plen ty,

8 Since al-Sa'ib has just informed us that he met al-Sadusl as the latt er was
arriving from a journey, there appears to be an inconsistency in the narration ,
that betr ays the unreliab ility of the narra tor.

9 Qu r'an , 18:67: "Verily thou wilt not be able to have pat ience with me!"
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and led a sheltered life. H e had a paternal cousin whom he loved
passionately, and who returned his love. He often slept with her in
her hom e, as she slept in his. Wh en her family became awa re of the
situation, th ey mad e all paths leading to her , be they rough or
smooth, impossible for him to travel, and the two were forcibly
separated from one ano ther. As a result , madness and insanity af­
flicted him , and love, in all its manifestations and forms, assailed
him , so that he was left as you now see, wandering aimlessly about
the land, and oblivious to his acquired and inh erited wealth, while
I follow after him like his sha dow, gathering the downpour and dew
of the alms he is offered. But right now, my traveling provisions are
depleted , and my milk-skin and provision-bag are empty. Were it
not that memories of my relative's beloved would come back to
him , and thoughts about her would return to him , causing him to
be overco me by swooning , and affiicted by fainting, over his pre­
dicamen t, I would recite for you, from his poetry, that which would
move stones to pity and reveal both his apparent and his hidden
talents.

At that poin t the assembled company said:
By God , we insist that you let us hear, and that you show us all

that to which you have alluded.
So al-Sadusi replied:
On a dark night, when we were between Najd lO and al-I:Iuj iin,1 1

I heard him recitin g [mutaqarib]:

The dr eam image ofUmm al-\Va lld I2 hovered around me, but
was neither resolute nor strong.

How far from the land of the tamarisk l' is that visitor who
endures the bite of hoarfrost as well as exha ustion.

That dr eam-image hovered around me, but not like th e weak
and frightened bird that gazes all about as it sips from a scant
remnant of rainwater in a hollow.

10 P reads "Mina," a town near Mecca (see E.l. 2, VII, 65-66). Naj d is in the
northeast of the Arabian Peninsula (see M4, n. 7, above).

1\ A mountain near Mecca (see ].G. IV., I, 138, and passim; M4, n. 8, above).
12 The name of the poet's lady.
13 A possible reference to Najd , where th is tree is plentiful, and where 'Udri

love is said to have origina ted (E.I. 1, IV, 1077- 1078).
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If it would only abide with me, I would now lavish all my
earn ed wealth upon that dream-image, having formerly be­
stowed all my inherited wealth upon it.

How far , oh, how far from my mind are all thoughts but those
of my absence from, and longing for, Umm al-Walid!

I have seen my relative in the vast desert, writing in the sand or
on the flat surface of a rock [tawl~ :

Men speak of Qays, and also of Layla, 14 but in the intensity of
my passion, I am far more faithful than, and far superior to
Qays.

Within the lists of love, every lover feels exhaustion, whereas
my thoroughbred steed 15 is untiring and high-spirited within
the lists of love.

Neither is nearness to Umm al-Walid of any avail to me, nor
does distance bring me consolation, for my passion will not
ab andon me,

Since I cannot forget Umm al-Walid, nor can I graz e on any
other pasture than that of longing and remembrance.

Mentioning her to another saddens me , and whenever she is
mentioned to me by another, I become both jealous and cheer­
ful.

I reassure my soul, when it feels alarm for you , although I have
been cast aside , despite the deep anxiety in my love for you.

Behold me in the desert , emaciated and abandoned , having
been rejected by one who is immune to anxi ety, and cheerful
as can be.

Al-Sa 'ib said:

14 Two legendary, star-crossed lovers belonging to the 'Ugri tradition. Qays
is said to have gon e mad and died because of his love for Layla (see M6 , n. 5,
above).

15 Vowelizing tiif ('thoroughbred steed'). Ifwe vowelize taif ('glan ce'), we could
tran slate cc• • • while my glance is unt iring and high-spirited within the lists of
love." T his is another pun .
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So I tucked my head in my clothes and pretended to sleep (al­
though I did not feel sleepy), and that one false step led to my
downfall.

He added:
Despite the fact that unanimity is rare, compassion increased

among the bystanders, for they consoled al-Sadusi with the money
and clothes that were available to them, and thus rescued him from
his adversity and hardship. Then he bent over me , to make them
think that he was casting magic spells to exorcise me , and that he
was guarding me with his very soul whereas, in fact, he was saying
to me: "Go on acting as though you have fainted, and pretend you
cannot walk, so that we will receive our milk in full, and rake in all
our profit." To them he said: "I have an amulet with which I
exorcise, enchant, and protect him, therefore, keep an eye on him
for me, until I return with that amulet, for the precariousness of his
condition worries me."

Al-Sa'ib said:
I remained in that state until the evening was full of shadows and

the well-rope had let down its bucket. Then I said: "This is one of
his wretched barbs, and only the first of his damned annoyances."
Then, after night had let down its curtain and unfurled its canopies
over the earth, the group dispersed, leaving me alone. Eventually,
I was free to go to the house where we had deposited our belong­
ings and stored the fruit of our toils, but I found nothing in it16 but
a note-may it be smitten by what smote Lubad! 17-in which was
written [sart] :

o my companion, ignorance is often of different sorts , there­
fore , return to reason, and cure your madness.

16 Literally, " I found neither hair nor wool in it."
17 I.e ., death . Lubad was the name of the last of seven eagles (or vultures : the

word nusiir is used to designate both species) that belonged to the legendary
Yemenite king Luqman ibn 'Ad. He was surnamed "T he Man of the Eagles,"
because it had been granted to him that he should live as long as seven eagles,
one after the other, eagles being considered proverbial for their longev ity (see E.1.
2, V, 811-813). This sentence is a recontextualization of the second hemistich of
a line of poetry in the Mu'allaqah of the pre-Islamic poet al-Nabigah al-D.ubyani:
"By the latter part of the forenoon , the encampment had been emptied, for its
inhabitants had departed, and it was smitten by what smote Lubad! " See al­
Nabigah al-D.ubyani, Dfwiin, ed. Karam al-Bustanr (Beirut, n. d.), p. 31, I. 2.
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Neve r be deceived by a compa nion, even though he averts the
misfortune of death from you.

Always be dou btful and suspicious of him , for a prudent man
is one who enterta ins man y doubts.

If a bird can escape from deceit , so can a fish in the bounding
mam .

Make the rounds with Fate, for a brave youth is a waterwheel
with which Fate toys.

Do not be conce rne d over how you will meet your death, after
years have leniently passed you by.

Al-Sa'ib said:
T hen I showered him with reproach , heaped insult and abuse on

him, and ended up loathing his aims and purposes, even though his
eminent talent had at first struggled with me to determine his tru e
nature, and even inclined me in his favor.
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(The Persian)

The narrator said :
I alighted in Zafar, I with my claws clipped, my mara and 'alii?

trimmed, emaciated from my travels, like an exhausted she-camel
traversing wastelands and deserts , having come to loathe journey­
ing by day and by night, and to detest all that stands ere ct or is
inclin ed . I had been left with a burning thirst in me, and longed for
any omen whatsoever , be it ominous or propitious. I neith er grieved
over an absent beloved, nor associated with a nigh t-visiting dream­
image, for I had gone forth seeking the guidance of gently blowing
breezes, and deriving the information provided by slowly plodding
mounts. Suddenly , I beheld a caravan approaching as swiftly as
though it were a bird flying on the secondary and primary feathers
of its wings, and at the head of which rode an old man with an
imposing bearing and a pleasing appearance, who displayed perfect
and well-balanced proportions, so I asked him:

Whenc e did your caravan appear, and for what purpose did
oblique winds bring it here?

H e replied:
Weare the caravan of Iraq, the worn garment of parting and

separation, the importers of head-veils and silken shawls, and the
descendants of proud-necked princes. We are the offspring of Per­
sia, and the places where we were born, and in which we grew up ,
remain serenely undisturbed . Brave exploits and backgrounds are
attributed to us, and any man who strives for abundance and pre­
cedence is one of us. Entire nations have submitted to us, and our
goal has always been within our reach. We Persians possess towns
and large cities, just as you Arabs possess the muhiijiriln3 and the
an$iir.4 To us belong the scholars and men of learn ing, just as the

I A Yemenite town near Sana. In ancient times it was the capital of the
Himyarite kingdom (see £.1. I , IV, 1185-1190).

2 On which, see M5 , n. 10, above.
3 The Prophet Muhamm ad 's Meccan supporters, who fled with him to Me­

dina in AD 622 (see £.1. 2, VII , 356-357).
4 The Prophet's Medinan supporters, who received him and his Meccan fol­

lowers hosp itably (see E.!. 2, I, 5 14-5 15).
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men of noble origin and forbearance belong to you. Islam came to
us, and we received it hospitably, inhaling both its south and east
winds . \Ve soon became attached to its bonds, mounted its highest
summits, and transmitted knowledge about it, in order to extend its
tent ropes and fill its buckets and riverbeds, while we straightened
its crookedness, and accepted the duty of avenging the insults made
against it. How many of its pillars did we raise , how many of its eye
diseases did we cure, how many a cold spell and a sweltering night­
heat did we endure for its sake, and how many a purpose and goal
did we achieve through it! We are its foundation and support, while
it inclines or stands erect according to our will. We possess power
and strength, and control height and might; no one can match the
level of our courage, nor can any solitary wild beast elude us. We
have never aimed at a target without hitting it, nor desired a king­
dom without taking it by force; we go about performing great deeds
and acquiring rights to glory , initiating and concluding events of
such magnificence that they cannot be encompassed or enumerat­
ed, nor can Ya'rub5 or Ma'add6 rise to their level, for no one can
vie with us in superiority, in marksmanship, or in archery.

The narrator said:
Thereupon, he loomed large in my eye, his eloquence impressed

my ears, and I declared:
How excellent is that which your caravan has made known, una­

nimity has agreed upon, Time has bestowed, and Yemen has ac­
quiredl / This man is the relief of Bedouins and of settled folk, the
only product of a barren age, the marvel of the times, and a gift to
the waking and to the sleeping.

The narrator said :
Then I followed him, until he settled in a lodging reserved for

strangers, and displayed the attire of one who had been fleeced , so
I asked him:

Would you care for a companion who is ready to offer you the
manifold manifestations of his obedience; who will stand at times

5 The legendary son of Qahtan, ancestor of the Southern Arabs. He was said
to have been the first to use the Arabic language (see E.!. 1, IV, 1160).

6 Ancestor of the great Northern Arab tribal confed erations of Rabi'ah and
Mudar (see E.!. 2, V, 894-895).

7 I.e , the Iraqi caravan has reached Yemen.
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on your left and at times on your right;" who will give you his
solemn oath that he will never betray you, or lie to you?

The old man replied:
Since the mantle of exile has enveloped us both, and the strand

of intimacy has intertwined the two threads of our lives, I will agree
to be your companion, and to do whatever you wish.

Then we descended into every valley and mountain pass and
rode over every smooth and rough terrain, while I shared the re­
mainder of everything I possessed equally with him. In my friend­
ship, I found myself close to love and passion for him; I gathered
the fruits of his sweet companionship, and extracted a flood from
the ocean of his scholarship until, on a certain occasion, he said to
me:

Have you ever heard of Hayyan ibn Bayyani'''
I replied:
Yes, I have. He is one whose ancestry is unknown, and knowl­

edge of whose accomplishments is unavailable .
Then he said:
Don't you know that recognition is granted to one's accomplish­

ments on the basis of one's wealth, and to one 's nobility, on the
basis of one's deeds? Now, you and I are in a land where our
fathers are unknown, and in which we are a threat to no rival.
Therefore , that name is appropriate to us, and that designation is
applicable to us. As for a man's daily sustenance, whoever seeks it
is blameless, whoever procures it is innocent, and whoever attempts
to gain and earn it will not fail. No intelligent man runs out of
tricks, any more than a lover neglects his beloved. Do you happen
to have any money left, or has eternity destroyed Lubadi'!" Today,
I chanced upon a slave girl so amazing that she enters and dom­
inates men's minds; one wondrously beautiful, dazzlingly perfect,
whom a vendor sold only yesterday, while regret over losing her is
already distressing him today, so that he has complained to me of
his passion, and disclosed his fortune and wealth. Therefore, I agreed
with him that we should conceal his prosperity, lest it be divulged

8 In his defense.
9 A nam e used to designate obscure individuals , equivalent to "Mr. Nobody."

10 On whom , see Mil , n. 17, above .
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hereabou ts, and lest the girl's new owne r should become reluctant
to part with her at a low pri ce. But a man who is doomed will
inevitably be un done! If you have enough money to purchase the
girl yourse lf, and to string her on the necklace-strand of your own
prop erty, her origina l owner will th ink nothing of han ding over all
his well-gua rded and precious possessions to buy her back from
you, and will gladly give you everything he owns II to repossess her.

The narrator said:
So I brought out for him all my rem aining store of wealth, which

I had inh erited, rath er than ea rn ing it through comme rce, or by
tilling the soil, and I said:

Proceed , difficult tho ugh this transaction may pr ove to be for
you, and I will rely upo n your oa th and promi se.

First, the old man took me to a youth who was radi ant as a star,
and who obeyed and complied with all of the old man 's orders.
T he n, he spoke confident ially with the youth, thereby stirring him
into action, and brou ght us into the presence of a girl like the full
moon , to win whom, maternal and patern al un cles would have
bee n sacrificed at once ; a girl who, whe n she smiled, displayed a
gap between her teeth . '? which were as fair as hailstones, and who
swayed with a figure like a sword fashioned by an incompa rable
swordsmi th.

T he narrator said:
The old man atte mpted to sta rt up a conversa tion with her but,

a t first, she avo ided him and showe d signs of aversion to his com­
pany until , finally, her unruliness subsided, an d it becam e possible
to exa mine her body. And 10, she had breasts like apples that had
been stamped with fragran t ambergris, a waist as narrow as a slen­
der, tightly twisted cord, buttocks as broad as sprea ding sand-dunes,
and flanks that swayed from side to side in the same way that hope
and despair alternate with one ano the r. She was gifted with as
mu ch pleasant speech as could be wished for , along with a coquet­
tishn ess that was neith er unpl easant nor unseemly. All the while,
she manifested her annoyance at being in that place, and feigned

I I Literally, ". . . give you the lean and the fat."
12 Co nsidered a sign of beauty.
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sickness, though she was not sick. Finally, when we rose to leave,
she signa led with a nod for us to turn toward her , and said [btifY']:

Say to the man who, despite having become familiar with my
good cha rac ter and nature, ended up selling me when he be­
came bored with me:

"Let God not ordain that I remain close to him, since my life,
and all that is lawful to me, have become tranquil and serene
in his absence.

Even if his love has caused me shame , it IS hard for love to
humiliate me."

My enslaveme nt is unlawful to humankind, yet there must be
a reason why such a lawless act has been permitted.

I am the dau ghter of al-Suha. l' and thus, whoever wishes to
possess me, wishes to relive his youth, and to outrun his own
shadow.

T he narrator said:
Then we left, while I remained deeply impressed by her obvious

merit s, so that I sur rendered my patience, and gave up any hope
of ever owning her. But the old man acted as mediator between the
youth and myself; he aroused sighs from my breast whenever he
mentioned her , and he promised me that, as her price, he would
pay me several times over what I would have to disburse to her
cur rent owner in order to bu y her from him . He thus exploited all
my weaknesses.!" until I sur rendered the rem ainin g store of my
wealth to him, and said : "The best will produce only the best." I
was left with the expec tation that the old man would keep what
proved to be a vain promise of 'Urq iib, 15 upon the realizat ion of
which, I was reminded of the talc of ] acob l6 so that , when the old
man finally caused my despair to become so deeply rooted that my

13 On which , see M 7, n. 19, above.
14 Literally, "he seized me by my weak ten t-rop es."
15 Name of a legendary personage renowned for never keeping his prom ises.

See Ivl.A., III , 330 , no. 4070 .
16 J acob adop ted patience as his virtue when the death of J oseph was falsely

reported to him by the lat ter's envious breth ren (Q ur' an, 12:18).
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cup passed around the win e of sorrow, I contac ted that youth ,
whose smile, as much as his joyful countenance and facial beauty,
had so beguiled me.

The youth declared:
Wo e to you, don't you reali ze that th e girl was speaking to you

in riddles, and that she was hoodwinking you in her verses, all the
while that she wa s attempting to gain your confide nce? She is the
old man's daughter , and my sister, and both fortune and chance
have deceived you with regard to her.

The narrator said:
So I hauled the old man before a judge, hoping for a favorable

verdict from the latter.
The narrator said:
But, when the judge heard my story, he said:
Al-Sadusi gives constant warnings. Did his cunning get the better

of you? Have you never heard of him before?
I repli ed:
I mo st certa inly have. In fact , I have bo th heard, and been the

victim of his cunning, but he left me and traveled eastward, where­
as I traveled westward, declaring: "I am the Pleiad es and he is
Canopus. l? so how will we ever meet?" Nor did I eve r expec t that
I would eventually end up bankrupt and in dir e poverty.

The judge replied to me:
Go , stra nge r, for you have been well and truly fleeced , and no

one , near or far, can help you now, for there is no resident or
stra nge r in the house.

17 The point is that , from the latitude of the Arabi an Penin sula, Ca nopus is
seen to rise in south erly Yemen, whereas the Pleiad es are seen to rise in northerly
Syria. This is an allusion to two lines of poetry by the Meccan love poet 'Umar
ibn AbI Rabi'ah (d. 100/71 9), (see £.1. 1, III, 979), concern ing the marri age of
a lady he loved , nam ed Iurayya (' Pleiades'), to a man nam ed Suhayl ('Canopus'):

o you who are mar rying I ura yya to Suhayl, by your life, how will the two
ever meet?

She is a Syrian [or north ern asterism] when she rises, whereas, when Suhayl
rises, he is a Yemenit e [or southern star].

See 'Umar ibn AbI Rabi' ah , Dfwiin (Beiru t, 196 1), p. 438.
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T he narrator said:
So, I turned away, overwhelmed by the ago ny of despair, and

having been bequ eathed remorse for my ru ination , while declaring:
What a woeful loss of a sale! What painful dam age and destru c­

tion!
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Al-Sa 'ib ibn T ammam narrat ed , saying :
After havin g traversed the land in all its length and breadth, and

having mad e fruitless dem ands up on my promise-breaking and
procrastin ating age, I a rrived in Yam amah , I in possession of nei­
ther lore-tree/ nor panic-grass.l On the basis of sheer conjecture , I
left my lodging without any path to guide me, and plunged into
darkn ess and gloom. While my soul was hesitating between anxiety
and desire, I passed by a certa in marketp lace. In it, I saw a gath­
ering of men whose circle was breaking up . Their dust was rising
and swirling abo ut in the air, and th e blaze of their anger was
spreading. I fear ed for my soul, and said: "T his is a tr ap ," no doubt
abo ut it," and I turned away, realizing that the situation was a
serious one, when I observed that the people were ru shing my way,
an d stre tching out their hands and forearms toward me. Then they
surrounded me and said: "Is it true tha t thi s old man deposited his
goods and money with you?" I replied : "No, by the respect owed
to the master Ibn 'Allan," I am not acqu ainted with th is old man,
nor do I know anything about him . I am a highlander , and he is
a lowlander. I am a wayfarer, a hermit and son of a hermit, a
mem ber of a clan and tr ibe, ado rned by my ren own ed accomplish­
ments and by my noble rank. Fea r God for my sake and for what
I have affirmed, an d bring me th is old man , so tha t I may examine
his appearance and find ou t what is on his mind."6 Then , with
much toil and effort, they dragged him toward me roughly, where-

I A region in Najd (see £.1. I , IV, 1154-1 155).
2 Rhamnus spina Christi or rhamnus nabeca, of which one kind causes th e ea ter to

exude fragran ce. It is a desirable source of food .
:l Panlcum duhotomum, not mu ch eaten by camel s, except in times of drought ,

bu t used as th atch with which to stuff holes in Bedouin tents. It is, therefore, a
less than desirable source of food (cf. M30, n. 29, below). The expression means
" I arrived with noth ing, neither good nor bad ."

{ Literally, "a slip-knot" or "noos e."
.., A possible reference to th e third "orthodox" caliph, ' Urman ibn 'Allan (I'.

23 /644-35/655), (see £.1. I , III , 1008-101 1).
Ii Note th at the speaker has denied all knowledge of the old ma n from the

start , when the latt er has as yet not been pr od uced for him to iden tify as un ­
known to him. T his is ano ther instan ce of narrat ori a l inconsistency.
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upon he lowered his veil and confessed his sins, saying to me: "You
know me well, and people such as you do not praise in excess that
which they do not know; they rise in society, but do not behave
imm oderately, they light en the scales rath er than weighing them
dow n, they protect rath er tha n scold. My predicam ent among these
people is indeed rem arkable, for there is nary a gentlema n or a
nobleman in the lot." And he whispered in my ear: "If you will
relieve me of my tribul ations, I will relieve you of yours, otherwise
you will share this very same distressing plight with me, for the
night s of Time are a bor rowed thing, ties of friendship are a reli­
gious duty, Fat e is ever cha ngeable, the days are stages in a jour­
ney, as you treat , so will you be treated, and often does a slothful
poltroon overcome a valiant hero ."

So I replied to the assembled gathering: "By Go d, he is the
master Abu Habib, a man with a clever mind; one with a tru e
arrow, and a fertil e understanding. He is a rider on camel-back, a
dweller in the abode of fam e, an inha bitant of the place of renown,
a man both dear and simila r to me. What has transpired between
him and you, to cause you to tear his shabby garments to pieces,
to disfigure his beauty, and to injure his reputation?" They replied:
"He has played a childish trick on us, in the perpetration of which,
he has raced in every hippodrome of deceit. H e first prayed the
evening pr ayer with us, uttering every form of elega nt speec h he
cou ld desire, thereby inclining our necks and sides in his favor , and
stimulating the mountain strea ms and watercourses of our generos­
ity to flow, by claiming that on the morrow he would depart, and
that waystations would soon embrace him. Then , he asked us to
lodge him for the night in the mosque, along with everyo ne else
who was traveling up hill and down dale like him self, so that we
offered him a generous suppe r, extended our ties of protection to
him , delivered him from his hardship and exha ustion, and under­
took to satisfy his hunger and to quen ch his thirst. But , when we
arose for the dawn pr ayer , we stumbled upon the disgraceful nature
of his betrayal, for we found that he had stolen the property of
those who were with him , thus ruining their homes, sowing among
them the seeds of suspicion and accusa tion, and making their future
bewilderingly unclear to them, whereupon we took to the roads
and trails after him , and ap pointed a tracker and swift rider to find
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him. But he must have crawled into some caravansary to hide,
depositing with its occupants the objects he had wrongfully ob­
tained, for we came to despair of ever finding him, and remained
thrashing around in the ropes of his snares, until he showed up in
this very gathering, having veiled his face and concealed himself in
his clothes, while simultaneously relying on, and pleading in the
name of no other than the Holy Book itself. Then he began to
deliver an admonitory sermon and exposition, adorned with infor­
mation that was both new and old. He thereby inclined all of us to
favor him by every imaginable means, so that we rushed toward
him at a trot and gallop and, given the occasion, we greatly appre­
ciated the cadences of his rhymed prose, and enjoyed the skillful
way in which he led his words back and forth, until one among our
company awoke from the sleep of our heedlessness, recognized our
speaker, and stood up to reveal his identity, whereupon we sur­
rounded him, and demanded from him the property that had come
into his possession. But he claimed that he had deposited it with
you and placed it in your charge." I responded to them: "By God,
if that is so, then his victim has no one to avenge him, for he and
I stand worlds apart. Let arbiters be appointed on the spot, to judge
between him and you, so that verdicts may be issued against him .
In this way, let the man who has been wronged appeal for justice
against his oppressor, and let the man who is ignorant be distin­
guished from the one who is learned."

Al-Sa'ib said:
So they hauled him before the district judge, only expecting the

latter to make available the downpour of the raindrops of his mercy,
for they submitted their complaint to his judgment, and spoke justly
rather than unjustly. But master Abu Habib began to declaim, and
said [rajaz] :

o judge for whom the entire land of Oman yearns; both its soft
earth, and its hard, rocky ground,

You are a pious man adorned by your faith, just as a necklace
is adorned by its pearls.

Will I find a guarantor to protect me from a hostile Fate, or
will I be cut off from , and deprived of such a man?
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What would have been the legal opinion of the learned jurist
al-Nu'man.? whe n a hungry, thirsty man arrived before the
peopl e

Dazed, and suffering from a burning thirst, if they had shown
him no sympathy,

And even 'Utman'' had refused to gra nt him water? Am I to die
thus of emaciation, while these people rem ain fat and prosper­
ous?

Shall a guest have no shares among them, while they are host­
ing each other as boon compa nions?

Would that I were Salman" in their home, for they have be­
trayed their lofty promises and lied to me.

I mad e a deal with them over j ewels, of which the precious
ones were extremely valuable , but the prices agreed upon were
not honored .

There are unfulfilled oaths outstanding between your people
and myself, plus an agreeme nt to the effect tha t their right
hands sha ll return what they possess.

They are a group whom Time has deceived, nor are they safe
from the twists and turns of Fate.

Indeed, their mature men are no more than boys, who know
not the true nature of the days and times.

7 According to a marginal note in one of the manu scripts, this is the jurist al­
Nu'man ibn I ab it, Abu Hanl fah (d. 1491767), founder of the Han afi school of
jurispru dence (see E.I. 2, I , 123-124).

8 From a Jew, the third "orthodox" caliph, 'Ulman ibn 'Affiin (on whom , see
n. 5, above) purchased the well of Rumah , the water of which he generously
made availab le to the Mu slim community. See Yusuf ibn 'Abdallah ibn 'Abd al­
Barr, al-Isti dbfi ma'rifat al-ashab, ed. 'All Muhamm ad al-Bijawi (Cairo, n. d.), IV ,
1039-10 40.

9 Salman al-Farisr was a Persian slave who, after having served many masters,
who sold him from one to the other , was eventually acq uired by the Prophet
Muhammad , whom he taught Persian military tac tics, and who gratefully freed
him (see E.I. 1, IV , 116-117).
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Then Abu H abib readied himself for the dispute and un sheathed
th e Indian blade l? of al-Hajj aj, I I by saying:

o just judge; 0 firm and well-twi sted rope, endowed with a keen
int ellect and a sharp sword, I am, by God , neither unjust, nor
reprehensible , nor blam eworthy. Everyone possesses both an int er­
nal and an external aspec t; an impure and a pure dim ension . Yes
indeed , I was summoned away from my peopl e by the occasion of
separa tion, and by the compulsion of Fate (which mu st always be
obeye d), so that I alighted am ong these individuals as a gues t, having
come to them by night like a dream-image. I stayed among them
as the beneficiary of their protection and hospitality only for a brief
moment, before they discarded and rejected me, by failing to pro­
vide me with any seat or pasture within their shelter , whereas each
on e of th em seeks she lter with his own friend and drinking compan­
ion , and with his new and his old acquaintan ce; eac h one of them
seeks amusement from the third and the second lutestring, while
failin g to consider that I too could be unto him a third, if not a
second companion; he takes pleasure in his cymba l and rabiib,1 2 and
socializes with his Zaynab and R ab ab. l' while failing to consider
me, outcast that I am , render ed lon ely by my exile from hom e, and
sorrowful by rea son of my faraway destin ation . H ow could th e
result of a satisfactory and righteou s verdict, modeled on the ob e­
dient life of the Prophet , be othe r than that I be hosted for three
days.!" and that I not seek fire from these people's flint in vain? Did
they find no pleasure in my words, and no usefuln ess in my admon­
itory sermon when , from am on g the proverbs and wise sayings I
produced , there were those that could have kept them away from

10 Sword s made in Indi a were pr overbi al for their excellence.
II Al-Hajjaj ibn Yusuf (d. 95/7 14) was a ruthless govern or of Iraq appointed

by the Um ayyad caliph 'Abd al-Ma lik (r. 65/685-86/705). He suppressed revolt s
agai nst his master in Mecca and in Iraq , and delivered a famous speech in the
mosque of Kufa, in which he thr eatened his enemies with dire consequences
should they dar e to rise aga inst him (see £. 1. 2, III , 39-45).

12 'Rebec', a mu sical instrument.
13 Wom en 's names.
H There is a hadii. according to which "a guest is to be enterta ined with food

for three days," that is to say, a host is required by the religious law to olTer
hospitality to anyone requesting it, for that per iod of time. See C.I .T.M ., III,
538b-539a.



MAQ,AMAH 13 203

all judges and arbiters? Their crime, by God, is indeed 'overtaking'P
them, for the steed of my argument is both Eminent!" and Over­
taking.l ? Am I not an intelligent person among them? Am I not a
stranger among them; one whom Time has united with them; whom
the vicissitudes of Fate have dressed in a filthy robe, so that I
entertain kindly thoughts, cause the scant water of my well to flow,
and ask: "May this stranger perchance take a first and second drink?"
I only grant people favors in order to eat, I only delight them with
my music in order to drink, I only seek to pasture among them in
order to curry their favor, I only travel toward them in order to
achieve success, I only draw near to them in order to be received,
I only enter their water in order to sip, I only appear before them
in order to qu ench my thirst, I only sing to them in order to stir my
porridge, and I only toil for them in order to light my fire. These
people kindly granted me lodging for the night; but then they sent
every brave horseman and fainthearted fool against me. Indeed,
theirs is an accusation contrary to the law of manly honor; it is
based on a law not in current circulation; a law being invoked in
the presence of you, a judge who races and contends for prece­
dence in every virtue, who rules in favor of accomplishments and
of noble descent, and takes from the neighbor who is a blood rel­
ative, only to give to the the one who is not; who requires you
people to clothe the naked, to follow on the heels of those who are
devoted and attached to me, to protect the rights pertaining to
knowledge, without tolerating any opposition to , or disobedience of
those rights; who extends the bonds of friendship when Time with­
draws them; who grants safety , when safety is hard to find . You
people are behaving as though you have been the victims of assault,
as if your poverty has been long-lasting, as if you have been torn
to pieces in this land, as if you have traveled 18 in troops and bands

15 In Arabic, lahiq.
16 Al-ioajih, The name of a famous pr e-Islamic stallion . See Hisarn ibn al­

Kalbr and Muhammad ibn al-A'rabi, Les "limes des chevaux" de Hiidm ibn al-Kalbi
et Muhammad ibn al-A'rdbi, ed. G. Levi Della Vida (Leiden, 1928), p. 9, and passim
(cf. M .34, n. 9, below).

17 Ldhiq. The name of a famou s pr e-Islamic stallion. See Hisarn ibn al-Kalbi
and Muhammad ibn al-A'rabi, loco cit., and passim (cf. M.34, n. 9, below). Thus,
the entire sentence is an amphibology.

18 Reading ji'tum with 1), rather than jubtum with W.
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of horsemen , have been plundered of your acquired and inh erit ed
wealth, and have been deprived of your wom en and your children.
Were it not for the superiority of this patron, nam ely the judge, and
the first and second rains of spring that you have enjoyed thanks to
his generosity, no dropl " would trickle down to you, and no rain
would fall upon your cour tyard. Instead, severe punishm ent would
affiict you, and you would perish.

Then he began to recite [rajaz]:

o arbitrati ng patron, my case before you is clear-cut and ob­
ViOUS,

For the rulings in which you have given satisfaction are many­
may your lofty rank adorn this age!

Let the first and second rains of spring pour down upon you,
as jewels bedeck a young maiden!

How differen t is a carefree man from a griever in his grief.
Therefore, render your verdict aga inst these people, 0 great
j udge,

Without considering whether they are from the tribe of Sa'd , or
from tha t of Ball.20

19 Reading qatratun with 0 , rather than mairatun with \V .
20 T wo famo us Ara b tribes (for the former, see E.J. 2, VIII, 70 1-702; for the

la tter, see £. !. 2, VII , 921 a). T here is an Arabic pr overb stating th at "the Banu
Sa'd ibn Zayd are to be found in every land" (A/ .A., II , 459 , no . 2797). It is taken
to mean tha t people as obnoxious as one 's own tribesmen are ubiqu itous. As for
the Banu Ball, they were an Arab tribe of Yemen ite origin and, therefore , South­
ern Arabs. They were sett led in Syr ia. See £. 1. 1, II , 6 18-6 19. From Syria some
of their me mb ers mig ra ted to al-Anda lus, where they dwelt north of Co rdoba and
in M oron. See Ibn Hazrn, Jamharat ansab al-'Arab, ed . 'Abd al-Sa lam Harlin
(Cairo, 1962), p . 443 : "Dar Ball [' the settlement of th e Ball '] in al-Andalus is the
place nam ed after th em, north of Co rdoba. T hey dwell there to th is day, organ­
ized according to their vari ous lineages, while their women as well as their men are
unable to speak Romance [al-la tlnlyaJ, and can only speak Arabic. T hey are hospitable
to guests and, to this da y, refrain from eat ing sheep 's ta ils. T hey also have an­
other set tlem ent in the district of Moron (emphasis, mine)." T his passage provides
us with th e pr iceless indica tion that , in th e early elevent h century , Andalusi
women still spoke Roman ce rather th an Arab ic (with respec t to which norm , the
women of the Banu Ball are seen, by Ibn H azrn, as an exception). In turn , this
language distr ibution accor ding to gender seems to explain why harajiu found in
Andalusi muwaHa/.zii.t, when they arc expressed in the feminine voice, lend to have
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Al-Sa'ib said:
First the judge paused in confusion. Then he took the accusers

aback with all the fierce impetus of a tyrant, by saying: "I am
impressed by the remarkable quality of your eloquence. The rights
of persons like yourself will never be disregarded in my court. Release
the accused, in light of the way he has behaved, along with what­
ever property he may have chosen and appropriated, for you, the
accusers, are required to clothe every naked person, and the shame
in which you have incurred for failing to do so, bears witness against
you. Is a man such as this to be despised, when the banner and
pledges of victory are in his hands? By God, if he were to deprive
me of my very own clothes, and to deny that I am right or wrong,
I would still consider such acts to be a minor offense on his part,
and would refrain from imposing a harsh or difficult penalty upon
him."

Al-Sa'ib said:
Then the judge entered his dwelling, and exceeded all limits of

kindliness/! toward Abu Habib, by handing him a dirham and a
dinar, and saying: "This is the modest residue left in my exhausted
well; it is hardly enough to extinguish the fire of your need, but it
is all a poor man can afford , it represents a charitable act, and con­
stitutes somewhat more than a trifling gesture. Perchance we will
meet again after this encounter, and your leisure and stay among
us will be prolonged, by which time you will have fulfilled the
desire you so rightfully deserve to fulfill, for the Fate you have
experienced on this occasion has been risky and dangerous, while
your accusers are scum and rabble who have been supported for far
too long a time by their wealth and prosperity. Overlook their
offense, as do the noble; be satisfied with what is legally permitted;
avoid what is forbidden, and go in peace, in the company of dawn
and dusk."

AI-Sa'ib said:

an unusually high proportion of Romance words : Popular women 's songs must
have tend ed to be in Romance, and men 's songs, in Arabic. On the muioaiiaha,
see ]. 1'. Monroe, "Zaj al andMuioaiiaha: Hispano-Arabic Poetry and the Romance
Tradition," The Legacy ofMuslim Spain, ed. Salma Khadra Jayyusi, (Handbuch der
Orientalistik, XII [Leiden, 1992]), pp . 398-419.

2\ Literally, ".. . and burned to ashes what he had roasted for him ."
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So I returned with Abu Habib, magnifying and extolling him, for
I was as much astonished at his situation as I astonished him, and
said : "By God, how brilliant was your escape, and how admirable
was the long and short of your exposition. What target did your
arrow not hit; indeed, what deception did your intelligence and
understanding not contrive!" Then he looked attentively at me and
replied: "Consider the dirham and the dinar. The one leads to anx­
iety, and the other, to hellfire . In former, as well as in more recent
times, each of these two coins has destroyed people and, with the
passing of the ages, the two have left us with a tale and story of
which no one ever tires. Therefore, take them both as yours in
payment of a debt; not as a reward, for I see in your behavior
nothing to merit an equivalent or corresponding gesture of grati­
tude on my part. Go with right-guidance, and become unknown to
me ."

Al-Sa'ib said:
So I turned away from him, while my soul remained in his com­

pany, and my eyelids released their tears, letting down a veil over
the emotion I held back and retained within myself.
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Al-Sa 'ib ibn Tammam said:
I halted in al-Anbar ' like one burning from the itch caused by

the bite of camel ticks, weary of wandering and exile, chopping up
my camel girths and reins, suppressing my youthful desires as one
hides objects in mantles, and resigning myself to drinking warm
instead of cool waters.? Despite the above, my wealth had reached
a state of maturity, and I would have been a prominent individual,
had it not been for the discomfort caused by my travels , the trou­
bles caused by wastelands and deserts, the feebleness of old age,
and the warning provided by admonitions. Hence, I was fully re­
pentant, for I anticipated forthcoming blame in the Hereafter.
Therefore, meditation alone pleased me , and reciting the Qur'an
and invoking God alone delighted me until, on a certain occasion,
I came across the sound of singing-girls, and found myself aroused
by it, and visited by the pleasure it provided, for my soul was filled
with rapture, so that its former sinful habits and customs returned
to it. Therefore, I restrained its unruly steed , curbed its high-spir­
ited courser, turned its reins away from temptation, and fully swerved
its forelocks aside from sin, but it obstinately insisted on struggling
against me, in order to follow the direction of certain groups and
crowds of people. Thereupon, I declared:

I will provide my soul with a brief respite, by giving it a second
drink. I will allow it but a single taste of sin, and then cleanse its
mirror of rust, all the while that I lower a veil over it, lest it be
observed and found out. That way, perhaps, its burning thirst will
be quenched, and its ailment will be cured. Then I followed the
trail of the sound I had heard, being cautious of any rumor that
might arise, until I came to a garden abounding in growth, to a
spacious meadow, to a very large , green, overspreading tree with
thickly intertwining branches in its canopy; to a place containing
cascading streams and watercourses, along with green fields and

I There is a town by that name in Iraq, on the left bank of the Euphrates,
sixty-two kilometers from Baghdad, and another in Iran, near Balkh, capital of
the province of Khorasan (see E.!. 2, I, 484-485 ).

2 Of which the former are unpleasant, and the latter, pleasant to drink .
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promontories. There, I approached an assembly that was arranged
as neatly as pearls strung on a necklace, and that had gathered in
a circle to show honor and respect. I made my way to one side and
stood nearby, for friendship had generously granted its garment to
the members of that assembly, and allied itself with them . I neither
ceased offering to sacrifice myself for that gathering, nor to delight
in the sight and sound of it, until one of its members noti ced me,
since my appearance and qualities were plainly visible. Thus, a
noble youth, similar to the full moon, arose from among the mem­
bers of the group and hastened to greet me and to offer me his
protection, declaring:

Who is observing us without our leave, and mingling with us by
means of his glance and ear? Is he a stranger who has parted from
his loved ones, or one despoiled, whose ties Fate has sundered;
whom passion has overcom e and love has beset , so that he hovers
warily around our waterh ole, lest he be destroyed? Would you care
to accept our friendship and put aside all your troubles? Your
appearan ce impresses us, even though your origin and descent are
unknown to us. Yet often does a lively spirit bear witness to, and
defend singular virtues and intelligence. Let yours be the lead ership
of our assembly, for you are, among us, the star and full moon of
good fortune, whom we will sur round like lesser planets, as we
hand winecup s back and forth , exchange melodies and tunes, and
offer one ano ther the perfume of refreshments an d fragran t herb s.

AI-Sa'ib said :
So I said :
I accep t your invitat ion , and call down blessings on your morn­

ing and evening meal , on this company of generous men who would
avail me of such pleasures, and on your worthy invitation.

Al-Sa'ib said:
So I joined them as does the herald of good tidings , an d came

to be a kinsman and partner to them , rem aining among the nobl est
of bo on companions and within the most delight ful of drinking
gatherings , sha ring in their circumstances, and grazing in the fertil e
pasture of their intimacy, which we traversed both night and day,
while plu cking the fruit of joy, both when awake and when asleep,
until there came a night in which we were awak ened by som ebody
in grief, who was wailin g in a high-pitched voice that clouded the
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purity of our waters, and ensure d that our sleep was to be inter­
rupted. We listened to that voice, and heard its woeful lam entation,
so we sent forth one who might inform us of its owner's predica­
ment and acquaint us with the reason for his tears. Our informant
beheld an old man whom nightlong praying had felled , and genu­
flection and prostration had bent down. With him was a youth who
was imit ating his movem ents, and who resembled him as one san­
dal does another. Then the old man motioned to our informant
with a side-glan ce and spoke to him with a voice that was inaudibl e
to us, saying:

Who comes this late, awhispe ring, when the night is dark and
concealing? Who arrives when we have neither camel saddles nor
pack saddles, and nothing but grief, sorrow, suspicion, and misgivings?

Our informan t replied:
I belong to a gro up that commits sins, yet still expec ts a gift and

sha re of God's generosity- may He be exalted; a gro up that is on
intimate terms with sin, and mounts up on the back of misdeeds
instead of mounting upon that of female camels and of other riding
beasts, yet still expects presents and rewards from our Lord. We
overheard your supplicat ion and entreaty, and feared lest some­
thing might have frightened you, so we came in the hope of enjoy­
ing the good fortune of your vicinity and the blessing of your con­
versa tion.

O ur informant said:
Then the old man turned away from me and said:
Wh at a disgusting gro up of waywa rd men , sinful vipers and adders

that you ar e! Base desires have seduced you, and erring ways have
inflam ed you. You have been delud ed by the vanities of this world
and have been led astray by the reins of error, while failing to
reflect upon the consequences of your acts, and to distinguish be­
tween a wat erhole and a morning mirage. As far as I am con­
cerned, it was only after your foot had slipped , that remorse clung,
and grief adhered to you, "but it was too late to repent.t' '' Behold,
wha t a dreadful wate ring-place and destination this will come to be
for you in the H ereafter !

3 Based on Qur'an, 38:3, "but it was too late to escape."
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Then the old man arose to go to his oratory, lifting and raising
his voice in prayer.

Al-Sa'ib said:
Our informant returned to us, bringing news of the old man, and

both magnifying and exalting his exemplary conduct. Thus, we
were overcome by his words, we were provided with a subject for
nightlong conversation, in the course of which the old man was
often invoked, and we said :

He must be some holy man who has come to admonish us; some
saint com e to warn us about the wrath of God-may H e be exalt­
ed!-and to absolve us.

So we all went toward him as the thirsty go down to the water­
hole , being pleased to meet him, and auguring good not only from
his face, but also from the remainder of his body. When we ap­
proach ed and drew near to him , he began to engage in sufi exer­
cises, by waiting and delaying. Then, he shrank back, gazed atten­
tively, expressed dread and fear of God, and declared [rajaz):

What does the visitor bring? Is the suspect not ashamed of his
sin?

Every sinner is as suspect as it IS natural for a man with a
broken leg to Iimp."

Has the sinner no Guidance or Scripture, when every intelli­
gent man eventually reaches the hour of his repentance?

Therefore, say to him who crosses the surface of deserts: "You
are concerned only with camel-saddles and pack-saddles,

While you deem the secret conceal ed within you to be safe
from the scrutiny of the angels who record your deeds.t'''

Neither scolding nor slander have dissuaded him. Oh, would
that he had availed himself of censure,

And that his Lord's satisfaction might visit him!

4 I.e., if a man limps, he may be reasonably suspected of having a brok en leg.
5 Reference to Qur'an , 82 :10-12 , "But verily over you are appointed angels

to protect you ,-kind and honorabl e,-writing down your deeds: T hey know and
understand all that ye do ."
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Then the old man said :
What business have I with sinners, when old age has lowered my

veil, I am cured of life's allurements and comforts, and will become
a disembodied, ghostly owl" within a day or so? Arise , 0 Habib, for
you are intelligent. Charm these people with the style of your preach­
ing, let your lightning-bolt not fail to forecast rain , make them cross
a ravine and river-valley of prayer, and be unto them a summoner
and a guide toward righteousness. Then, perhaps, you will be
welcomed by them, and receive the satisfaction of God's joy, for the
years have detracted from my powers, manifold events have coin­
cided,? your thoroughbred steed is untiring, and no A'waj or
Yahmum'' can outrun him.

Then the old man left us and vanished, in fear and dread over
our predicament.

Al-Sa'ib said:
So Habib arose and uttered his sermon with refinement, delica­

cy, precision of ideas, and clarity; adorning and embellishing his
words, releasing and perfecting his talent, providing clear indica­
tions , and branching out in all directions, giving full meed while
being all-inclusive, until he softened our hardened hearts and bent
our calloused souls, so that we renounced all pleasures, and repent­
ed of the sins we had committed in our heedlessness.

Then I:Iablb said:
I fear lest the empty deserts cause my master to get lost, lest

ferocious lions take him by force, lest no grave or tomb enfold him ,
and lest I prove unable to heap earth over him after he has died of
his wounds.

So he turned away from us, while we wished there had been no
parting between him and us, for we had deposited a portion of our
souls with him. But when we returned to the place from whence we

6 Pre-Islamic Arabs believed that a man 's ghost took on the form of an owl,
and that, if he died a violent death, the bird would hover over his grave until his
death had been avenged.

7 Literally, "the belly-girth and the hind-girth of the camel have come to­
gether."

8 The names of two pre-Islamic thoroughbred horses . See Hisam ibn al-K albl
and Muhammad ibn al-Arabi, us "livres des chevaux" deHiiam ibnal-Kalbi etMuhammad
ibn al-A'rabi, ed. G. Levi Della Vida , (Leiden, 1928), p. 6, and passim; p. 31, and
passim, respectively (cf. M34 , n. 14, below).
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had come, we could not believe our eyes, for we found its locks
broken, its valuabl es stolen , the containers and silver vessels in it
removed, along with our saddle- and bridle-jewelry, while our mantles
and veils had all disappeared , along with every thing of valu e and
refinem en t. A not e had been left there, in which we found written
[mujta1J.] :

H ow excellent are certain br illiant, generous, yet gullible gen­
tlem en

Wh o know not the calami ties of T ime, nor that wealth is merely
a non-refundabl e form of booty.

You took pleasure in your desires, for their fruits were sweet :

You were stars and suns whom moons'' caused to circle around
them ,

Wh ile the third strings of lut es were in command, and the
second strin gs carried out their orders,

And your souls had a comma nder constantly inciting them to
do harm to themselves.

I am al-Sadusi, and I concea l my appearance .

I plunge into human multitudes as though they were a flood ,
for they are of no threat to me.

No veil of diaphanous gau ze has ever revealed me, and no
threadbare garment has ever humbled me.

No tribe of Q ays!" has ever honored me, and no tribe of An­
mar l l has ever dishonored me,

For I am the son of a freeborn man with protected pastures
and intact honor,

9 I.e., "beautiful lad ies."
10 A powerful tribe of the North Arabian , Mudari te grouping (see E.I. 2, IV,

833 -835 ).
II A tribe of South Arab ian, Kahlan ite ancest ry. After the rise of Islam, its

memb ers scattered throughout the empire , and hardl y any of them remained in
their ancestra l homelan d (see E.!. 2, I, 73a).
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So gaze with intelligent eyes that are unobstru cted by any veil,

For many a thorou ghbred steed canno t be confined within a
racetrack.

The portions allotted to you by Fate are diverse, and gambling
distributes them ,1 2

So act for the good of your soul, and strive in so doing, as long
as you live. l'

Your Fate, as you can plainly see, is an ass.

Never despair over an object overwhelmed by destru ction,

For your home lies in ruins, and is inhabited by oth ers .

Do you no t see that the lute weeps, all the while that the reed
laughs,

And that the winec up IS but a moment ary pleasure that the
han gover reproaches,

And that not even an Iron nail IS lost by a skillful or prudent
person ?

Sleeping eyes fail whe re waking ones succee d!

Al-Sa'ib said:
Thus I realized that this was one of his wicked deeds and dirty

tricks.!" worthy only of him .l '' and proceeding only from the likes
of him .

12 T he order of this line and the previous one is invert ed in 0 .
13 This line may also be translated: "So act for the good of your own self, and

str ive in so doing, as long as you live." The form er meaning provides up lifting
mor al and spiritual advice, whereas that conta ined in the latt er is cynica l and
worldly. This is, then , a malicious amphibology.

14 Readin g nabitah min nabii'iti-hi with 0 , rath er than nabitah min nabii'iti-hi with
W, since the latt er alternative does not rhyme with the precedin g Ijabflah min
habii'iti-hi.
• IS-R eading suoii-hu with 0 , ra the r then sawiidi-hi with W, since the latt er
alternative does not rh yme with the ensuing ianoa-hu.



Maqiimali 15

Al-Mundir ibn Humam narrated and said:
Al-Sa 'ib ibn Tammam narrated and said:
I alighted in al-Zab, I being separated from my family and friends

and, among its inhabitants, I stayed with a people of whom nomad­
ism had taken possession , among whom antagonism was widespread,
and Bedouin arrogance, along with the violence of outlaws and
brigands, had made its way. So I decided to leave for one of their
towns , in order to avoid their quarreling and fighting. Thus, I went
from tribe to tribe, and from the right to the wrong path, while the
midday sun scorched me and full cistern s were unavailable to me;
while the intense heat of the midday-mirage mocked me , and the
voices of the owl and the crow/ alarmed me, until I reached a tribe
of Zugbah. i' and asked its members:

May I have a drink or a sip? Thirst has so tormented me that it
would even be a pleasure to drink mud.

They replied:
Would you prefer milk or buttermilk, for this is the gift we offer

both to the nomad and to the sedentary person.
Then they brought milking bowls and said :
Come and have some milk.
So I sipped what was more effective in quenching thirst than

pure, fresh , cool water, more pleasant to swallow than what is
lawfully permitted, more desirable than honey-froth, and moist er
than the dew-covered flowers on the hills. Then I turned to the
shade of a tent filled with men of noble rank, and commingled with
those of lofty stature and high command, overhearing the tall-tales
of Bedouin Arabs, the marvels of brigands, the secrets of tracking,
the means of obtaining augury and divination from the flight of

I The name of two prin cipal tributaries of the Tigris river, and of the region
through which they flow. The Great Zab rises in southeast Turkey, and the Little
Zab , in northwest Iran (see E.!. I , IV , 1180-1181 ). Also, a region in the North
African provin ce of Ifrtqiyah (see E.! . I, IV, 1181-1182 ). In light of what follows,
it is more likely that the latter is intended here .

2 Both are bird s of ill omen.
3 A branch of the Banu Hilal, settled in North Africa, between Tlemcen and

Tripoli (see E.!. 2, I, 374a).
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birds, how to commit acts of violence and perform the exploits of
outlaws, how to subjugate others and seize their belongings, how
the male ostrich is hunted in the desert, and the eagle, in the sky,
what draws lizards out of their lairs and fish from the seas, and the
conditions of herdsmen as they range far afield , traversing desert
plains. While I was in the middle of all this, I heard a Bedouin with
whom a sedentary person was debating, a Yemenite with whom a
Mudarite" was vying for glory , so I shook off the cloak of slumber,
untied the knot of the halter, and turned to listen to their elegant
speech, for they neither ceased exchanging words, nor being pos­
sessed by the ups and downs of their argumentation, until their
souls and breasts grew heated and they competed in the racecourse
of glory, by invoking 'Abd al-Sams5 and 'Abd al-Madan'' until,
finally, darkness descended and their words were interrupted, at
which point the Yemenite was left in an awkward position, obvious­
ly defeated. Then I discerned an imposing, middle-aged man whose
mien indicated high rank and lofty ambitions.

The middle-aged man said to the victor in the debate:
You have angered people and deserve their blame. Approach,

nonetheless, that I may blunt the sharp edge of your tongue while
also attributing your offense to the excellence of your rhetoric. But
the latter is no more than speech and debate, in which mere words
alternate and are exchanged, in which species does not differ great­
ly from genus, and the branch is closely connected to the root. 7

Your argument betrays none but narrow partisanship with your
tribe; it is nothing but an attempt to protect the latter, and to
attribute good ancestry and descent to it. Yet all of us constitute the

4 I.e., a Southern and a Northern Arab, respectively. For the latter, see M3,
n. 21, above .

5 This Pagan name means 'Worshipper of the Sun ', and was borne by at least
two pre-Islamic personalities, the North Arabian 'Abd al-Sams ibn 'Abd Manaf
of Qurays (see E.I. 2, I, 9a), and the South Arabian 'Abd al-Sams ibn Wa'il of
Hirnyar (see 'Umar Rida Kabbalah , Mu'jam qabii'il at/Arab [Beirut , 1994]), II,
724).

6 The name means 'Worshipper of al-Madan' (a pre-Islamic idol, on which ,
see Ibn al-Kalbi, Kitiib al-asniim [Cairo, 1924], p. III ). The name was borne by
two Pagan individuals, one a North and the other a South Arabian (see £.1. 2,
III , 223a , and 'Umar Ric;la Kabbalah, Mu'jam qabii'il al-'Arab, II , 724).

7 Reading qins with I) , rather than qins with W (which is a faulty rhyme and
a misprint).
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single nation of the Arabs; we all distinguish the nab' from the
gamb,8 we all vie with others for glory in our acco mplishments, and
we all carefully preserve the record of our genealogies. Further­
more, we all possess heroi c aspirations and a proud pre-Islamic past
that neith er Islam itself, nor belief in the latt er have been able to
displace, nor have the days and the ages succee ded in erasing it. All
of us are related to the Root of the Earth," and cry out to enj oy life.

Then the middle-aged man said to me:
o stranger, I can be kind to you, and am most worthy and

deserving of being your host, so come with us to feast among milk­
pails, dri nking- goblets, milk-bowls, portions of camel-hump fat, a
well-made bed, a hastily-cooked, well-seasoned stew, a slowly-cooked,
unseasoned stew, meat grilled on a red- hot stone, riches carried
away as spoils, conversation that includes a meal served to a guest,
and torrents and outpo ur ings of affection .

Al-Sa 'ib said:
So we all went as he requ ested , his pasture and grazing-ground

proved fertil e, he lived up to his promise, and lavished kindness
upon us from head to foot. We spent the night in the most enjoy­
ab le company, within the thicket and covert of his protective cour­
age, until day broke, and the myrtle and the oxeye!" competed in
exuding the ir fragran ce. T he n he led us to an empty desert in
which we saw only long-necked gazelles, ash-gray ostriches, snub­
nosed oryxes, smoo th stre tches of sand, camels graz ing, and horses
standing about teth ered . Soon , he summo ned his hounds to the
chase and lavished his buttermilk and milk on them, while one
hound ha stened forward and ano the r roused the prey from its lair ;
one released it and ano the r restrained it, until sinews tensed in a
proud gait, and the area becam e full of onagers and curvett ing,
long-tailed horses, male ostriches, and their chicks. We remain ed in
that place while companionship was lavished upon us both in secret
and in public, and we found the location to be so pleasant that we
staye d there for ten days, conversing with one an oth er , without any

8 O n which, see M2, n. 12, above.
9 An epithet of Adam implying his mortality. See al-Mubarrad's "Epistle on

Poetry and Prose," Append ix 2, n. 24, below . Thus the sentence means "we are
all fated to die, like our collective an cestor Ada m."

10 On which, see M5, n. 8, above.
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ill effect, and exchanging original anecdotes that had neither been
repeated before, nor had they become boring. Then we set out,
parting as does the flower from the calyx and the sparrow from the
pigeon,II while our host protested that we would never leave his
protection, and never enjoy his hospitality merely on alternate days .
Thus, we never saw one like him in noble generosity, or the like of
his protection, which was an impregnable fortress and an inviolable
sanctuary. H e then mounted us on black horses and placed us
under the charge of every bold young hero who pierces as does an
arrow, and penetrates as keenly as does an idea . So we competed
in running and racing against one another, and reached agreement
and unanimity.

Al-Sa'ib said:
Then the master'{ quivered as do youths, and quavered as do

singing-girls, saying [basif] :

Your client is powerful because of you , 0 Siwar l 3-how excel­
lent are your vicinity and protection!

Were wordly glory to be items of jewelry, you would possess
the crown and the bracelet.14

You called15 the wild animals of the desert by force.l" and the
flock and herd fell down.

Since you are a freeborn man, it should not be held against a
shy, timid creature that it becomes tame,

And seeks the safety of your protection, for no ruin has undone
your good fortune .

II I.e., the small from the big bird.
12 Who , pr edictably , turns out to be al-Sadusi. We have so far not been told

explicitly that he is pr esent , but might assume that he is the victorious Mudarit e
of the earlier debate, and that he has been invited by the middle-aged host to join
his group, along with al-Sa'ib .

13 The name of the middle-aged host. It means 'bracelet', and is punned upon
in the next line .

14 Siwiir.
15 Vowelizing daaiota with I) , rather tha n daaiotu with W.
16 Reading qasran with I) , rather than fi-hii with W.
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Formerly , you destroyed every adversary characterized by cour­
age and readiness to go on a raid.

Would that I knew-as I invoke glory-what became of Nawar ' ?

after her separa tion from us.

a you who ask me, when the place where I might visit her is
far away, while to every longing there is burning thirst:

Life lowers its forgiving glances, Fate is content, and powerful
is the protege of Siwar,

AI-Sa 'ib said:
Then Siwar quiv ered like a branch blowing in the wind, and

held his head up high with a pride like that of th e Man of the
Ul cer s.l " and said:

Would you care to choose a gift, even if it were to include all the
livestock in my pasture?

Al-Sa 'ib said :
Then the master spoke with clarity, not obscur ity, and requested

a black steed, a white camel, a clever servant-boy, a burnished
sword, and a clean garme nt, and the host gave him what he re­
qu ested , without any delay that might have caused him anxiety,
and ind icated that I was to receive the same, for he was trying to
treat us both equally. Then we parted from the host as sparks leave
the firestick, and the sword leaves India. l'' after the host had made
us swear an oath th at we would return to visit him , thereby causing
us to swallow the hon ey of his sweet qu aliti es. Then the master said
to me:

Do you recognize who I am ; I, whom you have befriended? Am
I, with whos e lot you have fallen in, agree able to you ?

I repl ied :
No , by God, I neither know you , nor recogniz e you , even though

17 A woma n's name conventional in Arabic poetry, and found, for example,
in the Mu'allaqah of the pre-Islam ic poet Labld (see Ca ptain F. E. J ohn son , The
Seven Poems Suspended in the Temple at Mecca [Bombay, 1893) , p. 97, I. 16; p. 112,
I. 55).

18 An epithet of the pre-Islamic poet Imru ' al-Qays, who was proverbial for
his pr ide (see E.I. 2, III , 1176-1 178).

19 Indian swords were proverbial for their excellence, and thus, highly prized
in Arabia.
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I have remained with you, and taken refuge In your company.
Then he repli ed [baszt] :

Ask Abu l-Gamr how many a close bond, that was severed by
the hand of Time, I have established with him.

Between you and me there have been many days and enco un­
ters, such that my trickery and wrongdoing have detracted from
them.

How often have I caused unprecedented havoc among human­
kind , such that neither Jurhum20 nor Iram21 have experienced
its like before me.

I am al-Sadusi. I never scorn a favor even when wealth and
sacred ties stand in the way of my accepting it.

I used to nurse my cunning in the proximity of men , until one
noble-natured, righteou s individual offered me his pr otection .

He is a man of easy disposition , generous to his beneficiary ; a
distributor of may si,22 portions, when the stingy refuse to par­
ticipate in the game of maysir.

Because of that gene rous man , youth has turned fresh again,
and yet, how can that be, when senility had folded its robe over
my body?

The sanctua ry of Siwar is pr otected aga inst Fate, while I, his
prot ege, ha ve found protection in his sanctuary.

If I had found the rest of mankind to be like him , neither my
spa rks nor my blaze would have harmed them,

But they turned their faces away, after I rebuked them, for
neither joy nor nobility had encouraged them to be generous,

20 Legend ary custodians of the Ka'bah in pr e-Islamic times, un til their over­
weening pride caused God to destroy them (see £.1. 2, II , 603-604).

2 1 According to the legend of 'Many-Columned Iram' (alluded to in Qur'an ,
89:6-8), an 'Adite king of Hadramawt named Saddad built th e city of Iram ,
which was destroyed by God beca use of the wickedness of its inhabitan ts (see £. 1.
2, III , 1270). This and the above are Arab equivalents to the legend of Sodom
and Go morrah.

22 See M8, n. I, abo ve.



220 MAQ.AMAH 15

No r did they realize tha t, since hope is a drawback to any
valiant young hero, I am a blackness and a blight up on the face
of T ime .

Then I said:
How excellent is Abu Habib, and how noble is his acqua intance!

How fertil e are his highland and his lowlan d! H ow pr osperou s is
the one who treats him kindly, and how wretc hed is the one who
treat s him harshly! Have you not generously gra nted us recogni tion
of you, and brought us joy through the sight of your face and
eyelids? H ow often have you peeked through your veil, abstaining
from sins while enterta ining evil thoughts, and yet clung to your
spec ial friend.

Then we parted , one of us going east and the other going west;
one going far from his goa l, and the other gett ing close to it.
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(Rhymed in Triplets]'

Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn Tammam narrated to us and said:
I sojourned in Ghazna.f sipping the water of each of its rain­

clouds, and walking over every one of its smooth and rough areas,
prolonging my stay in its regions, gnawing at the pliant twig of
youth, and strutting proudly, as I dragged my hem and sleeve's
edge over al-Simak. 3 There, I confronted Fate when my thickets
were moist , my mirrors were polished, my beginnings and endings
were admired, and I was going down to drink from pools whose
drops were blue , gathering the goals of my hopes, which were easy
to reach, and bending down the branch of my aspirations, whose
sides were pliant, as I plunged rashly into the dark night of error,
adopted a flattering hypocrite as my dearest friend, and moved in
the arena of heroism, either standing firm or escaping from danger,
neither being aware of the true nature of Time and its vicissitudes,
nor of its rejection and acceptance, nor of its bast and bark. I
ascended to the cloud-covered peaks, grazed freely in the pastures
of friendship, and wandered in the green fields and fertile plains of
my hopes, until my life and wealth were consumed," al-Simak and
al-Gafr' changed their course, tawny and red gazelles bolted, the
cloud sped away, the reins submitted, the sleeper awoke, remorse
became inseparable, sorrow brought on despair, and the foot caused
its owner to slip, whereupon I determined to depart, hoping I would
be able to do so, inclining my flanks and breast toward repentance,
and remaining with no abode to lodge me, growing accustomed

I Normally, maqdmah clauses rhyme in couplets (aa, bb, cc, dd , etc.). In this
instance, however, the author has imposed upon himself the added difficulty of
rhyming them in triplets (aaa, bbb , ccc, ddd, etc .).

2 A city in east central Afghanistan, located on the Kabul-Kandahar trade
route, near the border between Khorasan and India. It reached the peak of its
prosp erity from 350/962 to ca. 549 /1155 under the Turkish Ghaznavid dynasty
(see E./. 2, II, 1048-1050).

3 For this star, see M2 , n. II , above. To tra il one's robes over the stars means
"to walk with a proud bearing."

4 Reading najida with I) , rather than najid.a with W.
5 The name of a star in the left foot of Virgo .
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only to light sleep, with no myrtle or oxeye" to exude fragran ce for
me in their garden, while I mulled over death , rem ain ed on gua rd
agai nst passing away, and expec ted to hear the voice of the Angel
of Death, until 1 happened to pass by a certain school that was
crowded with men both on foot and on horseback, with guardians
and sentinels, and 10, I beheld a master with a gentle voice, who
was weeping and wailing, moaning and groaning. He was at one
edge of the gath ering he had attrac ted to him self, and had begun
his lecture with clever items of warning and rar e anecdotes of ad ­
moni tion , rising to the height and summit of speech as he declared
[wiifir] :

Fun and gazin g on amazing things attrac ted him , all the while
that death and destru ction were approachin g.

He said: "I will repent ? in the month of Rajab ," and Rajab
arrived, but he did not stick to his principles.

Therefore, 0 delud ed one, will veils avail you on the Day of
Humilia tion i'"

Al-Sa'ib said:
Thereup on , the arrow of his speec h pierced me, my fancy in­

clined me toward him , an d I declared :
This is no rainless cloud nor stern, ofT-putt ing countenance; in­

stead, he is a flowing rain cloud, a fragran t perfume, and one inclin­
ing to compassion. Who will help me to meet him, and my eyes, to
be filled with the sight of him ; a pure and pious man in his stern
disapproval of wrong?

Al-Sa'ib said:
So 1 stayed until his ga thering had concluded, his br ide had been

unveiled , and his date cluster and palm shoot had ripened .
Then the master said :
o peop le, the more haste, the less spee d. Right eous behavior can

lead to corruption, a jackal can savage a lion, a highborn man does
not disdain a lowly one, an intelligent man does not despise a poor
one, a successful man overloo ks not even the most insignificant

6 See M5, n. 8, above.
7 Reading atiibu with I) , rather than atiibu with W.
8 Doomsday.



MAQAMAH 16 (RHYMED IN TRIPLETS) 223

item.? the superiority of wealth over poverty causes problems in this
world, as do the nobility of the falcon over the hawk, and the pure
blood-lines of black and sorrel horses. I am one of those who be­
lieve that poverty is a mark of distin ction, that wealth is a sign of
extravagance, and that a life of ease is a form of luxury. When
disputation on this subject increased, allegations on either side
proliferated, and arguments about it were aim ed one against the
other , I discarded wealth as one discards a worthless date-pit; I
severed my ties to the misguided, I blunted the edge of his writing
reed and inkwell, I set to work, I sundered the bonds of hope, I
stopped singing ha:;;aj and ramalio songs, and I crossed a boundless,
waterless desert, suffocated by its midday heat and hot wind, suf­
fering from every specific and general form of exhaustion. In it I
encountered three persons, all da zed and confused, swimming and
wading through its midday mirage, and approaching and hovering
near the waterhole of death . So I offered them the bonds of friend­
ship , bore them upon my camels, and cast my arrows down before
them, as a sign of peace. But I was unable to qu ench their thirst or
satisfy their hunger, to lavish a ewe or a young spring camel upon
them, or to alight in a summer or a spring encampment. Finally, I
brought them to an inhabited area; to the site of a clan and a tribe,
to the land of a leader and a ruler, but there was nobody in that
tribe who was willing to restore a broken-down individual, to give
rest to an exhausted one, or to releas e a captive from his fate, so
that it would have become necessary to postpone well-being, the
vast upland valley would have become narrow, and both the sur­
faces and patches of our garments would have been torn to shreds,
were it not for one man alone among those tribesmen, who pos­
sessed wealth, honor, and prestige, as well as a firm tie and link to
righteousness, for he sent his water to the weary wayfarers, he
poured it out for them from u the bucket of his generosity, and he
mustered his horsemen and infantry in defense of charity. Thus, he
joined what had been severed, strung together what had been sep-

9 Literally, " the spot on a date-pit. "
10 Two musical rhythms. See Lois Ibsen al Faruqi, An Annotated Glossary of

Arabic Musical Terms (Westport and London, 1981), pp . 94 and 276, respectively.
11 Reading min with 0 , ra ther than fi with W.
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arated, and united what had been dispersed, so that our wealth
grew, his good deeds increased, and kindness made common cause
with beauty. As a result, those miserly trib esmen had to remain
satisfied with little as opposed to mu ch , with the base as opposed
to the noble, and with the rough as opposed to the smooth, whereas
the three wayfarers dwelt under a shelter, enjoying their sustenance
on a regular basis, both on even and on odd days, without having
Fate seek them out in order to impose its vindictive or its vengeful
streak upon them. Therefor e, what recompense can equal that
generous man's recompense, or what commerce can equal his com­
merce; rather, what accomplishment can equal his accomplishment
and origin? Indeed, how can any act of mine compare with one of
his, and where does my crown stand in comparison with his sandal?
How different are the gazelle of the desert and the latter's male
ostrich! The night traveler praises his own night travel,1 2 the host
lavishes his own hospitality, and the man who offers the bonds of
his friendship , thereby strengthens his own ties and connections.
Thus, on this day , I can observe the advantages of wealth and the
wretched drawbacks of poverty, for the latter is the brother of re­
straint and captivity, it induces sorrow, and reveals faults and vices,
it shoots its arrows and casts its ston es from an unknown place of
origin, disabling whomsoever entertains hope, restricting the doer
of a deed , and bringing defectiveness to what is perfect, whereas, in
contrast, wealth arouses the obscure, embellishes its bearer, and
allows the camel to graze freely .

Then he pointed to some weak , destitute individuals and said:
As for these people, they have suffered from thirst for a long

tim e, and both evening and daytime have abandoned them. In the
interim, I have given you warnings and directions, taken the lead
in rallying you , concealed and revealed matters, advanced fame
and withdrawn it, lavished advice upon you without hoarding it up ,
done you a good deed without boasting, for each one of you is an
intelligent and understanding man, a gen erous and continuous
downpour, desirous and eager to do good. Therefore, a slight hint
allows one to dispense with a blunt suggestion, while the generous

12 Allusion to the Arabic proverb: "When dawn come s, people praise their
night journey." See M.A., II , 318, no . 2382.
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man does not bestow a favor merely by bringing good news. My
major concern is what is to become of you in the Hereafter, as well
as what misfortune and good luck will offer you, and generosity and
miserliness will provide you .

Al-Sa'ib said :
Then he concealed himself in the crowd by plunging into its

flood and thus retired to a sanctuary and protected area, while I
kept him in my sight, but without being able to approach or draw
near to him, although I followed in his tracks until, finally, I in­
creased my pace and managed to catch up with him, saying:

Abu Hablb, have you no fear or shame?
He replied:
o Sa 'ib, what do you think of my melody, now that you have

entered this place and wandered about in it? You have behaved
justly rather than unjustly, in overlooking my identity.l ' abandon­
ing your initial impulse, I ,} and pretending not to know me , there­
fore, come with us so that we may spend the day in pleasant com­
pany, thus leaving the male to the female camel and the genus to
the species .

Al-Sa'ib said:
So I went with him until he led me to a house in which gaming

and gambling were in full progress; a house filled with soberness
and hangovers, along with the sound of the lute and the reed, and
he said:

Choose-s-as you have been chosen-s-among these musical instru­
ments and strings, for God is the Forgiver, the Concealer.

And while we were engaged in this conversation, I suddenly saw
the three weak persons, upon whom he had managed to impose a
worthless plan of action insofar as the goods they had obtained
were concerned, thereby bringing down ruin and poverty upon
them, for he had divided their property into shares, chalked it up
to his own account and, with it, he had satisfied desire after desire
of his for amusement. Then he invited me to join his drinking
companions, but I said :

13 Literally , "lowering your eyelids."
14 Literally , "emptying your bowls."
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I am hardly one for playing or drinking, having sealed the win e­
cup with the lid 15 of repentan ce, for I shun youthful folly, and no
singer or musical performer moves me, now tha t I am well aware
that death is drawing nigh .

Then he said, singing [sart] :

W ho will avail youthful folly now th at you have given it up , 0
you who shun it? The mu sician has complained of your avoid­
ance !

Let me give you my winecup today for , witho ut a dou bt, death
will draw nigh tomorrow.

Do you not see that the win ejug also fear s death, since its tears
flow from its spout?

Al-Sa 'ib said:
I replied :
M ay your abundance not prosper, may your mischief not be

success ful, and may you not escape your own harm! Your origin is
base, your scandalous speech is int olerabl e, while keeping one 's
distan ce from you in or der to avo id you is an obligatory ac t. Will
you never return to virtue? Is no one , be he awake or slumbering,
safe fro m you? D o neither the dep arture of life no r the distressing
nature of this age deter you?

H e replied [baSI!]:

H ow far from a wa nton is a retu rn to virtue , when ever a
slumbere r attracts the atten tion of his glance .

H e is neither affected nor deterred by a painful Fate announc­
ing its sorrowful news.

Let me first pay youthful folly its full du e, afte r whi ch you may
reap my repentan ce and my return to virtue .l ''

AI-Sii'ib said:

15 Read ing f uiam with I) , rather than nidiim with W.
16 T he line may also be interpreted: "Let me be the one who pays youthful

folly its full due, while you repent and return to virtue." T he line is, therefore,
a deliber ately ambiguous sta teme nt.
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Then I left him, in view of the fact that he had decided to
postpone his repentan ce, although my despair over , and hop e for ,
him were in conflict with one another , since, in his case, the nega­
tive equaled the positive.17

17 Literally, "the lowland was equal to the highland ."
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(77ze Studded) 1

Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn T ammam informed us and said:
I longed for my dearest hom eland , and wished to repair to my

beloved camelgrounds, where in the goal of my youth and the play­
gro und of my loved ones was located; the place where the amulets
of my childhood had been torn off2 and the veils of my babyhood
removed, "the land who se soil first touched my skin," 3 and whose
midday mirage first hoisted my courage aloft." So I obeyed the call
of my firm resolution , restrain ed those who criticized me, shunned
all profits, explored deserts, vied in speed with al-Farqad' in its
heaven , and befriended the swift male ostr ich in its wildern ess. I
became familiar only with the howl of the wolf, the neigh of the
spirited steed, the reverberation of echoes, and the penetration of
desert after empty desert, until I came to be fond of beasts of prey
and became atta ched to the nobility of their natures. Hence I did
not deprive the sma ll lizard of its eggs, nor remove the baby ostr ich
from its nest, for I perceived that the hostility of wild beasts was
minimal, that they were very stra ightforward as enemies, that they
were very gallant as opponents, that their decepti on was min or ,
that they were very safe from misfortunes, that their protection was
very genero usly granted when they were not actually rending one 's
hide, that they did not ignore one suffering from want , that they

I So called because, ap art from the supererogative two-consonant rhyming of
final words within each pair of clauses (al-ma&biibi / al-masflliJljJ this maqiimah
exhibits a furt her two-consonant rhymi ng of penultimate words within each pair
of clauses (al-watani l-ma&biibi / al-'atani l-maibiibi [ab ab, cd cd, ef ef, etc.]).

2 Children wore protective amulets unti l they reached adolescence, when these
were remov ed. "T he place where I rent my amulets" therefor e means "the place
where [ grew up."

3 A quotat ion from a poem by Riqa' ibn Qays al-Asadi. See Abu 'Alr al-Q alf,
Kitab al-amdli (N o pl., (9 16), I, 8+.

~ The sardb or midday mir age flatt en s images horizont ally, whereas the al or
morning mir age elongates or raises them verti cally, Thus there is a par ad ox, if
not an inaccuracy, in the above state me nt.

5 One of two stars, beta and gamma of Ursa Minor. T he word also designates
the calf of a gazelle.
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did not hold grudges, nor did they offend their rival, nor harbor
resentment, nor make a show of criticism.? on the contra ry, each
one went about its own bu siness and caught its prey with its own
teeth , leaving at dawn empty-bellied, and returning in the evening
full-bellied , with out surrendering to any hunter or fearing any de­
mon . Finally, when I abando ned the desert, approached the settled
land, joined groups of men in conversation, and perceived that I
was in Hayf and Malal,7 I saw a rider slacken his reins while ad­
justing his turban , all the while that the midday mirage was elon­
gating his image vertically.f and the empty desert was ejecting him.
Longing overcame my soul, but apprehension clouded my joy, until
his form drew near, his distan ce became close, his faraway figure
becam e distin ct, and intimate conversation with him became pos­
sible. And 10, he was clothed in a threadbare garme nt, he displayed
delightful speech, a clea r tongue, a sha rp-tipped spearhead, an
un erring arrow, and a fertil e intellect. H e offered me a friendl y
greeting and spo ke with affability, saying : "From whence has your
appearance appeared.l' and wha t has your watering watered?10 There
mu st be some good reason why a traveler crosses the desert, why
one who wanders to and fro returns repeatedly to the stagnant
water hole,1I why a solitary individual traverses the wasteland, why
a naked man leads travelers, why an intruder penetrates the open
roa d, and why a bu sying man keeps highwaymen bu sy."

Thereupon , I replied:
Mine are mere fortuitous circumstances, nam ely, a fate that ex-

6 Naqd ('criticism ') also means 'cas h'.
7 T here are severa l places called Hayf, including one near Mecca (see ].G.W.,

I, 230, and passim). Malal is also near Mecca (see ].G.w. , I, 144, and passim).
8 Since it is the al or morni ng mirage that elongates images ver tically, rath er

than the sariib or midd ay mirage, which flatt ens images horizont ally instead , here
we have another exam ple of narratorial inaccuracy, suggesti ng that the speaker
is not telling the truth .

9 Reading ioadaha l-wMi~u with 1;>, rat her than uadaa l-ioddi u with W, which
does not rhyme with the following colon.

10 Readin g nadaha l-niidihu with 1;>, rat her than nadaja l-niidihu with W, since the
latter violates the requiremen ts of the double rh yme.

I I T he word al-sardt mea ns literally "the stag nant waterhole." It is also the
name of a stream flowing from the Eup hrates in the direction of Baghd ad . See
al-Himyari, Kilab raiod al-mi tdrfi habar al-aqtdr, ed. Ihsan 'Abbas, 2d ed . (Beiru t,
1980), p. 357.
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poses one to risks, paths that bran ch out in different directions,
goals that are difficult to att ain , yearn ings that long to be satisfied,
a firm resolve that restrain s, a j oyous emotion that returns, a desire
that leads on , a remote thin g that draws near, and a rising star that
sets. As for you, "W ha t is behind you, 0 ' I ~am" 1 2-may the rop e
not become detached from your bu ckets?

H e rep lied :
I am an arrow from an unknown source, an illusion that has

wandered astray, a hovering bird, a wanderer floating in the mi­
rage; one who first found a pass ionate beloved and then let her
roam; who was roped like a freely grazing beast that is put to work.
Behind me come some riders from Yemen; a company of eighty
men going on pilgr image to the H oly Sanctu ary of M ecca, all
determined to observe what is permitted by the Religious Law and
all in a state of ritu al purity.

Al-Sa 'ib said:
So I rep lied :
How different from Syria is Iraq, and agreement from disagree­

ment! Would that in this tattered gro up there were someone to
inform me about al-Riqqa h the White;13 about al-Zawra 'r '" al-Karb,15
al-Sa ra t.l '' and al-Marh, ' ? so that fighting might turn into reconcil­
iation and isolat ed bands be reunited . I possess naught but the
arrow with which I vie in shooting, the illusion with which I com­
pete, the star against which I contend in night travel, the proj ectile
I conceal, the darkness in wh ich I cloa k myself, and the sturdy she­
camel I ride . I traverse the desert without a guide, I forecast rain
from the sharp, notched sword of the lightning-bolt, I travel as does

12 A prov erb attributed to the pre-Islamic poet al-Nabigah al-Dubyam, who
addressed these words to ' Isam ibn Suh ayr , the chamberlain of al-Nu'rnan, the
last Lahmid king of Hira (see £.1. 2, VII , 840 -842 , and M .A., III, 240, no. 3759).
The meanin g seems to be "What are you hidin g?"

13 An epithet of Medin a, as well as that of a town on the Euphrat es (see
]. G. w., I, 74, and passim).

H A district on the western edge of Baghd ad (see ].G. w., I, 678, and passim).
15 The nam e of a district in various cities of Iraq , among them Baghd ad ,

Basra, and Sama rra (see ]. G.W., I, 32, and passim).
16 A cha in of mount ains paralleling the coast of the Gulf of 'Aqaba and the

Red Sea (see £.1. 2, I , 536a).
I i A river in Yemen (see E.I. 2, IV, 747a).
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the lover , and fly as does the sparrow-hawk, to a homeland I have
long been prevented from reachin g, and to camelgrounds I have
long avoided.

Al-Sa'ib said:
Then he flicked his tongue like a serpent, and offered an expla­

nation conta ining both sections and passages in rhymed prose, lick­
ing his chops like a pan ther , while appearing to be as overwhelmed
as is one who makes a mighty effort. Finally, he said:

H ow eloquent and stimulating is your stateme nt, how fair is the
sight of you, how polit e are your manners, and how brilliant is your
lightning-bolt! You have quenched the longing in my heart and
shown originality in your composition, for I did not believe that the
meadow of nobility could be so well wat ered , or that anything
resembling your excellence could exist. I roam about the horizons,
sniff my way through underground cave rns, undergo hardship s,
plunge deeply into desert s, swallow bitter colocynth, arm myself
aga inst poisonous vipers , hoping only that my hand may eventually
cling to a tru e and sincere friend; one full of affection and fairness,
so tha t humankind will favor me with offspring, an d Time, with a
generous gift. I hope for a friend in whom I may see an attentive
eyelid, a gnas hing too th, a drawn spearhea d, a far-ranging elo­
que nce , a penetrat ing sword, a conte nte d leader; one to whom I
may transmit my knowledge, an d whom I may clothe in my for­
bear an ce, for if I find him to be tru stworthy, and enjoy the fealty
of his oa th, then how welcome will he be for keeping faith with me
and being solicitous of my secret! T his will spa re him any need to
seek sustenance from the genero us, to wait for the return of loaded
caravans, to be humiliated in foreign kingdoms, and to plunge int o
dan gerous deser ts. Were it not for a certain agree ment into which
I have entered, and for a certain contract that I have made in
private and in public, I would firmly undertake and resolve to
appoint him my beneficiary, lest my good fortune go to waste, and
I would further dr aw up a contrac t that would require both the
witness and the witnessed to test the elixir, to mend the fracture, to
extend hope, to procure the needful , to befriend the stranger, to
clothe the destitute, to avoid luxury, to discourage extravagance , to
encourage virtue, to be satisfied with wha t is sufficient, to be gra te­
ful to Go d, and to invoke His nam e continually. A mere hint can
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replace a lengthy statement, while mere water can spare us the
need for pure milk. He who puts his flock out to pasture does not
hobble it, he who speaks eloquently is not always knowledgeable,
he who breaks a promise is disloyal , and he who abides in a single
place does not achieve his utmost potential. Not everyone who
hears, understands, nor does everyone who receives advice, retain
it. But I see that you have grasped the meaning and fathomed the
purport of what I have confided to you, inasmuch as a single ad­
viser spares one the need of any further advice, a single friend
spares one the need of tens of them, a single pearl spares one the
need of a unique necklace, and millet 18 spares one the need of
bread moistened with cold water.!"

Al-Sa 'ib said :
Thereupon his words persuaded me as much as his prolixity

wearied me . Nevertheless, he captivated me and beguiled my heart.
I therefore said:

Indeed, these things you have mentioned are brilliant in their
sufficiency and illustrious in their desirability; so much so, that the
excellence of a swift steed is found wanting in comparison to them,
as is the lavish donation of the very choicest part of flocks. Were it
not for your firm resolve and necessary prudence, overwhelming
desire , and consuming passion, I would turn away the reins of my
thoroughbred steeds, and avert my lovelorn heart from you , yet the
fragrance of your breeze , and the alternation between your amble
and your trot are more useful than anything else one might desire ,
and more generous to men's souls and hearts. If only I could learn
from whence you hail , and could inspect your axis and orbit.

Then he said [mujtall]:

Far be those abodes, in which your enemies have alighted,
from you.

My kind has no home, and bears you no enmity.

In every land, a veil of majesty is drawn over me .

18 Reading al-duratu with D, rather than al-daruatu with W, since the latter
does not rhyme.

19 Which is eaten by women to make them fat.
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The leader of a ca mel -caravan urged you forward with his
song, but his singing did not aro use you.

H ow often did th e objects of your desire attract you, yet what
did th eir appeal do for you?

You were deaf to them, yet did not th e very echoes respond?

Your beh avior is th e result of your mindless attitude, by which
mendicancy is disdain ed.

Have you not paid close atte ntion to my words, the source of
whi ch is deceptive?

The earth m ay become fertile some day, and gene rous acts
may well ensue.

In knowledge lies a cure, if in ignorance lies disease.

I have an obligati on toward Go d, th e momen t for the discharg­
ing of which has arrived .

H ow can a fortunate one, to whom souls are sac rificed, be
compared to me?

I seek the forgiven ess of God for a sin, th e com mission of which
was a mistake.

Al-Sa'ib said:
So I said:
By Go d, I sha ll not cease or desist eve n thou gh th e creditor

sho uld harrass me over th e debt l owe him, for what are we to
make of an important request, a fair inten tion, a lawful profit, an
un erring arrow, a kindly guidance, and a breakin g dawn ? There­
fore, accept me as an intimate companion wh o is not unreliabl e, as
an ally who do es not betray, as an assistant wh o does not flinch , as
a helper who does not bar the door , as a bold person who does not
hesitat e, as an arrow th at does not err, as a scion wh o does not
disobey, and as a generous man who do es not provoke.

Al-Sa'ib said:
Thus did he make me swear loyalty to him in the name of the

Compass ionate, while he too swore oa ths of loyalty to me, so that
we exc ha nge d vows of since re friendship and swore to be true to
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one another . Then he led me toward the region of Syria,20 rescuing
me from the disrepute of the baseborn, making me suspicious of
mankind, reminding me of the supe riority of the horse's back to the
camel's hump.v' making generous natures attractive, and the vices
of flattery hateful to me, while holding at ba y the vicissitudes of
poverty and repelling the onslaughts of humiliation , promising
abundant wealth and seeking refuge in God from exile and loss of
property, until we reached the confines of Syria, and turned away
from the oxeye22 an d the balsam of Mccca ,23 after ha ving traveled
for five nights , during which time we proceeded silently along our
path, hardly having tasted any food, and hardly having eaten hast­
ily of any trail mix along the way; ha rdly having slept a wink, and
hardly having fasted , be it on fat or lean.24 Then we halted next to
a floodin g river where we would be safe from any terrifying assail­
ant. And when the bark ing of the dogs subsided and dawn ap­
peared, my companion led beside him both a stout she-camel and
a swift steed, skirting the encampme nt's bedding and its wooden
structures. Then did I perceive the faint sound25 he mad e, and
wondered at his absence. And behold, he had already entered and
crossed the river before recitin g the brillian t first and second hemi­
stiches of his po etry, for he now began to chant his odes and rajaz26

po ems, and to enume rate his promises and their fulfilment, declar­
ing [sarlJ:

Sa'ib , 0 Sa'ib , 0 Sa'ib , how long will your arrow continue to
miss me?

20 Earlier on, we were told tha t the stra nge r was leadi ng a group of pilgrims
to M ecca , where as now , he is going in th e exact opposite dir ection . T his is
ano ther instan ce of narr atori al inconsistency.

21 H orses were used in hun ting and war fare, whereas camels were used in
travel and tran sport at ion . The spea ker is thus extolling heroic over mercant ile
values .

22 See M5 , n. 8, above.
23 Amyris opobalsamum is a fragrant tree gro wing in th e middle, mountainous

region of Yem en . T he impli ca tion is, therefore, that th e travelers have left behind
the plain s and mou ntain s of Ara bia.

24 I.e., not havin g ea ten anything at all.
25 R eading hiss with I) , rather than jass with W.
26 A meter tha t was frequently viewed by medieval prosodists as having a low

or substanda rd stat us (see E.I. 2, VIII , 375-379).
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How strange you are, for you are one whom no faultfinder has
ever faulted .

How can you expect to obtain wealth from your friend, when
he is so eager to obtain wealth for himself?

How many tricks and deceptions do I hide up my sleeve, such
that those present and those absent are reduced to despair over
them.

How many a firm resolve did the elixir break down, so that
both those who come and those who go perished because of it.

o object of desire that detracts from mankind, so that no unerring
marksman has ever hit its mark.

No holy man ever obtained it, neither did a sinner or a pen­
itent ever obtain it.

How often have I deceived an intelligent, freeborn man, and
how often have I, a gray-haired elder, beguiled men's minds
for love of it.

No wonder you spent the night desirous of it, while a traveler
traversed the heart of the desert.

Hence, how many a blind man like you did it mock, so that his
body now dissolves with grief.

Has one who arouses suspicion not made you wary of man­
kind's trickery, even though you are a man who surpasses all
mankind?

Ai-Sa'ib said: 27

I then realized that these were the diabolical, inhuman decep­
tions of al-Sadusi, and declared: "Some trials are quite easy to bear,
tribulations can be very useful , and endurance is most appropriate
and prudent in this instance." I turned away from him and added:
"Not a sprinkling; not even a trickle of magnanimity is to be ex­
pected from him!"

27 From this point on , the maqamah lacks the penultimate 'studded' rhym es
regularly encountered abov e.



Maqiimah 18
(The Embroidered [Girdled))1

Al-Mundir ibn Humam narrated and said:
Al-Sa'ib ibn Tammam informed me and said:
I was in the prime of my youth and adolescence, and in the

tender flower of my amorousness, having removed my halter and
all my restraints, and mastered eloquence and the art of prevarica­
tion. I triumphantly grasped the pennant in my firm right hand,
and achieved my goal by every means, both lean and fat, for there
was no mount of pleasure whose reins were not in my hands, and
no path to diversion that I was not responsible for following . I knew
only good fortune as my companion, and traveled by night accom­
panied only by good luck, so that if I had summoned the stars , the
pearls of their necklace would have been scattered, or if I had
crossed boundaries, my control over them would have been obvi­
ous. But eventually my life dried up, its wood withered, Time be­
came harsh, the stars of its good fortune set, my gown wore out and
became tattered, and my youth departed without bidding me fare­
well, so that waterholes and paths to water became troubled, riv­
erbeds and mouthfuls of water became narrow, the Book of Reck­
oning'' decreed an end to all companionship for me, my soul became
contracted within the garb of anxiety, protective morning and af­
ternoon shades shrank away , encamped nomads and tribes on the
move avoided me , my friend and companion became cruel, and all
my ilk and kind flew off. In what a wretched state of loneliness did
I remain by reason of Fate, experiencing every kind of misery because
of it, so that my nature insisted on hankering after travelers who
drink rainwater, and my tears insisted on flowing before whoever
arrived and departed, while I reproached myself for the delay in
my repentance, and blamed myself for my tardiness in blaming
myself, until I wandered by a circle whose group had congregated,
a party whose tears were being scattered, and a standing orator

I Alternate titles found in different manuscripts. They are used to describe the
fact that , in this maqiimah, the last three words of each clause rhyme with the last
three of the following one (abc abc , def def, ghi ghi , etc .),

2 In which all pr edestin ed event s ar e recorded.
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who had unsheathed a sword of rebuke, honed chapters and par­
agraphs of speech, and was saying:

How long will hope and expectation hinder you , when delay and
postponement do not adorn you? Life hastes away like a fleeting
courser; youth escapes like a runaway slave; delusion dupes you
and comes to your encounter; joy bids you adieu and is hostile to
you. Nay, by the Raiser and Builder of the heavens, the Taker and
Receiver of our death rattle , you are very much confused; caught
in the snare of disasters, and approaching the waterholes of death,
to which you go down to drink as does the thirsty sand-grouse, and
which you pursue as the ignorant pursue passion. And yet, none of
your good deeds will be in vain , while none of your errors, be they
small or great, will be exempted , for they are all recorded and
contained in the Book of Reckoning; examined and tallied up in
the final account. You behave as though you had been granted a
safe-conduct by Fate, or as if you had judged the expanse of Time
on the basis of your limited day and month. This is not so, for
months and years have launched successive attacks against you ,
while new moons and changes of circumstance have affiicted you
by turns. Every day you bid farewell to a beloved member of your
family, and consign a close relative to the grave. You pile and
scatter earth over him, and you prolong your lamentation as you
mourn for him. Then you advance toward the satisfaction of your
own pleasure, and toward the temptations of this world, and you
are captivated by a gentle breeze and fragrant wind. Soon, you are
attired in the world's rays and light, and you forget your dear one 's
death and life, neglecting to meditate on that one who has rested
his head upon the earth and under the tombstone; who is cradled
in an open, empty desert; who lies all alone, in his grave and resting
place, by himself, either in the highlands or the lowlands, with no
companion save constant right-guidance, and no friend save his
own successful effort until, when death, the aggressor, pounces upon
you, and your final end, the tester, tests you, you wake up and gaze
around you with an exhausted glance, dangling like a weak conso­
nant, 3 and are of no more use than a candlewick or a worthless spot
on a date-pit, since you have garnered nothing at all, whether it be

3 In Arabic grammar, "weak consonants " are those that disappear in pronun­
ciation, although they are , etymologically, part of a word's root.
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significant or beneath con tempt. You despair, and yet, how can you
go back in tim e and repent ? You lament, yet far from you is the
good intention of turning back from sin [kami~.

Far from the sin of the wrongdoer is regret, though in commit­
ting terrible sins, he strays from the right path .

They said: "He is free, allowed to roam over the broad earth ."
Yet how can he possibly be free, when he is bound by the
shac kles of error?

o sinner , you do not know how hot the live embers of gar;l/l
wood" are, yet the thorns of the tragacanth will be soft as
cotton in comparison with your forthcoming punishm ent.

Try to turn your grief into the repentanc e of one who would
make a fresh start, for remorse and regret may well prove ben­
eficial to you .

How excellent was the sorrow that joined Jacob to right-guid­
an ce, until Joseph summoned him to sa fety.P

Al-Sa 'ib said:
In this way, his speec h pierced my heart, while his blam e pen­

etrated my inn ermost mind, insofar as he rem inded me of death
and the hereafter , and made the medley of confusion seem as clear
to me as the morning mirage, so that I decided to repen t and turn
over a new leaf; I forsook sin and slumber, looked for a gap in the
crowd through which I might reach him, while avoiding the mob
that thickly sur rounded him. But the rising dust had hardly settled,
and the intervening crowds had not yet departed, when some boys
arrived , enveloped in ragged garments, and burden ed down by
beggary and poverty, before whom their leader was cooing like a
male dove; their scout was proudly trailing the edge of his rob e
behind him, like a man of firm , compact build. H e continually
honored the master's questions, while approaching him , being modest
in his words, and praising him , until he reached the group I was
attending, and loosened the reins of his labored tears . Thereupon,

4 See M6, n. 14, above.
5 A reference to the story of J oseph, as it is nar rated in Qur'an , 12.
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the master turned his head toward him, approached him, and said:
I remember the time we spent together, 0 you , who were once

close to the summit and apex of excellence, and once promoted
fortune and wealth. 0 you, who once grazed upon sweet-tasting
plants, whence have you come, and what news do you bring? 0
impoverished man, where are your relatives, brothers, sons, and
cousins? Your supporters are neither lowly nor few in number, nor
is your sharp sword notched or blunted, nor is your tribe as lowly
as the mushrooms that grow wild in the desert, nor is your day like
a crack in a jug of water. How swiftly has Time aimed at you ,
without missing , and how speedily has deprivation summoned you,
without delay. It has been innovative in its act; it has sped swiftly
and come close in its destruction, nor is that time distant and by­
gon e, nor that reckoning singular and departed.

Then the newcomer said:
Those numerous and evident years and conspicuous nights and

months of hope did inde ed transpire, yet the days and stages of the
journey followed upon one another, and the years and ages suc­
ceeded one another; they kindled a fire for discords, raised a bea­
con for tribulations, caused the simoon'' of Fate's misfortunes to
blow, they aroused barren wonders, caused the teats of old feuds to
flow, and aroused the swords of trials , so that they allowed no
inherited or acquired form of wealth to endur e and they beat the
glorious and distinguished man that I am on the skull.

Al-Sa 'ib said:
The master considered the poor man's situation to be lamenta­

ble, and marveled; he magnified and honored the man's status, and
said to the assembly [sart] :

A group has come to you requesting a gift, therefore, take
advantage of their coming.

Time has severed their tent ropes, and slapped them on the
nape of the neck for a long time , in order to rebuke them.

How often did it once make an inexhaustible flow of milk

6 A hot , suffocating, sand-laden desert wind of Arabia and North Africa (see
£.1. 2, VIII, 1056).



240 MAQAMAH 18 (THE EMBROIDERED [GIRDLED])

available to them, but today it forbids them its large drinking­
cup.

How often are they seen serving their passions, hoping that
their speed will lead them toward generosity.

Fate let them graze freely, yet how many a free grazer is such
that Time has bound his foot in its fetter.

Al-Sa'ib said:
Then the onlookers sought to receive the unfortunate newcom­

ers, so that the stigma of stinginess was stripped from their natures. "
The beggars collected the modest amounts of money they were
offered, and removed their ragged and tattered garments. Then
they plunged into that sympathetic group of bystanders, and disap­
peared in a sudden flash. In the meantime, the master was trapped
before my watchful eyes, and captured by the reins of my noble
steed, for I did not cease to follow him, trotting and approaching
him , blaming and censuring him at length, until I caught up with
him , although I never imagined I would do so, and I upbraided
him ceaselessly. And 10, he bared a sharp fang, and revealed a
renewed youth, so I asked :

Are you the cunning deceiver Abu Habib, the departing traveler
endowed with white hair yet youthful flirtatiousness?

He replied:
Indeed I am , and turned away from me, saying [rama~ :

The former is the correct information about me , and the latter
are my deceptions, so take or leave them as they stand.

All of Time is inventive, so imitate it with an invention of your
own .

By God, what day goes by in which a brave youth does not
encounter a disastrous calamity?

Whenever this age comes up with a wonder, I come up with an
even more wondrous or more inventive one.

7 I.e., they became blameless by giving alms to the beggars.
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Whoever proudly confronts Time with his nose in the air will
end up confronting it with his nose cut off.

So descend, since you are intelligent, to the lowlands and to the
low hills, to dwell among lizards and, at times, among strong
young bucks.

Do not worry about how you obtain the objects of your desire,
but restrain and control yourself before them.

Hide your claim to be So-and-So from So-and-So, for wretch­
ed is the luck of the claimant who is boastful.

The dirham a man gives-trust me in this matter-represents
an honorable deed, redolent of musk or saffron.

Then al-Sa'ib said:
So I despaired of reforming him, ceased desiring his welfare,

pitied his lack of good deeds and the length of his impudent tongue,
and exclaimed:

If only he were given to success, and obeyed a sincere and solic­
itous advisor!



Maqdmah 19 1

Al-Mundir ibn Burnam narrated and said:
Al-Sa 'ib ibn Tammam informed us and said:
When I took off the garment of youth, removed the splendor of

its robe, came to be dr essed in the tatters of old age, and found
myself lost in the deserts and sands of confusion, I bade farewell to
passion and youth, faced the blowing of the south and east winds,
and came from the whit e-laned city2 to the confines of the west,3
desiring to perform my religious duty, whereupon I devoted myself
to the saddle-girth and the breast-rope of the camel, until I found
myself in the land of Egypt , hoping for success and victory over my
fate . Then, I began to tour its ruins and traces, and to examine its
erased monuments and vestiges. While I was contemplating the
Pyramids, and gazing at their forms and shapes, in order to humble
and humiliate my soul, thereby making it hope for and expect
pardon, and while the pearls of my tears were being scattered and
their copious showers were being shed , I heard a loud voice, to­
ward which people were flocking in bunches and groups, as that
voice declared :

Where is the one who erected his lofty buildings , who ruled with
arrogance, who disbelieved and rebell ed, who deviated from the
right path and abandoned his proper goal? Where is Pharaoh of
the tent-pegs." and Kan 'an.i' the one endowed with military bag­
gage and equipment? Where are his disobedience and obstinacy
now? Where are his retinue and troops? They have vanished with ­
out a trace, while their group was shattered like a bone and, did it
find a boneset ter? Every one of them is ext inct in the place where
he fell, be he a leader or a chieftain. Indeed, their extinction was
just in its equality; a firm sen tence, a brilliant judgment, a victori-

1 This maqamah appea rs as no. 20 in I) .
2 A reference to Zaragoza. See "Preliminary Study ," n. 142, above.
3 Le., Morocco. A pilgrim coming from al-Andalus would , in fact, have had

to travel south to Morocco, and then turn east on his way to Egypt , which is what
the reference to facing the south and east winds seems to suggest.

+ A Qur'an ic epithet. See Qur'an , 38:12, 89: 10.
5 On Kan 'an (Canaan), the eponymous ance stor of Northe rn Semites as he is

viewed in the Arabic trad ition , see £. 1. 2, IV, 528.
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ous fate, an overwhelming command, and a rapacious destiny. These
ar c their remains and traces, where then are their bodies and forms?
You walk past tombs and graves, yet fail to meditate on disasters
and misfortunes. H ow am azin g that an yone would be heedless of
them or shun them when he is in the race-track and fairgrounds of
death. 0 heir to dynasties and possessor of kingdom s, are you not
a mortal and the son of a mor tal, proceeding toward your inevita­
ble destination, where you will be deprived of any helper or sup­
porter? Soon, tribes and clan s will for sake you, and festivals and
good tidings will be bereft of you. Then , you will be interrogated
conce rn ing minute details , and you will be blam ed for the victim
you dispossessed and for the one you murdered . Where is the builder
of the Pyramids? Rath er , where is the committer of sins? You walk
past the Pyramids as if you were moths, and bu sy yourselves in
ea rn ing pr ofits and in squa bbling, little realizing that the Pyramids
are a memento mon, that they are exhortations mad e both evening
and morning, that they were erected for you by Time, as admon­
ishing examples that the ages have rendered proverbial. How many
a man says: "In the Pyramids lie admo nitions, and beneath them
lies a message that reports have recorded as a warning." Yet talk
and information about them have sufficed him . Here they stand in
your very midst, publicizing and pouring forth the wisdom of the
Creator. You pay no heed to them, and fail to distinguish them
from a dungheap . Of course not, for man stands in grea test awe of
what is distant from him, whereas the arrow of the one who is near,
and falls shor t of his aim, is most disappoin ting. Man deems wha t
is distant to be marvelous, out of cur iosity and expec tation, yet
despises what is near , feeling no hurry, bid ing his tim e. Everything
is novel and strange, and whoever is summoned by Good Fortune
hears and responds. By God, how would you fare, were it not for
your humble obedience, and for the leaders in command of you, a
showe r from whose clouds protects you, and a postponem ent on
whose part aver ts the ravages of Time from you, so that your bare
neck has come to be adorned by them , until you have become
fortunate thanks to your rul ers' divin e nobility and the ir 'Alid
calipha te .P for which the Lord of Majesty chose you as subjects, so

6 Th e Fatimids, who ruled Egypt during the time of al-Saraqusti, were Sris
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that you might be favored with distinction, since Fat e wat ches over
that caliphate, and Good Fortune disputes and contends concern ­
ing it, arr iving at and presenting decisive, incisive, and subtle argu­
ments in that caliphate 's favor , since God is not One to ruin His
sincere supporters, or cause harm to th e lineal descendants of His
prophets?

AI-Sa 'ib said:
And whil e he was ambling and galloping in his speech, and

suckling and nursing on the milk of his words, a summo ner from
the Sultan summoned him ," and we had no doubt bu t that a herald
of death had announced his demise, for he was escorted away,
while we followed after him , hoping for the Sult an 's good graces
toward him , yet fearing the wicked insinuations of the devil. H e
rem ain ed concealed fro m us for some tim e, and fully occupied
him self with cour ting the royal favor. Then , suddenly, he reap­
peared before us, wearing a fragrant perfume, riding a splendid
mount, dressed in luxuri ous clothes, bearing magnificent gifts, and
having secured a lofty rank and an ample glory. I was among tho se
who followed him , for I was familiar both with his sum mer and his
spring encarnpments.f Then he eyed me with his glance, turne d the
reins of his thorou gh bred steed in my direction , and said to me:

Are you a Syrian at times, and an Egyptian at others; some times
a Kufan , and some times a Basran ?"

So I replied :
You damned bastard, I have never seen a genius who can invent

lies bett er than you can, or a hungry man who can achieve your
degree of satiation or qu enchin g. Your talent is enough to last you

and, therefore, claim ed descent from 'All ibn Ab! T al ib, the fourth Orthodox
caliph.

7 For the Fatirnid Caliph of Egyp t to have overheard the speaker's sermon
would be highly unl ikely, since his pa lace was on the east side of the Nile, while
the Pyramids ar e on its west side. This seems to be anot her instan ce of narrat orial
inconsisten cy. Furthermore, the preacher should have been summoned by the
Ca liph. The use of the word Sultan, which implies secular power only, to the
exclusion of spiritua l authority as invested in the calipha te, is rather peculiar , and
may suggest a furth er inconsisten cy.

8 I.e., "1 recognized him ."
9 I.e., "one who harbors loyalty to no group."
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as long as you live, and will bring you easement of your grief and
sorrow!

Then he an swered [basi"!]:

When merriment and wme call, no amo unt of silver or real
estate can surv ive.

With the passage of time, often do saffron-perfume and mu sk
come to be despised by tar.

What am I to do, whe n my desire IS urgent, but despite my
youth, I qu arrel with it?lO

The very devotion of whoever devotes him self to the wmejar
and to young women will consume all his wealth.

H ow excellent is a freeborn man I I who aims at my need with
the arrow of his generosity, for then I will expe rience no need .

He scorns the entire earth in his generosity , while it richly
deserves his scorn .

H e has flung over his shoulder a mantle whose inscription reads:
Orthodoxy and Digniry. 12

His generosity weighed down my back to such an extent that
my side and spine complained of the bu rden .

Al-Sa 'ib said:13

So I said to him :
You have escaped and gotten away, but what were you awa rded

and granted? H ow intensely you have won over men 's souls and
desires, forcing kings and sovereigns to sur render. Your magic is
evident, and your victim is easily duped .

Then he smiled at me, and said [baJifJ :

10 In I) , this line is the last in the poem.
I I I) read s "a youth of Q urays" (the tribe of the Proph et), instead of "a

freeborn man."
12 This and the previous line are invert ed in I) . For a Sunni speaker to refer

to a Sri Imam as an embodiment of Orthodoxy (hudiI) is the height of irreverence.
13 From this point to the end of the maqiimah some ma nuscripts record a

variant version that coincides almost verbatim with the end of M28, and that has
been included in italics, below.
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Never reveal a secret, even if an oa th requires you to do so,

For all matters have a left han d, and all matters have a right
hand .

A secret you reveal, and a promise you make, should be judged
equally.

Speaking the truth is an act of piety, yet where is the man who
does not lie?

Among men some are lean , and among men some are fat.

Every rough stretch of road is treacherous; where is the loyal
and the faithful man ?

Don 't speak to me of Time, for Time will be my guarantor.

Bewar e the onslaughts of Time, for Time lies in wait for you.

Al-Sa 'ib said:
So I took his words to lie somewhere between good advice and

sound guida nce, on the one hand, and blam e and threat , on the
other , and responded saying:

May you be gratified by your cunning, and blessed in the pursuit
of your prey. The Sultan is an ocean of generosity; eloq uenc e is
magic, and you are preeminent in it. Therefore, let the rain clouds
be generous to you, an d let no promise made to you, or any rights
due you, rem ain unfulfilled.

Then he turned away from me well satisfied , and said:
May I not lack your acute discern ment, Go d willing.

Alternate Ending

The preacher then added:
The Sultan expressed his gratitudefi r rrry praise, he lauded my efforts, drew

me near to him, promised me power, and asked me to recite descriptive poetry,
which I did; he then engaged me in discussion, and I wasfa ir in rrry opinions;
he sought rrry guidance, so I offered it to him; he asked me to improvise, so I
recited [basit]:
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oyou who have a high-ranking abode, and whose forefather is 'All al­
Rirja,14

It is enough fir the one who has triumphed thatyou see him close to that
glory.

The matter is a clear one, not obscure, fir when dawn appears, it is very
clear.

You are a rain unto mankind; a first and a second, lasting spring rain.

All the members ifyour lineage are guardians ifOrthodoxy, and all ifyou
are ornaments to mankind.

if the Banii HiiJim l 5 unveil their high rank, who are the Banii Tamlm,t6
and who are the Banii Ball?l7

I nurture, fir the family if the Prophet, a love in comparison to which,
every griff is insignificant.

I have plunged my bucket down a well whose water no bucket can exhaust.

Would that I had a share in that well's generosity, fir you, 0 son if
Orthodoxy, are wealthy.

The preacher said:
Then a fit if Hiiiimi munificence overwhelmed the Sultan, a Jrisson if

Fdiimi enthusiasm moved him, and he said:
Give me more, 0 generous man, may both the coward and the brave sacrifice

themselves fir you.
The preacher continued:
So I said [basii]:

14 He was the eighth Imam of the Twelver SI'ah. See E.!. 2, I, 399-400. This
creates a further inconsistency in th e narration, for the Fatimids were Isma 'Ilis,
not Twelver Si'is, and claimed descent from Isma'Il ibn Ja'far al-Sadiq, not from
'All al-Rida. Either al-Sadusr is lying about what he said to the Caliph , or he has
gotten his SI'is hopelessly confused. A rough parallel to this gross confusion would
be to have a Lutheran praise the Pope for upholding Bulgarian Orthodox doc­
trine!

15 I.e. , a descendant of Hasim ibn 'Abd Manaf, great-grandfather of the Prophet
Muhammad. See E.!. 2, III, 260 .

16 See MI , n. 12, above.
17 See M 13, n. 20, above.
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The pure and true one exalted y ou, and God honors and welcomes y ou!

o son ofOrthodoxy and Glory, is it true thaty ou are the hidden Imaml 8

whom Orthodoxy and Glory conceal in secrecy?

You are descendedfrom noble clansmen, all qf them pure and loyal.

Whoever compares y ou to humankind, compares the ocean to a few paltry
drops qf water.

Glory toy ou, 0 descendant qf the Virgin;19 glory toy ou, fi ryou possess
no equal and no one possesses y our worth.

Spring and summer are pleasant thanks to you, and they cause pure milk
toflow,

Therefore, don anew the soft mantle qf Majesty, as long as highborn and
sincere men20 endure.

The preacher said:
Then he gave me a garment, cheered nry heart, prqfusery poured out his

wealth, andgave me a servant and a mount. Asfir me, herey ou see me in this
state, while «the night traveler praises his night travel. " 21

Al-Sa'ib said:
He gave me a cut from the largesse he had received, and said:
Beware lest y ou blow the lid; depart instead in sqfery and security, whether

y ou turn left or right, if God Almighty so wills.

18 A reference to the Sri belief in the twelfth Imam Muham mad, who is said
to have disapp ear ed in 264/878 in a cave with in the grea t mosque at Sama rra .
He is considered immune from death and in a temporary state of occulta tion. In
du e time he will appea r as the Mahdi ('divinely guided one' ) to restore "true"
Islam , conquer the whole world and usher in a shor t millennium before the end
of th ings (see Philip K. Hitti , History if the Arabs, 7th ed. [London , 1961] , p. 44 1;
Albert Hourani , A History if the Arab Peoples ICambridge, Massachusett s, 1991] , p.
182). But this is a Twelver , not an Isma'Ili Sl'i do ctrine. Fatimid caliphs regarded
them selves as visible, not hidden imams, and several even claim ed to be the Mahdi.

\9 I.e., Fatimah , daughter of the Proph et Muhammad, and wife of 'Ali, from
whom the Sri Im am s claim descen t. On Fatimah pr eservin g her virginity by
giving birth through her thigh, see £.1 2, II , 847.

20 Al -iummu uia-l-safi may also be translated as "lofty mountains and boul­
ders."

2 \ A reference to the Arab ic pro verb: "\Vhen dawn comes, the night traveler
pr aises his own night travel." See M.A., II , 3 18, no. 2382.
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(Wine)l

Al-Mundir ibn Burnam narrated and said:
Al-Sa 'ib ibn Tammam informed us and said :
I had bidden farew ell to youth and passion, drained its last re­

maining drops, decided to turn contritely toward God and to ab­
stain from all sin, turned my heart and breast toward rep entance,
emptied out winec ups and drinks of wine, and put away musical
intruments and the din they produced, but when the strength of red
wine assaulted me, and the war of my passion conceived after
barrenness, I returned to it after having been divorced from it,
meeting its frown with a jovial countenance, for it was as if wine
were a charming young girl who was the very embodiment of passion
and love, imposing trials and tribulations on her lover for , indeed,
how she avoided him, refusing to reveal herself and appear, veiling
herself in bubbles, while refusing her favor s as lovers are wont to
do! Yet from the interstices of her veil she emitted rays that left my
heart distracted, for I saw no one superior to her, having encoun­
tered no one dearer to me before her; none more difficult to win
over for one desiring her, or easier for every refractory sinner to
obtain. I was reminded, by her brilliance, of the flowers describ ed
by Abu Tammam/ and of Hammam's Nawar;3 of the remorse that
overwhelmed him , and of the subsequent regret he experienced . Of
little avail was remorse to al-Kusa'I," or blame to al-Raba'if After
some difficulty her rebelliousness and resistance subsided, and it
became possible to unveil her without alarming her, for she low­
ered her veil, turned aside the reins of her former refusal, proved

I This maqamah appe ars as no . 19 in I) .
2 'Abbasid poet (188/ 804-231/ 846). See E./. 2, I, 150-155; Suzann e Pinckney

Stetkevych, Abu Tammiim & the Poetics if the 'Abbiisid Age (Leiden, 1991).
3 Hammam is the Umayyad poet al-Farazdaq (d. 110/ 728), who repent ed of

having repudiated his wife Nawar, and mourned her inaccessibility to him, in his
poetry . See E. 1. 2, II , 788-789 , and cf. M30 , n. 62, below.

f Allusion to a proverb "More remorseful than al-Kusa'i," referring to a man
who is repu ted to have repented for destroying his bow after having failed to hit
his target. See M.A., III , 398, no. 4291.

5 Not identified.
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delicious to her drinker and inh aler , and yearned for her suitor and
lover , so that her spirit commingled with my soul, abandoning my
life as a bough to the blowing wind, smiling so as to revea l clear
teeth ,6 an d leaving in contempt the most hon orable covenant and
rela tionship. H ence, 1 did not cease to thi rst passion ately for mon­
asteries, while moving amo ng companions exce llent as swift steeds
and wild asses. 1 found myself halfway between soberness and a
han gover , when 1 was driv en to the banner of the wine mer ch ant ."
at a time wh en night had let down the hem s of its robe, lulled its
censurers to sleep , caused its sta rs to set, put its meteori tes to flight,
lowered th e flag of its Pleiad es, dispersed its hidden stars like drop­
pin gs, caused its shining stars to rise, caus ed its Milky Way to flow
like a river tha t filled its basins, fertilized its thickets, obstructed its
hor izons, erase d its tunnels, revea led its sultan to be a Black, donned
its jet black mantle, unfurled its flags, and passed around both
feathered and un feathered divining arrows. So 1 knocked on a door
of that mon astery, engaging in battl e with the wave s of nigh t's open
sea , while none but the flash of white wine and the fragran ce of an
oblique wind guided me to it. Then , after a while, an answere r
respo nded, saying: "Whatever bro ught you here mu st be remarka­
ble." 1 replied: "I am a dissolute Sabian.f and a well-to -do , whole­
sale purc haser of wine," while the lassitude of drowsiness slowed
him down , and he swayed like a garden br an ch in mot ion. So 1
said: "I would sacrifice myself for you, 0 drowsy sleeper, and slayer
with the lan ces of your glances, who reveal your beauty, but con­
ceal your goo d deeds; withho lding your virtues, whilst lavishing
only your fetid wa ters." But he did not deign to reply, nor was he
guided in th e direction of proper conduct , other th an by pointing
to some winejar s shini ng like lum inous gaps between the clouds,
gree ting me with a winecup, bowing his head , beckoning with his

6 Habab can mean both 'tee th' or 'bubbles' . Hen ce this is a pun in which the
bu bbles on the surface of the wine ar e compa red to brig ht teeth.

7 Wine-merchants used to raise a ban ner outside their establishments in orde r
to indicate the ava ilability of wine.

8 The Sabian s were a religious group centered in Harran, in northern Iraq .
T hey were reputed to have converted from paganism to the Sab ian religion for
reasons of expedi ency and were, therefore , cons ider ed insincere and unreliable in
their beliefs. See £ .1. 2, VIII , 672-675.
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glance, and overwhelming me with his refinement. It was not long
before he was followed by a woman pale as to the only parts of her
veiled face that were visible, namely those around the eye, and
white as to her veils, such that she could hardly tell Ma'add9 from
'Adrian, to since only the winejug or the winejars nourished her.
Then she revealed a face like the dawn, showing no need of a light
or a lamp. She greeted and welcomed me , dragged and trailed the
train of the robe of her gen erosity, and swore by the Messiah,
saying : "H ow about going to a spacious abode, and to a white wine
pure as the eye of a cock and as healing as falling raindrops, or to
a deep red wine dark as a crow, or to a yellow wine bright as the
midday mirage, as well as to obedience and submission, acquisition
and generosity?" So I went with her to an assembly with spacious
courtyards, a lofty structure filled with many men of obscure origin,
that had been preferred among all gatherings and honored for the
beauty of its mantles. Broad were its courtyards; marvelous, its
musical notes and melodies. Then 1 looked right and left and per­
ceived only a violent blow or a clamorous sound; only winecups,
the drinking of wine , music , and a din. Then she said : "Don't you
see that each man is with his own kind , and everyone is doing as
he pleases? Therefore, choose whom and what you desire, for a
man who is alone is unsociable. Turn wherever you wish, and tell
me what you possess and what you have earned ." So I repli ed : "I
am inclined toward mature, middle-aged men, avoiding rugged
grounds in favor of smooth ones, and spare me every rude ignora­
mus . As for what 1 have earn ed and possess, or divulged and con­
cealed about my affairs : 1 do not draw milk until I have first pa­
tiently tied the camel's teat to prevent its young from suckling, II 1
am generous without limits , and make no matter public unless 1
have first cautiously kept it secret, nor do I make up my mind about
anything until I have carefully considered it." Then I gave her the
money and cloth es I had with me, thus removing from her heart all
misgivings and confusion concerning my ability to pay. Thereupon,
she said : "I ask your forgiveness for my rudeness, and pray that one

9 Son of 'Adrian. See M 12, n. 6, above.
10 The ancestor of the Northern Arabs . See E.! 2, I, 210.
II I.e., "I never order anything unless 1 am able pay for it."
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such as you will overlook my offense.l ? The only reason for my
rudeness is that an old man came to us by night some time ago,
claiming to be the lord of Oman. Then, after a few nights, he
claimed that he was poor and had dependents, except that he was
under the influence of wine , and lacking no form of merriment and
musical enterta inme nt . He possesses all the out standing cultur e,
elevated understanding, obvious refinement, flashing glan ces, clev­
er anecdotes and education, and trains and fringes of the rob e of
knowledge that you might desire, hence he did not cease to attract
all those assembl ed, to shake the dust from their saddl e-blankets, to
advance from one group of drinkers to another , and from one kind
of reveler to another. But when we requested from him the money
he had , in payment for our services, he refused his 'candy', got on
his high hors e, and turned his neediness into a retinue of supportive
serva nts and a defending army, whereupon everyone with whom he
had previously associated interceded on his behalf, and everyone
whom he had deceived and duped became fondly attached to him.
Thus, he rem ain ed a hostage to these winejars, sha ring them with
us as part of our group."

Al-Sa'ib said :
Then I said:
I would like to witness some of his clever anecdotes and tales, to

enjoy carousing in his company, and to savor the information he
has to impart.

So she conducted me to an assembly-roo m covered with layers
of rugs, containing furnishings embroide red down their length , a
silver winecup , a jug, a serva nt-boy , and a Christian gra ndee. And
there was al-Sadusi, who se hangover overwhelmed him , while his
ass was waiting for him. Then , after a while, he recovered from his
drunkenness, regain ed con sciou sness, and indited , saying [tuifij] :

Give me a second drink, both of you , for the stars are motion­
less; either weary of night-travel, or drowned;

Spending the night in confusion with out a guide, or as if their
path and roadw ay were blocked.

12 Her e, the rudeness of th e tavern-maid consists in asking for pay ment in
advance, and th ereby treatin g her custome r with suspicion and disrespect.
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Give me to drink from the hands of a gazelle-fawn whose charms
make for a delightful harvest. How excellent are the wine and
lip-dew gathered from him!

Whenever one group brings out WIne, another group leaves
me, for love of him.

If he appears, his face is a full, shining moon or , if he bows, his
figure is a leafy branch,

So that there is a Spring, consisting of his cheeks , for my glance
to gaze upon, and a conflagration, ignited by the pupils of his
eyes, for my heart to burn in.

He possesses dignity, honor, and pride; the fact that his ances­
tor was Lu.darlq13 has made him conceited,

So that when the Christians tally their glories , he figures among
them as a boy of noble birth and descent.

The illustrious Caesars reared him, so that the Christian gran­
dee, in lusting after him, has betrayed them.

Al-Sa'ib said :
So I said:

13 He is either Roderic, the last Visigothic King of Hispania (see W, p. 198,
n. 65), who was defeated by Tariq ibn Ziyad at the battle of "Rio Salado"
(identified as Rio Barbate), in 921711 (the vanquished Visigoth 's body was never
found , and his disappearance generated legend s), or Rodrigo Diaz de Vivar , el
Cid Campeador (d. 492 /1099), (see 1), p. 249, n. I). The latter was a memb er
of the predatory, prosperous, upstart, and self-made nobility of Castile and , therefore,
far less illustriou s than the Visigothic king Roderic. Below, the boy addressed in
this poem is said to be descended from the Roman emperors (Caesars) and is
thereby portrayed as being of royal blood. I am thus inclined to agree with W,
that the Visigothi c Kin g, not the Castilian hero championed by 1), who was of
humble origins , since he was a miller on the river Ubierna, is intended in this
context. On the Cid in real life, as opposed to the legend , see Joseph J. Duggan,
"Legitimation and the Hero's Exemplary Function in the Cantar de Mio Cid and
the Chanson de Roland," Oral Traditional Literature: A Festschrift for Albert Bates Lord, ed.
John Miles Foley (Columbus, Ohio: Slavica , 1981), pp. 217-2 34; "A False Senten­
cia de Toledo , the Legend of the Cid's Illegitimacy, and the Qu estion of his Neph­
ews," Romance Philology, XLVIII:2 (1994), 95-110; Samuel G. Armi stead, "Dos
tradiciones epicas sobre el nacimiento del Cid ," Nueva Revista de Filologia Hispanica,
XXXVI:I (1988), 219-24 8; La Tradici6n epica de las "Mocedades de Rodrigo" (Sala­
manca, 2000).
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Master Abu Habrb, don't you recognize your drinking compan-
ion or remember your former acquaintance?

H e replied :
Are you not Abu l-Gam r, the man of rank and high command?
And he compo sed, saying [btififJ :

I have not forgotten my since re friend of long acqua intance, for
the religion of the nobl e person consists in his keeping his
obligations.

Neve rtheless, wine has blunted the edge of my sword, where­
upon they blam ed me, though hardly aware of the full extent
of my disobedience.

AI-Sa'ib said:
So I spent days and nights with the master , mounting the sum­

mits an d heights of merriment, while we were delighted with every
gazelle-fawn an d singer, and overwh elmed by every melody and
song. The master fell pa ssionately in love with tha t servan t-bo y,
and made public his longing and desire for him . From amo ng his
clever utt eran ces about the boy com e the following words [basil]:

o gaze lle fawn whom coyness adorns, both the wandering and
the enca mped tribe long for you.

What talent and what beauty are yours, for which T alent and
Beauty themselves long!

As soon as he becam e aware that I was lovesick, pride and
coyness overcame him.

In love, a promise is tiresome. H e has never known wha t avoid­
ance and boredom are like.

I said to him: "By the Messiah , grant me a love union." He
replied : "T ha t is as impossible as the appearan ce of a weak
consonant!14

14 A consona nt th at form s par t of the root of a given word , but tha t is elided
in the word's pro nu ncia tion, and hence does not "appear" in it (cf. M 18, n. 3,
above).



MAQ,AMAH 20 (W INE) 255

How dear is invoking the Messiah , yet I, who am a crescent
moon, will still play hard to get."

They said : "A love union with an infidel is forbidden .t'P Per­
haps, in a case of extreme passion, it might be permitted .

How excellent is the winecup offered by his hands, when his
cool lip-d ew mingles with it.

From among the master's words about the boy come the follow­
ing [tawf~ :

He is a tender youth, who only heeds merriment and passion,
who has only grown up broaching the winejar.

I would lavish my very soul upon him, were he to lavish on me
the goal of my desires, but he is, by nature, disposed to stingi­
ness.

What is wrong with him , when my love for him could never be
diverted, even if my love were to be divested of insecurity about
him?

While he is gracious with regard to my love, he does not satisfy
it in return, so what a delightful dissatisfaction and graciousness
I enjoy!

From among the master's words about the boy come the follow­
ing [basf?] :

A full moon circled around a bright, late-morning sun . The
moon embraced the sun 's breast.

The full moon circled around the sun as a spinster and a bride;
how excellent was the winecup, since it was the bridal veil.

Even if a beloved's betrayal were fitting, betrayal on your part
would not be fitting, today,

15 In Islamic law, a Mu slim man is permitted to marry a Christian woman .
In this case, however , what is being proposed is not marriage, but a sexual union
with a boy, which would be an act of sodomy and, as such, punishable by death ,
regardless of the boy's religion . The word basl mean s both 'forbidden' and 'per­
mitted ' , hence th is is a pun.
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For I am a ho stage in your hands, and my heart's core, ill

sat isfying you, pours forth a blood requiring no revenge.

After I am gone, I fear lest my tr ibesmen should harm you, for
th eir figh ting men enjoy lofty rank and great power.

From among th e master's words about th e boy come the follow-
ing [basf/] :

The cupbearer went his rounds with th e win e, as bubbles rose
to its surface, so th at I said: "T hey are pearl s," adding: "T hey
are j ewels studding a sm ooth hide."

H e has a slender neck, like th at of a gaze lle stre tching up its
head to pi ck fruit from a tr ee, yet whom th e rip e fruit of th e
ariik tr ee!" do es not fill with desire.

H e is a fresh branch on a sand-dune , whose flowers are a whi te
lily and a red rose.

If he has become umque ill his beauty, th en I am umque ill

loving him,

And if Yazld l 7 had ever seen him, Burd l8 would never have
filled Yazid with desire.

AI-Si'ib said:
Our stay was prolonged , to th e point that disaster almost struc k

us. When my money was exhausted, "and th e seeker and th e sought
were weakened .Y'" our separation became necessary, our union
was dissolved , and I left him in th at sta te, making not th e slightest
move to leave or to dep art, whil e his breast was neither cheere d by ,
nor exposed to rep entance.

16 A thorn y tree , the fruit of which is eate n by camels and gazelles.
17 Yazrd ibn Rabt' ah ibn Mufarrig (d. 69/688) was an Umayya d poet . He is

said to have invent ed the poems and romances of the H imyarit e kings. See R . A
Nicholson, A Literary History if the Arabs (Cambridge, 190 7. Rep r. (956), p. 19, n.
2.

18 Burd was Yazid 's slave-boy and catamite. See W, p. 199, n. 79.
19 Qu r'an, 22:73.
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Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn Tammam informed us and said:
I arrived in Bahrayn, dressed in a tattered inner and outer gar­

ment, dusty and disheveled, with nothing to gather or disperse,
since no oath of mine was honored, nor did the allotments of For­
tune assist me , for my camel had lost its way and was limping, and
the time I was living in exceeded all bounds and bore distressing
results , demanding a reckoning of me , and prohibiting me from
seeking refuge and acquiring wealth. Hence, I was trapped in the
noose of indecision and the courtyard of hesitation, coming and
going, wasting and snatching my life by stealth, until evening drew
near, wells were depleted, nighttime and loneliness cast their shad­
ows, and night's troops and allies congregated. Then, I made for a
certain mosque, and found people alternating between kneeling
and prostrating themselves, so I adopted the state of ritual purity,
in the hope of being the recipient of generosity from generous men.
Then, when the imam l had finished his profession offaith by declar­
ing "I witness that there is no god but God, and that Muhammad
is his Messenger," and an indication that he would soon end his
prayers and withdraw from us had proceeded from him, he began
to supplicate and to implore, leaning against his coattails like an
ascetic and a holy man, until people dispersed to their homes, since
the moment for resuming their commercial transactions had once
again drawn near, and night had lowered the cover of its darkness,
letting fall and releasing its veil. Then the imam said: "What has
brought you here , my good man? You will enjoy no hospitality or
charity from us. All we engage in is humble prayer, as we spend the
night in supplication, wearing sackcloth and woolen garments." I
replied: "I have been robbed and plundered, I am a stranger who
has been banished, whom a night raid has overwhelmed, distances
have toyed with , lands have tossed back and forth, and both earned
and inherited wealth have forsaken; I am spending the night in
your company in order to impress upon you the extent of my
poverty."

I I.e. , ' the prayer lead er '.
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Al-Sa'ib said:
Then the imam welcomed and received me, crying and weeping,

and asked me: "From wh en ce have you come, and what misfortune
have you left behind you?" So I answered : "I have proceeded from
on e land to another , until I wor e out th e strap s and girths of every
camel-saddle, treading on such lands without fearing th e tribes of
Darim' or Daws.f being well disposed toward every nation and
tribe, feeding my sturdy she -camel on $illiyan,4 and nqjzl5 grass, until
I went down to the land of Yem en , wh ere th e vicissitudes of Fat e
overwhelmed me, for there I was struck by a disastrous misfortune,
and was affiicted by an inflexible companion named Abu H abib; a
wicked and deceitful man, who led me down every erring path,
distracting me from every clan and trib e, and stole everything from
me, be it leafless or leafy, until I was left choking on water and
saliva alone, and remained more naked than nab' wood," and more
heavily burdened than th e water-laden camels of irrigators. Then
he part ed from me as fast as sparks part from th e firestick and good
parts from evil, leaving me in the greatest need of a friend who
would feel sympathy and compassion for my plight, for I had sworn
a lasting allegiance to him, and share d all th at I po ssessed with him.
Among th e temptations his deception led me to incur in , and his
Satan and Devil made me long for , wa s cultivating the friendship
of honorable men , mingling with authority, ob eying my censure ,
cultivating pleasures abunda ntly, tolera ting harmful act ivities, and
ignoring insults, until every tie and connection to good was wr ested
from me, and th e friendship and attachme nt of a certain slave-girl
bri ght as th e sun was turned against m e, a slave-girl who would
deserve to be ran somed bo th today and tomorrow, whose waist
swayed like a willow branch ; who spoke with th e eloquence of
Sahban;7 wh o used plea sant expressions, while esche wing idle talk

2 A sub-gro uping of the tribe of T amim (see E.J. 2, X , 172-176).
3 A sub-gro uping of the tribe of Azd (see E.l. 2, I , 8 11-8 13).
4 A legum inous plant considered among the best herbage for the pastur ing of

camels . See M 38, n. 9, below.
5 A plan t of the family known as hamd, on which camels pasture.
6 Sec M2, n. 12, above.
7 A first/ seventh-century ma n from the trib e of \Va'il who, it is said, ad­

dressed an assembly for half a day without repeating the same word twice. He
thereby beca me proverbial for his eloqu ence (see £. / . 2, VIII , 830).
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or trivial speech; who possessed a beauty beyond compare or meas­
ure, to the point of having a smiling mouth full of teeth like the
petals of camomile blossoms, an impudent coyness, a bashful cheek,
a timorous glance, a character more generous'' than dew-covered
flowers, and more hostile to the liberal man than Fat e. I revealed
both my secret as well as my public affairs to Abu Hablb, and dealt
since rely with him for a year and a month, whereas he trotted and
galloped, taking advantage of the situation, letting me down and
disappointing me , causing me trouble and deceiving me, while si­
multan eou sly drawing me toward him and endearing himself to
me, as he both slandered me and stirred up hostility again st me,
depriving me of the cool shadow of the love-union by sowing dis­
cord, for he alienated tho se close to me and held back the clever
from me, savaging me as does a lion , while proceeding as does a
hyena, deceiving and duping me, cutting off and renewing relations
with me until , when he had ascertained that I was finally empty­
handed , he forgo t my rajah, and ~qfar,9 he crawled into a burrow of
deceit , parting from me without saying goodbye. I would have
forgott en every oth er friendship because of my love for him, even
if he had led me through every mountain-pass and highland of
hardship, for Abu Habib was sweet-nature d, generous-mannered,
easy to love, far from affecta tion , easy to get along with , for his soul
was natural and temperate. I have been deprived of my wealth and
robbed of my beauty, yet I have never felt anything like the sorrow
I felt at being parted from him , even though he betrayed his oath
and promise to me. T herefore, I continue to track him down, while
amusing myself with what he composed, in verse and prose, for it
is as if he were youth that has shunned me, a love that has been
extinguished after his departure, a dream-image that has visited me
by night, a lightning-bolt that has flashed , a meteor that ha s struck
me, or an arrow that has pierced me. Yet I do not know into what
burrow he has crawled, or in what horizon he has set. When he

8 Anda means both 'more genero us' and 'moister', hence the pun implied in
this image.

9 Two month s of the Islamic lunar calendar. The meanin g is 'he forgot me
ent irely' . The two words can also mean ' respec t' and 'covenant' , hence the sen­
tence is an amphibology, and could be translated: 'He forgot his respect for , and
covenant with me'.
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departed without saying goodbye, he left a note in which he had
written down the following [bqfifl:

Oh for a Time whose contemporaries are now apart, in which
the bond of love has been severed!

The place where you can meet me again, should you ever wish
to do so, is Egypt, among countries, or Baghdad.

It is hard for me to part from a freeborn man; yet no sunderer
has frightened me into avoiding him.

He is one whom a painful passion has deceived in love, yet the
torment of passion brings pleasure.

That part of your Age that was pleasant, was pleasant when
wealth assisted you , for wealth always prevails,

Since the cloud of the wealthy is a downpour that flows in
abundance, while the cloud of the poor is a thin, misty drizzle.

Passion, as you well know , is the best part of life, while the
nights of youth are sweet and delightful,

But wealth is the most favorable mediator, whom a keen slan­
derer will never bend.

Passion is satisfied to see that, because of it, you have an ema­
ciated body and a broken heart.

This faithfulness of yours is an unusual sentiment indeed, and
the people who have experienced it in their time are few in
number.

Farewell to you , 0 goodly Sa'ib,10 for the hour of scurrying
away in the dark has arrived.

Al-Sa'ib said:
Then the imam exclaimed: "There is no might and no power save

in God," and he added: "To God do we belong, and to Him will
we return," II sighing, lamenting, and saying: "I think such treat-

10 Sii'ib literally means 'he who wanders ' , or 'he who strays ', hence the phrase
yii sii'iba l-bayr could also be rendered '0 you who stray from good' .

II Qur'an, 2:156.
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ment can only come from the jinn, not from humankind , for how
can the like of such abuse be ascr ibed to a friend or companion?
Abu Habib has been most ungrateful for the favor you bestowed on
him , 'but man is very ungrateful, ind eed ' .12 Think no more of him ,
but console yourself instead , as any int elligent person would do ,
and clean the rust off your vision with a clarifying glance, for you
will sure ly find an excellent substitute for the friend you have lost,
if you will let me be your guide and guarantor; you will sure ly find
a substitute who will be one half of your soul, and a slave in the
firm control of your right hand. " Then he took me to a spacious
lodging , full of inh abitants and friends, prepared a bed for me, and
declared: "What a great effort your soul has made, while constantly
rem aining in a stat e of sleeplessness and insomnia! Sleep like a
bride, with out fear of a hostile individual or an inimical person , for
you are well protected , insofar as I will stand in front of you, as
your heroic defense and the fierce war waged for your protection ."

AI-Sa'ib said :
So I trusted his kindness, not suspec ting his flaw and defect, for

I had a purse full of unstrung pearls and the precious remains of my
choice objects.!" which I han ded over to him , saying: "Take and
put them away." But, when sleep conquered and took possession of
me, and becam e pleasant and sweet to my eyes, the imam split at
dawn, thereby doing what was not stra nge or unusual on his part,
and leaving a note saying [basI!]:

You lavished your unstrung pearls on me, and were generous
in granting me your most precious valuables.

H ow long will you be delud ed by one who seeks your ruin?

You misjudged the loyalty of a friend upon whose soft bedding
you slept,

12 Qur'an , 17:67, 22:66, 42:48, 43:15.
13 If al-Sa' ib was begging in a mosqu e in Bahrayn , as he claimed at the

beg inning of the maqiimah, but now turns out to possess a bag of pea rls and other
precious objec ts, this suggests that he is little bett er than al-Sadusi, only more
gullible. H is possession of pea rls is par ticularly interesting in view of the fact that
Bah rayn used to be famous for its pearl fisher ies an d ind ustry .
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While Time would hav e kept you away from me, had you only
heeded my warning.

If I am fascinated by what is scanty, how do you expec t me to
behave with what is both valuable and abundant?

AI-Sa'ib said:
Thus I knew that he was that wretched master , that oppressive

and twisted individual-may he not prosper and may his pearls
remain unstrung! After he was gon e, I rem ain ed hoping to see a
night-visiting dream-image of him , or a vision of him traveling in
the midday-mirage, while I entertained hatred and suffered from
pain because experience had been of no benefit or use to me , while
the wound inflicted by scraping the scab off a pr evious wound is
extremely painful. Then the inhabitants of that place announced to
me, saying: "We knew that you were our imam's pr ey for the night
and victim of the year. H e seeks shelter with us by night , and makes
us trail behind us a full sleeve and train of idleness for , as you can
see, we are men of pleasure and buffoonery, and ma sters of care­
freen ess and midnight revelry, whom he amuses with his novelties,
and entertains with his strength and vigor. H ow man y a person
does he leave abandoned , complaining, weepin g, and writhing within
the snares and nets of his deceptions!"

Al-Sa'ib said:
So 1 resigned myself to the patience of the sorro wful, and re­

turned home with the luck of the wretched.
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Al-Mundir ibn Burnam narrated and said :
Al-Sa'ib ibn Tammam informed us and said:
When the comforts provided by my wealth came to an abrupt

halt, and all my camels, both those abounding in milk, as well as
those scant in providing it, withheld their entire flow; when a stum­
bling fortune tripped me up, and a scattering Fate dispersed what
I had gathered; when I could perceive no face that was not frown­
ing; when I could bend down no bough that was not dessicated,
and when I encountered people who were like treacherous wolves
and deadly adversaries, scowling and grimacing, harboring no fra­
ternal instincts or friendly feelings whatsoever, then the onslaughts
of poverty flung me to the land of Ahwaz.f One day, as I was
wandering about, with my anxiety apparent from top to bottom, a
youth bright as a burning star accosted me, one with a likeable
nature and attractive appearance, for he was related to the best of
neighbors and descended from the noblest of families. He began to
kiss my hand, to extol my ancestral halls , and to address me thus:

Sir, 0 Sir-how great is He who named you! My dear Sir, 0
Sa'ib, do not be suspicious of me . I am a close neighbor of yours ,
as well as a follower of, and an enquirer after your Fate. I know
your past and present, and I jot down all the news and information
about you that I can find. You left me when I was a mere baby,
neither vigorous nor strong, but I advanced, crawling on all fours,
until I grew up and reached adolescence, for I have an ambitious
soul, an all-consuming aspiration, and an attachment that impels
me to trot and gallop, while at the same time it humiliates and
abases me . I became amorously attached to my paternal cousin ,
who was the perfect match for me and the goal of my hopes, since
beauty had arrayed her in its gown, glory had raised its shrines in
her honor, charm had cast its mantles over her, and luxury had
given her its fresh, cool water to drink. The letters she wrote to me

I This maqsmali appears as no. 23 in I).
2 A city in southwestern Iran , on the Kurun river , and which , in the twelfth

and thirteenth centuries, was an important Arab trading center (see E.l. 2, I, 305­
306).
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afforded me constant pleasure, the ties of her affection for me aroused
my desire, and my hopes drew her near to me , all the while that
an auspicious lightning-bolt greeted me on her behalf, the crests of
love's waves broke, and its ties and bonds were strengthened, until
passion entered and spread within me; it overcame and pierced my
heart, dwelt in my mind and soul, and robbed me of my composure
and equanimity. As a result , gossip about her surfaced and spread,
our affair became the talk of the town and attracted much atten­
tion . Immediately, an impenetrable veil was lowered between us, as
a result of which, commitments intensified, eyes gleamed, debts
were denied, eagerness was aroused, and confusion sought right­
guidance, for my uncle had already promised her to me , and both
my closest friend and my most distant acquaintance had supported
me in my attempts to win her. But then our ties were sundered, my
anxiety was aroused, my fire was kindled, and a beacon was raised
to family strife, for my uncle persuaded her to look with favor upon
another close relative-would that he had been a stranger! At that
juncture, my misfortune increased, insult was added to injury,3 I
became the target of vituperation and the object of surmises, so that
I departed aimlessly, not knowing what to do; neither averting nor
resisting my misfortune, while my imagination played tricks on me,
and coming and going came to be all the same to me, for I had
made of passion" my badge, as I consoled myself with my poems,
for the loss of my cousin.

So I said:
Recite for me from your compositions about her.
Then he replied [sarlJ:

Would that I knew-though the goal of my hopes is often
misleading-whether Nu'm'' has any knowledge of my long­
mgs,

Or whether she complains, after having lost me , of an ardent
passion, or whether she is protected instead by Consolation.

3 Literally, ' the scab was removed from an open wound'.
4 Wajd. This word is found only in 1).
5 The lady's name.
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It was not I who revealed my love; instead, it was the tears that
flowed down over my collarbones that divulged what lay con­
cealed within my breast.

I said:
Give me more.
He said [sari']:

Woe unto me, because of an unjust judge who failed to con­
duct his investigation with compassion,

And to recognize the extreme to which passion can arouse an
agitated, palpitating heart.

Being jealous, he even harbors suspicions about the full moon
in the dark, that is always seen to flee, fast as a runaway slave.

By agreement and consent, he severed his ties with me , when
my passion for him had grown strong.

May God not give him any pleasure for breaking his ties with
me, and may he spend the night lonely and hopeless.

My passion and longing for him deeply disturb me, whom the
plight of poverty fails to trouble.

Al-Sa'ib said:
So I said:
By God, won 't you give me more?
So he said [sari']:

I remember a certain speaker who said, once his heart had
withered, after having bloomed and borne leaves:

"Who can avail a lover perplexed by passion, and possessed by
confusion and depression as a result of his love?"

The world darkened before his eyes, after having pleased him,
and after having engulfed him in its light.

I seek God's forgiveness for an archer who shot his dart, then
absconded, after having committed such a cruel deed.

Neither the fear of thunder nor of lightning have turned or
parted me from you ,
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Nor did I complain of my love, when I suffered anxiety over it,
save with prolonged, glistening tears,

Nor, in my love for you , have I asked God either for a physi­
cian 's medicine or for the charms produced by a maker of
amulets, with which to cure the disease of my passion.v

Al-Saib said:
So I took pity on , and felt sympathy for him; I was deeply moved

by his words and applauded him. Then he said to me :
o Sir, in this vicinity, I met a noble youth who generously of­

fered me his hospitality. Would you care to meet him ? He has
spacious quarters, as well as many visitors and friends; his guests'
bowls are always full, he is himself quite an cyeful.? he befriends the
destitute and the sorrowful.

Then did my foot carry me swiftly toward him , and my penury
bring me into his presenc e. He welcomed me warmly, coursing
over both rough as well as smooth terrain in the kind fulfilment of
his hospitable duties, while turning toward me the countenance of
abundance, and providing me with precise wording. In the middle
of the room there was an old man who was honoring.f amusing,
and amazing him" with his clever anecdotes, while occasionally
extolling him, and inducing and encouraging him to engage in
pleasures, until , when gloom had intensified and conversation was
interrupted, when veils were removed and lutestrings were strummed,
when wine was tempered and drinking companions appeared, when
a first part of the night had gon e by and strangers felt lonely, when
polite persons behaved shamelessly, both glances and words emit­
ted subtl e hints, vows and commitments were forgotten , the repe­
tition of melodies was requested, and words were utt ered , I saw him
to be a kind old man, possessing a qui ck glanc e and precise speech .

H e declared to me :

6 The above three poems are not only in the same meter, but also rhyme in
the same final consona nt, namely qiif. In contrast, the penultimate rh yme-conso­
nant differs from poem to poem.

7 Literall y, 'he fills bowls [jifan] , and eyelids [jifan]', i.e. 'he is both generous
and handsome'. Hence this is a pun.

S Re ading yurajjibu-hu with 0 , rather than yurajji-hi with W.
9 Reading y u'a.Jiibu-hu with 0 , ra ther than .yu'ajji-hi with W.
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Sa'ib, 0 Sa'ib, did you not know, 0 freeborn man, 0 noble one ,
that "one stranger is kinsman to another?" 10

I replied:
Of course! But is our acquaintance a longstanding one? Can you

remind me of it?
He answered:
Praise be to God, "your preoccupations have caused you such

distress" 11 that you have forgotten your friend!
Then I examined him more closely, and 10, he was al-Sadusi, so

I said:
Abu Habib, are you grazing and eating from this pasture; drink­

ing and slaking your thirst from this waterhole? The place from
which you drink is a good one; the location from which you sip is
a sweet one, your thirst has been quenched, and you have had the
upper hand. Therefore, be moderate without attacking, be satisfied
without hindering, graze at liberty without losing control, approach
people without encroaching upon them, joke without getting out of
line, knock men down without wounding them, be respectful with­
out causing trouble, facilitate matters rather than complicating them,
profit without being greedy, be true to yourself, yet extol your ruler,
and beware of annoying people, avoid false accusations and vain
pretensions, all the while bearing in mind that your tale is widely
divulged and that information about you is well-known, that behind
you lie many years, while in front of you lies Death.

Then al-Sadusi said:
Lighten up, leave me alone, calm down, let me be, and listen, for

how many tears have I shed over you.
Then al-Sadusi sang [basIIJ:

I would be loyal , and benevolent, and would perform small
acts of kindness, if the inhabitants of this age would only treat
me with compassion.

I was not created with a natural disposition for betraying or

10 Quoted from the second hemistich of a line by the pre-Islamic poet Irnru'
al-Qays, See Imru' al-Qays ibn Hujr al-Kindi, Diuiin, ed. Ibn AM Sanab (Algiers,
1974), p. 410 , I. 3.

11 Arabic proverb. See k1.A., III , 497, no. 4592 .
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annoymg people, yet those two habits of mine may not be
faulted,

For the inhabitants of this age have withheld their abundance
from me , hence, in this age, I am satisfied by getting away with
acts of petty larceny.

Be satisfied and content with what lies within a small , azure
pond, and renounce vast oceans, when small ponds prove use­
ful.

I have an untouched garden of gratitude for wealth, in which
the fresh fruit of praise is up for grabs.
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Al-Mundir ibn Burnam narrated and said:
Al-Sa 'ib ibn Tammam informed us and said:
I was once in Marw.i' where I allied myself to virtue and honor,

followed a straight and narrow path, chose a companion and a
friend for myself, parted from the intimate acquaintances of youth,
and became attached by various ties to virtue, so that I followed the
righteous and the abstinent, avoided cushions and beds, observed
my obligatory religious duties, and performed supererogatory works;
I witnessed dawns" and sunsets, took warning, from which I re­
ceived enlightenment and, when treated unjustly, refrained from
seeking revenge." One day, when I was in a gathering where an
admonitory sermon was being delivered by a certain ascetic, and
we were discussing avarice and stinginess, all the while mentioning
its characteristics, as we pursued and treated our discourse exhaus­
tively, suddenly an old man dressed in threadbare garments , who
was proclaiming his poverty and destitution, began to importune us
with his begging, and to remind us of our final destination, saying:

You are praising the very vice that you condemn while, at the
same time, singling out for criti cism that in which all of you par­
ticipate. How ugly it is for a man to forbid an act that he himself
commits so that, if an ignorant person asks his advice, he expresses
an opinion that is not backed up by his own deeds. What thing is
more hateful to a man than the empty chatter of his tongue? He
says what he does not do , and puts himself where he does not
belong. Whoever lays claim to piety, yet has been denuded of its
garment, approves of shame and disgrace. I hear knowledge that
you have perverted, words that you have distorted, a theory that I

I This maqdmali appears as no. 24 in 1;> .
2 An ancient city in T urkmenistan, in a large oasis of the Kara-Kum desert ,

on the Murgab river . From 30/651 to 206/821 it was the seat of the Arab rulers
of Khorasan and Transoxania , and one of the main centers of Islamic learning.
Later , from 511/111 8 to 551/ 1157, it was the capital of the Seljuk Empire under
the last sultan, Sandzhar (see E.!. 2, VI , 617-618).

3 Reading taioiilia with I) , rath er than tauuiliha with W.
4 Qur'an , 26:227.



270 MAQ.AMAH 23

will subject to close scrutiny, and an opinion that I will deconstruct
[munsaribJ :

I hear words, but see no acts, hence, in avoiding the latter , how
can you look forward to an y hope for the future?

You have donned the robe of hypocrisy, completely wrapping
yourself in its folds; how evil you are, though contained and
enfolded by that robe.

God has a sleepless eye that watches over you, while H e guards
all grazing came ls, both the tended and the untended , from
your marauds.

Your ignoring me will do you no good, if it is avarice that you
are obeying. How un attainable is a safe haven .f when the dictates
of caprice are being observed! Where is your responsiveness to me,
though my wonder at you is constant? I see eloquent tongues, but
blemished skins; I hear wise words, but see deaf and dumb listeners!
How un attainabl e is a safe haven , indeed! Avari ce is the greatest of
diseases and the natural disposition of the wicked . It is at the top
of the admonisher 's list, and is a disgrace to the object of his ad­
monishment; it ta rn ishes beauty and diminishes perfection; behind
it lie gree d and coveto usness, and before it, madness and confusion;
it conside rs itself rich when it is poor, and deems itself all-importan t
when it is insignificant. It lies beyond all hope , and has no sha re''
in any form of glory. H ave you no vigilan ce? Will you never wake
up? Do you not observe my want and my need? Will you no t heed
these, my pearls of wisdom? Do you not perceive my nakedness and
my hardship ? You wear clothes, but tightly fasten your pursestr ings;
you ho ard your leftover food , deligh t in the melodies of lyrics and
son gs, but ignore a stra nger who puts up with the bu zzing of gnats
and flies, who avoids the stinging of scorpions and serpe nts, who
seeks refuge in a home narrower than the eye of a needle, and in
words more painful than the excruciating tormen t inflicted by lash­
es; a home in whi ch no fire is stru ck by the firestick, and whi ch is
not lacking in lamen tation and obstinacy, for its night is pit ch black,

5 Liter ally, 'a spr ing encampment' .
6 Literally, 'no male or fema le camel' .
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while its mistress is frantic. Oh, my Lord, unto You will we return,
and You are well aware of the similarity between wolves and men!
In Your hands lies repentance, and from You proceeds all content­
ment. Oh, my Lord, You are well aware that I have been overtaken
by misfortune without slandering others, that I have been fed with­
out slandering my hosts, that I guide men along the right path
without making much of it,7 that I am a passerby who does not
attack, that I deter men from sin without deceiving them, that I beg
without plundering, and that I earn my living without fraud. There­
fore , give these people a share of Your compassion without expos­
ing them to future hardship. Oh, my Lord, do this, and divest them
of the robe of hypocrisy, while dressing them in the robe of life and
modesty. Soften too, their pitiless hearts and bend their hardened
souls.

Al-Sa'ib said :
Then was each man in the audience given wings by these words,

as if he had been released from his bonds, so that he began to
harbor misgivings and doubts about himself, while considering his
own water to be nothing but a midday mirage, so that he generous­
ly and liberally gave of his property, carefully choosing and select­
ing a gift. The old man earned the approval of the ascetic as well,
since the latter did not know that the old man was about to inflict
his corruption and calamity upon him, for the ascetic took the old
man to his house as a guest , latching on to him as if he were a
dream come true, finding in his company all the praise of God he
could desire , and producing and performing good deeds for him.
Meanwhile, the old man began to become involved in the ascetic's
pious works and spiritual exercises, while avoiding the soft beds
that had been made for him. The ascetic had some sealed deposits
and hidden goods that had been entrusted to him, which the old
man looked for the chance of stealing, after having done which, he
sneaked into the gloaming and slipped away, leaving a note in the
house, on which was written [sart] :

o pious ascetic who, because of your good deed, will be exalt­
ed by the Exalter,

7 Literally, 'without announcing it aloud in song ' .
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Forgive, this day, your brother's deed, for a kind brother some­
times causes harm,

And question Abu l-Gamr, concerning how many a ruse I have
concocted, that no man can avoid.

What can you possibly gain from doubting-when your own
virtue'' bears witness and intercedes in favor of the truth-

That you do not know the true nature of Fate or of mankind,
for you are a gullible novice among men?

It is no wonder that whoever associates with human beings is
slapped down by one of their deceitful blows.

8 Fadl also means 'excessive behavior.' Hence, thi s is a pun.
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Al-Mundir ibn Burnam narrated and said:
Al-Sa 'ib ibn Tammam informed us and said:
I entered Isfahan" in the company of a man from the tribe of the

Bam} Nabhan," whom I had known well for some time and with
whose loyalty and trustworthiness I had become familiar, so that I
confided to him both my private and public affairs, for I believed
him to be the pinnacle of my age and time . His nature was sweet
as wine or pure honey, and his characteristics were as delightful as
joy or ecstasy, not to mention his prudence, integrity, understand­
ing, and intelligence, so that his firestick was always seen to kindle
fire, and the edge of his sword always managed to penetrate the
hide . He impelled his arrow to its goal, and guided health toward
the curing of disease. Thus, he and I together were like health plus
youth, and love plus affection, save that he was suffering from an
amorous attachment and a Najdi" passion that deprived him of his
very soul, so that he wandered about, in the possession of love, like
an object that had been stolen and plundered. One day, he ap­
peared before me sighing with sorrow, and moaning deeply, while
his ribs enclosed burning embers that emitted sparks from the very
intensity of his longing. I was familiar with his behavior, and well
acquainted with his affairs , hence I was aware that certain nets had
enveloped him, that certain calamities had destroyed him, and that
he had been shot down by the arrow, and caught in the trap of
beautiful ladies . Therefore, I discreetly and indirectly ventured to
ask him about his condition, paying no heed to his claims and
protestations, until night grew dark, its squadrons arrived, his soul
became agitated, his anxieties were aroused, his thoughts grew ten­
der by reason of his misfortune, his rainbearing clouds lavished

1 This maqamah appears as no. 25 in 1).
2 Capital of Isfahan province , in central Iran, on the Zayandeh River. Under

Arab rule it served as a provincial capital until it was captured by the Seljuk
Turks who made it the seat of their emp ire in 442/105t (see E.I. 2, IV, 97-107).

3 A sub-grouping of the Banu Tayyi' (see E.I. 2, VII , 838-839).
f Najd was the birthplace of 'Udri poetry , which sang of a hopeless, unful­

filled, and frustrated love (see M4, n. 7, above ).
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th eir complain t, he began to sing and re cite love poetry, to retire
and withdraw from m e, say ing:

What a plight did God Almighty ordain for man because of
beautiful women, wh en H e tempted men by m eans of th em! What
tales do dawn and eve ning travelers ca rry ! How urgent it is for an
intelligent man to lower his glance,' avoid being charm ing , restrain
and divert his soul from loving th e fair, in order to avoid th e mis­
fortune they can cause! Today, I entered th e slave-market with a
yearning soul and a tender heart, where a slave-girl-and what a
slave-girl! -was put up for sale; one whose beauty pen etrated and
flowed into men's souls; one who played with m en 's passions and
fantasies as maysir players? do with gambling arrows, and who de ­
posited in men's hearts, a love for her by which th ey were distract­
ed from all other loves. She left a flame in m y heart and heaped
affection and yearning for her in m e and, indeed , had you been
near her, you would have ove rheard her conve rsa tion, as she agreed
a nd disagreed with her m aster, responding to him in rh ythm and
rh yme, wh en he sa id to her:

o product of m y upbringin g, do not forget my love and affec­
tion! 0 sister of m y son, yo u are never far from my heart! 0
offsp ring of moons, how much love do I conceal for yo u [sarl]!

H ow will I hide and conceal m y feelings, wh en it is sa id: " U m m
'Am m ar? has dep arted?"

How lonely I will be made by th e dep arture of a lady who does
not care whether she is separa ted from th e ge ne ro us and the
brave.

Who will avail a singin g gaz elle-fawn who has grown up amongst
ladies fair as bright sta rs and moons,

Or who will avail th e cym bal and the rebec, or th e melodies of
the lute and th e shawm ?

5 Thereby avoidin g the temptation of being indu ced to sin by the beaut y of
the lady.

Ii A pre-Islamic game of chance. See MS, n. I, above.
7 T he lady's name.
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Fate has made you become the possession of another, for Fate
has precedence in the matter, as well as its own course of
action.

Then she proceeded to answer him in the same rhyme [sari']:

o you who complain of love, but do not complain, when it is
said: "Umm 'Ammar has departed,"

Woe unto you, 0 lover; you will be patient despite the absence
of ladies fair as stars and moons!

Now that you have abandoned them, how embarrassed will
love be , over the attitude of the generous and the brave,

Why do you, along with your cymbal, with the invocation of
your passion, and with the melodies of your lute and shawm,

Demand a separation from me, and then complain of it, if Fate
has precedence in the matter, as well as its own course of
action?

As for your having brought me up properly, shown me kindness,
out of love for me , made me second only to your son, and a dweller
in your heart, a companion to ladies fair as stars and moons, and
one to whom you entrusted your secrets and confidences, I recipro­
cated by pleasing you with my beauty and kindness, while nothing
distracted me from you or made me forget you until, when Time
struck you down, and a price seduced you, you exposed me to the
baseborn, degraded my virtue, divulged my secret, and broached
what was sealed, for you did not appreciate my value, or really gaze
upon the sun or moon of my beauty. Thus, if there were a true
flame in your heart, no gold coin would have tempted you to sell
me-how far is a paltry silver coin from love, or water from a
lizard!"

Al-Sa'ib said:
The distracted lover continued:
And if you had seen her, she would have both awed and delight­

ed you, 0 Sa'ib, so that you would have shaken down the branches

B Lizards were reputed to avoid water. See Abu 'Ulman 'Amr ibn Bahr al­
ja\:1i:?, Kitab al-hqyaioan, ed. 'Abd al-Salam Harun (Cairo, 1975), VI, 127, 282.
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and leaves of your tree in order to harvest its fruit for her; you
would have stood vigilantly before her, on guard against death
itself, entertaining no other desire than to protect her.

AI-Sa'ib said :
I then became aware of the passion from which my friend was

suffering, I traveled with him, up hill and down dale, I kept on
consoling and offering him hope; I dissuaded and encouraged him .
On the morrow, he took me to the girl and showed her to me, and
10, she was just as he had declared and described. Nay, by God's
faith, he had not even come close in rendering justice to her beauty.
So I approved of his purchasing her for a high price, he obtained
her in the face of every rival bidder who had made her price go up ,
and he signed a written contract of purchase with her master, in the
presence of witnesses . Once her master had pocketed the high price
my friend paid for her, she was handed over to the jurisdiction of
the market inspector. When the latter saw her, he said:

Are you not the Sadusi girl? You have surpassed, by far, both
jinnis and humans! Fortunes and hearts have been ruined on ac­
count of you, sedition and revolt have been stirred up because of
you , relations have been broken off in your presence, and minds
have gone astray over you . This is the daughter of Master Abu
Habib! How many amorous relationships and how much love poetry
has he inspired by means of her! Wisen up before her, and regain
the intelligence you have forsaken, for the wound Abu Hablb in­
flicts sheds blood that cannot be avenged, since he is very powerful.

Then the girl turned to me and declared [sari']:

o you who glance with desire at a girl, there are glorious
lances standing between her and you .

How many an individual has aspired to her, yet no aspirant has
ever possessed her.

You were enticed, in her-for passion is deceptive-by a bolt
of lightning9 flashing from her mouth.

How high is the price for the glance of a lifetime, a glance that
involves no possession on your part, nor any compliance with
your desires!

"I.e., the gleam of her bright teeth.
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(The Judge)

Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn Tammam informed us and said:
The promptings of error urged me to the land of Rayy,2 where

I dwelt with an empty belly and was clothed only in a shirt, being
painfully aware that I was a stranger and, therefore, behaving with
caution; that I was a hostage and, therefore, refraining from wan­
dering about, all the time glancing at things without aspiring to
possess them, and listening without coveting, for the freeborn indi­
vidual experiences periods of difficulty and ease, while Fate brings
both haste and delay. Eventually, I passed by a mosque in which
legal arguments and disputations were taking place, and proofs
were being adduced. And 10, I beheld some litigants bringing their
case before a witty master empowered by authority and command.
Hence I observed his rulings, carefully examined their nature, and
found that they bordered on buffoonery and were a source of
embarassment. I remained there until dusk appeared, the weaned
baby camel yearned to rest beside its mother, the old man's court
was emptied, and his bailiff was silenced, while the master eyed me
most cautiously, and with a keen glance, as I stood clothed in a
threadbare cloak , concealing my inner rags within my outer tatters,
until he was all alone with his secretary, concentrating and focus­
sing on demanding a reckoning of the day 's earnings, and harangu­
ing the prison-warden, as follows:

o brother of buffoons, it has come to my attention that you have
been gambling with people both morning and evening, and that
winedrinking and intoxication have become lawful to you , and for
that you should beware. I have not heard you excuse yourself for
this conduct of yours. What has induced and encouraged you to
incur in it, thus freeing and exempting you from your proper re­
sponsibility? Won't you acquaint us with what you have done, and
hand over to us the money you have collected and withheld from

I This maqiimah app ears as no. 27 in I) .
2 It was the ancient Rages, a city in northern Iran, in the provinc e of Tehran.

Today, it is a suburb of the city of Tehran (see E.l. 2, VIII, 471-473 ).
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us, the money you have misappropriated while, at the same tim e,
excluding us from any share in it, little suspecting that you would
be discovered? May God not absolve and save you, or encourage
and grant you indulgence, until you surrender everything that lies
within your control, and relinquish all that you possess, otherwise
I will resort to the iron and a brand new lash, and you will learn
from your sins, and drink from the bu cket of humiliation.

Al-Sa 'ib said:
Then did the prison-warden cringe before him like a scolded

boy, expressing the confusion of the foolish. He first spoke clearly
and then was reduced to incoherence, all the while repeating his
words and stamme ring, as he said:

All that has occured and taken place, ha s reached you and come
to your ears on account of your secretary, who claims to be on your
payroll.

Al-Sa 'ib said:
Then the old man was filled with rage and wrath, his serenity

was disturbed , and he ra iled:
H ow dare you? How long will you cont inue to commit such an

outrage and speak such slander? You have all colluded in deceiving
me! Oh, who will give me Ham an .' and Iblis," either of whom is far
better than you?5 Am I to be disobeyed by those who are supported
at my own expense? Is there anyone connected to me who is not
led astray by ill-gotten ga ins or even by modest crumbs?

Al-Sa'ib said:
Then the secretary confronted him with an insolent face and an

unsubmissive attitude, saying:
At the same time that you are concern ing yourself with the sig­

nificant and the insignificant, that you are investigat ing the useful
and the useless, and that you are looking on us with eyes inflamed
by anger, while simult an eously receiving full payment of your debts
from us, and making us suffer hardship , without affording us ease,

3 He is the minister of Pharaoh , mentio ned in Q ur 'an , 28:6; 28:8, 38; 29:39;
40:24, 36, and port rayed as a superla tively wicked man (see £. 1. 2, III , (10).

{ I.e. , Satan.
5 The point here is that the judge considers his two assistants so evil, that he

would rather have Haman and Satan , two figures proverb ial for their wickedn ess,
as his assistants.
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we ar e all too well awa re of your own defects , yet we disregard your
faults. And although we may overlook your imperfections, we will
not tolerate your holding back vast sums of money, for you are one
whom nothing, be it large or small, can ever satisfy, and from
whose injustice neither the baseborn nor the noble are secure. You
take a cut from every inhe ritance, crowd oth ers out in accumulat­
ing wealth, extract rain not only from a rainbearing, but even from
a rainless cloud, and strike, in every legal case, with a sharp as well
as a blunt sword; you spy a dirham and mount a camel that is out
of control; you ob serve a dlniir, and rush headlong into H ellfire,
having no conce rn for shame; you fail to return what you have
borrowed , although you stand on th e very brink of the cru mbling
shoreline of your life, and at th e very end of your nights and days;
you falsely claim and att ribute knowl ed ge unto yourself, when you
have no aware ness or understanding of it, therefore, it will work to
your own detriment, rather than acting in your favor, so "woe unto
you, and again , woe unto you.i'" It is as if God's cunning had
encompassed both you and us, and His an ger and rejection had
included all of us, for such are the crimes of human beings, be they
sede ntary or nomadic; be th ey ob scure or prominent; they lead
only to punishment and to a debt th at must eventually be paid off;
they lead only to a D ay of Reckoning and of Assembly, mitqal by
milqiil,7 and tribute by tribute. As for the oppressor, his tra il leads
down to th e waterhole of death, whereas "every region, 0 Umay­
mah , has its place of perdition.l" the pasture of injustice is un­
wholesome, and th e road has caused both you and us to stray.

AI-Sa 'ib said:
Then th e old man became afraid and was ashame d; he hurried

6 Qur'an , 74:34-35 .
7 A gold coin prevalent in the Almoravid Emp ire (see E./. 2, II , 297-299). It

is also a unit of measure (approximately 4.68 grams in modern times). The term
milqiil darra (a 'mitqa! of a speck of dust') occurs frequ ently in the Qur'an , e.g.
10:61 and 24:3: "not the milqiil of a speck of dust escapes God's atte ntion," and
99:7-8 "God witnesses an act of good or evil, even as small as the milqiil of a speck
of dust." The above text is therefore a pun, insofar as the word miiqdl evokes both
Qur'an ic diction (suitable for the Day of Reckon ing), and also the idea of coinage
to be used in more pedestrian commercial transactions.

8 An Arabic proverb to the effect that every living thing must eventually die.
See M.A., III , 133, no. 3424.
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and scur ried to appease his secretary, he hesitated like one who is
under a cloud of suspicion, he was inclin ed to be conciliatory; he
softened and mellowed his words, shed and made his tears flow,
distinguished and sorted truth from falsehood, and said:

A man such as you rejects iniquity while reminding us of right­
eousness; you are rightl y guided and guide us rightly; you are illu­
minated and enlighten us. You have utt ered words tha t are useful,
and that do not refute; rather , they leave an impression on, and
inspire us. Nevertheless, need sometimes makes lawful what is nor­
mally forbidden , while destitution tarnishes the noble; flesh not
ritua lly slaughte red, along with blood, must sometimes be ea ten,"
and "remorse is part of repentan ce." 10 I settled in this region as a
stra nger, without having been invited here by any intelligent or
clever man . T herefore , I resorted to litigation and rai led again st
falseho od . I traversed the region , land after land, and crossed its
length and breadth, findin g no host to invite me, no invitation to
accept as a guest, and no freeborn or noble man, and when I saw
that things were in such an appa lling state, I concocte d this blam e­
worthy scheme , and resorted to every talisman and amulet for,
were I to have established personal connec tions in the region , and
mad e matters proceed acco rding to their rightful course , by avoid­
ing sin and behaving scrupulously; by wrapping and shielding myself
in resignation , I would have perished , ra ther than acquiring the
wealth I now possess, and I would have reverted to my initial
leanness, while my ascetic lifestyle would have availed me not, for
I on ce used to hesitate, when I was naked ; I on ce used to be
cautious, when I repressed my wrath; I once lived in seclusion,
when I was isolated; I once shut myself away, when I was restless.
Yet all matters have an exoteric as well as an esoter ic aspec t;11

among men , some travel and oth ers are sedentary. This brings with
it results and consequences.l/ requirem ents and misfortunes.P Hu-

9 Islamic law forbids the consumpt ion of these two items.
10 Allusion to the ~adil: "Remorse is repentan ce, and one who repents of a sin

is like one who has not sinned." See G. I.7 M., I, 283b-284a ; VI , 39 1b.
11 T his statement implies that the spea ker is used to applying ta'ioil and, the re­

fore, adhe res to Mu'tazili methods.
12 Taioabi also means 'female demons' . Hence this is a pun.
13 Zawabi' also means 'familiar spirits' . The entire sentence is a possible allu-
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mans are mere traces erased by further tr aces, and faces upon
which alien marks are stamped. They include a destitute beggar, an
arriving guest, a pal ace official in service, a chamberlain and gate­
keeper , a postman and traveler , an announcer and a gua rdian. As
for the receipt given upon payment of the land-tax, I use it to pay
for my candle and my lamp; as for the tax on the content of wine­
jugs, I devote it to purchasing the fruit of orcha rds; as for the
bribery of adversaries and supporters, I use it to bring abundan ce
to my assembled company and to my dining tabl e, while lett ing
whatever bribery is extorted provide me with comfort and intoxi­
cation . As for merriment and buffoonery, a full discussion of the
two would be an endless story; as for the fund s belonging to pious
bequests, there is no harm in my misappropriating them; as for the
fine that mu st be paid for infractions of the law, it is the legacy left
by ances tors to their descendants, and from which the means of my
subsistence derive-and what a blessing that is! As for Wedn esday,
I have reserved it for prayer , but I often conclude it with music,
merrym aking, and sexua l intercourse, for I am fond of the lowest
and highest strings of the lute, I am very mu ch a woman izer , and
I enjoy listening to the rippling of water , and raising my glance to
the sky. I ask God's forgiveness for the female pudenda and blood
tha t I have violated . Yet do you consider this to be a mortal sin on
my part, or do you find one like myself to be experienced? As for
this careworn sleeper !" and silent victim of plunder , who has been
felled by Time and ab andoned by Wellbeing , how do you know
what his ultimate destination will be,15 and who his fath er and
mother are? I suspect and imagin e tha t his patern al or maternal
uncl e will inform me about him. Com e, let us give him this small
share of our ill-gotten gains, disregarding both the serious individ­
ual and the one who jests, healing the careworn sleeper' s fracture

sion to Abu 'Amir ibn Suhayd al-Andalusi (38 1/ 992-426/ I035), Risalat al-tawiibi'
uia-l-rau iibi ('TI e Treatise IJ! Familiar Spirits and Demons'), tra ns. J am es T. Monroe
(Berkeley, 1971).

14 I.e., al-Sa 'ib, who has, presumably, fallen asleep in the mosque where the
corrup t judge is conducting his bu siness.

15 Here, the speaker contradicts the Mu 'tazili cer tai nty abo ut people's fate,
despite the fact tha t he had begun his argument using Mu 'tazili terminology (see
n. I I , above).
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and releasing him from his capt ivity, for perhaps through him we
will be forgiven our sins, and the links in the chai n of our evildoing
will be broken and removed from us.

Thereupon they agreed with him , an ticipating the fulfilment of
his promise, and called out to me:

Oman , 0 man , have you no ears? Have you no ton gue? How
deep is your slumber! Gifts have come your way! Show your face,
how excellent is your place of residence!

Al-Sa'ib said:
Then I awoke from my slumber.!" took control of my halter, joy

crept with in me, while he, the deceiver , deceived me by handing
me some thing and saying: "T ake it as plunder ," adding:

Remain under my protection and you will be safe from the fire
of my wrath; take refuge in my bosom and you will be spared my
oppression; yet if you depart from the shadow of my protection , the
sole of my foot will trample you, for I have spies, gua rds, outspread
nets, and rop es that can cling to stra ngers such as you, and tha t can
bequ eath the humiliation of captivity.

AI-Sa'ib said:
I therefore acquiesced to his words, as doe s a man in need ,

rem aining neither enco uraged nor discouraged, and when night
grew dark and gloomy, he disclosed and informed me of his nam e,
saying to me:

o Sa 'ib , have you returned to God? For I have repented, while
under my supe rvision there are some depo sits, trusts, pious be­
qu ests, and goods, of which I will make you the guardian, giving
you a free hand to dispose of them. I will make you the beneficiary
of every will, and give you power over possible and impossible
cases. T hen, when our money-bel t is filled to abunda nce, we will
peer through the opening in the veil,17 we will am icably divid e all
th is property into two equal halves, and we will journey back to our
homeland as do birds, replete with every kind of good fortune, for

16 Since al-Sa 'ib has been asleep during the lengthy discussion between the
judge an d his hen chm en , it is difficult to understand how he is able to repo rt the
details of their conversation! Hence, this is ano ther logical con tradiction in the
text.

17 I.e., the veil worn by travelers in the desert . The express ion means: "\Ve
will travel away ."
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wealth, as you know, is an incentive to the noble, a defense of the
women 's quarters; it guides the arrow to its target , sharpens the
intellect, brings lofty heigh ts within reach , and bequ eaths glory,
while our cur rent advantageous situation is merely temporary and
will, no doubt, eventually redound to the benefit of another , for
people have perceived our evil intention and the ugliness of our
crime, and possibly lie in wait, spying on us in places from which
they can discover our methods and intentions, while you, just as
you were when I knew you before, are now destitute, and an old
follower , who has years of experience and has tasted both quench­
ing and thirst.

Al-Sa'ib said:
So I stuck by him in that situation, until news of him spread and

was dispersed, his enemy scowled and bared his fangs at him , and
he was scorne d as one is scorned by an oppressor , he was dr agged
down from his eminent position as a man of learning, and becam e
the target of barbs and the object of suspicion , so that news of him
reached the Sultan , who examined, tested, and dismissed him, going
to the extreme of banishing and dr iving him away , all the while
heaping insul ts upon him , so that the form er judge remained out in
the open , exposed to the sun , veiled in adversity, and said to me:

o Sa'ib , you are a trustworthy person and I am a hospitable one,
while the best secret is the one that is con cealed, and in the likes
of this situa tion a sincere friend is to be relied upon, "for the breasts
of the nobl e are the tombs of secre ts,,, 18 and it is to you that I
frequently appeal for help , nor do I keep anything to myself nor
monopolize it so as to exclude you from it.

T hen he turned away before daybreak , stabbed the breast of the
North and slit its throat with his gaze, and said to me: "This is a
not e that will divulge my intention to you , informing you of my
design and purpose." In it was written [wqfirV 9

18 A quotation from .!2u l-Niin al-Misri (d. 245/ 859), the primary author of
sufi doctr ine (see E.J. 2, Il , 242). See Isma'Il ibn Muhammad al-jarra hi, Kaff al­
baJii' ioa-muzil al-albiis 'ommii istahara min al-ahiidi; 'ala alsinat al-niis, ed. Ahm ad al­
Qilas (Aleppo, n. d .), II , 30.

19 Erroneously given as haza] in W.
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The man of error says: "I have left my belief20 behind in Rayy.

Although I am called a hungry man , how satiated and quenched
I really am!

O thers beside myself strive for virtue in an age that proves that
right-guidance is only to be found in err ing,

For whoever triumphs yet does not plunder deserves the branding
Iron .

What sets you ap art from Q ays and Tayyi' ,21 0 wealthy man?

If wealth had not brought him happiness, then what would
Gaylan 22 have had to do with Mayyah ?23

Hence what difference does it make whether I experience glory
or humiliation ; wheth er I speak clearly or stutte r?

Gri eve not for a dead man , neither rejo ice for one who is alive,

And if Fate conceals a crime , vie at leng th with Fate in con­
cea ling your own.

Be steady as the sun in your two states, namely, those that
proj ect morning and afternoon shadows,

As you wander from land to land, and from trib e to trib e,

For the prudent, wide-awake man at times revea ls and at times
conceals himself."

20 Or: "my legal opinion."
2 1 Two distinguished Arab tribes (for the former , which was No rthe rn , see

M 14, n. 10, above; for the latter, which was Sou thern , see E.l. 2, X , 102-403).
T he imp licat ion of this line is that wealth equa ls nobility.

22 Ga ylan ibn 'Uqbah, known as .!2li I-R ummah (d. 116/735), was an Iraq i
poet from the late Umayyad period, fam ous for his love songs and imita tions of
pre-Islam ic poet ry (see E.l. 2, II, 245-246).

23 .!2li l-Rumrnah 's beloved .
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(TIe Fools)

Al-Mundir ibn Humarn narrated and said:
Al-Sa'ib ibn T arnmarn informed us and said:
When the mantle of my youth was new, and the blade of my

vigor was burnished , I practiced only kind deeds and was familiar
only with the arts and sciences, for I sought to enlighten myself with
the lamp of my understanding, and to follow the ways and methods
of right-guidance. Then , one night, while I was with some compan­
ions like unto rising star s and leafy branches, after we had grazed
in meadows of learning and sipped from cisterns of intimacy; after
the dog's whining had subsided, its deathly howl had risen high , it
had covered its snout and folded up its left side; when the forelocks
of the night were turning whit e, when its citadels were surrender­
ing, though its rob e still remain ed a deep black; when its youth had
reached maturity, when the guide of the stars had become con­
fused , when the sick one among them had fallen asleep, when the
one swimming through night' s gloom had swum, when the gra zing
one had roamed freely, when the tired one had reached the point
of exha ustion, when their travel slowed down , and after we had
expatiated, in the course of our conversa tion, on many different
bran ches and varieties of knowledge, going back and forth in our
discussion, suddenly we heard a knock at the door , that cloth ed us
in the armor of appre hension, for it alarmed those who were safe
and aroused tho se who were hidden. We went toward it, asking:

Who is the night traveler who knocks, the one who appears, only
to conceal himself again?

Then we heard a hidden voice, and a question inquiring, and it
asked :

Would you be willing to take in a traveler who has lost his way;
a comrade who is neither faithless nor treach erous, one who desires
a place to stay in order to spend the night; one who will be content
merely with a place to lodge overn ight; one who is a blad e whom
trials have blunted, a thoroughbred steed whom night j ourneys and

I T his maqiimalt appears as no. 28 in O.
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riverb eds have humbled; one who has adopted Time as his garme nt
in one situation after another; one who has forged ahea d in possible
as well as in imp ossible situations; one whom camel saddles and
baggage have passed on from hand to hand; one whom barren
lands and sterility have taken turns in embracing? Perhaps you will
enjoy his rem arkable conversation, discover in him the noblest of
patricians, delight in an intimate relationship with a close friend;
one who comes to stay and seeks refuge of his own volition. Would
you be willing to take in a persecut ed stranger, an intelligen t man
of lett ers who can turn your night into day, cause you to pick
flowers from his conversation, and to gathe r myrtle and oxeye/
from his witty an ecdotes; one whose information is not tiresome
and who se lesson s are not to be dismissed? Bestow your friendship
on one whose strong she-camel has brought him to a halt ,3 and
whose friendliness has aroused your attention; one who has extend­
ed his hand toward you, in the hope that you will alleviate him .
Bestow your friendship on one whose social ties Fate has sundered;
one who has become the outcast of his age; a fugitive from his
shelter, whose foot is his only mean s of transpor tation ," and whose
destitut ion is his only companion, for when day breaks, your divine
reward will be recorded in the Book of Destiny and, when dawn
sprea ds, yours will be the ben efit.f

Al-Sa 'ib said:
\Ve rej oiced at the presence of that needy night-traveler who was

knocking on our door and gate; we were lavish in our hospitality
towa rd him, we admired his arrival by night , we followed the way
in which he dealt with subject after subject, an d we forecast rain
from the lightning-bolt of his br illiance, which was neith er disap ­
pointing nor deceptive. We thus continued to walk and stumble
over the hems of the robe of conversation, speaking at times in
verse and at times in prose, and marveling at how magnan imously

2 See MS, n. 8, ab ove.
3 I.e., 'one who has reached you on a camel' .
4 No te that the spea ker, who claims, above, to have arr ived by camel-back,

now contradicts himself by claiming to have come on foot!
5 I.e., ' the recording angels will write down your good deed, for which you

will be rewarded in the afterlife' .
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Time had at first treated him , yet at how totally Deprivation had
later adhered to him , so that he had acquired no fortune from
Time, and obtained no favor from Fate. Finally, dawn broke, the
lamp emitted its death rattle, night was interrupted, and the white
thread became distinguishable from the black.v whereupon slumber
overcame us, our tongues became mute, sleep made us nod off and
aroused its footsoldi ers and cavalry against us, for that night-trav­
eler had shown us the sincerity of his character , and caused the
wells of his knowledge to flow for us, so that he succeeded in bequeath­
ing to us a fondness for his companionship, and in imposing an
obligation on us by reason of his polit e behavior. Hence we promised
him much wealth, and favored him with the precious gift of our
generosity, for we trusted him, who did not trust us, so that we slept
confidently, whereas he did not , and when sleep had overcome and
conquered us, taken over, and become pleasant and sweet to our
eyes, "he crawled as does slumber.? ? and flew away with the plover ,
after having laid hands on some clothes and objects of value, and
having broken the seals and locks that were to be found in our
place of assembly, leaving a note in which was written [munsarib] :

o you who stray through darkness and gloom, as you climb
from valley to mountaintop,

Convey my greetingS to al-Sa'ib , although he is more deserving
of war than of peace.f

And say to him: "How often ar e you found asleep as dawn
becomes visible and rush es to attack the darkness.

6 Qur'an, 2:187. During the month of Ramadan, believers are expec ted to
begin their daily fast at dawn , from the mom ent there is enough light to distin­
guish a white from a black thre ad (see E.!. 2, VIII , 417-418).

7 A quo tation from a homoerotic poem by Abu 'Amir ibn Suhayd al-Anda­
lusi (381/ 992-426/ 1035). See E.!. 2, III, 938-940 . As the poet is approaching a
drunken boy to whom he ultimately make s love, he declares: "I crawl toward him
as does slumber, and rise toward him as does a sigh." For the Arabic text, a
translation, and a discussion of the poem, see Risiilat al-taiodbi u xi-l-rauuibi ('TIe
Treatise ofFamiliar Spirits and Demons'), trans . James T . Monroe (Berkeley, 1971),
pp. 41-42 .

8 Salam. The word also mean s 'peace' .
9 Salam.
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Both peace to and my gree ting!' deceive you, and how often did
Salma l 2 once deceive you in Dfi Salarn. P

If you fear death from the sword-may you be protected from
death-then beware of the pen.

Each of the two is a sharp cleaver in its own right, and each
is a winn er when feathered and unfeathered arrows ar e drawn
in divination.!"

How it distr esses us-for we love you dearly-that you have
spent the night suffering from the harm we have inflicted upon
you!"

AI-Sii'ib said:
Then we knew that he was that wandering vagabond, that elo­

qu ent master of speech , Abu Habib, and we spread out in pursuit
of him , shaking off the du st of the road s in search of him , for we
intended to hold him accountable for his want on sha melessness.
Eventually, we found him in an inn , making a trained donkey dance
while he played a shawm. Around him were riffraff and rabble
whom he had captivated with the arrows and darts sho t by the bow
of his art, for his clevern ess had seduced them, and his playing on
the shaw m had aroused them, so that some appl auded in amuse­
ment and clapped their hands as they sang- for his rhythm was
pleasant, and his pursuit of a modest livelihood was astonishing­
while oth ers behaved like fools with imp aired intellects, and played
and danced . When he saw us aiming for him , and entertaining the
purpose of confronting him , he hastened towards us, gree ted us,

I II Salm.
I I Salam.
I ~ A lady 's nam e.
13 A valley on the road between Basra and Mecca abounding in the salam tree

(mimosaJlava). The allusion is to the first line of a poem by the 'Abbasid poet Abu
T amm arn (d. 231/ 846), (on whom , see E.!. 2, I, 153-155) in which he praises his
patron , the general and governo r of Damascus, Malik ibn T awq al-Taglibl (on
whom , see E.!. 2, I, 75 1b, 1289b; VIII, 393-396): "Greet [sallim] the springtime
habit ation of Salm a in IN Salam.. ." (see Abu T amm arn, Diuuin , ed. IIlya al­
I;IawI [Beirut, 1981] , p. 508). Abu Habib 's poem thu s plays upon the vario us
mean ings of word s derived from the root s-l-m.

H A refercnce to divining by drawing arrows of different lengths from a quiv­
er. See M8, n. I , abo ve.
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and confessed his sham e over his prior behavior, while accepting all
responsibility for his wrongdoing, and declaring:

o eminent ones, 0 dwellers in high places, 0 heroic youths, 0
manly brethren , do not unveil one who is concealed, and do not
provoke the wrath of one who has not avenged his insult . Other­
wise, be aware that everyone here present has fallen under my
control and is enthusiastically invokin g my name. Therefore, re­
frain from coming to blows with these baseborn persons and there­
by exposing yourselves to dishonor. Count up your losses, and beware
these vile and lowly ruffians.

AI-Sa'ib said:
But his entreaty did not move us, nor did his skill influence us,

and we began to go up and down the list in rebuking him, and to
light en and thunder in menacing him, whereupon he gave orders
to the rabble that sur rounded him , saying:

Go get them, 0 sons of drinking-cups!15

T hen did they drive us away from their sanctum, lavishly cuffing
and slapping us, and uniting against us all those who came and
went, un til we ended up loathing both the robbed and the robber ,
while people either reveled in our misfortune and blam ed us, or
found fault with us and rebuked us, saying: "Why do the highborn
(but foolish), the clever (but depraved), those who go to (and from)
knowledge, stru ggle again st the baseborn and the wretched?" Mean­
while, Abu H ablb was running around, performing and dan cing ,
thereby man ifesting his lowliness and inferiority, while proclaiming
[mujtat.t.] :

I would sacrifice my very soul, not to speak of my donkey, for
certain callow youths

Who cast a mantl e over me, when I was dressed in tatte red
garments ,

Yet who were unaware of the tru e nature of my intention, and
ignored my hidden purpose.

Thereafter, I associated with an entirely different class of peo­
ple, by means of whom I defended my rights.

15 Le., ' revele rs' .
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T hese people sacr ificed themselves on my behalf, to protect me
from every un ruly wran gler.

Each one of them is a quarrelsome young rowdy debauched by
wine or gambling,

Wh om I call, while he summons ano ther , who follows his own
inclination and advice.

o goodly Sa 'ib,16 I have becom e fond of the sha wm,

Moreover , is it a sin for me to have fallen in love with ladies
whose faces are fair as moons,

Wh en I have been torment ed all my life by modestly veiled
ladies

Like unto the full moon in beauty, yet relat ed to a br ave gro up
of men who are wont to guard th eir womenfolk?

I am al-Sadusi; my enslavement lies in the hands of the tavern­
keep er ,

As do my comfort and my pleasure; my dru nkenness and my
han g-over.

Al-Sa'ib said:
Then he dr ank up his cup of wine, and expressed his boundless

devotion to us, after having contamina ted us with his notor ious evil,
so that we came to conside r being rid of him a blessing, and avoid­
ance of his skullduggery to be a form of vengeance that finally
allows one to sleep in peace. We praised God for what had taken
place, we were gra teful to Him for our wealth and prominence, we
were filled with thorough disgust at ourselves, and set no fur the r
dat e to meet aga in.

16 Ya sii'iba i-oaF, can also be translated '0 you who stray from good'. Hence,
this is a pun . Cf. M2 1, 11. 10, above.
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Al-Mundir ibn Humam narrated and said:
Al-Sa'ib ibn Tammam informed us and said:
I was in one of the lands of India, and with me was a companion,

one of the notables of Sind," who had set foot in capital cities,
exploited the times, experienced both hardship and case , and walked
out into the violent gale and the gentle breeze. He had passed
beyond the limits of middle age, gone down to the waterhole of life,
and drunk repeatedly from it, while Fate had caused him to wander
about, both in rugged and in smooth terrains so that, by reason of
his intelligence, I used to walk in the light of dawn; by reason of his
opinions, I was illuminated by a lamp; by reason of his conversa­
tion, I enjoyed fresh, cool water; by reason of his learning, I en­
joyed lawful magic, so that I was impatient when absent from him,
so extreme was my longing for, and fondness of him. He had much
to say about Abu Habib, referring to him at times as being clever,
and at times as being intelligent, whereupon I would frequently
challenge my friend 's assertions concerning that trickster, by point­
ing out his blameworthy features to my friend, by informing him of
the betrayal and deception that had been inflicted on me by Abu
Habib, of the extraordinary doings and contrivances of his that I
had witnessed, of the many times he had gotten me in trouble and,
through his cunning, made me his prey, of how often I had over­
looked his defects and forgiven his offenses, entertaining the hope
that his understanding might bring him the benefit of a happy
outcome to his efforts, that his struggling and contending against
Time might eventually guide him along the right path, but my
companion from Sind used to make excuses for Abu Habib, being
of the opinion that behind his behavior lurked something both to
be warned against and excused; that his reprehensible acts were
fewer than his virtuous ones , that they were the result of the con­
fused dreams he experienced during his sleep, of the excess of his
eloquence, of the slackening of the tether and halter of his control;

I This maqdmali is not included in I) .
2 Roughly the area of what is today Pakistan (see E.!. 2, IX , 632-638).
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that he only yielded to temptation, strayed, or turned aside from his
goal when he was constra ined by dire need, and when he com­
plained of having been wronged ; that he only deprived of their
property those persons who possessed stores of jars, wealth, or fire­
sticks and flintstones, yet who had been stingy in sha ring their
superfluous possessions with him , who had scorned him for his rags,
and concealed their secret from him , who had eked out their char­
ity to him , drop by drop, who had arrogantly held their noses in the
air while boasting of their own good fortune, who had taken pride
in their pot-bellies and the liquid sloshing about within them. " Oh,
how just and fair was Abu Hablb's behavior, and how bold and
daring was his opinion! Was loyalty not due to him, as surely as an
imam would eventually be brought ba ck?" Abu Habib 's "trace does
not mean that one will get to see him,"> and "one cannot cut his
fruit or palm spathe.?" It is hardship that renders flesh not ritually
slaughtered, as well as blood , lawful to eat;' it is need that puts
one 's hand and foot to work ; it causes whit e-haired gazelles to be
butchered , and brings remorse and grief. Abu Habib has merely
been branded by the same age that has stifled him , and by the same
era whose mouth falsehood has br oken and whose front teeth it has
smas hed. How mu ch of my money has he spent and squa ndered,
and yet how often has he climbed and looked out from the topmost
place in my heart. Oh, if only Time would give us the pleasure of
meetin g him, and delight us with the sight of his countena nce and
of the location where he resides . . .

Al-Sa 'ib said:
All the two of us did was to disagree until , suddenly, we came

upon a threadbare old man with a long beard and mu stache who

3 Portlin ess was a sign of prosperity and, consequently, of social standing and
import an ce.

4 A reference to the Twelver Sri belief in the twelfth Imam Muhammad. See
M 19, n. 18, above. The point here is tha t the Sindi notable is being portrayed
as a Sri.

'; An inversion of the Arabic proverb: "Do not seek a trace after having seen
the one who left it." See M.A., III , 107, no. 3509.

6 A hadii . See G./ .T M. , V, 545b.
7 T he consumpt ion of both these items is norm ally forb idden by Islam ic Law,

but they may be eaten to avoid starving to death . It is to this looph ole in the law
that the text refers. Cr. M25, n. 9, above.
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had bound his head in rags and was proclaiming his poverty and
indigence, while calling out in a voice thinner than the air and
more tiresome than hardship, saying:

o men of good health and possessors of abundant wealth, be­
hold a man who is decrepit and suffers from a burning hunger, one
who is homeless and has been robbed by the fates, whom years and
epochs have paralyzed, whom concerns and circumstances have
sorely tried. None but his heart and tongue remain, as well as his
skill and proficiency, yet seldom have the latter sufficed him, since
he has been rejected in this place. How heedless is youth of gray
hair, and how useless to a warrior who is sluggish in battle is a
trimmed arrow, and he sang [btifYJ:

You, old man, are like a warrior who is sluggish in battle, and
has no control over Death.

Our fate is far away, yet whenever it wishes, it can draw near.

God is the only guarantor I need to please, for He has guided
me along the right path;

He is an irreversible decree that has neither deterred nor for­
saken me .

AI-Sa'ib said:
Then my companion from Sind said to me :
o Abu l-Gamr, I perceive the tune of our master Abu Habib.

Have you been in contact with him lately, for the like of this old
man arouses my suspicion?

I replied:
This man is Abu Habib indeed, therefore, remove the mote from

your eyes. "You only have to mention an absentee and you will see
him;" "you only have to desire a friend and you will be far away
from him."8

Al-Sa'ib said:
My companion from Sind could not refrain from going toward

8 The former of these two Arabic proverbs is equivalent to: "Speak of the
Devil and he shall appear." See M.A., II , II, no . 1473. The latter is not featured
in M.A.
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Abu Habib and shaking his hand, arguing and expostulating with
him, turning him away from the dir ection in which he was heading,
and allowin g him to mingl e with my companion' s own kith and kin.
Then, I too turned toward the old man, as had my friend, ap­
proaching Abu H abib as my friend had don e, we all gathered in
one place, and the possibility of our friendship was enha nced. We
reassured Abu Hablb, offered him our sincere friendship , and re­
quested the favor of his company. So he treated us with the greatest
of respect, put us at our ease, and went to great lengths in honoring
us with various and sundry acts of friendship, to such an extent that
he descended and traversed the mountain pass of good deeds, and
mad e use of eloquence and elaboration in the fire-and-brimston e
sermons he preached to us. Often did he spend the night awake in
oration , wearing the garment of the gloom, until we assumed, with­
out a doubt, that he had wrapped himself in the out er wrap of
goodness and placed the undergarment of prayer next to his skin as
a form of precaution and pr otection .

Al-Sa 'ib said:
Our compa nion from Sind own ed some treasures and gifts that

were protected by locks and bolts and, on a very dark night, after
having laid his hand on as many of those treasures as he could
carry, and without stirring about so as to arouse suspicion or spread
alarm, Abu Habib mad e off as fast as an arrow, after he had barred
and locked the doors behind him ," and left a no te on which was
written [sarZ] :

As Time goes by, a betrayer will inevit ably show up ; one who
goes down to drink from the cistern of Time and then returns.

I ask God to forgive a lapse from which neither the unjust no r
the reckless man hav e been spared .

For a while, I managed to restrain myself, out of piety , yet the
bad hab its of the betrayer never forsook me,

For no one can cha nge man 's nature. How can that be, when
the wisdom of God Almighty crea ted man 's nature?

9 Since doors must be barred from the inside , it is difficul t to see how Abu
Habib could have do ne so from the out side, afte r exiting. This is anothe r inco n­
sistency in the narrative.
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Lo, man is fashioned according to his nature, as is the case with
the neighing horse and the braying ass.

Therefore, forgive your devoted Sadusi for his behavior, even
if he afflicts you forever with un expected misfortunes.

Consider the whale: A brave young hero's guile will join its fate
to that of the full-grown, whit e-footed mountain goat .!"

A man 's perfection must inevitably wane. Therefor e, forget
what has been said about Quss!' and Madir,1 2

For rectitude as well as error are the brave young hero 's fate,
as waning is the fate of the full moon.

Fate brings different circumstances to people, sometimes rising
only to produce amazing and wondrous things,

For it some times offers the brave young hero a chance. There­
fore, outrun others to plunder your booty and be qu ick to do
so, while you ar e about it.

Do not prove incompetent in any situation . Incompetence IS

for those who lurk in hiding and for the slothful.

Al-Sa 'ib said:
o my Sindi friend, I warned you about al-Sadusi, from begin­

ning to end, saying: "H ow deserving and worthy of hatred is he; he
can no t be controlled by any camel-ha lter or bridle, and cannot be
mad e to honor any oath or agreement."

10 I.e., he will kill them bo th.
I I He is possibly Quss ibn Sa'ida h al-Ivadi, a man proverb ial for his eloquence

(sec E.l . 2, Y, 528 -529).
12 H e is possibly Madi r Hil al ibn 'Amir ibn Sa'sa' , of who m it is reported that

after he had watered his camel, a sma ll amount of water rem ain ed at the bottom
of the cistern , so he voided his excre me nt in th e cistern and plastered th e tank
with that excreme nt , being too miserly to allow othe rs to drink what was left of
the wa ter (see Ibn Man zur, Lisiin al-'Arab [Beirut, n. d.], Y, 163a, s. v. miidir). The
story is given as an explanation for the Arabic proverb "Mo re blam eworthy th an
Mad ir" (see too, iVJ.A., I, 196, no. 568). M ad ir , in turn, is proverbial for miser­
liness.
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Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn T ammam informed us and said:
On a certain occasion I went to one of the towns of Oman.I

where I stumbled up on the ma ster , Abu Habib, who was sitting in
front of the shop of a physician and engaging him in a discussion
concern ing diseases and symptoms, debat ing with him about com­
plaints and maladies, and disputing with him' on the subject of the
human temperam ent and its nature. Often did Abu Habib make
the ph ysician pause to consider the gen ealogies of MUQar4 and
Rabi'ah.f while his speec h caused him to wander to definition and
description'' verb and noun." In the mean time, the physician was
unable to respond to Abu Hablb 's arguments, and abandoned his
moderate stance, for he falsified and altered the facts ava ilable to
him , and invented all his claims, be they reasonable or absurd.
When Abu H abib beheld and saw me, he rose and turned toward
me, rendering his intransigent nature friendl y and indulgent, for he
began to embrace me and sha ke my hand, pu shing people away
and rejectin g all of them except for me, while saying:

This is a well known lord, an excellen t person , one who is un­
excelled; this is a man who is noble both as far as his paternal as
well as his maternal uncl es ar e conce rned; this is a man who is
extraordina ry in his affairs and circumstances; this is a man of
exalted an cestr y, who has garnered virtue; this is a man who has
rights over oth er people, whereas, whoever falls short" in the re­
spec t th is man is du e, is full of hypocrisy or disobedience.

Then he said to me:
o Sa'ib , do you know that this region belongs to your paternal

I T his maqdmah is not included in 1).
2 See M4, n. I, above.
3 Read ing yujdri-hi, rather tha n y uMrz-hi.
4 See 1\13, n. 21, above.
5 See M3, n. 21, abo ve.
6 I.e., to the subject of philosoph y.
7 I.e., to the subject of grammar.
S Read ing li-l-qasiri, rath er than al-qasiru.
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cousin", and that he is related to you both on your father 's and on
your mother's side; that a single genealogy includes both of you,
and that a single honor and virtue connect you to him ?

Al-Sa'ib said:
Then he led me to a man who was surrounded by a large entou­

rage; one who se stature was tall, whose cour tyard was spacious,
whose torrent-bed was wide, whose ambition was far-ran ging, and
whose religious beliefs were orthodox; a chieftain obeyed by his
peopl e, possessing gifts and esta tes, whose cur tain was easily pen­
etrated, whose chamberla ins were polite, who se supplicant was
answered, whose every act was a marvel.

Al-Sa'ib said:
Abu Habib spoke with the great man in private for a long time ,

and sought to obtain what he desired , by mentioning me to him.!"
Thus, the great man was overwhelmed with enthusiasm for me, he
divested him self of his arroga nce and condescension toward me,
and he said:

Welcome to a dear relative and a rare man of lett ers! Welcome
to you, who are newly arrived, welcome indeed! Spacious be your
dwelling place, and smoo th! T o which clan do you belong, from
am ong the Banu Hasim?II-May you be protected from every enemy
and oppressor!

Confusion and sha me overwhelmed me, and I did not know
whether to speak slowly or in haste, so I said:

I am not a trib esman of the Banu H asim, nor a descendant of
'Abd Manaf,12 yet I would not be putting you ofT or contradicting
you, were I to declare that it is 'Adrian 13 who connects your clan
to min e, and that it is within that family tree that lofty twigs and
bran ches elevate us both .

9 Reading either hii{jii l-qutru li-bni 'ammi-ka or hii{jii qutru bni 'ammi-ka rather
than hii{jii l-qutru bnu 'ammi-ka, which is ungrammatical.

10 If Abu Habib is speaking in private to the gra ndee, how can al-Sa 'ib know
what transpires during the conversation? This is another instance of logical incon­
sistency in the text.

I I Le., descend an ts of Hasim ibn 'Abd Man af, great- gra ndfather of the Proph et
Muhammad (see E.l. 2, III , 260).

12 He was the grea t-grea t-grandfather of the Proph et Muhammad (see E.I. 2,
III , 260).

13 See M 20, n. 10, above.
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Al-Sa'ib said:
Then the master , Abu H abib, interrupted, saying:
Shame on you for denying your relationship to your clan and

rejecting your biography! Al-Sa'ib is indee d a member of the Banu
H asim , to the very core! He is no member of Q ays!" or T amiml'P
Rather , he is descended from those very members of Qurays" who
settled in the bottom of the valley of M ecca! Lo, how can anyone
confront or contest this stateme nt of mine? Yet he is far below your
rank, and stands motionless whe n compared to the sweeping ran ge
of your orbit. Nonetheless, one's origin is one's origin, one 's kin are
one' s kin, one's head is one's head , on e's feet are one's feet, one 's
courage is one's courage, and one' s daring is one 's daring.I?

Then I grasped what he was up to, and understood the scheme
that had entere d his mind and had occurred to him.

Then Abu I;Iablb said:
o noble lord, a sacred bond has gathered us to your abode and

a blaze has tou ched us, while you are neither weak nor miserly.
Al-Sa 'ib said:
Then the great man prepared skewers of hastily roasted meat for

us, and called for a flock of plump, hornless, young sheep, as a
result of which , dish after dish appeared, and boon after boon was
grante d, while we remained in that state, drinking a sweet, as well
as an acidulate d wine, conversing privately with strong and power­
ful men , heari ng melodi es and songs, and mourning both the ir
inh abi tan ts and their habi tations. We remain ed in such a state for
days, months, epoc hs, and ages, until the time came when Abu
H abib grew bored , and the cisterns of his cool, refreshing water
were exha usted.

He said to me:
o Sa'ib , let no misgivings about me alarm you. Man is led by the

bridle of Fate, while "virtue is tied to the forelocks of horses.,,18 As

14 Qays 'Aylan was one of two major tribal subdivisions of Mudar (see E.l. 2,
IV, 833-835).

15 See MI , n. 12, above.
16 T he tribe inhabiting and controlling Mecca at the time of Muhammad , of

which he was a memb er (see E.l . 2, V, 434-435).
17 Read ing al-iqdiim, rather tha n al-aqdiim.
18 Allusion to a hadii. (see C]. T.iV1., VI, 469a).
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for me, God knows that I am neither unjust nor malevolent. Al­
though these people have monetary assets and ready cash, yet they
are sleeping and napping, in gross dereliction of their pious duty,
whereas I have been called by the summons to depart, and by my
habitual leanness for , in this world, one finds oneself torn between
reality and the absurd. Nevertheless, this lord of ours is an impres­
sive one , hence I cannot break my oath to him or fail him, in my
response to his endeavors on my behalf. Were I to request his
permission to depart, he would twist single strands into a firm rope
to detain me, and lower his curtain before me to refuse me, neither
granting me leave to go, nor acceding to my request to do so. Yet
I must shake down the flanks of his generosity, and cause the teats
of his favor to flow, if I am to obtain a traveling-allowance and fill
my provision-bag with food, so that we may depart from him in
peace and safety, without alarming him by announcing or notifying
him of our devious intention. Perhaps we will some day return to
him , and a strong she-camel or a thoroughbred steed will bring us
back to him.

Al-Sa 'ib said:
To carry out his scheme, Abu Habib waited for a moment when

he found the great man to be in a kind 19 and affable mood, where­
upon he called upon him , and entreated his sympathy, then he
came out to us, having kept his intentions hidden and having re­
ceived the gifts he desired, whereupon we asked him:

What fell to your lot, and for what purpose did you return to and
tarry with the great man?

Abu Habib replied :
H e was very grateful for my proximity to him, and very pleased

with my conversation. He asked me to recite descriptive poetry, which I
did;2o he asked me about the battle-days of the Arabs.i" and I was
fair in my opinions; he sought my guidance, so I offered it to him; he asked
me to improvise, so I recited [basit]:

19 Read istaraqqa, not astariqqu, etc.
20 Both this sent ence, in italics, as well as the long italicized passage that

follows, coincide textually with the one found in some manuscript s of M 19, above.
21 Legendary tribal wars of pre-I slamic Arabi a (see E.!. 2, I, 793-794).
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oyou who have a high-ranking abode, and whose forefather is 'Ali al­
Rirf,d,22

It is enough for the one who has triumphed thatyou see him close to that
glory.

The matter is a clear one, not obscure, for when dawn appears, it is very
clear.

You are a rain unto mankind; a first and a second lasting spring rain.

All the members ifyour lineage are guardians if Orthodoxy, and all ifyou
are ornaments to mankind.

When the Banii Hiifim23 unveil their ornaments, who are the Bani; Tamzm,24
and who are the Banii Balz?25

I nurture, for the family if the Prophet, a love in comparison to which,
every griif is insignificant.

I have plunged my bucket down a well whose water no bucket can exhaust.

Would that I had a share in that well's generosity, for you, 0 son if
Orthodoxy, are wealthy.

Abu lfablb said:
Then a fit if Hiisim: munificence overwhelmed the great man, a frisson if

Fiitimi26 enthusiasm moved him, and he said:
Give me more, 0 generous man, mqy both the coward and the brave sacrifice

themselves for you.
Abu Habib continued:
So I said [basit]:

22 See M19 , n. 14. Either al-Sadusi is lying about what he said to the ruler
of Oman , he has gottt en his Si is hopelessly confused, or th is pa ssage (repeated
in M 19) does not belong here.

23 See n. I I , abo ve.
2-( See n. 15, above.
25 See M17 , n. 20; M19 , n. 7, above .
26 The twelfth-century ru ler of Oman would surely not have been a Fat irnid.

This suggests that the dup licated portion of the text really belongs in M 19 and
has , in some yet to be explained way, been recycled here . See n. 22, above. Are
we, as in so many oth er instan ces, dcaling with a deliberate mistake designed to
indicate the narrator's unreli ability?
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The pure and true one exalted you, and God honors and welcomes you!

o son if Glory and Orthodoxy, is it true thatyou are the hidden Imiim27

whom Glory and Orthodoxy conceal in secrecy?

You are descended from noble clansmen, all if them pure and loyal.

W7lOever compares you to humankind, compares the ocean to a few paltry
drops if water.

Glory toyou, 0 descendant if the Virgin;28 glory toyou, for you possess
no equal and no one possesses your worth.

Spring and summer are pleasant thanks toyou, and they cause pure29 milk
toflow.

Therefore, don anew the soft mantle if Majesry, for as long as highborn
and sincere men30 endure.

Abu /:labfb said:
Then he gave me31 a garment, cheered nry heart, prifusely poured out his

wealth, andgave me a servant and a mount. As for me, here you see me in this
state, while "the night traveler praises his own night travel. ,,32

Al-Sii'ib said:
Abu Habib gave me a cutfrom the largesse he had received, and said:
Beware lest you blow the lid; depart instead in safery and security, whether

you turn lift or right, if God Almighry so wills.

27 See M19 , n. 18, above.
28 See M19 , n. 19, above.
29 Read sofi, not Jam! and, see W, p. 255, n. 42, and compare with \'V, p. 185.
30 See M 19, n. 20, above .
3 \ Read Ja-'aifJa , notJa-'rifrja, and compare with W, p. 185.
32 See M19 , n. 21, above.
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Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn T ammarn informed us and said:
We set out in a group, traveling in a caravan, until we came to

the city of Qayrawan ,2 in the company of a band of murderous
deser t Arab s and wolflike brigands. We reached it after hav ing
worn smooth the surface of the road , at which poin t the medley of
nomadi c groups and bands departed from us, one after another.
Destru ction had overtaken the city, Bedou in Arabs had mad e off
with its power. f diminished its cistern and pool , and shaken its
H awarnaq and Sadir.4 I therefore halted before those ruins and
tracings, and fclt nostalgia for those vestiges and tattoo-l ike mark ­
ings, for I rem embered how many ladies in their howdahs had
departed from it, and how many foes had stabbed it in the throat ,
how man y pla yful maid ens and resolute chieftains, well-wat ered
garde ns, henna-stain ed fingert ips, neighborhoods and private en­
closures, honors and nobilities, free-grazing herds and livestock,
benefits and blessings used to be found in those ruin s, hen ce my
heart became hardened against thos e un couth former traveling
companions of mine, and I rejected them as uncivil allies for , when
they passed by the ruins, they had failed to stop or turn the reins
of their camels toward them, or to gree t them as one should greet
effaced encampments'' that are redolent of, and smiling from , form er
opulence. Instead , it was as if they had come upo n an unknown
region or followed one ano ther down to a desert water-hole. Only

I T his maqdmalt appea rs as no. 22 in I) .
2 In northeastern T unisia. T he city was founded in 49/ 670 by the Arab con­

queror 'Uqbah, and was the seat of Arab governo rs in North Africa unt il 183/
800. It was the first capita l of the Fatimids (289/ 902-308/ 92 I) and a major
center of commerce and learnin g. In 448/1057 it was destroyed by H ilali Bedou ins
(see £.1. 2, IV, 824-832).

3 A reference to the Hilali Bedouin s (see E.l. 2, III , 385-387) who sacked and
destroyed the city in 448/ 1057.

4 Tw o legend ary castles built by the Lah rnid king Nu 'rnan I (r. ca. AD 400)
in the vicinity of MIra, in Iraq (see E.l. 2, IV, 1(33).

5 A reference to the literary conventio n of saluting the abandoned encamp­
men t, that is often found at the beginning of pre-Islamic qasidahs.
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plunder and oppression were of interest to them , and only dyes and
tattoos" were attractive to them . Therefore, I watered the ruins
with tear after tear, and viewed them as one warning example after
another , for how many a sheltered woman had been humbled in
them; how many a virtuous one had been overp owered in them;
how man y a forbidden thing had been made permissible; how many
a structure had been torn down; how many a lofty building had
been leveled ; how many a mediator had been rejected ; how many
a curta ined bridal canopy had been torn to pieces; how many an
ea rdrop and anklet had been plu cked ofT; how many a secure per­
son had been terrorized, and how man y a concealed person had
been flushed out amid tho se ruins. While I was expressing my sor­
row by invoking God's unity and greatness; while I was contemplat­
ing the ruins and deriving a warning from them , I suddenly heard
an alarming voice proceeding from among them, whose echo re­
sponded, altern ated, and took turns with it in resounding. It said:
" 0 ruins , where are your residents? 0 spring encampments, how
numerous ar e your lodgings! 0 abodes, is there a dweller within
you? 0 aerie, does anyon e nest inside you? Are you dumb or are
you deaf? Are you possessed or are you tou ched by lun acy? How
long shall I ring a bell, only to summon or address one who is
mute? Indeed , some calamitous event must have smitten this vicin­
ity, worsened its state, and mad e years and years elapse, until these
ru ins have come to see red-thighed , rutting male ostriches, along
with wild asses, replace moon-like beauties and sagac ious men; tawny
gaze lles hiding in their coverts replace fair-skinned maidens; wild
vultures replace virgin al beau ties; snub-nosed, hairy he-goats re­
place slender, short-haired purebred horses, and the hoot and the
howl of two kinds of owl replace, indeed , the wail of the lute and
the neigh of the steed. Woe for all your men ! Wo e for your ample
domain ! Wo e for your hardships! Wo e for your playgrounds! Wo e
for your stallion-like chieftains! Wo e for your Arabs and your non­
Arabs!' Contrary winds have toyed with your domain, the down­
pour of heavy rains has erased your tr aces; decay has trail ed the

6 I.e., they are attracted to women who bare their flesh and are, therefore, of
easy virtue, in contrast to the narrator's idealized literary substitutes.

7 Literally, 'your Rum'. T he term was used in the East to refer to the Byzan­
tines but, in al-And alus, to the Northern Chr istians, part icularly the Leonese and
Cas tilians (see E.I. 2, VIII , 60 1-606).
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edges of its robes over you, caused its torrents to flow through your
valley, pitched its tent, remained in your courtyard, and worn smooth
your camel-park and your abode."

Al-Sa 'ib said:
Thereupon, I was alarmed by that speaker and said: "H ail, you

who halt at midnight or at midday to break your journey with a
brief nap!" I went forth , in his dir ection, in order to win his friend­
ship and rest my sturdy she-camel. And 10, he was of a tall build
and stature. He invit ed me to remain and stay, and began saying :
"My good man, tarry here, rather than hast ening off, and be at
peace rather than in fear. Let me put you in tou ch with your
comrades, and comfort you in your weeping and wailin g. These
ruins are marvels , ind eed , but the nights are meant for riding nobl y
bred coursers of an cient lineage, rather than that camel upon which
you impose the arduous task of running at a broad pace or a swift
tro t, or for seeking right guidance from the nocturnal dream-image
and blowing breeze, as you do . You heedlessly pass these ruins by
and ignore them, while the stars rise and set over them . Go to
yonder sepulcher and you will find in it the sculptured image of a
peacock, and behold statues like fair-skinned beauties who will speak
to you with no need of a tongue."

Al-Sa'ib said:
So I descended from my camel at his bidding, placed its halter

in his hand, tossed him my provision-bag, and went to contemplate
tho se graven images, after I had doffed the clothes of my weakness
and debility. I stayed there for a long time, wandering back and
forth , for his words had filled me with perplexity and confusion.
But when I sought him in the place where I had promised to meet
him again, he was missing and I could not find him . Soon I discov­
ered that he had written on a gravestone, with a bright and shiny
piece of charcoal [tawllJ :

When compa nionship interferes with your j ourney, do not re­
main weep ing for it before each and every ruin.

Cease remembering Hind and Rabab," for your only conce rn
should be in putting riding-camels to the trot.

8 Two ladies' nam es, of the sort tha t popul ate the nasibs ('amatory pr elud es')
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Is the earth 's entire surface other than an empty desert? H ence
what is so important about a ruined encampment between Busra"
and Jasim?10

If raging storms who se violent winds cause destruction, have
recently blown Q ayrawan and its inhabitants away,

Why, form erly, they toppled the thrones of 'Ad and Jurhum,11

when death trampled their territory underfoot.

o Sa'ib, let my smiling not deceive you, for how much weeping
hid es behind a chee rful smile.

When the world you live in scowls, revealing the fang of dis­
tress, hop e will show you mouths serenely smiling .

Go now, all the wiser for the tribulations I have inflicted on
you, for my beauties glow upon the chee k of Time.

Mourn no t for what has befallen you, bu t kindl e instead the
shining spark of prudence amid these ru ined habi tat ions,

And avoid avaricious men , for disgraceful experiences affect
one, at all seasons, becau se of them .

Indeed , al-Karajl2 is not the whol e world nor IS all mankind
Q asim ,1 3

of man y pre-Islam ic poems. I) reads: "Cease remembering wha t has elapsed as
far as you are concerned . . ." which echoes the sentiment expressed in I. 8,
below.

9 There are two towns by tha t nam e: O ne near Damascus, and another near
Baghd ad (see E !. 2, I, l 275-1277; ].G.W., 1, 588 , 665, and passim).

10 A town on the right of the main road to Tiberias. It is eight leagues from
Dam ascus (J.G.W., I, 333, an d passim).

II Two illustrious pre-Islamic tribes that are repu ted to have been destroyed
by Go d for their wickedness (for the former , see E !. 2, I, 169; for the latt er, see
E.!. 2, II , 603-6 04).

12 A city in Ir an , halfway between Hamadhan and Isfah an (see E !. 2, IV,
598).

13 This is the second hemistich of a line of poetry either by Mansur ibn Bagan
or by Bakr ibn Nitah. T he ent ire line goes:

Let me traverse the open spaces of the earth, for al-Ka raj is not the who le
world nor is all ma nkind Q asirn.

Qasim built and ruled the city of al-Ka raj during the th ird /ninth cen tury . The



306 MAQAMAH 29

But rather , our daily bread , in the hand of the Distributor, IS

all that is of value in this world.

Thus I knew that he was that cunning master and predatory
wolf, Abu Habib-e-may he not prosper!-who was as odious to me
as he was dear.!"

poet recited a eulogy to him , but did not obtain a reward equal to his expecta­
tions and, therefore , depart ed in a huff, rec iting the above line. See Ibn H allikan ,
Ibn Kh allikan's Biographical Dictionary (Wqfqyiit al-Ayiin), tra ns. Baron MacGu ckin de
Slane (Paris, 1843), II , 502-50 7, at p. 504 (hereafter abbrevia ted I.KB.D.).

14 Left une xplained is how al-Sa 'ib leaves the ruin s of Q ayrawan , in the middle
of th e desert, where he has been left stra nded without a camel and without his
traveling provisions. This omission aro uses a stro ng suspicion that the narrator is
being portrayed as unreliabl e.
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Al-Sa 'ib ibn Tammam said:
In the person of the master Abu Habib, I had been affiicted with

a companion who hardly visited his injuries upon me infrequently,
and whose affronts did not justify the sincere friendship I felt for
him; with a man who sent calamities my way and set snares in my
path, as if he knew none but me and was concerned with none but
my comings and goings. Despite that, I yearned to meet him,
I sought to prolong my encounters with him, I forgave his lapses,
I associated with him despite the seriousness of his shortcomings,
I nursed the wounds and injuries he inflicted on me, and I asked
Time to provide me with his learning and knowledge, so that
I might peer into the secrets hidden within his heart and soul. In
sum, I sought out his shape and form in every person who ap­
proached me.

One day , when I was in a trackless wilderness, in the company
of emaciated travelers, deeply engaged in conversation, handling
the reins, and stroking the manes of horses, I heard mention of the
battles of al-Naqa ' and al-Dana'ib/ coming from the rear of the
caravan, and I thus lent ear to the splendid exposition of a well­
controlled tongue. When the noonday heat became so unbearable
that even intimate friends withdrew from one another, we turned
toward a bend in the valley, dusted off the remains of our traveling
provisions, pitched our tents, and settled down to sleep. But it was
not long before someone cried out to us loudly and stirred together
his porridge from our meal.l' for he begged with the insistance of

I A pre-Islamic battIe between the tribes of Ia'iabah and Bakr. See Ibn Rasiq
al-Qayrawanr, al-'Umdah fi mahiism al-Iir ioa-'addbi-hi ioa-naqdi-hi, ed, Muhammad,
Muhyi I-DIn 'Abd al-Hamid, 3d ed. (Cairo, 1964), II , 208.

2 A pre-Islamic battIe, either between the tribes of Taglib and Bakr , or of
Gassan versus Lahm and Najran, See Ibn 'Abd Rabbihi, Kitiib al/iqd al-farid, cd.
Ahmad Amin , et al. (Cairo, 1965), V, 218.

3 Allusion to the Arabic proverb 'j uwayn stirred together his porridge from
another's meal ," applied to those who are generous with the mon ey of others (see
Louis Ma'luf, al-Munjidfi l-lugah [Beirut , repr. 1966J, p. 81b, s. « jadahai. In other
word s, the newcomer helps himself liberally to the belongings of the travel ers.
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th e destitute, and took with us such liberties as are taken by the
shameless. Therefore, we scattered some dates before him , where­
upon he glanced" at them as if they were red-hot embe rs.P So I
said: "May God grant you a long life! What is your desire, for my
pasture will be a fertil e one for you? What is your command, for
you are of goodly aspec t and comely appearance?"

He replied [muj tall]:

Of what importan ce is my comely appearance to me, when you
provide such good news?

My gift of speech is subtle", so understand well the request
about which I am hinting, for I would give myself in sacrifice
for you!

This freeborn man standing befor e you is hinting for traveling
provisions, and you lack not for a hint.

Everybody gra nts one traveling provisions, but nob ody grants
one friendship ;

All men offer one honey in their words, but they all deny one
the hive.

AI-Sa 'ib said:
Then I scrutinized him , only to discover that he was al-Sadusi ,

news of whos e comings and goings, at the promptings of Fat e, my
soul had so desired to obtain , so I said: "Gree tings, 0 absent one,
who have shown up and are finally present; I have felt overwhelm­
ing grief and regret at parting from you, for you occupy an impor­
tant place in my soul. Do not bring disgrace upon learning by
begging, thereby dem eaning yourse lf. Let me share my property
with you , and support you in my comings and goings , for I am
affiuent, and it is my duty to perform a good deed ."

Al-Sa'ib said :
Then I gave him a came l on the hump and withers of which to

~ Reading lamaha with 0, rat her tha n lamda with \V, otherwise the sente nce
would be ungram matical.

5 Le. , inedib le.
6 T his phrase may also be translated : 'my girdle is light ' , i.e., lacking money.

Hence this is a pun.
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ride, I went along with him under the ns mgs and sett ings of the
stars, and I found none who was a more delightful informan t or a
bett er storyteller; none whose lan ce was sharper, none whose reins
were more compliant, until we paused in the vale of poetry and
versification, where I was able to debate aga inst his eloquent tongue
and powerful grasp of the subject.

I was of the opinion that poetry was the choicest fruit of all
knowledge, and the greatest of all talents, so I said: "What is your
opinion of the Wandering Kin g?"7 He replied : "He wore a crown
and diad em. As the guest of al-Mu'alla.v he enjoyed extensive good
fortune. H e was Hunduj '' Abu l-l:Iaril1o rather than a mere wage­
ea rner or ploughman ;II he was neith er a successor nor an heir ; he
was extremely eloquent in seeking out royalty, after having at first
been negligent and remiss in doing so. Let it suffice you to know
that he held aloft the banner of poetry, and led qayls12 and dus;13
that he did not compose poetry out of need, that he opened the
locks and gateways of speech. It has even been claimed that 'poetry
began with the tribe of Kindah and ended with the tribe of Kin­
dah ';!" though everyone is entitled to his own opinion."

I asked: "What ab out the Mu rdered You th?" 15 He replied: "He
grasps the sma llest deta il.16 He is T arafah , and what a tarofahi17

Ti me cast the evil eye on him with its glance when it gazed on

7 Imru ' al-Qays, the most famo us of the pre-Islamic poets, and composer of
a muallaqah (see E.I. 2, VII, 254-255). He was descended from the ancient kings
of Yemen. Ban ished by his fat her, he left his home and wandered from tribe to
tribe leadi ng a wild life, hence his nickname. He died ca. AD 550 (see E.I. 2, III,
1177- 1178).

8 The nam e of his host in the tribe of T ayyi'.
9 T he nam e means 'a n eminence' .

10 T he nam e means 'a lion' .
II Hiirii. Here and below, the author puns on the nam es of the poets.
12 T he title of the pre-Islamic kings of Himyar (see M4 , n. 5, above).
i s Kin gs of Himyar whose nam es began with flu (see E.I. 2, I, 194- 195).
14 Kin dah was the nam e of the tribe to which Imru ' al-Qays belonged, and

also the name of the neighbor hood in Ku fa where al-M utana bbi (see n. 141,
below), considered by some to be the grea test Arab poet, was born.

15 T arafah ibn al-'Abd was anot her fam ous pre-Islamic muallaqah poet, who
is said to have died prem aturel y (see £. 1. I , IV, 662-664).

16 Literally, 'his is the cleft of the datestone, as well as the pellicle therein' ,
both item s being symbols of what is minutely detailed .

17 Tamanx gallica or French tam arisk, whose wood is unsuitab le for carpentry.
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him, rs uprooting both his al119 and his tarrifah.20 H e attained full
mastery before he became an adult; he was energetic before reach­
ing maturity; he stood out before wearing the sword suspensory, he
departed this life before he had exhausted his hidden talents, nor
did he have the time fully to express his thoughts or reveal his
ideas."

I asked : "What about Ibn Abr Sulma?"2i H e replied : "H e is
Mount Aja ' or Mount Salma;22 a flower in full bloom,23 not a
bud;24 a flooding river , not a babbling brook; he is a master of
aphorismsf' and polish ed sentences, a cumulus-cloud of pure lan­
guage thundering on the horizon; he carefully revised his poetry, so
that his seed was fertil e; his rhyme, deliberate, and er ror humbly
submitted to him ."

I asked : "What about Ziyad , of the tribe of Dubyan?"26 H e
replied : "He was a thoroughbred steed competing in an are na whose
racehorses pursue their goal without qu enching the ir thirst, not
even on a trickle or a puddle. He is Abu Uma ma h, and what an
abii umiimah!27 He was afraid to die, kept his oaths, and tru sted
neith er talb28 nor lumiim29 to conceal him for, in his fear and con­
fusion , he thought that what was behind him was in front of him. 3o

18 Tarafa-hu.
19 Tamarix orientalis or Orien tal tamarisk, producing an excellent wood highly

prized in making bowls.
20 French ta marisk.
2 1 Zuhayr , anot her of the fam ous pre-Islam ic muallaqah poets (see £. 1. 1, IV,

1236-1237).
22 Both in Najd (see £. 1. 2, I, 203).
23 <:.ahar.
24 Zuhayr. Here the author is punning on the literal meaning of the poet 's

nam e.
25 Vowelizing hikam ra ther tha n hukm.
26 Al-Nabigah al-D ubya nr, ano the r famous pr e-Islamic mu'allaqah poet. He

was alive in the per iod spa nning AD 570 to 600 (see £. 1. 2, VII , 840-842).
27 The na me means literally 'a possessor of three hun dr ed camels'.
28 Mimosa gummifera, a shade-producing tree.
29 Panicum dichotomum, a kind of grass used for stufling holes and gaps in tent s

and hou ses (cf. M38, n. 16, below).
30 The poet attended the Lahrn id court of Nu'man III of Hira (r. AD 580-602,

or 585-607) in Iraq (see £. 1. 2, VIII , 119-120). Wh en he fell out of favor with tha t
mon ar ch (according to one legend , for praising the beaut y of the que en in a
poem), he fled , in fear for his life, to the rival Ga ssanid court in Syria.
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When his king, Nu'man.I ' threatened him, and his desire for survival
drove him away, he displ ayed all the artistic excellence and refine­
ment one might desire, bo th with his heart and with his tongue."

I asked: "What is your opinion abo ut the tribesman of 'Abs?,,32
H e replied: "He is a j inni clothed in human skin; the valor33 of
chevaliers! What an expe rt and a master he is when he describes
blows of the sword and thrusts of the lan ce, and conce rns himself
with ladies' howdah s and came l-litte rs. H e is everything one can
hop e for in a knight of gentle birth, or a commone r of merit.t"
When he composes love poetry, he is greatly apprec iated; wh en he
composes po etry of self-praise he revels in his pride."

I asked: "What abo ut 'Alqamah.P th e master-pcct rv'" H e an­
swered : "H e is bo th a sturdy she-camel and a camel-saddle; he is
bo th abundance and dearth. H e struggled and was defeated , he
asked a favor and was granted his request, so that he won the
freedom of Sa 's.37 After hopelessness and despair , he obtained many
buckets with 'one bu cket',38 by asking forg iveness for the offense

31 Nu'man III.
32 'Antarah ibn Sadda d, another fam ous pre-Islamic muallaqah poet of the

sixth cen tury , as well as a valiant warrior. Later on , he was turned into the hero
of an exte nsive popular ep ic (see E.!. 2, I, 521-522).

33 'Antarah. O nce again, the author is punning on the literal meaning of the
poe t's nam e.

34 The poet's father was a noble Ara b, but his moth er was an Abyssinian
slave.

35 'Alqamah ibn 'Abadah was act ive in th e first half of the sixth cent ury . H e
was another famo us pr e-I slami c muallaqah po et (see E.l. 2, I, 405).

36 A l-fahl, literally, ' the stallion' , bu t also a figur ativ e ter m for a poet of the
first orde r. It was 'Alqamah's surname .

37 T he po et's mos t famo us poem is one that he addressed to the Gassanid
pri nce B ar il al-A'raj (r. ca. AD 529-569), (see E.!. 2, II, 1020-1022) asking him
to free some pr isoners of Tamim (the poet's tribe) amo ng whom was his own
broth er or nephew, Sa 's.

38 T his allud es to the third from last line of the poem addressed to Har ij, in
which the poet declares:

And upon every tr ibe you have conferred a be nefit, th erefor e, Sa 's deserves a
bu cket of th e dew of your generosi ty.

Upo n hearing this plea , l:!aril respond ed : "Yes, and man y buckets." See al-A'lam
al-San tamanyi, Sarb diuuin 'Alqamah ibn 'Abadah al-Fahl, ed . H ann a Na sr al-H itti
(Beiru t, 1993), pp . 23-32.
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th at had been committed . Go d, how Urnm Jundub39 inflicted a
misfortune'l" on him! She arbitrated in th e dispute, thereby strength­
ening and consolidating her attachme nt, but she rem ain ed unsatis­
fied with her infidelity, and so she concealed her true feelings, while
having been scorned caused 'Alqamah no harm once the Wande r­
ing K ing had departed."

I asked : "W hat about the po ets of Hudayl?"41 H e replied : "T hey
rep resen t a little palm tree lad en with dates, or a little rubbin g post
for itching, mangy camels.t'' they are murderou s outlaws , ra pacious
destroyers, severe an d har sh individua ls; they are masters of pure
speech and eloq uence; bo th qu arrelsom e and peaceful heroes."

I asked: "What abo ut A'sa of Bakr? ,,43 H e answered: "He is
every thing one can desire in the way of or iginal ideas and inn ova­
tive tho ughts. H e totally deflowers ideas; he summons rhymes and
they swiftly respond to his cal l. H e is Ab u Baslr , and what an abii
ba$lr!H H e is endow ed with keen insight , if impaired physical vision ,
and is both accept ance and rejection, sob riety and drunken ness, the
son g of a wineseller and the suffering of a ha ngover. In the pre­
Islam ic period, poetry came to an end with him ;45 after his passing,
th e saddleblankets of eve ry camel-saddle were shaken out and
dusted.' " he did not leave to his succe ssors a single promise to
make, or oath to swear, that he had not alr ead y mad e and sworn.,,47

39 She was from the tribe of T ayyi' , and married Imru' al-Q ays while he was
living amo ng tha t trib e. 'Alqamah engage d in a poetic du el with Imru' al-Q ays,
as a result of which the latter divorced Umm Jundub, who had served as arbiter
in the duel , and judged agai nst her husband. Then 'Alqarnah married her. See
'Abd al-Qadir ibn 'Urnar al-Bagdadi , Ijiziillal al-adab wa-Iubb lubiib lisiin al-Arab,
cd. M uhibb al-Din al-Hatib , et al. (Cairo , (931), III , 256-258.

ro Umm jundub, This is ano ther pun on a pr oper name.
~ I A trib e living between Mecca and Medin a to which a nu mber of famo us

pre-Islamic poets belonged (see E.I. 2, III , 540-54 1).
~2 I.e., abundance and relief.
H Another famous pre-Islam ic muallaqali poe t, who was born before AD 570,

and died after AD 625. He was blind (a'i d), (see E.!. 2, I, 689-690).
H "A visionary" (literally, 'a fath er of vision'), a term often applied to the

blind . This is an oth er nam e-pun.
~5 The poet is repu ted to have lived a long life and to have survived into the

Islamic era, whose new religion he adopted.
~6 As a sign that the journey (in this case , the literary per iod) was over.
17 Since Cla ssical Arabic poetry is based on traditional topoi or commonplac­

es, the idea being expressed here is that al-A'sa alread y said it all, leaving nothin g
new for later poets to add .
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I asked: "What about Hassan al-I:;IazrajI?"48 He replied: "He is
beauty and excellence , loyalty and faith, piety and belief. H e is Abu
Tabit, and what an abii liibit!49 He puts to shame every chieftain
and person of distin ction . How generous is he, that pure and su­
premely wise man who was upheld by the Holy Spirit in his defense
of the Faith. H e struggled for a long time to win greatness by
defending the Prophet; he supported and protected the Faith, so
that he earn ed Paradise and won God's satisfaction."

I asked : "What about the master Abu 'AqII?"5o He responded:
"He was of noble an cestry, like unto a burnished sword. He was
Labid, and what a labld!51 He was honey, not colocynth, and a
judgment that does not pe rish . When he spoke , he was truthful,
and when he was generous, he was most liberal with his shower. He
was the first to feed the people when the winds blew,52 and to limit
the period of mourning to one year."53

I enquired: "What about al-Hutay'ah r'<" H e said : "H e can be
violent and then recover from his anger. He is Abu Mulaykah,
Jarwal, and what a jarwal!55 He is a string of smooth pearls , not a

48 He was a pan egyrist and supporter of the Prophet Muhammad, often re­
ferred to as his "poet laureate," and is said to have died during the caliphate of
Mu 'awiyah (r. 41 / 661 -60 / 680), at some time between 40 /659 and 54/673 (see
E.!. 2, III , 271-272).

49 'A man of consta ncy'.
50 He was Labld ibn Rabl' ah , a famous muhadram or 'T ransitional' poet, i.e.,

one who was born in the pr e-Islamic per iod , but lived to see the rise of Islam. He
composed one of the seven Muallaqat (see E.l. 2, V, 583-584).

5 1 'A hors e's noseba g full of fodd er ' .
52 In the pr e-Islami c period, the poet is said to have vowed to feed the people

as lon g as the east wind blew, and con tinued to impose this same charitable duty
upon himself after the advent of Islam . See Ibn Qutaybah , al-Si'r ioa-l-suarii'
(Istanbul, 1866 ; repr. Beirut, n. d.), pp . 50-55, at p. 51.

53 A reference to a line by the poet that goes:

Weep for a yea r, and then, may the nam e of peace be upon you , for who ever
weeps for an entire year may be excused.

See Labld ibn Rabi'ah al-'AmirI, Duodn , ed . Ihsan 'Abbas (Kuwait, 1962), p. 214,
I. 7.

54 A 'T ransitional' poet unr ivalled in invective . His name mean s 'the dwarf
(see E.l. 2, III , 641). He survived into the reign of Mu 'awiyah I (4 1/ 66 1-60/ 680),
(see E.l. 2, VII , 263-268).

55 'A rock' .
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janval;56 a river, not a brook. H e was wise and intelligent in his
discourse; good summoned him from nearby and embraced him
closely, wh en he declared: 'T he recognition of what ta kes place
between God and mortals does not perish' i' ? But th en he became
immoderate, exceeding all bounds in invective po etry, by ascending
and looking out from the pinnacle of evil. But in any circum stance,
his share of talent is highly desirable, and on e cannot ignore the
standing of one such as he."

I said: "W hat about the poet from th e tribe of Numayr?,,58 H e
repli ed : "Shame on him for being a slanderer concealed in th e hide
of an irreproachably honorable little man;59 on e dw elling between
Busra and Dumayr.P'' He was Abu Jandal , 'Ubayd,"! master of
minute details. Camelherders glory in him, yet even second-ra te
poets reject him. H e contended with poetry's bounding main, and
ventured boldly into the beginnings and ends of po ems, but was
overcome by sleeplessnes s and insomnia so that, instead of finishing
them, he smoothed his bed and couch in prep aration for sleep ."

I asked : "W hat about al-Farazdaq'f andJarlr?,,63 H e responded:
"T hey are cotton and silk, a camel's nos e-band and its muzzle.P"
They are Abu Faras and Abu Hazrah.P'' they alternate like the high
and low tides, they are two horses winning all bets. Neither of them

56 'A stony stretc h of land' .
57 This is the second hemistich of the following line of poetry by him :
Wh oever performs a good deed will not lack his reward, for the recogni tion
of what takes place between God and mortals does not perish.

See al-Hutay'ah , Diioiin, ed. Nu 'man Muhammad Arnin Tah a (Cairo, 1987), p.
5 1, I. 15.

58 A trib e from Najd (see £.1. 2, VIII , 120).
59 Numayr. The word also mean s 'a little leopard' .
60 T owns in Syria, near Damascus (for the former , see £.1. 2, I, 1275-1277 ;

for the latt er , see £ .1. 2, II , 1021b).
61 His nam e was 'Ubayd ibn Hu sayn , Abu J andal, a 'T ransitional' poet fa­

mous for his descriptions of camels, for which he becam e known as Ra'I l-Ibl (' the
camel herdsman '), (see £.1. 2, VIII , 400 -401).

62 Hamrnarn ibn Ga lib, gener ally known as al-Farazda q (d . 109/728) was a
famous satirical poet from the Umayyad per iod (see £. 1. 2, II , 988-789).

63 J arIr ibn 'Atiyah (28/ 640-110/ 728), another major Umayyad satirist, was a
contempora ry of al-Farazda q, with whom he exchanged invective verse (see £./.
2, II, 479-480).

64 J arfr.
65 Surnames of the two poets.
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has ever been degrad ed or vilified . As for H ammam.P" he is a
heroic lord, the clou ds' first rain , a cloud bursting with water , a sea
whose depths cannot be fa tho med, a racehorse who se racetrack
cannot be coursed; he carves on solid rock and speaks of glory. As
for J arlr, he is a swift steed who gains preceden ce, whose rid er runs
over rough ground, then comes to the smooth; who speeds up , then
slows down; who encounters difficulties, then overcomes them; who
utt ers man y words, then only a few; who is obscur e, then clear, and
who is harsh, th en gentle. He scoops out his utter an ces from the
boundless main, on ly to produce words of enchantme nt; he vies
with the delicacy of the breeze, only to produce diction that is
wondrous and graceful."

I said: "W hat is your opinion of Gaylan?"67 H e responded: "H e
embodies the supe riority of the tribe of 'Ad~8 to that of Q ays 'Aylan.69

H e is Abu B aril, and wha t an abii biiril!7o H e is one who endur es
when he is hungry; who suffers when he is oppressed . When he
described the halt ing-pl aces and stages of journeys, ladi es traveling
in howdah s and fem ale riding-camels, maidens and beloveds, deserts
and mounts, tribes and encamped travelers, afternoon and evening
sha dows, and when misfortunes struck him down, and bear ers of
lucky and unlucky ome ns crossed his path , so that he composed
love po ems and elegies to M ayyah. i ! he provided full satisfaction.
Therefore, accep t him as the descriptive and lyrical poet that he is,
witho ut expecting him to be a satirist or a pan egyrist."

I said: "W hat abo ut the Mah zumi Abu I-J:Iattab?" n H e answered:

66 A surname of al-Farazdaq.
67 Gavlan ibn 'Uqbah, known as Qti I-Rummah (d. ca. 110/ 728), was an

Umayyad poet famous for his imitations of the traditi onal Bedou in qasidah (see
E./. 2, II, 245-246).

68 Qti I-Rummah 's tribe. It is North Arabian (see £.1. 2, III , 386a).
69 A major North Arab ian tribe to which num erou s import ant Arab poets

belonged, including (only to ment ion those feat ured in th is maqiimah) al-Na bigah
al-Dubyani, 'Antarah, Labid, al-Ha nsa ', al-Hutay'ah, and al-Na bigah al-ja'di (see
£.1. 1, II, 652-657, at pp. 656-65 7). T he implicat ion of the above passage is that
D.ti l-Ru mmah , by himself, is better than all the poets of Q ays 'Aylan put togeth­
er.

70 T he term means 'a lion' .
71 T he nam e of the lady to whom he devoted his love poetry.
72 Named 'Umar ibn AbI Rabl'ah (d. 100/7 19). He was an Umayya d poet
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"H ow welcom e is he, insofar as he 'is equivalent, in nobility of
ancestry , to perfurne'F'' He is 'Umar, and what an 'umar!H He is the
subject of evening conversa tion, and the describer of greater and
lesser pilgrimages.i" He devoted himself to Suhayl and the latt er 's
Turayya ,76 as well as to his own Rabab and Rayya.77 Yet he fell
short of the scope reached by the ma ster -poets, for he neglected the
themes of vengeance and bloodwit. Furthermore, he trip s over the
hems of his own garme nt, is distracted by his dream-image and the
ph antom of his imagination , and delights in the acacias and mimo­
sas he describes. Love-poetry entirely obsessed him , and his words
exhibit excellence and superiority only when he describ es a furt ive
gaze, a flash of wit, a stolen glan ce, the keeping of a promise , an
attempt to see a beloved once more, and a requ est to be made
happy by her . T hus, talent first grabs him and then lets him go; at
times, he gets carried away by passion , and at times, he is rejected
by it. He wished the tribe of 'Udrah78 had given birth to him so

from Mecca, famo us for his flirtatiou s and somewhat explicit, though never ob­
scene , love poe try (see E.I. I , III , 979).

73 T his is a reference to a line of poetry in which the love poet Ku tayyir (see
below) praised the Umayyad Caliph 'Umar II (r. 98/7 17- 10 1/7 20):

o 'Umar, son of 'Umar ibn al-Ha ua b, equivalent, in nobility of ances try, to

perfume .. . (W , p. 285 , n. 95).
H 'A life' .
75 T he term for 'lesser pilgrimages' is ' umar, plural of 'umrah,
76 The poet 'Umar compose d love poet ry for a lady nam ed Iurayya ('Pleia­

des'), but when she married a man nam ed Suhayl ('Canopus'), he came up with
a conceit based upon the literal meaning of the two future spo uses' nam es, plus
the fact tha t, from the latitude of the Ara bian Pen insula, the Pleiades rise in th e
North (Syria), whereas C anopus rises in th e South (Yemen) so that the two can
never meet in the heavens:

o you who marry I urayya to Suhayl, by your life, how will the two ever
meet?

She is a Syr ian [or northern asterism] when she rises, whereas when Suhayl
rises, he is a Yem enite [or southern star].

See 'Umar ibn Abi Rabi' ah, Diuiin (Beirut, 1961), p. 438 (cf. 1\131 , n. 19, below).
77 Two of the more th an fort y ladies to whom the inconstant 'Umar addr essed

his love songs.
78 In cont rast to ' Umar's poetry, which was filled with ligh t-hear ted flirting,

and ded ica ted to man y ladies, tha t of his contempo ra ries, the poets from the tribe
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th at he could have let chastity control his passion , and so that he
could have sworn his oath and vow to chastity alone."

I enquired: "W hat about Abu (Amr,79 (the T ormented '?" H e
responded: "H e was ran som ed with superior, red came ls, buffered
by wealth and a long life. H e is]amil, and what a j amzl!8o H e is a
spokesman or gua ra ntor; he is both cru de and refined , he is sub­
lime and captiva ting . H e has a manner that is come ly by reason of
its kindliness, and words such that th e softness of the breeze is
considered rough next to their gentleness . When love makes him
tremble and renders him unruly; when desire overcomes him and
seeks him out, he has the stroke of a burnished sword , the strength
of tempered win e, and the power of youth over gray-haired old
age. H e has the coquettry of Iraq and the gra ce of the Hij az, the
passion of lovers, and the profu sion of th e raja; poets.,,81

I said: "W hat abo ut the Huza'I, Ibn AbI ]um(ah ?"82 H e an­
swered: "He felt an ardent love, shed a tear, and enjoyed praise
and fame. H e is Abu Sa hr, and what an abii 5abr!83 H e is a man of
glory and pride. It is enough for you to kno w that he is one of the
joists holding up the love-elegy and one of the stays supporting the
panegyric, as well as a master of puns and of ambiguous forms of
speech. H e causes human hearts and breasts to th rob when love­
sickness and passion make him spe ak. H e is a master-pan egyrist
and a flint that strikes abundant fire. When he yearns and pines,
nothing can curb or restrain him. 'Azzah'l" contro lled his bridle, all
the while disregarding his pit eous claims, so he requ ested of her
'the mere shadow of a cloud',85 but he man aged to bag not a single

of 'U dra h (whose nam e, perhaps not uncoincident ally, literally means 'virginity' )
was characterized by hopelessness, chas tity, frustration , and faithfulness to a sin­
gle lady (see E.I. 1, IV , 988-990).

79 Kn own asJamil (d. 8 1/70 1), a fam ous love poet of the 'Ug ri school (see E.I.
2, II, 427-428).

80 'A beautiful one' .
8 \ Poets who composed unu sually long poems in the meter rajae,
82 He was Ku jayyir (d. 104/723), a love poet of the 'Udri school (see £. 1. 2,

V, 55 1-553).
83 Literally, 'father of a rock,' i.e. , 'one possessing the solidity of a rock'.
8-1 The nam e of his beloved .
85 A reference to two lines of poetry by Kujayyir, in which he declar es:
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one of her sandgro use or doves. H e was an ab unda nce th at was
reduced'l'' and a hero who was humiliat ed for, since ancient times,
great men have been humbled in orde r to be glorified subsequent­
ly, and experts have been considered ign orant despite their knowl­
edge. H ow delightful is he to men of lett ers, and how he tran scends
all lands, be they fertile or barren ."

I said: "What abo ut the TaglibI, Abu l'vl alik?,,87 He replied: "Wo n' t
you avoid all that conce rns him , and leave him to be forgott en
amo ng mortals? He is one whose ton gue is sha rp and whose talent
is solid, who was not handicapped by being a Christian, while the
fact th at he was a townsman did not corrupt th e purity of his
speech.f" On the contra ry, he overwhelmed and dumbfounded people,
so that they shr ank away from him. May he perish, Giya189 that he
is, who never experienced good with the benefit of any help.9o On
acco unt of th e loqu acity of his ton gue he was called Abtal91 or,
perhap s, becau se of how he censured mistakes and loquaciry'f in
othe rs."

I enquired: "What about the slave , Abu I-l:Iaj na'?"93 H e replied:
"You are a natural glutton for punishment. H e is Nusayb, and what
a nUf qyb!94 H e is fully bo unteo us, not just partly so; he is endowed

I and my mad passion for 'Azzah, after she and I gave up wha t existed
between us,

Are like on e who hop es for the shadow of a cloud: whenever he settles down
to take a siesta beneat h it, it van ishes.

See Kutayyir 'Azzah, Diuxi n (Beiru t, 1971), p. 103.
86 In Arabic, the ph rase katirun qullila, may also be un derstood as 'an abun­

dan ce (kalfrun) th at was put in the dim inu tive (qullila)' , whi le the diminutive of kalfr
is pr ecisely kUlayyir, the name of the poet.

H7 Kn own as al-Ahta l (19/ 640-90/708), he was a C hristian from northern
Iraq , an d a famous Umayyad panegyrist and satirist. H e form ed part of a talent­
ed trio whose other two members were J arlr and al-Farazdaq (see E./. 2, I, 33 1).

88 A reference to the firmly held belief that only Bedouins spoke pure Ara bic
and that, as a result of the influence of foreigners, the Arabic language tended to
become corr upt whenever Bedou ins settled in towns.

89 Surname of the poet.
90 CD'iil.
9 1 'Loquacious one ' .
92 Hatal.
93 Nu~ayb ibn Rabah (d. 108/7 26), a black slave and a fam ous Umayyad poet

(see £. 1. 2, VIII , 145).
!H 'A little mon um ent ' .
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with luck and good fortune; in excellence, he is an un erring arrow;
he is a freeborn slave, and bitter-sweet; his loyalty was so noble that
he becam e illustrious , and his disposition was so goodly that he
becam e grac ious. During his life, he fell in love with Da'd95 and
declared that he would be jealous of her even after his death.,,96

I said : "What is your opinion about al-Bansa,?"97 H e replied:
"Hasten to the women po ets, now that , in discussing the men among
the m, you have already been gra nted such detailed elaboration and
space!" I replied : "At any rate, you mu st inform me about her and
about Layla al-Ahva liyah.i" for bo th of them attained high rank. "
Then he replied : "T o hell with both of them, since the one is a
calamity, and the oth er, a disaster! T hey both peered into hidden
matt ers with a clear eye, to the po int that they surpassed first-r ate
and master-poets, nor did they neglect the theme of vengeance and
the bloodwit. Al-H an sa' is Turnadir, and what a tumiirjir!99 She has
a face radiant with excellence and is an urban nomad in the purity
of her speech; she is a mourning dove, and a kindler of passion 's
flint who always strikes fire. She disp ensed with composing any
love-elegy or poem of self-praise and mourned instead over Mu'awiyah
and Sabr. 100 As far as Layla al-Ahyaliyah is conce rned, what a
layla lOl she is! Let it suffice you to know that she outwitted no less
than al-I:Iajjajl02 as she traversed the mountain passes and rugged

95 The lady to whom he devoted his love poems.
96 A reference to a line of poetry by Nusayb , in which he states:
I will pine for Da'd as long as I live and, when I die-woe unt o Da'd!-who
will pine for her after me?

See Ibn 'Abd Rabbihi, Kitiib al-'iqd al-farid, ed. Ahmad Amin , et al. (Cairo, 1965),
V, 373.

97 Name d T um adir (ca. AD 575-AH 24/645), she is famo us for the elegies in
which she mourned her brot hers Mu'awiyah and Sahr, both of whom perished
in battle (see E.!. 2, IV, 1027).

98 She died ca. 80/700, and was also famous for her elegies (see E./. 2, V,
710).

99 Literally 'she traces her lineage to the tribe of Mudar' .
100 Her slain brothers.
101 'Intoxication' .
102 He lived from 40/ 660 to 95/7 14 and was an Umayyad governor of Iraq

known for his severity (cf. M1 3, n. II , above). This passage is an allusion to an
incident in which the poetess appeared befor e al-Hajjaj and was asked by him to
recite a poem abo ut her lover Tawbah, in which she alluded negatively to the
govern or. Her words angered the latter , who orde red her tongue to be cut out.
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roads of speec h. She brought about the death of T awb ah 103 by
alternating between unruliness and regret. She drove al:Ja 'dII04 away,
causing him to take to his heels in flight, to the point that he died
and was lost to his family and friends."

I said: "What ab out mentioning al-] a'dl?,,105 T o which he an­
swered: "Shame on you, you little Ma'addi.l '" your words drift
from one topic to ano ther, and even your seriousness is nothing but
buffoon ery. You wander up and down , neglecting no fam ous or
obscure person. Abu Layla, Qays was a man of authorit y and proud
bearing.l07 H aving been given the choice, he described dwellings
and depicted hors es, elab orating at length in so doing. In discourse,
he rode a docile mount, and in poetry, he evoked abandoned en­
campme nts, for he was as original as he was amaz ing, being both
able to place the object of his description at a distan ce, as well as
to bring it up close, so that eyewitnesses agreed with him , and
saintly ascetics did not avo id him. How excellent was the pr ayer
that he might continue to enjoy the soundness of his teeth ,108 and
the favor that raised him above his contempora ries and those of his
same age ."

I said: "And wha t about Q ays, 'the .Ma dma n'?"109 He answered:

Layla managed to appease the governor by rec iting another poem, th is time in
his praise. See Muhammad ibn Sakir al-K utubi, Fawiil al-wqfa),iil, ed . Muh amm ad
Muhyi l-Dm 'Abd al-Hamid (Cairo, 195 1), II , 289-291 , no. 36 1.

1O:l Tawbah ibn al-H um ayyir was a ba ndit warrior whose love for Layla could
not be fulfilled . Wh en he was assassinated, she composed a famo us elegy in his
memory (see E.!. 2, IV , 9 12a).

10+ An allusion to a poet named Qays ibn 'Abdallah, al-Nabigah al-ja'dr (d.
50/670) aga inst whom she engaged in a poetic duel in which she succeeded in
sur passing her oppo nent (see E./. 2, V , 1102-1107).

105 See n. 104, above.
106 A member of the North Arabian gro uping of Ma'add (see E.!. 2, V , 894­

895). This is a referen ce to the Arabi c proverb: "Your hearing of th e little Ma'addi
is bett er than your seeing him ," which is applied to person s whose reputation is
superior to th eir actual app earance (A1.A., I, 22 7-230, no. 655).

107 Qa),s.
108 An allusion to an occasion in which the poet pr aised the Proph et who, in

turn declared: "May God not break your teeth !" The poet is said to have enjoyed
the ben efit of health y teeth from tha t time forward. See Ibn Qutaybah, al-Si'T ioa­
l-i l/aTa', pp . 55-58, at p . 56.

109 Q ays ibn al-M ulawwah, al-Maj nun (d. ca. 68 /688) was one of the most
famo us 'Udri poe ts. He is rep uted to have gone mad over his lady Layla, T heir
story becam e legendary and provided the basis for later roman ces about Majnim
La)'liz (,Layla 's madman ') in several Islamic lan guages (see E./. 2, V, 1102-1 107).
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"He was possessed and insane in all sorts and kinds of ways. Love
and kindness drove him mad , so that his heart and tongue turned
sweet. Passion pla ced its garme nts on him and success opened its
doors to him. In the arena of ardent love and yearning, he embod­
ies a proverb traveling by day and, in the lowlands and the high­
lands , he is a dream-image traveling by night. Wo e, woe unto him ,
when he openly mentioned the nam e of his Layla, whom he re­
ferred to as Umm Malik, IIO thereby perishing am ong mortals; or
when he declared that his meeting with her would be 'in the wake
of westerly wandering stars ,' III thus conquering every astonishing
summit of originality!"

I asked : "What about Q ays ibn al-D arl1)?"11 2 He replied: "He
expe rienced pure love and suffered from a wounded heart and an
eyelid injured by love' s sleeplessness. H is discours e is ample; it is in
earnes t, not in j est. Both the content and the form of his po etry are
refined , and his loyalty and commitme nt to love are obvious, for he
'kissed the surface of the ground' 113 and entrea ted the midday mirage.
How excellent were his affection and inclination, when he invoked
his Lubna's"!" name in the diminutive, and was attracted to her by
his distinctive tenderness, and when love distan ced him from her at
times, an d brought him near to her at oth ers! He was a keen ob­
server and a brill iant light ; a weak person who becam e inured to
disease; one distressed when he became too ill to sit up on his own;
he left the deser t but regrett ed doing so as soon as he began to miss
the object of his passion. He claimed that both religion and the

110 Surnames of the lad y.
III Allusion to a line by the poet in which he declares:
T his morning, as I looked for Layla , I was like one gazing at dawn in the wake
of westerly wander ing stars.

See Majnun Layla, Diiodn, ed . 'Abd al-Sattar Ahmad Farrag (C airo, 1973), pp.
78-80, at p. 79, no . 5 1, I. 10.

112 H e is another 'Ugri poet (d. ca. 68 / 688). See Arabic Literature to the End if
the Umayyad Period, ed. A. F. L. Beeston , et al. (T he Cambri dge History of Arab ic
Literature, I [Cambridge, 1983]), pp . 425 -426 ; Qays Lubna, Diuidn ed. 'Adnan
ZakI Da rwis (Beiru t, 1996).

113 Refer ring to a line by the poet sta ting:
I have never loved your land, and yet I kiss the trace left by on e who steps on
its sur face.

Q ays Lubna, Diusin, pp . 29-30, at p. 30, no. 2, I. I .
114 His lad y.
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world we live in possess eso teric and exoteri c dimen sion s, and th at
ages and ete rnities would have to interven e befor e he could expe ­
rien ce resign ati on or consolation for his love."

I asked: "W hat abo ut al-M ura'iaj, Abu Mu'ad?,,1l5 H e repli ed :
"You really need help! You are confusing th e nab'"6 with th e ga­
ra b, 117 and ar e invoking both th e non-Arab and the Ara b in on e
breath! Sp ar e me the sterile, lesser po ets, and ask me only about
th e fertile master-poets!" I retorted: "You mu st, non etheless, in­
dul ge me by mentioning th at son of a slave father , othe rwise, how
ca n th e likes of you be conside red an authority?" H e repli ed : "De ­
sp ite everything negative I have said, he is Ibn Burd, Bassar, a man
of skillful art l 18 and a collector of tithes;119 he composed at length
and in abundance; he erred not , and left a profound influ ence on
th ose who came after him. Compilation bu sied itself with him,
whereas criticism neglected him; he lacked th e purity of speech th at
cha racterizes Bed ouins, as well as the native-speaker 's knowled ge of
i'riib.12o Were it not th at he was th e first M odern, his fame would
lie buried in th e tomb and th e grave. Yet the M oderns held him in
estee m, just as th e tribe of 'Uqayl l' ! held al-M uzahim 122 in estee m,

1\ 5 He was the blind poet Rassar ibn Burd (ca. 9517 14- 16i1783). Standing at
the wat ershed between Uma yyad and 'Abhasid poetry, he was the founde r of the
muhdat or 'Modern ' school of Arabic poetry th at arose in the early 'Abbasid
period and was cha racte rized by its copious use of conceits and figur es of speec h.
He descended from a noble Persian fami ly (although his fa ther was a former
slave), and was acc used of heresy, whereupo n the 'Abbasid Ca liph al-Mahdi (r.
15817 i 5-1691785) had him flogged to death (see E./. 2, I, 1080-1082).

l i t> Chadara lenax, a tree of which the wood is used in ma king arrows.
\ 17 A spec ies of willow (see M2, n. 12, above). The expression is equivalent to:

"You are confusing apples with oranges."
118 Reading hayyal with I) , rath er tha n ~~yal with W.
1\ 9 Reading 'aHar with I) , ra ther than ' isar with W.
120 Word-endings in Classica l Arabi c indi catin g case in the noun and mood

in th e verb .
121 A North Arabian trib e (see E./. 2, III , 9il-9i2).
122 A love-po et of the tribe of 'Uqayl, who died ca.12017i8 . See Muhammad

ibn Sallarn al-j uma ht, Die Kl assen der Dichter iTabaqat al-Iuara'), ed . J oseph H ell
(Leiden, 1916), pp . 150-151. T he 'Modern ' poets were viewed as inferior to th e
'Ancients' by trad itional scholars, and this is the view being uph eld here. Wh at
a l-Sadusr is saying is that , just as the poet al-Muza him was held in estee m by the
undistingu ished tribe of 'Uqayl, so Bassar was held in esteem by the undistin­
guished 'Modern' school. In ot her words, al-Sadusi is dam ning Rassar with faint
pr aise.
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when no king or prince would confer any distinction upon them ."
I asked : "What about al-Sari', Muslim?,,1 23 He responded: "H e

is a supe rior knight wearing an insignia to distinguish him in battle.
H e surpasses his peers, sunders ties, and cuts down his opponents .
H e was the first to compose po etry in an elegant style and to adorn
it; he climbed and ascended the peak of inventiveness; he hastened
swiftly toward pa ssion, until he was felled by the love for which he
became well known."

I asked: "Wha t about al-H akami, Abu Nuwas?" 124 H e answered :
"He was conce rne d with scandal and winecups; he preferred ob­
scenity and drinking vessels, neglectin g descriptions and pan egyrics.
H e clothed wine in the robe of his artistry , and devoted his tongue
to it. Were it not for that , his rank would be outstanding and his
words, pure gold."

I said : "Wha t about the senior Tayyi'l?" 125 H e responded: "H ow
fine are the words that he composed and adorned, yet how ugly are
the ideas that he expressed and communicate d! He even went to
the extreme of calling men to prayer , and of announcing the great­
ness of God in his poetry! In his embellishme nt and decoration
there is that which pu ts the skillful cha mpion to sha me, so that
people have insisted on granting him preeminence, despite having
torn his hide to shreds in their criticism. Yet who can escape from
being criticized, or find a safe haven from grudges and rancor? He
is Abu Tammam, Hablb ibn Aws, who runs with the lope of a
wolfl26 making ofT with every generous gift and ofTering.127 With
what a firm step does he trea d over the various provinces of dis-

123 Mu slim ibn al-Walid (d. 208/823), surnamed Sari al-GawanI ('the one
felled by the fair ma idens'), was one of a constellation of 'Modern ' poets who
flouri shed at the cour t of H arun al-Rasrd (r. 1701786-193/ 909), (see E.!. 2, II ,
694- 695).

124 Al-H asan ibn H an i' (1161763-198/ 8 14), surnamed Abu Nuwas ('the man
with the kiss-curl s') was famous for his licentious poetry devoted to extolling the
pleasures of wine, women, and boys (see E.I. 2, I, 143-145).

125 Abu T amrn am Habib ibn Aws (d. ca. 236/850) was fam ous for his pan e­
gyrics to the 'Abbasid Caliphs. Hi s critics accused him of making excessive use
of concei ts, to the point of renderin g the mean ing of his poetry obscure (see E.l.
2, I, 153-155). He was, in oth er words, perceived by his contemporaries as being
an Arab equivalent to Go ngo ra , and a culterano, avant la lettre.

126 Aws.
127 Aws.
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cour se, wh ile alternating, in his travels, between the eloquen ce of
the tribes of 'Amir l28 and Daws!129 H e is an eternally flowing foun­
tain and a helpful assistant; he is uniquely guided in his speech, and
there is no wetnurse or midwife who can compare with him."

I said: "What abo ut the j unior T ayyi'I?"13o H e answe red: "He
opened his mouth to recite poetry after reaching ado lescence and
losing his milk-teeth to art istic excellence . H e is Abu 'U badah,
Walid ; one who possesses a personally acquired store of inventive­
ness along with an inherited one . H e was provided with splendor
and brilliance, and nourished by luxury and wealth. H e is Abu
'Ubadah, Walid, and what a ioalids 131 Because of his poetic talent
the grayest of elders becomes young again, whereas the youngest of
children 132 grows up . The heedless ignore his talent , and the hau ghty
stru t in his garments, while he pours his win e with restraint and
trails the hem of his robe behind him with majestic pride. The age
clothed him in the mantle of its springtime .P" and he sipped his
poetic talent from its brook and stream."

I asked: "What ab ou t al-R timr, ibn jurayj?" 134 H e replied : "He
is man of invective and quarrelsom eness. H e is 'All, and what an
'all! 135 Yet he is as modest as he is distinguished. P'' Often do I
declare that he is a true poet , only to have to admit that he is also
a blowhard and a windbag. H e rises as high as a star, and falls as
low as a meteor. I bear witness th at he is a poet who composes
poetry of rem arkabl e beauty, and a loudmouth who causes much
distr ess. H e gathe rs firewood by night,1 37 inundates a flood ;138 trails

128 A South Arabian tribe (see £. 1. 2, II , 365).
129 See M21, n. 4, above.
130 Al-Buhturi (206/ 82 1-284/ 898) was ano ther major 'Abbasid pa negyrist, as

well as a protege of Abu Tamrnam (see £. 1. 2, I, 1289-1290).
131 'House-born slave' .
132 Walfd.
133 Wh ich he is famous for describing in his poems.
1 3 ~ Abu I-Hasan 'Alr ibn al-R umr (221/ 836-283/ 896), who att emp ted to cre­

ate a new intro spective and analytical poetry. He was also famous for his invec­
tive (see £. 1. 2, III , 907-909).

13'> 'A high , lofty, distingu ished individual ' .
136 'AIf.
137 \Vhen, because of the dark, it cannot be seen. The expression indicates the

pursuit of a futile act.
138 A red und an t or excessive act.
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his sleeves along with the train of his garment, as he struts in su­
preme arrogan ce, begging for a gift and donation. H e is a eulogiz­
ing satirist, an eager hop er , a wailing mourner , a descriptive speaker ,
and a bombastic thunderer."

I enquired: "What about Ibn al-Mu' tazz?"139 He answered: "What
do you expec t from one who was overthrown and defeated? He was
'Abdallah Abu 1-'Abbas, the brave young hero of the Banu 'Abbas,140
who was both meritorious and renowned . Simile obeyed him and
surrendered a generous share and an unveiled face to him."

I said: "What about al-KindI, Abu I-Tayyib?"141 He replied: "Along
with his sweet words, he was a poet gifted with a natural talent that
poured forth like a raincloud. Did his reputation not adv an ce? Of
course it did , for his knowledge and skill becam e famo us! Mouths
were fond of, and constantly utt ered his sayings; waters were sweet­
ened by his po ems, caravans bore forth his fame, and hands were
clapped in agreem ent 142 over his supe riority. H e choked and tor­
mented all those who aspired to compose po etry, while his star was
brilliant wherever it shone ."

I asked: "What about tho se who were his contempora ries and
successors, yet whose fortunes were eclipsed by his own , namely al­
Nuban,143 al-Salami . lv' al-H asimI,145 and al-TihamI?,,1 46 He re­
sponded: "They are a group among whom artistic excellence came
to be generalized, and whom the March and April months of Time

139 An 'Abbasid prince who was also a distinguished 'Modern ' poet and rhet­
or ician. He was born in 247 / 861 , while his unfortunate reign as Caliph lasted for
only one day , ending with his assassina tion in 296/909 (see E.l. 2, III , 892-893).

140 The 'Abbas id dynasty.
141 Know n as al-Mutanabbi (303/ 9 15-354/ 965), he is esteemed by many to

be the grea test of the Classical Arabic poets (see E.J. 2, VII , 769-77 2).
142 See M7 , n. 17, above.
143 Possibly Abu Nasr 'Abd al-'Aziz ibn 'Vma r ibn Nubatah al-Sa'dr (327/

939-405/ 1014), a minor poet of the second 'Abbasid period , who attended the
court of the Hamdanid pr ince Sayf al-Dawlah (r. 333/945-356/967) in Alepp o
(see I.KB.D., II, 138-144).

144 Possibly Mu hammad ibn 'Abdallah ibn Muhamm ad al-Mahzumi, al-Qurast,
al-Salaml (326/ 948-393/1 003), a minor Iraqi poet (see JoKB.D., II , 110-115).

145 Possibly a mino r poet named Abu l-H asan Muhammad ibn 'Abdallah ibn
Muhammad al-Hasimr known as Ibn Sukkarah (d. 385/995). His surviving poetry
deals with licen tiousness, jesting, and invective (see JoKB.D., III , 115-118).

146 Possibly a minor poet named Abu l-H asan 'Ali ibn Muhammad al-Ti hami
(d. 4 16/ 1025), (see l.KB.D., II , 316-3 19).
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brought forth; they are the fruit of the ages and epochs, th e flower
of the days and months." I insisted: "I would like to hear about
their virtues in detail, and to receive an evaluation and summary of
it." H e answered: "T hat is a goal whos e attainment would be as
difficult as its benefit would be paltry, for the group is a large one,
all its members are distinguished, the necklace they constitute is
composed of pearl after pearl, and th eir works are as beautiful as
the brilliant whit e pasterns of hors es, and the bright blaz es on their
foreheads."

I asked : "Wha t about the Taglibt, Abu Firas ?" 147 H e replied:
"H e was a master of ink and paper , he bo th ascended pulpits and
mounted horses. With his manifold cords and ropes, he dr ew his
words from the wellspring of inspiration; his soldiers and militias
made him independent of royal authority. He is a Baril, and what
a !.zaril! 148 H e is no wagc-earner.lf" ploughman. P" fortune-seeker,
or heir. Belles lettres granted him a livelihood, while wounds and
scars marred his skin. During his lifetime, he alternated between
captur ing and being capture d, between wealth and poverty, while
royalty did no t cease to long for him, nor obstacles, to hinder him ,
but the envious knew all along that such obsta cles' P! would prevail
over him at times, whereas, at other tim es, he would prevail over
th em. Thus, such envy did him no harm. He was even damned
with faint praise when it was said of him that 'He was a brave
young hero , yet not quite up to the standards of Malik. '1 52 But,
although he dwelt beneath the shadows of obscurity, he also donned
the vestments of power , and occupied a spacious lodging in the
encampme nts and way-stations of men 's souls ."

1-17 He lived from 320/932 to 357/968 and was a nephew of Sayf al-Dawlah ,
who se Aleppa n cour t he attended. He was a major poet , and a warrior, whose
poems written during his capt ivity in Co nstantinople rise to impressive heights of
emotion (see E.!. 2, I , 119-120).

1 ~8 T he word also mean s 'a lion '.
1+9 Readin g ts kiisib with 1,), rather than toa-ld kiisib with W.
150 /:liiriI.
151 Readin g anna-lui with 1,), rather than anna-kuma with W.
152 A pessimistic Arabic proverb implying that there is always someone supe­

rior to tha t person to whom the proverb is being applied (see lv/.A., II , 450-45 1,
no. 2762).
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I asked: "W hat about that dignitary, al-SarIf?,,1 53 H e answer ed:
"He possesses both an inherited and a personally acquired nobility.
H e is the noblest of Quraysl51 in his words, the mo st all-encom­
passing of th em in his power, the most welcoming of them 155 in his
embrac e, and the most fertile of them in his encampme nts and
spring-pastures. H e is able to compose a love-prelude that flows like
a river , a po em in self-praise that come s thundering down like a
boulder, a descriptive po em that is fitted together as skillfully as are
paving-stones, and an elegy and a lament for the dead so painful,
that they resemble the pain of a fool biting his fingers after having
been cheated . I have never seen anyon e more steady in following
a straight path, or more flexibl e in twisting and turning about. H e
was wrongfully compared to al-WalId,156 as a result of whi ch his
standing remained unknown and unrecogniz ed , although both these
po ets enjoyed preceden ce and possessed the banner of leadership;
both were vigorous and constant. Yet al-Ra<;lI157 cannot console us
for th e loss of al-M urtada.P'' for each of the two is a swordblade
un sheathed , and a delightful counterbalance to the oth er."

I said: "W hat about th e M agribi vizier ?" 159 H e answered: "He
was a non-Arab' P" Arab , he was loyal to th e Holy Writ, and was
a high-ranking l:Iariji. 161 H e was Abu l-Qasim, and what an abii l-

153 AI-Sarlf al-RaQI (359/ 970-406/ IO15) was a famo us poe t, as well as a pa tron
of poets, wh o descended from the Prophet, and flour ished in Baghda d. He was
a lead ing Sri wr iter and co mp osed man y poem s of an anti -Sunni nature (see E.!.
2, IX, 340-343 ).

154 The tribe to which the Prophet belon ged.
155 Read ing arhabu-hum with 0 , rather th an at'abu-hum with \ '\'.
156 Al-Buhturi, mentioned above .
157 Surname of the poet under discussion .
158 Abu l-Qasim 'All ibn al-H usay n ibn Mfisa known as al-Sarlf al-M urtada

(355/ 966-436 /1 044), was a brother of al-Sarlf al-Ra di, and a distinguished poet
and scholar in his own right (see E.1. 2, VII , 634).

159 He is Abu l-Qasim al-Husayn ibn 'All a l-Magribi, who was no t from th e
Maghreb at all, but descended from a noble Per sian lineage connecting him with
the Sasan id empe ror Bahram Gur (r. AD 420-438). O n the M ag-rib! vizier, see
I.KB.D., I, 450-456.

160 'Ajamf may also be interpre ted more specifically to mean 'Persian' (see E.l.
2, I, 206).

161 During the battle of Siffrn (37/ 657), 'All, the four th ort hodox Caliph (r.
35/656-40/66 1), agreed to submi t to ar bitration the dispute ove r the success ion
to the caliphate th at he was cur rently having with Mu'awiyah , govern or of Syr ia.
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qiisimi 162 He had a smiling mouth and his fragrance was redolent;
he ruled the masses and fletched his arrow with the choice forefeathers
and hidden secondary feathers of birds' wings; he encamped on
summits of belles lettres that had never been encamped upon before,
fasten ed on himself amulets that have never been unfastened or
untied thereafter , and becam e a specialist in literature's diverse
bran ches, so that learning went mad over him. His understanding
qu affed drink after drink from the wat er of eloquen ce, and his
arrow was guid ed by the spirit of precision , for he struck vital areas
and joints, mastering both the genera l and the spec ific. H e th us
outstr ipped and surpassed others, achieved and reached his goal ,
adorned and embroidered the garment of artistic excellence, and
revealed and disclosed the secret of creativity."

I asked: "What about ai-TanubI, Abu 1-'Ala ,?"163 He said: "He
is an arrow of greatness and high rank; a wearer of embroidered
rob es and striped mantles. Verse submitted and yielded to him , but
prose denied and refused itself to him, so that he died of chagrin
without ever having mastered prose, having continuously gon e astray
with in its unmarked deserts. H e was a wise fool; an inh abited aban­
doned-en campment; he soared and plummetted ; he beat and shook
the tree of error, knocking down its leaves."

I asked : "What about al-Daylami, Mihyar?"164 He replied : "He
is a racing steed with whom wild asses compe te, a unique pearl on
the necklace of the poets, the treasure of their kingdom, the fore­
most horse among those running in their file, the lead er of their

\Vhen the verdi ct was issued agai nst 'Ail's cause, he was accused by a large sector
of his army of having betrayed his sacred tru st to defend his holy office. T his
gro up 'seceded' and form ed a new sect within Islam , namely the Harijis ('those
who secede '), (sec E.!. 2, IV, 1074-1077; 1\15, n. 4, above).

162 'A beaut iful person ' .
163 He is the famous blind poet and prose writer Abu l-'Ala' al-Ma 'arrr (363/

973-449/ I 057), whose techn ique of lurum mii lay alzam, which consists of rhyming
the penultimate as well as the final consona nt of rhyme-words, al-Saraqu sti is
imita ting in his al-Maqamat al-lueiimiyah. Al-Ma'a rri attended the 'Abbasid cour t
in Baghdad, where he was not appreciated, hence he returned hom e to Syria,
where he developed his free-th inking and pessimistic ph ilosoph y (sec E.!. 2, Y,
927-935 ).

164 A famo us poet who died in 428/ 1037. He was converted from Zoroastri­
anism to Islam by al-SarIf al-Radi, and took up residence in Baghd ad , where he
preached the Sri doctrine (see E.!. 2, VII , 24).
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troops of cavalry. He speaks at length without getting bored; he is
a moist meadow besprinkled with dew; a tightly twisted rope that
is not weak and cannot be untied, he brings the whit e-footed wild
goats down from the mountain tops ,165 and reconciles adversaries;
he arouses the sluggish, and makes the wooden tip of his spear-shaft
follow precisely in the path of its iron head; he is the truest of
arrows, and the seal of all these noble poets. "

I asked : "How many others, along with him , are adept and skill­
ful, and have climbed and ascended the peaks of artistic excel­
lence?" He replied: "As for the latt er , their number is incalculable,
henc e I do not wish to investigate the subject in detail, for evalu­
ating them would be a difficult task, since all of them are resplend­
ent and brilliant." I therefore insisted: "Would it be possible for you
to bear with me, and offer me full information and knowledge
regarding those poets who are our contemporaries?" He responded
to me: "0 Sa 'ib, 'hold to forgiveness 'P" and do not trouble pure
waters, for tomorrow is another day, and the best life is one of rest
and tranquility. I have been tedious for far too long, and boredom
has set in. I am not leaving you because I dislike you, but rather,
I am repairing to a fertile area of the land, covered with herbage
and greenery, and containing way-stations and encampments, in
which I will most assuredly find a monk and some monasteries.lv?
Therefore, give me some cash in exchange for this traveling-camel,168
and you will see no further trace of me."

Al-Sa'ib said :
I thus offered him all that was left of my dirhams and dinars. Then

165 Or 'h e brings the ravens with a whit e feather in their wings down from
their perches' . The point is that his poetic charm is so great tha t it attracts
animals and birds as shy of human company as the above.

166 Qur'an, 7:199.
167 No doubt in which to pursue the unlawful activities described in "M aqdmali

20 (Wine)."
168 Note (A) that at the beginning of this maqiimah, it is distinctly stated that

al-Sadusi is mounted by al-Sa'ib on on e of the latt er 's camels. A1-Sa'ib is thu s
bein g asked to bu y back his own camel. (B) The travelers ar e in the middle of a
"trackless wildern ess." If this is so, then how does al-Sadusi hop e to reach the
monastery on foot? These are two further inconsistencies in the narration , sug­
gesting either the unreliabil ity of the narrator, or his gullib ility.
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he said: "How tightly do talons l69 and hooks' ?" clutch the objects
of their desire!" Wit h that, he took his leave of me, declaring, as he
departed [sarl]:

God protect an illustrious young hero who feels distress as evening
falls, for he is on the verge of separation from me.

H ardly did I requ est a boon from him, than he granted it,
thereby making me rich .

Let me thank him for his effort, and spend all night long pray­
ing to God on his behalf,

For I have often rent the garment of gloom before, as I bowed
down and knelt in worship .

169 O r 'hoo ks' .
170 Or 'distinguished men of evil disposition ' .



Maqamah 31
(The Stars}'

The narrator said:
I left Ir aq among" a group of travelers of nobl e lineage, distin­

guished an cestry, and clear virtue, the creases of whose palms dis­
tilled the moi sture of generosity, and whose glory was an cient as a
pyramid. We were on our way to the holy sanctuary of God's
Ka'b ah , and were performing the holy rites of pilgrimage and con­
secration. During the course of our journey, the beginnings and
ends of every conversat ion one might desire were generously pro­
vided , and the waves of the full and swollen sea of letters clash ed
against one another , as we endeavored to make the stages of our
peregrination short, when in reality they were long , by spurring on
our female riding-camels, despite their exhaustion. While we were
traversing the surface of the desert of al-Samawah.I we beheld the
full moon" in the sky, or heaven , round like a bracelet, or curved
like a bangle. Suddenly we spied a shooting star that had sponta­
neously burst into view, descending from on high , so that it pene­
trated the atmosphere and traveled west and east ,5 until it filled our
eyes and transform ed the landscap e. It was as if it had encountered
the plan et Mars6 in its path and speared it, or as if it had aimed its
spa rks at Capella? and stru ck it. So we declared:

This is a marvelous sign. Perhaps it portends a prayer to be
answered, an evil to be averted , or a desert'' to be crossed.

Then we plunged into speech , exercised our thoughts, went down

I T his maqiimah appears as no. 26 in D.
2 Read ing fi lummatin with D, rather tha n ioa-fi lummatin with W.
3 Between Kufa and Syria (see £.1. 2, VIII , 1041).
4 Badr. No te that the moon will be descr ibed as a crescent (h ilii~ , (see below,

n.9).
5 Garban ioa-sarqan, which would be ph ysically impo ssible.
6 Al-mirrih,
7 Al-'ayyiiq, a giant yellow star in the constellation Aur iga. Here and in what

follows, I wish to express my gra titude to Mr. Mark Pettigrew, who, in a forth­
coming art icle on th is maqiimah, will elucidate mu ch of the star -lore it contains,
and who has genero usly granted me permission to use some of his discoveries to
explain numerou s obscure points in the text.

8 Read ing qafran with D, rather than f aqran with W.
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to drink from the cistern and meadow of deliberation , and de­
cla red :

This is a sign, but where is the one who can interpret it? T o what
can we compa re it, when anything like it is hard to find?

We all contended with one ano ther for the right to speak and to
occupy the arena of discourse and, each according to his ability, we
raced our horses or donkeys in its hippodrome. Wh ile we were thus
occupied, suddenly a person appeared, veiled by darkness, but whom
words made distinct, for he said:

o men of solid education, lad en with gold and silver; 0 sons of
the non-Arabs, would anyone like to test my mettle? Who among
you is saddened by my cheerful countenance? Wh ere among you is
a talented, discriminating man ? Who among you can compare with ,
or resemble me? Look at the lot of you : How can you achieve your
purpose? You have injured learning and reopened its wound; you
have strayed from your goa l and come to be distracted from the
substance by the accident.

Al-Sa'ib said:
H e so aroused and stirred us, subdued and vanq uished us, that

we tr ied to approach him and asked him to repeat his words. But
he refused, all the while avo iding us and saying:

My kind does not ride away, or let othe rs do so, un til he has
eithe r triumphed or mou nted a wild beast. Listen , and listen close­
ly; then despair , or seek furt her information.

So we said to him :
Let us, oh let us have your counsel! Our own words have all

been in vain.
Then he replied [btififJ:

I rem ember a crescent moon ," round like a bracelet , or curved
like a bangle,

That alarmed the stars so that they sped off warily, like an
oryx-herd alarmed by the arrival of dawn .

Do not blame those stars, for bows10 are capable of shoo ting

9 Hiliil. No te that the moon has been descr ibed as a full one (badr) , (see above,
n. 4). This is on e more inconsistency in the narration .

10 Here, the cresce nt moon is pr esent ed metap horically as being a bow .
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pIercmg arrows whose tips are sharpened by Perdition and
Ruin.

Even when strong, every brave star among th em becomes weak ,
as well as cautious lest those arrows should fall upon it.

AI-Gafr l l is terrified by that crescent moon, as are the two
Simaks!", while the Tawr13 of the Zodiac bellows with fright on
account of its presence.

One of the moon's un erring arrows has pierced Bahram.!" so
that the latter is covered with its own dark, flowing blood,

And the moon also shot the Charioteerl '' with an arrow consist­
ing of a shooting star bright as a flower in bloom.

As for al-Turayya,16 it fears lest the moon be a spy whose
proximity is here to stay ,

While Suhayll ? hopes, despite the moon's nearness, that a love­
union will take pla ce tomorrow, if only an appeal for help can
bring him closer to his beloved,

But one traveling north.l'' whom uplands and lowlands em­
brace, is far from one traveling south.l?

II 'T he Kid' , three stars in Virgo (mistakenly attributed to Libra in some
sources. See Edward William Lane , Arabic-English Lexicon [London, 1863-1893],
VI , 2273) which may be iota, kappa, and phi Vir ginis. It represent s the fifteenth
lunar mansion.

12 Al-simiikiin , two important sta rs (see M2 , n. 11, above).
13 'Bull' , i.e., the constellation Taurus.
14 An alternate nam e, of Persian derivation, for the planet Mars , which is

normally known in Arabic as al-mirrih.
15 Mumsik al-iiniin ' the one grasping the reins ' , i.e., the const ellation Auriga.
16 The Pleiades, a bright star cluster in Taurus. Also the third lunar mansion,

associated with the abundance of rain .
17 Canopus (alpha Carinae).
18 Sha'iim ('traveling north ' or simply 'northern '), a term appli ed to many stars,

but here referring to the Pleiades, which , from th e latitude of the Arabian Penin­
sula, app ear to rise in Syria.

19 raman ('traveling south' or simply 'southern ') referring to Canopus which ,
from the latitud e of the Arabian Penin sula, appears to rise in Yemen. This is a
reference to a poem composed by 'Umar ibn AM Rabi'ah (see M30 , n. 76,
above).
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Yet, since ancient times, Suh ayl ha s wooed al-T urayya, while
al-T urayya has modestly preserved her virtue despite his ad­
van ces.

Meanhil e al-Suha/" has grown lean out of passion for al-T urayya,
for he is her H ammam.I ! whereas she is his Nawar.22

Let us congra tulate the two Oryx Calves23 on their love-union ,
whether they keep their passion secre t or make it pu blic,

Be patient , 0 Suhayl, now that you have fallen in love, for love
is a tormen t and a burning thirst.

Cultivate hope and, perchan ce, Fate will gra nt you your wish­
es, for Fate is ever cha nging.

Let us congratulate you, in your lon eliness, whenever you are
visited by a constant visitor, nam ely the dream-image of the
one who avoids you.2~

The other stars envy you for being so unique tha t their light
cannot compe te with your brilliance.P

In al-Wazn,26 you have a friend and ally whom no CIrcum­
stance can prevent from keeping his oa th.

20 A faint ly visible star in Ursa Major, proverbially difficult to see. Spott ing it
was a test of eyesight. Al-Suha can probab ly be identifi ed as 80 Ursa Majoris (I
am indebted to Professor Gibor Basri of the Department of Astronom y at the
Universi ty of Ca lifornia , Berkeley for th is information), (see ~r 7 , n. 19, above).

2 1 Surname of the Umayyad poet al-Fa raz daq (see M 30, n. 62 , above).
22 The wife of al-Farazdaq, whom the poet repudiated , after which he regre t­

ted having done so, only to spend the rest of his life writing desperate love poems
to her (see E.l. 2, VI, 476a, and passim).

23 Al-farqadiin are bela and gamma of Ursa Minor, two bri ght sta rs that revolve
arou nd the polestar and never set. T hey are , therefor e, symbo lic, amo ng the
Arabs, of faithfulness.

2+ I.e., al-I ur ayya , the Pleiades.
25 Canopus is the second bri ght est sta r in the heavens.
26 Al-Wazn and al-Ha da ri ar e two stars in th e constellation of Ce ntaurus ,

known as al-muhlifan (' the two things upon which people swea r'), supposedly because
they rose shortly before Ca nopus and were frequently confused with it, one per­
son swea ring that it was Ca nop us, while the other swea ring that it was not.
Edw ard William Lan e, All Arabic-English Lexicon, II, 589 , identifies al-Wazn as a
sta r on the left for e-hoof of Ce ntaur us (possibly alpha Ce nta ur i) and al-Ha da ri as
a star on the right for e-hoof of Ce ntaurus (possibly bela Ce nta uri).
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AI-I:Ia<;lari27 appeared as al-Wazn's co-mub/ij,28 while you, Su­
hayl, have never complained of al-Hadari, even when proxim­
ity to it brings you sorrow.

In this wise do true companions and sincere friends behave;
therefore, remain calm, Suhayl, for those onagers have not
abandoned you to wander off at random.

It is as if the other stars were a bevy of circumambulating
maidens, like unto gazelles, you being their Dawar.29

It was for a good reason that al-Simak al-Ramih. r" brandished
a lance, like a brave horseman returning from an encounter,

While the valiant knight al-Simak al-A' zaP I approached at a
nonchalant, leisurely pace, when summoned to the attack.

Al-Nasr al-Ta'ir32 came flying, on the wing, like a bird of prey
pouncing upon a sandgrouse,

While its twin, al-Nasr al-Waqi'33 hoped for deliverance and,
therefore, swooped down all night long, without ever escaping.

From a distance, an Archer-", whose two arrows have never
missed their target, aims at the two Si'ra stars. 35

27 See n. 26.
28 See n. 26.
29 A pre-Islam ic idol around which worshipp ers circumambulated. This is an

imita tion of a line from the Mu'allaqah of the pre-Islamic poet Imru' al-Qays:
A herd appeared befor e us, the gazelles of which seemed to be maidens of
Dawar in trailing, striped garm ents.

See Captain F. E. Johnson, The Seven Poems Suspended in the Temple at Mecca (Bom­
bay , 1893), pp . 23-24 , I. 65.

30 'T he lancebearing simiik', i.e., Arcturus (alpha Bootis}, see n. 12, above.
3 1 'T he unarmed simiik' , i.e., Spica Virgin is (alpha Virgini s), see n. 12, above .
32 'The Flying Eagle' , thr ee stars in Aquila said to represent an eagle with its

wings outspread , identified as alpha, beta, and gamma Aquila e (see Richard Hinck­
ley Allen , Star-Names and their Meanings [New York , 1899], p. 57).

33 'T he Falling Eagle ', thre e star s in Lyra said to repre sent an eagle with its
wings folded , identified as alpha, epsilon , and xi Lyrae (Allen, Star-Names and their
Meaning, p. 282).

34 Ramin (indefinite) for al-riimi ('the archer'), i.c., the constellation Sagitt arius.
35 The singular al-Iir« designates Siriu s (alpha Ca nis Majori s), also known as

al-Iir« al-abiu ('the crossing Sirius'). The dual al-sirayiu; designat es both Sirius
and Procyon (alpha Canis Minoris), the latt er of which is known in Arabic as al-
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Al-Si'ra al- 'Abiir36 fled from her sister, 37 so that the latter spent
the night in distress, groaning like a berieved female camel
mourning over its lost young.

H er eye became covered with a purulent liquid secretion so
that people declared: "Because of her copious weeping, fluid
matter has blinded her eye."

The Milky Way complained, and al-Si'ra38 arrived, for con­
versing with al-Si 'ra is a pleasant prospect.

The one and the oth er are lots apportioned by Destiny, for the
attainment of which camels and their saddles are unnecessary.

My daily sustenance, the outcome of my hopes, and my fates,
all have been exhausted, so why must I keep on traveling up
hill and down dale?

AI-Si'ib said :
He so dazzl ed us with his brilliance, that both the sleepe r and

the sleepless am ong us hastened toward him, and we all exclaimed:
Welcom e to you, 0 skilled one; you have ma stered poetic de­

scriptions and dazzled composers of descriptive verse, therefore,
who is the composer of this description and the joiner of this solid
work of masonry? Is he a jinni, or a human ? Is he a Tamimi or a
Q aysi?39

H e replied:
As for my lineage, I am from Yem en, and as for my homeland,

I am from Oman.t'' It is there that I came to a halt in my journey,
and there that I fell into so wretched a state that I ended up pound­
ing colocynth."! I will say this, and no more, for I am not one to
prattle , or to babble on endlessly: Exile is exile! I will enj oy the

Sz' ril l-gumq)lfii' ('the Sirius whose eye is covered with a purulent liquid secretion').
Procyon also marks the seventh lunar mansion .

36 Sirius .
37 Procyon .
38 Sirius.
39 Both are North Arabian tr ibes (see MI , n. 12, and MI4, n. 10, above).
40 See M4 , n. I, above.
4 1 Which is bitter , and the pounding of which brings tears to one 's eyes.
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companionship of no kith and kin until the crow turns whit e42 or
the earth is stained with my blood! Memory is widely disseminated,
but knowledge is completely forgotten, all the while that ignorance
is diligently preserved. My situation is disgraceful, sorrows beset
me, Fate intrudes upon me, my fortune is diminished, my traveling­
provisions are scant, my heart is fearful , and my cheek is flushed
with shame. Alas for the lack of a friend, for my brazen counte­
nance, my distance from home, and the crumbling of the wall of
my house!

Al-Sa 'ib said :
We then felt such pity for him that we were prepared to endure

any sacrifice for his sake. We tried to approach him , but he shied
away from us; we attempted to communicate with him, but he
refused to cooperate with us.

Al-Sa 'ib said:
Then we gathered for him all the money and clothing he could

wish to have, and said to him:
How many a desirable goal and example have we found in you;

a goal that has caused us to yearn for your proximity, and to quench
our burning thirst with your drink, or even with the illusion't'' you
provide.

Al-Sa 'ib said :
Then the man chuckled and guffawed, as if he had recovered

and recuperated from his intoxication, and said [mujta1!]:

Had I allowed you to aproach me , your provision-bag would
have been lightened.

Instead, I backed away from all of you, while retaining only an
illusion in my hands,

But if you were once an illusion , you are about to become the
sweetest of drinks.

People are either thoroughbred falcons with piercing talons, or
scavengmg ravens.

42 I.e., 'never' .
43 Literally, 'the midday mirage'.
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There are, among horses, either those of mixed breed , or those
of thoroughbred Arabian race.

I know my Fate well: It alternates between prosperity and ruin,

Between covert theft and mu rder on the one hand, and open
piercing and striking, on the other,

For wealth is a desirable lot , and wealth lies close at hand.

Al-Sa'ib said:
Then we said to the man :
H ow excellent you are, how fine is your versification , how nec­

essary we find it to hon or you, how generous is your poetic recita­
tion , how tru e is your guida nce, how clear are your maxims'l" and
how rar e are your similes! Therefore, let us praise, oh let us pr aise
you once aga in! Be munificen t, oh be munificent with your abun­
dan ce!

So he said [mujta!J.] :

My goodly Sa 'ib,45 calm down, for passion has its rea sons,

T he lan ce has its point, the sword has its edge,

And the tongue has its methods that even serpents avo id.

The rem embr ance of my former associat ion with you rises up
within my mind like bubbles rising, one after the other, to the
sur face of a winecup.

H ow could I ever forget you, when you are the gate way to my
daily sustena nce?

Hind would never deceive you, neith er would Zaynab , nor
Rabab.46

As for money, save it until domes are erec ted in your honor.

H ow many a man says, when he becom es wealthy- the re be­
ing many ways of obtaining wealth-

H Reading amtdla-ka with 0, rather than amtala-ka with W.
4 j Fa sii'ib al-bq)'r ma y also be translated '0 you who stray from good' (see

M 21, n. 10; M 26, n. 16, above). Hence this is a pun.
-16 Typical women 's names of the sort found in Arabic love poetry.
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"Youth has becom e praiseworthy, for wealth equals youth!"

Do not sail the sea; be fearful when its waves clash.

Humans are the most perfidious of all beings, espec ially the
ones we love.

There is no nobl e man on earth; Fate47 is a desolat e wasteland.

M eet with your friends at infrequent intervals, so that your
reunions ma y be like waterholes lying far apart

And, should you alight at any dwelling , let your stay in it not
be longlasting .

Thereupon, I said :
Abu Habib! Must I stumble upon you even on pit ch-black nights?

Why have you not turned your reins away, or blunted your spear­
head ?

But he blended into the crowd that surrounded us, till all I could
hear was the faint sound he made, as he declared [sart] :

Come now , my goodly Sa'ib ,48 act with delib eration, and veil
me from these people.

Show forb earance to a friend of your s, no matter how many
crimes he has committed, for forbearance is the bridle that
controls success.

The vicissitudes of Fate aim at one, while Fate at times enr ich­
es, and at times impoverishes one.

Man cannot achieve eminence without intelligence, while the
best dispo sition in the nobl e is forb earance.

47 Reading al-dahru with 0, rath er tha n al-diiru with W .
48 See n. 45, ab ove.
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Al-Mundir ibn Humam narrated and said:
Al-Sa'ib ibn Tammam informed us and said :
I soj ourned in Sul,2 as though I were beset by th e tip of a lan ce,

for adversities had swep t me along, while both op timists and pes­
sim ists were in despair over my misfortune. As for my life, its youth
was gone and its ga rme nt had shru nk; I was incapable of move­
ment and departure, weary of camel-sa ddles and baggage, and
surviving on bare essentia ls. Although I inclined toward vir tu e, and
un sheathed a piercing sword of determination, I remained un sat is­
fied and discontented, until I came ac ross an old man , thin as a
bundle of reed s, who moved about dressed in a woolen cloak, lean­
ing upon a stout staff, and imploring God's protection against all
th at was unheal thy and unwholesome. So I turned to greet him,
wishing him th e protect ion of Islam. Thereupon, he signaled to me
with an eye like a cavernous pool , and a ton gue like an unsheathed
sword, saying to me:

o Sa 'ib , have th e adversities of Fate made the ir pea ce with you?
H ave its misfor tunes treat ed you fairly? Perhaps right-guidance will
come to your aid, or error will avoid you. Per chance th e right path
will show you its lucky side , or comm on sense will draw near to
you.

Al-Sa'ib said:
Then I scrutinized him, and 10, he was al-Sadusi, whose like and

equal are hard to find , so I kissed " th e toe-thong and heel-strap of
h is sandal, and said:

I have just enough food to live on , I practice mod eration and
virtue, I abstain from sin, whil e God knows best that this is so.
Perhaps I will succeed in obtaining your guida nce, and in following
your exa mple to its utmost limits.

He exlaimed :

I This maqiimah appears as no. 29 in I) .
2 A city in the land of the Hazars, near Derb ent, Dagestan , on the Caspia n

Sea (see ]. G.W , I, 439, and passim).
3 Read ing wa-qabbaltu with I) , rath er than toa-qabiltu with W.
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I beg forgiveness, my Lord, and I express to You my gra titude ,
not my ingratitude!

Thereupon, I did not cease to honor and respect him ; to expect
mu ch , rather than little from him , only to see him striving and
progressing toward righteousness, and only to observe that his good
behavior shone like the flash of an ember or a meteor until, one
day, he led me to a main mosque, in which people were either
reciting the Quran or listening to it. There, he bowed and prostrat­
ed him self, praised and extolled God, wandered up hill and down
dale in his private prayers, lean ed again st a column," and said:

May God curse Ph araoh and bless Aslyah. 5 In that couple, H e
united two opposites and joined a pair of antago nists. Their incli­
nations and beliefs diverged, hence the Omniscient Judge granted
a respite, according to His pleasure, turning their tale into a Qur'ani c
verse intended for recitation , and raising it aloft as a shining ban­
ner , so that the transmitter might transmit it and the intelligent
man might consider it. Man y a right eou s person is affiicted by a
wicked one , and many an intelligent indi vidual is atta cked by a
Baqil. ? who treats him with hostility, deceiving and flatt ering him ,
but only so that Go d may br ing relief to his persecu tion , thereby
makin g manifest the fragran ce of his soul. I have endured one
experience after ano ther, ado pted the customs of bo th Arabs and
non-Arabs, become acquainted with the ways of Time and of men;
I have engaged in discussion with both unimportan t and important
individuals, mingl ed with the tractable and the intractable, befriended
the enthusiast as well as the bored ; my breast has been oppressed,
my standing has been diminished, the resting place of my camels
has been narrow, but my reasoning ha s been right ; I ha ve been
intolerant of wrong, and difficult to please, while companionship
and trials, tribulations and expe riences, have never ceased their
give and take with me, or their avoidance and hindran ce of me,
until my distress turned to relief, and I reached open expanses

4 Before the intro du ction of the madrasah in al-An dalus, teachers lectur ed in
mosques. Leaning against a column was their preferred postur e.

5 Wife of Pharaoh , and one of four perfect women, the other three being
Mary, Hadijah , and Fatimah . See Q ur'an , 66: II.

6 T he name of a man who was pro verbial for stammer ing, and stupidity (see
M.A., II , 388, no. 2595).
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through my patience. Then , I donned the robe of feigned ind iffer­
ence , un til eventually, my mental faculti es returned to me. But then
I royally roiled pure waters, and seriously soure d sweet milk. I
walked in the company of Time, doing precisely as it wished, nei­
ther allowing the grass to grow under my feet, nor my desires to go
for long unfulfilled. I befriended each person acco rding to his na­
ture, and clothed him in acco rda nce with the pristine sta te or the
tattered condition of his garme nt. Yet, in this particular friend ," I
have been affiicted by an impassab le mountain path whose midday
mirage deceives me , while his drink fails to quench my thirst; whose
friendship beguiles me, while mourning him brings no consolation;
whose fragrance is attractive, while his oppression is incurable; whose
cha rms are bewitching, while no relian ce ma y be placed upon his
foolish acts. He has pursued me, year after year, while I have fled
from him with the swiftness of an ostrich , until he has finally caught
up with me in myoid age-and oh how far from one who stumbles
is the healing of his broken bones! This man has been on intimate
terms with me, like a devoted son so that , from his ocean, I ha ve
reached the shore; he showed me a heart devoid of malice, as well
as sweet affection, a polite welcome, and sincere advice, so that I
bared my mind to him- and wha t pure water did I give him to
drink from my flow! I used to own certain priceless treasures, and
some objects whose value was not to be scorne d or despised, which
a man ager oversaw for me, so that oth ers despaired of ever possess­
ing them . But this man caught me unawares and robbed me of
them, while adding smoke to the fire,8 for he stayed on with me
rath er than vanishing, and gave no sign of ever leaving or depart­
ing. Instead , he increased and carried his decepti on to the limit ,
thinking that he had not squandered and wasted enough of my
property, until it eventua lly came to pass that an individual I trust­
ed approached me and asked:

Does any object of yours happen to be missing, or have you been
made suspicious by any unforseen event?

Then , enterta ining serious misgivings, I pondered deeply, but
was unabl e to penetrate or unravel the cryp tic meaning of his words.

7 Here al-Sa diisi is referr ing to al-Sa 'ib.
8 I.e, 'Adding insult to injury' .
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So he explained:
A container appeared in the marketplace, with your name upon

it, and your mark inside it which, when opened, was found to
reveal the finest of mantles, and to enclose both a familiar and a
strange brand of silver. The one who brought the container to us
was a certain youth" who sits in your company, and who walks by
your side; one who exchanges bonds of friendship and assistance
with you. Whereupon we put two and two together, suspected a
loss, and declared:

Fate is unreliable, and this affair has several possible angles to it.
What if perhaps . . . or perhaps . . . ? Many a drinker takes a first
drink but not a second one; many a friend betrays, defrauds, and
crawls into the burrow of treachery, therein to hide .

Al-Sadusi said:
It was as if, with his reins, he had diverted my hopes from their

goal, or as if, with his spearhead, he had transfixed my heart, for
I realized that my belongings were a total loss, and knew for a fact
that they were irretrievably gone.

Then I said :
In what way do your words apply to me? My mind is confused,

and my understanding has abandoned me! Return, oh return my
belongings to me! Bring them, yes bring them back to me! The
articles you speak of are the savings granted to me by Time, my
share of security, my eye when all eyes are fast asleep , my cash
when debts come due; they are the garment of my youth and my
rightful compensation for the loss of my loved ones; they are the
gift of my days and the precious object of my waking and sleeping
hours; one for which I have sacrificed my honor, and before which
I have delayed the last breath of my life. I have driven back all
those who would deprive me of them, keeping away all influences
and mediators, until my property remained the light of my mind
and the splendor of my memory, to bring joy to my loneliness, and
to gather together those under my protection. My property was my
hand and support, my veil and protection, whilst today, I am ex­
posed to the sun in utter nakedness, with neither deep, nor shallow

9 At the beginning of this maqdmah, the narrator had stated that his youth was
gone . This is yet another instance of narratorial inconsistency.
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water, while a life of poverty and lam entation has now been defin­
itively decreed for me and, to top my overwhelming ill luck, I have
been affiicted by the headache of a severe misfortune.

AI-Sa'i b said:
Those present felt sympa thy and compassion for the old man,

who had turned his plaint into a success rather than a failure, for
the bystanders rose against me in rage; my calm turned to disquiet;
they lavished fisticuffs and blows upon me, signa ling and winking
to one another to indi cate how disgraceful I was. I had certa in
possessions and prec ious belongings before which a solid lock and
bolt had been fastened .10 But they pried both open , sha tte red them ,
and gained control of what lay inside, which act I was unable to
prevent, any more than I could have permitted it. Then they hauled
me before a stern j udge endowed with intelligence and understand­
ing, who said to me :

a liar or deceiver , has sin covered your heart with blackness? Do
you have any words to say for yourself, or any eyewitness who can
testify in your favor , seeing that so many distinguished men and
eyewitnesses have testified agai nst you?

So I replied :
None whatsoever! Yet my story is a long one, Fate is dilatory,

this old man is deceitful, a judgment should be decisive, yet you are
proceeding too swiftly. I am thus redu ced to confusion and perpl ex­
ity. II

The j udge said:
H ow can this old man be accused of bringing false charges against

you , when he is the son of a woman who has borne few offspring?12

10 At the beginning of this maqiimah, al-Sa'ib had explained that he possessed
just ba rely enough propert y to subsist. Now he owns precio us valuables. This is
another contradict ion in the na rrative.

I I Reading siidir with I) , rather tha n 'iidir with W.
12 I.e. , he is someo ne who is precious, outstanding, and un iqu e. This is an

allusion to a verse attributed either to Kujayyir or to the 'Tra nsitiona l' poet
'Abbas ibn Mirdas al-Salmi, who was included in the Hamdsah, an an tho logy
compiled by the 'Abbasid poet Abu T amma rn (d. ca 236/ 850), (see E.I. 2, I, 12):

Most sma ll birds have several chicks, but the moth er of the falcon has only a
few.

See Ibn Man zur, Lisdn al-'Arab (Beiru t, n. d.), V, 203b, s. v. nazara; Yah ya Sami,
AlWa'u mii qila fi l-iir al-tarabi (Beiru t, n. d.), p . 27.
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"He is today's or tomorrow's owl,"13 on the verge of passing away
while awak e or asleep . A man such as he brings false charges against
no one , while the very sense he makes vouches for the truth of his
words. Yes, my judgment is ind eed decisive, and I find that it is you
who are the guilty party. Furthermore, whilst I am the one in
control of this court, you are implying that I act unjustly, and you
are forcibly seeking to divest me of my reputation for justice and
forb earance. This constitutes a further hostile act on your part,
beyond the first one of which you are already guilty , and is char­
acte ristic of the various sorts and kinds of activities in which you
engage. Place him , oh place him in the old man 's hands, and sub­
due, yes subdue his agitation! Let justice be done to him, and let
either his arrest or release be implemen ted!

AI-Sa'ib said:
Wh en the old man looked at me, he manifested his hypocrisy by

feigning pity , and by saying:
I will not cause him pain by having him beaten ; instead, I will

have him hurled east or west, along with whatever money he has
on him , for he is a sinister charac ter. What is he to us? T ake what
is his.!" leaving only his rags on him, for that is the most fitting
punishment for him . Then he began to recite [sart] :

Were it not for my righteou s hand and kindly behavior, your
very rags would be torn from your body.

You are a foolish person, 0 Sa'ib , who fail to recognize the
true nature of social stature and wealth.

Among men , a slave is more fortunate than you are , even when
his camels graze upon rugged ground,

For a slave is no different from a freeborn man; only their
activities and occup ations set the two apart.

A nobl e youth is consoled by his hopes, but no hope can con­
sole an old man

13 Pre-Islamic Arabs believed that after death, the soul took the form of an
owl. This is an Arabic proverb mean ing "He is about to die, today or tomorrow ."
See M.A., III , 50 1-502, no . 4607.

14 Readin g lLUdu mii la-hu with 0, ra ther tha n ljudu miila-hu ('take his money')
with W. Both read ings are possible.
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For, if you so wish, you can still strike it rich: all a noble youth
needs is a camel-saddle and a camel to urge forth.

A freeborn man pays no heed to the social station in which he
finds himself; renown and obscurity are all the sam e to him .

Al-Sa'ib said:
So I departed from him, both remaining on my guard again st

the sparks he emitted, and feelin g insecure again st his harm. My
heart was filled with hatred for him, while my good and bad luck
kept br inging him back to me; so mu ch so, that I eventually came
to imagine that he was on every road , and to believe that he was
a member of every tribe and lineage.



Maqiimah 33'

Al-Mundhir ibn Humam narrated and said:
Al-Sa'ib ibn Tammam informed us and said:
I did not cease going along at the whim of the south and north

winds, aiming right and left, speeding along in rags and tatters, and
journeying from fragrant musk to freshly trodden dung, while money
did not cease submitting its reins to my control, so that its raincloud
drew near, its pearls thronged toward me, and its teats flowed, until
the sources of my wealth became plentiful , and the Mother of Stench/
grew fragrant after reeking, for I acquired the huge sum of ten
thousand dirhams , and said:

This is a rare gift of Fate, and what a rare gift it is, indeed!
Thus did my ambitions soar, my sorrows clear up , my hopes

expand, and my travails decrease. I became fond of morning and
evening draughts of wine, and I held my own against every man
who overtook and oustripped others in the race toward idleness. I
inclined toward melodies and musical instruments, being heedless
and forgetful of proper conduct. How fond did I become of con­
versing with a drinking-companion, of whose words I relished both
the new and the old, so that I received and I gave; I plundered and
was plundered. I assumed that mine was a state that would never
end, and considered sincere moral advice to be as bitter as saf3 or
colocynth, until one of my drinking-companions said to me :

How much in need you are of Salman.
So I replied:
And what kind of a person-you may speak frankly and with

impunity-is Salman?
He answered:
He is a person gifted with pleasant discourse and inoffensive

information; one possessed of a vast" culture and a devout charac­
ter; one who has mastered sources and their derivatives, ordinances
and chapters; one who can bring the white-footed mountain goat

I This maqamah appears as no. 31 in 0.
2 'T he world ' .
3 A bitter plant.
4 Read tarrah with 0, rather than tarrah with W.
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down from its lofty peak' who can make the Indian blade redun­
dant in India itself. He is gobbled up like food by the mind; he is
imbibed like a drink, and he is played like a musical instrument,
thereby providing great delight, and all because of the brilliance of
his conversation. Souls and hearts long for him when he struts
about like a beloved or a desired one .

Al-Sa 'ib said:
So T said:
If you are accurate in your assessment, how excellent is the one

whom you have described! You have made me long for such per­
fection, striking me with unerring arrows! Where, oh where is the
individual you have mentioned to be found? Let there be no re­
missness or slowness in my meeting him; this is the man with whom
I will share my life, and whom I will deck out in my corona.v
removing my veil before him , and granting him control over my
reins; this is the man who will be the everlasting goal of my hopes,
and a substitute for all else; this is the man by whose mention
human breasts are delighted; the man whom verses of poetry, from
first to last word, prove unable to describe; this man is a cure for
sorrow, he is wealth when one has been robbed, soothing tar on
itching mange, and rapture in song . Behold, I will fly to him with­
out wings, and ride, for his sake, on the mount of every sin.

Al-Sa 'ib said:
When evening arrived, and men and women were indistinguish­

able from one another, he stepped out of the darkness and into our
view, whereupon even the exhausted and the lame among us arose
to greet him . Then we honored him lavishly, as he took his plac e
within our midst, and we arranged ourselves around him like a
necklace, holding his slightest word in esteem, offering him our
respect, receiving him in a welcoming manner, and sending every
south and east wind of kindness in his direction. I recognized his
manner of speech and its idiosyncracies, and I found the large
capacity of his drinking cup and dish to be pleasant, so I said:

These are notes whose melodies have knocked on the door of my

5 Becau se his conversation is so fascinating that it overcomes th e shyn ess of
wild animals, who thus draw near to hear him.

(; Al-~yiit , specifically ' the corona of the sun'.
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ears before, and mu sical instruments the fragrance of whose qua­
vering tunes, like unto brilliant flowers , has previously shimme red
throughout my gardenl ?

Thus, my mind did not cease attempting to guess his identity,
while my intuit ion tried to sound it out, as he resorted to, and
found refuge in the purity of his speech, while pouring out his
eloquence in abundan ce, as melodies drew forth his ideas, caused
the torrential downpour of his rainclouds, made the dew of his lips
flow drop by drop, drain ed his glass, tempered the heat produced
by his winebibbing, emp tied his stream, inspired the wonders he
produced , and elicited his mo st apposite stateme nts. There was
thus no song in which he did not raise his voice, no haza/" which
he did not sing," no ramal,10 in which he did not keep up a swift
pace,II no bqfif,12 in which he did not murrnur .l '' and no laq'i114 that
he did not stress. IS When his voice quavered, we would ask him to
repeat his sounds, so that he would begin his mu sical performan ce,
and then provide us with an encore, until , when the tyranny of
intoxicat ion overwhelmed him , and drunkenness revealed the se­
crets hidden in his mind , he removed his cloak and began to speak
out, at times clearly and at times obscurely; he stutte red and stam-

7 T he Ara bic text for this sentence is: inna-hii la-nagamatun qad taraqa sam'i
'alhiinu-hii wa-'adawiitun !YJ/.ffl 'ala ratodi rayhiinu-hd. Since the verb rojfa allows for
two mean ings ('to quave r' when said of sound, and 'to shimmer' when said of
color), the sente nce is an amphibology, and the tr an slation merely attempts to
reflect the distinctly moderniste usage of mixed metaphor s in the origina l. In pedes­
trian terms, what the narrator is saying, is th at he has heard this speaker's voice
before.

8 Both the name of a mu sical rh ythm (see Lois Ibsen al Faruqi, An Annotated
Glossary qf Arabic Musical Terms [West port and London , 1981], p. 84), and of a
poetic meter (see £. 1. 2, I, 667-677).

9 Hazaj. H ere and below, th e autho r pun s on th e literal meaning of the
names of the mu sical rh ythms.

10 Both the name of a musical rhythm (see Lois Ibsen al Faruqi, op. cit., p. 276)
and of a poet ic meter (see £. 1. 2, loco cit.).

II Ramal.
12 'R apid in tempo' , a mu sical term used to cha racterize certa in rhyt hmic

modes (see Lois Ibsen al Faruqi, op. cit., pp . 142-144). Also, th e name of a po etic
me ter (see E.l. 2, loco cit.).

13 lfaf if.
14 'Slow in tempo' , a musica l term used to cha racterize certain rhyt hmic

modes (Lois Ibsen al Faruqi, op. cit., p. 367).
15 Talqfl.
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mered incoherently, and publicly revealed, to our applause.!" a
tender heart and brazen face, as he recited [mutaqarib] :

Oh, hand me some of that acidulous wine for which the noble,
superior man longs .

All you need to know is that, among its other effects , it turns
the humble person into a pow erful one .

It makes one 's sides quiver for the folly of youth, just as the
wind's soughing makes the reed's side quiver.

Then he sang [mutaqarib] :

Oh, hand over some wine that is like pure, liqu id gold , for I am
just as anxious to drink it as you are!

Oh, do hand it over, for it is a bargain; but bring it quickly ,
before the day of my death arrives!

Oh, make me drink cup after cup of it, but pour it into a glass
cup; do not pour for me , into a cup carved from tamarisk­
wood,

For I am descended from the highborn nobility of Yemen,
should a Hadari 17 ever confuse people into swearingl" to the
contrary.

Then he sang [mutaqarib]:

Oh, hand over some wine! I am enraptured by it, and my kind
is wont to hover over its kind .

Do hand over (thereby taking advantage of a careless oversight
for the ignoring of which the censor is sure to rebuke us)

An exquisite wine that reminds us of the time of youth . Can
even a jaded person ever become tired of remembering such a
time ?

16 Reading bi-l-tasfiq with I), rather than bi-l-tasfif with W.
17 Al-H adari and al-W azn are two stars in the constellation of Centaurus (see

M31 , n. 26, above).
18 Correcting both W and D's atllafa to ahlafa.
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Bring it swiftly, for it is as brightly colored as carnelian, so that
the one who awaits its arrival is blinded by its brilliance.

Bring it on , along with a white wine that rends the veil of
gloom whenever anyone rises in the dark.

Do wake up, for there is a flood of wine at hand, and every
waking soul is fast asleep.

The man attached to life hovers over life, little knowing that
death too , hovers over him.

Then he sang [madzd]:

Many a cup has been clothed in a stream of bubbles, like a
snake slithering over the surface of a valley.

Tempering has scattered the Pleiades over the surface of the
wine or, if you prefer, its bubbles are like domes rising in your
honor.

Do not blame me for being passionately fond of wine , for I
maintain that it is the only true object of desire , and the very
essence of youth .

How can I forget wine in myoid age , when I have loved it for
so long?

AI-Sa'ib said:
We were astonished by his ability to compose and to improvise,

by the fluency and range of his speech.
Then the stranger said :
How is a man 19 to be thought of, or a tongue to be extolled, by

one whom Fate has assailed; one whose day and month have be­
come the same, the resting places of whose camels are unfit for
him, whose homelands are far away , whose branches have been
shaken down by Fate, who has been robbed by it of his virtuous
wife and stallions, so that he makes his appearance before you
naked as a bow made of nab' wood.i" trimmed down like an arrow­
shaft, and moving like a star in its orbit, with no family to tie him

19 Reading insiin with 0, rather than ihsiin with W.
20 See M2, n. 12, above.
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down, and no rugged or smooth terrain to bear him on its surface,
for he does not seek shelter in a settled dwelling place, nor ha s he
ceased being ha rm ed or suffering adversity? The worst of his mis­
for tun es will be the end of his life, the loss of his strength, the
control exerted over him by his decline, the playing of tricks on him
by his memory, the disintegration of his thought , for he not only
approaches the years of old age, but also the vice of ava rice, the
lack of gene rosity, the clouding of his drink, and the absence of his
friend. Alas for my loss, and my want of pr operty, for I used to
enjoy one group of friends after another, along with their compli­
ance and submission to my will, so that it was a pleasure to meet
them, I trusted in their loyalty , conferred benefits on, and estab­
lished ties with , them . But I never achieved or reached any form of
prosperit y without eventually having my friend snub me, or my
truthful confida nt lie to me repeatedly, whereupo n I broke off the
relationship , becam e wary of the arrows of the entire lot of them,
fled from home, mad e isolation the pivot around which I moved,
began to roam about in different countries, and to run in every
racecourse for , "this is water, bu t not as good as tha t of $adda"21
and "this is a pasture, but not one full of sa'diin." 22

Al-Sa 'ib said:
So we welcom ed his words, insofar as we hoped to detain him

among us. Out of cour tesy, I befriended him , and pledged my
allegiance and loyalty to him .

T hen the stranger said:
M ay Go d join whomsoever He joins, for the best of good thin gs

is wha t has just happened . Thus it is with some flashes of lightning
that disappoint us, whereas others please us by bringing rain in
their aftermath . T his soul of min e harbors a hidden cur iosity to
know whether anyo ne has ever been informed and notified that he
will last forever . Secure the future with the present, a son bears
witn ess to his fath er 's nature, and may God help whomsoever helps
Go d whereas, whoever considers cha rity to be a limitation only
limits himself.

2 1 The name of a well proverbial for its delicious water (M .A., III , 267, no.
38+2).

22 T he most suitable grass for camels, pro ducing a sweet milk (A/ .A., III , 265,
no. 3836). The above are two Arabic prov erbs .
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Al -Ss'ib said:
Upo n hearing this, I scattered before him all the diniirs and dirhams

he could desire, which clarified every doubt and obscur ity he had,
for the wood of his bran ch becam e clothed in a mantle of leaves,
and his conversation filled us with sleeplessness, until , when drunk­
enness had assailed us, and both recognition and non-recognition
had becom e one and the same thing to us, he tore ofT cur tains and
veils, picking and choosing from among the loot to be found at
hand, which he appropriated and transported to his own lodging.
Three hours later , we becam e aware of his absence and remem­
bered his engagement with us, and 10, he had penned the following
poem on my hand [sarl] :23

Were it not for you, 0 Sa'ib , I would not apologize for the ill­
gotten loot my sinfulness an d injustice have earne d me.

Fear God, 0 Sa'ib, on behalf of this friend of yours , nam ely
myself, called H ayyan ibn Bayyan .24

The length of time that has elapsed since your last contact with
me has mad e you forget all that had formerly transpired be­
tween us, for man is heedless and forgetful.

I am sorry for having betrayed you, yet I am equally sorry for
my starving, naked self.

All the pupils of a good teacher resort to a soft touch ; one who
is as easy to bend down and harvest, as is a supple, verda nt
br an ch.

Both Fate and I are to be suspected, for we are both similar
and equivalent in our treachery.

May the Lord gra nt you a long life, 0 righteou s brother , who
have lavished your righteousness upon me, and may H e also
gra nt me a long life.

Go d mad e its fulfillment precede the Promise of Reward.P nor

23 Since the poem is rath er long, we are either to assume that the narrato r
had an unusually long hand , or that he is telling a tall tale.

24 Name of a man proverbial for his unimport ance (see M 12, n. 9, above).
25 Al-iodd. This is the Mu'tazili doctr ine of free will, und er which God is
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did H e water down any promIse of His with kindness.

True merit lies in money, so put aside all that has been said
about 'Abs and Dubyan .26

God , 0 Sa 'ib , is present in an y scheme that spares you from
having to emulate 'Awf and Li!)yanY

Do you know, 0 Sa 'ib, what scheme will favor you both In

urban J erusalem and rural Busyan?28

Do you know , 0 Sa'ib , what robe you shou ld proudly trail on
all occasions?

Do you know, 0 Sa'ib , what garden is redolent of myrtle and
wild jasmine?

They are pr ecisely those you unjustly reject, thereby alternat­
ing between being a traitor and a liar.

And yet, how many a night ha ve you spent hungering for them ,
being called Hungry son of Starving!

A crown is a crown on the head of a noble youth, and how
much more so, if he can obtain native gold!

AI-Sa'ib said:
So I said:
Wh at a piou s preacher you are, for a braggart! Wh at an elo­

quent speaker, for a soothsaye r! What a sociable person , for an
ant i-social one! Wh at a loser , for a mer chant!

For I despaired of his repentance and, therefore, refrain ed from
blaming him.

constra ined to reward good and puni sh evil without the possibility of changing
His mind (see E.I. 2, VII , 783-793).

26 Two North Arab ian sub-groupings of the trib e of Ca tala n, famous for their
heroic exploits in pre-Islamic times (see E.1. 2, II, 1023-1024).

2i T wo furth er heroic Arab groups, of which the latt er were an ancient North
Arabian people and kingdom (see E./. 2, V, 76 1-763).

28 Either two mountains in the territ ory of the Banu J asm, or a place full of
pools and rivers, twent y-one miles from Subaykah, between it and the oasis of
Waj rah , both in Arabia (see J.G.W , I, 626). The contrast being made here is one
between town and country. I) , p. 395, provides the inte resting variant: "what
scheme will favor you in Silves and J aen?" Both are towns in the Iberian Penin­
sula: the form er in present-day Port ugal, and the latter in Spain.
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(The Horse)

Al-Sa'ib ibn T ammam said:
When the splendor of my youth was in full bloom and I was

growing up in the lap of luxury, I adopted various forms of levity,
and I went seriously mad from idleness." I used to move from phase
to phase: From plenty to famin e, and from a steadfast goal to straying
from the same. One time , instead of beautiful, fair-complexioned
ladi es, I took up an interest in large, gentl e-paced, thoroughbred
hors es, and turned , from the strumming of the mandolin, to striking
the shins of horses, by acqu iring one new breed of them after another ,
obtaining them willy-nilly, casting my glanc e amongst them, herd
after herd, and acquiring every new pasture and watering-place for
them, for I surveyed grazing grounds and pastures for them, selec­
ted their caretaker and herdsman, designed a mark and brand for
them, gave each of them a name, and delighted in their neighing
as much as I did in songs, for they filled me with as mu ch longing
as do abandoned encampments and ruined habitat ions." Often did
I use them to compe te against squadrons of cavalry, raced them
against horses of nobl e descent, won the trophy of the competition,
and ended up being a man of mu ch esteem, unhumbled an d unde­
feated. Whenever I made the chee k of an opponent cleave to the
dust, the excitement of victory would arouse me, so that I kept up
thi s activity for several years , mingling with throngs and throngs of
competitors. Often did I take my hors es, wrapped in str iped man­
tles and Yemeni stuffs, for an outing in the evening hours, when
they would graze, wander ab out freely, frisk merrily, roll in the
sands, and evacuate their dung and droppings, one after the other ,
until I would reach a certain river while they were still wrapped in
their horse-blankets. Then their grooms would make them plunge
into the water, they would go down to drink from pool after pool
in its depths, then rise, swimming with their forelegs, running about

I This maqdmalt appears as no. 42 in D.
2 Read ing j unintufi l-batiilati with D, rath er than j unnat b'i l-batiilatu with W.
3 Over which pr e-Islamic poets conventiona lly lamented the passage of time

and the disapp earan ce of their loved ones.
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whinnying and snorting, with the water streaming over their rumps
and backs like a reliable, rain-lad en cloud that pours down heavily,
while they responded to one another's neighing and whinnying,
kindling a blazing fire with their frisking . Then I would release
them, so that the y could return to their merriment and enjoy them­
selves to the max imum, whereupon they would frolic with one another
like gazelles, approaching from all dir ections, as do packs of wolves
and flocks of baby ostriches, while the breeze would ruffle their
manes and grasp their limbs until, when they had thoroughly en­
joyed themselves, and had become bored" with their evening pas­
ture, they would begin to sniff the ground, to nibble on the flower­
ing wat er lilies an d 'awl," to cra ne their necks, which were as tall as
pin e trees, and to prolong the gaze of eyes that were like the enchant­
ment of eloquence, looking out from their bridles and saddles,
conta ined within their pastures and meadows, while good is closely
attached to their forelo cks, and success shines out from their defen­
ses. Then , they would stand on three hooves, with the tip of the
fourth lightly resting on the ground, and would tirelessly maintain
a dignified bearing by standing upright until evening had fallen ,
and both man and beast longed for his resting-place. On one such
occas ion, I suddenly beh eld a nobl e youth, br ight as a star, with
flawless skin, whose forelocks flowed freely, with a whit e complexion,
who was mounted astride a horse as towering as a well-bu ilt palace;
a horse wrapped in splendidly embroidered stuffs from Aden," whom
he was guiding and leading; a horse that displayed ample strands
of hair on its tail, plu s a full man e; a horse on which no blemish
appeared, and that gave no indication of being the offspring of an
infer ior stallion that had been bred with a superior mare. Then the
yout h mad e the horse retrea t and advance, and said :

This is Fleetfoot, the son of Fleetfoot, the son of Sabal:7 If they

4 Vowelizing sa'imat ra ther than W's sa'imtu. I) reco rds mal/at with the same
meaning.

5 A frag ra nt desert plant.
(, Readi ng 'odn with 1;> , ra ther than 'adndn with W. Aden lies in the southwest

part of Southern Yemen , on the Gu lf of Aden near the southern entra nce to the
Red Sea (see M6, n. I , above).

7 A famo us pre-Islam ic mare desce nded from 12u l-Tlqqal who , in turn , de­
scended from Zad al-Rakib, a horse given, according to legend, by Solomo n to
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are unremitting in their running, he is fleetfoot ed; and if they
are fleetfooted, he is most vehement in his running.f

Then the horse neighed, whinnied, reared, halted, and stood still
in its tracks, after which the youth said :

Here you have a purebred Arab steed, my favorite and close
companion, a rising and setting star, a nocturnal asterism shining
through the daylight, the son of al-Wajih and Lahiq,? a lean-bellied
horse that overtakes all those that would outrun it, one that arrests
glan ces, that swiftly disappears from view, and that arouses the
wrath of rivals and opponents. How can Dahis and al-Gabra',10 or
al-jamma'!' and al-Saqra' ," or al-Ya'bub" and al-Yahmum," or al­
'Adda' !" and al-Hamurri" compare with it? Behold a cheek that
gleams like a diadem and a crown, a neck like a guide who leads
men toward righteousness; consider this eye, like the mirror of a
deft-handed woman, that turns in the horse's eyesocket, beneath its

an Azdi delegation. See Hisarn ibn al-Kalbi and Muhammad ibn al-A'rabi, Les
"limes des chevaux" de Hiiiim ibn al-Kalbiet Muhammad ibn al-A'riibf, ed. G. Levi Della
Vida (Leiden, 1928), p. 7, and passim; Ibn Hudayl al-Andalusi, La parure des cav­
aliers et l'insigne des preux iHilya: al-fursiin toa-E ar al-s1!J'iin), trans. Louis Mercier
(Paris, 1924), pp. 177-180 . On pre-Islamic horselore , see too E.I. 2, IV , 1143­
1146. I parti cularly wish to thank Miss Michelle Hamilton for generously provid­
ing me with references to, and identifications of, the pre-Islamic horse s men ­
tioned in this maqiimah.

8 A line in pr aise of a horse by the 'Transitional ' poet Jahm ibn Sibl. See
Edward William Lane , An Arabic-English Lexicon (London, 1863-1893), III , 935­
936.

9 Names of two famous pre-Islamic hor ses descend ed from a legendary horse
named A'waj, that belonged to the biblical king David and was, in turn, descend­
ed from ne l-Tlqqal (see Hisarn ibn al-Ka lbi and Muhammad ibn al-A'rabi, op.
cit., p. 9, and passim; E.!. 2, II , 873; Ibn Hudayl al-Andalusi, op. cit., pp . 178-180).

10 Two famou s pre-I slamic horses descended from 12ii I-'Uqqal. They brought
about a pre-Islam ic feud nam ed after them (see Hisam ibn al-Kalbi and Muham­
mad ibn al-A'rabi, op. cit., p. 9, and passim; Ibn Hudayl al-Anda lusi, op. cit., pp.
180-181 , 190).

II Not identified.
12 Al-Saqra' was a descendant of David's horse A'waj (see Ibn Hudayl al­

Andalusi, op. cit., p. 182).
13 Hisam ibn al-Kalbi and Muhammad ibn al-A'rabi, op. cit., p. 71.
14 A famous descend ant of Da\.1is (see Hisarn ibn al-Kalbi and Muhammad

ibn al-A'rabi, op. cit., p. 31; Ibn Hudayl al-Anda lusi, op. cit. , p. 187).
15 Not ident ified.
16 Emending 1) and W'sJammiim in accordance with Hisarn ibn al-Kalbi and

Muhammad ibn al-A'rabi, op. cit., p. 40.
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blinder. Here you have a nostril like a den of wild beasts and a cave
of hyenas, a delicate ear that is neither folded nor flattened, like the
leaves of the barir." or like a sharp spearhead: it is accurate in its
hearing, bright in its sheen ; it can even hear the tread of ants, and
can announce good or evil. Behold a skull like an an vil, or like an
ogress in the desert, widening down to the base of a neck like a
coffin , followed by a taut belly , and ribs like ropes. When this hors e
advances or retreats , beauty itself transmits and relays information
about it; it is a fleeting bolt of lightning when it pran ces, and a
dream-image visiting a lover whenever it adv ances.

So I replied to the youth:
God have mercy on you! Getting to know something bears wit­

ness to the truth of any statement made about it, and examination
dispels any doubt. H ere is my whip. Shall we race?

The youth replied :
A horse such as this one cannot be aroused by a mere whip or

rep rimand, nor can it be summoned forth by any other stallion or
brood marc. You neither know how to mak e it run, nor can you
buy or sell it. It is my Sakab, whom I chose for my stirrup, selecting
it for life, and deeming it suitable to the attainment of all my goal s.
It will not be loaned or sold, even if estates and spring pastures are
lavished's upon me . It is my hand and foot , my prosperity and
privation, my flesh and blood, my joy and sorrow.

Al-Sa'ib said:
T he youth's words continued to increase my eagerness to own

the animal, and they kindl ed th e fire of acquisitivene ss within my
breast, until I made him a generous offer and reveal ed'? my inten­
tion.

The youth declared :
My homeland is remote, the distance between the two of us is

vast, traveling has taken its toll from this horse, and waterless des­
ert s and wastelands have so emaciated it, that it is exhausted, as
you can plainly see. I feel nothing but pity and fear for it, for I am
about to hit the road, and the misfortunes of Fate have already

17 The gra pe-like fruit of the arak, a tho rny tree on which camels feed .
18 Vowelizing budilat with I) , rath er tha n badaltu with W.
19 Read ing kafajiu with I) , ra ther than kaiofa with W.
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assa iled us repeatedly. Therefore, because of the magnamrmty I
observe in you, an d because of your admiration of, and apprecia­
tion for , the animal's qualities, I will allow you to enjoy th e use of
it until I return from Oman. " But I will require from you a deposit
and security for the ho rse. I need a herd of one hundred came ls to
be paid to me in advance, hoping to God that it will be an ad e­
quate compensation, and also, that you will be generous in caring
for my horse and in providing it with fodd er. God knows that I part
from it as a father parts from his son, a lover , from the source of
his affliction, and an inhabitant, from his native land. Moreover, a
cert ain senile old man , who has bequeathed every form of anxiety
upon me, insists and dem ands that I find a fertile morning and
evening pasture for the horse, despite th e fact that we are strange rs
in this land.

So I said to the youth :
You and your old man will be my guests thi s very night. How

excellent you both are: True dream-images and phantoms of the
imagination descending upon a lover!

Al-Sa' ib said:
So the youth summon ed his old man out from the op en area in

whi ch we were stationed, and th e latter began to cree p slowly over
its bare surface until, when he reached us, he lowered his veil over
his face and withdrew from us in an aloof and unfriendly manner.

Then he said to the youth:
Could it be the case that you have set a price for thi s noble steed,

when you know full well that I have vowed not to sell it?
Then the youth repli ed to the old man:
No, by God, 0 my fath er, I would not willingly betray my pledge

to you , regarding the animal, nor would I arouse your conce rn over
it. Rather , th e matter stands thus and thus . . . for I am opposed
to the very same thing to wh ich you are opposed , without any ifs,
ands, or buts.

Thereupon, th e old man said:
My friendliness is beginning to return to me, now that I realize

that you are part of my own stock and origin; of my own kith and

20 In the southeast of the Arabian peninsula , on the Gulf of Oman and the
Arab ian Sea (see M4, n. I , above).
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kin, while an invitation to be a guest should always be accepted, for
it is a noble gesture and a magnanimous act."

Al-Sa'ib said :
So I escorted both of them to a house whose table was laden with

abundance, and the ceiling of whose sitting-room was lofty.
Al-Sa 'ib said :
Then we satisfied our appetite for food and caused a downpour

of conversation to flow, but the old man fell asleep before us, snor­
ing like a young camel, all the while that he was concocting every
crafty scheme and trick he could devise against us.

Al-Sa 'ib said:
When the gray wolf of daybreak stretched out its tail , and the

Sultan who holds sway over sleep revealed the brilliant whiteness of
his teeth, the old man suddenly awoke and called his son I:Iabib ,
saymg:

"The people have nearly entered upon the time of dawn: prose­
cute the night-journey,"22 but you have not succeeded in obtaining
your purpose. Where is that act the man who made a commitment
to you bound himself to perform, and that thing the man who
made a concession to you agreed to provide?

Then I realized what he was hinting at, so I surveyed my preg­
nant she-camels and those that had given birth, and handed him
the round number of one hundred of them, after having broken
their badges one by one.

The youth said to me:
This document in my handwriting is a clear contract I have

made out to you- for you are distinguished and I am famous -that
will remain valid until the moment of our return, when both secu­
rity and hors e are to revert to their respective owners.

2 1 Since the invitation was extended by the narrator to the youth before the
latter's elderly father appeared, one is left wondering how the father knew about
it. This may be another instance of narratorial ambiguity.

22 From a line of poetry by the 'T ransitional' poet al-Samm ah ibn Dirar (see
E.J. 2, IX, 288-289):

And the saying of the crier is: "T he people have nearly entered upon the
time of dawn : pro secut e the night -journey."

(Edward William Lane, An Arabic-English Lexicon, III , 1641).
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Al-Sa'ib said :
Then , slightly before daybreak, I bid them both farewell, saying:

May you both be accompanied by good , and meet with the bird of
good fortune.

Then , once he was far away, I turned to read what the youth
had inscribed in his contrac t, only to find the following written
down [bas/f] :

Habtb" has hit on you un expectedly, 0 sincere and beloved
friend.

Before him, his father also deceived you, even though you were
his intimate companion, mu ch loved by him.

A thoroughbred steed deceived you by the way it was de­
scribed, even though its mane and tail were not its own.

Its life was sorely affiicted by a rearing Time that balked at
keeping its promise.

Its mouth contains not a single too th with a sha rp edge, so that
its only food is liquid an d froth .

Its color cannot be restored naturally, hen ce turmeric and the
extrac t of henna have restored it artificially.

Do you not know 24-woe unto you!- that you are but a waif
on the lap of Time?

You expect the horse to run a single heat in Time's expanse
but, at its most intense, its running is no more than a crawl.

You were deceived when it neighed like a colt that knows no t
wha t galloping or pran cing are.

How can you ha ve mad e such a mistake when , in its voice,
there is a sign that any experienced physician is able to recog­
nize?

All thoroughbred horses neigh , whereas all billygoats bleat .

23 T he nam e of the youth, who is al-Sadusr's son.
24 Vowelizing 'alimta with 1), ra ther tha n 'alimat with W.
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What a vile descendant of an ass this hors e is! It is neither sleek
in the forelocks nor well cared for!

Don't take an y talk about it too seriously, for even the clever
and intelligent man may be deceived.

Al-Sa 'ib said:
So I checked ou t the animal, only to find that matters were just

as the youth had described . Hence, let no one praise or be grateful
to it, for it was neith er a horse nor an ass, it neither neighed nor
brayed . Its hid e was wrinkled , its flesh was wasted , its skin was
shriveled, its hair had fallen out, its molar had been ground down
to the point that it had disappeared , its shin-bone had becom e thin
and worn ou t, a dyer had sta ined it with bami'? and turme ric, Fate
had sapped its body-fluids, its mane and tail had been attac hed
with glue, and mounted on a body thin as a blunt lan ce or an
arrow. H ence, I turned it into bait for vultures and eagles, and prey
for lions and wolves, tallying up my losses, and saying:

I made a mistake and failed to achieve my purpose.

25 A round, yellow vari ety of date considered to be of superior qu ality, and
from which a yellow dye was extrac ted.
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(The Bear)

Al-Mundir ibn Humam narrated and said:
Al-Sa 'ib ibn Tammam informed us and said:
I was in Wasit,2 alternating between a just and an unjust Fate,

a rising and falling Fortune, and a senile and youthful life;3 I was
hanging onto the tail-cord" of enj oyme nt, seeking refuge in the
lead-rope of piety, struggling to subdue my soul , requiring great
efforts of, and placing many demands upon it. One day , as I was
wandering about in one of the city's lanes, neither rising nor de­
scending, I suddenly heard the sound of piping on a reed , along
with much revelry, as well as a clamor and an uproar, with boys
racing one another toward the source of that noise like moths to a
flame, violently quarreling with one another to reach it first, rejoic­
ing at it in amazem ent, and prolonging the commotion they were
making over it . So I looked at that gathering, extending my gaze
and glan ce, until suddenly I beheld a master wrapped in a rob e,
surrounded by women and small boys, who was running and danc­
ing, whose speech ebbed and flowed, and 10, in his hand he held
some chains, attached to a scowling beast of hideous aspect that
was dancing in time with him, anticipating the rise and fall of his
cadences. The master was opening the beast 's maw with a stick, so
that its jaw would go up and down during the performance, all the
wh ile that the master was saying:

Listen to what Abu Rabah ," a creature of affluence and profit,6
has to say; he is one who neither roars nor barks, neither growls,
howls , nor yelps; the honey-gatherer and collector, the daring raid­
er and swift runner, the enemy of bees, the prisoner of mud.

I This maqiimah appea rs as no. 41 in D.
2 There were several places by that name, including those located in Najd,

Yamam ah , Iraq , and Mecca , bu t the largest and most famous was Wa sit al­
I:Iajjaj, halfwa y between Basra and Kufa (see £. 1. 1, Ill , 1128-11 32).

3 Literally "and life's senile as well as its youthful cam el."
-I The dinah , with which the camel's tail is fastened to its hind-girth so that the

anima l will not swing its tail and soil its rider,
5 The name literally means 'the fath er of (i. e. 'he who makes') a profit' .
6 Rabiih . A pun on the bear 's name.
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Then he began to recite, making it appear as if the words were
coming dir ectly from the animal's mouth." while I was halted in my
tracks by the astonishing skill I observed in him [san1 :

My Lord, a my Lord, toward You do we travel on our way to
our final destination; Your servant, who se gut is starving, prays
to You.

I pray to You , my Lord, for You are the One who will hear,
in me, the voice of a prisoner in captivity.

To You do I complain of everyone who demands of me an
acco unt of my keeper, and of how to chee r the confined .

My keeper feeds me bread , whereas all I crave is my juice, but
how can I ob tain juice?

I'm not a good dan cer ; I only go, in the performan ce, as far as
he goes.

I must endure the fate that has befallen me at the hands of my
master, for his breast is carefree whereas mine is constricted,

And what can possibly be amusing in the state of one who has
come to be confined and rend ered helpless in his master 's hands?

I have a fierce and hateful nature; a long face and a short neck,

Over and above which , I am affiicted by increasing weak­
sightedness. Athough I am not entirely blind , I cannot see clearly.

T hen the master was given a round of comme nts and applauses,
as everybody" swarmed around him , good wishes egged him on ,
and gra tuities sought to make him reveal his secret, while he mad e
a show of resistan ce and feigned aversion to doing so, until the she­
camel of his soul consented to being governe d by the will of his

7 T his must be one of the earl iest known descript ions of an act of ventrilo­
qUIsm.

3 Al-naslu ioa-l-natfu, literally 'the molted an d the plucked' . Since nasl also
means 'offspring', naif ('plucked' , or perh aps 'depilated') may refer to the women
in the crowd, and it might be possible to tra nslate "as women and childre n
swarme d around him."
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audience, and its refractory hors e was reduced to obedience. Then
he said:

Listen to my respon se, and decide wheth er I have failed or suc­
ceeded [san1:

Bear, 0 bear, what kind of a staff, 0 bear, is this one of yours,
the wood of which is sa'sam?9

Take pride in yourself at the expense of the wolf and its like;
how infer ior are the wolf and the fox to you,

And attack with your paw or your foreleg, for your paw can
cause much mischief.

It is as if your hid e, which fits you loosely because it is so pliant,
were mad e of cotton or raysam.10

You imitate human beings in their behavior, and in everything
that is proscribed and preordained.

I swear by love-and beyond love, no oath is possible for one
who swears, if he is in love-

That you are more delightful than Abu Baril" and that, aside
from the latter 's courage, you are better lookin g.

How can that no t be so, when you wear a costume embellished
by a mark of beauty tha t will always surpass anything worn by
the lion?

Therefore, declare: "I am in love," and have no doubt about
it, for every refined individual is influenced by love.

9 A black wood from which bows and arrows are made, also known as Szz.
\0 T his word is not found in any of the standa rd Arabic dictionaries. 1) (p.

456 , n. I) suggests tha t it may be a varian t form of the word abraysim, 'silk' . W
(p. 335, n. 23) states that it is a plant, but provides no source for his claim. It is
a derivat ive of the Persian resam or riiam, 'silk'. See F. Steingass, A Comprehensive
Persian-English Dictionary, 4th ed. (London, 1957), p. 603b . Related to it is the word
abraiam, 'silk, sewing silk' (ibid., p. 7a), which ente red Arab ic in the form s ibrisam
and ibrisim "sometimes synonymous with silk (harir) . . . According to some,
especia l1y 'raw silk' or 'dressed silk' , stuff whol1y composed of silk (bo th warp and
weft)." See Anonymous, Book if Gifts and Rarities (Kitiib al-Haddyii wa al-Tuhof),
trans. Ghada al-Hi jjawr al-Qaddumi (Cambridge, Massachu setts, 1996), p. 423,
and passim.

1\ An epithet of the lion .
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AI-Sa'ib said:
So I looked at the master attentively, and he returned my look,

while wrapping and covering himself up in his robe, as he began to
say [sari']:

o you who scrutinize our fault, do not forget that fault of your
own that you have overlooked,

For man is his brother's mirror; therefore, let your bowstring
not betray you, be it ever so taut.

Every superior man has his defect , even though he is 'Antarah 12

m courage.

Disregard one who stumbles, whether Fat e prolongs his life or
severs its cord.

I am al-Sadusi and, therefore, it is no wonder that Fate at times
diminishes my standing, and at times averts harm from me.

As for you , if you shelter a friend against Fate , he will be well
protected from that very misfortune of which you yourself are
wary.

Your sincere friend would sacrifice himself for you, 0 Sa'ib­
may he never break or betray his oath to you!

I am a nightingale-and no weak one-who, when the going
gets tough by night, is called a fox.

When his sincere friend commits an offense against him , a truly
noble youth will overlook it.

Nor does a truly noble youth care whether his compamon IS

extravagant or stingy with his silver.

So I said:
Abu Habib, are you now earning your living by means of a bear,

thereby dishonoring yours elf in the eyes of noble youths? 13 Your

12 'Antarah ibn Saddad was a famou s pre-Islamic poet and hero who lived in
the sixth century. He composed on e of the seven Muallaqiit and, later on , became
the hero of an extensive popular epic (see E.l. 2, I, 521-522 ; M30 , n. 32, above).

13 Animal trainers were placed in the same social category of low-lives as were
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star has declined , your status is contemptible, your dignity is dimin­
ished , your quarreling is endless, the result of your ac tivities is evil,
your midday and morning mirages are illusory, your efforts are
blameworthy, defending you is forbidden , and mourning you as
though you were dead is obliga tory.

Al-Sadusi repli ed :
Lighten up on me! Get away from me! Be om Otherwise I will

sic the bear on you! Its fangs ar e sharp and can inflict a severe
wound; it can throw a pebble at you with its paw, impose an "ev­
erlas ting punishmen t'tl" on you by treading you underfoot, and do
all sorts of mischief to you with a lash of its tail. Were it no t for the
loyalty and friendship I feel for you , both highlands and lowlands
would be too narrow to hide you; the re fore, be reason abl e, so that
I may continue to enj oy your acquainta nce .

I answered him:
No , by God, I will not be reasonable, until I witness your excuse

and trea chery , and learn of your comi ngs and goings.
Then al-Sadusi pointed me out to th e crowd, and said:
This is a wicked old man who mol ests small boys and disgraces

his friends.

qu acks, con-men , beggar s, and thieves. See for example, the shadow play 'Af ib
ioa-Garib in Muhammad ibn Dan iyal, Three Shadow Plays , ed. Paul Kahle, et al.
(Cambridge, 1992), pp . 55-89. That play does, in fact contai n a description of an
anima l perform an ce featurin g a bear that is mad e to dan ce by its trainer, one
Abu l-Wahs as follows:

Then Abu I-Wa\:ls appea rs with his bear and his rod and his wallet, and he
strikes the bear as clapper-bells are struck, and he says: "Play the reed, 0
B amls," and he sings [bqfif]:

The com pan ionship of bears ta ught me ho w to struggle, and showed me
tha t corr upt ion could be turned into good behavior.

I have a companion from among the bear s, who is ro ugh-na tured, fierce,
rebellious, and defia ntly resists me .

My rod trained it when it defied me , and showed it both joys and sorrows.

Then he says: "T his is the waddling of the fat lady, and th is, the snoozing of
the lazy one ," Then he says: "Whoever blesses the chosen Prophet, and se­
lected Messenger, will no t neglect me, by his life, and if he will not favor me,
then who will? G ive me something, may God prolong your lives, and fill your
homes with offspring," and he exits (Ibn Dan iyal, p. 79).
14 Qur'an , 37:9.
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Then did they overwhelm me by kicking and pushing, poking
and slapping, lifting and dropping me , all the while that al-Sadusi
made his bear circle around me , time after time, so that I found
myself surr ounded by the crowd, with al-Sadusi recit ing [rqjaz]:

What do you think now , Sa'ib, of having resisted me? I have
led men forth in troops,

And made them test Fate group after group. Oh, many a slap
on the nape of your neck has declared :

"Either find refuge in the shadow of piety, or else you will
become entirely powerless among mortals."

Kindle the fire of piety with harm's firesticks!15 Have you had
enough, so that you will now leave me be, my friend?

Each one of us will be summoned individually on the Day of
Reckoning.

Then al-Sadusi circled around me, singing [rajaz] :

What do you think now-woe is you!-of having disagreed
with me? Is it a sour wine that you have drunk, or a sweet one?

How can you seck-woe is you!-to be on good terms with me,
when you have broken your vow and promise?

Cease your meddling, and take on allies, without caring if you
break your oaths to them ,

For mortals have passed away, gen eration after generation, de­
voured as though they were either choice cuts of meat, or less
desirable cloven hooves;

Or as if they resembl ed the fruit-bearing tree that tempts one
to harvest its fruit , or its opposite.l" Indeed, I am on good
terms with all mortals,

15 I.e., "learn how to be piou s from the harmful experience you have suf­
fered ."

16 ljiliif. T he word also designates the Egypt ian willow (salix Aegyptia) which ,
being fruitless, is the "opposite" of the fruit-b earing tree previously mentioned.
Thus, this is a pun .
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For I have associated with proud-necked princes and uncouth
bumpkins, but I have never found a friend who is any different
from the rest.

Then he left me on the road, as he stormed out like a violent
gale , after having caused me much pain, for he had branded me
with the mark of infamy.!?

17 At this point the suspiciou s reader is inevitably left wondering what hap­
pen ed to the bear. Is this another acount of an episode that never took plac e?



Maqiimah 361

(TIe Phoenix)

Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn Tammam narrated and said:
Persistence in going abroad exha usted me and inclin ations to

wander wore me out, un til I was devoting all my efforts to traveling
in foreign parts. I was accompani ed and assisted along my journey,
un til I halted in the land of China, where I mad e friends with a
nobl e youth of solid views and sound mind, whom I trusted, and
who trusted me, and whom I mad e the confida nt of my secret
sorrows. Along with the above, he was strong of talon , clever of
mind, an imp ediment to his opponent.f and kind in his int entions.
He had studied with physician s, frequented the assemblies of the
intelligen t, was fond of the arts and sciences, and was interested in
roads and climes. H e used to excel in mathematics and geom etry,
and had penetrated deeply into the obscure and dark night of their
myster ies. H e would often discuss astronomy, offering an opinion
or conjecture on that subject. I used to observe how transparent
those sciences were to him , and considered his knowledge to be
among the greates t of strengths and benefactions until, on one
occasion , he shocked me by behaving with the tipsiness of a drunk­
ard, acting as though he were overcome by the giddiness of a nobl e
steed, and moving about with the liveliness of a twinkling glance.

I said to him :
What is the cause of this merriment? H ave you achieved life

everlasting? Is it the intoxication of wine, or success in a discovery;
a breeze fragrant to its inh aler , or the exciteme nt of a lover?

H e replied :
No ne of the above; instead, how gene rous, pleasant, subtle, and

favorable to human souls is he, nam ely the cause of my merriment.
He is a well-wat ered meadow, a dazzling knowledge, a bewitching
mind, a brilli ant refinemen t, a magnificent method, a clear elo­
qu ence, an outspoken tongue, a total friendship , a perfect beauty,

I This maqiimah appea rs as no. 44 in I) .
2 Vowelizing muniiri' with I) , rather than manii;:i' with W.
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a preponderant int elligenc e, a gentle prudence, a decisive judg­
ment, and a sharp tongue; in short, he is a man remarkable for his
excellence . Today, I passed by a large group and an impressive
gathering whom a respectably plump master had assembled. He
was an elder in whose favor the wind of contest after contest for
supe riority in knowledge blew. At time s, he addressed us in prose
and, at times , in verse; at times, his reins restrained him , and he fell
silent. I was one of tho se who drew close to him ; who discussed
with , asked difficult questions of, and thronged to him from right
and left, yet I ended up agreeing wholeheartedly with him. In him ,
I initiated a discussion with the very center of a profound ocean of
knowledge , with a reliable fascination, with a cultivated garden
growing in the wilderness , and with the downpour of a raincloud.
H e fanned the flam e of, and fertilized intellects, bettered and im­
proved minds, whetted and polished ideas, gradually leading and
drawin g them nearer to the truth. H e is seduction or mercy itself,
a nourishing piece of fat or an illuminating lump of coal; he is
freedom from want, or the goal of one's hopes; his authority left me
at my wits' end. I suspec t he is at times sincere, and at times merely
pretentious; he combines the nabc3 with the garab,4 poison with white
honey, the possible with the impossible, the unadorned with the
adorned ; he confuses his words when he formulates his stateme nts.

Then I declared :
This is a clear description, a remarkable account, and an ex­

traordinary matt er having no equal. Your descriptions have filled
us with longing for him , while your praise for , and enthusiasm over
him have astonished us. Is there no way of meeting him and of
observing such a high stature and eminence as his?5

H e replied:
Come along, we will follow in his tracks and join those who ask

him many questions , to whom he will give many answers in verse
and in prose, and whom he will treat with preference and honor.

Al-Sa 'ib said:

3 See M2, n. 12, above .
4 See M2, n. 12, above. The exp ression means: "He confuses apples with

ora nges."
5 Readin g ioa-muldhaeati tasiimi-hi ioa-niqa'i-hi with I) , rath er than ioa-muriiioahati

ioat'i-hi 'aw siqa'i-hi ('and the altern ation of his step or his waterskin') with W.
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So I acc ompanied him until we reached th at man , whom people
were surro unding and encircling, standing in rows, while he was
roaring as loudly as a rutting male camel exposing its soft palate,
swoo ping down in his delivery as does the falcon or the sparrow­
hawk, striking his target with every one of his well-a imed arrows,
and saying:

o people of China, where are your men of balan ced reason and
sound int ellect , where are your her oic souls and your soa ring Arab
am bitions? Where ar e your clever minds? Wher e are your pure
hearts, that I may inform them about rare matters and tell them of
wondrou s things? In thi s region , you are like non e other than truf­
fles or mushrooms.v You neither know what animals are, nor what
their qualities, species, ph en om en a, or essence s are really like; what
lar ge cities conta in, or what ages and epochs have produced . I was
in the far-distant land of the M aghreb. " having traversed every path
on earth, when journeying led us to a vast desert sweltering under
the midday heat and the blistering simoon." As we traveled swiftly,
night and day, ra ising up our collapsing bodies, we suddenly reached
a level land and a sandy stretch, as smooth as the surfaces of bu ck­
lers or shields, exhibiting colors such as saffron or tur meric, where­
upon we entered that land and trod up on the mantle and embroi­
dery of its sur face. While we were so doin g, that land moved forward
rapidly, and its length and breadt h wheeled about in the opposite
direction , with us in it. Then we began to move along the stages of
a journey, and to beh old that the deserts and shores were causing

6 Wh ich grow in dar k, dam p areas , on decaying matt er , and are therefore
lowly.

7 Whi ch, in Arabic, is reputed to be a region where sorcery is much cultivated
(see E.I. 2, Y, 1183-1184). Nevertheless, there are incons istencies here: (I) Mar­
vels were generally attributed to the Far East, e.g. in the int roduction to Buzurg
ibn Sha hriyar 's 'Ajii'ib at-Hind (see £.1. 2, I, 203). Ch ina itself was seen as a
particular center of stra nge marvels. T elling tales of wonders to a C hinese audi­
ence is, therefore, tantam ount to carrying coals to Newcastle. (2) Spec ifically, the
phoenix ('anqii') was associated by the Gree ks with the wildernesses of Arabia (see
£. 1. 2, I, 509), and giant tur tle-islands were associated by the Arabs with the
South Seas, not with the Magh reb. (3) Wonders ar e, by their very nature, unfa­
miliar. T hey are, therefore, norm ally relegated to the distant margin s of the
fami liar world. What then would an Andalusi read er make of this tall tale abo ut
an area with which he was all too fam iliar?

8 See M 18, n. 6, above.
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us to advance, until we saw either that the sea was moving toward
us, or that we were moving toward the sea; that it was rising above
us at tim es, and that we were rising above it at others, so that its
crests and waves were toying with us, and the curves and windings
of its shores were growing distant from us. Then the land we were
on sank into the sea and we found ourselves helpless in the water.
So we swam for a long time and exha usted our pat ience and will,
until we eme rged onto a broad island with fertil e mead ows and a
bountiful land. There, we brought to a halt our weakened and
exha usted bodies, and the rem ains of our perishing souls, for we
were bereft of mind and reason , and un able to accept or reject
an ything; not knowing what was the matter , nor the reason for this
incredibl e wonder , until we eventually regained our wits, and our
ties to life were restored after having been severed.I' We recovered
from our hardship and awoke from our intoxication , only to realize
that we had ridden on the back of a sea-creature that had ente red
the desert and then gone back to the ocean: a gigant ic anima l that
had gone to gra ze on land and then returned to its natural element;
one that had eme rged from the water to sun itself, then plunged
back int o its marine environment and become subme rged. And
while we were wandering back and forth in those regions, and
clinging to the stays of hope, we were suddenly oversha dowe d by
a deep shade and a moist ra incloud that thundered and rustled;
that whistled and soughed, until it landed and hit the ground, and
10, we beheld a bird ba thing itself in the wate r, emitting a cry like
echoing thunder, and turning the sea deep red as it devoured its
fish. It began to move and stir the water with its beak, and to churn
it into a froth , and while we were in this state, with fear of tha t bird
terrifying us, with its power overwhelming us, we suddenly came
upon a man whose hair was disheveled , and who was bent and
hunchb acked like a bow or an axe .!" for Time had instru cted and
educa ted him. H e shied away from us, sought to flee, pr aised God,
asked Hi s forgiveness, and demanded: "Are you ajinni or a human ;
a spec ies or a genus? Who is this night-visiting ph antom , this err-

9 Reading bada l-tasarrumi with 0, rather tha n ba'da l-ya'si ('after despair')
with W.

10 Reading J a 's with 0, rath er than nos with W.
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ingl ' arrow, this unh eard-of creature? H e would belong to a noble
genus, if he were not an antagonist; to an eminent species, if he
were not hostile; he would be a fascina ting com pa nion, if he did no t
att empt to defeat us; he would possess a goodly disposition , if he
were not eloquent; he would manifest splendid qualities, if he were
not gree dy; he would be a friendly compa nion , if he were not
mort al; and he would be the best of allies, if he did not disagree
with my opinion. 0 my Lord, make me familiar with loneliness and
seclusion, and spa re me the terro rs of trem ors and earthquakes! 0
my Lord, my devotion is to You alone; it is You alone whom I
obey; Your sati sfaction is my sole purpose; You are my only wealth;
invocation of You provides me with all compa nionship; thanking
You is my only conce rn; toward You alone do my hands rise in
supplication; from You alone do all my integrity and right-guidance
derive; You comforted me and I becam e conte nt ; You comma nde d
me and I obeyed! 0 my Lord, make me one of the best heralds to
proclaim Your truth, and deliver me from the evil of Your enemies!
o my Lord , place my nourishm en t and protection in You r hands,
and let all my supererogatory prayers, be they even ones or odd, be
addressed to You. Behold me, Your humble worshiper, Your worthless
creature: There is no power or might save through You, an d no
support or grace save from You! You have provided me with intel­
ligence to ava il me in my oid age, and have dressed me in the twin
robes of honor and nobility! 0 Benefactor , 0 Donor , I guard against,
and fear You r displeasure alone !"

The old man addressing the assembled Chinese said:
T hus our affection inclined toward that recluse, our hopes turned

to him, and we said to him:
o abstinent hermit and peaceful ascetic, your compassion is godly,

and your bliss is divin e. If you will listen to a part of our tale, we
will provide you with exquisite beauties. We are a people to whom
such and such befell ... If you were to know our story , you would
take pity on us and weep.

Then the ascet ic replied :
The crea ture you speak of is the turtle of this swelling sea; 12 the

I I Reading miiriq with I) , rath er then ma'ariq with W.
12 Reading hilda l-yammi l-zalziri with I) , ra ther than hilda l-yaunni l-zabiri with

W.
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bane of ships that plow the bounding main. H ow many a man ha s
perished becau se of this turtle, and how man y a traveler has voy­
aged on its back! Praise be to Him who ordained your deliveran ce
by placing within your grasp a promontory rising safely above sea­
level. As for this bird that you see before you, it is the chick of the
ph oenix-may misfortune not be decreed to it, and may calamities
not visit it by nigh t! I found it on this island, when it was completely
covered with down, when its hunger was extreme and its exhaus­
tion had reached the limit , for it used to have a mother to nourish
and fetch food for it, un til the calamity of calamities sna tched her
away, Death ensna red her in its coils, and she was eliminated from
the sea, at a time when no one was abl e to protect her from her
appointed hour of death, for everyone who has a soul will perish,
since the appointed hour of death is ever alert, and is an imp erious
lord . So I fed the chick with my very own hand and raised it until
it grew up . It visits me every month an d causes me to take pleasure
in every garden and flower of its good qualities. Blessed be tha t
obtainer and provider , for how mu ch water from the Nile has it
fetched me; how mu ch fresh and sweet water from the Tigris and
Euphrates has it devoted to me; how mu ch pleasant food, along
with the bounty of the rivers Sayha n 13 and ] ayl;an,14 has it offered
me. Sometimes it fetched me, along with the best of blessings and
the milk of camels, wha t I abhor, abstain from , and avoid; wha t I
will neither sme ll nor sip, yet occasionally I did drink of it, as one
drinks from what is forbi dden out of dir e necessity, or as a maiden
preserves her virtue for a virgin groom. Indeed , the chick's story is
most remarkable: I summon it and it responds; I chide it and it is
driven away; I scold it and it hides and turbans its head in its
feath ers.

Then the ascetic declared:
Co me, 0 offspring of the ph oenix , 0 you who resemble the

dove; rather , you who resembl e a human being and are supe rior in
beauty and excellence ! 0 you who possess a gifted ton gue and an

13 A large river in southeast Turkey, known in antiquity as the Saros. It is the
western twin of the J ay\:lan (see E.!. 2, IX, 112-1 13; n. 14, below). There is also
a river by that name in Basra.

H A river in southeast T urkey. It is the ancient Pyramos (see E.!. 2, II, 502­
503).
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ample wing, what do you have to report? Wh at do you have to say
for yourself? Intellects are baffled when you speak; your melodies
are wor thy of being played on the lute, and your tunes, of being
sung by David;15 you sadden and enrapture, your meaning is at
times easy to grasp and at times difficult to follow; on how many
a distant journey have travelers taken news about you to foreign
parts, and how mu ch pride has the west taken in you;1 6 you alone
boast four wings and an extra claw lackin g in all othe r birds; your
silence informs, your speec h edifies, and your condition is impres­
sive. 0 possessor of a whit e-strip ed garment, hollow quills, a long,
ringed neck, and surpassing loveline ss, you put the peacock's beau­
ty to shame, being the nobler and more resplendant crea ture . Con­
gra tulations on your high rank and virtue. Come, come , when will
you don your sanda ls for the journey, lead the vanguard, and per­
form good deeds?

The master said:
Then we saw the bird come forward like a forbidding, lofty

mountain, and like a dark night , until it halted humbly before the
ascetic, ra ised the wing of a humble traveler , revealed itself, and
cried out, until it ceased and desisted ; it clatt ered with its beak like
a stork, until it perturbed us, spread out the garments of its feathers,
and lifted its crest displaying one gap after ano ther between its
plumes, smoo thed them down, went off to doff and remove gar­
ment after garment, folding in and spreading out, compac ting and
squeezing together its plum age, doing everything imaginable to display
excellence and beauty; supe riority and perfection.

Then the ascetic said to us:
Rejoice over your deliveran ce and the happy outcome of your

affairs, in the fact that you now contemplate both hill and sand­
dune, having reached dry land, and found shelter in the kindest
and most charitable of crea tures. 0 my Lord, steady these wander­
ers when they stumble, bring order into their chaos, hasten their

15 Proverbi al, in the Arabi c trad ition , for the beaut y of his voice (see E.!. 2,
II, 182).

16 As a sacred symbol in Egyptian religion , the phoenix represented the sun,
which dies each night and rises aga in each morn ing. For more on the phoen ix,
see E.!. 2, I, 509 .
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hom ecoming, shorten their absence from their native shores, pre­
serve their secre ts, forgive their sins, make them contemplate the
wonders of Your grace, and bring the m down to drink from the
waterh oles of Your affection. 0 my Lord, rekindl e their hope, or­
dain their deliveran ce, make it the cause of their repent an ce, cancel
their sin, gra nt them Your relief rath er than Your harm, and pro­
tect them night and day.

Then he added :
o my sons, when the bird is seated and it rests, when it perches

and it nests, climb gradua lly onto its tail as soon as it lets it hang
down , but be careful and beware of that tail should the bird raise
or move it forward. Then climb up the base of the tail, toward the
spine on the bird's back, but beware lest it peck you with its beak,
and beware of its aggress ive behavior. After that , cling to the ends
of its feathers and stay inside the hollow on its bac k where its
shoulderblades meet. Then will you pierce the air like a well-fletched
arrow, at the end of which the bird will deposit you in pleasant,
lovely valleys and plain s, after having carried you distance after
distan ce, devouring them at tremendous spee d, and bani shing every
peril and terror from your souls, all the while harboring joy and
excitement in its own, just as grandeur and nobility cleave to its
mantl e. So, come forward now to honor it, lining up before it, for
it can understand the slightes t hint and unspoken thought. Go d
alleviate your difficulty by means of it, raise your sta tus through it,
dispel your fear, guide you along the path of tru th, and reunite you
with your mates and spo uses.

The master said:
So we obeyed the ascetic's d irections, while he began to preach

admo nitory parables to us, offering the world as his example [muj­
tall] :

The world you live in, 0 my companion, is a bridge, and Time
consists of difficulty and ease.

Ask Death wheth er the short-lived mountain swallow or the
long-lived eagle ever escaped it.

In appeara nce you are free and yet, in reality, captivity lurks
beneath your life,
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Even if it sho uld p rove to be a long life, and its creation and
j oints are stro ng .' ?

o woe to him wh o hasten s toward a place in which his lot will
inevitabl y be ruinati on!

The worst thing a powerful man ca n undergo th ere is humili­
ation and constra int.

The master sa id:
We continue d thus, until th e bird alighted, wh ereupon every

dauntless and dismayed on e among us clung to it, we were over­
whelmed by its warmth and comfort, and we felt its streng th and
softness . Then , wh en daybreak appeared and became visible, when
th e dew was moist and wet , the bird flew gently th rough th e air,
while th e clouds kept up with us like an esco rt, lightning flashed
ben eath us, and sunrises and sunsets gazed up our way, until th e
seas were left behind us, and we realized that we were entering th e
desert, although daybreak had not yet arrived . Then the bird began
to swoo p down and descend, diving toward an ample stre tch of
ground on th e shore, in the direction of a land full of trees and
rivers; of lush ga rdens and flowers. U po n landin g, we were in­
formed th at it was part of the cultivated banks and shores of th e
N ile; of its cana ls and dit ches. So we praised God Alm ighty for Hi s
blessings , and for our havin g alterna te ly!" tr aveled throu gh His
ea rth and heaven. T hen we sca tte red in all directions, parting com­
pany with anxiety and fear, while each on e of us set out on his own
for his hom eland, thus making for his restin g place. Therefor e,
wh en have th e likes of you C hinese ever expe rienced such astonish­
ing marvel s, dazzling wonders, delicate feelings, and manifold works?19

17 A reference to Qur'an , 76:28: " It is We who created them, and We have
mad e their joints stro ng."

18 Vowelizing taqallubi-nii with I) , rath er than taqallabnii with W.
19 A cur ious qu estion in light of the fact tha t the stereotyp ical Arab view was

that the C hinese expe rienced such wonders on a daily basis. T he plausibility of
wonder tales (or of any tall tales) depends upon the wonderer 's physical distan ce
from the wonder (modern science fiction). I.e., if tall tales abou t the Far East ar e
found to be credible in the Arab-Muslim world , then tall tales ab out the "Far
West" will go over well in C hina . T his is a cynical view of travelers' tales in
general, and suggests, on ce aga in, that nothing in this text should be accept ed at
face value.
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How many a relief after hardship , and triumph without prior pre­
paredness is attributabl e to God!

Al-Sa'ib said:
I looked at him carefully, for I recognized certa in idiosyncrasies

in his manner of speaking, and I scru tinized him with my glance,
only to discover that he was Abu Hablb, that deceitful ma ster and
predatory wolf. The Chinese people, in the meantime, clamored
and cried out mightily, while he gave me a wink and said:

Refrain from backbiting and slandering me.20 Silence, silence!
Think carefully, think carefully! Hush, hush! Don't be devious or
make waves!

AI-Sa'ib said :
Then did people fall silent in order to listen , without murmuring

or making the slightest sound, and the master said:
o people , a reason abl e man is despoiled, a stranger is suspect,

Time moves in constant cycles, peopl e undergo varying circum­
stances, poverty visits us, wealth is in flight , a generous man is
inhibited , a poor man is fright ened , need emboldens, truth ab­
solves, sustenance is ava ilable but withheld, and luck by turns re­
veals and conceals its favors from us. Often does a silent man speak
clea rly; often doe s a careful thinker express him self openly; often
does one's condition speak for itself; often does one 's leanness make
a stateme nt; when the meaning is apparent, secret discussion is a
vice; a promise is a gift, hope is a mount, speaking openly is a
manifestation of hidden inability, and a few scant drinks can allay
a burning thirst. A mere hint is enough for men of distinction, since
the generous person overlooks a fault , the one dear to you warns
you, knowledge has many levels, piety is manifold, the man of
nobility has an alert eye and an att entive ear, and lofty ambitions
require a fleet foot and an eloquent tongue. Far be it from the man
of sound means to importune and insist in his begging.21 All a man
of merit needs to know is that one noble person is related to another.

Al-Sa'ib said:
Then was the att ention of the people dir ected toward him , and

they gave him welcoming gifts and secret donations, so I followed

20 Allusion to Qur'an , 104: I.
21 Allusion to Qur'an, 2:273.
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him to his home, as the donations poured out after him, and I
reproached and reviled him, until I caught up with him and said:

Abu Habib, do you think these people are naive children going
down a slide in innocent play , that you have fabricated this tall tale
for them? Why have you not been kind to this group? Wh y have
you not told them , instead, a tru e story about an elephant or a
giraffe?

He smiled mockingly, pressed my hand disdainfully, and said
[mujtatJ.] :

Never inform this group about an elephant or a giraffe;

Instead, tell them tall tales whenever you narrate fables.

Leave aside true stori es about meadow streams and tree bark .

How different from you is a clever man whose fortunetelling is
transparent.

Everyone yields to the temptation of sin, but God forgives the
sin of yielding to temptation.

Never be moved to pity ignorance,

And never leave a plac e where you can enjoy the company of
elega nce .

Time has destroyed my peopl e, and I have been deprived of
their noblemen .

Fate is hostile, so let me complain to you of its deviousness:

It has fled and shunned me, and who can bear its departure?

Were I to win the friendship of a nobl e individual, I would
never abandon his tent.

My occupation is obvious, for men are oft beset by ill-fatedness,

Therefore, forgive your brother, let him be, and accept his
confession- may God guide you along the right path.

AI-Sa 'ib said:
So I marveled at his range and versatilit y; at the swiftness with

which he could reach the outer limits of speech, while folding its
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reins for the gallop, striking with its swordblade and spearhead;
being able to produce, all by him self, such remarkable descriptions,
dubious situa tions, and far fetched if plausibl e stories. Then he aban­
doned me, after having bidden me far ewell; after having blamed
and duped Fate. Despite all th is, I was of half a mind to follow him
and of half a mind to revile him ; I was torn between a desire
causing me to long for him and a commo n sense insisting that I
wash my hands of him and give him up for lost.
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(Th e D ove)

Al-Mundir ibn Hurnam narrated and said:
Al-Sa'ib ibn T ammam informed us and said:
After having parted from my famil y and serva nts, I alighted in

Palestin e, where I associated with both moder at e and excessive
eaters, and I adhered closely to the ground like humble mushrooms
and stemless plants. As I was wandering about in a certain market­
place, the intensity of my homesickness suddenly overwhelmed me ,
until I glanced at a rin g-n ecked dove with a mournful voice and a
yearn ing heart, imprison ed by the locks of a cage; a dove that Fate,
having changed its disposition toward th e bird after first treating it
kindl y, had attired in its tatter s. In that dov e, I observed a delightful
sight, and heard a voice tha t aroused grief and lon ging. The bird
glanced through the aperture of its cage , while fearing punishmen t
and hoping for delivery from the hand of the hunter "when th ere
was no longer tim e for being saved." 2 Then , it reverted to despair
and consorted with misery and adve rsity. What a cup of humilia­
tion did it swallow, and how wide did the wound of sorrow gape
up on its breast! Thus, it bent down a humble neck and a submissive
cheek until , when grief had constrained it, and all its sorrows and
affl ictions had overwhelmed it, it wrapped its head in an ample
wing, took refuge in its primary and seconda ry wing-feathers, con­
cea led anger in its breast , perched and rested on one leg, and
mourned repeat edly with out bein g able to fly away. Whil e I was
attentively observing this beh avior on its part, and being reminded
by it of ruin and perdition , I suddenly noticed an individual with
a loud voice who was int errupting his talented utt er an ces by clear­
ing his throat and coughing, as he leaned against his staff and said:

Where is the man who ob eys, as well as the on e who disobeys
God Almighty? How distant and remote is man from His right
guida nce ! How often ha s Fate admonished and advised him . Have
you not conside red thi s gray dove? Its name is Clumsy. Misfor-

I This maqiimah ap pears as no. 43 in O.
2 Qur'an , 38:3.
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tune' has been ordained for it, and the bond that joins it to its
loved ones has been severed, hence, it has no desire to survive. It
yearns for its companions, yet has been shorn of its feathers, its
wing is grounded, although it considers avoidance of its compan­
ions to be a sin. But the snare enveloped it in its cords, so that
tossing and turning, or moving about were of no avail, and when
the dove's wing got caught, and longing overcame it, a heart throbbed,
a noble steed ceased from its coursing and, whenever the dove
struggled frantically within those cords, and harmful calamities gained
control over it, it was ordained a hand to squeeze it tightly, without
leaving it any heartbeat or pulse . Then that hand clipped the feath­
ers that are missing from its wings, while its tail feathers were also
cut off and, after some difficulty, the hand deposited it in a cage ,
where its body feathers fell to the ground when it molted. There­
fore, 0 you who wander about and enjoy your freedom; you who
are happy and gay, going about as you please, effortlessly letting
down your well-bucket and well-rope, harvesting the fruit of both
the large and the small palm trees of your hope, how can you
compare with a former predator, now turned prey," that cannot
leave its place ; with a former hunter, now turned prisoner, that
cannot arch its neck; with one who is a grieving mourner, a captive
of snares, snatched from its valleys and hillsides, who cannot climb
upon a branch or cross the horizon whereas, formerly, not even the
sky was big enough to contain it, nor were wide , open spaces broad
enough to hold it? And here that dove lies today, in a dwelling­
place narrower than the grave, and in a state far more painful than
that caused by the sting of hornets. Its hours are longer than Time
itself, its respiration is more labored than shortness of breath, it
cannot move a feather, perch upon an arbor, pick up a grain of
wheat, or visit a loved one. Therefore, have you ever seen the like
of this dove in one who misses his beloved after having sworn an
oath of fealty to her? Have you ever seen one whom longing has
stirred as much as it has this dove, all the while that Fate hinders
and restrains it? Is there anyone among you who feels pity and

3 Reading iaqii' with 1), rather than sa/ii' with W.
4 Aside from the occasional worm it may devour, it is hard to see how a grain­

eating dove can be described as a predator.
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compassion for this bird , an d who is prepared to ofTer and spend
a dirham of his own to rescue it and reverse its wretc hed sta te? By
God, were it not for a gro up of sma ll boys lacking in experience ,
who have consented to my coming here, but who awa it my return,
since they look to, and depend upon no one bu t me,5 I would
release this bird myself, out of shee r kindness, and lodge it in a safe
place. Instead , let me place my hopes in a compassiona te man , and
my expectations in a kind person ; one who will be read y to sacrifice
a dirham in order to ra nsom thi s dove and guide it to its beloved .
Lo, verily a man is a debtor in distress with regard to what he ma y
possess, and verily, a bird is an honorabl e crea ture in the eyes of
its M aker, who subjected air and land to it, and constricted length
and breadth for it; it does not store up food , yet does not cease
being fed, while this dove is a dearly beloved companion, whe ther
it is feeding on its own, or being provided with its food; it faithfully
completed the mission on which Noah sent it, without being dis­
tracted by the ava ilability of food, or the desire and inclination to
return to its nest, such as distracted the raven .'' it blocked the en­
tran ce to the cave , thereby providing a happy and decisive outcome
to a well-known event ." How man y a discriminating, select admirer
does the dove have, who prefers its coo ing to the sound of the
highest, and even of the lower strings of the lute; who intermingles
with that bird as he does with his own family, and greets it with a
friendly welcome on every occas ion! Lo, the soul of a believer is
famili ar with fear, and compassion is better than meanness while,
whoever holds a cara t'' in esteem is contemptible, even if he is
Socrates or Hippocrates.

5 The spea ker is referr ing to his children but, after having used them as an
excuse, he remains in the market for a considerable amount of time .

6 An allusion to the biblical story of Noah , the raven, and the dove found in
Genesis, 8:6-12. The story is not included in the Qur'an , which is not, by and
large, a nar rative text, but it is told in severa l later Arabic sources (see £.1. 2,
VIII , 108-109).

7 An allusion to two carrier-pigeons God sent from Mecca, to Mu hammad
and Abu Bakr, when those two men took shelter in the cave of J abal I awr, as
they were traveling to Medina (see £.1. 2, III , 108-110, at pp . I lOa, 186b; Ibn
Ishaq, The Life qf Muhammad: A Translation qf Ibn Ishaq's Sirat Rasul Allah, trans. A.
Gui llaume [Oxford, 1955], p. 224).

H A measure of weight equivalent to one twenty-fourth of a gold dinar.
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Then he began to recite [rama~ :

o dove of the leafy copse, I feel a grief to which no other grief
can ever compare, for as long as Time shall endure .

o dove of the leafy copse, for you I would sacrifice all that flies
through the air or sticks to one place.

You are imprisoned again st my will, but does the jailer know
whom he imp risoned when he imprisoned you?

'Which of Time's pure waterholes, never troubled by Time, has
now becom e brackish?

o you who are stingy with your dirham, the stingy man will be
torme nted by the very thing that he ha s earne d,

Namely money, which is a fleeting shadow, for money disowns
its possessor and is sha meles s.

Whil st the miser is milking an inexh austible stream of milk, a
grazing-ground for his milch-cam els suddenly withers so that
he becomes confined to a single pasture."

How many a man who leads an agile, active life, is such that
Fate buffets10 him and consumes his wealth .

A man's day consists of his jet-bl ack hair , but when his ha ir
turns whit e, he is a night cha nging color.

How many an unerring arrow does Fate shoot, though a shield
of piety stand before a man.

Al-Sa 'ib said:
Then did dirhams pour forth upon him, and his she-camels11

conceive d right in fron t of him, as everyone rushed toward him ,
saymg:

"Here is what I will offer in sacrifice, here is my rob e, here is my

9 As a result of which , his camels have insufficient pasture and thu s grow
lean . Reading fa-rajan with 1), ra ther than f a-wajan with W.

10 Literally, "kneads."
11 'Har, literally, 'she-camels that have recentl y given birth ' , a metaphor for

continuous prospe rity.
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mantle," until the speaker's hand was full, he was propelled toward
the owne r of the cage by his obvious cunning, and addressed him
thus:

o hard-hearted man whom it is my religious duty to denounce,
do you not wish to earn your share of God's eternal reward? Is the
latte r not the most profitable re turn and the best bargain availabl e
to you? Are you content to shuffle the gaming arrows '? yet end up
being the loser ? Will you ignore the consensus reached by this
group because you are overwhelmed by greed and covetousness?
By God, may you betray not even its mo st indigent member , and
may you console only its poor!

Al-Sa 'ib said:
Then the own er of the cage was put on the defensive by the

speaker 's appeal, and feared lest his soul should perish . He turned
the dove about in his hand, calming its fear and its heart, offering
it his protection and defense, strokin g its sides, and treating it gently
until, finally, he released the bird, so that it was filled with joy and
pride, it rose by its own effor ts into the air,13 from whence it could
look down upon the earth, while the speaker said:

Observe how joy and sprightliness have returned to the bird ,
now that its knot s and bonds have been untied ; observe how it
circles and soa rs, how it flaps its wings back and forth , how it
gradually rises in the air, crossing roads and the intervening spaces
in the course of its ascending fligh t; how it advances and passes by,
at times turn ing and wheeling ; how it traverses the air and open
space, and vies with the wind and lightning.

And, as people were gazing at it, fully verifying and confirming
the truth of his words, the speaker plunged into the depths of the
multitude that stood before him , taking advantage of the opportu­
nity offered by the roar and clamor it produced , for he crept into
the crowd that had assembled, while I began to follow after the
pa tte ring sound of his feet, until I caught his eye, identified him ,
and said :

12 In the pre-Islamic game of cha nce called maysir (see MB, n. I , above).
13 The previous descrip tion of the clipped, molted , and thorou ghly featherless

dove makes it hard to believe that it could have flown away so read ily, when
released . This is another instance of narrator ial inco nsistency in the text.
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Abu Habib, your skill is both general and particular, and a man
such as you is such that he first establishes the authority of a hadii.
and then proceeds to transmit it. May your abode be held in high
esteem, for both your earnestness and your jesting have been pleas­
ant, and may both your young and your mature camels be hon­
ored .!"

Then he began to laugh at me, and recited [rama~:

Al-Sa 'ib is astounded at me whenever I utt er a decisive word,

For my tongue is a keen blad e with a piercing edge that has
blunted the sharpness of iron-tipped Yemeni swords.

How often has speech dissuad ed a resolute man, when the edge
of a keen blade was of no ava il against him.

The freeborn man is never conce rned over any predicament in
which he ma y find himself, even if Fate bites him with a curv­
ing fang.

His common sense and prudence will always suffice him; fur­
thermore, can any man be successful without those two qual­
ities?

How excellent is a noble youth 's daily sustenance, even if he
has to look for mushroom s or wild onions growing in the dirt!

T hen Abu I:Iablb said to me:
o Sa'ib , leave me alone, and I will leave you alon e, for whatever

deceives me, deceives you, and who ever demeans me, dem ean s
you. Perhaps our Fate will generously spare our lives, and allow us
to meet again.

Then I turned away from the road he was taking, and my group
parted from his.

14 Presumably, his children and the adult memb ers of his family.
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(TIe Ape)

Al-Mundir ibn Humam narrated and said:
Al-Sa'ib ibn T ammam informed us and said:
I left Tarsiis2 wishin g to go to the land of Siis,3 so that I took to

traveling, and endure d deserts and wastelands that were enough to
whiten a child's hair , and to exha ust a tireless adult, until I came
upon a certain trib e, at the very moment when I was yearn ing for
both morning and afternoon shadows, longing for a pleasant con­
finement among humans, and weary of both the lion lurking in its
den and the gazelle hiding in its covert. Suddenly, I beheld a circle
assembling and a group hastening, in the middle of which was an
old man like the staff of al-Nahdl,4 claiming descen t from al-Mah­
dl,5 while before him an ape was scur rying about executing its
master 's orders, and approaching or retreating, in response to his
commands. The old man had attired the ape in an embro idered
outer garment and attributed its lineage to the town of Nibaj .6 With
it were a dog and an ass; a drum and a reed instrument. 7 T he dog

I T his maqdmah is not included in O.
2 A city on the border of Syria, between Antio ch, Alepp o, and Asia Minor. It

is the ancient T arsus in Cilicia (see E.!. 2, X, 306-307).
3 A town in Kh uzistan, and another in T ra nsoxania. There is also a town by

that nam e (modern Sousse) in nort heast T unisia , on the Gu lf of Hammamet, as
well as a region in southwestern Morocco (see E.!. 2, IX , 898-90 I).

oj Nahdi is the name of an Arab tribe, of which some members settled in
Malaga (see E.!. 2, VI, 221b), but this particular individual has not been identi­
fied.

5 'The divinely guided one'. This is the title of several messianic reformers in
the history oflslam, but to which of them the text is actua lly referring is no t clear.
T he most famous is the twelfth Sr i imam, Muhammad , on whom, see M 19, n , 18,
above . AI-M ahdI is also the title of the thi rd 'Abbas id Ca liph (r. 69/ 158-85/7 75),
father of the more fam ous Har lin al-Rasid (r. 170/786-193/ 809), and of the first
Fatim id Ca liph (r. 297 /909-322/934).

6 A town in the Iraq i countryside , on the roa d to Basra, known as Nibaj Bani
'Amir ibn Kurayz (see J .G. IV. , I, 216 , and passim).

7 In nineteenth-century Cairo, Edwa rd William Lane witnessed a perform­
ance by a similar cast of cha racters, which he described as follows: "T he 'K urey­
dat ee' (whose appellat ion is der ived from 'kird ', an ape , or a mo nkey) am uses the
lower orders in Cairo by sundry per forma nces of an ap e or a mon key, an ass, a
dog, and a kid. He and the ape (which is gen erally of the cynocepha lus kind)
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fight eac h other with sticks. He dr esses the ape fantastically, usually as a bride,
or a veiled wom an ; puts it on the ass; and parad es it round within the ring of
spec ta tors; himself going before and beating a tambourine. T he ape is also mad e
to dan ce, and to perform various antics. The ass is told to choose th e handsom est
girl in the ring, and does so; pu ttin g his nose towards her face, an d greatly
amusing her and all the spec ta tors. T he dog is orde red to imita te the motion s of
a thief, and accordingly crawls along on its belly." See E. \'Y. Lan e, Manners and
Customs if the Modern Egyptians (London, 1860. R epr. , 1966), p. 395 . Likewise, Ibn
Daniyal, Three Shadow Play s, ed Paul Kahle, et al. (Cambridge, 1992), pp . 81-82,
contains a performan ce by one Maymiin al-Qarrad ('M onkey, the Ape T rainer'),
featuring a trained monkey:

Then M aymiin al-Q arra d appe ars with his demon , ap e, and devil, saying:
"T he Najdi master has come to you. My drum has sounded , my reed has
piped, and my monk ey has da nced," and he sings, saying [kami~:

Becaus e of its understanding, my monkey can almost speak, and becau se of
its graceful beauty , it is almost loved pa ssiona tely.

It pounces like a eunuch slave who behaves hypocritically, and continues, at
times, to dan ce and to clap its hands.

It does not pass th rou gh a hom e, leap ing along its highest summits, without
clinging to its ceiling.

It ha s the hand of a dyer : th e surface of its palm is blue when it points
something out in respon se.

It is dressed in the fur of dogs; moreover, th e fur and waistband of the gray
squirrel clothe it,

And when I am sitt ing down, my candle is in the palm of its hand, so that
it is anxious to keep its hand from being burned.

With it, I ea rn my living, from what I tau ght it, ever since the little piebald
kid was slaughtered.

The monkey saw what my hand did in slaughtering th e kid , hen ce the
monkey obeys me and hastens to provide all tha t I desire.

Then Maymiin mak es the monkey dan ce in a veil and duncecap , and makes
it go around, attached to a rop e, while the monkey leaps and turns about.
Then Maymiin says: "E nterta in your ma sters, and show them your habits,"
after which he sings, saying [<:q.ia~:

1 conjure you by God, 0 monkey,
To show me how theJat lady dances.

I conj ure you to en tertai n who ever is pr esent ,
And then to grab these balls,
And to don a T artar hat ,
1 conjure you by God, 0 monkey,
To dance[or us like a balancing artist,
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attacked and growled at the old man, and the ap e at times charged
at him and then wheeled to retreat , while the contest between the
two went on for a considerable amount of time as their field of
battle widened . Sometimes the ass beat its hooves on the ground as
it ran between the two of them , thinking that they were la{if8
shrubs and ~illiyiin9 grass. The old man had provided the ap e with
a flexible bamboo cane along with a hard rock that it hit about like
a ball struck by a polo-mallet , so that the ape mimicked the Per­
sians during their festival of Mihrajan.!" Sometim es it would climb
up the cane's knots as fast as a speeding harvester of dates, or a
flashing, dazzling lightning-bolt; then it would descend and climb
back up again, as if it were a bu cket being let down or drawn up ,
and sometimes it would leap at the cane's tip , as if it were attacking
lions or tigers. Sometim es it mounted the donkey and play ed a
lively tune on the reed , beating the cymbal, claiming descen t11
from the Zanj ,1 2 and behaving like a veritable flirt and coquet,
while the old man would say to it:

o son of a she-ap e and brother of merriment, 0 jester and
mourner, 0 starling, 0 lark , 0 you whose stories are cha rming,
and whose annoyance is slight, put on your slippe rs, clap your
hands, spur your donkey, playa lively tune on your reed , ring your

And j ump on my head , then topple off;
Play with your "mace" and give it your all,
Then lower your head , and relax.
I conjure you by God, 0 monkey,
To collect the customer's small change.

Then he says: "0 notables of th e people, have mercy on one whose daily
bread depends upon the hands of monkeys, and on that of th is specific ape ,"
after whic h, he ex its.

8 Correcting the misprint lasiq in W and compa ring with M43 n. 48 , below,
where the word is spelled correctly. T he plant is a shrub on which camels and
asses pasture.

9 A type of high-quality grass on which camels and asses pasture. See M 21,
n . 4, above; M 43, n. 47, below.

\ 0 T he festival of the Persian autumnal equinox. It was originally celebra tecl
in honor of the solar deity Mith ra, to whom th e equinoxes were sacred (see E.I.
2, VII, 15-20). T he point being made here is based on the belief that polo was
a game of Persian origin .

II Co rrecting the misprint ioa-tara in W to ua -Ta:«.
12 Black peoples from the east coas t of Africa (see E.l. l , IV , 1213).
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bells, slacken your reins, stroll about calmly in the course of your
performance, provide ample astonishment and entertainme nt, ad­
dr ess your audie nce with gesture s, and go for the people with im­
pressive features and fine apparel, so that, in exchange for the joy
you provide them , you may obtain gifts from th em , and receive
th eir parings and leftovers, for your talent is your only ton gue, and
your muteness is your only voice.

Thereupon, the ap e proceeded in this manner, coming and go­
ing , providing its entertainme nt and receiving its reward, until the
old man flung two sha rp swords at it, and it began to brandish
them in orde r to kill two persons . Then th e old man signaled to it,
saying: "Stop, otherwise I will lay the palm of my hand on you!"

T hen he added:
o people, our entertainme nt ha s been of various kinds, the gen­

erous man has been mad e merry indeed , the jovial atmosphere we
have provided has been most delightful, Fa te is very demanding,
peopl e are divid ed into th e one who requests, and the one of whom
a request is made.l ' They have souls and hearts that consult on e
another at length abo ut the best way to care for a horse, but often
overlo ok its hobble, namely poverty and want. Fat e offers both
misfortunes and a recovery from such ; bo th friendship and com­
panionship. You have enjoyed our entertainme nts, having been
amused without any effort on your part. But guests have certain
rights, and shirking your pious du ty toward them would be an
irresponsible ac t. My friendliness has disposed me favorabl y toward
you, as has the bond that unites your social class with mine, ent irely
asid e from the fact that I am also motivated by my status as a
strange r among you, and by my having been the victim of a rob­
bery that made off with the little and the mu ch that I po ssessed , as
a result of which , the humble and the noble person have been
brought togeth er. T he factors I have mentioned have lifted veils,
revealed the concealed, made good fortune stumble, and altered
boundari es, so th at circumstances have changed and submitted to
the influence of Time. Were it not for generous persons, hardship
would afllict us, and were it not for magnanimous individuals, th e
noble steed would be unable to speed forth. Moreover , when a

13 Correcting the misprint maliib to mailiib.
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summit is hard to climb, one mu st be sparing of one's energy, and
when one's skill is not in demand, one must be frugal , and so I,
your companion, have learned to be satisfied with surviving on a
mere pittance;14 I have learned to resign myself to the depletion of
my fortune, and to accept the flotsam that is swept down by the
torrent. I have left my dear little boys behind and, to safeguard
them , protective locks and bolts have been installed, behind which
they wait expec tantly for every homecoming traveler , as they look
out for every rising or setting sta r of fortune.

Then he began to say [sart]:

Were it not for my dear little boys, who are like a dove's downy
chicks, I would not acquaint you with my privation or my fate,

Nor would I go down to turbid waters, but sip only from abun­
dant, fresh waters.

Although this thoroughbred steed is wandering about, it is lame.
.Moreover , its mane would flow freely from its shoulders, were
it not for its want.

By God, there is no friend on earth but you, Sir Dirham, who
ar e ever loyal to the claim mad e upon you.

Oh, how man y an obscure nobody among men is declared by
wealth to be the very moon in all its fullness,

Yet how many an admirable and glorious person to his people
is declared incompe tent and unheroic!

Whosoever wishes to cause lasting monuments to his memory
endure- as Mount Samam l5 endures -

Let him purchase praise with noble generosity, and let him
appoint piety to be his prayer-leader.

How excellent is the man who shows gen erosity to a beggar
suffering from hardship, and sati sfied with mere tumiim grass.!"

14 Correcting the misprint liqii' to lofa'.
15 A mountain in Najd , in the terr itory of the tr ibe of Bahilah. The name

mea ns 'the lofty one' (see ].G .W, II, 288, and passim).
16 See M30, n. 29, above.
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I am light of ba ck,17 I am easy to host: I visit you seldom, and
my image is rarely seen .

I only burden my neighbor to the extent of his ability; a single
sip or a single cupful from him will suffice.

The hand of Fate destroyed Jurhum,18 and do you see any
traces or remains of theirs?

It is as if their fate had led them by the lead-rope or halter of
its misfortunes.

Everyone is connec ted to the Root of the Earth.! '' for all men
must abandon the flowers of the hills and their calyces.

Beware the Fate awaiting you! T ake what you see now, and
disregard the pas t or the future!

Al-Sa'ib said :
With these words, the old man moved men 's hearts, caused milk

to flow both from the she-camel with constricted teats as well as
from the one with relaxed ones;20 he raked in and received his
contributions, flew about and moved qu ickly, began to put an end
to his performan ce, lean ed over what pickings he had gleaned ,
grasped his saddle, gathered his belongings together , pu t iron col­
lars on his dog and ape , donned his robe and mantle, mounted his
ass, and resumed his travels. Then I glanced at his features, yet I
feared lest he might chase me away ignominiously, for I had real­
ized that he was Abu Hablb, and so, I concealed myself, not letting
myself be seen, until he had finished what was left for him to do,
led forth his wre tched beast, and mad e promises and excuses to the
group, after having sown amazement in their souls. Once he had
escaped from the assembled crowd, after having made a firm re-

17 Ijafifu l-Mdi, literally, 'light of back' , i.e. 'owning little property' . T his is an
allusion to a hadii: "Verily the most enviable of my supporters, in my opinion , is
the believer who is light of back, rich in prayer" (See C.I.TM. , II , 52b).

18 A legend ary pre-Islamic people who ruled Mecca after the descendants of
Ishmael, but whom God exterminated when they waxed evil (see M 15, n. 20,
above).

19 An epithet of Adam (see M15, n. 9, above).
20 I.e., he managed to get contributions both from the miserly and from the

genero us.
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solve to depart, I approached him, but he shra nk away from me,
sat to one side crouching, and said: "Leave me be, and you will be
following the right path ." Then he raised his voice and cha nted,
saying [sarl]:

How often , 0 Sa 'ib, have you been in the dark , neith er follow­
ing the right path nor detectin g it.

You say to me: "Desist!" But who ever desists from ea rn ing his
living?

One's dai ly sustena nce is a door. Therefore, knock hard on
that door, for the drinker of wine is the one who pr esses its
grapes.

Don 't you see that it is the harvester/! who gathe rs the harvest,
as his hand picks the fruit within reach or bends down the
bran ches that are too high?

Although buxom and nubile maid ens are not un attractive, only
a noble, glorious youth can attrac t me,

Whereas the ape , the dog, and the deser t ass are all faithful to
the bonds of 10ve.22

Al-Sa 'ib said:
Then I said to the old man :
By Go d, let me enjoy none but your aphorisms, and be con­

trolled by non e but your reins and your curb, for I have long
desired to meet you and long crave d to drink from your waterskin.

AI-Sa 'ib said:

21 Al-janf. The word also means 'sinner, criminal, guilty party', hence this is
a pun.

22 In its word -sequence and rhythm, this line is a comic parody of a famous
line by al-Mutanabbi (303/ 9 15-354/ 965) in which the poet exalts heroic and
literary values, found in a poem addressed to his patron Sayf al-Dawlah of Alep­
po (r. 333/945-356/967):

For the horsemen, the night , and the desert know me; and the sword and
the lance, and the paper and pen .

See A.J. Arb erry, Poems qfal-Mutanabbi: A Selection with Introduction, Translations, and
Notes (Cambridge, 1967), pr. 70-75, at. p. 72, I. 22.
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Then the old man smiled and beamed at me, his face gleamed
and shone, and he said [sarZ] :

Poverty and wealth are two contests in which a nobl e youth
enjoys alternate success, therefore, be not concerned over how
the tim es go by.

Money is the only true honor, so put aside the structure that
I:Iimyar23 and A'~ur24 raised aloft.

Never befriend a baseborn man, for he will be your ruin, even
if your glances bend him to your passion,

And never fraternize with any but a noble youth; one who will
avert wrong from, and defend you .

Whether the envier tries to ascertain it, or actually does so, one
friend is an indication of the other.

The power of who ever puts ofT helping a friend in distr ess for
long will be diminished on the Day of Resurrection.

Fear for yourself and rein in your passion. The intelligent per­
son is the one who reins in his passion,

For, next to all you do , stands a recording an gel who adds up
or compiles everything that is ever done.25

Then he said to me:
Enough, 0 Sa 'ib , enough! Otherwise , I will have to bit e and

sting you! Then he turned away from me, and I from him; he
withdrew from me, and I from him.

23 An ancient Sou th Arabi an people whose kingdom lay between Saba and
the sea. They were ruled by a famo us dynasty known as the Tubba's (see £. 1. 2,
X, 575-576).

24 A North Arabian subdivision of the tr ibe of Qays. See 'Umar Rida Kahhalah ,
Mu'jam qabii'il al-'Arab (Beirut, 1994), I, 34-35.

25 Allusion to Qur'an , 82: I0-11: "But verily over you are appoi nted an gels to
pr otect you, kind and honor able, writing down you r deeds."
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(17ze Lion)

Al-Mundir ibn Burnam narrated and said :
Al-Sa'ib ibn Tammam informed us and said:
After I had lost both the secondary and primary feathers of my

wings, and at a time when the front and back/ of Fate's misfortunes
were racing one another in hot pursuit of me , and I had become
a target for enemies and aggressors, I came across certain Bedouins
in the desert, so I declared:

I will bury my soul in this faraway tomb, thereby protecting
myself from apostates and unbelievers, in the hope that, by my
change of location, my soul will eventually be transformed, and
that, through my repentance, I will be able to restore it to its
pristine sharpness and luster for, of old , large cities have distracted
men, tender, fair young maidens have seduced them, friendship
and warfare have been blamed, seclusion and solitude have been
praised, knowledge has resulted in harm, and the sad and melan­
choly have been consoled.

One day, I discovered that the tents were empty and the camps
abandoned, for the Bedouins had responded to a summons and
assembled in a large crowd including old men and boys, weak and
strong. I began to follow in their footsteps, likewise abandoning'
the encampment, in order to discover and ascertain what was going
on. Suddenly I beheld the master, Abu Habib, who was leaning on
his staff and motioning with it to anyone who ignored or avoided
him, for the people had hastened to form a circle around him ,
hoping to hear a story or an evil turn of fortune from him . He was
saying to them:

o Bedouins, 0 hostile ones, you dwell in the desert and treat me
harshly; you wrong me and fail to appease me ; you are hard-heart­
ed and must be importuned for donations of your camel 's milk .
How strange it is that you should blame me, when so many of you

I This maqiimah app ears as no. 45 in 1).
2 Literally , ' the rumps and necks' .
3 Reading astakli-hi with 0, rather than astahli-hi with W.
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are yourselves blameworthy. Here I have brought you rare anec­
dotes, warned you against succumbing to fits of rage, provided you
with much pleasure by means of my remarkable tales, and prom­
ised you a superior kind of knowledge familiar to me alone, but you
have neither responded to my appeal, nor unfastened the hobble of
your camel's generosity; the stone of your avarice has produced
nary a drop, nor have any trees borne fruit in the vale of your
niggardliness. I have never seen a people like you, whose natures
have withered, so that even ferocious wild beasts are superior to
you. Praise be to the One who causes dawn to break and has
created different forms and shapes! Let me acquaint you with a
marvelous case but, if I do so, will anyone call, and will anyone
respond? I went forth in the company of a small group endowed
with keen resolve, but with a notched sword's edge , until the deserts
and wastelands overwhelmed us, and distances and journeys rivaled
one another in length. One day , when thirst and hunger had affiict­
ed us, and we could no longer proceed along our way any more
than we could turn back, we heard cattle lowing , camels groaning,
sheep bleating, and goats baaing, whereupon we were overwhelmed
with astonishment, and turned in the direction of that uproar, say­
109:

Behold hope reappearing after having shunned us, and anticipa­
tion displaying its propitious side, after having disappeared.

And when we gazed upon that commotion, we saw that the
animals were closing ranks like the links in a coat of chain-mail,
and interlocking as do roots and branches. Suddenly, we saw two
huge lions, like unto roaring stallions, who were crouching opposite
one other, and taking turns in pouncing; who were striking the
ground with tails like great serpents, while slaughtered animals lay
before them like sacrificial offerings. Dust rose high between them,
and no bird dared hover over, or fly in front of them, for they were
rolling their eyes, as if the latter were live embers emitting sparks ,"
and were shaking their heads, as if in response to a wine-induced
intoxication, while the foam from their mouths flew in all direc­
tions, and Death, which they tossed about as lightly as if it were
cotton, assumed many different aspects in their presence. They

4 Reading siqt with I) , rather than saw! with W.
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stretched out their forelegs , crouching for the kill, each one of them
scowling and baring its teeth at its intended victim, as it summoned
and rallied its courage. Suddenly, one of the two lions hastened
toward us, at times raging and at times roaring, sometimes beating
and sometimes striking the ground with its tail , while simultaneous­
ly baring fangs that were curved like hooked staves and sharpened
like spearheads, shaking the crown of a head that was like an anvil ,
and displaying a mane like the sa'diin.5 Thus, it repaired and betook
itself to us, while we had no doubt but that Death was approaching,
and that Fate was determined to exhaust us, so that our tie to hope
was severed, we despaired of the location we were in, and our
companions sought safety, but where was safety to be found? Yet
they still turned away in flight, making a tunnel or a burrow out of
the surface of the earth, and saying:

Safety is a pleasant prize, whereas remaining here is like being
pierced by an arrow!

When I saw that we were in the grip of perdition and the noose
of captivity, I approached the lion as one would if he were politely
seeking its favor , and surrendered to it with the humility of the
helpless , imploring its mercy, and saying:

o Abu I-I:Iaril,6 0 Usamah,? 0 you who are gifted with beauty
and good looks, 0 you who possess boldness and courage, 0 you
who devour your victim with ravenous greed, 0 you who are en­
dowed with a lofty goal and noble ambition, 0 you who possess
eminence and glory, other wild beasts, as well as every creature
that hunts down or rounds up its prey, are clearly distinguishable
from you, for yours are authority and leadership, so where are your
patience and your governance? Calm down, 0 prince of wild beasts,
o lord of spring-encampments, for yours are firmness and forbear­
ance, so where are your self-restraint and gentleness? Be gracious
to your slaves, and spring to the attack only when you are out in
your desert and wasteland. You have struck terror into our hearts

5 A plant that provides excellent fodder for camels , but that has a bushy head
of thorns, to which the lions' manes are being likened her e (see 1\133, n. 22,
above).

6 Reading abii l-hdri; with 1), rather than abi: l-hart with W. This term is an
epithet of the lion .

7 Another epithet of the lion .
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and driven away both our milkless'' and our milk-giving camel. 0
most glorious of the glorious, 0 ascender to high places, to you
belong modest restraint as well as genero sity, hence your appetite
for flesh should not let you get carried away, nor should your rag­
ing hunger gain the upper hand over you. We are in the prot ected
san ctu ary of your neighborhood and thus , in a plac e rendered safe
against your pouncing on us. One such as you rules but does not
destroy; he is powerful but does not betray. We are a helpless group
of men whom desert plain s and mountaintops have consumed, al­
lowing each exha usted, extenua ted individual among us who fears
and respects death, to survive. But then , when we became aware of
the presence of abundance, and heard the sounds of the livestock
that was grazing hereabouts, you prevented us from reachin g it,
after having terrified our clan and paternal line.

And I recited to it [basi"!] :

Every prince is magnanimous, while you, being high-minded
by nature,

Are one whom Time has not inclined to arrogance, nor have
lances bent your resolve.

I also recited to it [basIl] :

Every beauty manifests arro gan ce, and every lover manifests
cunnmg,

Whereas you are devoid of both, for slaughter is your hallmark.

I also recited to it [basIl]:

Every beloved manifests coquetry, but sometimes boredom al­
ters him.

As for you, you ar e my beloved, yet the crescent moon is closer
to me than any relief you will ever provide.

I also recited to it [basIl]:

Blood has stained your side, for my final breath was exha led
from fear of you .

8 Vowelizing jadud with I) , rather than judiid with W.



400 MAQ.AMAII 39 (THE LION)

When you wish to ravish something, it cannot be safeguarded
against your onslaught.

Carry your prey to your lair , and take the fruit of your talents to
your cubs ; leave the livestock to those who own it, and relinquish
the road to those who travel it.

Abu Habib added:
Then the lion hid its face, restrained its scowl and aggressivity,

and turned away, as shame became manifest upon its flanks, where­
as we devoted all our efforts to treating it politely. I had previously
said to my companions:

Do as I do , and go in whatever direction I go.
AbU Habib added:
And suddenly both lions left us, going out into the open country

and hanging around in a bare, empty spot. Then we went down to
the herdsmen of the livestock we had encountered, and asked them:

Have you been eyewitnesses to our adventure?
They replied:
vVe saw an amazing wonder: We saw a lion behave submissively

and obediently in response to your appeal. Was it a figment of our
imagination, or was it for real? Did we see a talb9 or a saydl?10 This
is an extraordinary event; an accident that has resulted in the great­
est good fortune!

Abu Habib added:
Thereupon, those people greeted and bade us welcome, and

went to great lengths in fulfilling their duties as our hosts. We
remained with them for a long time, unable to leave them, eating
skewers of roast meat, drinking fresh, restorative milk, mounted on
cushions and pillows , and enjoying our mornings and evenings,
until we finally decided to abandon them, for we had become bored
with all they had to offer, be it simple or compound. I I At the
moment of our departure, they provided us with all manner of gifts,
and all kinds of female riding-camels and mounts. Therefore, does

9 Acacia gummifira (see M30 , n. 28, above ).
10 Carduus lacteus, a type of thistle covered with prickles. The contrast being

made here is between something pleasant (shade) and something unple asant (prick­
les).

II Literally, 'double or single-stranded' .
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our adventure not imp ress you as mu ch as it impressed those peo­
ple? Does it not fascinate you as much as it fascinated them? By
God, your milch-camel is more bountiful tha n theirs, yet your hearts
are harder , and your breasts and souls are harsher , despit e the fact
that you possess a far greater abundance of every commodity than
they do , be it hair cloth or wool felt. Is it not a strange fact and a
rem arkable wonder that a ferocious, ravenous lion sho uld have
abandoned his usual custom; that a proud protector should have
shown his submissiveness, whereas you, who ar e fashioned in the
image of men , are lacking in any form of kindness and cha rity?

Al-Sa 'ib said:
Then were they rous ed from their slumber and removed the

noose of their halter , for Abu Habib's speech had had its effect
upon them, so that each one of them released the female and male
camel of his generosity, as Abu Habib softened their inflexibility,
aroused them from their ap athy, and stirred them ou t of their leth­
argy, so that they came to blows with on e another conce rning who
would be his host, and craned their necks in his dir ection with
might and main .

Then he said to them :
I have, standing in your midst, a dear friend and close relative,

without whose compa ny no drink is easy for me to swallow, and
between whom and me no midday mirage is interposed .

Then he pointed to me, whereupon I accompa nied him to a ten t
furni shed with slaves and household effects, offering relief and de­
light ,1 2 endowed with sheep returning to the fold at eve, and live­
stock grazing freely in a lush pasture. \tVe spent that night enjoying
the greatest of plen ty, without giving thought to the subject of
departure until, when the wolf of pre-dawn's grayish light wagged
its tail, and flowers and aromatic plants excha nged fragran t odors
with one an other in the garden, Abu H abib laid his hand on many
of the belongings in the tent, including some of its most preciou s
and choicest items. Then he slipped away from me, bu t I noticed
him crawling off when I missed his snorting. l' so I carefully fol­
lowed in his tra ck, fearing neither humans nor wild beasts.

12 Reading imtiti with 1), rather than imtiniti with W.
13 Nabib. Literally, ' the sound made by a ru ttin g male goa t' .
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But he commanded me:
o Sa'ib , keep away from me! Keep away! Regain your calm and

your composure , rem ain in this deser t of yours, and beware of
falling into misfortune!

And he began to recite [ramal]:

So often ar e you seen complaining of me, Sa'ib , tha t not even
being restrained by rop es could prevent you from doing so.

In complaining of me, Sa 'ib , you have reached such a sur feit
that you no longer complain of a toothache.

You have spent the night listening inatt entively to my words,
although I mad e the sound of the bell ring out loudly and
clearly.

He who manifests an eloquent tongue IS not the same as he
who man ifests a mute one .

Go ba ck to the trib e you dwell am ong, and leave me alone, for
I am hardly worried about stumbling upon its watchmen ,

Insofar as I have been bu sy describing a tawny lion , violent to
attack, on the defensive becaus e of its ravenous appetite,

Whil e in front of me stood a group of men from Hudayl.l" of
the sort who do not fear a horse's neigh.

AI-Sa'ib said:
T hen I said to myself:
This is a man who can deceive rav enous beasts, and confront

fero cious wild animals, therefore, what would becom e of me should
he decide to grind me between his mo lars?

So I turned away from him with apprehension, feeling no pity
for his malady, but with a heart that took to flight out of fear , and
burst into scatte red pieces.

14 An Arab tribe living between Mecca and Medin a to which a number of
fam ous pre- Islam ic poets belonged (see M I , n. 5, above). Here, they are bein g
invoked as a symbol of heroi sm.
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(On Poetry and Prose?

Al-Sa'ib ibn Tammam said:
I was in the company of a group of men who were journeying

in a caravan, and took to worrying that I might be ruined, for I was
suffering from cer tain expenditures I had made. Therefore, I isolat­
ed myself from my traveling-compan ion and became suspicious of
anyone who showed any interest in me, un til the tim e came to
make a bri ef halt for the night , at which point there alighted in my
vicinity a person with a coarse appearance and a threadbare rob e,
accompa nied by two youths who sur rounded and treated him with
respect and honor. When night descended and turned black, and
the stars shifted their reins and took control of them for the jour­
ney, one of the two inquired of his partner , saying:

o H abib, do you claim to po ssess understanding, and to be a
physician who can cure the diseases of literature?

Ilabtb replied:
Not at all, Ga rIb . What has baffled you to the point that you

insult one who greets and salutes you kindly?
Garth replied :
A qu estion that has baffled the first and the last; the man who

speaks in earnes t and the one who speaks in jest, namely, what is
the long and short of poetry and prose; which of the two is the
forbidding swordblade, and which, its lustre; which of the two leaves
behind a clear er trace of its author, and which ea rns him greater
renown ; which of the two ha s a greater influence on the soul, more
fully qu enches and slakes the burning thirst of the thirsty, is more
favored by commoners and kings, and makes embassies and mes­
sengers more efficient?

I T his maqdmah appears as no. 50 in D.
2 Debates on the rela tive merits of poetry and prose abou nd in Classical

Arabic literature. One of the earliest examples seems to be the ground-breaking
epistle by the famous gramma rian al-Mubarra d (2 10/ 826-284/ 898). The Arabic
text of his treat ise (which bears some resemblan ce to this maqiimah), accompan ied
by a study, were published in Gustave von Grune baum, "Al-Mubarrad' s Epistle
on Poetry and Prose," Orientalia (new series), X:4 (194 1), 372-382. For an English
translation , see Append ix 2, below.
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Habib answered him:
o Garib, that is a simple question requiring a difficult answer,

and a subject-by God's faith-that raises many doubts, in which
no ignorant or intelligent person has ever had the upper hand.
Either it is a subject on which consensus has been established, and
before which all further ambitions must grind to a halt, or it is a
subject on which opinions have differed, and in which scholars
have followed their own individual doctrines.

Garib said:
You have organized and defined the question; you have devoted

and confined yourself to the truth, grasping the different branches
of the tree of discourse, and bending them down for their fruit to
be harvested. Tell me, nevertheless, what your own opinion is, for
a man such as you can clarify and penetrate any doubt that may
arise.

Habib responded:
As far as I am concerned, the matter is as clear as dawn shedding

its light upon things. Don't you think that the heights of poetry are
more difficult to climb, and a more pleasant choice; that poetry is
more brilliant in its expression, quicker to be memorized; that it is
more abundant in metaphor, clearer in its concision, wiser in pur­
pose , nobler in its art, more direct in its ideas, more lofty in its
constructions, more easily flowing from the tongue, more suited to
man, more pungent as to its rand,3 more able to kindl e fire, more
conducive to joy, and that it more easily banishes cares? Have you
ever heard of a prose composition to which melodies are applied,
or over which drinking-cups and bowls are emptied; before which
the collars of garments are rent," and from whose heart secrets
emerge, so that ears are seduced by it, and stubbornness is persuad­
ed by it? Poetry arouses ambitions and joys; it dispels sorrows and
griefs. It is enough for you to consider that it exists both among
Arabs and non-Arabs, and that its meadow is moistened and drenched
by the rain of men's minds. The Arabs used to regard it as worthy
on account of the nobility of their diction, their accomplishment in
it, and their preservation of it. Moreover, the great and the power-

3 This name is appli ed to several fragrant tree s and plants, among them, the
laurel, myrtle, and aloes-wood.

4 As a sign of emotion caused by listening to poetry and music.



MAQ.AMAH 40 (ON POETRY AND PROSE) 405

ful deemed that no composer of poetry was incapable of producing
prose, yet how many a composer of prose is incapable of producing
poetry, and when he does , his luck stumbles! Have songs not been
adorned, abandoned-encampments moumed.Pgreat exploits set down
in writing, the prolix speaker silenced, ambitions stirred, and trea­
ties concluded, with the like of poetry and song-texts? Poetry pos­
sesses rules, requirements, det erminants, and quiesc ent consonants''
before which the onlooker halts and whose mountain the reciter
climbs. Long ago , poetry inspired the noble, protected the harem,
and demanded payment of the debtor. Poetry was practiced by
subjects and monarchs alike;7 it was worn like necklaces and strands,
both by the cautious and the heedless. Both the lofty and the lowly
considered poetry wondrous and astonishing; they esteemed its
composer, held him in awe, included him among the learned, and
considered him to be one of the wise. By it, the winning over of
stubborn inclinations is sought, remote hopes are brought nigh,
enmities and dislikes are resolved, trials and tribulations are pre­
vented, rigidly frozen spirits are made to flow, abated resolutions
are resurrected. It pierces as do arrows, flows with thought and
imagination, and travels by night with each rainbearing and rain­
less cloud. Posterity thrives on it, and the years do not detract" from
it. Often does it travel'i like a star, and shoot!" projectiles like meteors;
many an obscure person has it raised, for many a speaker has it
interceded, many a fame has it launched, and many a distant one
has it drawn near.

But as for prose, it is reins slacken ed, eloquence unraveled, a
bridle easy to master , a road well-traveled, a waterhole oft visited,
a garment tattered , a forbidden precinct used as public property,
an evening and a morning drink toward which the slow and the
swift steed alternate in chasing one another, and in which the sub-

5 This is conventional in the initial section of the pre-Islamic qasidah.
6 The latter are two grammatical terms denoting peculiarities of poetic dic­

tion not commonly found in prose.
7 At this point the text is transposed in W , so that one must go from the

bottom ofp. 373 to the top of p. 375, skipping over p. 374. The correct sequence
ma y be found in I) .

S Reading ioa-ld ta'budu with I) , rather than wa-ta'budu with W.
9 Reading sara masir with I) , rather than sara masir with \V.

10 Vowelizing rama with I) , rather than rumiya with W.
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missive and the rebellious slave are equal. Its appeal is to the vul­
gar, and there is no difference between its exoteric and its esoteric
meanings. What I have just said brings the truth out into the open
and provides a definitive judgment. How many a wise sta tement
does it conta in!

Al-Sa'ib said:
CarIb said to H abrb :
o full brother of min e, you are worthy and deserving of credit,

for from you come all confirmation and substantiation, and you
have displayed accuracy- may our clan and family sacrifice them­
selves for you! Noneth eless, would you mind listening to my words,
thereby broadening your knowledge, and turning a blind eye to,
and concea ling your stupidity? Upon investigation of the subject,
the compose r of prose is able to claim:

Pro se is assuredly easier to cultivate, more abunda nt in its re­
ward, more obedient to the bridle, more penetrating in its spear­
head ; by it, kingdoms are ruled and roads are tra versed , govern­
ment is served, policy is implemented , conditions are main tained,
pr oper ty is protected; by it, sciences are communicated, minds ar e
weighed, proofs and argume nts are provided, sweet and salt water
are distinguished. H ow differen t is11 graviO' from leoity, the restful from
the weary. What is poetry and who is the poet? Falsehood and bombast, sheer
lies, 12 and a topsy-luroy order if things. TIe rank if the versifying poet is as
different from that if the prose-writing secretary as is a rewardfrom a salary.
TIle poet stands up only to sink13 into stinking, purulent filth, whereas the
secretary sits on a comfortable seat and dwells in a choice spot; he walks on
a carpet, and the earth affords him a spacious arena; he is reached by going up
ascending staircases.r' and the camel-saddle is broken in his presencer ? he is
attired in prestige, and standsface tof ace with royalty; he speaks secretly and

II At this point differen t manuscript s of our text conta in two alternate ver­
sions of the ensuing italicized part of Carib's poietophob ic speech. W chooses the
one immediately following as his main text, and places the other (translated at the
end of the maqdmahi in a footnot e, whereas D does j ust the opposite.

12 At this poin t \V's pagination is again inverted , so that one must read from
the bottom of p. 375 to the top of p. 37+. The correct sequence is found in D.

13 Reading ] aqa'll with I) , rath er than yaqnau with W.
14 I.e. , he dwells in lofty places and is of high rank.
15 As an indicat ion that the journey is over. T he implica tion is that people

often travel towar d him, and that he is, therefore, mu ch sought after.
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corfidentially in the king's ear, and rivals the latter in intelligence. M oreover,
he is the king's viceregent in all matters pertaining to the latter's corifidential
matters; he is the king's steward entrusted with carrying out the latter's benefi­
cial and harmful decisions; he gives orders in accordance with the king's com­
mands and transmits the king's warnings. He clothes the king's ideas in the
j ewels if his expressions, and wraps the king's decrees in the mantles if his
protection and difense. 16 The secretary often alternates between harsh17 and
soothing words; at times rendering f ull justice, and at times rqraining from
doing so. Such, then, is the secretary:18 a man who is singled outfi r the task
if bidding good andforbidding evil, and who drinks from the sweetest pool and
cistern if royal authority. He is the first to embark upon, and the last to
abandon, or to be distractedfrom, his goal. He makes hopes attainable and
guides actions; it is he who wields the pen and hands out l 9 the divining-arrows;
he directs squadrons if cavalry, wards qff south winds, manages dynasties, and
possesses both horses and servants. The poet and the secretary are like none other
than the satisfied and the dissatisfied. TIle poet's rank is one iff alsehood and
his abode is one if depravity;2o he endures a dishonorable status and walks in
chains; he isfeared onlyfi r his invective verse, and winsfa vor only through his
urgent solicitations; doors are closed before him, and bodies are concealed so as
to avoid any contact with him; people seek rifuge in God against his importu­
nate requests, and are wary ifgiving him gifts. No one invites us to cultivate
poetry, and no one pastures it on piety. Poetry divested al-Kindl21 if his
sovereignty; it imposed death on him the day it encroached upon his power, and
diverted himfrom beginning and completing his rifJairs,fir it banished himfrom
his home, and prevented him from moving about. In contrast, how many a
virtue, indeed, does prose possess, concerning which subject both j udgment and
j udge concur.

Al-Sii'ib said:
Upon hearing the words if the two, the old man was greatly moved, he

marveled, and said:

16 Variant read ing in I): "T o the king belon gs the idea, and to the secretary
its expression; to the king belongs the decision , and to the secretary its implem en­
tation."

17 Readin g iaddada with I) , rather than baddada with W.
18 Reading lui huwa with 0, rather tha n mil huwa with W.
19 Reading y uj flu with I) , rather than yuhilu with W.
20 Reading rayn with I) , rat her than zay n with W.
2 1 Imru ' al-Qays, the most famous of the pr e-Islami c poets, and composer of

a muallaqalt (see M 30, n. 7, above).
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Neither ify ou has surrendered toy our opponent, or imposedyour opinion on
the other, fi r each ifyou has traveled along his own path, and sided with a
contrary fiction. Nevertheless, J have some decisive words to sqy on the subject;
words concerning which both original and derivative sources stand in agreement,
and in defense if which both the sharp spearheads, as well as the arrowheads
if proo], rise as one. 22 Do you not seek instead what agree ment en­
counters and conformity pr ovides, or that toward which a truthful
investigat ion leads, or wh at truth and sincerity support ?

Then they both responded .P
Yes, that is what we seek- may we sacrifice our souls and hearts

for you!24- Yet have you no explanation to offer these eminent
men , no clarification for these brilliant listeners, no pear ls of wis­
dom for these superior individuals?

The old man replied :
Do es dawn not br eak , and does truth not define matt ers?25 What

we are really dealing with here are levels and degrees, along with
perfume and fragrance, for every defender26 ha s his property and
every swordsman has his success. Even th ough the vicissitudes of
Fortune can affect both precious obj ects and the sciences , they
canno t detract from or add to them , nor can they rank them by
degree. Therefore, avoid external appe arances , for they can neith er
increase nor decrease. Only the lesser or greater demand for an
object leads to agreeme nt, whereas its existence or non -existence
do not require agreem ent or consensus. Abandon then , this subject,
for ties of relationship have broken down over it, and minds ha ve
lost their way through conside ring it. How different from all this
are the essence and purity of knowledge! With regard to it, every­
one is attracted by beauty and included among the eloquent.

Poetry is a sterile stud, a stationary traveler, a hat ed beloved, a
boy with facial down whose chee ks have been shaved, an object to
which people have become mu ch attached, and to which they have
linked and bound their aspira tions. Although they have blended

22 The diverging passage preferr ed and edited by W ends here, and the text
begins, once mor e, to coincide with that recorded in O.

23 Reading gala with 0, rath er than gala with W.
2-1 Reading fadat-ka with 1), rath er than fadat-hu with W.
25 I.e., "Is the Pope not Ca tholic? Is the matter no t obvious?"
26 Reading hiimin with 1), rat her than halamin with W.
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poetry with falsehood and untruth, they have turned a blind eye to
that fact. Indeed , its praise is more copious than its blame, its honey
is greater than its poison, the one who uses it for unw orthy ends is
unworthy, and the one who turns it away from its tru e purpose is
reprehensible and blam eworthy. What a difference there is between
a subject and a predicate, and between an agent and an object!27
Justice in handing dow n a verdict is a virtue, for the proper objec t
of j ustice is to abs trac t virtue from its practitioner, and to derive
knowledge from its servant or bearer. So bewa re of disputation ,
and keep within the bounds of moderation , for discourse has its
own highways and bypaths, and pr oofs ar e either easy or difficult .

As for prose, it is a fertil e female, a flintstick that is neither too
soft nor too hard to produce fire when struck; it is a flowing spring,
and a loving mother; it enjoys rank and sta tus, plu s power tem­
pered by humility. It is both sweet and bitter to me; it both stops
and starts. It penetrates every circle and kindles every firestick. It
is nomadic and sedentary, withered and verdant. It is an avoider
who seeks contact, and a sha rp fan g.

H ow different from all the above is tru ly pleasant speec h and
superior discourse! The latt er constitutes tru e pearls, whet her it is
couched in verse or in prose; wheth er it is wisdom to be rejec ted
or accepted. It does no harm to pearls if compose rs of poetry do not
orga nize them into poem s, even though the great and the powerful
have prefer red to employ them strung in verses. H ence, neither of
you should prefer one type of compose r over the other, save on the
basis of the superiority of the better composer, and of the power of
the stronger one . Artistic excellence is manifold : the sun rises and
sets, the moon wanes and waxes; it is both ugly and beau tiful. Man
has good and bad omens, the ea rth contains gold and manure, and
the crown is only superior to the anklet by reaso n of the supe rior ity
of the head over the foot . Therefore, consider my words, tru st my
judgment, and rely on what I have imparted to you, for I have
spoken to people on intimate terms, held length y debates and dis­
cussions, grown fond of knowledge, and acq uired forbearance. Beware
then of strife; of ma king comparisons, and of impa tience. In all
situa tions, adopt the fairer and j uster stance; lean towa rd the path

27 Four gra mmatical terms.
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that is smo other and broader, without turn ing away from the even
path represent ing the golden mean , since "that is true constancy .T''
which you are urgentl y invited to ad opt. Furthermore, beware of
partisanship; of rising to take a stand in favor of discor d, for that
is a defect in character and a flaw in your inten tion and sincer ity.
Every subject has its adherents and partisans, and everything has its
preservat ion and destruction . The crafts29 have their masters, and
virtues ha ve their causes; the world has its ups and downs, its lan ce
and its sword, its justice and its enmity, and amo ng the "serpents
of the earth" is the lineage of 'Adwan.i'''

Then Habib and Garib replied:
M ay we be gra nted your mercy and satisfaction ; may we never

lack your forgiveness and indulgence, and may we continue to derive
ligh t and fire from your knowledge, so that , with your guida nce, we
may ascend a summit and climb a min aret, for you have calmed
our hearts and made both our propitious and our sinister omens
lucky; you have versified your opinion in prose, while imp arting
some of your unique knowledge.

Then the old man said to them:
May Go d gra nt you good fortune through reconciliat ion, so that

you may continue to dwell amo ng friend and sympa thizer. May He
give you the pleasure of knowledge, and ado rn you with the robe
of forbearan ce, strengthen you with contentment and skill, and free
you from gree d and humil iation , for you have brought me joy
through your nobili ty, and paid the debt you owe me thro ugh your
filial piety, save that , in my soul there is, because of you, wha t is

28 Qur'an , 3:186, 42:43.
29 Reading sana'i with 0 , rat her than rjii'i' with W.
30 An allusion to three lines of poetry by 12u 1-Isba' of the No rth Arab ian trib e

of 'Adwan (see E.l. 2, III , 363b) which , in pre-Islami c times, was rent by tribal
wars:

Bring an excuse for the tr ibe, 'Adwan; they were the serpe nts of the earth,

But some acte d wron gfully aga inst some, and wer e not regardful of the
rights of some ,

So they becam e subjects of talk uttered by the raising of speec h and the
lowering thereof

See Edward William Lane, An Arabic-English Lexicon (London, 1863-1893), V,
1986. T o be called a "serpent" imp lies cunning, strength, and courage and is,
therefore, a compliment indicat ive of heroism.
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more painful than the burn produced by a live ember, and more
pernicious than snow-blindness, namely, the fact that you possess
no wealth and occup y no elevat ed position in this age . You have
devot ed yourselves entirely to belles lettres and to the pursuit of
knowledge, while neglecting curre nt events and the cha nges of for­
tune . Meanwhile, without you, I have aimed my arrows and strug­
gled , while vying with , and laying siege to Time. H ere you have
knowledge, which circumstances have ru ined , while terrors have
scared off its flock, so that it is as if it were demanding its blood
vengean ce from its avenger , and were launching even and odd
misfortunes.

Then the old man reci ted [sarl]:

How plentiful is ignoran ce and how many adherents does it
have!

Alas for knowledge! How it has perished!

Knowledge led me astray, then I led it astray,

For I bequ eathed it to tho se among men who led it astray!

Do neither of you see how many people who have learned from
me, and then transmitted what I tau ght them , speaking and acting
in acco rdance with my knowledge, have later betrayed me and
forgotten my exertion and effort on thei r behalf? I bequ eathed
honor and glory to them, and they bequ eathed grief and sorrow to
me; I made them dwell in the uplands and hilltops , whereas the y
deprived me of any loyalty and benefit. I sincerely advise both of
you to associate only with nobl e individu als, and to ride only on the
ba cks of noble steeds; to strike fire only with the nab} I and to alight
only in springtime pastures; to travel only with provisions for the
journey, and to enter the desert only with a waterskin . Behold, we
are encamped in an open desert , complaining of the cold , night
winds; we have spilled our water and endure d thirst; our milkskin
is now empty and our ripe dates have with ered; we know no one,

31 Chadara tenax (see M 12, n. 2, above). It is highly unsuitable for striking fire,
hence the Arabic proverb : "If he were to strike fire with the nab', he would kindle
it," applied to a man of extraordinary skill (see M.A., III , 150, no. 3489). Hence
the speaker' s advice to his sons is perverse.
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and are known to no one, while the stranger is always an object of
suspicion and distru st.

Al-Sa'ib said :
Then everyone hearkened to, and sympathized with the old man's

words; they came to a consensus, agreed to extend their charity to
him, and distributed to him whatever he desired in the way of food ,
drink, and even clothing to cover his nakedness since, as he claimed,
his own had been stolen from him. Then they smoo thed his bed ,
comforted his sleeplessness, wrapped him in mantle after striped
Bedo uin mantle, treated him as one does a noble and generous man,32
raised a tent for him in the most ferti le valley and loftiest plateau
and said:

God forbid that we should fail to show concern for this learned
scholar, for it is we who will be enr iched by extending our charity
to him , and helping him back on his feet!

On hear ing this, the old man prayed that they might earn a
lavish reward and an abunda nt means of subsistence.

Al-Sa'ib said:
I looked attentively at him , and he at me. Then he activated and

lightened his feet , on which he sped toward me. So I asked :
Abu Hablb, is that you in the dark of this night ?
He replied :
Welcome, 0 Sa'ib , do you know that it is you who are the one

confined whereas I am the "wanderer?,,33 And he recited [basil]:

Every day we bid each other hello; we never tire of doin g so
and are given no peace by it.

How often has Time blam ed you, 0 youth subject to the rule
of Time, as if blam e and censure were of any use.

How intensely fond is a man of being by him self, for neither
old men nor boys can be tru e.

A dream-image of your friend must suffice you; one that travels
forth by night when gloom arrives.I"

32 The ita licized passage is found only in I;> .
33 Sii'ib. Here the speaker is playing on al-Sa'ib 's nam e, which means 'wanderer' .
3~ 'As'asa. The word also has th e opposite mean ing 'departs' .
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The safer of two alternatives with a friend is to remember him
in absentia, and so, farewell.

Al-Sa'ib said:
I then recognized what he was hinting at, aiming for, and allud­

ing to, and declared: I welcome you most effusively, for you are
perfectly reliable, but don 't touch me .35 Beware of the drinking
cups, and be on guard against vile people.

And when the night grew dark and reached its midpoint, he
chose and collected what was available in the place , shifted his reins
to one side, redirected his travel, made for the road, and departed.
When I followed after him, he turned away from me , saying [muj­
tail] :

o goodly Sa'ib,36 favor me with your avoidance and evasion,

And forgive me , for sincere friendship depends upon forgive­
ness and mutual satisfaction.

The doctrines of others are too narrow to enfold my vast de­
SIres.

How many a deadly assault have I launched, "like the assault
of al-Barra<;f!"37

In it, I got the riding camels going with the girth-thong and
saddle-girths.

3,1 Qur'an, 20:97 . The implication is that al-Sadust is a social leper in the eyes
of al-Sa 'ib , who wants no contact with him .

36 Ya sii'iba l-tiayr. The expression ma y also be translated " 0 you who stray
from good' and is, therefore, a pun on the cha rac ter's nam e (see M 21, n. II ;
M26 , n. 16; M31, n. 46, abov e).

37 An allusion to a famous outlaw named al-Barrad ibn Qays al-Kinani who
is said to have provoked a war between the Arab trib es of Banu Kin anah and
Q ays 'Aylan (see £.1. 2, II , 883b). On th is outlaw, the 'Abbasid poet Abu Tarnrnam
declared :

A tru e hero is one with whom the night s of T ime and the wat erless desert s
ar e famili ar ; on e who resembl es the tongue-flicking serpent:

Every da y, as Time goes by, he launches an assault like the assault of al­
Barrad .

Al-Ia'libI, rimar al-quliib fi l-mudiif ioa-l-mansiib, ed . Ibrahlm Salih (Damascus,
1994), I, 235-23 5, at p. 236 .
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Leave outlaws to qu ench their thirst in al-Jafr38 or al-Fira<;l,39

And, some day, let your life be satisfied with a small pool of
stagnant water , or a spring producing a mere trickle.

Don't be one of those fools who feel concern for, or are op­
po sed to oth er people.

It has been said that T ime is a loan: far from you be the deb t
I have incurred!

The arrow of Time is inescap able, so let it hit its targets.

The anger of my people can cause me no harm as long as God
is pleased with me.

Al-Sa 'ib said:
So I marveled at his artistic excellence and profi ciency, at his

ability to roam up hill and down dal e in his discourse, at the abun­
dance of his subject matter , at the brilliance of his talent, at his
insight into truths, his investigation into subtle matters, his obser­
vation of the divisions and categories of speech, his handling of its
sources and their derivat ives, his playing tricks on men 's mind s, his
contempt for what has been handed down and transmitted by tra­
dition, and moreover , for his stooping to infamous tr icks, after having
attained splendid and valuable achieveme nts in the arena of knowl­
edge . I considered that his defects amounted to paltry freckles on
the face of his perfection ; to a slight blem ish in his beauty, for he
inspired me to overlook his negative aspec ts. I thus continued to
erase and efface his shortcomings from my heart, to the point that
I longed for him to be a friend in whom I could tru st and confide .

38 T he word means 'a well tha t is wider at its bottom than at its top ' . T here
were several places with that nam e, includin g one near Medin a (see J.G. 11'., II ,
92, and passim).

39 The word means 'drinking hollows du g along the bank of a river ' . T here
was a place with tha t name between Basra and Yarnam ah (see J.G.11'., I , 925, and
passim). Both images imply abunda nce of water , in contrast to what follows, be­
low.
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Alternate Version

415

. the case if one restricted by rhymes, .from that if one, theforefeathers and
hidden feathers if whose wings are unrestricted, and whose composer achieves
his goal, while a springtime pasture and grazing-ground if eloquence are not
barren for him! How many a huge army did prose repel, extinguishing the war
that flared up and burned because if it, making unnecessary masrafit" swords
and heads if spears, causing wet-nurses to neglect their infants by its cries, and
causing miscarriages in pregnant women. Prose is as delicate as the spring
breeze, and shines with the brilliance ifa smiling mouth. By it, the intractable
are tamed and controlled, old hatreds and animosities are resolved, hard hearts
are won over, withered flanks are madeflexible, fortresses are recovered, chief­
tains are subdued, the disobedient is reduced to obedience, and the remote is
brought near. It has often been a mediator and an ambassador, a herald ifgood
news and a warner if the bad. By it, epistles are adorned, measures are
adopted, the student and researcher meet with success. 77zrough its eloquence
news is transmitted; in it, the learned and the scholarly take pride; it is inces­
santly.free as to its reins and ever 1!Ying with the clouds. No racecourse baffles
it; nothing manifest or concealed eludes it, for it is the glory and tongue if the
state, the rider and intimate companion selectedfor thej ourney, the Luqmiin41

and interpreter if wisdom, the right hand and safeguard if the kingdom. With
its wording treaties are ratified, the witness and his testimony are recorded,
chronicles are adorned and embellished, and events are recognized and identi­
fied; it is the measure if eloquence and chaste speech, the probe if strength and
composure. Because if it, the scholar ifHamadhan,42 who was extremely well­
versed in it, was named The Wonder if the Age43 in olden days and times if
y ore, for he won high rank and ever-increasing prizes, and trailed the hem if

40 Arabian swords proverb ial for their excellence.
4 1 T he pre-Islami c king Luqrnan ibn 'Ad was the object of man y legends. The

building of the grea t Dam of Ma'r ib in the Yem eni region of Saba was att ributed
to him. He was surn amed 'T he Man of the Vultures' because he was gra nted the
gift of living as long as seven vultures (proverbially long-lived creatur es), one after
the other. Fables were att ributed to him , and he becam e pro verbial for his wis­
dom (see MIl , n . 17, abov e).

42 Ahmad ibn al-H usayn ibn Yahya al-Hamada nr (358/ 969-398/ 1008), was
the originator of the maqiimah genre, as well as a poet an d epistolary writer (see
"Preliminary Study," n. 2, above).

43 Bad! ai-Zaman, the author's surname (see "Prelimina ry Stud y," n. 2, above).
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his glory overSabbiin,44 while camel-riders discussedhis stories in their evening,
leisure hours. By my fa ith, even though he was innovative and impressive in the
field ifpoetry, and manifested the eloquence if his ideas by expressing himself
clearly in verse, his fame is confined to his prose and restricted to the long and
short if it. M inds bear witness to thatJact and observe, if it, what has been
recorded and transmitted. There suffices prose as a virtue and as a pre-eminent
position, the fa ct that it encompasses all the other sciences, whereas their oc­
curence in versified speech is rare, over and above thefa ct thatprose constitutes
one if the inimitable miracles if the best man in creation45-and how honor­
able that is as an indication if superiority in rank and as a rank indicating
superiority. if there were high rank to be acquired, or glory to be considered
through poetry, noble status would not have been denied to him, his august
tongue would not have been preventedfrom using poetry, and what would have
been his answer, after he had baffled every traveler and wanderer?

The debate between the two if them went on thusly, nor did either resort to
a reversal in direction or a change if mind; on the contrary, the partisan if
poetry began to gain victory, nor did he tend toward abridgment and restraint;
instead, he elaborated and exaggerated; he raised aloft the pavilions if his
prejudice and tied down their tentropes; he began to present counter-proofs and
to destroy the arguments his brother had provided; the dispute between the two
intensified, and the bonds if love came close to being sundered. In the course
if it all, the old man awoke from his nap, sat up cross- legged in his seat,
belchedfrom the very depths if his stomach, rubbed sleep from his tyes, and
asked the reason fir the dispute between his two sons. So they told him their
tale, recapitulating itfrom beginning to end. Thereupon he donned his robe, put
on his sandals, and cleared his throat, after having coughed. 77zen he said:

o my sons, know that corifrontation and argument bequeath hatred and spite,
fir oflen has disputing divided two brothers and led them to disobedience if

H Sahba n ibn Zafr ibn Iyas al-Wa 'iII (d . ca 54/674) was a famo us ea rly
Islami c orator who became proverbial for his eloquence (see E./. 2, VIII , 830).

15 An epithet of the Prophet Muhammad , the text of whose Qur'anic revela­
tion is compose d in rh ymed prose rather than strict verse. Accord ing to Islamic
doctrine, the Qur'an is consider ed to be the word not of the Proph et, but of Go d
H imself. It is, however , an "inimitable mir acle" of the Prophet insofar as it was
tran smitted to mank ind by means of the lat ter. Stric tly speaking, and from the
orthodo x point of view, the Qur'an is couc hed neither in prose nor in verse.
Instead , in its "inimitab ility," it tran scends all not ions of genre. The view be ing
expressed by the speaker is, therefore , a rationalist and irreverent one.
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their parents. You have exceeded the proper bounds in that area, traversed the
roughest qf roads, surrendered toy our passions, ridden in the trail cfhim who
errs and goes astray, and thus deviatedfrom y our goal, wandered, and gotten
lost.
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(TIe Berbers)

Al-Sa'ib ibn T ammam said:
I did not cease to wander east and west, nor to be tempted by

nocturnal paths and came l trails, un til summits and swollen rivers
complained of me, and rising and sett ing stars grew bored with me
when, at last, Time hurl ed me to the land of T an gier ,2 whence I
could survey the portals of the Frankish lands.i' There, I stayed
amo ng a people like cattle and ostriches, and humans like wolves
or hyenas, whose speech I could not understand, and with whose
minds my own did not agree. I differed from those people in the
manner of my dress and speech, nor did I lack being rejected and
rebuffed by them . Hence, after speaking, I becam e dumb, and after
neighing, I becam e satisfied with the clatter of bells," as though I
were in the company of cattle, or herding free-grazing came ls that
would neith er obey, keep the peace, nor match my und erstanding
and forbearan ce. I had heard of the land of al-Anda lus and of its
culture , its festivities, and its refinement , and I had come to long for
it with the longing of a passionate lover , and would have given old
and valuable possessions in exchange for it. The qua lities I ob­
served in its inh abitan ts.' used to del ight me, and the virtues I came
to expec t from its best and finest citizens used to please me, even
though I had met only its newly-weaned, rather than its experi­
enced young camels, and merely viewed the foot of its summit. So,
when I wished to attempt the crossing, and to traverse the straits
preventing me from reachin g al-Anda lus, I came down to these
shores, leaving behind the barren land of Tangier , while saying:

I T his maqdmah appear s as no. 46 in I) .
2 In northern Morocco, on the Strait of Gibraltar (£. 1. 2, X, 183-185).
3 I.e., the Iberian Peninsula, gateway to the Kin gdom of the Fran ks (a generic

term for Western Europe) for one traveling toward it from the direction of North
Africa.

f Mu slims do not norm ally use bells, which are associated with Christian
practices. T his is, then, a rather curious sente nce . It probab ly means that the
narrator resigned himself to being among people so foreign to him , that they
were almost like non-M uslims,

5 I) , ahli-hii (' its people'); W, rijiili-hii (' its men ').
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"With a stride one fathom long, you will leave beasts of prey, and
with the flutter of a single sail, you will join valiant hero es." But as
I stood by the shore, in a state of deep despair , I suddenly saw an
individual wrapped in his cloak, leaving only one side of his face
exposed. H e was jabbering to the natives, whom he could under­
stand, in a language unintelligible to me. Then, he gesture d toward
me, and praised me to the skies before thern .? T his behavior , on his
part , alarmed me, and mad e me fear death and destru ction . All at
once , the natives sur rounded me, eage r to show me their kindness,
until that individual began to speak in the foreign " and the Berber
tongue, while at the same time translating their words into Arabic.

He said:
o Sa'ib , may the misfortunes of Fate no t affiict you. You are, to

these people, eithe r an unexpected compa nion of an officially invit­
ed guest, or that guest him self, therefore, you mu st either accept
thei r hospitality, or prepare to meet the sword , so let injustice and
oppression not surprise you. Please replace your solitude with hu­
man compa ny. Like you, I am familiar with the camel-saddle and
the stout she-came l; your kind is my kind , and your origin is my
origin ; this is an invitation whose mealtime has arrived, and an
adulterated milk newly purifi ed .

Al-Sa'ib said:
Upon hearing his words, I impl ored him , in God 's nam e, to

inform me who he was, and he replied :
I am a Mudari te'' or a Yernenite." Tut, tut, indeed! Do you

pretend not to know your own companion and associate?
Al-Sa 'ib said:
The more I looked at him , the more he concealed and wrapped

him self within his cloth es, while saying to me:
Can you not distinguish between plains and mountain s? Can you

6 Since the narrator has j ust declar ed that the language being spoken by the
mystery-man is unintelligible to him, how can he know that he is being pra ised
in it? T his is another narratoria l inconsistency.

7 Yu'jimu, possibly ' in Ibero-Romance' .
8 A majo r North Arab ian triba l grou ping (see E./. 2, VIII , 352-354).
9 A major Sout h Arab ian tribal grouping (see E.!. J, IV, 1155-1158; E.!. 2,

IV, 447-449 ; M3, n. 2 1, above ). What the speaker is saying is that he can be all
th ings to all men, and loyal to none.
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not discriminate between late dawn and early daybr eak?
Then , after a moment, I recognized that he was Abu H abib, and

said:
One thing at a tim e! Do not reproach me. Are you to be found

even among this Berb er rabble, and among these inarticulate beasts?
H ave you gon e to all the trouble of coming west, only to join non­
Arabs with Arabs in a promiscuous friendship ?

H e replied to me: "0 Abu l-G amr, how ignorant you are," and
he began to recite [basIl]:

How distr essed you appear among men, while meteor s and full
moons delight you .

Both the Arab and the non-Arab are my friend, whenever
cooking-pots boil a welcoming meal for a guest.

Forget what is said about kings who possess reception halls and
castle walls;

Theirs are palaces, while these are mere tents; what can one
expec t of hovels and their cur ta ined-off women 's qu arters?

You have left behind an abode and a home containing luxu­
ries, but both palaces and tents are abodes and homes.

Ga llop over rugged gro und, or walk upon the smooth, for what
is the difference between rising and descending?

H ave you never noticed , 0 Fate's brave young warrior, that
Fat e toys with man and makes him go about in circles?

How many a compa nion and a friend have I, the one faithful,
and the oth er faithless,

Yet I hav e befriended both, in order to please them , therefore,
marvel at what human br easts ar e able to conceal!

Al-Sa 'ib said :
So I complied with what he wished and, given the grea t numbers

of those people, I pr oceeded to stir up what seemed to be an innu­
merabl e swarm of ants or locusts, each one of whom gree ted Abu
H abib smilingly, and deferred to his opinion. Then they brought us
walnut bowls as large as pools, upon which were stews piled high
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as hills or mountains, whose heaven rained down outpourings of
fat, and whose sides glistened with cuts of meat. 10 We began to eat,
so filling our mouths that we were simultaneously grinding with our
molars and chewing with our front teeth, until we stuffed our bel­
lies, piling food into them, while fat poured down their wrists, so
that, in that place, both valley and riverbed overflowed. Then they
brought water from an ancient well, along with milk, both sour and
fresh , after which, they cast upon me garment after striped Bedouin
garment, raised me aloft upon their pallet of rushes, and threw
down before me everyone of their sharp iron daggers, as well as
those short lances of theirs, that resembled sharp nayzak-spears.II
Throughout all their behavior, I remained ignorant of its purpose,
nor did I find that drink easy to swallow, until Abu Habib said to
me:

This is a gift conferred by these people, and a meal offered to the
guest, both in the past and in the present. Therefore, pretend to
accept it, and do not appear to refuse it, or you will find yourself
in trouble.

I replied:
Is there deliverance from this snare, or freedom from this whole

or skimmed milk? 12

He answered:
Let me appease these people by thanking them, while I simulta­

neously seek refuge in God against their cunning, for I have given
them my word that you are my paternal cousin; that your concern
is my concern, and that your goal is my goal. Therefore, do not
contravene me for a single instant, so that we may gain possession
of the cash they have at hand, and leave behind only our tracks for
their eyes to follow.

AI-Sa'ib said:
We went out to a sandy area, difficult to cross, and to a plain,

rough to traverse. There, the Berbers kicked up their heels in an
outlandish dance, neighing and howling. What pleased them did
not please me; on the contrary, it affiicted me, [while what pleased

10 I) reads ". . . clarified butter and glisten ed with fat and small grapes."
II From the Persian nayzah. ('spears that were shorter than the average Arab

ones' ).
12 I) reads "downr ight importuning."
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me]/' affiicted them, until evening arrived, and the bedding longed
for its bedfellow, who returned with them, as hungry as they were .
Soon, they presented us with one stew after another .!" and honored
us as outcasts or fugitives . After that, a drink called anZlz l5 made
the rounds among them. It is neither sweet nor sour. Even a small
dose , if it has not been diluted with water, can kill while, taken in
greater quantities, it can ravish ambushed souls. It felled them to
the ground, leaving them speechless , dead drunk, snoring like young
camels, and neither conscious nor unconscious.

Then Abu Habib said :
o Sa'ib, were it not that I am protecting you from bloodshed

and am fearful of losing you, I would surrender you to one who
would shed your blood and rid you of your last breath.!" Be that
as it may, forget what is permitted and forbidden by the Holy Law ,
and take instead, along with us, what is sublime and honorable;
come away with us, abandoning these people, who are so heedless
that they install no locks or bolts before their doors.

Al-Sa'ib said :
Then he laid his hand on the money lying about, and took me

out to the above-mentioned sandy area, where he buried it, saying:
No crime is committed, as long as one does not behave so stu­

pidly as to get caught. May you surviv e17 until we meet again.
Choose a road that is not my road and leave my company and
group, for I plan to return to yonder Berber people, and then hunt
you down, since I have left my honor in a splendid state among
th em , while imposing on you a heavy burden of betrayal.l ''

13 Here, something appears to be missing from the Arabic text. The bracketed
inserti on is conjectural, and supplied by me to complete th e otherwise garbled
meaning of th e original.

14 D reads "a stew."
15 On which , see "Preliminary Study," n. 124, above.
16 I) reads "motion."
17 I) reads "M ay your waterskin serve you in good stead."
IR At the beginning of the maqiimah, al-Sa 'ib ha s told us that he was standing

on the shores of the Strait of Gibralt ar waiting for passage to al-Anda lus ('I came
down to th ese shores . . .') when the encounter with al-Sadusi took place. Now ,
at th e maqiimah 's end , he is still th ere, telling his story, despite th e fact that he has
been warned to get away from th e region on threat of injury to his person. This
spatio-temporal incon sistency is another example of narratorial unreliability in
the text.
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Al-Sa'ib said:
Then he left me, after having provided me with fear as my traveling

provision , and entrus ted to me the wisdom or folly of his words,
when he said [sar!] :

How many a halt have you made, 0 Sa 'ib, III which Fate
turned you away from what you desired .

How fitting is humility to tho se who love, and how attached is
uncertainty to the far away fugitive.

Indeed , 0 Sa'ib , travel with right-guidance, before your jugu­
lar is severed .

If you would enjoy sufficiency in this age, then lead a life of
solitude, for sweet is the life of the solitary man .

Do not associate with a depraved person , lest you perish be­
ca use of him ; instead , keep ahead of him , stage after postal
stage in your journey.

Don 't you see that Fate is resolut e? I vie with the stars in my
travels, as though I were a postal rid er. !"

I do not dread Time; I only fear a shooting star meant for
Sa tan, the accursed.I"

I seek no status in this age , although my village2 ! lies desolat e;
my hom e, abando ned.

I do not care abo ut the rabble of mankind, even if it thrusts
bowls of stew my way.

By God, 0 Sa'ib , bewar e of a companion who strings the pearls
of speech togeth er , to fashion a unique necklace.

19 On the efficiency and speed of medieval Islamic postal services, see E./. 2,
I, 1045-1046.

20 It was believed th at shooting stars were stones cast at Sa tan by Go d, when­
ever the fallen ange l drew too close to th e first and lowest of the seven heavens,
in order to spy on its activities. T he Ara bic word tra nslated as 'acc ursed ' is raj im,
an epithe t of Satan that origina lly meant 'stoned, dri ven awa y by the thro wing
of stones', or 'reviled ' .

2 1 Read ing t/qy'atf with 0, rather than ~q}.'atf with W.
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He pursues Fate and its misfortunes with a firm resolve, and
from a socially rejected perspective.

Fate has left of him only a last breath of life, as is the case of
the green date cluster that ha s with ered on the stripped palm
branch.F

22 T his poem seems to relate to the theme of forewarning. The barid was the
official, sta te information service, designed to assure th at th e rul er had an "early
warn ing system" and would receive news before the genera l popul ation . The
shooting sta r pr obably relates to divinat ion by conjur ing evil spirits to eavesdr op
on heaven .
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Al-Mundir ibn Humam narrated and said:
Al-Sa'ib ibn T ammam informed us and said:
Co ming from the land of Sind,2 I had entered one of the islands

of India, seeking my sustena nce through commerce, and attempt­
ing to extrac t water from a stone . I had repressed my youthful
desires, rolling them up as one would a scroll, and subjected myself
to truthfulness as do those who lie in poverty and want. I was
staying among a people who were submissive and obedient to God,
but not believers or Muslims, although they were a people who had
chosen justice as their pr actice, and had strongly rejected injustice.
With me, was a company of merchants inspir ed, like myself, by
greed. In our dealings with the locals, we were in dir e need of an
interp reter who could announce the prices of our merchandise and
inform us ab out matt ers pertaining to secur ity and safe-conduct;
who could disburse cash and guarantee our cont racts ; dispel con­
fusion and put an end to grumbling and harsh words. While we
were in that predicam en t, we saw a man of tall and well-built
stature, of a liberal nature, gifted with cour tesy and a desire to be
of help, so clever and shrewd in his affairs that he could easily have
enticed timid, white-footed goats down from a lofty mountain-top .I
and draw n water from a flintstone. H e was dr essed , and spoke, in
the style of the local people. H is manners were polite and suggested
good breedin g. We ad mired the talent for mediation tha t we dis­
cern ed in him, and assumed that it was the result of his conce rn for
us, so we tru sted him and ava iled ourselves of his friendship . H e
proceeded to undermine many of the merchants' assumptions, and
to rid them of precious valuab les from among their choicest posses­
sions. H e took liberties with their money, doing as he pleased with
it, both legally and illegally, raising and lowering prices, all the

I This maqiimali appears as no. 47 in 1,).
2 Roughly coincid ing with the lower Indus valley and modern Pakistan (see

M27, n. 2, above).
3 I.e., mo untai n goats are pro verbially shy of human compa ny. T his ma n,

however , is so eloquent that he can even charm creatures as timid as mountai n
goa ts into descending from their safe haven to listen to his fascinat ing words.
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while speaking briefly and concisely, so that we waited for him with
anticipation , as one waits for the arrival of the crescent moon of 'Id
al-Fitr,4 and met with the ultimate horizons and limits of our hopes
whenever we encountered him. In asmu ch as he was dressed in the
fashion of the local people, and his tongue was fluent in translating
their words, rem embrance of him never even crossed my mind, for
I hardly could imagine him wearing an ything but the knotted locks
of hair and the mustache he sported . One day, he glanced at me
with the look of one atten tively scrutinizing me, and presented
himself before me with a smile upon his face, saying:

o bravest of youths, and noblest of lords ; you whose pure sincer­
ity is of ancient lineage, whose loyalty is nobl e, whose oaths are
reliable, who se witness and whose testimony are trustworthy, whose
drinking plac es are dry, whose gra zing-grounds are narrow, the
objects of whose desires are remote, who se prosecutor is severe,
where are your family and home? Where are your pole and pivot?
You have traveled up hill and do wn dale; you have visited remote
and distant lands. 0 you, bo th who se presence and whose absence
are goodly, who se breast and heart are pure, whom no fault sha mes,
since no doubt makes you an object of suspicion , know that no one
suffers from the disadvantages of be ing a foreigner if he is clever ,
and that no one expe riences grief, if he has money. What an excel­
lent homeland is money, and what a terrible asset are sha bby gar­
ments and worn-out clothes! Com e with me to where you can
spend your mornings and evenings; to whe re you will find tranquil­
ity and joy,5 a soft bed , a great number of people, total friendliness,
a young girl to be your bed-p artner , eating and drinking, carousing
and imbibing. Relieve your exha ustion th rou gh rest, and seize the
auspicious moment T ime ha s to offer with your forearm and the
palm of your hand, for an unruly steed can be reduced to submis­
sion , and wan ton dallian ce can relieve a young man 's staidness.

Al-Sa'ib said:
I hastened to comply with his wishes, and to obey his advice and

desire, yea rni ng eagerly for what he yearne d, crossing the same

.j T he appearance of which anno unc es the end of the mon th-long fast of
Ram ad an , at which momen t much feasting takes place (see £. 1. 2, VIII , 417-418).

5 Riib. T he wor d also means 'wine' , hen ce th is is a pun.
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river he crossed, and going to a hou se resembling an inn , smelling
of roast meat and smoke, and containing broad cour tyards and
patios in which melodies and tun es could be heard. Then , he took
me to a sitting-room like a tent, and to some slave-girls as slender
as the suspensory-cords of swords, who shone like sta rs, and were
handing one another'' winecups like shooting stars. They fell upon
me, like moths attracted to the flame, both on a soft pa llet of rush es
and on a smooth bed . I kept sporting and da llying with them as if
I were engaged in fightin g and in warfare, taking my pleasure from
their buttocks and flanks, while sipping from their mouths the sweet­
ness of lip-dew, and gathering from their shapely figures the frui t
that was waiting to be plucked , until night spread and darkened,
and drunkenness pr evailed and ruled, while I kept on alternating
between taking a dawn or an evening draught of wine; and listen ­
ing to the sound of a rebec or a horn, until my guzzling was inter­
rupted , and I realized that I had been led astray. The dizzin ess of
my han gover pain ed me, and so I asked: "How about another
round of the cup, or listen ing to the reed once more?" They re­
turned to me once aga in, this time feigning love and manifesting
aversion, aiming at my closeness with their distan ce, at my "before"
with their "after," at my abunda nce with their lack.?

Wh en the myrtle and the oxeye had begun to waft their perfume
back and forth ; when the twitt ering of sparrows and the calling of
male ostriches answered one ano ther; when sleep shoo k its shirt
free of me, and drunkenness severed all its snares and ties, I found
myself alon e, rejected and discarded , without a friend, without
companionship, without a he-camel or a stout she-camel on which
I might depart. Solitud e had cast on me its burdens, and exile had
stre tched over me its tentropes and its veils. Suddenly, I perceived
someone standing before me, who said :

o heedless one, 0 sleeper, nothing endure s the onslaughts of
Time, and no one can blam e you as much as you should blame
yourself. Where is your compa nion and leader; the one who brought
and guided you here?

Al-Sa'ib said :

6 Readin g yatariimauma with I) , rath er than yatarasayna with \V.
7 Literally, 'at my long, straig ht hair with their short, curly hair' .
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I became more and more afra id; I climbed from ro ugh to rugged
groun d, fro m road to ever more difficult road , from pass to ever
narrower mountain-p ass, unt il a gang of evil youths surrounded
me, fiercely th reatening, conti nua lly muttering and growling . So I
said:

M ay Go d give you life! What is going on? Is the predicament I
find myself in for real, or is it imaginary?

H e guffawed, smiled, looked at me attent ively, and said:
o my friend, 0 Sa 'ib , you are a prison er , not free to wander

un confined .f Don 't you know the tricks and ambushes of thi s mas­
ter, and the wily methods he's designed? H as he not already stung
you, from his serpe nt-bur row, time and tim e aga in, and have you
not known swee t and bitter experiences at the hands of Fat e? H e
is Ab u H abib, and I am his son H ablb. H e is no stripped palm
bran ch , and no mere piece of fluff.9 His sword is not dull, nor are
his clouds rainl ess. You were full of fun and ga mes un til you bit int o
hard nab'lo and garab.II Such is pleasure: it ends in sorrows; as for
fun, its consequence is grief, whe reas joy end s up in one's being
fleeced. This is a house of ill repute , and you are vainglorious, but
every stud event ua lly loses his vigor. You possess perfume, incense,
mus k, and sandal, not to speak of nadd,12 and mandali 13 First open
your palms, and then you may pu t on your shoes to leave! First
ligh ten your mon ey-belt , and then you may trail your mantle to
depart! First redeem your pledge , and then you will be immune
fro m helplessness! First loosen your pursestrin gs, and then you will
recover your stre ngth!

I replied :
What have I got to do with you? What is thi s predicamen t I am

in, an d whe re is my mon ey? Am I not the guest of my dear friend
Abu H abib?

8 Sd'ib. O nce again, the spea ker is punning on al-Sa 'ih's nam e, which mea ns
'wanderer' .

9 Literally, ' lock of hair'.
10 See M2, n. 12, above.
I I See M2, n. 12, above.
12 An incense made of aloeswood combined with amb ergris, musk, and frank­

incen se.
13 A fragrant wood from India.
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He answered :
Sham e on you, you deluded and thoroughly confused madman;

you heedless sleepe r! Have you ever seen a guest who stays more
than three days.l" or seeks lodging in what is not a house of lodg­
ing? You have tarried here for an age and an era, having become
so delighted by the place that you have stayed in it for a whole
month! But the ma ster is neith er foolish nor feeble; neith er naive,
nor an idiot. Is it not enough that he ha s brought you to the sat­
isfaction of your desires and opened your gullet while, at the same
time, turning a blind eye on your sins when , in doing so, he has
reverted to procuring after having wielded authority, and returned
to sin after having repented?

Then I said :
Is it possible for me to meet him , and listen to his cha rms and

spells?
He replied:
As far as meetin g him is concerned, that possibility is unlikely.

How different are the miserable from the happy! He is asha med of
you, on his gua rd aga inst you, and is avoiding you out of fear; as
for your comrades , they are in despair over you, since they do not
know whether you have succ umbed to the ravages of death or
whether you have been felled by the winecup .

Al-Sa'ib said:
So I stripped off my clothes, and decl ar ed: "How can I return,

whe n my money-belt and leather purse ar e in your power? Take a
message from me to So-and-So, and secre tly inform him of my
predicament while, at the same time, being entirely candid with
him ."

Then, I saw my comrade hast ening toward me, in the company
of the master , who was in full control of the situation.P while I kept
away from the guardian of that place, which it was almo st impos­
sible to do . T hen , Abu Hablb came back and winked at me, beguil­
ing me with his clever wit, and reciting a poem to rebuke me,

14 Accor ding to the Islam ic trad ition , a guest should restrict his visit to no
more than three days.

15 Literally 'tying and untying'.
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whereupon he struck the flintstone of my feelings and kindled their
fire [mutaqarib]:

You are a thoughtless stranger who has longed for love-dalli­
ance, thus reverting to your days of passion and desire.

Do you wrongfully take possession of the sensual age of youth,
and then unjustly blame Sadusi for doing so?

You used to be the foremost of mankind in good guidance for ,
within your lifetime , you earned its winner's trophy.

Every misfortune a youth garners to his own discredit is a very
deep disast er.

Pay no heed if it is a friend who shoots you down , for the arrow
of the assailant is no different from the arrow of the assailed .

The brave young hero who is on his guard against perdition,
will find that the desires he satisfies are both honey and colo­
cynth .

Live up to your origin when you travel abroad, for a stranger
is judged by how well he lives up to his origin.
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(Tarif)

Al-Mundir ibn Burnam narrated and said:
Al-Sa'ib ibn T ammarn inform ed us and said:
On a year of drought , I emigrated to the shores and coastlands

and, as I was traversing them from shore to shore, I was propelled
to the peninsula of T arlf,2 and so loved it that , once I had observed
how marvelous and unique it was, I became ready to sacrifice both
my inh erited and my earne d wealth for it. I declar ed: "Perchance
I have reached a fertil e land, and gain ed prosperity from a divinely
apportioned lot." Then , one day, I went down to the shore, feeling
as sad as a slave or a bondsman , looking for companionship, and
stirring my thoughts like a he-cam el or a stout she-ca mel, until I
saw a circle of people like the circle of a seal-ring, the stone of
which was an old man imp arting information about 'Amr3 and
Hatim." H e was saying:

Noble men have vanished, and mountains have collapsed; the
crea m of the crop is gone , and only ill luck persists.'' departed is

I This maqiimah appea rs as no. 48 in O.
2 This is the mod ern T arifa, a town and peni nsula on the southern most shore

of Spain. For a descript ion , see Pascual Madoz, Diccionario geografico-estadistico­
historico de Espana y sus posesiones de ultramar (Madrid, 1845-1859), XIV, 606 -609;
al-Himya ri, Kitiib al-raiod al-mitar, ed. Ihsan 'Abbas (Beiru t, 1967), p. 392 ; Span ish
trans., Maria Pilar Maestro Go nza lez (T extos Medievales, X [Valencia, 1963]),
p . 259. "Na me of the town located in the peninsula of T arlfa , in the Medi terra­
nean, at the end of the Strait of Gib raltar. The western part of this peninsula is
ajacent to the Atlan tic. It is a small town surrounded by ea rthen walls, crossed
by a strea m. It contains markets, inns, and ba ths. From the pen insula of T artfa
to Algeciras there is a distance of eighteen miles" (my translati on). See too, £. 1.
I , VIII, 666.

:l He may have been 'Amr ibn Ma'dik arih , a famous Arab warrior an d 'T ra n­
sitiona l' poet who died, according to some , at the battl e of Nihawand (21/ 646),
(see £. 1. 2, I, 453). Ano ther candida te is 'Amr ibn Sina n (d. 57/ 677) a famous
'Transitional' Arab poet who converted to Islam and was honor ed by the Proph­
et. See Ibn 'Abd al-Barr, al-Isti dbfi mdrifa! al-ashab, ed. 'All Muhamm ad al-Bijawi
(Cairo, n. d.), III , 1163, no. 1892.

~ Hatim al-Tayyi'i was an Arab poet who lived in the second half of the sixth
century AD. He was tradition ally viewed as the most finished example of the pre­
Islam ic knight, and becam e pr overb ial for his genero sity. He died in AD 578 (see
£. 1. 2, III , 274-2 75).

5 Or, more literally: "the mar row is gone, yet the flies persist."
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nobility, overwhe lmed by senility . Where are Zuhayr" and Harim? ?
Fate has brought on them the bursting of the dam.f Alas, this age
has its unique flowers , and this tim e has its eminent men , yet Harim
ibn Sinan is not one of them, nor is the Brandisher of Lancesl"
Where are the rulers of great cities? Where is Qays ibn 'A~im? 10

Where are the sons ofJafnah II and the kings of Gassan?12 Where
are the patrons praised by Ziyad 13 and Hassan? 14 Where are the
kings of Kindah 15 and Hamdan? 16 Where are the rulers of al-Ablaq
al-Fard l 7 or Gumdan?ls Where are the coronets and crowns? Where

6 Zuhayr ibn Abi Sulma was a famous pre-Islami c Arab poet and author of
a muallaqah. He was con sidered one of th e three grea t po ets of antiquity (see
M 30, n. 21, above).

7 Harirn ibn Sinan al-Murri was a chief of the trib e of Murrah, famous for
his generosity, and praised by Zuhayr in his Muallaqah. H e died ca. AD 608 (see
E.I. 1, VIII , 1236-12 37).

8 The bursting of the dam of Ma 'rib, the capital of the ancient Saba-ana in
Yem en , is traditionally said to have led to the dispersal and oblit eration of th at
people, and is alluded to in Qur'an 34:16: 'T hey turned away; so We loosed on
th em th e bursting of the dam ." Sec R. A. Nicholson , A Literary History if the Arabs
(C ambridge, 1907, repr. 1956), Pl' . 4-5.

9 He was 'Arnir ibn Malik ibn ja'far of th e Banu Sa'sa'ah, and paternal uncl e
of the great poet Labid. He participated in a delegation th at visited the Prophet,
but he refused to convert to Islam (see E./. 1, I, 329-3 30; E./. 2, I, 441-442).

10 Q ays ibn 'Asim ibn Sinan ibn t1a lid ibn Minqar ibn 'Uba yd ibn Muqa'is
was the chief of his tribe , a poet , and a knight. The Prophet called him "lord of
the nom ad people," and he was renowned for his gen ero sity (see E.!. 2, IV , 832­
833 ).

11 jafnah ibn 'Amr, Abu l-Muluk was a Cassanid hero mention ed in a pan­
egyric by Hassan ibn Iabit to j ab alah ibn al-Ayham ai-C assani (see 'Umar Far­
rub , Ta'rilj al-adab al-iarabi, 4th cd. [Beirut, 1981] , I, 327).

12 Pre-Islamic allies of the Byzantin es, who ruled over a Syrian buffer state
defending the Byzantines aga inst th e Persian empire (see E.!. 2, II , 1020-1021 ).

13 He is Ziyad ibn Mu 'awi yah , al-Nabigah al-12ubyani, a famous pre-Islami c
poet , and autho r of a muallaqali (see M30, n . 26, above).

14 Hassan ibn I ab it was th e "poet laureate" of the Prophet (see M30, n. 48,
above).

15 They wer e a distinguished South Arabian tribal grouping that pla yed a
decisive role in Arab history in pre-Islamic and lat er time s. They lived near
Hadramawt, in Yemen (see M 30, n. 14, above).

16 Reading thu s with 1), rather than H amadan (a Persian city) with W. They
were a large Arab trib e of the Yemenite grouping, also important in pre-Islamic
and later times (see E.I. 2, III , 123, 125-126).

17 This was a castle in Tayma ', belonging to Samaw'al ibn 'Adiya ', a pr e­
Islamic j ewish-Arab po et who flour ished in the mid -sixth century AD (see E.!. 1,
VII , 133; E.I. 2, I , 102).

18 Reading thu s, with 0 , rather than 'Umda n, with W. This was the castle of
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are the proud-necked princes and virtuous chieftains? Where are
the Tubba's!" and Qayls?2o Where are the centuries/! and gener­
ations? All have departed like a bygone yesterday, as one past blends
imperceptibly into another. Where are Jilliq22 and its rulers? Where
is I:Iassan23 with his accuracy in speech? Where are Tufayl24 and
Labld?25 They have departed along with all those who have passed
away , indeed. I assure you that I am over one hundred and twenty
years old while, in my time, I have had the bitterest of experiences.
I have parted from comrade and companion as the lion abandons
the thicket. Although you may observe that my skin is wrinkled,
that my antiquity is renewed, that my shin-bones are thin, and that
my fatigue increases, I can still marry a buxom maid, cast the
dice,26 surmount hardships, traverse mountain passes, vanquish
warriors, and turn a contest's tide. Are you aware that my ancestor
was Tarlf,27 and that my nobility is both inherited and acquired?
How much gnashing of teeth took place during that conquest, on

San 'a ' in Yemen , famous for its antiquity, its size, and its splendor. Its construc ­
tion was attributed to Solomon, and it belonged to the dynasty of 12u Yazan (see
£.1. 2, II, 1096).

19 They were a dynasty of pre-Islamic kings of Him yar , locat ed in Yemen (see
£.1. 1, III , 310-312; M38 , n , 23, above ).

20 The title of the pr e-Islam ic kings of Himyar (see M4 , n. 5; M30 , n 12,
above).

21 Where there is a lacuna in W, al-quriin is supplied by D.
22 This was a pr e-Islami c site celebrated by Hassan ibn Iabit, wher e the

Gassanid princes of the Jafnid branch venerated the tomb of one of their anc es­
tor s, and bu ilt the second most renowned of their dwellin gs. It was twelve kilo­
meters south of Dam ascus, although its precise location is unknown today (see
£.1. 2, II , 541).

23 See n. 14, above.
24 Tufayl ibn Ka 'b al-Ganawl was a renowned pr e-Islamic poet, fam ous for

his descriptions of hor ses, who died ca. AD 609. See Ibn Qutaybah , al-Si'r wa-l­
su'arii' (Istanbul, 1865. Rep r. Beirut, n. d .), pp . 104-106.

25 Labid ibn Rabi'ah was a famous 'T ransitional' Arab poet and author of a
muallaqah (see M30, n. 50, above).

26 Vowelizing ki'iib with I) , rather tha n kaiib with W.
27 He was T arlf ibn Malik al-M u'afiri, Abu Zura'ah , and leader of the first

Muslim expeditiona ry force to land in al-Andalus, which he did in 91/710, one
year before the onset of the actual conquest. He was a Berber client of Miisa ibn
Nusayr , and crossed the Strait with four hundred foot and on e hundred hor se­
men , all of them Berbers. They landed in the penin sula named after Tarlf in
commemoration of that event and, after raiding the vicinity of Algeciras , they
returned to Africa with rich booty and many captives (see £.1. 1, VIII , 665-666).
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our account, and how many glorious parents and nobl e an cestors ,
who bore aloft the pennant and rode the mount of justice, while
seated on its very center; who led the troops and raised the banners
high, did we possess! My own great-grandfather told me, concern­
ing his ancestor, nin e generations removed from him , that the latt er
po ssessed a lofty fortress in this very plac e, and that he had one son
given to violence, who was fond of murderers and attracted to
rapists and cutthroats.f" and another, who was considered pious
and was singled out for his virtue and restraint. Whil e the fat her
was unable to control his violent son, and was constantly filling his
ear with words of censure and reproof, there suddenly cam e forth
aga inst the population, from this very swelling sea, a nation and a
band of strangers.r" but their summe r campaigns" proved inade-

28 Missing from W, but supp lied by O.
29 U ndo ubte dly a referen ce to a Viking or Norm an raid. Although this par­

ticular acco unt is fictiona l it clearly reflects histor ical inc ursions. Since al-Saraqusti
died in 538/ 1143, and th e speaker in his maqdmah is narrating an event told to
him by his gre at-gra ndfather, abo ut an ances tor nin e generat ions rem oved from
the latt er , we are deal ing with an even t twelve gene ra tions removed from the
speaker. If we assume that the autho r is imagining the spe aker to be his contem ­
porary , and if we furth er assu me one genera tion to spa n an average of thi rty
yea rs, th is would put the event some whe re back in th e ea rly ninth century AD .
Specifically, there was a famous Norman invasion in 230 /344 that sacked Seville,
and anot her in 244 /858-24 7/ 86 1, in wh ich Algeciras was taken and its mo squ e
burned (see R . Dozy, Recherches sur l'histoireet la litterature de l'Espagnependant le moyen
age [Leiden , 1860], II , 271-500 ). See too, the account of a Viking voyage thro ugh
the Strait of Gibraltar in Orkneylnga Saga: TI e History ofthe Earls ofOrkney, trans.
H ermann Palsson and Paul Edw ar ds, (New York, \9 81), pp . 164-\81 . Alth ou gh
the geography of thi s voyage is slightly skewed (the Vikings sail from En gland to
Narbo nne [sic], the n on south to Galicia , down the west coas t of Spa in, through
the Strait of Gibra lta r, on to Mar seilles, Palestine , Byzantium, the n back to Rome,
and rid e over the European Contine nt to Denmark, from wh ich they cross over
to Norway), the itiner ar y, including a dramatic encounter with a Saracen nobl e­
man , mu st reflect histori cal reality to some extent. The term used by th e Arab s
in al-Andalus to designate the Vikin gs was :Ylajus (Latin 'Magus') which , in the
eas t, had previou sly been appl ied to design ate th e Magians or Zoroastrian s. The
Primera cronicageneral explains th e term by sta ting tha t th e almuj uces were firewor­
shippe rs and th at , wh en their children were born they passed them through a fire
in lieu of baptism . When a man gre w old and wished to die, the Cronica cont inues,
they would burn him in a fire. The la tter may be a possible allusion to the Vikin g
funerals in wh ich chie fta ins' bodi es were burned , as described by Ibn Fadlan,
wh o witn essed one in the Ukra ine (see Risiilat Ibn Fadlan fi uiasf al-rihlah 'ila bildd
al-Turk ura-l-Hazar ioa-l-Riis toa-l-Saqdlibalt sanat 309H / 921A1, ed . M uh am-
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quate to subdue the inh abitants.I! for the form er , noble son con­
fronted the strangers, arriving faster than an arrow or a thought,
with a small group of suppo rters; a company whose swords were
notched from consta nt battling. They defended their honor, stand­
ing their ground as do the nobl e, and causing the invad ers to de­
part in despair, after having tasted a most bitter cup of harm. Thus,
the negative aspec ts of the violen t son's behavior becam e precious
to his fath er , he gained preceden ce, and won the trophy from the
pious son. In the meantime, the latt er kept his hatred hidden se­
cre tly, and plunged his anchor into desire for glory, for he covertly
murdered his brother , taking him un awares, having sought to bring
harm upon him intentionally. Then he said to his fath er :

I have seen a terrifying dream-vision that deviates and digresses
from the right path. Its interpreta tion is baffiing and obscure, and
its fru it is bitter and sour : I have seen the moon rise agai nst the sun ,
along with the five brill iant planets.V The sun turned black and the
earth was plunged into darkness, while the moon shone radi antly,
the stars appeared sad and downcast, individuals felt a premonition

mad Sam! I-Dihan [Dam ascus, 1959] , pp. 149-166). Hopelessly confusing history,
bu t hopin g agai nst hope to relate the eastern Magians to the No rseme n, the
Cronica proceeds to explain that the Magian sect originated in Cha ldea , where it
flourished un til Nebuchadnezzar an d Xerxes (here turned into close contempo­
rari es) persecuted and destroyed it, because th ey disappr oved of its erroneo us
religious beliefs, whereup on some of its adherents went to the "cold islands" of
Norway, Denm ark , and Pru ssia where they prospered and set out on raids to the
south (see Anonymous, Primera cronica general de Espana que mando componer Alfonso
el Sabioy se continuaba baj o Sancho IV en 1289, ed . R. Menendez Pidal, et al. [Ma­
drid, 1955], I, 14-15. See too, Anonymous, Cronica geral de Espanha de 1344, ed.
Luis Filipe Lindley Cintra [Lisbon , 1954] , II , 77-79). Let me than k Professor
Samuel G. Armistead who, with the gene rosity that cha racterizes him, provided
me with the above mater ial on the Vikings.

30 The Vikings tended to con duct their raids in sum mer , before their ports,
particularly those in Iceland , froze over for the winter, as Professor Alain Renoir
has kindly pointed out to me.

31 Reading ioa-ddqat bi-him fi-him ~awii'ifu with 0 , rather than toa-siinat bi-him
min-hum saioa'ifu with W.

32 The five plan ets visible to the na ked eye, and known at the time, were
Mercury, Ven us, Mars, Satu rn , and Jupiter. The sun and moon were generally
added to this numb er , to produce a tota l of seven celestia l spheres surrounding
the Earth. T o these was added a fur ther sphere conta ining the fixed stars . Since
Mu slim astrono mers were able to pr edict eclipses, here we have a perfectly or­
dinary even t that is being presented as evoking wonder and dr ead .
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of death, and the sky produced continuous thunder and lightning,
so that it intensified the sun's disappearance, after which it replaced
the sun entirely, obliterating and effacing it. Then the planets shone
forth with a brilliant light, and looked on with a watchful gaze,
surrounding the moon, as necklaces surround a neck, and as kings
take pride in being surrounded by their ministers. After a while, the
sun emerged from its eclipse in a state of confusion, and resumed
its revolutions in its celestial sphere, while the moon again became
dark, and the sky became clear. The stars at times receded, and at
times drew near; at times they rose , and at times they set, while
they filled me with terror, for many a sand-dune collapses, and
many a drinker fails to obtain even a first drink; many a throne
topples after standing firm; many a fate relents after acting cruelly;
many a dream provides its own interpretation; many a good omen
offers information; many a misfortune gives warning; many an af­
fair absolves from guilt; many a building verges on crumbling, but
is steadied; medicine often relieves the sick, and arrows must be
fletched before shooting; there are forces causing even mountains
to move , while during the course of Time, people wander to and
fro .

The old man said:
The king became fearful upon hearing this . Foreboding doom,

he commanded:
Bring me an experienced man of learning; a great scholar who

can interpret dreams expertly, and provide accurate information.
The old man said :
So a man was brought to him, who was famous for his learning,

well known for his intelligence, and who announced:
This is a vision that has both an esoteric and an exoteric dimen­

sion, in understanding which some men are asleep, and others are
awake. No truthful tongue can give reliable information about it; it
offers neither a downpour nor a drizzle. Here is the interpretation
on which you should rely:33 It is a divine decree that warns, and a
fate that cautions, for the sun and moon are two kings who first rule

33 Since "no truthful tongue" can interpret the dream, as we have just been
told above, we can only infer that th e following interpretation is untruthful and,
hen ce , unreliable.
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and then perish. The moon eclipses and blots out the sun, effacing
and dissipating its effects. Then the sun 's good fortune returns, its
rising and setting revert to normal, its halo is restored, and its
wonders becom e manifest. T he moon is a brother or a son to the
sun. There should never be treachery or deceit dir ected again st
royal authority, and thus the moon reaches the final night of its
month. I" when the stars arc rid of its persistence.

The old man said:
Then the king pounced up on that son of his, inten ding to shed

his blood, were it not that he feared he might later feel remorse, so
he concealed his intentions and buried them alive. It was not long
before his pious son betrayed, hid, concealed, and exiled his fath er ,
seized his kingdom, and strung it on his own necklace, taking com­
mand of it all for himself; neither disdaining nor considering any
matter too insignifican t in his efforts to do so, until the kingdom
calmed down and submitted to him, to such an extent that he was
even able to govern its baby camels and its pygmy sheep. P H e then
anno unce d:

My father is one of those who perished for following the path he
followed. I concealed his acts only for reasons of sta te, in doing
which , I was merely protecting the governmen t.36

The old man said:
That son37 committed certain misdeeds agai nst his subj ects, from

shee r hatefulness, so that they became disloyal to him, for they
knew his secre t, and the truth about his crime .i''' Hence, they came
to the place where his fath er was bani shed, and no tified him of the
possibility of his regaining the throne, while reminding him of his
rank and glory. Hi s people pitied him greatly, and unanimously
agreed to restore him to power , clapping hands with one another

34 At which poin t it disappears.
35 Le., he gained absolute cont rol over everybody in the kingdom , even down

to its weakest and most insignificant subjects.
36 I.e., the son claims to have concealed his father 's alleged abuses from publ ic

scru tiny for reasons having to do with entirely contempora ry ideas of "national
securi ty."

37 Reading li-bni-hi with 0 , rath er tha n li-'obi-hi with W.
33 I read jarirah ('sin, crime') with 0 , for W's jaeirali ('peninsula') . T he latter

makes no sense con textua lly, and is a misprint involving a single, superfluous dot.
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to seal the bargain .l? Without more ado, they over threw the son
with extreme violence, bringing him down to the lowest level. As
the fath er's affection and love for his son dwindled, and his heart
and tend er mercy became hardened aga inst him, he rush ed upon
him and killed him , severing and sundering his ties to life.4o Have
you ever heard the like of such a story, or witnessed such tales of
warning? M any a digger digs his own pitfall , unveiling his own
death; many a malingerer really falls ill ; many a man eagerly de­
sirous of a thing chokes on his own spittle and suffocat es. Evil
devising encompasses thos e who instigate it,41 while property is a
choice wine or nectar that plays games with our emotions and our
minds, causing old age to covet youthfulness. T his world encourag­
es deception to the extreme while, simulta neously, it consumes
depo sits. Its ton gue coos seductive rhymes, but its misfortune is
distressing, all too many times. Behold me: Do you not see tha t
Time has honed my blade until it has notched it, and that it has
first increased my relatives and then diminished them; that it ha s
devoured my flesh, melted away my fat , enfeebled my bones,42 left
me in disorder , undermined my strength, and destroyed my desire?
o mighty one, I am poor; 0 wealthy one, I am distressed; 0 scion
of distinguished lineage, I am a wayfarer. Is there no giver for this
beggar; no provider for this forb earing man that I am?43 Does no
on e feel sympa thy for this harvester? Old age has restricted my
strength and wrested my spring encampme nts from me. Alas, have
you ever seen such an outcast in his own homeland; such a fugitive
from his own resting place, rejected by his people, despairing of the

39 Arabs clap right hands with on e another to seal a bar gain, wher eas we
sha ke them.

40 Since (seemingly) 'p ious' son A killed 'rowdy' (but bra ve) son E, and father
then killed son A, it is not easy to see how the the na rrator's grea t-gran dfather
can desce nd from a patrilineal line left with out issue by on e act of fratricide, and
anot her of filicide. At the very least, for the genealogica l claim ma de in the old
man's speech to be valid with in the context of patrilineal genea logies, the narra­
tor would have had to explain that he descended from a third son, or from a son
begott en by one of the two defunct princes before he died . Such an explanat ion
is, however , not pr ovided, thereby strengthe ning our suspicio ns concern ing the
narrator 's reliabilit v.

4 1 See Qur'an , 35:43: "But evil devising enco mpasses only those who do it."
42 See Qur'an , 19:4 : "0 my Lord , behold the bones within me are feeble."
43 Riisib also means 'dregs' , hence this is a pun.
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day, bereft of his contemporaries, who finds his drink unwhole­
som e, whose bed is uncomfortable, and to whom insomnia has
become an ally? Indeed , give alm s to on e who se life has cut him ofT,
and who has been stopped short of his designs and int ent ions. But
now that weakn ess has overcome me, silence is more seemly for
me, m your presence.

AI-Sa'ib said:
Then the audience rushed toward him like moths to a flam e, and

vied with one an other in giving him alms, as if they were engaged
in the mo st violent of quarrels. And so, his hands were filled, the
duration of his life was prolonged, and his evening and morning
pa stures became ferti le.

Al-Sa'ib said:
But I continued to observe his expression and to scru tinize him

from top to bott om , and beh old , he was the master , al-Sadusi,
behaving like an experienced camel, or a ram standing out from
the flock because of its whit eness, and when the gathering dwindled
in size, a glance or twinkle of the eye sped from him to me. Then
he recited [sarl]:

o companion of Fat e, awake, but be judicious when keeping
company with Fate .

In how man y a spring and summe r pasture has Death whis­
pered confidentially in your ear, yet you have never responded
to its words.

Would tha t I knew, concern ing my love for Mahdad.t" whether
she is unaware that , one day, her lower veil slipped down,45

Or whether she is blind to the fact that love is so imp erious a

44 A woma n's nam e.
{S Allusion to a line by the pre-Islami c poet al-N abigah al-12ubya nr (on who m,

see M 30, n. 26, above) concern ing an inciden t in which al-M utaj arr idah, wife of
the Lah rnid king Nu'rnan III of Hlrah (r. AD 580-602 or AD 58 5-607 ), (on
wh om , see E.!. 2, VIII , 119- 120) un int en tionally dropped her veil befor e the poet ,
thus affording him a glimpse of her face:

H er lower veil slipped down , tho ugh she did not wish it to fall, so she reached
for it and pu t it ba ck on with her own han d, in our presen ce.

Al-Nabiga h al-Dub ya ni , Diuidn, cd. Karam al-Busta ni (Beiru t, n. d.), p. 40 , I. 4.
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lord, that it imp oses the wheedling manners of a servant boy
upon a lover.

Everyon e circles around the waterhole of love.t" yet in front of
that waterhole lies a solid dam.

If you ride up on an ass, let it graze, in spring, on dry $illiyiin47

or la$if.48

But if you ride a purebred horse, ascend the summits to re­
freshing rain, as does the man entering cool, upland summer
pas tures.

Seek your sustenan ce as it comes, either barefoot , or weanng
well-padded sandals.

You will not be considered incapable of trickery, as long as you
continue to be called powerful and judicious.

If you are refused a full sha re in thi s age of yours, be content
with half a sha re.

Do you not observe that I am merely pretending to be old,
when my skin is fresh, and my bones are solid,

And that Fate is an archer whose arro ws hit the mark whereas ,
from the outset, the arrows of Fate's enemies miss it?

46 Read ing hatoa (Tove') with 0 , ra ther th an rada ('death') with W.
47 A grass favored by asses (see M 38, n. 8, above).
48 A thorny plant with a white flower , similar to a cucumber. In al-Anda lus

it was iden tified with the scolymus. See, R . Dozy, Supplhnent aux dictionnaires arabes,
3d ed. (Leiden, 1967), II , 529 (see too , M 38, n. 9, above).
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Al-Mundir ibn Humam narrated and said:
Al-Sa'ib ibn T ammam informed us and said:
On one of my distant journeys and fortunat e destinations, I be­

friended a brave youth who was descended from royalty. We came
to be as closely connec ted as pearl s thread ed on necklaces and
strings so that , thanks to him , I had need of no further friend or
acqua in ta nce and, in his company, I dar ed to venture th rough
every narrow mountain pass and roa d, while even approving of the
hardship of our travels, and enjoying the wilderness of deserts and
wastelands, for I had discovered , in my friend, the nobl est of men,
and a listener responsive to all that was asked of him . Hence, I
devoted myself to him with all my heart, I offered him the purest
water of my affection, and I viewed him as being my lord and my
prince. One day, when we had reached a fertile valley, and were
seated under th e still branches of a tree, we found ourselves resting
beneath an outstretched sha de, next to a meandering river , and
beside some plan ts of which the fruit was rip e for the picking.

Al-Sa 'ib said:
That place reminded us of the mountain-pass of Bawwan ,2 so we

cursed every perfidi ous and treacherous act of Fate, our conversa­
tion flowed along its course, and we discussed both the positive and
the negative aspects of Fate, all the while that my friend declared :

Insofar as the mountain -pass of Bawwan is concerne d, what a
wonderful mountain-p ass it is! In it, my people lived in harm ony,
and in it we went from feelin g safety to knowing terror. Bawwan is
my hom e, and the resting place of my ca mels; of it is my clay, and
in it are to be found my drink and my illusions. H ow excellent were
those former haunts of min e! May those pla ces in which my people
once assembled remain under the surveillance of God's eye! I grew

I This maqiimah is not included in O.
2 This was a locus amanus in Persia, about twenty-six leagues from Shiraz . It

becam e famous in Arabic literatur e afte r al-M uta nab bi (303/ 9 15-354/ 965) de­
scribed it as an earthly pa radise in a pan egyric to the Buwayhid ru ler 'Adud al­
Dawlah (r. 338/949-372 /983) and his two sons Abu l-Fawar is and Abu Dulaf (see
A. J. Arberry, Poems qf al-Mutanabbi: A Selection with Introduction, Translations, and
Notes [C amb ridge, 1967], pp. 134-140, at pp. 134-136, no. 25, II. 1-19).
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up in Bawwan, and was united with my loved ones there. Alas for
that time! How desirable, fresh, and delightful was that age! It was
a period in which inanimate objects almost spoke aloud to us, a
mere puddle of wat er provided us with drink in abundance , all
glances turned our way, the shortness of the night s interrupted our
revelry, late evenings and ea rly mornings found us awake when
they gree ted us, and neith er excuses nor memories ever disturbed
us! We assumed that Fortune would not change, that crescents
were full moons, that ends were beginnings.i' and that everything
would go up hill rather than down dale , until Fate struc k us with
its blows, destroying Bawwan by obliterating and dividing it, expos­
ing and laying bare its inn ermost secret, demanding the surrender
of all its young camels, and not leaving anything else, so that Fate
dispersed what had once been united , broke the bone, separated
loved ones, violated oa ths, severed ties, toppl ed lofty dom es, over­
turned thrones and daises, and contorted faces and their features,
for wat erholes dri ed up , crops flourishing in fertil e soils withered,
pastures shrank, inauspicious ome ns stood in the way of our desires,
loyalty declin ed , subterfuge became prevalent, nobl e ambitions
becam e ba se, obligations were disregarded , no friend associated
with ano ther, no enemy refrain ed from his hostilities, no tim e kept
the peace, and no compa nion treated his friend with forbearance,
to such an extent that beasts of prey becam e more sociable than
human beings, and waking became loneli er than sleeping.

Al-Sa'ib said:
I felt such pity when I heard his words, that I loosen ed his

hobble by declaring:
Let me be your associate and your partner. If you are poor, I

too , am poor; whatever suffices me , will also suffice you , and what­
ever stings me, will likewise sting you. I will not exclude you from
enjoying the very last of my belongings, nor disassociat e myself
from you , except by death, for wealth, God be praised, is wide­
sprea d, the Lord is forgiving, man is extremely unfaithful, Fate
alternates between being friendly and being unfri endl y; between
veiling and unveiling, and today is followed by tomorrow. Wherev­
er there is a drink, there is a desire; of old has ambition brought

:l Literally, "that buttocks were breasts."
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good luck, whereas neglect has always caused a man's sustenan ce
to slip away. To be lazy is to sufTe r, to despair is to be miserable,
to act with determination is to be prudent, to be healed of a wound
is to be relieved of it, to give up hope is to err, to accept consolation
is excessive, taking medicine is virtuousness, sufficiency is a rerne­
dy," indolen ce and sluggishn ess are the habits of ind ependently
wealthy women , man y a sturnbler rises, many a complainer is cured,
and how often doe s a distant person draw near , only to restore
good fortune.

Al-Sa'ib said :
While we were thus conversing, we suddenly heard a faint voice,

and saw a man who was averting his face, while simulta neously
declaring [sarlJ :

o you who despa ir of your condition when your Creator and
Resurrector stands before you:

How many an obj ect that lies close to you have you failed to
obtain, and how many an object that is far removed from you
have you succee ded in gaining!

A righteous man who , out of modesty, is content to eat dry
herbage, rejoices in his success,

And is only seen humbling himself before the One who crea t­
ed, and will bring him back to life again.

Al-Sa 'ib said:
We lent ear to tho se words, and said :
They must surely contain a message!
Then we grew apprehensive of the per ils lurk ing in dangerous

places and of the deadly ha zards of the highways, so we arose to
investigate those places wherein such perils might lie in wait, while
simulta neously seeking refuge in God against Satan . Suddenly, a
figure as slender as the shadow of a lan ce, and who was gazing at
us with a penetrating glance, appeared before us, so we repaired
and betook ourselves to him , whereupon he removed his veil, and
his flowers bloomed impressively, for he was the master , Abu Habib,

4 Vowelizing 'ififf, rather than 'cfaf.



444 MAQAMAH 44

upon recogmzmg whom, our desire for him increased, and our
hearts embraced him, so that we enquired of him :

Wh y do you conceal yourse lf? Why do you not receive us with
welcoming kindness and show us your loyalty? Is there no cure to
our longing for you and , if such a cure does exist, from whence will
it appear? For often does a deceptive appear an ce guide one toward
an underlying reality, and often does qu estioning remove the rust
that hides an object.

Then he replied :
I have persistently traveled along the same road as the two of

you, without ever atta ching myself to a companion, or seeking sat­
isfaction from the winejug, for I am wary and afra id of Time,
having choked and suffoca ted on its offspring , since everything
decreases once it has increased, an d Yazld 5 repen ted of wha t is well
known to you. T oday, I am surv iving on very little,6 I am content
with no more than wha t is barely enough, and I am wrapping
myself in virtue. What else am I to do , when my life is coming to
a close, my friend has been carried off by Death , and I am surviv­
ing all alone , like a last remaining arrow in the quiver, alarmed by
a mere shudder, wary of the man who seeks to shoo t or br eak me,
and harboring deep reservat ions about the bird of prey soaring on
high or cont racting its wings in its descent. God accepts repentance
and par dons sins, while your loyal affection for me, 0 Sa'ib , has

:; This was the name of the second, ninth , and twelfth Umayya d Ca liphs, of
whom the second (r. 60/680-63/683) was the most fam ous. At the beginning of
his reign , in the yea r 6 1/680, the martyrdom of th e Sri Imam Husayn took place
at Karbala, on the Eup hrates. T his event provided the Sri cause with a strong
rallying-cry. Later, in 63/683, Medina, having expelled its Umayyad govern or,
was sacked, wh ile M ecca itself, where a rival C aliph had been set up , was be­
seiged, and its Ka'bah laid in ru ins. This, in turn led to furt her uprisings, mas­
sacres , and general unr est, to the point th at , on Yazid 's death (63/ 683) a poet
declared :

Now loath ed of all men is the Fur y blind
Wh ich blazeth as a fire blown by the wind.
T hey are split in sects: eac h province hath its own
Co mma nder of the Faith ful, eac h its th ron e.

See R. A Nicholson , A Literary History ofthe Arabs (Cambridge, 1907. Repr. 1956),
pp , 195- 199, at p. 199. Yazid thus had mu ch for which to repen t.

Ii Reading atabarradu, not atarabbadu or atarabbasu with \ \' .
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afforded me much joy, and your words have pleased me, for your
status is exalted, your moon is full, your ambitions are lofty, and
your commitments are fulfilled. Nonetheless, in every circumstance,
a man must inevitably consume his traveling provisions and then
shake out his empty provision-bag, once hunger has tormented
him, and the poorly trimmed arrow of evil speech has imposed
harm upon him.

Al-Sa'ib said:
So we offered him what we could, his fire calmed down and

subsided, and he said:
o Sa'ib, I have never lacked for your kindness on my behalf, in

spite of the fact that, for a long time, I have wronged you, whereas
you have always adopted the forbearance of the noble, and re­
frained from imitating the bloodsucking characteristics of the cam­
el-tick. As for you , 0 Sa'ib's companion, may you be congratulated
on enjoying Sa'ib's loyalty toward you, and may you be given the
pure water of his friendship to drink. You have been the recipient
of his generosity,7 therefore depend upon him ; you have triumphed,
therefore rejoice; you have gained a precious object and become
Sa'ib's right-hand man." Were it not that I am returning from a
waterhole, and that my mind is in a state of confusion, I would be
your ally and your intimate friend in all circumstances. But these
include one's hour of death and one's character; they include wealth
and poverty, fortune and talent, methods and doctrines. By means
of these circumstances one's home is made to prosper, and one's
fate runs its course. Such circumstances are ordained by fortune,
and have been allotted to us, whether they are adorned by ugliness
or by beauty. Nevertheless, despite it all, I will offer you some
willing, rather than unwilling advice, which is easy to grasp, rather
than inaccessible: First of all, beware of mocking one another, for
it will be the cause of your separation. Next, beware of obstinacy,
hypocrisy, injustice, slander, harmful suspicions, and offensive
thoughts, for one aspect of the nobility of friendship is that it re­
nounces stubbornness, while sincerity of intention encourages equality,
the most pious of acts is the keeping of a secret, part of the nature

7 Vowelizing ukrimta, rather than akramta with W.
8 Literally , "you have strengthened the left hand with the right. "
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of a noble man is to defend his honor , part of a lofty commitme nt
is to descend to low-lying areas; avarice is a disease ; arrogance is an
injustice; it is the forerunner of hatred , and travels over parched
gro und, whereas humility and forbearan ce are twin bro thers whose
parents are love and acceptance , and who put aside their resent­
ments to ratify their agree me nts; virtue is self-evident, and right­
eousness is simple; it has a cheerful countena nce and a gentle tongue.
These are amply sufficient rem arks, and un ambiguous words of
wisdom , a few of which are worth many, and the valuable of which
are redeem ed by the significant and the select, for the intellect is a
radi ant light , and knowledge provides decisive proof.

Then he recited , as he bid us farewe ll, while astoni shing us with
his poetic creativity [basil]:

T o God 's protection throughout Time do I comme nd two sin­
cere friends who have spent the night in safety.

I have composed my prose and po etry for them , arra nging it
as one pearl is joined to the next.

For their ben efit, I have sifted out the cho icest part of my
since re advice and love, saying wha t I have to say with total
self-assura nce .

I am the tongue of this age, yet I have spoken to my time
through an interpreter ,

For I am so wary of mank ind tha t I am even wary of the very
idea of safety itself.

I have spent tim e with humans.l' from the land of Najd to that
of Oman, with hope as my guide,

Only to find that they are either treacherous wolves or faithful
dogs; either lean beasts or fat ones.

Al-Sa'ib said:
I wondered at his sat isfaction and contentme nt , at the contrast

between the talen t he had been gra nted and the prosperi ty he had

9 O.!1!a'tu-hii can also mean "I have robbe d them ," hence this is a pun.
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been denied, at the skill that had been mad e so easy for him. !" and
at the beggi ng that had bee n preorda ined for him, so I invited him
to stay , bu t he emphatically refused my invitat ion , declaring:

I have asked you for no gift, for I consider largesse to be an
illusion ; a cloud of dust floating in the air. Indeed , this world is a
place of warn ing, the transmission of which absolves the tran smitter
of any sha re in the guilt of the sinner he warns. Therefore, leave me
alone, for I am a lucky person who some times rece ives and some ­
times gives, since there are mul tiple means of earn ing one's living,
before which no door is ever closed.

10 Co rrecting yusirra la-hu to yussira la-hu.
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Al-Mundir ibn Humam narrated and said:
Al-Sa'ib ibn T ammam informed us and said:
I did not cease traveling up hill and down dale, going forth and

pen etr ating deeply into the horizon s of the earth, until I reached a
cer tain frontier between the lands of the Muslims and those of the
infidel, where I kissed the sweet mouths of a pleasa nt life, I felt
comfortable with the cha racter and beh avior of the area's inh abit­
ants, I was reassured by its events and circumstances, I found its
men admirable, and I went from its archery to its racing contests.
One day , as I was in the mid st of one of that region 's gatherings,
hobnobbing with its men of expe rience and resoluti on , while the
latt er were cha llenging one ano ther to participate in a raid , and
were discussing the subject of rac ing and jumping, I saw a figure
rise from the ground, like a promontory in the landscap e, and
heard him utt er length y words of wisdom and learning, as he de­
clared:

o you who have bee n spared the noose of captivity, and pro tect­
ed from subjuga tion and violence, whoeve r amo ng you faces the
enemy, let him show end urance in the encounter, and let him
despa ir of surviv ing; let him beware of surrendering, as long as he
has the option of striking with his sword, or of piercing with his
lan ce, until he either comes hom e in triumph or utt erly perishes,
for there are only two alternatives: resistan ce or the grave; victory
or the du st. H ow man y a brave warrior has died a natu ral death,
whereas a cowardly one has been killed aga inst his will and despite
his valor. May God not acqua int you with man acles and fett ers,
and ma y He not deprive you of strength and support. I used to be
manlier that tho se valiant heroes and undaunted defenders whose
exploits are told in the acco unts of battle-days/ and sta tions, both
in verse and in prose, until I was overcome by a "distressful day"3
and an un erring Destiny, for my companions desert ed me and my

I T his maqdmah is not included in I) .
2 "T he Battle-Days of the Arab s" are accounts, largely legendary, of pre­

Islamic tribal war s (see M28, n. 21).
3 Qu r'an , 11:77.
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freedom of movem ent was restricted , so that I wheeled and retreat­
ed; I employed deceptive tactics and resorted to subterfuge, until
my thoroughbred steed stumbled, and my body fell to the ground.
Then , I surrendered-and with wha t humiliation!- only to find
myself in the position of a carewo rn prisoner. Yet my captors feared
to kill me, becau se of the dar ing they had observe d in me, and
hoped I would surv ive, because of the resistan ce they had witnessed
in me. Here you have my fett ers to inform you of my undoing, and
my bonds to notify you of my bondage. Eventually, when God
Almighty decreed my release from the snares of the enemy, and my
deliverance from the noose of polyth eism, H e eased what had been
difficult , and mended the fracture, for I donned the armor of dark­
ness, crossed the waterless desert , was welcom ed by arid lands, and
contented myself with what scant water I was able to scoop out of
hollows. I thus eked out a miserable existence on a diet of leafy
vegetables, often being content with the scant wate r lying at the
bottom of a well. I thu s pr oceeded to cross from place to place, and
to travel over sloping and level gro und, guided by the sta rs, fearing
projectiles, and associating with ravenous beasts of pr ey and fierce
wild anima ls. I eventua lly arrived at Diyar Bakr" where, having
expe rienced events both "old an d young ," S I spent some time , for
I deeply desired to slake my thirst at its water hole, but this wea ry
man that I am was not well received, nor was this broken man that
I am mended; this beggar was not responded to, this stooping man
was not raised, save with a bare amount that was not enough to fill
my cup; with a mouthful that left me thin, and did not quench my
thirst, and with a time that went by, but did not sweeten or embit­
ter me. I submit my complaint to God, and to His approva l do I
hereby devote the H oly War I have waged, and the suffering I have
endure d. 0 you men who are both healthy and sufficiently wealthy,
I have offered mu ch to the one who asks for mu ch , I have raised
the stumbler, clothed the destitute, and reassured the stra nger; I
have generously bestowed gifts; I have defended my friends and
trampled underfoot my enemies, until my fortune lost its footing,

-l An extensive terri tory on the River T igris constituting the ancestral lands of
the trib e of Bakr (see E.!. 2, II, 34-3-34-7).

5 Qur 'an , 2:68 .
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and I was deprived of my daily nourishment, at a time when my
shield forsook me and so, unfortunate that I was, I railed against
my fate. The customs and habits of this age, as well as its desire and
will are the following : Precaution and security, lean men and fat
ones, exploitation and embezzlement, success and despair.

T hen he began to recite [baSIl]:

"Hardship leads to ease,,,6 whereas the weak , miserly man "will
suffer a loss." ?

How often have I enga ged in an endless assault that would
make the battl es of Qar8 and al-Nisar'' seem insignificant!

Morning and evening, I have waged a Holy War, retreating at
times, and then stealthily advancing by night.

In doing so, T ime has notched the edge of my sword by sub­
jectin g me to humiliation , subjugation, and captivity.

Behold me now : I am free and unrestrained , although my luck
is still in bonds!

I vie with the stars m their nightly travels. 0 Lord, help me
along my path!

AI-Sa'ib said :
Then did gifts rain down upon him , and he swallowed their cool

water and refreshing red wine, as wealth trail ed the hems of its
garme nt over him. I looked at him attentively, and 10, he was al­
Sadust, from whom both wild beasts and humans have encountered
nothing but distress. He looked at me askanc e, thereby imposing a
heavy burden of complicity upon me, while speaking little, but
letting his tears flow down abundantly. Then he recited [biifY] :

May God have mercy on the man who weeps for me, and
thereby refuses to make an example out of me.

6 Qur'an , 65:7.
7 Qur'an , 17:82; 35:39.
8 Possibly the pre-Islamic battle of .!2li Q ar (ca. AD 610), a place near Kufa,

Iraq, in which a Persian army was defeated by the Arabs (see E./. 2, II, 24 1).
9 A pre-Islamic battl e between the tribes of Da bbah and T amim. See al­

Q alqasandr , Niluiva! at-arabfi ma'rifat ansiib al-tArab, ed. Ibrahim al-Abya ri (Cairo,
1959), p. 457.
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I am like a thoroughbred steed whose hooves have been re­
leased from the hobble.

God is the only Protector I need , and in H is pardon do I place
my relian ce.

Al-Sa'ib said:
So I turned away from him , until he had gathered together the

gifts he had collected, and prepar ed to leave, having decided to do
so. Then, he lowered his veil, tightened the girth of his camel, said
goodby, and addressed me as follows:

I pray that good may befall you, therefore, go without ignominy,
but beware of one who can open his mouth.

Then , having conveyed his threat , he turned away and goaded
his camel forward , recitin g, as he left [sart]:

H ow many people have censured you, 0 Sa'ib? Would you
then censure this act of min e?

I would be more deserving of your reproof, had it been you
who conferred and lavished these gifts upon me.

How can you expec t affection from a friend, if you ba lk at his
rein s?

H ow deserving, indeed how deserving, is the man who endures
a sorrow of which the chee rful, happy man is unaware!10

10 c. E. Bosworth , The Mediaeual Islamic Undenoorld: The Banii Siisiin in Arabic
Society and Literature (Leiden, 1976), I , 86-87, mentions the scam of claiming to be
a prisoner who has escaped from the infidel, or a refugee from bord er wars, as
a standa rd ruse employed by the Ban u Sasan. See too, ibid., II , 194, I. 37; 195,
I. 45. The theme was also cultivated by al-Hari rf (see Boswort h, ibid., p. 100). See
too, E./. 2, IX , 70.
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Al-Mundir ibn Burnam narrated and said :
Al-Sa 'ib ibn T ammam informed us and said:
I tarried in the land of Raqqah.s for I was visibly thin and ema ­

ciated, since spells of noonday heat had mad e me dissolve, and
obstacles had kept me awake at night, until I had becom e like a
twisted and dessicated old palm bran ch , tossing and turning inside
the two robes of impover ishment and deprivation. On that account
I was referred to as "the sick man," I was looked upon as being
lowly and insignifican t, and I was shunned as is the man gy camel
whereas , previously, I had always been the favor ed racehorse hon­
ored by its master. One of my neighbors in that town took pity on,
and felt sympathy for me, so that he implored the Benevolent and
Gentle Lord on my behalf. H e established ties of friendship with
me, cleared up the dimness of my vision, relieved me of my grief,
and kept me compa ny in my exile, until a cer tain day arrived,
when Death was hover ing eagerly over me, in which he said to me:

Recovery sends you its congratulations, for in front of your trou­
bled waters lie limp id ones. A skilled physician has appeared un ex­
pectedly; one whom the Creator has fashioned as H e alone might
have wished; one who disperses knowledge and clothes the blunted
sword with lustrous shee n. I have described your complaint and
expo unded your ailment to him , an d he has promised a cure and

I T his maqamati appears as no. 49 in 1).
2 In the Islamic view of things, jinn are intelligen t creatures, imperceptible to

our senses, bu t with the powe r of assuming different form s, and carryi ng out
heavy labors. Unlike the two other categories of ration al beings, nam ely angels
and hu mans, who are mad e of ligh t and clay, respect ively, jinn are mad e of
smokeless fire. They are capable of salvation and belon g to different religions.
Som e will be gra nted ent ry into Paradise, and some will be confined to Hell. Like
Ara bs, they are organized into clan s and tribes. They are able to enter and
possess human be ings, who are then driven ma d (majniin, literally, 'bej inned' ) by
them. Fina lly, according to the Islamic relig ion, they are as real as hu man s,
angels, and Go d, not creatures believed in by the superstitious (see £. 1., 2, II ,
546-550).

3 A city on the bank of the Middle Euphra tes, in Iraq (see £. 1. 2, VIII , 4 10­
4 14).
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an alleviation of the strange disease that affiicts you .
Al-Sa 'ib said:
So we proceeded toward him with the wing of hope fluttering,

and the lightning bolt of success flashing, until I saw an old man
like an eagle contracting its wings to descend upon its quarry or an
ancient vulture tearing the flesh from its prey; a man with a hand­
some appearance, yet a scowling countenance who , as he spoke ,
raised and lowered his voice , organizing his speech into paragraphs
and sections, mentioning the an cient philosophers and learned schol­
ars, providing information about their knowledge, and recognizing
their contributions to it. Before him was a youth dressed in rags ,
who was rolling in the dust" like a donkey. Then he moaned, brayed,
and his lungs became filled with air to the point of bursting, until
he stretched out languidly, and shrank like a hedgehog threatened
by monitor lizards, while one of his sides drooped, froth drooled
from his mouth, his arm became contorted, he crossed his eyes,
saliva clogged his mouth, and grief gave him its full meed. While
he was still agitated and struggling, the old man put his arms around
him and lifted him up by the armpits, seizing him by the hand and
head.i' and fearing for his suffering and misery, while people craned
their necks to witness the absurdity of it all, and sought refuge in
God from his evil condition. I, among oth ers, felt sympathy for
him , and mourned for his beauty, saying: "What is this? Is it a
fainting spell or a touch of lunacy; is it abnormal or normal behav­
ior?" Then the old man came forward and said: "Seek refuge in
God against these symptoms, and implore Him to lighten your
complaints and maladies," and he began to employ incantations on
him, to administer a medicine to him through an instrument placed
in the corner of his mouth, and to give him to drink, while declar­
mg:

o refractory demon, your arrow pierces its prey; 0 rebellious
spirit, what do you want? How tyrannical and rebellious you are!
How far; how distant you are from good! Come out, 0 intruder,
for you cause great concern! Begone, 0 deceiver, for you are a

4 Yatamarragu can also be translated "who was foaming at the mou th ." Neither
rendition seems impo ssible.

5 Reading bi-ra'si-hi with 1), rather than bi-ra'yi-hi with W.
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killer! "You sha ll not pass through except with an authorization l't''
Keep away, you devil! Indeed , if you do not go peacefully, I will
most certainly cause you to endure fatigue , return you to the black
earth, and heap perfidy on your betrayal; I will most assure dly
"rally troops aga inst your horsemen and foot soldiers,"? pour the
water out of your bucket, and do away with both your ancestor and
your offspring; I will send against you troops of Qur'ani c recita tion,
and drive to your side docile horses and young she-camels of Qur'anic
mem orization, that will scatte r you in every dir ection , and destroy
every 'iftlt!" and vain suggestion of the devil. Dare you rebel against
me, un sheath your sword aga inst my patient, and come down to
drink from my waterh ole? May your face be disfigured ; your path
and dir ection go astray! Depart, 0 intruder , as al-I:Iallaj9 departed!
Free yourself from this body, otherwise I will bind you with a rope
of palm-fiber and make you dwell at the bott om of the seas; I will
enclose you, along with your nation , in desert s, and imprison you
within dumb rocks, after I have restrain ed you with every kind of
cha rm and fumigant. Then he recited pa ssages from the Qur'an to
him , mumbled , contracted his body, shrank, opened his mouth,
gaped, and attacked him , coming at him from all directions, like a
wolf. Next, he turned to the bystanders and said:

o people, concern ing this case, I possess certain secre ts, hidden
knowledge, and indispensab le information , all of which I obtained
from scholars, and gathered from the learned . Wh ere is the one
who complains of these same symptoms? Wh ere is the one who has
been affiicted by these same desires? Where is the one whom harm
has torm ented? Where is the one whom a passion, or a sore on the
sole of his foot is troubling? Wh ere is the one whom insanity has
disabled and whose sinews have betrayed him ? Wh ere is the one
whom longings and temptations have overwhelmed; with whom
murmuring and whispering voices play havoc? Wh ere is the one
whom a sorcerer has enchanted or an assailant has put to rout?

ti Qur 'an, 55:3 3.
i Qur'an , 17:64.
8 A malevolent demon (see E.!. 2, III , 1050-1051).
9 Husayn ibn Mansur, al-f:lallaj (d. 309/922), (on whom, see E.!. 2, III , 90­

104) was a famo us mystic who was executed by crucifixion for his unorthodox
ideas, during the reign of the 'Abbasid Ca liph al-l\luqtadir (295/ 908-320/ 932).
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Wh ere is the one upon whom an eye has cast its evil influence,10

or whom a debt has overwhelmed? Let me be responsible for cur ­
ing him, and he will be free of the disease, for if I guara ntee his
cure, ha ppiness will be his. I possess exclusive and rare items of
informat ion ; ba ckground and prior knowledge, in which the man
who is afraid may trust, and the man who is in love may find
consolation; I have a cure for the ear and the eye, all that is needed
by accident and substan ce, a cha rm for the one affiicted by the evil
eye, and a method for clearing the eyes. My knowledge can cure all
complaints, draw water from a well, and even from an eye, that
from lengthy weeping has gone dry.

Al-Sa 'ib said:
The bystanders hesitated , and were on the point of rebuking

him.11 Suddenly, a youth appeared before them , displaying a touch
of insanity and weakmindedness, trailing his mantle, and wearing a
turban wrapped around his head.l " The old man hurried toward
him, greeted him, and said:

I had detected the fragran ce of this youth' s scent some time ago.
Then he consulted his astronomical tables, beginning with the

proper position of the moon and the latter's deviation therefrom,
saymg:

I implore you by God, 0 hero in battl es and penetrator of nar­
row mountain passes, would you kindly vouchsafe to these people
that what I am about to report to you is as true as the information
about you that I am now going to disclose to you? Behold, I have
calculated your ascenda nt, and identified the star of your rising
good fortune, while my investigation infor ms me that you are a
youth from whom great things are expected, and that you will gain
com ma nd and wield power , in all of which an angel and a demon
will accompany you. One of the two will encourage knowledge and

10 Within the contex t of the Islam ic religion, belief in the influence of the evil
eye is an art icle of faith , not a mere supe rstitio n as it was and is in the Christian
religion (see E.l. 2, T, 786).

liOn acco unt of his excessive claims.
12 Although it is never explicitly state d in the text, one has reasons to suspect

that the two young madm en who appear in it are al-Sadusi 's sons Hablb an d
Garlb, that their madness is feigned, and that they are ac ting in league with their
father to fleece the gullible public , as occurs in other maqiimat.
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forbearance , while the other will promote injustice and oppression.
Then, terror after terror will pursue you, and possession after pos­
session will escape your hand. After that, your situation will in­
crease, as do the crescent moon and the afternoon and morning
shadows. And the proof of all this is that, at present, you possess a
herd of one hundred camels, plus ten thousand dirhams , because of
which you enjoy a high rank and a plenitude like that of the full
moon, and that you own a singing-girl as rare as a gold nugget,
who has large, bright eyes, who is a pleasure to behold, who is
endowed with a voice that arouses desire , a brilliant cheek, a short­
necked lute , and a frame-drum; who rivals Ma'bad 13 and al-Garid.!"
and offers you a novel and tender form of companionship. What a
fine girl is she, whom you purchased for one grand, all in one lump
sum! She distracted your mind from your worries and made you
forget your own paternal cousin. IS Yesterday you requested her to
sing a song expressing auspicious or inauspicious hope, so that she
was stirred by her skill and nobility, and sang you a song that you
had not previously heard her sing, as follows [mutaqarib] :

o you , who retreat when passion approaches, may a falling
shower of rain refresh and restore those days when we used to
enjoy intimacy.

I woo, in you , a gazelle of the sand-dune and, on the day of
battle, a lion surrounded by its cubs.

I have been overcome by an amorous rapture for you , even
though love should infatuate or utt erly consume me.

I can speak about my condition in your absence, but when we
meet, I am tongue-tied.

How many an attack have I launched in the face of fear , there­
fore , why can I not attack where love is concerned?

13 Ma'bad ibn Wahb (d . ca. 1261743) was considered the most famous Arab
singer of the Umayyad period (see E.I. 2, V, 936-937).

14 'Abd al-Malik al-G arrd (d . ca. 951714) was con sidered on e of the most
skillful singers and musicians of his tim e (see E.!. 2, II , 10II ).

15 Who, in normal circumstances, was eith er destined to be the young man's
wife, or was already married to him . This was the case because the preferred
form of marriage was between paternal cou sins.
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Then the youth said to the old man:
May your inspiring demon perish, and may your ties to life be

severed! Indeed, you have put an end to my secrets , and bared the
torrent-bed by sweeping away the rubble covering it; you have
revealed what was veiled , and aroused one who has been wronged
by the murder of a blood-relative, but to whom vengeance has so
far been denied. It is as if you had personally witnessed my situa­
tion and felt disgust over what is inaccurate. You have spoken with
the tongue of truthfulness and given information about an impor­
tant and sensitive matter. Indeed, I am of the opinion that you are
a soothsayer, and believe that you fraternize with, and can outwit
the jinn.

The old man replied:
That is so and, furthermore, I know the science of physiogno­

my,16 in which I have experience and practice . Through it, I can
discern natural instincts, and I can distinguish the loser from the
winner, just as I can see that you are the precious son of "a mother
with few children," 17 and the offspring of an important, much­
visited lord, who has bequeathed to you his innate qualities and
placed on you his sword-suspensories, inasmuch as you possess part
of his strength and courage, and part of his nobility and skill, save
that Fate made you fall short of his full range, insofar as you do not
cut with his knife, nor equal his all-encompassing rain, for you do
not display a generosity comparable to his, nor have you struck fire
with his fire-stick, nor climbed up his mountain. Vain desires sway
you in every direction, hence you have never been appointed a
guarantor nor made responsible for anything. Such is the case of
one who surrenders to his desires, obeys his passions, puts his faith
in ease and tranquillity, accepts rejection and humiliation, relies on
the age he lives in, and trusts in its safety for, today, you wish to
act but cannot do so, and you are faithful to the age you live in,
when it betrays you. You have reached the limit, trodden on knives,
then halted as does a desperate and miserable wretch. Confusion

16 Firiisah, a science whereby the inner nature of a person can be discern ed
from his outward app earance and behavior (see E./. 2, II , 916-917). In sum, it
was pre-Fr eudian psychology.

17 Allusion to a verse attributed either to Kujayyir or to the 'T ransitional'
poet 'Abbas ibn Mirdas al-Salmr, See M32 , n. 12, above.
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and stupidity have pervaded you, and you are unable to achieve
patience and resignation. Yet a door to your daily sustenance will
be opened for you , and ties to life, along with means of subsistence
will be extended to you. Then calm and tranquillity, war and peace,
and dawn and darkness will altern ate .

Al-Sa 'ib said :
T hereupon, the bystanders craned their necks to hear his call,

waited for his assistan ce, began asking him ab out personal matt ers,
and judged him in their minds, while he began hinting and suggest­
ing, arousing hop e and desire. Soon, he int errupted his activities
and said:

I took an oath in this field of knowledge, and one such as myself
cannot lie. You have seen the seedling, therefore give fully of your
offering, for the ailing patient has recovered, and I have little cash
at hand; I am endur ing a state of poverty from which there is no
recovery, whereas you are benefactors, and some of you are wealthy,
therefore, first hand over your money and then claim paym ent for
the debt l owe you.

Al-Sa'ib said:
On hearing this, people outstripped eac h oth er in being the first

to bring him a dznar or a dirham. After tha t, they qu estion ed him
about every difficult and obscure disease, while he responded with
words based on conjecture and guesswork, thereby thoroughly test­
ing their mettle. III Next he said: "0 people, your questioning is
extensive, yet my reward is paltry; whoever among you shows up
is cure d, but my payment is not being received in full; the Mother
of Gossam er! " is close to setting, yet we have ente red the narrow
roads and winding mountain-path s of endless discussion . Tomor­
row, God willing, my obligations toward you will be satisfied, and
whichever of us is the liar will be exposed.

Al-Sa'ib said:
Having said that , he withdrew from them , leaving what was

there, while I followed him , for I felt contempt for his opinions.
Therefore, I said:

18 Literally, "gnawing on their wood both with his fron t and with his bac k
teeth."

19 An epithet of the sun.
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Abu H abib, long may you be given life, my friend! You have
devoted all your effor ts to cunning, and exceeded all bounds in
ascribing to yourself the knowledge of oth ers; you have misrepre­
sented matters to the very j inn themselves, making an unw arranted
claim up on every genus and species of knowledge. "T o begin over
again , with a clean slate, would be most laudable'V" since you are
praiseworthy. How fair it is to keep one's promis e! How ugly it is
to be disloyal! How foul is treachery! How clear is the full moon!
How long will you fail to prosper , when the breast from which you
suckle is a large one?21 How long will you be greedy, when you are
in charge? How long will you betray your promises when, in this
age, you lie in the path of a flowing torrent of milk? You have
donned the cloak of wickedness, and lodged within the dwelling of
perfidy.

Al-Sa'ib said:
He looked at me and replied [mujtaM]:

To break a promise is to keep it, for what have I got to do with
since rity?

I was fond of righteou sness for a time, until cruelty becam e
overwhe lming.

I would sacrifice my soul for a freeborn man, for a freeborn
man has no equal. 22

I used to be satisfied by less than what is due, when promises
were kept,

And yet, this age of ours is a torrent, whose sons are the rubble
it sweeps away.

How long have I lived gra nting favors and being kind to peo­
ple,

Yet I have never found a freeborn man who keeps his promise.

20 An Arabic proverb . See M.A., II , 373, no . 2543.
21 Read ing al-dari u with I) , rat her than al-sari u with W.
22 T he second hemistich of this line can also be translated: ". . . but no one

is equal to a freeborn man ." Hence this is a pu n.
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I have sha rpe ned my spearhead/" III every valley when dusr'"
is stirred up by war.

I have never begged from a miser-may misers be effaced!­
for avarice is a disease from which there is no recovery .

Al-Sa'ib said:
Then I realized that he was an incorrigible profligate whose

bridle could not be turned away from sin; a sleeper whose slumber
could not be dissipated , and an eloquent speaker with who se mes­
sage and verbal skill none could compe te. I determined to abandon
him, and declared : "M ay God protect him25 both in Syria and in
Iraq!"

23 Read ing harrabt]u] with I) , rat her tha n jaraytu with W.
24 Vowelizing al-'q{ri'u with I) , ra ther tha n al-'ifa'u with W.
25 Yakla'a-hu also means "whip him ," therefor e, th is is a pun.
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Al-Mundir ibn Humarn narrated and said:
Al-Sa'ib ibn Tammam informed us and said:
In the prime and flower of my youth, when I was culling the

fruit s of my vigor and sowing wild oats, I was very fond of the
company of pure-blooded, Bedouin Arabs, a people endowed with
reliab le genealogies. I marched over their winding dunes and sandy
hillocks; I tended their large camels and little sheep; I was very fond
of their orations and poems; I imitated them by wearing their out er
and inn er garments; I considered them to be a supe rior nation, a
community of protector s, gifted with courage and loyalty, endowed
with honor and honesty in their speech, a group faithful to their
oa ths, who were ma sters of uplands and lowlands, of steadfastness
and forbearance, and of self-restra int and gentleness. I considered
that , because of their knowledge of divination from the flight of
birds,2 their expertise in tracking, in soothsaying, and in prognos­
tication, they had been singled out for the loftiest of goals, for being
loyal to their treaties of protection , for offering ab unda nt gifts, for
lodging guests, for giving away both infan t and full-grown camels,
for making peace with the humble and the defenseless, for putting
up with hunger without resor ting to beggary, and for preferring
deat h to surrender ing, along with other virtues the enumeration of
which would be far too extensive, and the inexhaustible well of

I T his maqiimah is not includ ed in O.
2 <ajr, an ancient Arab science according to which a pebb le is thrown at a

bird, and if, in flight, it turns its right side toward the observer, he augurs good
from it, whereas, if it turns its left side, he augur s evil. See Edward William Lan e,
An Arabic-English Lexicon (London, 1863-1893), III , 1216b-c, for furth er details .
T his is the famous corneja diestra and siniestra at the beginning of the Poema de mio
Cid:

A la exida de Bivar ovieron la cornej a diestra
e entrando a Burgos oviero nla siniestra .
[On leaving Vivar , / a crow tu rned its right side toward them, but as
they entered Burgos, / it turn ed its left side towa rd them (my trans.).]

See Anonymo us, The Poem ofthe Cid: A New Critical Edition ofthe Spanish Text, ed.
Ian Michael, trans. Rita Hamilton and J anet Perry (New York , 1975), 22-23 . The
tra nslat ion provided in the text obscures this point.
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which would never dry up, to wit: Respect for ties of relationship
and kinship; the mingling of the healthy among them with the
mangy; the fact that, out of a sense of honor, they do not contract
debts, nor do they submit to being ruled; the fact that, out of a
sense of pride, they can neither be made to budge, nor can they be
led ; the fact that they are a brave community never subdued by a
king, or taken captive; that they are a nation of traffickers; that they
are the stay of the howdah and supporting frame of the camel­
saddle; yes, a sovereign and a powerful people. Every land is a
home to them , and every location, a way-station and watering place
for their camels. They live remote from the squalor of cultivated
areas, and from the discomfort of being a guest ; they have been
spared the promiscuity found in large cities, along with the seduc­
tive charms offered by tender young beauties, and they have occu­
pied themselves with cultivating virtuous characters rather than with
acquiring precious possessions ; they delight only in the mention of
battles and warfare, they go down to drink only from fresh, pure
pools and rocky hollows where rain has collected , and only boast
of commotion and strife ; spears and swordblades. They are familiar
only with the mention of So-and-So, who drove a spear into So­
and-So, or reached the finish-line ahead of So-and-So on the day
of betting and competing.

Once, when we were among a party of travelers, including seven
noble youths who were resting their spears from tIan3 and their
bows of nab" wood between their shanks and their stirrups, as they
rode along, and while we were in the desert of the Banu Asad,5
among loping wolves and lions, attempting to hunt the oryx and
gazelle, and discussing battles and feuds, there suddenly appeared
before us a herd of oryxes as numerous as flocks of sandgrouse,
while around us could be found all the lurking lions and loping
wolves one might desire. So we charged after the oryxes in detach­
ments, and wrested their lives from them in battle, for we soon
caught up with them, since they were not far off, and we dyed the

3 A strip of coast in Oman , on the Persian Gulf, famou s in pre-Islamic times
for its ma rketing of superior lances imported from India (see E.J. 2, IV, 11 30­
131).

4 See M2, n. 12, above.
5 A North Arabian tribe (see E.l. 2, I , 683-684).
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surface of the plateau with their blood. Then, we headed toward
some nearby pools , containing both still and running water, where
we all took off our waist wrappers and cloaks. No sooner had evening
arrived , than the oryxes' hindquarters were sundered from the sin­
ews of their legs, and we detached the flesh between the clavicle
and the breast, along with several other cuts of meat, using the
animals' manes as napkins on which to wipe our hands. We kindled
marui' and 'rifiir7 wood, with which we illuminated plains and waste­
lands; we carved pieces of roasted meat, raised a banner and pen­
nant aloft , to notify any prospective guests of our presence," made
an offering to the wild beasts, and let the hyenas get a meal. Then,
when pitch-black night had arrived, and every nighttime visitor and
ind efatigable traveler was lying still, we suddenly heard a voice that
pierced the passages of our ears , bridging the empty void? of the
desert, as it announced:

Greetings to the heroic youths of the Arabs, to the bright stars
that alleviate cares, to the offspring of combat and war; to those
who are well acquainted with piercing lances and striking swords.
Will you take in a phantom arriving by night; a penetrating arrow
whom routes have betrayed and brigands have scared away, so that
he has donned the night as his coat of mail and, in this fashion ,
crossed the desert?

Al-Sa 'ib said:
So we accepted his words at face valu e and relieved him of the

headache of his misfortune by giving him a generous gift, until the
fire revealed his face to us, and 10, he was our master , Abu Habib,
so we offered to sacrifice ours elves for him, exchanged greetings
with him , fortified him against Fate , and remained, all night long,
greatly relishing his rare anecdotes and exp eriencing passionate
fondness for his disposition, until we found ourselves in the vale of
love poetry and erotic verse , for everyone of us was attached to it
by the firmest of ties and bonds, so that tenderness and passion

6 Macrua, a tree producing a fragrant firewood much used in cooking.
7 See 1\15, n. 10, above.
8 In keeping with the rules of generosi ty toward strangers that operated in the

deser t.
9 Correct haif to harq, and see W, p. 442 , n. 29, where the word is spelled

correctly.
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overwhelmed us, not a single remnant or leftover of self-contro l was
left to us, and there was not one amo ng us whom passion did not
pursue, and whom sorrow did not assail.

Then the master said:
Let each one of you recite some lines of verse in which he ex­

pr esses his love-longing with clarity, and informs us of it with the
ease and facility for composing eloquent discourse that character­
izes him, for eac h individu al experiences his own uni que situa tion,
nor is love an emotion for which one should be faulted or dishon­
ored. Rather, it is an indication of the nob ility of one's cha rac ter
and of the refinement of one 's virtues; it emana tes from the purity
and since rity of one's soul, and from the latt er 's constancy and
loyalty; it refines one's thought s and understanding, and produces
a light drizzl e and a heavy downpour of rain from one's mind.

Al-Sa 'ib said:
T hen a youth from among them named Abu Sina n.!" who was

keen an d lively in the eloq uence of his speech, came forward to
compete, and recited [tawl~ :

My two friends, II self-control is a deterrent to man , yet wha t
is one to do with a hear t that has never had any restraints
placed up on it?

I always struggle aga inst a warrior, nam ely my heart , who sues
for peace with me, when I seek him out, and so, I come to be
reconciled with him.

Yet, in the adve rsities of Fate, I have the deadliest companions,
who deceive me in ma tters of love, and whom I deceive.

Fate ravishes my heart whenever the latt er seeks to win the
object of its desires, even though my heart is not deterred by
the fact that its desires are illusory.

My two friends, how sweet and how bitter is passion , when
obstacles interrupt one's union with the beloved.

10 Most of the seven youths who ap pear below bear names suggesting heroic
ac tivities. T his one means ' fa ther of the spearhead' .

Ji lt seem s to have been a frequent convention of pr e-Islami c and early Islam ­
ic Arabic poetry for the poet to use the du al for m in addressing his compa nions.
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Al-Sa'ib said:
Then the second youth, who was called Abu I-Siba',12 who was

eloquent and generous, and who had many supporters and follow­
ers, came forward to compete, and recited [tawf~:

My two friends, although white hair places constraints upon a
man, the heart lodged within my breast is still full of longing.

When I say this, after I have found consolation from love, she
expresses affection for me, in the name of tender cares.

When I wish to conceal from my enemies this love I feel for
you, my hostil e opponent speaks of you in glowing terms.

The deadliest danger in love is the cunning of an envier who
opposes and struggles with one to tie love down.

My two friends, when will there be a love-union for a man
driven to imp atience, now that a certain lady traveler has de­
parted down the windings of the valley?

Al-Sa'ib said:
Then the third youth, who was called Abu I-LaYl,13 who was

more generous tha n abunda nt rain , and more daring than a lion .!"
came forward to compete, and rec ited [tawf~ :

Was the camel speeding toward your Layla l'' when, in front of
your Layla spears were aimed at you?16

Would that my camel , a t the time when night-travel causes it
to spee d forth , were provided with pure water to drink at its
waterholes.

Now that the female travelers have crossed the land of al­
'Dg ayb ,17 what do you think they will do , when mountain
summits appear before them?

12 T he nam e means 'father of wild beasts ' .
13 The name means 'father of the lion ' .
I ~ Lay i. Therefore, this is a pun on the youth 's name.
15 T he beloved's nam e.
16 Presumably, in defense of her honor.
17 The word is a diminutive meaning 'fresh water' . T here are severa l places

with that name in the Arabian Pen insula (see ].G .W., I, 34 1, and passim).
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As for you, your heart do es not ob ey you, your pas sion gives
you no rest, and you have no thought beyond your separation
from the on e you love.

I wish that love were my opponen t in battle, coming to blows
with me on th e day of combat, so that I too , might come to
blows with it.

Then th e fourth youth, who was called Abu I-Rijal,1 8 who was
a man of strife and contention, with a wid e scop e and range to his
talent, came forward to compe te, and recited [tawllJ:

My two friends, how can anyone reunite a couple, now that
tearducts have betrayed the secr et of their passion ?

And how can thi s lover that I am be patient in th e ab sen ce of
his darling Lubna.l? after flashing bolts of lightning have smiled
from the bright teeth of her mouth,

And one has been reminded of her by camomile blossoms whos e
petals are separated from on e another like delicately space d
teeth ? They were blossoms watered , becau se of the two rain­
producing stars/" of her weeping eyes, by a flowing cloudburst.

D espair is more appropriate to men than is hope, when un at­
tainable desires humble proud-necked men !

Behold: a slain heart is to be found along the path of love, as
well as an eyelid prone to shed tears in the wake of thos e it
loves.

Then , the fifth youth, namely Abu Umamah.i" who was mo re

18 T he nam e means 'fa ther of men ', or 'fathe r of footm en' (as opposed to
riders on horseback).

19 The beloved 's name.
20 T he Arabs believed that certa in pairs of stars (one of which was rising when

the other was simulta neo usly setting) announce d the coming of rain s (see E./. 2,
I , 523-524). Hence the complicated conceit in this line, according to which the
lady's teeth are likened to camo mile blossom s watered by the tears of her two
eyes tha t, in turn, are likened to rain -prod ucing stars. Furthermore, the concei t
is inverted , because, rather than compa ring the lady's teeth to camom ile blossoms
(which is normal), the poet compa res cam om ile blossoms to the lady's teeth .

21 An epithet of the lion.
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hostile than a lion , more generous than a rain cloud, and more
liberal than Ka'b ibn Mam ah ,22 came forward to compete, and
recited [tawl~ :

My two friends, will the days spent togeth er at the little date­
palm/" return, now that returning camels have brought back
the ladies who once departed in their howdahs?

I invoked your nam e, 0 Layla, when people were spending the
night awak e in pr ayer ,24 after eyes that slept peacefully had
ignored you .

Today, just as I have done yesterday, I fear for what the dis­
tressing nights may garne r for me.

When cooing doves mourn, my love for you fills me with long­
ing, if cooing doves can be said to fill a man with longing.

The ties of love have overwhelmed my heart and my insides.
If only the ties to those I love were beneficial to me!

Then the sixth youth, who was called Abu 'Urwah.P who was a
better love poet than Q ays,26 and more inclined to youthful, amo­
rous dalliance tha n 'Urwah,27 came forward to compe te, and recit­
ed [tawll]:

My two friends, have fears haunted anyone beside myself, and
have paths to water inflicted harm on anyone other than me?28

22 He was Abu Du 'ad Ka'b ibn Mam ah ibn 'Amr ibn I a'iab ah al-Iyad}, a pre­
Islami c personality proverbial for his generosity (see E.l . 2, I, 115b).

23 The place where the lovers trysted.
2-1 An Islami c example of the "heresy of courtly love," in which the poet is

invoking his lady's name, rath er than that of th e divinity, in his prayers.
25 The nam e mean s 'father of a bond, or tie' .
26 Since all these poem s ar e composed after th e 'Udri fashion , th is poe t is

either Q ays ibn al-M ulawwah, al-Maj nun (d. ca. 68 /688), one of the most famous
'Udri poets, who is reputed to have gone ma d over his lady Layla (see £ .1. 2, V,
1102-110 7), or else he is Qays ibn al-Darih, an oth er 'Udri poet (d. ca. 68/688),
on whom, see Ibn Qutaybah , al-SIY r ioa-l-Iuarii' (Istanbul, 1865; repr. Beirut , n .
d.), p. 147.

27 'U rwah ibn Hizam was ano ther famo us 'Udri poet (see E.!. I , IV, 989 b).
28 The second hemistich can also be tran sla ted ". . . and have religious ordi­

nan ces been compiled other than to my detr iment?" This is an instance in which
a pun conceals a veiled exa mple of the "heresy of cour tly love."
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Lo, I would sacrifice my father for a certain person, in ex­
change for whom, I would not accept the riches of this world
in payment, although that person sold me at a bargain price.

o you , for whom I would sacrifice my own self, I have com­
mitted no offense against you in my love, for neither has the
secret of my love been openly divulged, not has the oath I
swore to you been betrayed.

When I wish to incline my heart away from you , it reverts to
its love, for my intention is not accepted by my heart, nor is my
heart obedient to my intention.

Lo, how excellent is a heart that has been plac ed in your trust,
even if all objects left in your trust must eventually be forfeited .

Then the seventh youth, namely Abu Malik,29 a rapacious wolf
among outlawed brigands, and a brave young highwaymen, came
forward to compete, and recit ed [tawf~:

My two friends, will one of you be an advocate on my behalf
today, for advocates have often been loathe to provide me with
their services?

My two friends, when will I meet my love, now that the slopes
of Salma3 0 and its obstructing hillsides lie between us?

By your luck, do you expect faithfulness from the faithless, now
that the wom en 's howdahs have been hoist ed on the backs of
their camels, in readiness for departure?

There is nothing wrong with me, save that my love for you is
killing me, as long as a hostile Fat e keeps me away from you ,

And that Death has inflicted the discomfort of snaffies that
prevent me from reaching you , this being no beneficial act
when one is in love with such a shapely, slender lady as your­
self.3 l

29 The name means ' father of a lord ' .
30 There are several locations bearing this nam e in Arabia, including a place

in Najd, a stone fortre ss in T a'if, and a mountain belonging to the tribe of Tayyi '
!J.G.IV., 1, 114, and passim).

3 1 Not only are the above poems recited by the seven youths all five lines long,
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Then the master, Abu Hablb, said:
How excellent are the unsh eathed swords of your eloquent tongues,

your happy faces, virtuous souls, intelligent minds, sweet tempera­
ments, outpoured charms, easy dispositions, and swiftly-flowingwords!
How excellent are your utterances, and how well have your nobility
and memory expressed them! How refined and sweet, how solid
and polished they are! You have silenced all tongues and put all
talents to shame, therefore, let no one scatter the carefully strung
pearls of your verse, or stumble in reciting what you have com­
posed on so serious a subject.

Al-Sa 'ib said:
We made our camp for the night, after which, we ended up

engaging in a lawful activity, for we took pleasure in the fresh , cool
water of Abu Hablb's conversation and permitted magic. We thus
honored his abode and dwelling, for the surface meaning of his
words distracted us from his underlying, secret intention. But all
too soon , he lost no time in girding on a sword and mounting a
thoroughbred steed ,32 thus transforming the bright joy of his pres­
ence into the black sorrow of his absence. He left a note behind
him, in which was written [rama~:

o noble youths, I will now depart, for a noble youth is master
of his bow.

Oh, may God preserve any noble man who says to me : "O h,
may God preserve whatever road you travel!"

He has the right idea , and where is the man who has led him,
in this age, or the man who has ruled over him?

I am like a star in splendor and brilliance; one that travels
constantly in its celestial sphere.

Of old have men parted from the one they love! Oh, how

and all couched in the same meter , namely uuoil, but they all exhibit the same
rhyme of the final consonan t, nam ely hamzah (i. e., the rhym e in 'u runs through
the seven poems). In contrast, the luriim rhyme of the penultimate consonant is
the same within each poem , but differs from one poem to the next (I iidi'u, 2
iiill, 3 iiri'u, 4 iimi'u, 5 awiiji'u [I!!j- ': rhym e of three consonants!], 6 ii'i'u, 7 iifL-M).

32 Both of which would be propert y stolen from the hosts as they slept, as
what follows, below, in the maqiimah, seems to imply.
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mu ch did Sulayk33 cause Sulakah " to rrnss him !

During the course of his life,35 no man cares about a Time he
finds easy to bear or one that destroys him.

Only the weak man is incompetent, and only the violent man
fears destru ction.

Do you think I will achieve royal authority, when Fate has
decreed beggary to be my lot?

Some day, it will be enough for a thoroughbred steed merely
to obtain its fodd er and to champ on its bit.

Al-Sa 'ib said :
Thus was I left in shame by Abu Habib 's behavior , for he had

cloth ed me in the two garments of fear and dread , so I said: "H ow
long will his vices visit affiiction upon me, time after tim e? How
long will his sna res enfold me, and his nabc36 and garab37 wood pro­
voke me?" For I knew far too well that the purest of his wine was
nothing more than boiling water,38 and that the most laudable of
his qualities was, in fact, entirely blam ewor thy, for the sweetness of
his honey was, in actua lity, the bitterness of colocynth, and the joy
of associating with him was, in reality, a total disaster. Thus, I
asked God to do away with, and rid me of him ; to ob literate and
destroy him .

33 He was the pr e-Islam ic br igand -poet Sulayk ibn 'Amr ibn Yasrabi al-Sa 'di,
one of the "C rows of the Arabs," so ca lled because of the blackness of their skin,
which resulted from th eir fath ers having sired them with African slave girls (see
£.1. 2, IX, 864a).

34 She was Sulayk's moth er.
3', Correcting 'isyati-hi to ' iiati-hi.
3Ii See M2 , n. 12, above.
:17 See M2 , n. 12, above.
38 And , therefor e, painful and unpleasant to dr ink.
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Al-Sa 'ib ibn Tarnmam said:
I settled in Rahbat Malik2 ibn Tawq.' when my life was III its

I T his maqiimah is not included in O.
2 Correc ting Malik to ,Halik.
3 A town on the right bank of the Euphrates, the mod ern al-Miyadin (see E./.

2, VIII , 393 -396; ]. G. IV., I, 56 7, and passim). The nam e means literally 't he
cour tya rd of Malik ibn T awq' . It was so named after a famous general and
governor of Damascus, who founded al-Rahbah during the days of Harlin al­
Rasrd (r. 170/786-193/ 809). H e was also a distin guished literary patron, whose
entourage incl ud ed th e famous 'Abbasid poets Abu T arnmam (d. ca. 236/850)
and al-Buhturi (206 / 82 1-284/ 898), bot h of whom compose d pan egyri cs in his
honor (see E.I. 2, I, 751b; 1289b; 'S uppleme nt', p. 122b). He died in the year
260/873. The following anec do te about him is provided in one Arabic sourc e:

Malik ibn Tauiq al-Taglibl, thefounder qf al-Rahbah.
He was a noble an d va liant chevalier , wh o gove rne d th e prefecture of

Dam ascus for al-M utawakkil [r. 232 /847-247/86 1] . Afte r sunset, he used to
call out at th e door of his house in al-Hadra' [the palace of Dam ascus, built
by Mu'awiyah I (r. 4 1/66 1-60/680), (see E./. 2, VII, 268 b)], which was the
sea t of his authorit y: " Break your fast, may God have mer cy on you," whi le
his doors were kept open so that the people could enter.

It was he who built al-R ahba h, named after him , on th e Euphr ates. T he
reason for it was that H arlin al-Rasid [r. 170/786-193/ 809] was sailing with
his boon compa nions, among wh om was Malik ibn Tawq, in a fire-throwing
boat on the Euphrates, and when he drew near to th e water-wheels, he said:
"0 Prin ce of the Faithful , if you go toward the sho re we will avoi d those
wa ter -wheels." The Caliph said: "Are you afraid of them ?" M alik repli ed :
"May God recom pense th e Prin ce of the Faithful for any ca lamity tha t ma y
befall him ." Al-Ras id said: " I augur ill from yo ur words." Then he j um ped
ship an d made for the shore, and when the aba ndo ned fire-th rowing vessel
reached the water-wheels, it spa n aro und in a circle and then capsized with
all that was in it. Al-Rasld wondered at th at , knelt in gratitude to Go d Al­
mighty, distributed mu ch money in alms, and said to Malik: " It is our duty to
satisfy some need of yours, so ask wh at you will." Malik rep lied: "Let the
Prince of the Fait hful give me, on thi s spot, a piece of land to develop , to be
nam ed after me." The Caliph responded: "No soo ne r said than don e, for we
will assist you with mon ey and men ."

Once Malik had develop ed his land, his affairs had prospered , and peop le
had settled in it, the Caliph sent him a message requesting mon ey of him , bu t
Malik mad e exc uses, rejec ted the request, offered resistan ce, entrenc hed him­
self in his castle , and summo ned his troops, so that prolon ged battl es between
him and al-Rasrd ensued, unt il al-Rasid's genera l overp owered him and bore
him off in irons, to lan gu ish in pr ison for ten days. Then the Caliph orde red
him to be brought befor e a gro up of leaders and notab les of the dynasty,
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whereupon Malik kissed the gro und but refrained from speaking. AI-RasId won­
dered at his silence, was angered by it, and ordered his head to be cut off. The
leather execution-ma t was rolled out, the sword was unshea thed , and Malik was
brought forth . Then the vizier said: "0 Malik, speak, for the Prince of the Faith­
ful will hear your words." Then Malik raised his head and said: "0 Pr ince of the
Faithful, I have been redu ced to silence out of fear , having been too afraid to
greet and salute you, but if the Pr ince of the Faith ful will allow me, I will declar e:
'Peace be upon the Prince of the Faithful , as well as God 's mercy, along with His
blessings! Praise be to God who created man out of clay!' 0 Prince of the Faith­
ful, may God mend, thro ugh you, the fissure in the Faith, may He stra ighten out
the muddled affairs of the Nation , extinguish, through you, the blaze of error,
an d illuminate, through you, the path of truth. Sins silence eloquent tongues and
bre ak men 's heart s. I swear by God that my crime is grea t, my defense is stymied,
and naught rem ains but your forgiveness or your revenge." Then he composed
a poem , saying, after having turned right and left:

I see Death, as it lurk s between the lea ther execution-mat and the sword ,
gazing at me wherever I turn.

My prevailing thought is that you will kill me today, and what ma n can
escape from what God has decreed?

Standing still is difficult for a man of Aws ibn T aglib, for the sword is
brandished agai nst me, yet I remain silent.

Wh at man can offer excuses, or an ar gum en t in his defense, when the sword
of the Fates is unsheath ed before his eyes?

In me, there is no fear to be suppressed, for I know well that Death is an
appointed end.

Rath er , my fear is for my boys whom I have left behind, and their heart s
ar e torn apa rt from grief.

It is as if I can see them well eno ugh to anno unce my death to them , while
they claw at their faces and raise their voices high in mou rn ing.

If I live, they will surv ive peacefully and in bliss, with me to avert Death
from them ; but if I die, they will be left to per ish.

How many a man entreats Go d not to cause his home to perish, when
another is cheerful, and rejoices over the misfortunes of his fellow.

Then Harlin al-Rasid wep t and said: "You have refra ined from speaking, out
of a highminded purpose, and now you have spoken with forbear ance and wis­
dom . Hen ce, I forgive your youthful and impul sive indiscretion, and release you
to your boys, so return to your children, but do not repeat your offense." Malik
replied: "To hear is to obey," and he departed .

See Mu hammad ibn Sakir al-Kutubr, Fawiit al-wafayiit, ed. Muhammad Muhyi l­
OIn 'Abd al-Harnid (Cairo , 1951), II, 294-295, no. 362. See too ].G.w. , II , 764­
767, where the same anecdo te is recorded.
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prime and flower , when my yea rs had outgrown the collar of their
childhood, when I had endured every oppressive burden and weight,
when I had doffed the garme nt of dearth, and donned the flowing
rob e of wealth, when belles lettres favored me, surre ndering to me
both their heavy and their ligh t loads, when I had applied myself
to knowledge, had relied upon forbearan ce, had becom e noted for
my skill and keen perception , and had become as fam ous as a
radiant star.

One day, when I was in a certa in area , a summoner from the
Sult an reached me, so I followed in his footsteps, and was hastened
from my unbridling and un saddling, only to behold the Sult an in
all the power of his rank; in all the severity of his forbidding ap­
pear an ce. Thereup on , I gree ted him with reverence and extolled
his royal authority and kingship .

Then the Sultan said:
Approach, 0 learned man , for you are a person of high stand­

ing, whom othe rs treat with deference .
Then he added:
This old man composed a poem abo ut us, that is neith er smooth

nor rou gh , that is expressed in words involving mu ch effort on his
part; words that are neith er hackneyed nor commonplace, in which
he invert ed the order of the metra," and with which he succee ded
in brea king the heart and soul of every individual moved by the
poem. But the community of our secre ta ries has rem onstrated with
him on the subject, to the point that they have vied with one
ano ther in reproving him , and in attempt ing to make him renounce
the er ror of his ways, yet they have acce pted you as a decisive judge
and definitive arb iter in their disagreem en t with him.

Al-Ss 'ib said:
Then the old man stood up and repeated his recitation , raising

his voice in praise, and declaiming [wqfir]:5

4 See below, n. 5.
5 T his is one of thr ee strop hic musammat poems (on which , see E./. 2, VII, 660­

662) included in al-Saraqusti's collection of maqdmiit. As has been shown by Ig­
nacio Ferrando Frutos , the non-classical meter of this poem superfi cially appears
to be of one kind, when it is actuall y of another. In the first two strophes, it
exhibits the following regu lar sequence of metra: mqfii'llun,Ja'ulun, mqfii'flun,Ja'ulun,
which appears to be an inversio n of the norm al orde r of metra found in the tauiil
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Lo, I would sacrifice my very soul
For a y oung hero if those people who bring me good fortune
W7zo, in every firm that glory takes, resembles
One whose luck is lifty and well-built.

He is a noble hero; a dow npour in times of drought ,
A lion in battle,
A helper when one IS overt urne d,
Be he near or far.

When he attacks, he is severe,
You see, in him , the edge of an un erring sword;
You see his munificence, in the form of cash
That is received without vain promises.'

Wheneve r I greet him with praise,
He awa rds me a gift:
How lucky and for tunate am I,
To have won over a fu ll but tender moon!

H e is a mere youth, yet a heroic one;
A sword, yet not a blunt one;
A heavy rain, and not a dr izzle,
That pours down without thundering.

meter Ija'iilun, mofdiiun, fo'idun, mqf(tf/un). Then , in the last line of the thi rd and
fourth strophes, we encounter for the first time th e un expected sequence mcfdiiun,

Ja'iilun, mu{(talatun, fai i lun. The metron mufiialatun is not found in taioil, but is
instead a variant , but allowable, form of wiifir, a shortened form of which may
scan mufl1alatun, fil iilun, mufl1alatun, fai i lun. After return ing to its init ial, inverted
taioil pattern, the po em aga in repeats th is anomaly in the second line of the last
strophe (maja f/un, [a'iilun , mufi/alatun, Ja'iilun). Put differently, the author ba ses his
poem overwhelmingly on a vari ant form of ioafi r, using the sta nda rd form only
in th ree metra. As a result , the poem ap pears to be in a reversed form of tauiil
when, in fact , it is based on exceptional bu t perm issible metra proper to th e
meter wiifir. To comp licate matters further, W (mis)scans the meter as haea] (mqf(tllun,
maJaf/u n). Wh at we have, therefore, is something like the metri cal equivalent of
a pun of the type known as taumyah, in which th e poem appears, on the surface,
to be in one meter , but in reality, is in ano the r. See Ignacio Ferrando Frutos,
"Andalusi Musammat: Som e Remarks on its Stanzaic and Metri cal Structure,"
J ournal of Arabic Literature, XXX (1999), 78-89.

ti I.e., he pr od uces his money on the spot, ra ther tha n promising to hand it
over at a later date, in order to get out of do ing so.
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What is hidden within him becomes manifest,
Like the fragrance of a chastely covere d bosom;
So does his outpo uring of gift after gift,
Be it large or small.

He is sweet honey in his qualities,
Much conce rned with noble matters;
H e can neither be declared free of love,
Nor obsessed with Dad.7

475

When Fate is oppressive,
H e prevents it from striking you ;
When you receive his generous gift,
He provides support against all qjJlictions.

Pra ise of him sprea ds his perfum e,
And his favor spreads joy,
Just as scent is sprea d by the flower
Of myrtle or sedge.

Lo, how excellent is a young hero
Whose eminence is increased by his ornaments,
Wh en sweet love turns to bitter ,
According to the vicissitudes qf Fortune.

I asked Glory about him but,
Since it is difficult to define his essence, Glory replied:
"How can any oth er people compare with him,
Either in the past or in the f uture?"

Al-Sa'ib said:
When the speaker came to a halt, I gazed attentively, only to

discover that he was our master , Abu H abib.
So I said to the Sultan :
This man 's discourse is indeed eloquent ; it belongs to the genre

of what is serious, rather tha n to that of what is frivolou s; it pen­
etra tes the body to the very joints, and drinks from the limpid water
of rocky mountain-hollows; its author is lavish yet selective in the

7 A lady's nam e. I.e., the patron is neither entirely heartl ess, nor entirely
governe d by his emotions. Instead , he is a well-balanced individual.
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choice of words with whi ch he conveys his meaning; he picks his
expressions carefully, digs deeply to find them and, even if it must
be admitted th at he has deviat ed in his discourse from the regular
meters of Arabi c poetry.f thereby exposing himself to serious objec­
tion s and to severe criticism, he has, all the same, adhered to a
single rhyme and rhythm; he has, in fact , ridden over a montain
pass and a ru gged area that he is the first to have traversed . More­
ove r, had he composed these words in mere prose, they would still
be worthy of transmission . How can thi s not be so, when he has
made them as sweet as the hon ey that bees suckle;" as smooth as
cloth woven from single strands, or as if they were fertility following
up on barrenness? For they are eloquent ind eed ; they are unique in
their skill, pleasing in their creativity, supe rior in the impression
they make, while no one else is abl e to cross their mountain passes
or sur mount their difficulti es, for their author is a horsem an unique
amo ng horsem en ; the very pupil of a man 's eye. As for you, Abu
H abib, why have you rejected the precepts of al-Halll, 10 neglectin g
the sound in favor of the defective, and the abundant in favor of the
sparse, now th at a consensus has been reached , and all ind ividu al
innovations have ground to a halt ?II What is the reason for thi s
metrical deviat ion on your part , when you are an outstanding poet?
Adhere to the practice adopted by the majority and , for the sake of
well established norms, ab ando n your idiosyncratic meter. 12

Abu H abib replied to me:
o Sa'ib , you began by exercising firm contro l over thi s subj ect,

but now you ar e wandering astrayll' Of what an erroneous evalu­
at ion have I been the victim! How can an y thorough investigation

H See n. 4, above.
~l Co rrecting rasi to rad'i.

10 The grammarian and philologist al-Halil ibn Ahm ad al-Fara hidl (d. 174/
79 1) der ived and systema tized the rules of Classical Arabi c prosody from his
study of pre-Islami c poet ry (see E.!. 2, IV , 962 -964 ; M 7, n. 23, above).

II That is to say, sixteen meters ar e acceptable to Classical pro sody, and the
inventio n of new meters is not permitt ed (see E.I. 2, I, 66 7-677).

12 This is an excellent example of the dim view taken by Classical scholars of
any attempt to change the basic pr e-established ru les of literary composition. But
the fact that this view is being pro moted by an unreliable narrator raises ques­
tions abo ut the autho r's true opinions on the subject.

13 Wa-'anta l-sii'ibu. Once again, the spea ker is punn ing on al-Sa 'ib's name .
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take place when defects and difficulties stand in one's way; when,
far beyond what little was recorded by al-Halll, one prosodi c meas­
ure after an other is to be found, both smooth and rough ? There ar e
thos e who are far greater expe rts than al-Halil in th is14 art of pros­
ody, whereas he is far more competent in oth er arts, for he only
considered th e usage of the Bed ouin Arabs; he only conce rned
himself with th e rul es of grammar and i' rab;l5 with explaining the
irregularities that affect the watid and th e sabab,16 thereby ignoring
the musammat genre and the lzabab metcr.!? Why did he not chec k
the Nunryah18 of the Wandering K ingl? for metrical irrcgularitiesi'/ "
What do I care about the broad, well trodden path, when I ca n
compose po etry that pleases and del igh ts; poetry on account of
which ligh tning bolts smile, revealing the flash of the ir teeth; po etry
by whi ch sunse ts and sunrises are astonished? Is not my poem in
the taioil meter, even though a prosodi c inversion makes it fail,
strictly speaking, to be in normal taioil; even though no on e can
produce an anc ient, documented precedent to vou ch for its metri­
cal validit y, and even though no one can rely upon it?

Al-Sa'ib said :
T hen I replied to him:

14 Correcting hiidihi to bi-hadihi.
15 T he system of gramma tica l inflections speci fic to Classical Arab ic. These

inflections indicate mood in the verb, and case in the noun (sec E.I. 2, III , 1248­
1250).

16 Un its of the Classical Arabic metron . T he watid is the rhythmic core, and
is highly stab le. Depending on the meter, it is composed eithe r of a short+ long
syllable or, more rar ely, of a long+ short syllable, of which the long syllab le is
always stressed. T he sabab is made up of the remai ning syllables in the metron ,
none of which are part of the core . They are placed more rarely before, but
normally after the core , depending upon the met er. Containing no stressed syl­
lables, the sabab is conseque nt ly less stable tha n the stress-bear ing watid and,
therefore, exhibits numerous variation s both in length and in number of syllables
(sec £.1. 2, I, 667 -677).

17 A variation of the meter mutadiink, the sixteenth and last meter of th e
Classical system, which was not included by al-Halll in his repertory, bu t was,
instead, added later.

18 A poem of which the rhyme is based on the conso na nt nun ('n').
19 Irnru ' al-Qays, the most famo us of the pre-Islam ic poets, and composer of

a muallaqah (see M30, n. 7, above).
20 The spec ific poem by Irnru ' al-Qays, rh ymed in nun, and containing met­

rica l irregular ities, that is alluded to here, has not been identified.
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Speak to your heart's content- so skillful is your argumentation,
so solid ar e your proofs, so original is your disputation, and so
swee t to the mouth is the pungen cy of your salt! Therefor e, switch
and invert your metra, surpass and charm, profit and gain, for no
one can preva il against one such as you; you remain un challenged
and unrestrain ed ; rather , others surrender and defer to you , you
are much quoted , and knowl edge is acquired from you. As for this
high-minded Sultan ; he is the onl y audien ce you will ever need .
Can this not be so, when you possess an interc essor in him, as well
as a source of protection? H e will assist you again st the tvrannical/ !
age in which you live, and favor you with the marks an d traces of
his presence. All the more so because, in praising him, you have
traver sed an untrodden path, and governed rein s not previously
governed , thus bestowing upon him pure, unadulterat ed honey,
previously untasted . How inferior is the known to the unknown, the
deflowered woman to the virgin, sobriety to intoxication! Coming
up with someth ing new constitutes the very essence of originality,
wh ile daybreak clarifi es and dispels all doubts.

Al-Sa'i b said:
The Sultan was swayed by my words, and rejected the argu­

ments of those among the old man's detractors who were present,
declaring:

The words that have been exchanged between the two of you
heal the sick and qu en ch a man's thirst; they exert a permanent
influence on one's soul , and are highly spec ific.

Then he bestowed a large gift upon Abu H abib and myself, he
offered us a clear apology, and manifested th e affability of his coun­
tenance to us. Once th e two of us were alone, away from th e
Sultan, after we were safely rid of his presen ce, I said:

Abu Habib, you have won both precedence in the race, and the
stake you bet on it. Therefore, abstain from your morning and
evening carousing, and you will enjoy you r sugar-candy and ascend
th e lofty mountain of your eminence . R aise high your banner and
pennant, inhale th e fragran ce of your myrtl e and laurel, and use
your firestick to strike fire from the wood of a solid, upright tree­
trunk, and from your friend and boon companion, your old and

2 1 Correcti ng jizfilm to gafilm.
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new acquaintance, for you are well-known, and have been unleash­
ing and launching your attac k aga inst Fat e for a long time, despite
the fact that a man's acts are known in advance, that Fate pursues
him , that protection is close at hand, and that many years and
periods have gon e by.

Then Abu I:Iabib replied:
Let your loved ones gree t you on my behalf, 0 Sa 'ib, and let the

gentl e zephyr of the east, as well as the moist south winds, visit you,
for you have relieved one who was short of breath, you have aided
a man suffering from back pain, you have concealed a notorious
individual and, in all circumstances, acted as a helper and assistant.
How easy it is for you to make things easy, how pr aiseworthy it is
for you to make things difficult , how clear is your explanation, how
free is your captive, and how generous is your journeying and traveling
in the service of charity. Therefore, take this money, and wait until
I return to you.

And he recited [mutadiirik]:22

Listen , my friend: By your fath er , I have been entrus ted with
your secre ts.

My friend, you are as full of hope as you are worthy and
deserving of everything.

Therefore, seek to obtain glories, and let dungheaps not de­
ceive you with the false splendor/" of their vege tation,

And move, with your praise, a generous man , whose emotion
moves all of Yem en.

When you complain of one of Fat e's hostile acts, note that it is
the kings of this age who are your Fate.

Moreover, the valu e of life is precious; therefore, let neither
lean nor prosperous times deceive you .

Al-Sa 'ib said:
Then I asked him :

22 A meter not included by al-Ha lll in his repertory. See n. 17, above .
23 Vowelizing rayyiq, as required by the meter , rath er tha n riq, which violates

it.
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Considering that generous men are radically different from you ,
when do you plan to return? How long will you continue to shake
the dust out of your saddle-blankets.v' only to dwell in the company
of insolvency and hopeless destitution? Why do you not settle down
in a home or establish a family?

Then he motioned to me with his head and said [mutadarik] :

How far removed from me is a family or a home when, for
whatever reason, its inhabitants are starving.

The earth can provide many homes, as long as one 's foot m-
duces one to travel [ ] .25

Yet beware of people's deceptions, and let their banners not
deceive you with their splendor.

Take care lest Time hunt you down, for no nest 26 of yours will
avail you against [ ].27

Then he turned away from me and departed, leaving behind a
bittersweet memory of himsclf.F'

24 I.e., "until wh en will you continue to arrive at your destinations, and never
settle down?"

25 Lacuna in the tex t.
26 Correcting al-toatanu to al-wakanu , as is required in order to maintain the bi­

consonantal rhyme.
27 Lacuna in th e text.
28 This is one of the rar e maqiimahs in whi ch al-Sa' ib wind s up with all th e loot.

This indi cates th at the genre is not as pred ictabl e as the reader may at first be
led to believe.
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Al-Sa'ib ibn T ammam narrated and said:
I halted at a certa in watering place, after having been sorely

tried by an arrogant compa nion whom pride had puffed up and
mad e conce ited, whom Fate had hon ed and sha rpened, making
him swallow the choking ago nies of his adversity, while reciting the
narrative of his misadventures to him; one whom the forces of
Time had constantly buffeted and made to rise and fall. Despite
this, no misfortune could divert him from his purpose, no emacia­
tion could reduce him to misery, and no reality or illusion could
overwhelm him . The road had brought us both togeth er , and the
cold blast of exile had enveloped us in its wrap , so that , in him , I
was continua lly having to deal with a coa rse individu al, I was con­
stantly attempting to move an immovable man , to melt a solid, and
to derive light from spent ashes, until I becam e impa tient with him ,
found his waterh ole and pas ture unwholesome, and wished I had
been provided with someo ne else in his stea d; someo ne who was
better mannered and more suited to be my friend. T hen, I sudden­
ly saw a party of travelers who had alighted at the waterhole j ust
as we had alighted, and had withdraw n just as we had withdraw n.
Thereup on , I went down to the water ing place, goa ded on by thirst,
but ano the r drinker vied with me in reaching it; one who appeared
to be neither shy nor intimidated , for he hastened and rushed to
the wate r, both helping and coope ra ting with me in drawing it up ,
and reviving me with bucketful after large bucketful.

So I said:
How excellent is this water you are offering me! May Go d pre­

serve your home, given the generosity of your diligence! May H e
water your distri cts, given the abundance of your raindrops, and
your skill in moving and spee ding over the ground! Despite its
ava rice, Time has been generous to you,2 for good fortune and
security have befriended you. The refreshm ent your compa ny pro­
vides has cure d my distress, your peace has calmed my conf1 ict, and
your arrow has honed the sharp edges of my sword, ever since I left

I This maqdmali is not includ ed in I) .
2 Vowelizing jiida bi-ka, ra ther than jiidaba-ka.
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my companion, for he is difficult to deal with , whereas you are
solicitous of my concerns.

Then the man at the waterhole replied:
How can I deserve your praise, when all precedence and distinc­

tion reside with you ? Is this not but a duty I owe you , that I am
fulfilling, and a good deed toward you , that I am performing? By
God, I would like friendship to join us, and harmony to unite us,
so that I might do everything possible for you , to the full extent of
my ability; so that I might watch out for dangers lurking in the
narrow stretches of the land; so that I might tighten the camel 's
cinch and saddl e-rope, saddle it, and face drought and mud under
your command. But , were it not that you might think my company
is delaying you ; were it not that you might rebuke me, and thereby
miss my point, I would gladly rem ain on intimate terms with you ,
and pitch a shelter for you in this rocky land. And, were it not for
my father , over whom I must keep an eye, for I am both imminent­
ly expecting to hear the news of his death and hoping he will go to
the effort of summoning me before it occurs, I would gladly attach
myself to your rope' and become one of your servants. But perhaps
Time will still allow this to happen, and my glanc e will yet have a
chance to look up to, and be directed toward you .

Then, after having promised to return, he left me , while my soul
longed for him, and the divinatory bird of hope turned its propi­
tious right side in his dir ection, for he showed up in front of me
once again, after a brief night's rest, coming back once more while,
this time, an old man hobbled along in his company. He was an
elder from a bygone age, who had lowered his face-veil, was peep­
ing through its ap erture, and was uttering words that sounded for­
eign and were incomprehensible. The old man secretly motioned to
me , warmly greeted me, and said :

Acquaintance requires mutual protection. This is my son, whom
you have amazed, for his tongue has spent the night sleeplessly
invoking you, while it has been said : "Exile establishes a bond of
kinship, and virtue establishes a bond of merit between men ," there-

3 Vowelizing tuoali-ka rather than taioli-ka, as the rh yme requires. Strictly
spea king, the tuoal is a rope tied to the foot of a camel to keep it from wandering
too far.
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fore, from whence have you come, and where are you going? Per­
haps your separation from home can be made to harmonize with
ours .

So I replied :
I come from the land of the east, and I am going to that of the

west, of wondrous report, and of the rema rkable phoenix ." I am
going to where kingship is magnificent, honor is resplendant, mag­
nanimity is inexh austible, spor t is serious, glory is widespread , no
goal is un att ain able; T ime smiles, the breeze of prosperity blows,
generosity pours forth its gifts, and praise sprea ds its fragrance; I
am going to a rulers whose robe is ample, whose acts of generosity
flow freely, whose disposition is loyal, whose glory is limitless, whose
favors are noble, and who boasts freeborn an cestors ; I am going to
a young man'' on whom lead ership an d command shine, and in
whom resoluteness and political abilit y are transparent; I am going
to one, of whose courage the misfortunes and calam ities of Fate are
terrified , and whose mention songs and orchest ra s are asked to
repeat; to a sovereign who is magnanimous when difficulties inca­
pacitate; to one who is generous when the generous are avaricious;
to one who is bold when the feet of the timid stumble.

Then , the old man said :
You have been lavish in your descr iptions, you have surpassed

all describers in striving to reach your goal and being equitable. Yet
what poem in honor of this grand monarch have you composed,
since you have so mu ch talent and ability?

I repli ed :
I am neith er used to composing po etry, nor has fortune ever

assisted me in doing so; instead, I am relying on the high hop es I
arouse, and the good opinion I inspire in the ru ler.

The old man replied :
I have come to realize that poetry is the noblest means of gaining

4 The 'anqii' or 'phoenix' was believed to dwell in the wildern esses of Arabia
(see E./. 2, I, 509). Yet 1\136, abo ve, also places it in the Maghr eb. Since, in that
maqdmah, al-Sa'ib clearly saw through al-Sadusr's deceptive claim to the effect
that the ph oenix was a western ph enomenon, we can only conclude that he is also
lying here.

5 Mal ik.
6 Guliim.
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favor ; it is the most effective medium for conveying messages, the
mo st impartial mediator, and the mo st highly regarded benefactor;
it sways the intractable man and brings the remote one nea r. It is
a rare gift, truly worthy of kings; a distraction for the lonel y and the
destitute, while, were I to produce such lines of verse for you, I
would smooth the path of your assault by night, and ease your life
for you.

So I said:
Produce them ! By God, produce them! How well you clarify all

doubts!
Then the old man said [wqfir]:

0 , she-camel, halt and kneel, for the presence of the Prince
allows us to dispense with your trotting.

My she-camel's eagernes s to travel is postponing the attain­
ment of my hopes, when you, ° Prince, are the only leader or
gua ra ntor I need ,

A dawn that shines forth after a year of gloom resembles your
praiseworthy night-travel, ° she-came l.

I have lofty ambitions that insist on reaching the Prince's glory,
that being the only preference or inclination I need.

In the dew of his generosity, I will mo st assuredly sip from a full
well, whereas thirsty camels sip from mere dregs left in pud­
dles.

Al-Sa' ib said:
I said:
What an excellent poet you are for having thus praised the illus­

trious! Let your rhyme proceed along its course," and let its diver­
sions exert their in11uence!

7 The four sect ions of poetry that follow, below, are all in the same meter
(wiifir), and all of them end in the same final rh yme-con sonant (-fll / -ulD found in
the previous section , above. This suggests that they are all mean t to be par t of
a single, longer poem . In contrast, the penultimate rhyme -consona nt var ies from
section to section (-mflf, -na, -mull, -lllD. Al-Sa'ib is, therefore, asking the old man
to cont inue his poem, wh ich the latt er does, thereby displaying his powers of
improvisation .
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The old man replied:
So be it [wqfir]:

This is true royalty, therefor e, tarry on its summits, and spare
me th e need for lam enting over th e barren trace of an aban ­
don ed encampme nt.l'

Here I am , after havin g traveled toward His Excellency. What
a triumph for my hop es have I attained through my traveling!

I have traveled to wher e the third and second strings of lutes
reverberate to humming and to husky voices.

I have str engthen ed the single strand" of my resolution by
doubling it, for helplessness lies in a weak!" int ellect.

Thus, wh enever we dismount in a place, it is becau se its glory
is impressive, and restor es an emaciated man 's last breath of
life.

0 , eyeshadow of the darkness, be off with your blackening, for
it causes the du cts of an eye, blackened with eyesha dow, to
flow with tear s.

Al-Sa'ib said:
Then I said:
M ay your teeth not be broken , and may you ab ound in suppli­

cants! You have outdo ne yourself in your poetic compos ition! If
only you would let the rope out farther."

So he said [wqfir]:

H ow many a sigh has revealed its passion for me, and how
many an eye has shed ample tears over my tracks.

T oward the King of Kin gs do my cares ascend , and toward his
cour t do my howdah s hasten.

I tr aversed th e ca rpe t of the earth's surface, both folded and

8 T he lament over the aba ndoned encampment was, conventiona lly, the opening
theme of the pr e-Islamic qasidah.

9 SaW.
10 Sahil. The line plays upon two meanings of the word sahil.
I I I.e., "if only you would cont inue with your rhyme."
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outspread, on a stur dy, swift she-ca me l that trott ed at a gentle
pace.

o robe of ren own , you are the rob e I'll wea r, when I meet the
King, rat her than the robe of the long-suffering.12

What have we to do with drought, when you are an abunda nt
flow of rain that descend s in a deluge or torrent ial downp ou r?

Fro m reme mbering him, the frag rance of my sweet basil and
my wine derive, when coo l winel ' is perfumed with musk and
ambergris.

Al-Sa'ib said:
So I said:
You are such an expe rt, and so gene rous with your words, that

you can make the sword-suspe nsory follow the sword.!"
Then the old man said [wqfir]:

o T asufln ,15 the appeal of a freeborn man invites you to acce pt
his love and deep th irst for you.

In you, that appeal is ad dressed to one endowed with all-con­
suming glory, whe reas all othe r appeals are addressed to lowly,
baseborn men .

What excuse can I offer, when my hopes asce nd toward you,
for you are a man of majestic propor tions?

H ow can any pa th lead me ast ray from him when, in his glory,
I have the surest of all guides,

And His Excellen cy has gua ra nteed-and it is only right that
he sho uld do so-that I sho uld rem ain under his refreshing
shade ,

12 Vowelizing hamid, ra ther than humiil.
13 Vowel izing iamiil, rat her than iumid .
1-1 I.e., "yo u ca n make furth er lines of poet ry follow these, in a perfect ly logical

sequence ." This is a hint for the improviser to continue.
15 T his maqiimah appea rs to be a means of dedicating the entire collection to

the person nam ed ab ove. He is Tasufin ibn 'All , the third Almoravid ruler to take
the title of Amir a l-M uslim rn, who was first appointed governor of al-Anda lus in
5 19/ 1126, and then deposed in 532 / 1138. For furt her details, see " Prelimina ry
Study ," n. 110, above.
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And that, on his summits, I should be lodged in an impregna­
ble fortress that repels Fate, wearying its eyes?

Then the old man unveiled his face and lau ghed, saying:
o Abu l-Gamr, may your desires be fulfilled within your lifetime!

Since these verses are the product of my thought , whe re is my gain
from your gra titude , and my profit for having menti oned them?
The claim you hav e on me has caused me to utt er them, and my
anxie ty and conce rn for your plight have unleashed them . Were it
not that the king to whom you are betaking yourse lf, and upon
whom you are lavishing your praise, both in particular and in general,
possesses a wide ran ge, a brimming bu cket, [ ] 16 cisterns,
and fair gardens, I would deprive you of nothing, nor demand any
reward from you. Neverth eless, my aloeswood has release d its fra­
grance, so where is your gift to me? This is the consolation I can
offer you, so where is the gra tuity you plan to gra nt me in return?
These are the steps and sta ircases that will let you ascend toward
your goal, so where are this ph ysiognomist's and this sorce rer's
wages?

Al-Sa 'ib said:
Then I gazed at him attent ively, and 10, he was our master , Abu

Habib, so I said to him:
Welcome to you, dearly beloved friend. Since I offered you my

since re friendship , and generously gra nte d you my faithful alle­
giance , why did you not dispense with your disguise, granting me
the satisfaction, and giving me the pleasure of recognizing you,
when you know full well tha t "all that dwells upon the earth is
imp erman ent?" 17

Abu Habtb said:
That is so, but Fate is miserly, thought is confused, since re ad­

vice is sufficient, love is rewarding, man journeys abroad, bones
grow thin, contests are prolonged, travel on highways is restricted,
meeting is unlikely, and no one lives forever .

Al-Sa'ib said :
Then I hurried to catch up with him in order to requite him

l ti Lacu na in the text.
17 Qur'an, 55:26.
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favorably. I only had one riding beast with me, on which I mount­
ed him , and some leftover traveling-provisions, that I relinquished
to him ,18 after which he left me, while thanking me, reminding me
of our former ties of friendship , and saying [mIg/all ] :

How excellent is one who is mindful of our claim, despite the
onslaughts of Time.

The noblest of men is the one who is solicitous of you.

Leave driblets of water to the thirsty, for I have gone down to
drink at wells that are full.

Kings are rainclouds, so ask them for herbage,

And, with your praise, approach a generous, heroic man , whose
gifts are munificent.

If you should ascend a hill, let it be Yadbul l9 or Sama m.20

If a generous man summons you, turn your bridle towa rd him ,

But if a miser summons you, by no means respond to him .

Do not tarry amo ng men who only offer you tumiim grass.21

Let your soul remain aloof from them, even if, as a result, you
should encounter death.

Generosity is a garden. T herefore, dr aw near to it, and pluck
the petals of its flowers.

18 If this is so, one is led to wonder how the narrator , who is at a waterhole
in the middle of the desert , will manage to leave it with neith er camel nor food.
Nor is one told what became of the arr ogant compa nion intr odu ced at the be­
ginning of the maqamah. This is another instan ce of inconsistency tha t calls the
verac ity of the narrator into qu estion .

19 A mountain in Najd , mentioned in pre-Islam ic poems, including the Mu'allaqah
ofI mru' al-Qays (see Captain F. E.J ohnson , The Seven Poems Suspended in the Temple
at Mecca [Bom bay, 1893], p. 27, J. 74). T he nam e means ' it grows thin' .

20 A mountain in Najd, in the ter ritory of the trib e of Bah ilah . T he name
means 'the lofty one ' (see ]. G. IV. , II , 288, and passim). T hus, the nam es of the two
mountains suggest the idea of height and slenderness.

21 IlIlIIo.lll grass (on which see M30, n. 29, above) represents what is undesir­
able or of little value.
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You are a generous man , yet you complain both of hunger and
of plenty.

Never rely on a sincere friend who considers passion his lead er.

Strive to avoid him, as you would avoid poison .

Fear passion, for there is a good reason why one dove mourns
for another.

Time destro ys the vulture 22 just as it causes the swallow to
perish.

Death will inevitably appear, either from behind, or from m
front of us.

Deficiency will one day be your lot, so how can you hope for
perfection?

Al-Sa 'ib said :
Then he left me without returning, whereas I mad e his sayings

the subject of constant repetition and reiteration .

22 In Arabic literature, the vultur e or eagle (the same word is used to desig­
nate both species) is considered proverbial for its longevity.
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Al-Mundir ibn Humam narrated and said:
Al-Sa'ib ibn T ammam narrated and said :
Wh en middle age mad e me follow in its course , when I surveyed

the towering, spreading sand-dune of my life, when I despaired of
being granted a respite, and came to be content with having drunk
a first draught to the exclusion of a second, I was spurred forward
by my nostalgia, having become aware of the loss of my brethren
and of my int ima te compa nions. T he master , Abu H abtb, was still
my close and sincere friend, even if his travels had taken him far
away from me, for he had bequ eathed and willed me much learn­
ing by expe rience. Therefore, I began to make inquiries of trav­
elers, an d of those who had been away, and to seek information
from tho se returning and coming home, but news of him remained
completely veiled .? and his affairs only grew more hidden and
conce aled from me, until I feared, indeed , that Time had consigned
him to the grave and done away with both his vices and his vir­
tuesr' that tombstones had concealed him , or that morning and
evening clouds had hidden him , until a man descended upon us,
who had set out from Kufa, and who belonged to the sufi order , the
hair of whose temples had turned white, and whose chee ks pensive­
ness had furrowed , whom worship and asceticism had inflam ed,
and whom work and exertion had emaciated, for he did not cease
exhort ing people to practice piety and virtue, and to adopt no more
than what was absolutely necessary and moderately sufficient to
sustain life, un til he said, in the course of speaking, and as a pre­
amble to his admonitory sermon:

The master, Abu Habib, that ascetic of ascetics, and witn ess
among witn esses, who is unique in his effort and exertion, informed
me that , during one of his journeys, he met a nobl e youth who was
gifted with piety , had withdrawn from worldly affairs, and was
endowed with an authority that was respec ted and obeyed , and
Abu Habib mentioned and described that youth's exemplary life,

I This maqdmah is not included in I) .
2 Readin g ij!,tamma . . . ij!,timiiman, rath er than i'tamma . . . i'siiman.
3 Literally, "had spilled both his diluted and his pur e milk."
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up to the moment when the wind of Death blew the young man
away.

Al-Sa'ib said:
I waited for him to wind up his sermon, and then went down to

drink from his cisterns and pools, for I arose to ask him for further
information about the man he had mentioned, and where he was
to be found in his comings and goings, to which the sufi responded:
Yes indeed, at present, he is in the outermost limits of Khorasan,"
having renounced both sharp spearheads and the eloquence of his
tongue, having embraced both good deeds and beneficence, having
drawn near to righteousness, having become attached to it as if
bound by ropes and cords, while he has also turned away from, and
shunned evil, for Fate has drained and emptied him of wickedness,
and he has donned a humble wrap and an ascetic 's coarse woolen
mantler' he has definitively repudiated the temptations of this world,
withdrawing from, and abandoning it, and he has relinquished such
vain pursuits to those who revel in them for, today, he is made of
that very generosity for which rain is sought from the clouds. Doves
feel safe from him; guidance in coming to agreements, plus pro­
found knowledge, are sought from him; he has donned repentance
as his badge, and has come to the realization that the robe of life
is nothing but a borrowed garment, for he takes full advantage of
the opportunity offered by life, prepares the gear necessary for his
final departure, regrets every chance for beneficence he allowed to
slip away from him, is grieved over the sins he previously commit­
ted and incurred, flees from human beings as one might flee from
a lion, and wishes that his soul might part from his body. Through
him, God benefits whomsoever He benefits and, through his knowl­
edge, He elevates whomsoever He elevates.

Al-Sa'ib said :
Then did I quiver like the swordblade of Yemen in my excite­

ment over the sufi's words, as my hopes drove me toward him,
while the more I consulted him, the more my heart's passion for
Abu Habtb increased, until I said:

4 A province in northeast Iran, of which the capital is Mashhad (see M I 0, n.
9, above).

5 The distinctive garment worn by ascetics and sufis.
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Perhaps, by meeting him , I may rise after having stumbled.
So I determined to journey forth, I strengthened my resolve, and

I readied a long-tailed, tho roughbred stallion. Then , I set out, trav­
ersing land after land, and crossing their every length and br eadth,
until I reached the town of Amul,6 and held the meeting with Abu
H abib for which I had hoped, for I found him in his mosque,
wrapped in his striped garment, and extolling the greatness and
unity of God , bending and contracting his fingers.? and saying:

o my God, my negligence has been great , and my disobedience,
extensive; my sins have grown dense, I have spilled my large pail
and my bu cketful of water , wasted my life in erring ways, and been
put off by vain desires and distractions, until old age has restrained
me, weariness has tied me down , death has seized me, and rest has
fled from me. 0 my Go d, I have come back to You, I have utt ered
rhymes in my invocation of You, and I seek Your reward. 0 my
God, Your favor is lavish and mu ch desired, therefore, make me
one of those who do not fail to obtain, and are not distant from ,
Your mercy.

Then he looked at me and said:
o Sa'ib , I have repented, but have you returned to Go d?
So I replied:
Such is the way of the faith and of Islam. Greetings and saluta­

tions unto you.
Then he said:
An act is judged according to its inten tion 'l-e-may you be reward-

6 T here are two towns by that name. The one intended here is three miles
from the left ba nk of the Oxus (layhan). In the Middle Ages, it lay within the
pr ovince of Kh orasan . Until recently, it was in the T urkmen Soviet Socialist
Repu blic with the new nam e of C ha rj uy. It is sur rounded on all sides by desert ,
but was of great imp ortance to the caravan trade, because it was the point of
intersection for roads connec ting Kh orasan with Transoxania and Kh iwa (see
E.!. 1, I, 459-460).

7 In order to keep count of the numb er of his prayers.
8 Allusion to a ~adfl that is the basis for a major pr edestinar ian doctr ine: Since

all hu man acts are predetermined by the will of God , hu mans may well intend
to perform an act but be prevented from carrying out that intention. T herefore,
Go d rewards or punishes human beings according to their intention, not acco rd­
ing to their actual performan ce of the ac t. In th is sense, it may be said that , in
Sunni Islam, and contrary to Christian views, the path to heaven is paved with
good intent ions, and the path to hell, with bad ones. See C./.T.M ., IV, 380.



MA Q.AMAH 50 493

ed according to your design and purpose. I am occupied with matters
that leave me no tim e to devote to you. A compa nion is a misfor­
tun e, Death's watchful eye ignores all desires, and we mu st part, so
be off with you to Ir aq!" Be on your way, bearing my farewell with
you, and let us speak no more! God Himself bears witness that I
mourn and yea rn for you; that I am passionately fond of meeting
you, and that I deeply desire you to ·remain, but I mu st disobey
both passion and Sat an , and reject all ties of friendship and bonds
of comradeship, for the more affection increases, the more it be­
comes necessary to visit the object of one's affection on rare occa­
sions . Friendship is respectable, "every stranger is related to an ­
other stranger," 10 "souls are soldiers ," II meetin g is obstinacy, the
best kind of love is that in which souls rem ain united with the
object of their affection , whilst bodies remain sepa ra ted from tho se
who desire thern.l" Nevertheless, a guest deserves a hospitable meal,
while an eyelid deserves slumber.

So he took me to his dwelling, gave me his gift, handed me a loaf
of bread and some raisins, and said:

Eat these, my dearly beloved friend.
Then he left me, to pass the night reciting passages from the

Qur'an , and to empty out the conduit of his tears and, once night
had melted away with the coming of daybreak, and its locks of hair
had flowed over the horizons, he returned to me and said:

This world is merry and gay, and the workings of man are a
form of error and heedlessness, for he alternates between traveling

9 Among al-Saraqustl's two famo us pr edecessors, al-Hamadani 's (358/ 969­
398/ 1008) "Maqdmak of the Exorta tion (al-wa';.ryah)," and al-Harirf's (445/ 1054­
5 15/ 1122) "M aqiimah of Basra" bo th take place in the city of Basra, Iraq and, in
both of them , the rogue makes a show of repentance, as is the case here. The
recommendation to go to Iraq may, therefore, be a veiled intertextua l allusion to
the two maqiimahs written by the author's pr edecessors, and to th e subject of
repe nta nce with which they deal.

10 Quoted from a line by th e pre -Islamic po et Imru' al-Qays:
o neighbor of ours , we are both stra ngers here, and every stra nge r is related
to ano ther stra nger.

See Imru' al-Qays ibn H uj r al-Kindi, Diuidn, ed. Ibn AbT Sana b (Algiers, 1974),
p. 4 10, I. 3.

II Allusion to the Qadri: "Souls are enlisted soldiers, hence harmon y is ap­
prove d, and disharm ony is disapproved, in the m." See C./.T M. , I, 385a.

12 Read ing adwii', ra ther than adwiir, as the rhyme req uires .
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over smooth and rugged terrain , and experiencing fears and sor­
rows, while one of the factors that has guided me aright, led me
forth, and urged me on-since it has been sta ted that prophethood
possesses the attribute of providing authe ntic dr eam visionsl ' and,
pr aise be to God, calamity and misfortune have abando ned me­
is the fact that , in one of my mom ents of sleep, and after having
abandoned some of my errors, I saw a speaker approach me, while
utt ering the following words [brififJ:

o peaceful sleeper, you are dwelling in an abode in which no
living man will ever find etern al life.

No amount of doubting can free you from Time, for even the
hardened miser fears Time,

Considering that a robust, sturdy man and a soft, flabby one
are all one and the same to Time.

Abu H abib said:
Then I awoke and paid attention; I restrained and controlled my

soul. Soon slumber came back to me, visiting me like a dream ­
ima ge, as did sleep, flying to me like a spell.!" and there the ghostly
speaker stood, appearing before me, to repeat , confirm, and refine
his admo nition, as he said [basI!]:

o sleeper, whose best interests have been ignored by your own
thoughts , return to your senses for, after the evening is over,
dawn will arrive.

Where are you going blindly in thi s world when, before your
very eyes, there is a lamp with which to detect the days of
Time?

Never be deceived , for this world will not endure : There you
have its tombstones, and here you have its open fields and
empty spaces.

Abu Habib said:
So I considered matt ers carefully; I realized that I was approach-

13 Allusion to two bamts (see " Preliminary Study," n. 230, above).
I { Reading sihn, rather than sahun.
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ing the age of one hundred years,15 and that I had mourned the
deaths of my equa ls and contempo raries. Then , my desire for sleep,
along with the eloquent vision I had seen in my slumber , bore
down upon me aga in, for that dream -image appea red before me,
and said [rqjaz]:16

Hurry up and return to your senses!
And spend a very fea rful night.
Perhaps dawn will emerge
From moonless nights.

Weep with flowing tears
Over the departure of a group
Of non-Arabs or of Arabs,
vVho are going to drink at the watering-place.

Say to the one who weeps over abandoned traces
In ] asim l 7 or Malal:18

"Put aside your mention of encampments
Ly ing between al-Liwal 9 and al-Ajra'i,20

And remember a Time, now departed,
In which you were" a plunderer ,
And a lavish giver,
Of every outstanding, precious gift."

Those who have vanished are gone for good:
See how suddenly they have died ,

15 Wh ereas in "M aqiimah 43 (T arIQ" the speaker claims, albeit un truthfully, to
be over on e hundred and twenty years old . There are then , not only inconsist­
encies within spec ific maqiimahs, but also between one maqiimali and another.

16 The poem tha t follows is the third stro phic musammat included in the col­
lection .

17 The name of a town in Syria, in the province of J awlan , close to Busra
!J.G.W , I, 333, and passim).

18 The nam e of a place between Mecca and Medin a (see M I0, n. 22, above).
19 T he word means 'a curving edge of sand' , but it also designa ted a place

often men tion ed in pr e-Islam ic poetry, for example, in the Muallaqah of Imru' al­
Qays (see Capta in F. E. J ohn son , The Seven Poems Suspended in the Temple at Mecca
[Bombay, 1893], p. 2, I. I). It was identified as a valley in the ter ritory of the
Banu Sulaym !J.G.W , I, 8 1, and passim).

20 T he word means 'sa ndy ground'. As a place, it has not been iden tified .
2 1 Vowelizing gadaiota, rather than gadauitu.
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And are now reduced to bones and mortal remains?
Oh the horror if that place where men are felled!

Many a king, who once reigned,
Has traversed that same road.
Of no use to him , when he perished,
Was the power if a supreme potentate.

Do beware then, of Death
As if it had already arrived to drink,
For how often, oh how often, has it previously watered
Its flocks upon these sandy hills!

The nights of Time complain of you
To the dream-image and phantom of the imagination,
In my presence, about the youthful behavior,
To which you have devoted yourself, along withyour carousing.

You spent those nights in merriment,
In folly, and in negligence,
And you did not run calmly,
But in the reins if speed.

You renounce the verses of the Qur'an
In favor of the highest and the second strings of lutes,
While no one can divert you
From the filly ifyouth, andfrom stringed instruments,

Since you have persisted, for a long time,
In disobeying God openly.
Be amazed at that; be amazed
At the sins you have committed!

You have been deluded, 0 fool,
By tender, supple maidens,
While your sword lies blunted
Before the fates, who aim their spears22 at you.

Why, my dear one ,
Does the thorny tragacanth beguile you,

22 Reading furra'i, rather than fura'i.
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When before you lies the stuff
Provided by a fertile plain?

You recite the Book,
Yet think not to repent,
And bear in mind no blame:
The view if one who is weak and timid!

All your life, you have consistently
Failed to perform the duty required of you,
Yet, have you ever seen a wonder
Like unto speeding Death?

It travels by night to terminate lives,
With a foot whose stride is swift,
And it enters the racecourse
Like a bald23 serpent.

Verily, noble youths are impatient;
They are inclined to satisfy their desires,
And know no incitement to virtue
Other than a close and very pious friend.

Therefore, choose, among friends,
One who is humble and compliant,
Who is generous, but impartial,
So that, when you decide upon a course, he will do the same.

o you, who are just as immune from Death,
As you are from your enemies,
Have you ever seen a man far-ranging in his scope
Tt7lO has never felt fear, in his lifetime?

One with certitude in his eye appeared,
The blackness in his heart having disappeared,
While your hour is at hand,
So gnash your teeth, and gnash them yet again!

How many a powerful, glorious man
Whom an imperious passion turned tyrannical,

497

23 I.e., a particularly venomous serpent , since it is believed that hair falls out
due to an accumulation of poison in the head (see W, p. 471, n. 62).
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And who paid no heed to him who kept a nightlong vigil,
Eventually spent the night with a humbled cheek.

How excellent is the one who strives hard in the path of faith;
Who avoids his bed,
And wears, in sleeplessness,
TIe robe ifpiety and godliness.

May he find both pasture and water ,
As well as mercy and etern al life.
What a victory he will achieve when he encounters
TIe beauty if those gardens!

Abu Habib said:
Then God made repentan ce available to me,24 and perhaps I

will bring it to Him when I meet Him. That is why I have parted
company with every friend and associate, and come to be in the
refuge of this , my prayer niche, associat ing only with solitude and
seclusion, and hoping for success only in my isolation and in my
stepping with a heavy tread .

Then , Abu Habib looked at me att entively and with sympathy,
his heart beat and throbbed , and he said to me:

o Sa'ib, do you know how the winner succee ds and the loser
fails?

I replied :
Yes. But provide me, nonetheless, with a useful reminder and an

argume nt that speaks on my behalf.
Abu HabIb replied:
Adhere to the standards of the community, and ab andon greed ;

be forb earing and beware of arrogance; this world is a place in
which you may dwell in this life, but the next world is the pla ce
reserved for your afterlife and, how well suited for, and deserving
of it you ar e! Beware of wicked friends and evil lads , for youth has
its tempestuousness, and ignoran ce leads to a form of disorder that
removes veils and reveals immodesty. Among elders, frequ ent those
who steer a virtuous course in the most honorable manner , other­
wise you will expe rience isolation and obscurity; you will shed tears

24 It is a basic As'ar i/ Sun ni doctrine tha t every hum an act is pr eord ained. As
a consequence, an individual cannot repen t unless God first allows him to do so
(see £. 1. 2, IV , 365-367 ).
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and weep, for "every sheep will be hung by its leg,"25 and there is
no anchor of hope in this world. Therefore , make preparations for
your religion and your duty, for "this is the parting of the ways
between you and me."26

Then he began his ritual prayers and litanies, and forsook me,
just as he had previously forsaken his morning and evening carous­
ing . So I turned away and left him, never ceasing to be informed
about him until, whi le I was traveling in the middle of the road, the
announcement of his death and demise reached me,27 as well as the
news that earth had been piled over his grave, so that nothing
remained of him but the memory of him and of his attributes. Then
did I pray for him the Prophet's prayer for the Negus,28 and said:
o my God, bless him, morning and evening, and grant him the bed
and mattress of Your mercy.

I freq uented his grave, regretting that the moment of his burial
and interment had eluded me and, on his tomb, I inscribed some
verses of poetry that he had once entrusted to me , whi le requesting
of me:

Perhaps you will inscribe these lines on my tombstone, so that
whoever comes to me, early or late , may read them, and perhaps
I will encounter a pious man, "and I shall not be, in calling upon
my Lord, unprosperous.t' j"

These are the verses [basz!] :

o you who contemplate this tombstone, slow down: Everyone
advances toward its like.

25 An Arabic proverb the meaning of which is "every transgressor will be
undone by his own transgression." See M.A., III , 7, no . 2995 .

26 Qur'an , 18:78.
27 The narrator is travelin g away from Abu Habib, from Khorasan to Iraq.

In a pre -electronic age, it is difficult to understand how news of Abu Habib's
death could have caught up with the narrator in the course of his caravan jour­
ney. This is an instance of narratorial implausibi lity.

28 Titl e of the Christian king of Abyssinia who, around the rise of Islam ,
received a group of persecuted Mu slims who were fleeing Mecca , into his king­
dom, where he granted them refuge. According to legend, the Prophet sent him
a letter exhorting him to accept Islam, which he did. Upon hearing of his death ,
the Prophet prayed for his soul (see E.I. 2, VII , 862-864). The grot esque parallel
being made here , is that al-Sa'ib is also praying for the miscreant Abu Habib's
soul.

29 Qur'an , 19:48.
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It is an abode in which humble clients, magnificent lords, and
misers are all equal.

I have been deposited in its hollow, all by myself, as though I
were bound and restrained.

H ere I am , beneath the ground, by myself, with nary a help er
or assistant.

By God, offer a sincere prayer for me , whereby my confined
strength may rise.

I was immoderate, 0 my Lord, in committing those sins with
which You are all too familiar, and of which You are far too
well aware.

Therefore, grant me pardon, and be generous in Your mercy ,
for it is toward You, 0 my Lord, that we are destined to re­
turn.

I remained besid e his grave for a week , staying in his neighbor­
hood, going morning and evening to visit him, offering and pre­
senting him a prayer for forgiveness . And, while I was at his grave,
a dream-image appeared to me in my sleep, and stayed with me as
a guest , assuming a corporeal shape before me,30 and smiling as it
gazed upon me, while it said [basil] :

o you who visit me when my sincere and close friends have all
shunned me, though the place you visit is remote,

May the Lord of His worshippers compensate you for my loss,
for His generosity is ample and universal.

Excellent be he whose friendship is close, but may he whose
friendship is blameworthy fail to succeed.

30 The dream-image, as will become clear, is that of Abu Habib. Let us recall
that, according to a badfl (see n. 13, above), prophets have the power of app earing
in peopl e's dreams and, when they do so, the dream er may be assured that the
vision he experiences is authentic (see E.l. 2, VIII, 645-649). This being the case,
either the narrator is lying, he is delud ed , or Abu Habib has attained the rank
of prophethood, which would be a gross contradiction of the Islamic pr inciple
that there can be no prophet after Muhammad. This is another inconsistency in
the narrative, leading us to suspect the verac ity of the narrator.
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By God, halt before a tomb in which a decayed corpse offers
itself up in sacrifice for you.

Proclaim God's mercy and the downpour of His generosity:
Perhaps it will produce verdant plants

That you will see rising tall around the grave, like the upper
shafts of spears brandished by Qays or Tamtm.U

Everyone is a hostage in the vicinity of Death, be he an intrud­
er in the larger tribe of humanity, or a pure-blooded member
of it.

On the day the fates cling fast to you , no pla ce of refuge, and
no amulets will avail you .

Death and misfortune destroyed the tribe of Tasm, and there
are no members of Jadls left, and none of Amlm.32

Al-Sa 'ib ibn Tammam said :
After Abu Habib's death, I remained with no hope of being

granted a respite, I took no pleasure in a second or even a first
drink, I became unconcerned by the travel over smooth or rugged
ground that had been ordained for me by Fate, seeing that I was
a last remaining arrow in the quiver , and a sturdy camel exiled in
a waterless desert, while Abu Hablb 's dream-image visited me re­
peatedly and at all times ; his taW3 and saya[34 trees grew tall and
green over me , things known and unknown served to remind me of
him , as did recent and old events , while I waited for the predeter­
mined hour of my death, hoping for forgiveness , yet fearing pun­
ishment. Perhaps God will reduce the heavy burden of my sins and
make Abu Habtb's grave an auspicious place to have visited , for
God is Generous, Abounding, Great, and Exalted .

31 Two Northern Arab tribes with a reputation for heroism , from the second
of which al-Saraqustl claim ed descent (for the form er , see M 14, n. 10, abov e; for
the latter, see M I, n. 12).

32 Three legendary pre-Islami c Arab tribes that became extinct (see E.!. 2, X ,
359-360).

33 Acacia gummifera (see M30, n. 28; 39, n. 9, above).
34 Salix Aegyptia (see M 39, n. 10, above).



Colophon

The Imam Abu I-Tahir Muhammad ibn Yusuf al-Tamirni al­
Mazinr-s-may God prolong his glory and incline men 's hearts to
honor and exalt him- said:

Here end the maqdmdt that we have agreed to divul ge in these
sessions of ours, which have provided an occasion, for him who
would take advantage of it, and an opportunity, for him who would
seize it, to do so. These maqiimiit have issued from a mind exh au sted
by its effor t, and from a goal neither wished for no r desired by me,
but rather, from the darkening of horizons and the conce rn and
appre hension over the pas sing of life; from the vain departure of
words, from the failure of truth to praise those words from the
mom ent it first goes to drink from them to the time it leaves, even
if they have only issued-as God be my witness-from a soul that
hovers over truth, grazes and freely pastures on the meadow of
hope, consistently offers guidance toward righteousness, and con­
sta ntly proceeds in the direction of repentance while, at the same
tim e, it aims at seriousness in its j esting, and follows the path of
earnestn ess in its joking. In the name of God-may H e be exal­
ted-we implore whoever considers and takes note of these words
of ours, and strives and aspi res to understand them with a critical
appra isal, to be judiciou s and apply allegorical interpretation1 in his
examination of them , to make it his practice and conclusion to
judge them favorabl y, and to reali ze that the human soul can move
from on e state to another , can change its condition, and can alter­
nate between truth and falsehood, whereas God, in His excellence,
erases its sin, hastens its return to Him, and accepts its repentance.

I Ta'wzl, i.e., a meth od introduced by Mu 'ta zili theo logians and adopted by
the SI'i confession, according to which an esoteric or figura tive meaning (bii(in) is
derived from the exoteric or literal dim ensions (;:/ihir) of a text, particularl y the
Qur'an (see £. 1. 2, X , 390-392). The author is, therefore , saying that his maqiimiit
are not to be taken literally, as an overt reco mmendation to practice dishonesty,
bu t that a hidden, and more subtle truth is embedded in the text, and sho uld be
sought by the rea de r. For furth er details, see the "Preliminary Stud y," n. 90, an d
passim, above. T he closest (though not exac tly equivalent) term to ta'wzl in Eng­
lish, is 'allegorical interp retation ' .
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He is, indeed, the Accepter of repentance, the Forgiver of sins and
misdeeds! There is no Lord but He, and no good but His good­
blessed be He-! It is He who is our sufficiency! What a good
Manager is He! Praise be to God, Lord of the worlds!
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Maqdmah 51 1

(Rhymed in Hamzahj2

Al-Sa'ib said:
During the age of my youth and development, I was passionately

fond of contests in shooting and archery.I and made frequent at­
tempts to obtain nab" and sarii"5 wood; I endured journeys all day
and travels all night, I wore the coat of mail of darkness, and I
wandered without a guide through unmarked deserts. On one oc­
casion, while I was in an empty wilderness, spotting only slender­
necked gazelles or gray'' ostriches, while I was far from the shelter
of morning or afternoon shadows, remote from encampments and
tribal settlements, suddenly a figure like dust swirling in the air, and
a voice like that of a lion roaring in the canebrakes became man­
ifest to me, just when I had begun to feel that I was safe from
hostility, and that I was rid of my enemies. Yet the chant with
which the stranger urged on his camels did not cease to rise, and
his call did not cease to ascend, until we came face to face, and
were able to distinguish one another's aspect and appearance. Then,
he seized the honor of being the first to offer his greeting,7 by
announcing his wishes for my long life, by ritually offering to sac­
rifice himself for me, and by requesting that I grant him security
from harm and aggression, so I requited him by making my wel­
come and safe-conduct correspond to , and reciprocate his kind
wishes, whereupon he said:

There must be a good reason causing you to travel over this
rugged, rocky terrain, and a pressing need making you approach

I This maqamah appears as no. 32 in 1).
2 The tour deforce in this maqdmah is that the final rhyme-consonant is the same

throughout, in this case, hameah ('glottal stop'), whereas the penultimate conso­
nants mostly rhyme in couplets (nama'i, rima'i, sard'a asra'a, ;:alma'a, yahma'a, etc .).

3 Reading rima' with 1), rather than nmdl with W, since the latter violates the
rhyme.

4 See M2 , n. 12, above .
5 A species of tree the wood of which is used for making bows.
6 Reading rabdii' with 1), rather than rayda' with W.
7 It is an act of politeness for a Muslim to greet another before the latter

greets him .
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this unexplored, uneven land. Why have you parted company with
lush'' meadows and dark green sarh treesr" To what land are you
traveling and journeying by night, and what is your purpose in
saddling your horse and racing forth on it? Therefore, out with
your news to me, and tell me all about your lineage, going all the
way back to your ancestors from Mudar!" and Saba',!' for uncer­
tainty about you has penetrated my heart and affected both my
liver l 2 and its membrane.

Al-Sa 'ib said:
So I responded to him by aiming an arrow at him, thus inter­

rupting his rash behavior, and his jumping ahead of proper formal­
ities. Then I asked him about his own lineage and origin and, had
he not answered me, I would have made my arrows the source of
his misfortune and the cause of his being mourned.

Al-Sa'ib said :
Then he restrained his improper conduct, relaxed his knit eye­

brows, and said :
Please excuse my rudeness, and grant me your loyal protection

once more, for he who has many enemies and few friends; he who
is abandoned by his patience, and affiicted by misfortunes, is un­
derstandably suspicious, even of an oblique wind;13 he is niggardly
of himself, fearful of going down to drink water at a well, and
watchful of the enemy approaching him, be it from land or sky. My
father possessed a home and a courtyard, he had kinfolk, as well as
strangers from other tribes , in attendance; he was blessed with easy
circumstances and wealth, spacious shelters and protective lodg­
ings; his lineage was distinguished.!" his splendor was lofty, but I
was attracted to wine, the purchase of which consumed all my

8 Reading gannd ' with 0 , rath er than gina' with W.
9 Reading al-sarhati l-gayna' with 0 , rather than al-sardi wa-l-'ayna' with W.

The sarh is a tall tree without thorns, largely used for shade, that grows in Najd .
10 The ancestor of the Northern Arab confederation of tribes (see M3, n. 21,

above).
II A legendary people who flourished in Southern Arabia roughly from 800

Be to AD 500 (see E.J. 2, VIII , 663-665 ).
12 In Arab medicine, as in that of the Greek s, the liver was the seat of the

passions.
13 Le., a wind blowing from a direction located between two cardinal winds.
14 Literally , 'his tent was high '.



MAQAMAH 5 1 509

wealth, so th at my companions forsook me, my sincere friends came
to loathe me and, inevitably, Fate alighted , my hour of reckoning
arrived , evening betrayed me, and rising at dawn and staying up
through th e evening to carouse destroyed me. No one had any
confide nce in me, and no forgiven ess or postponem ent of my debt
was offered me, so th at another son was appointed to lead in my
stead, I was expe lled from my kinsmen 's bosoms and breasts, I was
viewed with a dismissive eye, and I was continually glance d at with
loathing. Thereupon, honor and pride stirre d within me, and I
declared :

Dea th rather than captivity!15

I thus withdrew to this desert, learning to be satisfied with a
mere trifle, in exchange for the loss of loyalty I had expe rience d; I
stre tche d out on esparto grass, and shunned women with finely
chiseled noses, for only a cro ne followed me; one so aged that her
staff could no longer support her; on e who was tr eat ing th e incur­
able disease of old age, who was suffering from th e exhaustion and
fat igue of senility, who sought th e shade of ·artal 6 and alii'1 7 trees,
and praised her Lord despit e her m isfortunes. Often did ghouls
speak secre tly to her abo ut her final port of call, and converse with
her about its rich es, for she had worn out life's every mantle and
skirt, and left Fate's drinking cups empty. As for me, I associat ed
with lizards and cha meleons, and chose to wear sackcloth and a
woolen cloak. I thrilled at th e howling of th e wolf, and nev er com­
plained of Fate or its adversity. During th e lat e-forenoon, in th e
desert, I used to hid e in wooded areas, befriending broad-breasted
ostriches.l '' establishing a brotherhood with th e wolf who attacks by
surprise, chasing th e infant and th e young onager .!" and sneaking
up on th e biggest and boldest of th em , never minding th at I lacked

15 Sibil' also mea ns 'buying wine to dr ink' , hence, this is a pun.
16 A species of tree growing in sandy soil. The oryx takes refuge und er it by

burrowing at its roots to hide itself the rein, and thus protect itself from the
inclemencies of the weath er.

17 A species of tree with green foliage and a handsome appearance, und er
which , according to popular belief, ghouls seek shelter (see E.l. 2, II, 1078-1079).

18 Reading sal with I) , rather than dan with W.
19 Read ing ioa-mutiiradatu l-jaMi ioa-l-farii'i with I) , rat her than uia-mutdrahati l­

fira'i with W.
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enough to eat, and that I had failed to strike a bargain with wealth.
I beheld no one who hated me, and I flattered no slave; I was
inhibited by no fear and bore no burdens, I encountered no diffi­
culties and minded no distances, I looked upon no great lords as
being important and took nothing from the rich, I avenged no
grudge and rejected no strangers of unknown anc estry, I camped
upon no sun-baked ground, and sought no satisfaction, I walked on
no soft, crumbling earth and allowed myself to be led by no mob.
Neither did I lurk in the shadows of wooded areas , nor did I travel
in the company of inde cency, nor did I doff the mantle of high
rank,20 nor did I surrender my lead ership.

Al-Sa 'ib said:
So I said:
How excellent are your noble ambition, your firm resolve, your

overwhelming enthusiasm, and your proud defense of your honor.
How often have you imp elled your arrow to a great distance, dis­
tributed buckets and pails ofwater, avoid ed diseases, forsaken kings,21
sought a cure, uncovered what was hidden, spurned what was fu­
tile, and rejected mistreatment. Yet how can I escape from this
misleading, waterless desert and calamitous place of destru ction,
never having been acquainted with any misfortune quite like it,
since I have been unable to keep any of my traveling provisions or
waterskins intact in it? And how could they have lasted when I
prepared no protection or defense for them!

Then my host replied :
The well-trodden highway you seek is far away , inde ed . How

many toils and troubles are in store for you before it can be reached,
so come with me to a dwelling place and a sheltering abode, for
there you will find qaysiim,22 small palms, along with grazing camels
and shee p. Once there, we will drink colostrum and eat red truffies,
and your supper will make you discover that you have fallen in with
a generous man, while the ties of hospitality will deliver you to a
friend.

20 Readin g 'ala' with 0 , rather than gala' with W.
21 Al-adwa', specifically, a pre-Islamic, Himyari te dynasty of kings whose names

all began with the word dii ('possessor of ), (see M30, n. 13, above).
22 QgY$iim dakar ('male qqy$iim') is artemisia abrotanum or 'southern-wood'; qaysiim

unliz ('female qaY$iim) is santolina.
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Al-Sa 'ib said:
So I went along with him , traveling up hill and down dal e,

adding strength to speed, until a new tent and an open yard ap­
peared before us and, suddenly, we beheld an aged crone, like a
worn-out waterskin complete with nether spout, who was thin as a
staff or a palm thorn. 23 Then my host slaughtered a big-humped
she-camel, he carve d/" its flesh ra re, and he offered me some roast­
ed25 meat, some large bowls filled with stew, as well as milk, melted
honey, and plentiful water. Then , when a part26 of the night had
gone by, and the moment for sleep had arrived, we heard a mur­
mur and a call that we imagined to be owls responding to one
another's echoing cries, but the call continued , the shepherds
bethought themselves of wolves, while before us was a man coming
by night toward our light , and advancing blindly as he did so.

So I said to the stra nger:
Who are you , who visit us during a portion of the night , "return ­

ing from whence you have gone?,,27
H e replied:
I am one whom forking roads have exhausted, and with whom

pitch-black night has toyed; one of tho se whose desires have been
circumve nted, whose hope for rain the stars have disappointed; one
of those who have been torn limb from limb and cut to pieces by
exile. Moreover , hunger has overwhelmed me, toil and emac iation
have tormented me, therefore, is anyone able to give me a second
drink in order to revive the last br eath of my life, and to qu ench
my burning, raging thirst, considering that stagnant pools have been
stingy to me, and that both my luck and wits have betrayed me?

Al-Sa'ib said :
So my host took pity on the newcomer 's distr ess, felt compassion

23 Reading sulld' with 0 , rather than silii' with W.
24 Reading l'tabata-hii with 0 , rath er than igtabata-hii with W.
25 Reading mudahhab with 0 , rath er than muhaddab with W.
26 Read ing hltii' with 0, rath er than ahtii' with W.
27 Allusion to a line of poetry by Malik ibn Nuwayrah :

Yesterd ay, we repaid the Banii Sayba n for their loan , return ing from whence
we had gone, for returning is most admirable.

See AJ.A., II , 373-374 where the proverb "return ing is most admirable" is re­
corded, and the line of poetry by Malik is cited in explanat ion of this proverb .
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for his dilapidated state as well as for his courage, and offered him
some roast flesh, some hastily boiled meat, and some clarified but­
ter. Then the stranger spent the night filling up on sleep and food ,
and began to speak and rave to excess, informing us of the news he
had come across , and what he had dared do to pure-blooded Ar­
abs , saying:

I have guided myself through the deserts by observing al-Simak/"
and al-'Awa',29 and directed myself by observing the equatorial
line, although I have often been guided by al-jawza',3o and scru ti­
nized minute detail s. Yet when I came to al-Wa'sa',31 and walked
proudly over al-Ajari'32 and al-A1)sa',33 I alighted at the encamp­
ment of a people whose courtyards were empty, and of whom ruin
had taken possession, for their opinions had diverged , disagreement
and discord had taken control of them , and they were regretting
their careless arrogan ce in having failed to support their chieftain,
who was a glorious and heroic man, so that the y presently sought
to remove all blame from him, and to free him from any stigma
and brand of infamy.

Al-Sa'ib said :
Then our Bedouin host trembled , just like an arrow shot with

such enormous strength that it oversweeps its target, and he said:
Tell me all about those nobl e, high-ranking chieftains.

T he n he squatted on the ground, looked around with a despond­
ent eye, and added:

I am that man who suffered injustice at the hands of his family
and brethren , and who was hounded into exile by his paternal
uncles and their sons. Therefore, begin by telling me your news all
over aga in, and speak to me about those people's current opinion
regarding the matter , as well as how it originally stood with them .

28 Either Arcturus or Spica Virginis (see M31, n. 12, above).
29 Bootes.
30 Gemini.
3 1 A place on the main route of the pilgrim age to Mecca. The name means

'the sandy hillock' (see ]. G.w., II , 96, and passim).
32 T he name means 'the sand-dunes', but the place has not been identified.
33 There are num erous places with this nam e, which means 'sandy terrains',

in the Arabian Peninsula , including a town in Bah rayn (]. G.w. , I, 109, and
passim).
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Al-Sa'ib said:
So the stranger did not cease, throughout that dark, moonless

night, to provide our host with the information he so desired and
needed, but sleep overwhelmed me, so that I only overheard a
portion of their conversation and only pastured a part of their
camels with them. When radiant dawn broke forth, and the earth's
expanse became visible, our host arose and walked with a humble
demeanors" in the direction of al-Simak.V' he mounted the new­
comer on a tawny-white she-camel, wrapped him in a mantle and
a cloak, dressed him in a turban and a robe, and gave him roasted
lizards and kids as provisions for the journey, for the newcomer had
loyally promised and sincerely agreed to return to him, by the very
certainty of his hope and, in the interim, to explore the outlying
areas and regions for him , in exchange for which the stranger was
to be the beneficiary, on the part of our host, of the generosity of
a gift, and of the kind favor one bestows upon one 's closest kin.

My host said to me :
This man is the only guide who knows this desert thoroughly,

and he is traveling toward the Banu $ayda',36 so go along with him,
and you will be delivered, thus escaping from your wretched plight.

Al-Sa'ib said:
So when the stranger and I were riding over the surface of that

vast expanse, and had penetrated deeply into that desert, he re­
moved his veil of innocence, displayed his face of cunning, and said
[bqfifl:

o Abu l-Gamr, dawn would be evening, if dawn and evening
could keep you away from me.

How often does Time deceive the heedless man that you are,
who is not disturbed by being neglected and forgotten.

Every day, a promise is made in our favor, against Fate; a
promise that a thoroughbred, tawny-white she-camel causes to
be kept.

34 Literally, 'with his cheek cleaving to the dust' .
35 See n. 28, above .
36 A clan belonging to the Mudarite (North Arabian) tribe of Asad (see E.l.

2, I, 683-684).
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A firm-backed she-camel to cross the desert, and a robe, are
enough for an intelligent man, for a freeborn man is ever effec­
tive.

How excellent are toil and exertion in obtaining one's daily
nourishment if, in the course of them, one's sciatic nerves are
not severed.

If a rugged terrain impedes a freeborn man's progress, he shall
have smooth ground, and hard, compacted earth, over which
he will find it easy to ride .

And when cisterns are niggardly of their water, excavations
into sandy soil, where much water collects , shall pour forth
their bounty.

Some day, plunder what is fresh, from the Age you live in, for
withering will eventually overcome the freshest of fruits .

What survivor, who hangs on, despite Time, has not been af­
fected both by joy and by misery?

Do not be concerned, during the passage of Time, over any
people 's betrayal of you,37 be they righteous or unrighteous in
their patronage.

Seek your daily sustenance both among town and desert dwell­
ers, for only women remain attached to their homes.

So I said :
Abu Hablb, is trickery and deceit to be found in every land, and

IS a slave-girl and an adulteress-" to be found in every tribe?
Then he said [mujtatJ]:

Fate involves trickery, deceit, cunmng, and malice.

How can any place be deemed narrow, when the earth is broad
and spacious?

If cisterns treat you cruelly, before them lie pools,

~~ This ph:as.e may also be translated: " . .. over your betrayal of any people
. .. Hence, It IS a pun .

38 Literally, 'a woman with a widely-stretched vulva ' .
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So know that want, and want alone, is a fate that brings on the
evil eye,

Wh ereas a man 's dirham is an orn ame nt, a splendo r, and a
brilli an ce.

Therefore, let no ascension or resplendancy in man cause you
un ease,

For polishing will eventually shin e the sha rp sword, even after
mu ch use,

And a man who is incapable of effort, is nothing but a foolish
maid en ,

Whereas a single, brave man clad in full armor need fear no
hostile band of men. 39

Al-Sa'ib said:
Thereupon, Abu I:Iablb chose a way and dir ection along the

road , and we traveled up hill and down dale, until we arrived at
some encampme nts and groups of tents, where we alighted at the
freshest of waterholes, and the healthiest of clima tes. Then , Abu
Hablb plunged in among those tribes, and left me worn out by
exha ustion and fatigue .

39 Read ing min al-riiiili zuhii'u with 0 , rather tha n min al-rajd'i dahii 'u with W.
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(Rhymed in Bii'j2

Al-Sa'ib said:
I took up residence in Aleppo. i' alternating between life's abun­

dance and the milking of it, plunging into seriousness and sport,
and taming every headstrong and difficult steed, as I inhaled the
fragrant myrtle of youth, and swaggered through the racecourse of
merriment and liveliness, not thinking of any misfortune that might
occur, and not knowing how the east or south winds might blow.
In this wise, I did not cease to flay skin and hide, and to lavish silver
and gold , neither fearing the accidents of Fate, nor bewaring of its
misfortunes. Rather, I seized the goals of my hopes by their fore­
locks, and gained possession of those camels among them that had
strayed or been set free ," until Time shot me down with the arrow
of its misfortunes, confronted me with its frowning and scowling,
snatched away the new, clean garment I was wearing, and replaced
my youth with gray hair. Thereupon, I shortened the trailing hem
of my robe, turned toward an open road, leaving aside narrow
pathways and steep mountain-trails; I shunned rugged and difficult
places, I fled from my intimate friends and companions, I sup­
pressed my compliant and friendly disposition, and I began to fre­
quent the circles of secretaries, the assemblies of the learned, and
the gatherings of students of the Holy Writ, ridding myself of doubt,
and cultivating everyone who had a rare anecdote and a novel tale
to tell; seeking the abodes of high rank and station, and imbibing
knowledge from them, night and day. Whilst I was looking for a
certain prayer-niche, alternating between running and galloping, I

1 This maqdmali appears as no. 33 in I) .
2 The tour de force in this maqdmah is that the final rhyme consonant is ba'

throughout, whereas the penultimate consonants rhyme in couplets (bafgjll, balabi,
la'ibi, mustalibi, saMbi, siMbi, taniibu, janiibu, etc.).

3 In northwest Syria. The city was a key point on the major caravan route
across Syria to Baghdad (see £.1. 2, III , 85-90).

• Saioa'ib are grandmother camels, that is, camels that have lived until their
offspring have , in turn, borne offspring of their own, when they are set free to
pasture at liberty, and not ridden, nor laden with burdens for the remainder of
their lives.
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suddenly saw the obscure figure of a man on the road and way, like
a dark mountain towering in the distance. I left him behind, follow­
ing me, for I was wary lest he be lying in wait for , and spying on
me, hence I continued to keep him at a distan ce, but he drew near;
I continued to desire peace with him , but he sought war, until he
was riding alongside and parallel to me,5 going in the same dir ec­
tion as I was. Then he said:

Let me not fright en you, but befriend you instead , for I can be
an excellent companion and escort if I extend my ties of friendship
to you. You will find me with you in all your galloping and trotting,
I will help you obt ain your reward, I will assist you in reaching your
goal, encourage your every effort and desire, and understand the
speec h of whatever Arabs and non-Arabs you ma y know. I will also
acco mpany you in your exile, console you in your sorrow, and only
ask you for inn er since rity, loyalty of heart, tru e friendship , and the
kind of faithfulness that loved ones have to offer. I have sampled
every expe rience , devoted all my efforts to exile and emigration,
associated with man y tribes and peoples, and escaped from the
hands of Death, but I have never won a friend, or stumbled upon
an d gained a prudent compa nion, save after tiresome opposition
and perman en t distress, despite the fact tha t I have generously
offered the purest and the best in me, both in the midday-mirage
and in the wasteland. Yet in doing so, I might as well have caresse d
the back of a serpe nt, or joined the palm s of my hands togeth er to
grasp bubbles. Furthermore, I have never burdened any friend of
min e with reproach , but ra ther, I have always given him ample
satisfaction and contentme nt.

AI-Sa'ib said :
I felt sorry for him , and the brooks and torrents of my friendship

flowed in his dir ection , so we traveled forth together , until we ended
up at a prayer-niche toward which peopl e were going in droves and
flocks. Then we got ready to enter the narrow mountain pass of
exertion and to mount the steed of difficulty, nam ely night-prayer ,
until the Mother of Gossa mer" drew near to the hour of setting,
and people began their worship in different manners and ways.

5 Read ing muwiikiban with I) , rather than muniikiban with W.
6 An epithet of the sun.
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Soo n my companion raised his voice and expressed him self clearly
in prayer ; he was both innovative and astoni shing in the words he
pron ounced , beginning one manner of prayer after another , crying
loudly, as he called out to utt er everything requ ired and sought of
him, until hearts poured out their affection for him , an d both the
constricted / and the free-flowing she-camel responded to him with
the abundance of its milk, so that he won the most intense love of
every soul there pr esent, as his voice quavered like that of a boon­
companion reeling from drunkenness and thrilling his listeners with
his song.8 When dawn unveiled its face, and the moment arrived
when men 's eyes could perceive it, he began to dedicate himself
entirely to prayer and lam entation, to acknowledge his sins, and to
adopt a contrite attitude; he prepared himself for action.? adj usted
the sound of his windpipe, repeated sweet expressions, and voiced
his fear of disgrace and punishm ent. Then , he bowed down in
prayer , recited the FiitibahlO out loud, manifested humility, and asked
for forgiveness, so that everyone viewed him with good will, was
drawn to him , and found his recitation pleasant and agreeable. He
continued in this wise, prolonging his prostration and his bowing,
occupying our hearts and minds, un til he withdrew from his pros­
tra tion and fled , and went either east or west, taking with him the
property up on which he had laid his hand. Finally, once the con­
gregation had despaired of his return, and was un able to find him ,
it sur rounded me with a view to robbing me, after having gotten
the bett er of me by force and by combat, and it said:

You are either that man 's broth er or a relat ive of his, for you
both resemble, and are similar to one oth er. You are thus answer­
able for him, since you have been defeated by us despite all your
efforts, and all his ties of kinship , both near and far , are connected
to you, aside from which , his activity and skill have enjoyed your
support.

So I replied :

7 I.e. , a she-camel the du cts of whose teats are narrow.
8 T o compare the soun d of a man 's voice as he prays, with tha t of a dr unkard

as he sings, is the height of irr everence.
9 Literally, "he struc k the shin-bones of his camel (to make it go)."

10 T he first siirah or 'chapter' of the Qur'an, consisting of a short prayer in
pra ise of God.
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By God, I never even knew wha t his goa l or purpose was! I did
not even know whethe r he was a non-Arab or an Ara b, save that
we were both traveling along a single road that can j ust as easily
bring a man and a dog togeth er, and that can contain help just as
easily as it can harbor hostility. In the meantime, here I am, dwell­
ing and residing amo ng you, and loving and cherishing the same
friend as you!

Then they said:
A hypocrit e and a slanderer can never be one of us, nor can a

suspec t, about whom we harbor doubts, be considered our friend,
and you have aroused our suspicion , therefore, leave this land!

Al-Sa 'ib said :
So I departed from them with flowing tea rs, with a soul bursting

with, and disturbed by, grief until , when I arose in the pr e-dawn
hours, I saw a suspicious character nearby, peeping through the
ape rture in his veil and examining things in great detail while, at
the same tim e, he was on his gua rd against, and spying on, people.
On his back he bore a load that he could hardl y stand up straight
to carry , so weighed dow n by its possession was he. Then I turned
toward him, he removed his veil, ceased scru tinizing me, and said
[wqfir]:

Lo, how excellent is all that God grants, while this daily suste­
nan ce of min e has been won by plundering it,

Therefore, plunder wha tever you possess, for the T ime you live
in consists entirely of plundered booty.

Ask Time how much it has oppressed, how mu ch it has rav­
aged, and how mu ch it has plundered ,

Whilst man is a creature whom no fear can turn away from his
daily sustenan ce.

How many a man comes at dawn to a settleme nt of town­
dwellers, concealing a blazing fire within his breast!

H ow many men have passed away, yet none of them has ever
denied the truth declared by a truthful man !

Can skin rem ain health y on the body, if it lacks wealth?
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So I said:
Abu Habib, will you never cease your swindling and stealing,

and never stop going from Egypt to Aleppo? II How often have you
betrayed me as a friend, and left me to trail the hems of the robe
of disgrace!

Then he approached me and said [mutadiirik] :

o Sa' ib, when will your turn come? Neither Fate nor the times
have subdued you .

Always beware of your friends, and let the fact that your neigh­
bor is close by never lull you into being deceived .

How often has an artificial shade of color, or a veil I put on,
deceived your understanding,

Whereas a visible mark, or a surname, can betray the identity
of your friend to you.

The prudent man is the one who , when the day is done, is
mindful of the slightest suspicion,

While wealth is a friend, when friends abandon you, or when
a decree of Fat e causes you harm.

Fate has dressed wealth in the garments of majesty, so that ,
through wealth, glory is seen to beget offspring.

Wealth supports glory , just as a heel is supported by its foot,

Although a tho roughbred steed may well attain its goal, it can
either have bright blazes on its forehead and pasterns, or scabs
and ulcers on its sides.

When ever you travel over a smooth plain toward your goal ,
Fate will place rugged mountain-roads in your way,

And when ever you journey along a well-beaten path, steep
mountain-passes and narrow roads surely lie behind you.

I I Let us recall that this maqiimali begins in Alepp o, from which the narrator
has subsequently departed , bound for an unnamed land . In an unexplained mann er ,
he now seems to be back in Aleppo. T his app ear s to be another instance of
narratorial inconsistency.
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Then he came up to me and said:
Avoid rainless clouds. l' in preferance to th e milk of camels,13

and you will get your share of all this tribute, for a man like me
always hits his target wh en he aims at it. Therefore, cease your
reprimanding, for the tim e has come for you to run and gallop off.

Al-Sa'ib said :
So I left him , and alternated between galloping and trotting,

whil e I felt a loathing for the trickster and impostor that he was ,
and heaped blame and abuse upon him .

12 Emending the meaningless j iliib (D , W) to ajlab, plural of jilb ('a rainless
cloud ').

13 Aj liib, specifically, 'camels being taken to market in order to be sold '.
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(Rhymed in ]iml

AI-5a 'ib said :
I halted in al-Karaj ," upset by my distress, with the flam e of my

lamp extinguished, with my bridling and saddling renounced, hav­
ing lacked guida nce along the road , and having bee n endlessly
exposed to Time's summe r heat and burning sun so that , when
darkest night had spread its shadow, and I had withdrawn from
every insincere and hypocriti cal friend, I used to take great pleasure
in observing the shooting stars, and in becoming familiar with every
sparkling, fixed star. Then , when dawn arose, and its brilliant light
appeared, I would awake agita ted by my cares, with my thoughts
in a sta te of commo tion, and my illusions departed and gone.

One night, when sleep had come my way, and plunged me into
the sandy stre tches and meandering bends of the river of hop e, I
seemed to see that I was in a raging ocean , and in a torrent of
water , into the center of which I had plunged , and in whose jet­
black garment I was clothed, un til I reached a shore with estua ries
for ships to ascend and frontier-ways giving access to the interior,
with pleasant pastures and mead ows, in which I gat he red box­
thorn,' picked oxeye" and violets, walked over the pointed iron
heels of spears sha rp as swords, over broken fragments of glass,
over deadly serpe nts that had been aroused, and scorpions that had
been stirred up , yet I felt no fear or distress, neith er did I expe­
rience any dread or unease, save that I limp ed forward like one
whose soles were sore . In this manner , I went to and fro, lam e,
exha usted, and with a troubled breast. Suddenly, I heard a voice
that alternated between ramal'' and hazaj,7 that was ema na ting from

I This maqiimah appears as no. 34 in I).
2 In this maqamah, the final rhyme consonant is jim throughout, whereas the

penultimate consona nts rhyme in pa irs (kargji, ~argji, sir$i, isr$i, nahajin, wahajin,
dEff., mudEff., etc.).

3 An ancient town in Iran , located between Hamadh an and Isfahan. Its loca-
tion is unknown today (see £. 1. 2, IV, 598).

• Ce rta in trees with thorns, pro ducing an acid, red fru it.
5 See M5, n. 8, above.
6 T he word designates both a poe tic meter and a rhythmic mode (see M 16,

n. 10, above). The latt er is intended here.
1 T his word also designa tes both a poet ic meter and a rhythm ic mode (see
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a tall, vaulted building, and that was saying [btififJ :

o you who have crossed the sea," slow down, for this meadow
has a beauty and fragrance of its own .

Before you lie a meadow and its brooks, therefore, tarry a­
while, before taking to the hills.

Rejoice! Rejoice! Why are you in such a state of confusion?
Beware of the black and white ? male ostrich and of the lame sim'.lo
Escape as does one who is successful in obtaining victo ry, trust in
one who addresses you in order to confide a secret, prolong your
life step by step, bring no harm upon yourself, and be not seduced
by a sweet fragrance, for al-Karaj!' is not your home.

Al-Sa'ib said:
Then I awoke, tormented by a burning curiosity, torn apart by

anxiety, and said :
Some Ma 'bad" or Surayj" must have sung, and some Surayh!'

or Jurayjl5 must have called out to me .
When I aros e in the morning, I began to look for some passer­

by who cou ld interpret the vision within my heart" and bring me

M16 , n. 10, above) of which the latter is intended here.
B Vowelizing al-jiizi'u l-hidamma with I) , ra ther than al-jiizi'u l-hidammu with W.
9 Read ing al-ahra] with I), rather than al-ahraj with W.

10 A legendary, mongrel beast of prey , said to be the offspring of a she-wolf
begott en by a male hyena. It is susceptible to no diseases, hence it does not die
a natural death. See Edward William Lane, Arabic-English Lexicon (London, 1863­
1893), IV, 1428c-1429a.

II See n. 3, above.
12 Ma 'bad ibn Wahb was a famou s Arabian singer from Medina, who flour­

ished in the first/ seventh century, and died in Damascus in 125/743 (see M46 ,
n. 13, above).

13 Abu Yahya 'Ubayd Allah ibn Surayj (40/ 660-96/7 14) was a famou s Arabi­
an singer from Mecca (see E.I. 2, III , 950).

H Abu Umayyah Surayh ibn al-Hari; al-Kindr (d. 78/697) was an early Is­
lamic specialist in jurisprudence, who occupied the position of judge in the city
of Kufa, and possessed a bro ad knowledge of poetry and belles lettres (see E.I. 2,
IX , 508-509).

15 'Abd al-Malik ibn 'Abd al-'AzIz ibnJurayj (80/ 699-150/767) was a Meccan
jurist and a lead ing figure in his field, in the Hija z of his day (see E.I. 2, Suppl e­
ment, p. 386).

16 In Arabic, as in Gre ek medicine before it, the heart was considered to be
the seat of the intellect.
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joy, or some compa nion who could travel and journ ey with me
through the darkness of despair. While I was in th is state, distrac ­
ting my soul, yet harboring hope for it; struggling with it, yet gently
encour aging it, I suddenly saw al-Sadusi, swooping down like a
falcon from on high , or like an arrow speeding forth , so I said:

Gree tings, my dear rescuer , and effective knotter of all ropes, be
they long or short; my verda nt hope, and opener of every door
locked before me.

H e replied:
I see that you are in a state of confusion. Has the hot , summer

wind of some adverse Fate blasted you, or has some perfume done
so? I am of the opinion tha t the enigma posed by some frightful
hor ror that has redu ced you to silence, and the confiding of some
matt er that has left you unable to speak clea rly, have grea tly dis­
turbed you, and have ma de you appeal aga in and aga in for help,
and I am of the furt her op inion that the bearing of some burden
has aroused your anxiety, and that the barring of some door has
thwa rted your efforts.

I replied:
Who has informed you of my deepest secret an d my most hidden

source of trouble?
H e answered:
M ine are the very essence and substance of speec h, along with

clear proofs and demonstrations, therefore, examine and extrac t
infor mat ion from my mind, and follow your path withou t deviating
from it.

Al-Sa'ib said:
So I revealed my vision to him , just as it had occur red, allowing

him to grasp its details and particulars, whereupon he said:
The dir ection your vision took is clear, and its course is distinct.

You have plunged into the abyss of Time, donned the years of life,
climbed the stairs of knowledge, and reap ed anguish from this nether
world, until circumstances have eventua lly led you to a certa in
place, and allowed you to see the goal of your aspirations, for you
have witnessed a clear vision, and wrapped yourself in a resplen­
dan t robe . As for the creatures you saw creep along the gro und,
they are veiled enemies, and enviers who disfigure your reputation,
making it ugly. As for the hu man beings, they ar e the safety that is
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grante d to men 's hearts, and the freedom from such troubles. As for
the male ostrich , it is the doubt that distracts you, plus your waver­
ing suspicion and, as for the one who addressed you, it is a voice
that interprets, expounds, clarifies, and explains.

Al-Sa 'ib said:
So I said:
How excellent you are at getting to the intrinsic rather than

wasting time on the extrinsic aspec t of matters, and following the
roads and pathways of knowledge. Knowledge is adorne d by proofs ,
just as eyebrows are ado rne d by length and narrowness; eyes, by
deep blackness, and chee ks, by dazzling whit en ess. You have con­
sidered and interpreted my vision by carefully guiding yourself toward
the conclusion to which you have arr ived, with out ceasing to pro­
vide brilliant arguments or clear methods. Therefore, will you stay
with us, and lodge with us as a guest, so that you may illuminate
and bring light to my courtyard, and so tha t you may bridle and
saddle my nobl e steed?

He replied :
Yes, it is my obligation to stay with you, since you have so noble

and swift a steed.
Al-Sa 'ib said:
So I presented him with everything that crept on all four s or

walked on two; every thing that swam or ran , and he filled his guts,
stuffed his belly, requ ested a cup of wine and someone to temper
it for him ; a boon compa nion to offer him one drink after another,
as well as a singer. Thus, what he had hop ed for materialized, his
expec tations won the favor of my friendship, and he continued thus
until we deem ed that it was his wine bottles that had felled him to
the ground, and that it was his drunkenness that had raised his dust
in the air. Then , when the spears of darkness had becom e entang­
led, a sound of snorting and braying aros e from him , he concealed
him self in the dark of night, mounted a tawny, sturdy she-came l,
crept away at a shuffiing pace toward the women 's howdahs, after
having stuffed his camel-sack and saddlebag, and filled his leather
container and his jewelry box, while I found that he had inscribed
on the wall [bififl:
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What sea is like the generosity of your raging sea, in lavishing
its flowing waters upon my garden?

From beginning to end, your vision has not inhibited me, for
one wine bottle has caused me to sip from another.

Moreover, my blam e of you is as sha rp as the pointed iron
heels of spears, which pierce just like those you saw in your
VISIO n .

As for the winecup , how bitter is its taste, save that the liquor
of joy is sweet .

Dark, deadly serp ents mad e their peace with you , whereas, in
the morning, dark eyebrows attacked you.

Therefore, bewar e of any friend in this age, and fear him as
people fear the assault of al-I:Iajjaj .17

Gua rd yourself against being betrayed by those people who are
wolves in preachers' and holy pilgrims' clothing.

Such tro uble has prevailed for a long time among humans, so
that whoever continues to be troubled by it is set in his ways.

A noble youth's wealth is a skin that covers him , and it hurts
the skin to scrape the scab off a head- wound.

Therefore, don the garment of despair, with regard to find ing
a sincere friend, and throw your prolonged vain hopes out­
doors.

In loving a friend, you will merely go down to drink from the
depths of a sea that is salty and bitter to taste.

Every day, al-Sadusi leads men down the right path with his
good advic e. If only he were listened to on roads and mountain
passes!

17 Al-Hajjaj ibn Yusuf (d. 95/7 14) was appo inted governor of Iraq by the
Umayya d Ca liph 'Abd aI-Malik (r. 65/685-86/705). T here, al-Hajjaj restored
order after a revolt aga inst the Umayyads, and ruled the province with an iron
fist. As a result, he becam e proverb ial for his severity (see M 13, n. II , above).
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On the day of the race, when bets were placed , Iabit l8 flagged
and Sulayk!? faltered , as they ate my dust.

18 Iabit ibn Jabir ibn Sufyan al-Fahmi, nicknamed T a'abbata Sarran was a
famous pr e-Islamic poet , assassin, outlaw, and brigand (see E.l . 2, X, 2-3).

19 Sulayk ibn 'Amr (or 'U mayr) al-Sa'di was also a pre-Islamic poet , brigand,
and assassin (see M4 7, n. 33).
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(Rhy med in Diilj2

Al-Sa 'ib said:
I alighted in Zabid! at a time when I was in control of horses and

slaves, swaggering about in mantles, sipping from the refreshing
drink of a life of luxury, feeling attracted only to maidens, and fond
only of squadrons and deta chments of cavalry, all the while that I
was embarking upon dangerous and difficult enterprises and going
down to drink both from pure ponds and inexh austible wells. At
tim es, I devoted myself to charging on my hors e and to hunting
fleeing beasts of prey and, at oth ers, to engaging in battle and to
lavishing both my earne d and my inherited wealth.

Once, I was in an empty desert, assuaging my hunger with sal'
and colocynth," in the company of brave and courageous men,
intrepid and skilled" at piercing their enemies in war, at girding
Indian swords ," and at seeking shelter on the lofty summits pro­
vided by the ba cks of their thoroughbred steeds; men who were
conce rne d only with commemorating glory and discussing Tihamah
or Najd,? and whose interest was aroused only by the length of their
sword-suspensories" and by the cleanliness? of their striped mantles;
men who were all allies of generosity and avengers of Time's in­
justice.

I This maqdmah appears as no. 35 in D.
2 In this maqiimah, th e final rhyme-con sonant is diil th rou ghout , ' whereas th e

penultimat e consona nts rhyme variously, in pair s (::.abfda, 'abfda, burJidi, barudi,
[landa, j anda, fi diida, 'idiida, etc).

:l A town in Yemen nam ed after a valley in which it was bu ilt. It was founded
during the reign of the 'Abbasid Caliph al-Ma 'mun (r. 198/ 813-20 I/ 8 17), (see
E.I. t , IV , 1183-1184).

4 Both are bitter plants. The first term designates several plants as well as a
tree. In Yemen , it is identifi ed with the selanthus quadragonus as well as the cacalia
sonchiflora.

5 Vowelizing mufid with D, rather than majid with W.
" Prov erbial for their excellence.
7 Desert s to the southwest and northeast of the Arabian Peninsula respec tively,

between which lies Mecca (for the former, see E.!. 2, X , 48 1-482; for the latt er ,
see E.!. 2, VII , 864-866; cf. M3, n. 4, above).

8 T o declar e th at a man's sword-suspensory is long is to imply that he is tall.
9 Reading sofiou with D, rath er th an safqu with W.
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Al-Sa'ib said:
While we were harvesting and picking the fruit of our mutual

conversation, and releasing the unerring arrows and keen lances of
our utterances, we suddenly saw a herd of camels and an advance
party of scouts, so we declared:

Welcome to the illustrious, the brave, and the courageous.
Then, the newcomers drove the pointed iron heels of their straight

lances into the ground, they stretched out hands that were anything
but miserly, and asked:

From whence have you strangers appeared, and are you unruly
brigands?

We replied:
We are a hunting party, and noble young heroes of impressive

strength.
They said:
How would you like some assistance and help, and a lengthy

march up hill and down dale ? We may well reach a fertile pasture,
and achieve our desire, for following behind us is every liberal and
generous man from the tribes of Darim '? and Sa'd," to whom beds
are attracted, and for whom mattresses long. It is their custom to
travel night and day , while their ally is the polished, curved sword;
they are not concerned with picking the fruit of palm trees or with
harvesting crops," and they know no fortress or summit other than
their own thoroughbred steeds; they suffer no misfortune lying in
wait for them, and only traverse the path of glory on the way to
their destination; on their hilltop, they maintain a fire that never
goes out" and, in order to display their hospitality, they maintain
a cistern that does not freeze over; they only sleep upon the thorns
of the tragacanth, and only store terror as their traveling equip­
ment. We are the nation of the Arabs, and have no rival, nor can
any number or quantity of men surpass us, for our honor is truly

10 A large subdivision of the North Arabian tribe of Tamim (see M21 , n. 2,
abov e).

II The name of several Arabian tribes and clans (see E.I. 2, VIII , 697, 701­
703).

12 I.e., they are camel-breeding nomads , not sedentary agriculturalists.
13 To indicate, by night , their presence to strangers whom, being generous,

they are anxious to receive as guests.
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fortunate, and the protection extended by our shadow is ind eed far­
rangmg.

Al-Sa'ib said:
So we accompanied them, repairing to their tentropes and tent­

pegs , and we followed them in search of every refuge and plac e of
herbage, until we alighted in the valley of a river, and halted before
the most verdant of plants and trees . We continued in this wise,
camping on hard, elevated ground, avoiding puddles; racing our
noble steeds, and displaying leadership through our courage. Often
did we give chase to the hunted ostrich and the pursued oryx herd,
becoming attached to tho se onager colts that got away, and grow­
ing fond of those that bolted and gave us the slip, after which we
returned to sup on a fat camel-hump and to sleep on a carefully
made bed.

Al-Sa 'ib said:
One night, after sleeplessness had exhausted our strength, and

our beds had felled us, somebody's call awoke us, striking an in­
sistent note, so we listened to the caller 's mysterious words, but
could not distinguish his obscure form . In the meantime, his voice
did not cease to rise and to reverberate, and our suspicion did not
cease to sport with , and to treat us seriously, to the point that we
became alarmed about the intruder's purpose, and deemed it neces­
sary to get a look at him. So we flew in his dir ection , fright ened and
terrified , un easy and disconcerted , and we asked him:

What is the matter with you , you piercing arrow and clever
devil, who have wandered here aiml essly by night, and have emit­
ted an unintelligible sound, mu ch like the chatte ring of an ap e?

H e replied:
Calm down, people , calm down, for I con ceal no treachery or

deceit , and have merely been led to you by your burning fire, your
sleeping dogs," your raised banners, the beasts of burden you con­
trol, and the fragrance that has guided me toward you . Oh, what
an effort have I put into reaching you!

AI-Sa'ib said:
So we offered him the remnants of our traveling-provisions and

I ~ Sleeping dogs would mak e no sound and, therefore, att rac t no attention.
This is another incon sistency in the text .
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the leftovers of our generous men, and remained with him, par­
taking of a conversation whose novelty was anything but boring,
and lying in the shade of a friendship whose breadth did not shrink,
while he conferred upon us every rare anecdote, and gave us pleasure
by means of every way and means, until the radiant asterisrri"
dozed off, and sleep!" cast its cloak over it, I7 whereupon the stran­
ger unfastened the hobble of a noble steed and disappeared from
the valley through a mountain-pass, after having wrapped himself
in cloak and mantles, after having removed every threadbare and
worn-out garment on him so that, when waking caused us to rise,
and our beds no longer suited us, we found that he was missing,
and suspected his treachery and malice, so we split up into units
and individuals to pursue him, and we lavished, upon his cunning, 18

our attempts to reach him, going out of our way to do so. Thus, I
did not cease making enquiries throughout the entire surface of the
highlands concerning his whereabouts. I was not far from him,
however, so that, eventually, the movement of his dimly-perceived
figure came within my view, and I heard the neighing of his noble
steed. When he became aware of my presence, he put the notch of
his arrow to the string of his bow, aimed it at me, and let his gaze
wander repeatedly over me, as he clambered up a rocky elevation,
declaring:

I see you close to death. Where can you flee to, when my arrow
is a piercing one , and its plunder is easily wrested? Therefore, choose
the sensible lot of the well-guided man, and avoid the hapless pre­
dicament of the man who seeks to win a lost cause ." Then he
composed poetry, saying [sarl] :

15 I.e ., the sun.
16 Reading ruqiid with 1), rather than ruqqiid with W.
17 Note that the intruder originally arrived by night , above , after the group of

hunters was already in bed. Now, he keeps them up with his fascinating conver­
sation, till the sun sets. When he arrived, the group had been unable to distin­
guish his form in the dark . Below, the narrator will see him leave through a
mountain pass, again in the dark. These temporal inconsistencies raise questions
about the narrator's reliability.

18 Vowelizing wa-awsa'nii kayda-hu with I), rather than uia-atosa'a-nii kaydu-hu
with W.

19 Literally, "to find a lost animal. "
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Fear God, 0 Sa 'ib, in a predicament that spa res you the promise
of reward, and the threat of punishmentl 'P

By God, were it not for the protection that my nobility offers
you, and that restrain s my thunder and lightning,

The arrows of Death would not have bypassed you, nor would
the marauding lion have don e so!

Don't you see that Time, as well as my acnvmes within it,
alternate between riding over smooth plains and up rugged
mountains?

How many an act of violence, that sheds light on the fate of
T asm and of 'A.d,21 have I committed, 0 Sa'ib ,

Yea , how many, oh how many a visit in the dark have I made,
like a dream-image gra nting a love-union and bringing joy.

It is as if you and I, as we meet again, agree upon a date for
our next encounter, at the very moment of our meetin g.

VYe meet every day, though no love is lost between us when­
ever we meet and part.

Al-Sa'ib said:
I was ama zed by his violence, I feared22 his weapons," I disliked

his stubbornness, and I could not kindle my fire without the benefit
of his firesticks, but he prevent ed me from returning to him.

I said:

10 According to the Mu 'tazili doctrin e of al-wa'd ioa-l-uo'id ('the promise of
reward, and the threat of punishm ent ') God ha s promised to reward good deeds
and th reat ened to punish evil ones on the Da y of Judgment , and He will not
cha nge Hi s mind . As a corollary, man exercises Free Will, in that he is granted
the ability to choose between goo d and evil, and will be held acco untable for his
acts. H ere, al-Sadiisf is telling al-Sa 'ib th at he has no choice in the pr ed icam ent
he is in , for he is in th e power of al-Sa dusi, and sho uld, therefor e, fear God, lest
he be sho t. Put differently, one man 's fate is, paradoxically, ano ther man 's choice
(for further details, see £. 1. 2, VII, 783-793 ).

11 T wo legendary pr e-I slam ic peoples who were violentl y destroyed (for the
former , see E./. 2, X , 359 -360; for the latt er see £.1. 2, I, 169).

11 Vowe lizingjan'qtu with I) , rat her tha n .faraqtu with W.
13 Vowelizi ng 'udadi-hi with I) , rat her th an 'cdadi-hi with W.
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The victim of thi s murderer will have no one to pay his blood­
wit. 24

Then he left for Nihawa nd," having already traversed China
and India."

2~ I.e., "I will have no one to avenge my death if he murders me."
25 A major city of the Ham adhan governo rate, in the pro vince of Kerman­

sha h, western Iran. It was the scene of a decisive victory of the Arab s over the
Persians in 20/64- I. According to legend, it was founded by Noa h (see E.1. 2,
VIII, 23-2 4-).

26 Since the entire episode takes place in Zabld, Yemen , from which al-Sadusi
now departs for Niha wand, Iran , after having arrived from India and China, his
travels appear, at best, to be geographically circular , if they are not , at worst,
actua lly skewed. This is another example of narratorial inconsistency.
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(Rhy med in Mini

Al-Sa'ib said:
I arrived in H arran ' grieving and thirsting, for my an cestral

homelands had mistreated me, the places where my camels parked
and those near wat er , where they rested , had rejected me; the
members of my hous ehold lay far away, only the greedy and the
gluttonous among men approached me; I could only drink from
wells with scant water , and only aroused suspicions. Nonetheless,
my supply of wat er was steady, my resolve remained unbroken and
unsubmissive, my life was chee rful, my Fate was a wolf, my hope
was in its prime, and my vigor was intense. Thus, while I was
wandering about like one int oxicat ed , thinking abo ut my loved
ones and friends, I suddenly came across three persons, who swooped
down upon me like eagles from Aja,4 or Aban,5 who grasped me by
the sleeves and said:

o son of a nobl e fool, would you escap e like the slave you are,
and disappear intofireign lands, arrogantly refusing to submit? You have now
been captured. Far from you are your helpers and supporters.' now that
sha me and disgrace have overwhelmed you. People of distinction
have borne witness aga inst you and, in your case, the hearsay re­
port about your behavior matches the eyewitness account of it.
Co me before the judge, for he will grant you no respite, and show
you no mercy.

Al-Sa 'ib said :
Then did every devil and demon from amo ng the descendants of

I T his maqiimah appears as no. 36 in I) .
2 In th is maqiimah, the final rhyme consonant is nun th roughout , whereas the

penul tim ate on es rhyme in pair s (~arriin /~arriin, awliinula 'liinu, qalfnulbalfnu, ;::anuninl
;::ununin, makfnun lmu slakfn un, etc.).

3 Amo ng the var ious places bearing this name, the most famous is an ancient
city of Mesopotami a, now in southeast Asiatic Turkey, twenty four miles southeas t
of Ur fa (see E.J. 2, III , 227-230 ).

1 An Arabian mountain in the ter ritory of the tr ibe of T ayyi' (see £. 1. 2, I,
203).

5 An Ara bian mountain in the territory of th e trib es of Fazarah and 'Abs (see
].G. IV , I, 75, and passim).

6 The passage in italics is missing from W, bu t pr ovided in I) .
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'Adrian7 and Qahtan" surround me, and it was not long before I
was hauled into the presence of the local judge, who was a man of
high rank and standing. A youth dressed in two tattered garments
stepped forward, and said to the judge:

By Him who adorned the two holy sanctuaries'' with your justice,
and exposed every lie with your veracity, justice will not be served
in accordance with the established legal practice of the two 'Umars.!"
if you do not pass judgment in favor of the ragged speaker that I
am . This fellow was a slave of my father's, born in our hous ehold,
of slave parents. My father never granted him his freedom or re­
leased him from his bondage, but sent him instead, a long tim e ago ,
with priceless treasures and precious valuables, to the land of Ta­
baristan II and the country of Sijistan .l'' where the slave settled
down and took up residence, pitching his tent and remaining in
that place. Then , years followed upon years, and "Fate 's unc ertain­
ties"13 overtook my father , for debts overwhelmed him, and en­
vious eyes exerted their evil influence upon him, so that his wealth
came to be depleted' ? save for a small amount with which to pay
off a debt; a remnant left in eithe r hand. The old man, my fath er,
was very fond of this slave, he missed him greatly, and constantly
grieved and mourned over his loss, for close ties and a deep affec­
tion bound him to the slave, and moved my father to feel love and
compassion for him. In the interim, my father made us partners in
his affairs , thus providing us with a means for our defense. IS

Then, he pointed to a youth like the full moon, and an old man
like a twisted, withered date-cluster, and said:

Here you have a witn ess as convincing as the clarity of dawn,

7 Eponymous ancestor of the North Arabian tribes (see E!. 2, I, 210).
8 Eponymous ancestor of the South Arabian tribes (see E!. 2, IV, 447-449).
9 Mecca and Medina.

10 A reference to the first two "orthodox" caliphs: Abu Bakr al-Siddiq (r. 11/
632-13/634), (on whom, see E!. 2, I, 109-111) and 'Umar ibn al-Hattab (r. 13/
634-23/644), (on whom , see E.J. 2, III , 982-984 ).

11 In present -day Arm enia, its capital was Amul (see E!. 2, X , 18).
12 An area of Khorasan province in eastern Iran, next to Afghanistan and

Beluchistan (see E!. 2, IX , 681-685).
13 Allusion to Qur'an , 52:30.
14 Reading [a-stanfadat with I) , rath er than fa- stanfadai with W.
15 Literally, "... thu s pr eparing a sharp sword and speartip for us."
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and a proof as definitive as an irrefutable argume nt: Both these
men recognize this slave with utt er certitude, and can clarify any
doubt th at m ay arise. l"

Then the old man said:
I happen to be aware of certain hidden secrets, by God , and ca n

co nfirm the validity of th is accusatio n , for I know things, both
private and pub lic. T hus, I am able to recogn ize certain beauty
marks and moles betwee n th e sho ulders of the acc used, and know
th at his m aster used to call him Sa 'dan, and ofte n used to say:
"T his is goo d pasture, but not as goo d as sadiin" 17 out of deep
fondness for, and in orde r to protect, his name, and also because
of his long attachme nt to th e man, until matters turned out the way
they did. And how swiftly and rapidly does T ime go by!

Al-Sa'ib said:
T hen th e judge made me join th e ranks of the slaves, while I had

no way of defendin g myself, other th an to say to him:
o j udge , by H im who implemented the j udgme nt of the two

arbi ters. l" and preserved the structure of the Pyramids, justice will
not be served if you do not further examine my case with restraint
and piety, for often does one who cannot explain things clearly
attempt to clarify a dispute, thereby turning the victor int o th e
deceived . By Go d, if only my oa th could be accepted, or a guaran­
tor or surety could be made respon sible for me! I do not recogniz e
th ese peopl e, and I am like one who has been placed in his winding
she et, for I am a freeborn man, and a descendant of distinguishe d,

16 Literally, " . . . and, with regard to him, can clar ify milk by pouring it into
a chu rn in order to remov e its crea m."

17 An Arabic proverb (cr. M33, n. 22, above). Sadiin is bot h the nam e of a
person , and that of a plant considered the best pasture for camels.

18 Al-hakamoyn. A refere nce to Abu Mu sa al-As'ari (on whom , see E.J. 2, I ,
695-696) and 'Amr ibn al- 'A~ (on whom, see E.!. 2, I , 451). T he "orthodox"
Caliph 'All ibn AbI Talib (r. 35/656-40/661 ) appointed al-As'ari as his personal
representative, while Mu'awiyah, then governor of a province and 'Ail 'S challen­
ger (r. 4 1/66 1-60 /680), matched al-As'a ri with 'Amr ibn al - 'A~ . The two arbiters
(bakamay n) met and held a pub lic session in Raj ab, 38/January, 659 , at Adruh, on
the main caravan route between Medina and Damascus. The resignati on of 'All
on this occasion, paved the way for the accession of the Umayyads to the cal­
iphate (see Philip K. Hitti, History ofthe Arabs, 7th ed. [London , 1961), p. 18 1;
Albert Hourani, A History ofthe Arab Peoples [Camb ridge, Massachusetts, 1991] , p.
25).
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freeborn men, not the offspring of slaves or singing-girls. I descend
from a father who is as liberal as the water of rainclouds, and who se
lineage is as lofty as a high , mountain meadow, clearer than the
brilliance of dawn, and more distinct than a brow upon its head.
But exile is on e of two forms of captivity, a profession is on e of two
gifts, one who is restrained by evidence given against him will find
him self in deep trouble, and one agai nst whom judgme nt is passed
is bound to comply with th e senten ce. Whatever can he shield
against the injustice of authority, or protect against th e tri ckery of
devils?

Al-Sa'ib said :
T he reupon, my words grieved and saddened th e judge, so that

he rode over every kind of ground, be it smooth or rugged , in the
course of his investigation , saying to my accuser:

Accept a gua ra ntor for him, or else appoint a guardian to over­
see him, thereby sparing him th e sorrow of imprisonment and of
being forced to associate with riffraff and scum, for I note a distin­
guished bearing, personality, diction, and eloquence in him, while
perhap s he will be "cleverer than you in adducing arguments in his
defense.v' ? for freeborn men are often subjected to tri als by the
wicked .

Al-Sa 'ib said:
Then I said:
By God, I have no guarantor I can appoint, nor can I rely upon

anything after this experience .
Al-Sa'ib said:
Then the young man changed his tacti cs.i" moderated his at­

tack,21 and said to the judge:
My fath er favored th is slave, and was full of compassion and

affection for him. I noticed , in tim es gone by, that my father always
hoped he would see him on ce mo re, and used to make excuses for

19 Allusion to a hadu: "I am only a hum an being, yet you appeal to me to
rend er a judgment in your litigat ion. Perhaps some of you will be cleverer than
others in adduc ing arguments in your defense" (C.I.T M., I, l83a).

20 Literally, ". . . turned his reins to one side," reading lana with 0 , rather
than lana with W.

21 Literally, "... blunted the point of his spea r."
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his failure to return, saying: "Perha ps the distractions of Time have
diverted his attention and, in his predi cament, he ha s wavered
between caution and safety, or perhaps he has been deprived of his
substance and accident, or perhaps all trace and sight of him have
vanished, for I used to know him to be a simple, kind man , and I
was un aware of any defect or vice in his charac ter."

T he young man turned to me and added:
As for you, my slave, were it not for my need and debt , my eye

would visit no evil upon you. Neve rtheless, let me sha re equally
with you wha tever gold and silver you have in your possession , and
let my owne rship of you then be as lasting as that of I:Iunayn.22

That way, perh aps God will prevent me from having to sell you for
a pri ce and, instead, I will make no further dem ands upon you,23
for it is only proper that I sho uld follow my father 's kind views, and
adopt the gentle methods and norms that were his custom.

Al-Sa 'ib said:
So the judge thanked the young man for the course he had

decided to follow, he manifested sympathy for the youth's compas­
sion and affection for me, and said to them:

Go with the accused, to his dwelling.I" and take possession of all
his belongings, grea t and sma ll,25 leaving nothing26 behind, and
sha ring equally with him both wha t is withered and fragile and
what is gree n and supple for , by God, this youth has lavished his
kindness on the accused. VVe have never before seen a man like this
youth who , being in a position of authority, noneth eless performs

22 According to al-Mayda ni, a certain Hun ayn claimed descent from Asad ibn
Hasim ibn 'Abd Manaf He came to 'Abd al-Muttalib, grandfather of the Prophet,
who was himself the son of Hasim ibn 'Abd Man af, wearing two red slippers, and
said: "0 pa ternal uncle, I am a son of Asad ibn Hasim," but 'Abd al-Muttalib
rejected his claim , so that he return ed hom e with his slippers. This incident is said
to have insp ired the following prov erb applicable to any person who is a failure
and a loser: "He returned with the two slippers of Hunayn," i.e., 'he returned
empty-handed, without having achieved his mission, having failed, etc' (See l\1J1. ,
II , 40, no. 1567). The young man is, therefore, saying that if al-Sa'ib will sha re
his propert y with him, he will agree to renoun ce his claims aga inst al-Sa 'ib,

23 Literally, " I will surre nder your leann ess to your fatness."
2~ Literally, " to his nest."
25 Literally, " of his fat and his lizard eggs."
26 Literally, " no hem or sleeve."
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a kind deed; who, though he mentions the facts of the case, none­
theless shows sympathy; who performs a pious act in such a way
that it remains concealed.

Al-Sa 'ib said:
So we went toward my visible and hidden, my measured and

weighed property, which the young man divided up dishonestly,
while taking all kinds of liberties, like the spoiled son that he was,
all in the presence of a sequestrator, and under the supervision of
a trustee deserving and worthy of confidence, toward whom he
displayed the face of one much obliged, as he simultaneously mani­
fested the energy of an expert in the fieldY For my part, within my
soul could be found what lies in the soul of the cheated, and of him
who goes from peace into a fierce battle. Sorrow wrapped me in its
mantle, both smooth and rugged terrains became all the same to
me , I was about to burst with grief, and could assign no worth to
my mind. And, once that incident had occurred, in which I bade
farewell to my bundles and belongings, I privately confided to the
youth as follows:

By God, I wish you would inform me of the secret of this igno­
miny, and of who has tied me to this old man with a rope! 28

Then he smiled, and said [munsarib]:

This Age has tied you to him with a rope. If only you were a
man of experience and skill!

It does no injustice to the young, two-year old camel, that this
Age should tie him to a stout, robust camel,

For the freeborn man is the one who goes along with the Age,
and does not wrap the garments of his reason around ignomi­
ny.

Prudence is a fortress whose summit spares you the need of
sedentary life, and of filth,

And Fate, whenever it grants a noble youth freedom, makes up
for it with defiance and stubbornness.

27 Vowelizing mufiann with I) , rather than mufattan with W, as the rhyme
reqUires .

28 Qgran is 'a cord with which a refractory camel is bound to a docile one' ,



540 APPENDIX 1

Fate is endowed with storax/" that deceives human beings, induces
stumbling, and causes wounds.

Every day, Fate's piercing arrows, drawn from its leather quiver,
strike you down unerringly.

You act as though you are a man over whom my hand has
never before gained mastery by means of human trickery, and
as though you have never seen me before,

Therefore, do not accost human beings in a careless fashion,
but be on the alert whenever you accost them.

Then he departed from me, dragging the halter of his error after
him, and deeming his wicked deed to be a virtuous act , whereupon
I realized that he was the treacherous master, the grand impostor
and liar, the backbreaking scourge of Time, and the marvel of
impunity!

29 A fragrant incense obtained from th e storax tree (s!yrax officinalisi.
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(Rhymed in the Order if the Arabic Alphabetp

Al-Sa'ib said:
When I was middle-aged and mature, I decided to withdraw into

seclusion. I closed the pages of belles lettres, effaced the traces of their
scars, forever rejected the temptations of youth, donned the woolen
cloak and coarse garment of repentance," and replaced the second
and third strings of lutes with second and third invocations of God's
name. I attired myself in the coat of mail of darkness, and pro­
longed my wanderings and the means of satisfying my thirst, with
the sign of piety.

Once, when the beauty of dawn was spreading, and the reign of
the lamp was ending, I developed an obsession for a certain kind
of food" which no amount of sermonizing could eradicate, until
staying up at night in prayer overwhelmed me, kneeling and prostra­
tion felled me,' and I seemed to see myself in the capital city of
Baghdad, where I was rained upon by a cloud producing a fine rain
and a drizzle, followed by a heavy downpour that fulfilled all the
hopes and desires I harbored within me . Then I arose, as though
I were in a hurry, prompted by speed and haste to seek shelter
among people of knowledge and justice, and to rely upon men of
broad accomplishment. I averted my glances from those favored by
fortune, and repaired instead to hermits and men of piety and
abstinence, whereupon I was guided to one of their most out­
standing and important men; one who was stricken and ailing from
overwork, whom I greeted with the greatest respect, and whom I
told about my dreams.

I This maqamah appears as no . 37 in I).
2 In this maqiimah, the final rhyme-consonants ar e arranged alphabetically, in

pairs. Since the Arabic alphabet contains twenty-eight consonants, this means
that extreme concision is required, resulting in a considerably shorter text than
normal. The alphabetical ord er followed in the prose section is not that in standard
use today, but rather: " b, t, 1, j , 1)., 0, d, rl, r, z, t, z, k, I, m, n, s, <;I , c g, f, q,
s, s, h, w, (a), y. This is followed by an eight-line poem with the rhyme -lma .

3 The woolen cloak was the garb of a sufi mystic .
+Literally , cc• •• a certain kind of food became firmly lodged within my soul."
5 Reading ioaqada-ni with 1), rather than uiaqada-ni with W.
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He said:
What joyful tidings are yours , my good man! Congratulations for

being so graciously favored! Knowledge is eith er general or spec ific;
it consists of analogies and sources, while your vision is a portent
of vast wealth, of fresh hope, of a lofty abode, and of a provider of
good fortune who will intercede for you . Therefore, rejoice in an
abundant life and in a superior wealth, from which you will obt ain
everything you need to live, and on which you will lavish your piety
and virt ue. The truth of this good news, and the authenticity of its
sign and portent, require you to strive to be friendl y, and to ac­
quaint it with every kind and vari ety of piety, for the best and most
comfortable life is the one that knows how to share its worldly
possessions and how to provide others with the necessities of life. A
gift is the alm s offered by honor, and a tru e friend is hardly one
who would insult , and send one away, empty-handed.

Al-Sa'ib said:
I understood the meaning of his hint, and hastened to give him

a dinar of red gold, saying:
Your hon esty with me is mo st deserving, and you would honor

and favor me by accepting this coin.
H ardly had I said this , than he unveiled his face, smiled at me,

greeted me, and declared [madzd] :

Many a meal have we offered others in the form of a dream,"
and many a fool have we restrained with our forb earan ce,

And many an ignorant man, whom a people' s appearance has
deceived , when he approached them , thinking that ignorance
was knowledge.

You , 0 Sa 'ib , are a generou s friend, who has never come across
a friend among his contemporaries.

You , and oth ers like you, have failed to win the brillian ce of
many a disappointing flash of lightning, emitted by smiling
front teeth.

G I.e., 'Many an insubstan tial meal have we offered others' . This hemistich
may also be interpreted to mean : 'Many a meal have we gathered from another 's
dr eam ' , the refore, it is an amp hibology.
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Life is merely a phantom of the imagination, and an image
seen in dream s, so wrest your life from Su'ad and Salma .?

Such is Fate: bo th peace and war. T herefore, consider its two
alternatives: war and peace."

Fate wounds and heals, for all Time desires is to imp ose heal­
ing and wounding upon a freeborn man.

Fate is most oppressive and unjust; therefore, str ive to outdo
Fate in injustice and oppression.

7 Wom en 's names of the sort often found in Arabic love poetry .
8 This line is found only in D.



Maqiimah 57'
(Also Rhymed in the Order qf the Arabic Alphabetj2

Al-Sa 'ib ibn Tamrnam said:
I alighted in al-Abwa'," at the home of a noble youth descended

from the Adwa',{ who se lines of descent were indi sputably clear,
and who se virtues were resplendantly bright, yet whose lineage
Time had attacked , and whom the days had lifted and lowered. I
confessed all my emotion and grief to him, informing him of the
positive an d the negative aspec ts of my case," but he turned my
int erest towa rd the description of swords, and of the pointed iron
heels of lances, for he was extremely fond of stories about al-M u­
hallab '' and al-Hajjaj ,? and of knowing from whence their hot and
cold winds blew. H e said:

Al-Hajjaj was a towering, firmly fixed mountain; a boulder that
scatte red everything in its path ; he was trul y endowed with a keen
mind and an accurate judgment.

Then the nobl e youth interrupted his words and emitted them
singly and in pairs, saying to me:

o descendant of the an$iir,8 have you ever heard the story of
Sasar?? The first and second hemi stiches of his verses were incom-

J T his maqiimah appears as no. 38 in I).
2 As is the case with the prev ious maqiimah, the final rhyme-consona nts of this

one are also arra nged alpha betically, in pairs, and in the same non -standard
alphabetical order. The pr ose section is followed by a seven-line poem rhymed in
-rasl.

3 A place on the road from Mecca to Medina (see E.!. 2, I , 169).
I Plur al of dii ('possessor of . . .'), and title of those kings of the Him yarit e

dynasty, whose nam es began with that word (see M 30, n. 13, above).
5 Literally, " . . . of the fat and the lean ."
6 The general al-Muha llab ibn AbI Sufrah (7/ 628-831702), (on whom, see E.I.

2, VII , 357) governe d Basra for Mu s'ab ibn al-Zuba yr (on whom, see E./. 2, VII ,
649 -650) and, in 78/ 698, he practically extermina ted the Azraqis (on whom , see
E.!. 2, I , 8 10-8l I), an extremist Ijarijit e sect, after having strugg led aga inst them
for nineteen years. He also governe d Khorasan and was fam ous for his heroism.

7 Al-Hajj aj ibn Yusuf (d. 9517 14), (on whom , see M 13, n. 11).
8 The Proph et 's Medin an supporters (see Ml Z, n. 4).
9 T he nam e of ajinni who is said to have tran smit ted the news of the Proph et' s

appeara nce to his protege, the soothsayer Han afir ibn al-Ta'um al-Himya ri who,
on the spo t, converted to Islam , and who alludes to the incident in the following
two lines of poetry:
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patible, and eloquence and concision avoided him. He was neither
curly nor straight-haired; he was neither fruit nor fodder." The
transmitters of poetry rejected him without vouching either for his
signified or for his signifier, therefore, avoid such nonsense, and
beware of following such examples. Here we have a noble, learned
man, a pious hermit, who has divulged culture and the sciences,
and healed sores and wounds, who has borrowed the beauty of his
truth and the splendor of his eloquence from Muhammad ibn al­
Hasan himself, I

1 and who has sought refuge in God against such
tall tales," praying that their transmitter might suffocate and choke
to death for mingling the sound with the unsound, and for failing
to aim his arrow at the right target. He has further wondered at
how any transmitter listening to such a story could have allowed
himself to be deceived by its lightning-flash, and at how the truth
could not have been obvious to him , so that he had to demean it
with falsehood.

Then I replied:
Yes indeed, skill certainly illuminates that man;'! and your claim

in his favor is convincing, yet who will take me to him, seeing that
you have produced such a fascinating description and such a de­
lightful account of him?

Then he led me to a plundering wolf; a seated man of letters who
was ready to tear me to pieces , who had unsheathed his sword for
the contest, and who said:

Can you familiarize people with similarities and corresponden-

Sasar invited me to that which , were I to decline it, I would roast over the
live coals of a fearful, blazing fire.

I have been saved, praise the Lord , from every death-kindling danger, on
the day it sides with Sasir .

See W, 511, n. 5; I) , 443 , n I . Sasir is a variant form of the name Sasar,
10 Both these expressions are equival ent to the English "he is neither fish nor

fowl."
II W thinks this is the transmitter of ~adfts Muhammad ibn al-Hasan ibn 'l sa

(343/ 954-440/ 1048) son of the 'Abbasid Caliph al-Muqtadir Billah (295/ 908­
320/932), (on whom , see E.l. 2, VII, 541-542). I) , in contrast, thinks that this is
the far more famous Basran philologist Ibn Durayd (d. 322/934), (on whom , see
E.J. 2, III , 757-758).

12 Namely, the legend concerning Sasar.
13 Read 'clay-hi with I) , rather than 'olay-ka with W.
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ces? Do you have anything written or erased to your name? Is it
your purpose or intention to acquire knowledge?

So I replied:
Cer tainly! Of course it is, nor will I be a burden or a load to you!
H e said:
Then you have satisfied!" your hunger and thirst, and your fra­

grance and perfume will be sweet."
And he recited [mujtat.t.]:

Never disregard my quarrelsomeness, since you have mentioned
my deceptiveness.

Do you not observe that asceticism is my condition, my voca­
tion, and my bedding?"

For I have rejected a Time when the back of a noble steed was
my bed .

One day, I am at Sal'!' and another , at Iras."

Hudayl!? preserves my you th by means of T abi t'" and Ijiras.21

I am a lamp exha usted from long burning, whereas other peo­
ple are moths.

I am the leading jurist of my Time. If only Time would provide
me with someone to bribe me!

1< Vowelizing nilta with I) , rather tha n niltu with W.
15 Vowelizing tibta with I) , rath er than tibtu with W.
16 Ifiirafi ('my bedding') can also mean 'the means of my wrongful seizure of

prop erty' , hence this is a pun.
17 T he na me of a place near Medin a, of a moun tain in the ancestral land s of

the tribe of Hudayl, and of a place be tween Najd and the Hij az (see ]. G.W , I,
5, and passim).

18 The nam e of a mountain (see ]. G.W , I, 181 , and passim).
19 A fam ous No rth Arabia n tribe (see £. 1. 2, III , 540-54 1).
20 Possibly the famous pr e-Islami c outlaw poet l :ab it ibn J abi r ibn Sufyan ,

known as T a'abbat a Sar ran (see M53, n. 18, above).
2' Possibly Huwaylid ibn Murrah , Abu lJiras al-Hudali (d . ca. 15/6 36), another

warrior and outl aw poet (see E.l. 2, I, 136).
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(A lso Rhymed in the Order if the Letters if the Arabic Alphabetl

Al-Sa'ib said:
Weakened" by exha ustion and fatigue, felled by traveling night

and day, and with my strength depleted from climbing and descend­
ing , I tarried with a certain tribe . One day, as its men were be­
ginning to bridle and saddle their horses for the hunt, I suddenly
saw a noble youth, bright as a torch or a lamp, who was strutting
proudly in his striped Bedouin rob e and long sword-suspensory.'

H e said:
Have you seen that arrogant old man who, when he goes down

to water , roils its purity, draws up all that remains of it, complains
of his need , claims to be a native of Ahwaz," often encourages
generosity, and forbids obst inacy and stubbornness; the one who
dem eans and degrades himself by begging , who displays profundity
and depth in his conversation, of whom riders and mounts com­
plain , to whom gifts and presents are offered; the outlaw of all
outlaws and slave" of all slaves, whom no predicam ent inca paci­
tates, and whom no relat ionship or undue assumption reduces to
poverty? I swear by God that, if I only knew his dir ection and
proximity, I would violate the oath and compact I mad e with him ,
and that , even if I had to climb as high as the clouds, and tear my
reins to pieces to reach him, I would wreak vengeance upon him,
and bring ab out his death single-handedly.

Al-Sa 'ib said:
So we asked him :
o very rem arkable sir, and very obedient friend, of whom is this

I T his maqdmah appea rs as no. 39 in O.
2 As is the case with the previous two maqiimahs, the final rhyme-consona nts of

this one are also arranged in pairs, but the alphabetica l orde r followed is differ­
ent ; " b, j , d, h, w, z, \:1 , t, y, k, I, m, n, s, " f, d , q, r, s, t, 1, 0, d, z, g (plus three
lines of verse rhymed in -!i!gI), s (plus five lines of verse rhymed in -nasI).

3 Reading rarl!yati with 0 , rather tha n radiyati with W.
4 T his means that he was very tall.
5 A city in southwest Iran , on the Kurun River. It was an importa nt Arab

trading center in the thir teenth and four teenth centuries AD (see £. 1. 2, I, 305).
6 Mamliik; specifically, 'a white slave'.
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description ? M ay the storming wind not abandon him for, in you ,
he has stirred up a vicious, hissing serpent, and imposed the task of
coming and going up on you .

The you th said:
The old man of whom I speak crossed my path in Wad! 1-'Aqiq,7

simultaneously exhibiting a coarse appeara nce and a refined ton gue.
I had a mare possessing honorable qualities and good breeding,
mounted on which , I was able to leave other hors emen far behind
me, and defeat any enemy who strove to prevail against me. But
that cowardly old man averred that he had no food or shelter for
the night , and that he could make good use of my mare to hunt
over the bare sand dunes, so I came to his rescue, by providing him
with one groom to arouse, and ano the r to move the animal for­
ward. Thereup on , he went off to the soft sands and salt flats, and
said to the two men :

H ave you no sensei" Don't you know that I am the cleverest of
the clever , and the most excellent of those who flee and depart?

AI-Sa' ib said:
T he elegan ce of the youth's expressions moved me, while his

plight deeply offended me, so I journeyed along with him until,
suddenly, we beheld a rid er with some bu ckets and vessels in hand,
who was avoiding, and evading us, while saying [mujta11] :

o my soul, avoid, elude, and evade your companion,

And be content with the lizards and vessels you have found in
the desert.

You are depleted , my sustena nce, though I have done as mu ch
as possible to avoid your depletion!

Al-Sa 'ib said:
So I said:
Abu Habrbr
H e replied :

7 Between Medina and al-Far', the latter lying a four-day journey south of the
form er (see ].G.W , I, 874, and passim).

8 Emendin g I) and W's tabbiil] to taMb.
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No . I am , instead, Abu l-Nasnas.? Don't you see the lizards and
snakes 10 I possess?

Then he turned away from me, saying [bqfifj:

o Abu l-Gamr, do not blame a needy man whom exile has
dubbed Abu l-Nasnas.

Long have I str iven , but I have only had luck in hunting lizards
and snakes.

My sustenance has been consumed, and my efforts are distres­
sing, but the luck of a nobl e youth increases as life advances.

In God's name, have you ever seen the like of a freeborn man
deceived by the idle words of a drunk?

Leave aside the derivative text , and get to its source, so that
you may flout traditional principles.

9 A legendary highwayman of al-Saraqustf's tribe of Tamim, who used to
hold up caravans in th e company of small bands of Arab s. H e was on e of those
who boasted of highway robbery, and expressed his astonishme nt at any noble
youth who was able to accep t poverty when spoils were readil y ava ilable to the
outlaw. He is said to have composed the following lines of verse:

For a noble youth, death is preferable to th e pa ssive acceptance of want, or
to a patron whose wat ering places are hovered over.

Even a desolat e wasteland against which the sandgrouse wage war, and through
which his camels convey Abu Na snas by night, is preferab le to it.

See Abu l-Faraj al-Isbahani, Kitab al-agan: (n. pl. , 1868), XI , 45.
10 Consumed by Bedouins in times of dearth.



Maqiimah 59'
(In the Order of the Arabic Alphabetp

Al-Sa 'ib said :
Opinions and passions made a mockery of me, and happiness

and adversity gripped me by turns, until I bade farewell to youth
and parted from my loved ones . Then, I went about my business
down a certain path, directed by the star that shines in the dark,
feeling enthusiasm for hermits and ascetics , traveling at a swift camel­
trot in the course of my endeavors, save that, because of my soul's
love of glory and prestige, it acquired the disposition of one who
oppresses and rejects people. Despite this , I advanced slowly, dis­
covering that I was vain, and proud of my knowledge, until I heard
that a preacher had arrived from the land of Hijaz;" one who was
gifted with purposefulness and concision, who left good in men's
minds and very much improved their souls, as if he had rent their
hearts and written lines of right-guidance upon them.

Al-Sa'ib said:
Therefore, I sought him out, I heard him read one verse from

the Qur'an, and comment upon another, and I observed a wonder
and a miracle in what he was doing. Then he began to say:

o people, the greatest piety lies in asceticism, as the greatest
fragrance lies in musk. Lo, intention is the mainstay of any act, just
as an act is an advance scout for hope. Vanity is destructive, the
lucky man is the one who seeks to restrain himself and repents, for
Satan the deceitful has various kinds of ropes and bonds that cap­
ture an intelligent man he has hunted down, and that prevent his
escape. Among the most seductive of these , and the most ominous
to overcome, is the love of glory and honor, and riding on the
mount of carousal and intemperance, which can turn a highland
into a lowland, leave a glance lowered in shame, transform obe­
dience into rebellion, and the barren into the pregnant. Therefore,

I This maqamah app ears as no. 40 in O.
2 In this maqiimah, the rhyme-consonants of the prose section arc arranged in

the same order as in the previous one . This is followed by a ten-line poem
rhymed in -sas!.

3 A highland region in northwest Arabi a (see E.I. 2, III, 362-364).
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o friend of Time's days and months, what good will superficial
distractions do your Despair , 0 despair of this creation! Otherwise
you will suffer misery and harm! Watch out for Death and your
final hour, and beware of hatred! How close to your affairs it stands,
and how it tarnishes them! Your drink becomes vitiat ed, and your
food, adulterated! Oh woe unto him in whose soul arrogan ce is well
established and firmly rooted, so that he eradicates and deletes
piety from his breast! 0 my Lord, in You do we seek refuge, and
from You do we seek shelter!

Al-Sa'ib said:
Thereupon, I marveled at his command of words, at the inten­

sity with which he feared God and safeguarded all things holy, and
I said:

This is an ample' form of merit and a gifted" tongue.
I scru tinized him , and 10, he was Abu Habib, so I asked :
Is this sincere advice or a deception? Is it dew, or a drizzl e?
Then he scrutinized me, and recited [bifdl:

o Abu l-Gamr; 0 light-hearted one : my dew, my downpour,
and my drizzle are all yours .

How often does Time lead you far away, decking you 10 the
camel-ha lter and no se-ring? of its adversity,

When , of old , every sort of brave and active man has attained
glory and achieved his hop es!

Among humans, you are of ancient, nobl e lineage, hence, why
do you associate with spa rrows?

When the eagle cries out , small birds in their nests are wary of
it.

• Vowelizing rna la-ka with 0, rath er than mdlikun with W.
S Adopt ing the manu script variant sabig (0 , 451, n. a), rath er than faY with°and W, since the alphabe tica l sequence requires tha t the rhyme-consonant be

gayn, not 'ayn, in this position.
6 Adopting the man uscript variant nabig (0, p. 45 1, n. a), rath er than naY with

D and W, since the alphab etical sequence requires that the rhyme-consonant be
gqyn, not 'cyn, in th is position .

7 Read ing bifaf with 0 , rather tha n &ufaf with W.
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Go along with people according to their wishes, or else, beware
of the slender arrows shot by archers.

The man of forb earance and intelligence will go astray among
a people whom any fraudulent swindler can deceive.

Thus does Fortune circulate among the creatures of this world,
causing some to weep and others to laugh for joy.

As for want, it is forever hovering overhead: at times, over al­
Gazal18 and, at times , over al-Sas!.9

Therefore, let God water the abode of everyone in need, moisten­
ing it with a copious downpour of rain!

8 Abu Hamid al-G azall (450/ 1058-505/ 1111), the famous Islamic mystic and
anti-philosopher (see E.!. 2, III , 1038-1041 ).

9 There are several individuals who bor e th is name, among whom the most
famous was Abu Bakr al-Sasl, Muhammad ibn 'All ibn Hamid (d. 48511092), a
Safi'ite scholar, who studied in Ghazna , Hcrat, and Nishapur, and served as one
of Abu Ha yyan al-Tawhidi's instructors. See Ibn al-Tmad, Sagarat al-dahabfi ahbdr
man [ahab, ed. 'Abd al-Qadir al-Arna 'ut, et al. (Damascus and Beiru t, 1989), V,
365; E.1. 2, I, 126b.
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AL-MUBARRAD 'S "EPISTLE ON POETRY AND PROSE"





The Epistle ifAhmad ibn al-Waliq
to Abu l-'Abbas Muhammad ibn Yaeid al-limalx,

Asking Him Which if the Two Genres ifEloquence, Namely Poetry
or Prose, is Superior, and the Reply ifAbu l-'Abbas to it. l

In the nam e of God, the Co mpass iona te, the M erciful!

Ahmad ibn al-Waliq wrote to Abu 1-'Abbas Muhammad ibn
Yazld al-Timall, the gramma rian:

May Go d prolong your duration and make your glory end ure. I
would like-may Go d strengthen you- to know which of the two
genres of eloquence is the more eloquent: (I) That of poetry, or (2)
That of orations, prose discourse, and rhymed prose < and which of
the two, in your opinion- may Go d strengthen you- is more elo­
quent>.2 Inform me about the above subject, may it please Go d.

Thereup on Abu 1-'Abbas wro te back to him:
May God prolong your duration an d make your glory endure.

You have asked- ma y God strengthen you- concern ing the two
genres of eloquence, nam ely poetry arra nged in regular order, or
the irr egular discourse of prose, which of the two is worthier of pre­
eminence, and more deservin g of all-inclusive perfection , while the
subject about which you have enq uired- may God strengthen you­
is one of the problems studied by the intelligent and the learned .
All that follows, of which you are the culmina tion and summit­
may Go d therefore increase, not diminish you, and eleva te, not
br ing you down- is the answer to what you have asked, na mely,
that it is the duty of eloq uence for the signifier to enfold the signi-

I Abu l-Abbas Muhammad ibn Yazld al-Tirnali is al-M ubarra d, the famous
eastern philologist. Born in Basra in 2 10/826, he studied there, and refers repea t­
edly to the famous Basran Mu 'tazilite, al-jahiz, whom he met in person . After
246 /860 , he settled in Baghdad, where he died in 284/898. He was the leader
of the Basra n, as opposed to Ku fan, school of philologists. His al-Kiimil is a major
adab work. See E.I. 2, VII , 279 -282 . T he identit y of Ah ma d ibn al-Wajiq is
un known , as is tha t of severa l oth er individu als mentioned in the "Epistle." The
Arabic text and a study of this pr eviously un translated epistle, which provides
some backgro und for al-Saraqusti 's "Maqdmali 40 (O n Poetry and Prose)," may be
found in G ustave von Grunebaum, "al-Mubarrad 's Epistle on Poetry and Prose,"
Orientalia (new series), X :4 (194 1), 372-382.

2 Redundan cy in the original.
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fied , for the words to be carefully chosen, and for the compo sition
to be skillful, so that each word will be in harmony with the one
that follows, and support its partner ; so that what is unclear will be
made clear by it, and so that superfluous wording will be omitted
from it. If these requirem ents are met equally, both in the irregular
discourse of prose and in the regular discourse called poetry, neither
of the two genres is supe rior to the oth er. Neve rtheless, the com­
poser of regular, poetic discourse is more laudable, insofar as he
produces the sam e product as his opponent, while adding rhythm
and rhyme to it, for rhythm causes constraint, and rhyme requires
ingenuity. Yet one feature remains common to the two types of
composer, that is not part of the requirements mentioned above,
which are encountered when one listens to their words, but which
mu st be taken into considera tion when they speak, in order to
determine which of the two composers exhibits stronger mastery,
greater liberality, less effort, and less harshn ess in speech, so that it
ma y be recognized which of them is pre-eminent, while the elo­
quen t have investigated what is even less significant than this fea­
ture. Concerning the above, they have not ed that al:Juma1)j"3 deli­
vered an orat ion which he composed skillfully and expe rtly, yet he
had a gap between his two bu ck teeth so that he used to whistle
when he spoke, hence Zayd ibn 'Ali ibn al-H usayn" replied to him
in words couched in the sam e rhythm and exhibiting the same
excellence in composition as that found in al-j umahi 's speech, save
that Zayd surpa ssed him in oral delivery because he was free of any
such defect of whistling. Thus, 'Abdallah ibn Mu 'awiyah ibn 'Abdallah
ibn Ja'far5 said [kami~ :

Its critics were few, and its measure was full, whereby Zayd
gained an undeniable pre-eminence over al-j uma hi.

Let me provide you with an example of what has been said
about the two genres, to clarify what follows for you , may it please
God. Al-A'sa6 said [mutaqarib]:

3 Ibn Sallam al-jumahi was an early rhetorician and student of poetry (see E.1.
2, III, 927-928).

• He was a grea t grandson of the Caliph 'All, and died ca.125/743 (see E.J.
2, I, 402b).

5 He was a great grandnephew of the Caliph 'All (see E.J. 2, I, 44, and passim).
6 A famous pre-Islam ic poet and author of a muallaqah (see E.!. 2, I, 689-690).
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Even in summer, she feels as cool as the chill of th e bride's
girdle, on wh ich saffron has been sprinkled ,

And she feels warm on a night so cold that dogs cannot bark,
but merely whine."

These words were, at first , accep ted and conside red beautiful;
th en it was alleged , to find fault with them, that al-A'sa couche d
the m in two lines of po etry, th ereby unduly prolonging his dis­
course, and that th e following words by T arafah8 were better [kami~ :

Sh e drives off the cold with her intens e warmth, and th e strong
heat of midsummer , wh en it arrives, with her coolness."

It was claimed that th e above single line was more compact and
concise, whil e fault was found with T arafah 's words [rama~:

They are lion s of th e thicket , for after th ey have drunk, they
bestow every surefooted , fiery steed, as a gift.

Then th ey depart in th e evening , with th e redol en ce of musk
on th em , wrapping th e ground in th e fringes of their mantles. 10

Then it was stat ed : "Suc h people give gifts only wh en th eir minds
ar e befuddled; as for what is truly superior, it is wh at 'Antarah II

said" [kami~ :

For when I drink, I squande r my wealth, whil e my honor re­
mains intact, unharmed,

And wh en I am sober, I am not remiss in gene rosity. My qu ali­
ties and my gen erous behavior are exactly what you know th em
to be. I 2

7 AI-A'sa, Diuxin (Beiru t, 1966), p. 76, II. 8-9. He was a pre-Islam ic poet, and
author of a muallaqalt (see M30, n. 43, above).

8 A famous pre-Islamic poet and author of a muallaqah (see M30, n. 15, above).
9 T arafah ibn al-Abd, Diioan, ed. Karam al-Bustani (Beiru t, n. d.), p. 53, I. 1.
10 Ibid. p. 55, II. 5-6.
11 A famous pre-Islamic poet and author of a muallaqah (see M30, n. 32,

above).
12 'Antarah ibn Saddad , Diio an (Beirut, n. d.), p. 122, II. 10-11. The passage

is from the poet 's Muallaqah.
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In this way, 'Antarah announce d that his generosity was con­
sta nt, and that he did not suffer, while drinking, from what might
later besmirch his hon or. Then it was said: " It is skillful and beau­
tiful, save that he couched it in two lines of poetry. Surely he did
not spe ak as well as Imru' al-Q ays" 13 [tawf~ :

This is true munificen ce, thi s is true beneficen ce, thi s is true
loyalty, and thi s is tru e bounty both when he is sobe r and when
he is drunk.!"

As for words in prose and in verse, let me inform you how their
content is expressed, and of the sup eriority of eithe r over the other,
according to the standards prescribed above for composers in either
of the two genres. Somebody said to al-RabI' ibn Hujayrn when his
piou s exertions, his immersion in devotion, his total dedication to
fastin g, prayer , and the rem aining paths that lead toward virtue
had been noticed: "Yo u have killed your soul." H e repli ed: "I seek
its rest," while one of the poetsl' said to his famil y, on this same
subject [tawf~ :

I will wish my house to be remote from you, so that you may
draw near again; and my eyes will shed tears, so that they may
be dri ed aga in.16

H e mean s: "I will go abroad and she d tear s which will event ua lly
prolong my stay with , and proximity to you." Similar to the above
are the words of the ea rly poet 17 [tawf~ :

Sulaym a says: "If you had staye d, it would have given me joy,"
yet she does not know that I am wander ing aro und with the
ultimate int ention of stay ing .

This second line is clearer and more lucid than the first. Yet the

1:\ A famous pre-Islamic poet and author of a mua llaqah (see M30, n. 7, above).
14 Irnru ' al-Qays ibn Hujr al-Kindi, Diuidn, ed. Ibn AbTSanab , (Algiers, 1974),

p. 248, I. 19.
1:, The 'Abbasid love poet al-Abbas ibn al-Ahnaf (d . ca. 191/ 807), (see E.!. 2,

I, 9- (0).
16 This line is not includ ed in the poet 's D fwiin (Beiru t, (965), but see al­

Mubar rad, al-Kamil (Beiru t, 1986), I, 263, n. 2, where it is attributed to him.
17 The pre-Islamic poet 'Urwah ibn al-Ward (see E.!. I , IV, 1047). See al­

Mubarrad, al-Kiimil, I, 262 , where the line given below is att ributed to him.
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most beautiful and skillful version of this theme that has ever been
produced is that found in the words of Abu Tammam Habib ibn
Aws al-Tayyi'Il'' [wqfir]:

o mistress well-versed in lamentation, pray, how many separa­
tions have come about in earnest, yet have been the heralds of
reunion.

The joy of homecoming touches him alone who has become
acquainted with the grief of separation.l''

The above is beautiful and skillful, in contrast to its source, which
we have cited before it. Among the statements I will quote, on
account of the similarity of their themes, is that of al-Hasan: "A
man who cannot count a living ancestor between himself and Adam
is related to him by death." This is close to what he borrowed from
the words of Labld/" [tawl~ :

And if your knowledge does not avail you, take warning; per­
haps the fate of former centuries will console you.

For if you cannot find any ancestor since 'Adnan and Ma'add21

still alive, let reproachful females restrain you .22

The words of al-Hasan are more concise, while the words of
Labld are more rhythmical, but the first usage of this theme is to
be found in the words of Imru' al-Qays23 [wqfir]:

Spare somewhat of your blame, reproachful mistress mine, for
my experiences and descent are enough to guide me.

My roots are intertwined with the Root of the Earth, while
death snatches my youth from me. 24

18 The famous 'Abbasid panegyrist (d. ca. 236/850), (see E./. 2, I, 153-155).
19 Abu Tammam, Diuuin, ed. I1Iya al-Hawi (Beirut, 1981), p. 353, 11. 3-4.
20 A famous pre-Islamic poet and author of a muallaqah (see £.1. 2, V, 583­

584).
21 Descendants of Rabr'ah, and ancestors of the Northern Arabs (see £./. 2, V,

894-895).
22 Labid ibn Rabr'ah al-'Amirl, Ditodn; ed. Ihsan 'Abbas (Kuwait, 1962), p.

255, n. 3-4.
23 See n. 13, above .
21 lmru' al-Qays ibn Hujr al-Kindi, Diioan, p. 223, II. 1-2.
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The "Root of the Earth" is Adam-may peace be upon him­
while the poet's words "my descent is enough to guide me" mean
"When I trace my descent, I discover that my forefathers and ancestors
are all dead, from which I deduce, without a doubt, that I am
mortal. " This is a purely Arab way of expressing oneself and-may
God strengthen you-it represents a competition among similar
and equal members of creation. But if the words of the Prophet­
may God bless and save him-were to appear, you would observe
that he is clear in every kind of discourse, that he rises above every
genre of speech, and triumphs over every form of expression. For
this reason , conc erning the influence of Time and the passing of
lifespans, different statements have been made, all with the same
meaning. Thus, the Prophet-may God bless him-said: "[ .. . .
. . . . . . . . . . . . . . ]. "25 Therefore, try to understand the difference
between the two forms of speech and the low rank of all such
statements in contrast to what the Prophet said-may peace be
upon him-even if his words were the goal toward which other
speakers aimed. Labid ibn Rabt'ah/" said [kamilJ:

My lance never softened because the straightener pressed it;
instead, my experiencing of dawns and nightfalls has softened
it.

While still in good health, I have fervently asked my Lord to
heal me, for health is a disease .f?

Labld means: "Today's health inexorably brings me nearer to
the appointed hour of my death," and similar to that statement are
the words of al-Namir ibn Tawlab28 [tawl~ :

Lasting health and wealth make the brave young hero happy,
yet how do you think lasting health will act eventually?

The brave young hero suffers a reversal after having stood
upright and enjoyed good health: he collapses when he wants
to rise, and must be carried. f"

2' Lacun a in the orig inal.
2'i See n. 20, above.
27 Labrd ibn Rabi' ah al-'A.mirl, Diuidn, p. 371 .
28 A 'T ransitional' poet (see E.!. 2, VII , 951-952).
2" Al-Buhturi, al-Hamdsah; ed. L. Sayhu, 2d ed. (Beirut, 1967), pp. 95-96, no .

432 .
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Al-Humayd ibn Tawr30 said [tawl~:

I see that my eyesight has betrayed me after I have enjoyed
good health, yet it is enough of a disease to be sound and in
good health.

The two faces of Time do not tarry; neither its daytime nor its
night, when both seek to reach that for which they have aimed.I!

On this theme Abu l-Hasan said: "A Bedouin was informed: 'So­
and-So died in the best of health' . He replied: 'Can one at whose
neck lies death be healthy'?" Observe such words containing no
superfluousness and no lack, whose theme is not overly lengthened
or unduly shortened; contemplate their splendor and purity. Abu 1­
Hasan means: "Health is enough of a disease," yet what words
could be more full of warning, and what rebuke could be gentler
to the heart? Indeed, these words are beyond comparison, and the
idea they express is above being encompassed by any other state­
ment. Yet should the subject of the Qjir'an arise, you would ob­
serve a thing that is unique, and words that are set apart from all
others. Do you not see that God made it the Evidence, the An­
nouncement, the Summoner, and the Proof? Lo, the lamp was
placed only before the seeing man who sought light, not before the
blind man who had lost his sight . One of the poets32 said, in de­
scribing a group of people who knew poetry by heart but did not
understand whether or not its composer excelled in any given state­
ment, or enjoyed pre-eminence over the words of many other
members of creation <so he said>33 [tawl~:

They are beasts of burden carrying poems; they have no knowl­
edge of which among those poems is excellent, apart from the
knowledge camels might possess.

By your life, the camel does not know, as it bears its loads in

30 An Arabic poet of the seventh century AD (see £.1. 2, III , 537).
3\ Al-Buhturl, al-Hamdsah, p. 96, no. 435 .
32 He was Marwan ibn AbI Hafsah, a poet from the end of the eighth century

AD (see £.1. 2, VI, 625-626).
33 Redundancy in the original.



562 APPENDIX 2

the morning or in th e evening, what is inside the sacks of grain
it carries.I"

How different is th e above from the words of God-may H e be
exalted- "Verily those who have been laden with th e Torah, but
th en failed to bear it, are like th e example of the donkey laden with
books."35 Al-Uansa'36 said , while mourning for her brother Sahr
[wtifir] :

Were it not for the abundance of those who bewail their broth­
ers around me , I would have killed myself from grief,

Yet none of them weep for anyone as remarkable as my brother ,
despite which , I console myself for the loss of him by adopting
re signation. V

God-may H e be glorified and exa lted- said to the polytheists :
"It will be of no avail to you, on th e Day ofJudgment, if you have
comm ited an injustice, that you will be partners in punishment. v-"
In his epoch, Ardaslr ibn Babak39 declared : "T he An cients among
us used to say: 'Killing decreases killing' ." H e meant: "Whe n a
murderer is killed, another is shielded from exposure to being
murdered," whil e suc h words are better than others similar to th em.
But when [God's] words-may H e be exalted and glorifi ed- ap­
pea red : "And for you, in th e law of equality, there is life, 0 men
of understanding.vt" there appeared th at against whi ch there can
be no obj ection, and of which th ere can be no imitation , whil e His
words "0 men of understanding" constitute a second artistic excel­
len ce. Let us, th erefore, bless God Who has no equal.

3. See al-Mub arrad, al-Kiimil, II , 1037.
35 Qur'an , 62:5.
36 She lived from ca. AD 575 to 24/645, and is famous for the elegies she

composed on the death of her two brothers (see E.I. 2, IV, 1027).
37 See al-Ha nsa' , Diiodn, ed. Karam al-Bustani (Beirut, n. d.), pp. 74-75, II. 9,

12.
38 Qur'an , 43:39.
39 A Sasanid emperor (see £.1. 2, I, 626; VIII , 70-33).
W Qur'an , 2:179.
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The epistle is recorded in the handwriting if
'Ali ibn Hiliil

who praises God-may He be exalted-fir His faoors,
and calls down blessings

on His Prophet Muhammad,
and upon the latter's

family .
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ARABIC BIOGRAPHICAL WRITINGS
ABOUT AL-SARAQUSTI





Ibn Bassiim'

And I recited, by the litterateur Abii l-Tahir Muhammad ibn Yusuf
al-Askuri [sicJ,2 so named after a village of his in the province of
Zaragoza [basil]:

o branch, whose dew causes it to quiver; whose poise prevents
it from swaying,

Youth does not sway your flanks, nor does pride incline your
neck toward it.

Passion has deceived you about our umon, so contend with
passion and avoidance.

Every careworn person but you has become enamoured, lack­
ing in stature, madly in love.

How many a lofty hilltop of glory have you won while you are
yet a youth,

And how many a trenchant utterance about generosity have
you emitted, since you are a just guarantor

Who awes with his splendor, is glorious in his rank, escapes
with his sword, and surpasses in his generosity.

From it comes:

If you encounter him, he is all of mankind in one, although he
is singular and unique.

I will give encomium its full share of you; a share that Time
will preserve, so that it does not perish.

I Abu I-Hasan 'All ibn Bassam al-Santarini, al-12abfrahfi mahiisin ahl al-Taeirah,
ed. Ihsan 'Abbas (Beirut, 1979), part 3, II , 909-912. Ibn Bassarn fled Santarem
when it was taken by Alfonso V of Castile, and went to Cordoba in 493/1100.
Later, in Seville, he compiled his al-12abfrah. He died in 543/1147. He wrote
largely about his contemporaries, but on many occasions, he goes as far back as
the beginning of the eleventh century. See E.I. 2, III, 734.

2 One MS records the form al-Askadiri.
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From another poem of his, in which he addresses Rafi' al-Daw-
lah ibn Sumadih," comes [tawf~ :

Lo, you who convey gree tings from me to al-Rafi', as the per­
fumed breeze awakens the garden,

I lacked a messenger to convey my greetings to him , hence
passion and longing carr ied them on my behalf,

Whil e a disturbing love reminded me of him , time and aga in,
as an aged wine causes one to take one draught after ano ther.

H ence, would that I knew wheth er a single thought of his will
turn my way, and if a single word of min e will convey reme m­
bran ce of me.

I fear lest a secret enemy become palatable, and I am wary of
the deceit of public enemies, and much conce rne d.

You are not the one who sunders the bonds of love, and you
are not the one by whom one is tested and worn out.

And he composed, to thank him for a favor he had done for one
of the sons of al-Radi, Yazid ibn al-Mu'tamid ibn 'Abbad [tawf~ :4

T oward you, Rafi' al-Mulk, are praises dir ected , and because
of your nam e do places of martyrd om becom e eminent with
the passing of Time.

You have traversed an initial path in generous acts; yours is the
excellence, 0 lead er and guide who traverse it.

And you have unsheathed , in front of glory, a sha rp sword of
generosity; how excellent is the defend er and protector of the
sanctua ry of glory.

3 Abu Yahya Rafi' al-Dawlah was a son of al-M u'tas irn ibn Sum adih , king of
Almeria. The latter reigned from 443/1 051 to 484/ I09 1 (See E.!. 2, VII, 775­
776). His son was a poet in his own right. For examples of his poetry, see al-Fath
ibn Ijaqan, Matmah' al-anfus toa-masrah al-ta'annusfi mulahahl al-Andalus, ed. Muham­
mad 'All Sawabikah (Beirut, 1983), pp . 222-225.

; Al-Mu'tamid ibn 'Abbad, the poet-king of Seville, was born in Beja in 432/
1040, ascended the throne in 46 1/ 1058 and , after being deposed by the Almo­
ravids in 484 / I09 1, he died in Aghmat , in 487/1095. His sons did not reign (see
E.!. 2, VII, 766-768).
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You relate to the raincloud, whose downpour is universal ; before
your generosity, he who is absent and he who is present are
equa l.

Because of you , the genero us acts of others becom e jealous, for
whenever you perform such acts, they return as profits, by
reason of your abundance .

The wonders of your glory cause every individual to speak , for
you ar e singular, unique in creation.

And when you saw that conquest was a garden for dominion,
a rip e fruit in it withered , and its wells dri ed up .

So sweet were the waterholes of that garden, that a wanderer
halted, and a scout pitched his tent in them.

H e was given to drink from a great bu cket holding the fresh,
cool water of your favor , and was rained upon by one of your
generous clouds,

For he found that the bough of his life was succulent and leafy;
that the sides of the branch of his youth were pliantly swaying.

And Fate brought peace back to him, after many a stubborn
enemy, brought on by Fate, had waged war again st him!

He was an offspring of glory whose rop e Fate had severed , but
one far more glorious j oined his rope togeth er again.

Your fath er is Ibn Ma'n ," and al-Mu'ayyad" is his grandfather ;
a heroi c gra ndfather and a father ha ve elevated both of you.

You have given generously of your kindness and conferred honor
with your munificence, hence, in me, a gra teful one praises and
salutes you.

I am a gua ra ntor , and my rhymes are the guara ntee for a
gratitude that poems offer to T ime,

5 Ibn Ma'n is al-Mu'tas im ibn Sumadih, king of Almeria (r. 443/ 105 1-4841
1091), (see E./. 2, VII , 775-776).

6 Al-Mu'ayyad is Hisam II, Umayyad Caliph of Cordoba (r. between 365/976
and 399/ 1009 , and again between 400/ 10 10 and 403/1 0 13), (see E.!. 2, III , 495­
496 ).
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Hence, while glory takes pride in you despite the passing of the
days, remain with your luck intact and your fortune on the rise.

He composed a long poem, in which he addressed al-Rafi' from
Granada, while he was on the road, the beginning of which goes
[tawf~:

Lo, have my greetings reached al-Rafl' , as a seal is broken to
release fragrant musk?

And has eulogy visited him on my behalf, as his wine intoxi­
cates the flank of Time?

May God's peace be with you: As for my longing, it is felt in
sorrow; as for my tears, they flow in a stream.

Just as a sword trembles on the day it fears you , I have been
familiar with you and gen erosity, through my remembrance of
you as an intimate friend .

And my inclinations turn me toward you , just as a lover be­
comes used to ardor and desire.

Your loftiness keeps me company in every town, as if my moving
about in the country were a stat e of being settled,

And if I stray during my night travels, you raise for me your
domes and tents that tower above al-Suha.?

You wage war against princes and eminent rulers who erected
them at the beginning of tim e.

Hardly had they heard you mentioned, when my riding cam els
yearned, and I too was made to yearn by the longing and
lowing with which they crossed the desert.

For they arch their necks like bows, while we, in our determi­
nation to travel through the land, are arrows.

I give them the hop e that your eminence lies ah ead of them,
so they will abandon the fragrant mano' growing on rugged

7 A very dim star in Ursa Major , that is hard to see, and was, therefore,
considered a symb ol of the unattainable (see M31, n. 20, above).

8 Silex or marum, an aroma tic plant favored by camels (see M47, n. 6, above).
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ground, and find it foul-smelling in comparison with you.

Has it reached them that your abodes are far away, and that
what lies behind is followed by what lies ahead?

So I said to them, when the pain in their footp ads had hurt
them, and their withers and humps had been oblitera ted:

"W hen you set down your camel-saddle before Ibn Sumadih,
night-travel will be forbidden to you; yes, prohibited ."

Wh o will avail my riding camels, so that they may kneel be­
neath his protective shadow, for him to remove their halt ers
and their reins?

And who will ava il me, so that I may find myself in the garden
of his protection , where clouds pour down the rainflow of his
generosity,

So that I may graze on the sides of the great sarhali' of his
generosity, on which doves sing magnanimous deeds,

And so that I may remove the veil from a bright face showing
affection, just as the veil is removed from the face of dawn?

These are water holes in which excellence has loosened its
waist wrapper , and its rule has joined loftiness to glory.

Greetings to such virtues, whenever mention and greetings are
echoed am ong mankind.

H e also composed the following, in imitation of Abu l-Fadl ibn
H asday's'" poem beginning [basI?]:

Lubna made a vow, the fulfillment of which commitments re­
quired: She departed , without fulfilling any of my desires.

For Abu I-Tahir said [baSI?]:

'Ilwah made a promise that desires would be fulfilled . M isfor-

9 A large tree with overspreading branches, native to Najd, under which
camels shade themselves.

10 O n this poet, see Ibn Bassarn, al-!2a&frah, part 3, I, 486-498. T he imitated
poem, which is itself an imitation of an earlier poet's work, is on p. 492.
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tunes distracted her on the day of impending departure.

Your rending sighs did not satisfy her, until your collar and
breast were rent asunder.

She said, when she saw my anguish at parting from her: "Des­
pair not, for Fate is variable,

And for the sake of love and passion, that the terrors of sepa­
ration produce, be not grieved by any further fears.

Replace your despair and distress with hope for, although the
nights may well depart, they can experience reversals.

Between you and me there is a vow I pledge to keep, even
though commitments are sometimes broken."



2

Ibn Baikuioal'

Muhammad ibn Yusuf ibn 'Abdallah al-Tamlmi was an inhab­
itant of Zaragoza who settled in Cordoba, was called Abu l-Tahir,
and was our friend. H e attended many of the lectures of Abu 'All
al-Sadafi,? as well as those of Abu Muhammad ibn Tabit, Abu
'Imran ibn Abi Talid, and Abu Muhammad ibn al-Sid ." He did so
both in Cordoba and in Seville, and from more than one of our
masters. He was outstanding in lexicography and Arabic philology,
and was an excellent poet, who has to his credit some maqiimiit of
his own composition that have been studied under him and are
greatly appreciated. He died-may God have mercy on him-in
Cordoba in Jumada I of the year 638 [sic] .

1 Ibn Baskuwal, Kitiib al-silah (al-Maktabah al-Anda luslyah, nos 4-5 [Cairo,
1966]), II , 588a, biogr. 1291. Ibn Baskuwal was born in Cordoba in 495/110 I
and died there in 578/1183. He finished the Kitiib al-silah in 534 /1139. See E.l.
2, III , 733-734.

2 Husayn ibn Firruh ibn Hayyun ibn Sukkarah, al-Sad afi, Abu 'All was born
in Zaragoza in 444/ 1052. He studi ed in Valencia and Almeria. In 481/ 1088 he
went east, where he spent nine years studying in Mecca, Iraq, Syria , and Egypt.
After returning to al-And alus in 490 / 1096, he taught hadit in Murcia and Al­
meri a, where he also served as judge. He died in the battl e of Cutanda, near
Daroca, in 514/1120. See Ibn al-Abbar , al-Mu'jam Ji ashdb al-qiidi l-imdm AM 'A li
al-Sadofi, ed. Fran cisco Codera y Zaydin (Madrid, 1886), pp . v-x. H e was a
student of Abu 'All al-G assani, and a major Andalusi representative of hadit
studi es in his period. He taught the Sahths of Buljarl and Muslim, and the ]iimi'
of Tirrnidl. The Mu'jam lists 315 of his students. See Maria jesus Viguera Molins ,
et al., Los reinos de taifas: al-Andalus en el siglo XI (H istoria de Espana Menend ez
Pidal , VIII [Madrid, 1994]), p. 515.

3 He was a grammarian and philosopher, born in Badajoz in 444/1052. He
died in 521 /1127 at Valencia. There, he taught Ibn Baskuwal , He is the author
of some twent y works of which few have survived. His Kitiib al-hadii'iq influenced
Jewish philosophy of religion. His lost Commentary of al-Ma'arrf's Saqt al-zand was
criticized by Ibn al-'ArabI, and provoked a surviving counterblast by Ibn al-Sld.
See £.1. 2, I, 1092.



3

The book of the fifty al-Maqiimiit al-lur iimiyah, compose d by the
reliabl e master, secretary, and literary scholar Abu l-Tah ir Muham­
mad ibn Yiisuf ibn 'Abdallah ibn Yusuf, al-T amlmr, al-Sa ra qustl-s­
may God have mercy on him. My transmission of it was based on
his autho rity."

The works of the master, the secre ta ry, the literary scholar, Abu
l-Tahir Muhammad ibn Yusuf ibn 'Abdallah ibn Yusuf, al-Tamimi-i­
may God have mercy on him-namely al-Maqam dt, al-M usalsal, and
othe r collections of his, as well as what he composed in prose and
in verse . My tran smission of everything that he tran smitted from his
teache rs was all based on his autho rity."

I Abu Bakr Muh amm ad ibn Hayr ibn 'Umar ibn H alifah al-Lamtuni al-Amawi
was a philologist and traditionist of Seville. His Fahrasah (ed. Francisco Codera
and J ulian Ribera [repr. Baghdad, 1963]) is a ca talogu e of the works he read and
of the teachers who gave him their ijazat. He was born in Seville in 502/ I I08,
becam e imam of the Mosque of Cord oba , and died in that city in 575/ 1179. See
E.!. 2, III , 837 .

2 Abu Bakr ibn Hayr, Fahrasah, p. 387.
3 Abu Bakr ibn Hayr, Fahrasah, p. 450 .
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Al-Dabbi'

Abu l-Tahir al-Astarkuni. Al-Fat1)2 referred to him as being "Za­
ragozan with regard to his physical place of origin; Iraqi with re­
gard to his intellectual homeland," praising him and reciting, of his
poetry [wq(zr] :

Lo, 0 [.. .], contemplate the horizon of an ardent lover who,
one day, is worried by profound cares.

Hopes, which are unreliable, distract him, yet you do not care
that his hope distracts him.

o imperious lady, in him you took possession of a noble man
whose passion caused him harm, although he himself never
acted with injustice.

Should you call down punishment on his soul, the full moon
would desire to harm you, if it could only do so by sacrificing
itself for him.

And if you are stingy in doing him good, why, how often has
his hand been lavish in doing good!

Nay, by your love , he will never complain to you, even if his
grave should engulf' him in your presence.

I Abu Ja'far Ahmad ibn Yahya ibn Ahmad ibn 'Amirah , al-Dabbi, Kitiib bugya!
al-multamis .ft ta'rf& rijiil ahl al-Andalus, ed . Francisco Codera and Julian Ribera
(Madrid, 1885), p. 517 , biogr. 1552. The poem quoted below is not found in al­
Saraqustr 's al-Maqiimiit al-lueiimiyah: Al-Dabbi was born in Velez, west of Lorca,
and spent most of his life in Murcia. He died in 599/1203. See E.I. 2, II, 72.

2 Probably al-Fath ibn Baqan, who died at some time between 528/1134 and
55/1160, most probably in 529/1134. The following quotation is to be found
neither in his Qalii'id al-iiqyan fi mahiisin al-aydn (ed. Muhammad al-Ttabi [funis,
1966]) nor in his Matmah al-anfus ioa-masrah al-ta'annus fi mulah ahl al-Andalus (ed.
Muhammad 'All Sawabikah [Beirut, 1983]), but the latter existed in three ver­
sions, large , medium, and small , of which only the last has survived. See E.!. 2,
II , 838.

3 Reading ;:.ajarat ' to take possession of, for the text's impossible tafarat ' to leap
over something' (said of a hors e).
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Ibn Sac/d)

Abu f-Tahir Yusuf ibn Muhammad al-Uskurki [sic]:2
From al-Mushibi: He was a leader in the science of lexicography

with whom my paternal uncl e was acquainted. He informed me
that in this field he was an ocean , and that he enj oyed honor and
stature among the kings of the frontier , namely, the Banu Hiid, as
well as among oth er muliik al-tawii'ij, and that most of his panegyrics
were devoted to al-M u'tasim ibn Sumadih, king of Almeria.

From al-Simt:' He is the fragrant garden of belles lettres; when his
clouds are poured out, they flow in abundance. The intention of his
verse is fully achieved in the following words he recited [bas/t]:

o branch, whose dew causes it to qui ver ; whose poise prevent s
it from swaying,

J Ibn Sa'Id al-Magribi, al-M ugnbfi hul« l-Magnb, ed . Sawqi Dayf (12aba'ir al­
'Arab, no. 10 [Cairo , 1964]), II , 44 7-448, biogr. 634. Ibn Sa'td was born near
Gran ad a in 6 10/ 1213, and died in Tunis in 685/12 86 (see E.I. 2, III , 926). The
biography of al-Saraqusti is includ ed in Book V of that part of al-Mugrib dealing
with the east of al-Andalus, and entitled Kitiib ibtisiim al-tagr fi hul« j ihiit al-r agr
('T he Book of the Sm iling Mouth on the Ornament s of the Regions of the Frontier ').
The specific section in which the biograph y is found is entitled Kitiib al-bastahfi
hul« mad/nat Saraqustah ('T he Book of Extension on the Ornam ents of the City of
Zaragoza ').

2 T he nisbah form Uikurk; imp lies a place-nam e Uikurkah. In this biography, we
ar e informed that the place is in the eas t of al-Anda lus and associated with
Zar agoza. Elsewhere in this same work, that place ap pears transliterated as Uikurtan
(see Ibn Sa'Id, al-Mugrib, II , 433). Since some of the poems attributed below to
Abu l-T ah ir Tiisuf ibn Muhammad (incorrect sequence) "al-Uskurkf/ Uskuru" are
the same as those attributed by Ibn Bassam (al-fl abfrah, III , 909-912) to Abu 1­
Tahir Muhammad ibn HisuJ(correct sequence) "al-Askurr/ Askadirl," it is clear that
we are dealing with corru ptions of the nam e al-Astarkiiwi.

3 In 530/ 1135 Abu Muhammad 'Abdallah ibn Ibrahim al-Hijari finished his
Kitiib al-mushibfi garii'ib al-Magrib , accounting for events in al-Anda lus between the
conquest of 93/7 11 and the year 530/ 1135. This work was added to by several
generations of members of the Banu Sa 'Id family, and was finished in Egypt , in
64 1/ 1243, by Ib n Sa'ld al-Magribl, with the title of al-Mugribfi ~uliz I-/vlagrib. See
E.!. 2, III , 926 .

I 'Ujman ibn 'Ali ibn 'Utman, Abu 'Amr, ibn al-Ima m al-Silbi (d. 550/1 155)
is the author of Simi al-jumiin uia-sif] al-la'ali' ioa-siqt al-mutjiin. See Maribel Fierro,
Historic de los autores y transmisores andalusies (H.A. TA .), (forthcoming).
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Youth does not sway your flanks , nor does pride inclin e your
neck toward it.

If you encounter him , he is all of mankind in one, although he
is unique among mortals.

The flanks of poetry quiver on account of him, while enco­
mium inclin es its neck towa rd him .

The following words of his are quoted from an ode in which he
addresses al-Rafi' ibn al-M u'tasim ibn Sumadih [tawl~:5

Lo, you who convey greetin gs from me to al-Rafi', as the per­
fumed breeze awakens the garden,

I lacked a messenger to convey my greetings to him , hence
passion and longing carried them on my behalf,

Whil e a disturbing love reminded me of him , tim e and again,
as the aged wine causes one to take one draught after another.

Hence, would that I knew wheth er a single thought of his will
turn my way, and if a single word of mine will convey remem­
bran ce of me.

H e recited, in ano ther poem addressed to him [tawl~ :

Toward you, Rafi' al-Mulk, are praises directed , and because

5 Muhammad ibn Ma'n ibn Mu hammad ibn Sumad ih al-T ujibi of Almeria
was the second ru ler of the Tujibid dynasty (r. 443/ I05 1-484/ I09 1). Like his
neighbor and contemporary, al-M u'tarnid of Seville, he was a poet. Apa rt fro m
al-Rafi' , he had another son named Ahma d Mu 'izz al-Dawlah. See E.!. ! , VI ,
785-786. Ahmad succeeded al-Mu'tasirn in 484/ 1091, but soon after his acces­
sion, he retired before the Almor avids, and ended his life in Bougie. See E.l. 1,
VIII, 8 19. The T ujIbids were an Arab family. In al-And alus, they split into two
br anches: (I) The Banu H asim of Zar agoza, and (2) the Banii Sumadih of Al­
meria. T he family had originally settled in Ara gon at the time of the conquest
(see E.l. 1, IV , 156-( 58). T he second bra nch was dr iven out of Aragon by the
first, and gained possession of the kingdom of Almeria. See E.!. 1, VIII, 8 19. As
far as is known , al-Ra fi' neve r reigned , but he was a vizier and an accom plished
poet. For exa mples of his poetry, see al-Fath ibn H aqan , Ma tmah al-anfu s wa­
masrah al-ta'annusfi mulah ahl al-Andalus, ed. Muham mad 'All Sawabikah (Beiru t,
(983), pp . 222-225.
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of your nam e do places of martyrdom become eminent with
the passing of Time.

You have mastered an initial path in generous acts; yours is the
excellence, 0 leader and scout who traverse it.

And he recited [wtifir] :

Is he a vicinity whose refreshin g sha dows are abunda nt, and a
pre-eminence whose cool waters quench one's thi rst?

Awake, dear lady! He is the most generou s of dignit ari es, and
the noblest of those for whom camel-saddles are fastened ,

For no lightning boIt toward which I travel by night can fail to
produce rain, and no ocean toward which I ascend can turn
out to be a morning mirage.
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Al-Maqqari:

As for the clan of Tamirn ibn Murr ibn Udd ibn Tabibah ibn
Ilyas ibn Mudar, Ibn Galib 2 also mentioned that they are a numerous
people in al-Andalus, and from them came Abu I-Tahir , the author
of al-Maqiimdt al-lurianiyah. As for Dabbah ibn Udd ibn Tabihah,
he mentioned that they are few in al-Andalus. The latter are des­
cended from Hindif of the branch of 'Adnan.

I Ahm ad ibn Muhammad al-Maqqari, Naft al-tib min gusn al-Andalus al-ratib,
ed. Ihsan 'Abbas (Beiru t, 1968), p. 291. Al-Maqqari was born in Tlemcen in 986/
1577, and died in Cairo in 1041/1632. See E.1. 2, VI , 187-188 .

2 Muhammad ibn Ayyub al-G arn ati , ibn Galib lived in Gr anada in the sixth /
twelfth century. He served Abu Sa'ld 'Ulman, son of the Almoh ad Caliph 'Abd
al-Mu 'min (r. 542 /1147-558/1163), and left al-And alus in 565/ 1169. He wrot e
the lost Farhat al-arfusfi ta'rfb al-Andalus, which is rich in its account of the Arab
tribal settlement of the Iberi an Peninsula, and which is quoted here. See E.!. 2,
III , 771-772 .
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Ibn al-lja('ib l

Muhammad ibn Yusuf ibn 'Abdallah ibn Ibrahim al-Tamiml al­
Mazini. He was one of the inhabitants of Zaragoza who entered
Granada, and studied there with Abu I-Hasan ibn al-Badis. He is
called Abu l-Tahir, and he composed the well-known al-Maqiimdt
al-luriimiyah.

His Status

He was a secretary, grammarian, and poet, relied upon in belles
lettres, being singular and outstanding in that field during his time.
He composed the well-known al-Maqdmiit, and his poetry is abun­
dant and has been collected into a diuuin .

His Teachers

He transmitted knowledge on the authority of Abu 'All al-Sa­
dafi,? Abu Muhammad ibn al-Sid, " Abu I-Hasan ibn al-Ahdar, Abu
'Abdallah ibn Sulayman known as Ibn Uht Ganim, Abu Muham­
mad ibn 'Attab, Abu l-Hasan ibn al-Badis, AbU Muhammad 'Abdallah
ibn Muhammad al-Tujibi al-Dukli," Abu l-Qjisim ibn Sawabihi,'
Abu 'Imran ibn AbI Talid, and others. The judge Abu l-Abbas ibn

1 Lisan al-Din ibn al-Hatib , al-Ihatahfi abbiir Gamatah, ed. Muhammad 'Abdallah
'Irian (Cairo, 1974), II, 521-522. Ibn al-H atib was of Yemeni Arab descent. He
was born in Loja in 713/1 313, and edu cated in Granada. Late in life, he was
accused of heresy and died, in Granada, strangled in prison , in 776/1375. See
E.!. 2, III , 835-8 37.

2 Husayn ibn Firruh ibn Hayyun ibn Sukkarah, al-Sadafi, Abu 'All was born
in Zaragoza in 444 /1052 . He studied in Valencia and Almeria. In 481/1088 he
went east, where he spent nine years studying in Mecca , Iraq, Syria , and Egypt.
After returning to al-Andalus in 490/ 1096, he taught badfl in Murcia and Al­
meria, where he also served as judge. He died in the battle of Cutanda, near
Daroca, in 514/1120. See Ibn al-Abbar, al-Ms/jamfi ashdb al-qiidi l-imiim AM 'Alf
al-Sadofi, ed. Francisco Codera y Zaydin (Madrid, 1886), pp . v-x,

3 On whom , see biogr. 2, n. 3, above.
4 'Al-Rakh' in Ibn al-Abbar, al-Mu'jam, pp. 140-141, biogr. 124.
5 'Ibn Sawab' in Ibn al-Abbar, al-Mu'jam, lac. cit.
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Mada" acquired knowledge from him; he learned from him the
Kiimil of al-Muba rrad.? Ibn Mada ' said: "I relied on Abu I-T ahir in
writing it down." The elderly Qjiranic reciter and preacher Abu
Jacfar ibn Yahya al-Kutami transmitted knowledge on his authority,
and both he and Ibn Mada' mentioned him.

He died in Cordoba at noon on Tuesday, on the 21st ofJumada
I, in the year 538, as a result of a chronic illness that troubled him
for close to three years-God help him!

His Poetry

[Wqfir]:

o mo on , do you rise from a waistband upon a tender bran ch
mad e arrogant by every kind of wine?

Enchantment distributed an aged wine from his eyes, where­
upon he intoxicated every sober person.

Wh en he swayed, he exuded every kind of fragrance, like the
supple willow bran ch in the hands of the breeze.

When he gave greetings , he revived the soul of a lover who was
in the grip of predestined love.

T ime and again, he made his blam e of me palatable, and time
and aga in, he distracted me with libations of wine.

He allowed me to gather the fruit of my aspiration s in safety,
while the wing of night's gloom was lowered.

He also said [kiimiIJ:

I remember one who se sides were soft, whose deep-red lips

6 Andalusifaqlh and gra mmarian born into a famous Cordovan family in 513/
1119. He studied gra mma r at Seville and ~adrt at Ceuta. T he Almoh ad Caliph
Yusuf ibn 'Abd al-Mu'min appointed him qiir/l al-jamifah. He simplified the study
of Arabic gra mmar, and was the most nota ble gra mmarian of his age. He died
in 592/ 1195. See E. Garcia Gomez, Andalus XIII: I (1948), 238-240; E.I. 2, III ,
855-856.

7 He was a famous eastern ph ilologist (see "Preliminary Study," n. 7; "Appen­
dix 2," n. I, above).
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were honey-sweet ; in whom could be found all the rare beau­
ties one might desire.

When I won a single nigh t of union with him - an d nothing but
a love-union can cure the ardent lover-

I moistened the rose of his chee k with my sighs, and remain ed
drinking its water from his mouth.

H e also said [kami~:

The choicest wine resembled his attributes; its drops issuing
from his mouth, and its tast e, from his kisses.

It turned red, and resembled the an emones on his chee k; it
turned fragrant , for he pastured it on his perfum e.

Its sur face was pu re, for it was as though it were fashioned from
the beauty and grace of his radiant chee ks.

It toyed with men 's minds, and felled their bodies, as does his
glance .
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Ibn al-Abbiir'

Muhammad ibn Yusuf ibn <Abdallah ibn Yusuf ibn <Abdallah
ibn Ibrahim al-Tamlml, Abu I-Tahir al-Saraqusti was also called
al-Astarkuwi, becaus e Astarkuy is a fortress, in one of the districts
of Tudela, where his ancestors originated. H e att ended the lectur es
of Abu <AII,2 transmitted many of his works, and authorized others
to transmit the works he had learned from him . Among the works
to whic h I devoted myself, which he also studi ed with Abu <All, are
al-Mu'tali] toa-l-muhtalif by al-Daraqutnf' and 'Abd al-Gani," along
with the latter's work Muftabih al-nisbah, and the Riyiirj al-mutaallimin
by Abu Nu'aym,' the Adab al-suhbalt by al-Su lami," the Hadit of al-

I Abu <Abdallah Muhammad ibn al-Abba r, al-Mu'jamfi ashdb al-qiidi l-imiimAb!
'Ali al-Sadofi, ed. Fran cisco Co de ra y Zaydin (Madrid, (886), pp . 140-141 , biogr.
124. Ibn al-Abbar was born in Va lencia, in 595/ 1199, and died in 658 /1260. His
Kitiib al-Iakmilah li-kiuib al-silah was published by Francisco Co dera y Zaydin (Madrid,
1887). The beginn ing of al-Takmilah (letters alif to j Im) was published by Bel and
Ben Cheneb, Algiers, 1920. See £. 1. 2, III , 673. Anot her work by Ibn al-Abba r
is the Durar al-simtfi habar al-sibt, on the family of the Proph et an d the 'Alids, ed.
A. Ghed ira (see Andalus, XX: I [1957], 3 1-54). In this work , Ibn al-Abbar expres­
ses violent hostility to the Umayyads and gives clear signs of Sr i tende ncies (see
E.I. 2, III , 673). Also ed . 'Izz al-Dln 'Umar Musa (Beirut, 1987). Spa nish trans­
lation: Santiago Mart inez de Fran cisco, Epopeya de los alies: los enfr enlamienlos entre
shiitas y sunnitas relatados P OT U/I andalusi del S. XIII/Ib n al-Abbiir (Madrid, 1990).

2 He is Abu 'All al-Sada fi, about whose disciples the biographical dictionary
from which thi s biography is tran slated (Ibn al-Abb ar , al-lvlujam ), was written.
His full nam e was Hu sayn ibn Firruh ibn Hayyun ibn Sukkara h, al-Sada fi, Abu
'AIL He was born in Zar agoza in 444 / I052. He studied in Valen cia and Almeria.
In 481 / 1088 he went east, where he spe nt nin e years studying in Mecca, Iraq,
Syria, and Egypt . After returning to al-Andalus in 490 / 1096, he tau ght hadi; in
Murcia and Almeria, where he also served as judge. He died in the battle of
Cutanda , near Dar oca, in 5 14/ 1120. See Ibn al-Abbar, al-Mu'jam, pp. v-x ,

3 Abu I-Has an 'All was born in a large quarter of Baghd ad called Dar al­
Qutn, in 306/ 9 18. He knew by heart the Diiodn of al-Sayyid al-Hi myari, for
which reason he was accused of being a Sri. He was a fam ous traditi onist, and
died in 385/995. See E.I. 2, II, 136.

i 'Abd al-G anl ibn Sa'Id (d. 409/101 8) was an Egyptian traditionist who spe­
cialized in isniid criticism. See, Maria J esus Viguera Molins, el al., Los reinos de
laifas: al-Andalus en el siglo XI (H istoria de Espana Menendez Pidal, VIII [Madrid,
1994]), p. 5 18.

5 Abu Nu'ay m al-Isfaha ni was an autho rity on fiqh and tasaunouf. See E.I. 2,
I, 142- 143.

[, An older contemporary of Abu Nu'ay m. See E.J. 2, I, 142-143. He died in
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Hasan ibn 'Arafah, the Amiili of Ibn Aor l-Fawaris, and the 'Awiin
of Ibn H ayrim . He frequentl y heard some of these works all over
again because of the length of time he remained attached to Abu
'Ali, and his extreme care in learning everything the latter transmit­
ted . He was an ind efatigab le tra veler in search of knowledge who
studied, in Valencia, under Abu Muhammad ibn al-Sid; in J ativa,
under Abu 'Imran ibn Abi T alld , Abu Muhammad ibn Iabit, and
Abu Muhammad al-Rakll, and in Cordoba, under Ibn 'Attab,? Abu
Bahr, and Abu l-Q asirn ibn Sawab ," while he attended the lessons
of Abu 'Ali in Murcia. Abu Bakr Galib ibn 'Atiyah and Abu 1­
Hasan ibn Bagis9 corre sponded with him from Gran ad a, Ibn Uht
Ganim from Malaga, and Ibn al-Ahdar and Ibn al-Arabi from
Seville, while he even met some of these individu als. He mastered
lexicograph y and belles lettres, composed al-Musalsal, wrot e al-Maqiimat
al-luzlimiyah , tau ght the Qur'an and transmitted the hadii. The last
to be reac hed," amo ng those who transmitt ed his works dir ectly
from him , was Abu J a'far ibn Yah ya, the preacher in the Great
Mosqu e of Cordoba. It was on his authority that our friend, the
judge Abu J a'far Ahma d ibn 'Ali al-Ansa ri al-Q ur tubi, transmitted
Abu I-Tahir Muhammad ibn Yusuf al-Tamimi's al-Maqiimdt to us,
from the very mouth of their author, whom Abu J a'far ibn Yahya
had heard recite them . One of his poem s conta ined in them is
[kiimilJ:I I

Far from the sin of the wron gdoer is regret, though in commit­
ting terrible sins, he strays from the right path.

They said: "He is free, allowed to roam over the br oad ea rth."
Yet how can he possibly be free, when he is bound by the
shackles of error?

4 12/ I02 1. H is Adab al-suhbah is a work on mysticism. See Mar ia J esus Viguera
Molins, Taifas, p. 530, and n. 158.

7 See Maria J eslls Viguera Molins, Taifas, p. 550.
" Died in 5 14/1 120. See, Maria J esus Viguera Molins, Taifas, p. 547.
9 'All ibn Ahmad ibn Halaf ibn al-Bad is (d . 528/ 1133) was a Grana da n

tradi tion ist and studen t of Abu 'AlI al-Gassani. See Maria J esus Viguera Molins,
Taijas, p. 5 15.

III Readin g mu'tan, rather than maw/all.
" This poem is contained in al-Saraqusti 's " Maqiimah 18" (\Y , p. 177).
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o sinner, you do not know how hot the live embers of garja
wood" ar e, yet the thorns of the tragacanth will be soft as
cotton in comparison with your forthcoming punishment.

Try to turn your grief into the repentance of one who would
make a fresh start, for remorse and regret may well be bene­
ficial to you.

How excellent was the sorrow that joined jacob to right-guid­
ance, until joseph summoned him to safety.' ?

He died in Cordoba from a chronic illness that troubled him for
close to three years, until it killed him in jumada 1 of the year 538 .
Abu Muhammad ibn Galbun, the Qur'anic reciter, informed us,
among others, on the authority of Abu Bakr ibn Hayr, on th e
authority of Abu l-Tahir Muhammad ibn Yusuf al-Tamimi, saying:

Abu l-Tahir Muhammad ibn Yusuf al-Tamlmi studied under
Abu 'All al-Sadafi, while 1 [?]14 was attending the latter's lectures in
Murcia, during the year 508. Then he studied with him a second
time, when 1 was present, during the following year 509. Abu 1­
Tahir Muhammad ibn Yiisuf al-Tamirni told me:

1 read, under the dir ection of Abu l-Abbas al-Razi, on the au­
thority of Abu I-Hasan al-Hawfi, on th e authority of al-Hasan ibn
Rasiq, on the authority of Abu l-Hasan Ahmad ibn Da'ud ibn 'Abd
al-Gaffiir al-Harranr, on the authority of Abu Mus'ab Ahmad ibn
Abr Bakr al-Zuhri, on the authority of Malik ibn Anas, on the
authority of Yahya ibn Sa 'Id, on the authority of 'Urwah ibn al­
Zubayr, on the authority of 'A' isah, on the authority of the Prophet
of God-may God bless and save him-that the latter said: "I have
made God's love" incumbent upon those who have been provoked
but have behaved with restraint."

12 An Arabian shrub of the genu s Euphorbia, the wood of which produces
extremely hot coals (see M6 , n. 14, above ).

13 A referen ce to the story of Joseph , as it is pr esented in Qur'an, 12.
14 H ere, the Arabic text is syntactically garbled , possibly due to a lacuna.
15 Reading mahabbah ' love' for the edition's majabbah 'pa thway' , which is, how­

ever, not impo ssible.
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Ibn al-Abbiir

'Abd al-Malik ibn 'Al l ibn Salm i al-Mada di: Madad is a clan of
the trib e of Gafiq, of the people of Valencia. He was called Abu
Marw an and known as Ibn al-H allad [sic]. H e learned from Abu 1­
T ahir al-Tamimi the latt er 's al-M aqiimiit al-lur iimiyah, and transmit­
ted knowledge on the authority of Abu l-'Ar ab 'Abd al-Wahha b ibn
Muhammad al-Tujlbi , with whom he studied in Valencia along
with Abu l-Hasan ibn Sa'd al-Hayr in the year 55 1. H e participated
in the science of medicine and practiced it professionally. Abu
'Abdallah ibn Nub transmitted the Maqiimiit of AbU l-Tahir al-Tamimi
on his authority. He died around the year 574 or 575. Ibn Salim
mentioned the above to me.

I Ibn al-Abba r, Kitiib al-takmilah li-kitiib al-silah, ed. Francisco Codera y Zaydin
(Madrid, 1887), II , 6 18-6 19, biogr. 1722.
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Ibn al-Abbiir

And Abu I-Tahir M uhammad ibn Yu suf al-Tamiml , known as
al-Asta rkiini , the author of al-Maqamiit al-lueioniyab said, in the poetry
he collected by Abu Bakr ibn 'Arnmar,? the vizier of the Banu
'Abbad: "Among what is attributed to him is . " and he men­
tioned the two lines beginning:

It astonishes me that I yearn for them

but as for the line following these two , he does not include it after
them. "

. .. as Abu I-Tahi r, al-T amlrni , al-Saraqusti recorded in the Diuidn
of Ibn 'Am mar's poetry that he collected, when he edited the above
p iece. '

Ab u I-Tahir Muhammad ibn Yiisuf al-Tamfmi compiled Ibn
'Ammar's poetry, and arran ged it in alphabe tical order, by rhymes.
T here is no question that he searched for it in all the right places
where it was thought to be, and exhausted every effort in gathe ring
it, while it would not have been possible for him to do so had he
not pan egyrized al-M u'tadid," yet I bel ieve he did it all as a service
to his son al-M u'tamid."

As for Abu l-Tahir al-Tamirni, he recorded tha t Ibn 'Amrnar
wro te to al-M u'tamid in a forlorn sta te:"

Abu l-Tahir said: al-M u'tamid had addressed Abu l-Walid ibn

1 Ibn al-Abbar, Kitiib al-hullah al-siyarii ', ed. Hu sayn Mu'nis, 2d ed. (Qaba'ir al­
'Arab, no. 58 [Cairo, 1985]).

2 A famous Andalusi poet who lived from 422/ 1031 to 479/ 1086 (E.I. 2, III ,
705-706).

3 Ibn al-Abbar, al-/fullah, I, 204-205.
4 Ibn al-Abbar, al-/fullah, II , 132, biogr. 133.
5 'Abbadid ruler of Seville from 433/1 042 to 46 1/ 1069.
6 Ibn al-Abbar, al-Hullah, II, 134.
7 Ibn al-Abbar, al-/fullah, II, 137.
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Zaydun," when he first became attached to the dynasty, with lines
of po etry, some of which he called back to mind in the followin g
piece , to wit: "

And Abu l-Tahir al-Tamirni commented on the above piece in
his edition of th e poetry of Ibn al-Ammar, saying: "And he wrote
to th e glorious Vizi er Abu Bakr ibn 'Abd al-'Aziz, with whom he
had exchanged pleasantries when he wa s informed th at Alfon so,
King of the Christians, had given him a seal-ring when he had
gotten togeth er with him and because of his seeking refuge in flight
from the cold relations that had developed between him and Ibn
'Abba d, and from fear of the latt er. So he asked : 'Is this a ring of
rul ership or of protection?' Ibn 'Amm ar replied , determining to
send the lines to him, and mentioned th e lines, adding at the end
of th em:"!"

I do not find the above three lines in the collection ofIbn 'Ammar' s
po etry edited by Abu I-Tahir al-T amirni, therefore I have added
them to it, writing them down in my copy ofAbu I-Tahir al-T amlml's
edition, since they do appear in some of the manuscripts of Ibn
'Ammar 's po etry. I I

" Considered by man y to be the greatest classical Andalusi poe t, he was a
native of Cordoba, where he was born in 394/ I003. He fled his birthplace after
a famo us an d unrequi ted love affair with the Umayyad pr incess Walladah, and
joined the 'Abbadid cour t of Seville in 441 / I049. He died in that city in 463/
1071 (see E.I. 2, III , 973 -974).

Y Ibn al-Abbar, al-I.Jullah, II, 138.
10 Ibn al-Abba r, al-f/u llah, II, 142.
II Ibn al-Abbar, al-I.Jullah, II, 165.
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Al-Suyiitf'

Muhammad ibn Yusuf ibn 'Abdallah ibn Yirsuf ibn 'Abdallah
ibn Ibrahim al-Tamlmi al-Mazini al-Saraqusti: He is known as Ibn
al-Astarkunr, Abu I-Tahir. Ibn al-Zubayr" said:

He was a grammarian , a litterateur, a poet, and was relied upon
in belles lettres, being singular and outstanding in that field during his
time. H e transmitted knowledge on the authority of Abu 'All al­
Sadafi," Abu Muhammad ibn al-Sid ," Ibn al-Badis ,' and Ibn al­
Ahdar, while Abu l-'Abbas ibn Mada" acquired knowledge from
him . Ibn Mada' said: "It was upon him that I relied in the Commen­
tary to al-Mubarrad 's Kamil,7 becaus e of his thorough familiarity
with philology and the Arabic language."

I J alal al-Din 'Abd al-Rahrnan al-Suyuti , Bugyat al-unriitfi iabaqdt al-lugauiiyin
toa-l-nuhat, ed . Muhammad Abu I-FaQI Ibrahim (Beiru t, 1964), I, 279, biogr. 514.
Al-Suyutl' was the most prolifi c Egypti an writ er in the Mamluk period. He lived
between 849/ 1445 and 911/ 1505. See E.l. 1, VII , 573-575.

2 Abu J a'far Ahm ad ibn Ibrahim ibn al-Zubayr was born in Jacn in 627 / 1230
and died in Gran ad a in 708/ 1308. He is descr ibed as "the muhaddit of al-Andalus
and the Ma grib." He left a Silat al-silah, which is a continua tion of Ibn Baskuwal 's
Takmilah , It is his only surviving work . See E.I. 2, III , 976.

3 Husayn ibn Firru h ibn Hayyun ibn Sukkarah, al-Sadafi , Abu 'All was born
in Zaragoza in 444 /1052. He studied in Valencia and Almeri a. In 481 / 1088 he
went east, where he spent nine years studying in Mec ca, Iraq , Syria, and Egypt.
After returning to al-Andalus in 490/ 1096, he taught hadi; in Murcia and Al­
meria, whe re he also served as judge. He died in the battl e of Cutanda, near
Daroca, in 514/ 1120. See Ibn al-Abbar, al-Mu'jamfi ashdb al-qiidi l-imiim AhZ 'A ll
al-Sadafi, ed . Francisco Codera y Zaydin (Madrid, 1886), pp . v-x.

" On whom, see biogr. 2, n. 3, above.
5 'All ibn Ahmad ibn Halaf ibn al-Bag is (d. 528/1 133) was a Granadan tra ­

ditionist and student of Abu 'All ai-C assanI. See Maria J esus Vigu era Mo lins, et
al., Los reinos de taifas: al-Andalus en el siglo Xl (Historia de Espan a Men end ez Pidal,
VIII [Madrid, 1994]), p . 515.

6 AndalusiJaqlh and grammarian born into a famous Cordovan family in 513 /
1119. He studied gra mma r at Seville and (iadZl at Ceuta. The Almohad Ca liph
Yusuf ibn 'Abd al-M u'min (r. 558/ 1163-580/1 184) appointed him qar/! al-jamiiah.
He simplified the study of Arabic grammar, and was the most notable gramma­
rian of his age. See E. Garcia Gomez, Andalus XIII: I (1948), 238-240 (see E.l . 2,
III , 855-856).

7 He was a famous eastern philo logist (see "Appendix 2," n. I; "Appendix 3:7,
n. 3, above).
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H e composed the famous al-Maqiimat al-Iurianiyah, and his poetry
is abundant. H e died in Cordoba on Tuesday, the 21st ofJumada
I, in the year 538. One of his poems goes [kami~:

I remember one who se sides were soft, whose deep-red lips
were honey-sweet, and in whom could be found all the rare
beauties one might desire.

Wh en I won a single night of union with him-and nothing but
a love-union can cure the ardent lover-

I brought the rose of his chee k into full bloom with my sighs,
and remained drinking its water from his mouth.
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Al-'Abbiiszl

To Abu l-Tahir Muhammad ibn Yusuf al-Tamlrni, al-Saraqusti,
author of al-Maqiimiit al-lurianiyah; which are fifty maqdmiii he based
on the principle of rhyming the last two consonants of the rhyme
words," belong the following verses [munsarib] :

o you who pine for a coquettish and bashful creature, you
have glued your mighty cheek to the dust!

Beware of the sin of passion, and of its stumbling, for the sm
of passion is unforgivable.

He who struggles against love will never gain mastery over it,
even though he has many partisans and supporters,

But as for him who shows up early, with silver as his mediator,
how deserving of victory is he!3

The following verses are also his [basil]:

Every beloved manifests coquetry, but sometimes boredom al­
ters him.

As for you , you are my beloved, yet the crescent moon is closer
to me than any relief you will ever provide."

1 'Abd al-Rahrm ibn Ahmad al-Abbasi is the author of a book on poetics
entitled Maiihid al-tansis 'aliI iaiodhid al-talhis, ed . Muhammad Muhyi I-DIn 'Abd
al-Hamtd (Beirut, 1980). The quotation, below, is taken from III, 306 . The au­
thor died in 963/1556.

2 Luziim mii la yalzam.
3 This poem is found in al-Saraqustr's "M aqiimah 9" (W, pp. 89-90).
4 This poem is found in al-Saraqusti's "M aqiimah 39" (W, p. 367).



13

Al-Bagdiidi'

Ibn al-Astarkuni: Muhammad ibn Yusuf ibn 'Abdallah ibn Yusuf
al-Tamimi, J amal ai-DIn Abu T ahir al-Mazini, al-Sa ra qusti, al­
Andalusi, known as Ibn al-Astarkuni, the Maliki litterateur who died
in the year 538. H e composed the Commentary to the Kdmilfi l-lugali
by al-Mubarrad , and al-Maqiimiit al-Saraqustiyah, comprising fifty
maqiimiit.

I Isrna'il ibn Muhammad Amin rasa, al-Bagda di (Bagda dli) (1255/ 1839- 1339/
1920 ), Hadiyat al-' iirifin: asmii' al-mu 'allifin ioa- 'iiliir al-musannifin, cd. Rifat Bilge and
Ibn ulemin Mahrnud Kem al Inal (Istanbul, 1951-1 955), II , col. 89 . See too E.I. 2,
IV, 193.
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Cordoba 19, 21, 23-26, 43, 113, 204,

567 , 569, 573-574, 581 , 584-585 ,
588-590.

Covadonga 51.
Cutanda 25, 573, 580, 583, 589.

Dagestan 88, 340.

Damascus 288, 305, 314, 433, 471, 523,
536.

Damietta 135.
al-12ana'ib 307.
Dar Bali" 204.
Dar al-Qutn 583.
Daroca 25, 573, 580, 583, 589.
12at al-Gada 146.
Dawar 85-86 , 335.
Denmark 434-43 5.
Derbent 88, 340.
Diyar Bakr 449 .
12u l-Majaz 125.
IN Qar 450.
.!2u Salam 288.
I)umayr 60, 314.

Egypt XVII, 21, 25, 29, 59-60, 65-66 ,
70-71, 125, 135,242-243,244,260,
376, 520, 573, 576, 580, 583, 589 .

EI Toboso 14, 16.
Emessa 94.
England 106, 434 .
Esquivias 14, 16.
Estercuel de Riba forada 18, 20, 22, 26,

583.
Euphrates 207, 229-230, 375, 444, 452,

471.
Europe XV, XXI , 13, 18, 41-42 , 88,

104, 106-108, 4 18, 434.

Far East 372, 378.
"Far \Vest" 378.
al-Far' 548 .
Fesole (see Fiesole).
Fez 36, 41.
Fiesole 104.
al-Firag 414.
France XXI, 106.
Frankish lands 47, 52, 4 18.

Galicia 434.
al-Gami"m 120.
Germany 106.
Ghazna 22 1, 552.
Gibraltar 55-56 , 418, 422 , 431-434 .
Granada 20-21 , 23-25, 31, 51, 69, 576,

579-580 , 584, 589 .
Great Zab 214.
Greece 81.
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Gulf of Aden 356.
Gulf of 'Aqaba 230 .
Gulf of Ham mam et 388.
Gulf of Oman 359.
Gumdan 432 .

al-Hadra' 471.
H ad ra rnawt 219, 432 .
al-Ij alij 66 .
Hamadan (see Ham adh an).
Hamadh an I, 305, 4 15, 522, 533 .
H ar ran 250, 534.
Ij all 462.
H awarn aq 302.
Ij ayf 180, 182, 229 .
Herat 552.
Hijaz 125-126, 3 17, 523, 546, 550.
H imyar 309, 433.
Hira 177, 230, 302 , 310, 439.
Hispania 46, 78, 253 .
Holland XX, 104, 106.
al-Huj un 132, 187.
l;Iulwan 125.
Humm 123.

Iberian Peninsula XIV, 21, 23, 46 , 5 1,
55, 69, 80, 354, 4 18, 579.

Iceland 435.
Ifriqiyah 214.
India 7, 46 , 78, 143, 157, 159, 202,

218, 22 1, 29 1, 348, 425 , 428 , 462 ,
533.

Indus valley 425 .
Iraq 2, 5, 23, 25, 98-99, 114, 120, 124­

125, 136, 167, 184, 19 1-192, 202 ,
207, 230, 250, 284, 302 , 3 10, 3 17­
3 19, 325, 33 1, 363, 388, 450, 452,
460, 493, 499, 526, 573, 575, 580,
583 , 589.

Iram 219, 580.
Iran 120-1 21, 125, 178-179, 207, 214,

263, 273 , 277 , 305, 49 1, 522 , 533 ,
535, 547 .

Iras 546.
Isfah an 273, 305, 522.
Istanbul 4 1.
Italy 103, 106.

J abal T ariq (see Gib raltar ).
J abal I awr 384.

J aen 2 1, 354, 589 .
al-J afr 4 14.
J asim 305, 495.
J i tiva 23, 584 .
J awlan 495.
J ay!)an 375, 492.
J erusalem 354 .
J illiq 433.
Jurj an 8 7, 120, 121.

Kabul 22 1.
Kandah ar 221.
Kar a-Kum deser t 269
al-Ka raj 305, 522-523 .
Karbala 444 .
al-Ka rh 230.
Kermanshah 533 .
Khiwa 492.
Kh orasan 98, 120, 124, 178, 207, 22 1,

269, 49 1-492, 499, 535, 5+{.
Khu zistan 388.
Kindah 309.
Kingdom of the Fran ks 4 18.
K ufa 28, 37, 67, 71, 120, 124,202,309 ,

33 1, 363, 450 , 490, 523, 555.
K uru n river 263, 547.

La Mancha 13-16.
Leban on XV.
Little Zab 214.
al-Liwa 495 .
Loja 20, 580.
Lorca 19, 575 .

Ma dr id 4 1.
Maghreb (see al-Magrib),
al-Magrib 21, 46, 372, 483, 589.
Malaga 388, 584.
Malal 182, 229, 495.
al-Marh 230 .
Ivla 'rib 4 15, 432.
Marrakesh 43.
Marseilles 434.
Marw 269 .
Marwa 126.
Mashh ad 49 1.
Mecca 25, 46, 65, 69-71, 115, 120, 123,

125-126, 132, 177, 180, 182, 187,
191, 196, 202, 229-230, 234, 288 ,
298, 3 12, 316, 363, 384, 393, 402,
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444 , 495 , 499, 5 12, 523, 528, 535 ,
544 , 573, 580 , 583, 589 .

Medina 115, 120, 123, 1 27, 182, 191,
230, 312, 384, 402, 4 14, 444, 495,
523, 535-536, 544, 546, 548.

Mediterran ean 55, 431.
Mesopotam ia 534.
Middle East XVII , 7, 10, 24, 27, 46,

109.
Milan 4 1.
Min a 125, 187.
al-M iyadin (see Rahbat Malik ibn

T awq).
Morocco XVII, 36, 48-49, 65, 242, 388,

418 .
Moron 204.
Murcia 19, 23-25, 573 , 575 , 580 , 583­

585, 589 .
Murgab river 269.

Najd 125, 132, 146, 159, 187 , 198, 273,
310, 314, 363, 389, 392, 446, 468,
488, 508, 528 , 546, 571.

al-Naqa 307.
Narbonne 434.
Navarre 22.
Newcastle 372.
Nibaj Bani 'Amir ibn Kurayz 388.
Nihawa nd 431, 533 .
Nile 66, 135, 244, 375, 378.
al-Nisar 450.
Nishapur 125, 552 .
North Africa 7, 54, 2 14, 239, 302, 418.
Norway 434-435 .

Oman 74-75, 130, 149, 159, 200, 252,
296, 300, 336, 359, 444 , 462 .

Orient 46.
Oxus (see J ay!)an ).

Pad ua 103.
Pakistan 29 1, 425.
Palestine 382, 434 .
Paris 4 1.
People's Park XVII .
Persia I, 191, 44 1.
Persian Gulf 121, 462 .
Portugal 15, 36, 354.
Prussia 435.
Pyramos (see J ay!)an).

Qatar XIV.
Qayrawan 8, 46, 93, 126, 302, 305-306.

Rages (see Rayy).
Rahbat Malik ibn T awq 471.
Raqqah 452 .
Rayy 277, 284.
Red Sea 230, 356.
Rib aforada 22.
Rio Barbate 253.
Rio Salado 253.
al-Riqqah the White (see Medina).
Rom e 15, 434.
Rumah 20 1.
Ru ssell Stree t XVI.

Saba 395 , 415, 508 .
Sadda' 352.
Sadi r 302.
Safa 126.
al-Sa ha r 149.
Sal' 546 .
Salmi! 310, 468.
Samam 392, 488.
Samarra 230, 248.
Samawah 331.
Sana 191.
San 'a ' 433.
San tarem 19, 567.
al-Sa ra t 229-230.
Saros (see Sayhan),
Sayhan 375.
Seville 19, 21, 23-24 , 29, 31, 35, 434,

56 7-568, 573-574 , 577, 58 1, 584 ,
587-589 .

Shiraz 77, 120, 44 1.
Siffln 327.
Sijistan 535 .
Silves 36, 354.
Sind 291-295, 425.
Sinjar 184.
Sob rarbre 22.
Sodom and Go morra h 127, 219.
Sousse (see Sus).
South Seas 372.
Spa in XI V, XVII , XXI, 14-16, 18, 55,

104, 106-107, 354, 431, 434.
Subaykah 354.
Sui 88, 340.
Sus 48-49, 388.
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Syria 25, 7\ , 94, 114, 184, 196, 204,
230 , 234, 3 10, 3 14-3 16, 32 7-328 ,
33 1, 333, 388 , 432, 460 , 495 , 5 16,
573, 580, 583, 589 .

T ab ari stan 120, 535 .
Ta'if 468.
T an gier 7, 46-47 , 49-52, 55, 65, 76,

4 18.
T an 'Irn 180.
Tarlf 7, 46, 54-56, 59-60, 65, 76, 43 1,

433, 495 .
T arifa (see T arlf).
T ar sus (see T arsus).
T ar sus 388.
Taruda nt 48.
Tayma ' 432.
T ehran 277.
T eru el 22.
Tiberia s 305.
T igris 2 14, 375, 449.
Tihamah 125, 528.
Tluyuwin 48.
T lemcen 20, 2\4, 579 .
T oledo 14, 16, 29.
T oulouse XXI.
Transoxania 269, 388, 492.
T ripoli 214.
Tudela 22, 583 .
Tunis 26, 576.
Tunisia 93, 126, 302 , 388.
Turkey 4 1, 2 \4, 375, 534.
Turkmen Soviet Socialist Republic 492.
Turkmenistan 269 .
Tuscan y 104.

Ubierna river 253.
al-'Uga yb 120, 465.
Ukra ine 434 .

United States of America XV .
Urfa 534.
'Usfan 177.
Uskurkab /Lls kurtah (see Estercue l de

Ribaforada) 576.

Valdarno 104.
Valen cia 19, 24-26 , 3 1, 54, 573, 580 ,

583-584, 586 , 589 .
Vatican 41.
Velez 19, 575.
Vivar 46 1.

WadI \-'Aqiq 548 .
WadI l-Qura 146.
Waj rah 354.
al-Wa'sa ' 120, 5 12.
Wasi; 79, 363.
Wasit al-Ha jjaj 363.

Yadbul 488 .
Yamamah 198, 363, 414 .
Yem en 130, 132, 143, 149, 157, 159,

189, 19 1-192, 196, 204 , 230-23 1,
234, 258 , 309, 3 16, 333, 336, 349,
350, 355, 356, 386-38 7, 4 15, 432­
433,479, 49 1, 528, 533.

al-Zab 214.
Zabld 528 , 533 .
Zalar 191.
Zaragoza XV III , 20, 22-23, 25-27, 30­

3 1,35,50-5 1,54,65, 71, 118, 242,
56 7, 573, 575-577 , 580, 583 , 589.

Zar ud 126.
al-Zawra' 230.
Zayandeh river 273.

I = 5 18.
2:68 = 449 .
2:156 = 260.
2: 179 = 562 .
2:187 = 287.
2:273 = 379.
3:186 = 4 10.

4. Q.ur'iinic references

6:96 = 146.
7:57 = 154.
7:199 = 329.
9:60 = 165.
10:6 1 = 279.
11:77 = 180,448.
12 = 238, 585.



12:4 = 59.
12:18 = 195.
12:41 = 60.
12:43 = 60.
12:47-48 = 60.
12:100 = 59.
12:111 = 59.
14:32 = 153.
17:64 = 454 .
17:66 = 153.
17:67 = 144,261.
17.82 = 450 .
18:67 = 186.
18:78 = 499.
19:4 = 438.
19:48 = 499.
20:97 = 4 13.
21:96 = 177.
22:66 = 261.
22:73 = 256.
24:3 = 279.
26:224-226 = 9.
26:227 = 9, 269.
28:6 = 278.
28:8 = 278.
29:39 = 278.
29:65 = 144.
34:16 = 432.
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35:39 = 450 .
35:43 = 438 .
36 = 278.
37:9 = 367.
38 = 278.
38:3 = 209, 382.
38:12 = 242.
40:24 = 278.
42:43 = 4 10.
42:48 = 261.
43:15 = 26 1.
43:39 = 562.
47:24 = 146.
52:30 = 535.
55:26 = 487.
55:33 = 454 .
62:5 = 562.
65:7 = 450.
66:I I = 90, 341.
74:34-35 = 279.
76:28 = 378.
82:I0-11 = 210, 395.
85:3 = 156.
89:6-8 = 219.
89:10 = 242.
99:7-8 = 279.
104:1 = 379.

5. Ifadii references
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A guest is to be enter tained with food for three days 202.
An act is judged according to its intention 492 .
An authenti c dream vision is one of forty-six attributes of proph ethood 98, 494,

500.
I am only a human being , yet you appeal to me to render a judgment in your

litigation . Perhaps some of you will be cleverer than oth ers in adducing argu­
ments in your defen se 537.

I have mad e God 's love incumbent upon tho se who have been pro voked but have
behaved with restraint 585.

One cannot cut his fruit or palm spathe 292.
Remorse is rep entance and one who repents of a sin is like one who has not

sinned 280.
Souls are enlisted soldiers, hence harmony is approved, and disharmony is disap­

prov ed , in them 493.
Veri ly the most enviable of my supporters, in my opinion, is the believer who is

light of back, rich in prayer 393.
Virtue is tied to the forelocks of horses 298, 356.
Whoever has seen me in a dream , has really seen me, for Satan does not take on

my image 98, 494, 500 .
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6. Poetic references

A herd appeared before us, the gazelles of which seemed to be ma idens of Dawar
in trailin g, striped garments (Irnru' al-Q ays) 335.

A tru e hero is one with whom the night s of T ime and the wat erless desert s are
fami liar; one who resembles the ton gue-flickin g serpe nt (Abu T ammarn) 413.

And I get up in th e morn ing when the bird s are still in their nests (Irnru' al-Qays)
179.

And the saying of the crier is: "The people have nearly entered upon th e time of
dawn: prosecut e the night-jo urney" (al-Sammah ibn Dirar) 360.

Becau se of its understanding, my monkey can almost speak, and because of its
grace ful beau ty, it is almost loved passion ately (Muhammad ibn Dan iyal) 389.

Bring an excuse for the trib e, 'Adwan; they wer e the serpents of th e ea rth (J2u
I-I~ba ' al-Adwanf) 410.

By the latter part of the forenoon, the enca mpment had been emptied, for its
inh abi tan ts had departed , and it was smitte n by what smote Lub ad (al-Nabigah
al-J2ubya ni) 189.

0 0 not enquire about a man , bu t observe his companion instead, for all men
imitate th eir companions CAdi ibn Zayd al-Tba di) 177.

For a noble youth, death is pr eferabl e to th e passive accept an ce of want , or to
a patron who se waterin g places ar e hovered over (Abu l-Na snas) 549.

For the horsemen, the night , and the deser t kno w me; and the sword and th e
lan ce, and the paper and pen (al-M utanabbi) 394 .

Greet the springtime hab ita tion of Salm i in J2u Salam . . . (Abu T ammam ) 288.
H er lower veil slipped down , though she did not wish it to fall, so she reached

for it and put it back with her own hand, in our pr esen ce (al-Nabigah al­
J2ubyani) 439.

H is ponderou s shie ld .. . Gohn Milton) 104.
I and my mad passion for 'Azza h , after she and I gave up what existed between

us . .. (Kujayyir 'Azzah) 3 18.
I conjure you by God , 0 monkey / to show me how th e fat lad y danc es (Muham­

mad ibn Oan iyal) 389.
I cra wl toward him as does slumber, and rise toward him as does a sigh . . . (Abu

'Amir ibn Suhayd) 287.
I have never loved your land, and yet I kiss the trace left by one who steps on

its surface (Q ays ibn al-J2aril:t) 321.
I will pine for Da'd as long as I live and, when I die-woe unto Oa 'd!-who will

pine for her after me? (Nusayb) 3 19.
Let me traverse th e ope n spaces of the earth , for al-Karaj is not the whole world

nor is all mank ind Q asim (Mansur ibn Bagan or Bakr ibn Nitah) 305 .
Mo st sma ll bird s have severa l chicks, but th e mother of the falcon ha s only a few

(Kutayy ir 'Azzah or 'Abbas ibn Mirdas ai-Salmi) 344, 457 .
o neighbor of ours, we ar e both stra nge rs here, and every strange r is related to

another stranger (Imru' al-Q ays) 267, 493.
o 'Umar, son of ' Umar ibn al-Hatta b, equivalent in nob ility of ances try, to

perfume . . . (Kutayyir 'Azzah) 3 16.
o you who are marrying Iurayya to Suhayl, by your life, how will the two ever

meet? CUmar ibn Abi Rabi' ah ) 196, 316 , 333 .
Sasar invited me to that which , were I to decline it, I would roast over th e live

coa ls of a fearful , blazing fire (H anafir ibn T a'um al-Himyarl) 545.
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T he compa nionship of bears taught me how to struggle, and showed me that
corruption could be turned into goo d behavior (M uhammad ibn D an iyal) 367.

The land whose soil first tou ched my skin . . . (R iqa' ibn Q ays al-Asadr) 228.
They keep the Feast of Palm s, when maidens pale . . . (al-Nabigah al-.!2ubyanI)

115.
This is Fleetfoot , the son of Fleetfoot , the son of Saba l: If they are unrem itting

in th eir running, he is fleetfoote d; and if th ey are fleetfooted , he is most
vehement in his running (Jahm ibn Sibl) 356-357.

This morning, as I looked for Layla, I was like one gazing at dawn in th e wake
of weste rly wande ring stars (Q ays ibn al-M ulaww ah) 321.

T o see a world in a gra in of sand . . . (William Blake) 101.
Upon every tribe you have conferred a ben efit, therefore Sa 's deserves a bu cket

of the dew of your generosity (,Alqamah) 311.
Weep for a yea r, and th en, may the nam e of peace be up on you, for whoever

weeps for an entire year may be exc used (Labtd ibn Rabi' ah ) 313.
Wh oever performs a good deed will not lack his reward , for the recognition of

what takes place between God and mortals does not per ish (al-H utay'ah) 314.
Yesterday, we repaid the Banu Sayba n for their loan , retu rn ing from whence we

had gone , for returning is most admirable (Malik ibn Nuwayrah ) 5 11.

7. Proverbs

Do not seek a trace after having seen the one who left it 292.
Every sheep will be hung by its leg 499.
Every region , 0 Umay mah, ha s its place of perdition 279.
H e is today's or tomo rrow's owl 345.
H e re turn ed with th e two slippers of Hunayn 538.
H e was a brave young hero, yet not qu ite up to the sta nda rds of Malik 326.
If he were to str ike fire with the nab', he would kindl e it 411.
J uwayn stirr ed togeth er his porridge from another 's meal 307.
Live close to a king or a sea 149.
More bla meworthy than Madir 295.
More incompetent than Baqil 341.
More liberal than Ka'b ibn M amah 467.
M ore remorseful tha n al-K usa 'I 249.
T he Banu Sa'd ibn Zayd ar e to be found in every land 204.
T he promises of 'Urqub 195.
T his is good pasture, but not as goo d as one full of sadii n 352, 536.
T his is good water , but not as good as that of Sadd a' 352.
T o begin over agai n, with a clean slate , would be most laudable 459, 511.
T o the tru e believer , wisdom is a stray sheep 130.
Wh at is behind you, 0 ' I~am? 230.
Wh en da wn comes , people praise their night journey 224, 248, 30 I.
You only have to desire a friend and you will be far away from him 292.
You only have to mention an absentee and you will see him 293.
Your hearing of the little M a'addi is better tha n your seeing him 320.
Your pr eoccupat ion s have caused you such distr ess 267.
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8. Meters'

Basii 118,1 23, 126 (2 poems), 130-132,
140,1 46,164,21 7,219,226,245­
247, 254-256, 26 1, 267, 299, 300,
36 1, 399 (4 poems), 412, 420, 446 ,
450, 494, 499-500.

!fa) if 163, 185, 195, 245, 252, 254, 260,
293, 332, 450, 494, 513, 523, 525,
549, 55 1.

Kiimi12 38 .
Madid 351, 542.
MujtafJ. 124, 128, 133, 141, 147, 156­

158, 173-174, 212, 232, 289, 308,
337-338, 377, 380, 413, 459, 488,
514, 546, 548.

Munsarih 171-172, 182, 270, 287, 539.
Mutadarik 479-480, 520.

Mutaqiinb 136, 138, 187, 350 (3 poems),
430, 456.

Raja; 129, 150, 162, 166 (2 poems), 179,
200, 204, 210, 368 (2 poems), 495.

Ramal 169, 240, 385, 387, 402, 469.
Sari 131, 137, 145, 161, 175, 189,226,

234, 239, 264, 2.li5. (2 poems), 27 1,
2 7~ 276, 294, 339, 345, 353, 364­
365, 366, 392, 394 (2 poems), 411,
423, 439, 443, 451, 531.

Tawfl 188, 255, 304, 464, 465 (2 po­
ems), 466, 467 (2 poems), 468.

Wiifzr 222, 283, 473, 484, 485 (2 po­
ems), 486 , 519.

I T he page numbers of those poems included in Append ix 1 (M51-M59) are
provided in italics. Unless otherwise indicated, there is one poem per page listed,
thr oughout the work, adding up to a total of 161 poems. In order of frequ ency,
the meters in which they are composed may be broken down as follows: basit 34,
sari 31+ 1, mujtafJ. 24+ 3, hafif 16+ 5, raja; 12, taioil 10, wiifzr 8+ 1, mutaqiirib 8,
munsarih 6+ 1, ramal 6, mutaddnk 3, madid 2+ 1, kamil 1.
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