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Foreword

There is an old saying in Arabic: & _a|Olgs =2l ‘Poetry is the historical record
of the Arabs’ This might seem an unusual function for an art like poetry to
fulfil. Poetry in the West, at least in its modern incarnations, is the crafted artis-
tic response of an individual to the world as s/he experiences it, an intensely
personal act of verbal creation in which originality of thought and expression
are imaginatively and artfully intertwined. Traditional Arabic poetry is the po-
lar opposite of this: it treats a fixed set of traditional, even hackneyed, themes
(of which ‘recording’ history is just one), it does so in a time-honoured fashion
(even if the poet’s tongue is sometimes firmly in his cheek, as in this book), and
it speaks in a communal voice. The traditional Arab poet speaks on behalf ofhis
community—his tribe, his social class, or, increasingly these days, his nation
state—and he speaks on matters of communal interest, in particular contro-
versial political and social issues, national and international. Muhammad
Fanatil al-Hajaya, the Arab poet who is the subject of this study, has gone so far
as to say that to him poetry is ‘a weapon’ But in ‘weaponizing’ his words,
whether with serious or jocular intent, the traditional Arab poet must follow
strict rules of scansion and rhyme handed down by innumerable generations
of forebears. This has been true of Arabic poetry since at least the 6th century
CE. The notion of ‘creativity’ in traditional Arabic poetry is highly culturally
specific and bound by formal rules.

Alongside poetry written in the formal pan-Arab register of Arabic, there
exists in every Arab country a ‘popular’ poetic tradition of the type outlined
above which retained its oral character for much longer. In several Arab coun-
tries, Egypt being one, there are separate popular traditions, one ‘bedouin’ and
one ‘urban’ which have distinctly different forms and origins. But in both cases,
‘popular’ means ‘composed by ordinary people’—people that often have only
a modest level of education, and sometimes no education at all. Anybody can
be a ‘popular’ poet—all it takes is the application to learn the conventions of
the art, acquired in the ‘bedouin’ case by sitting and listening for years to estab-
lished practitioners recite their works at social gatherings, and a talent for po-
etic composition, something which many Arabs seem to possess innately. The
hallmark of all Arabic popular poetry is that its language is the Arabic of every-
day speech rather than that of formal writing and public speaking (so-called
Modern Standard Arabic, which is learnt at school and is no Arab’s native lan-
guage). To some Arabs, generally the cultural elites, this disqualifies it from
being considered poetry at all. Such people consider its subject matter too ba-
nal, its frames of reference too local and its language too lacking in dignity to
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express the elevated thoughts which to them is the essence of poetry. These
judgments are often based on ignorance and cultural prejudice; but they are a
prevalent attitude of mind nonetheless, aptly described by one contemporary
(Saudi Arabian) expert on the ‘bedouin’ poetic tradition as ‘ahistorical, unsci-
entific, politically motivated and elitist’! Seven centuries ago, in his monumen-
tal work The Prolegomenon to History, the great Tunisian philosopher and
polymath Ibn Khaldiin, when defining the essence of ‘eloquence’ (balagha),
made the following observations on the bedouin vernacular poetry of his day:

Most contemporary scholars, philologists in particular, disapprove of
these types of poems |[...] and refuse to consider them poetry. They
believe that their literary taste recoils from them because they are lin-
guistically incorrect and lack case and mood vowel endings [...]. But
vowel endings have nothing to do with eloquence. Eloquence is the con-
formity of speech to what one wants to express and to the requirements
of a given situation, regardless of whether the u-ending indicates the sub-
ject or the a- ending the object, or vice-versa. [...] If the indicated mean-
ing is in conformity with the requirements of the situation, we have
eloquence. The rules of the grammarians have nothing to do with it.2

The negative attitudes towards vernacular poetry which Ibn Khaldan com-
plained of still explain the lack of attention to it in university departments of
language and literature in the Arab World, and to some extent also in western
academe, though an additional factor here is that western university training
in Arabic did not, until relatively recently, require the acquisition of a knowl-
edge of spoken dialectal Arabic sufficiently deep to enable an understanding of
poetry composed in it. And what you can’t understand, you often don’t appre-
ciate. This situation has now begun to change, and western academics like the
late Pierre Cachia (on the Egyptian tradition), Clinton Bailey, Lila Abu Lughod,
Marcel Kurpershoek, Saad Sowayan and Bruce Ingham (on the ‘bedouin’ tradi-
tion), Steve Caton (on Yemen) and Clive Holes & Sa‘ld Salman Abu Athera (on
Jordan, Sinai and the Gulf) have all produced editions and annotated English
translations of modern Arabic popular poetry.

The approach in all these studies has been more ethnographic than aes-
thetic or literary-historical, given the fact that popular poetry occupies such a
different niche in Arab societies and cultures compared with any form of

1 My translation of the words of Sa‘ad Sowayan in his (Arabic language) introduction to the
tradition: Nabati Poetry: Popular Taste and Textual Authority, London: Saqi Books, 2000, p. 68.
2 Erwin Rosenthal’s translation.
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poetry in Western ones. In the Arab World it is a true ‘voice of the people, and
when it speaks truth to power, as it quite often does, the poet can find himself/
herself in very hot water. Three examples: (1) in 2010, a female Saudi poet re-
ceived death threats for a poem critical of the Saudi religious authorities which
she performed live on the Abu Dhabi satellite TV programme ‘Poet of the Mil-
lion), a talent competition for vernacular poets which has a mass following; (2)
a couple of years later, a Qatari poet was sentenced to life imprisonment for a
poem of his deemed to be critical of the Qatari royal family, reduced on appeal
only after Amnesty International intervened; (3) the recently deceased doyen
of the Egyptian popular tradition, Ahmad Fu’ad Nigm, spent several years in
prison during the 1960s for poems of his that offended the then President of
Egypt, Gamal ‘Abd al-Nasir. In all these cases, the threat to the powerful resided
in the fact that the language was the pungent, sometimes scabrous, and often
highly amusing demotic Arabic in which popular poets recite and write—and
which everyone in the social pyramid, down to the cab-driver and the door-
man, understands perfectly. Poetry in the standard language, by contrast, lacks
such popular resonance, and so never seems to be ‘weaponized’ in the same
way.

It is a great pleasure to welcome this latest addition by Will Tamplin to the
study of a still neglected but vigorous tradition. Tamplin’s book is highly un-
usual in that it is a study of the life and work of just one poet, Muhammad
Fanatil al-Hajaya , albeit a very well-known one in his native Jordan and in the
bedouin cultural commonwealth which knows no political borders. The meat
of the book consists of more than forty long poems in English translation cov-
ering the last twenty years of events in Jordan and the wider Arab World. There
is almost nothing of political significance during this period on which the poet
does not provide a poetic commentary... and a judgement. The selection be-
gins with a lament on the death of King Hussein in February 1999—a disaster
to a staunch Jordanian loyalist like Hajaya—and ends with a poem on Donald
Trump’s visit to Saudi Arabia in May 2017, in which the words addressed to
Trump are put in the mouths of the Gulf Rulers whom the poet has always re-
garded as contemptible lackeys and supporters of Israel. When, these rulers
wistfully ask in the final lines, will Trump deliver on his promise to ‘make
America great again’ (and, by implication, protect them from what they see as
the dark forces unleashed by the Arab Spring)? As in a number of his poems,
this puppeteer’s tactic of ventriloquizing his real message enables the poet to
avoid seeming to lecture his listeners. It often has incongruous and amusing
results, as in one of Hajaya's most famous poems ‘Oh Condoleezza Rice! in
which he depicts George W. Bush as a bedouin poet declaiming a typical ‘tribal
boasting poem’ (called in Arabic fakhr) and triumphantly celebrating his
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‘victory’ in Iraq in 2003. In one of its multiple versions (though not the one
presented here for reasons explained at the beginning of the translation), this
poem contains a stinging and grossly insulting attack on Arab leaders such as
Bashar al-Asad and Mu‘ammar al-Qadhdhafi and in particular Bush’s Gulf
backers, but by putting these insouciant slurs into the bombastic Bush’s mouth,
the poet artfully fends off any potential criticism of himself.

Translating a verbal art like poetry is a demanding, perhaps even an impos-
sible task, all the more so when the language and imagery of the source texts is
as removed from the audience’s cultural frame of reference as they are here.
Will Tamplin makes no attempt at imitating the formal features of the original
poems by making his translations scan and rhyme, and goes for fairly literal
line-by-line renderings. This is understandable, even if adherence to strict
rhyme-schemes and metrical regularity is one of the defining features of Ara-
bic popular poetry, and one which gives it its particular punch and savour: the
audience is often on tenterhooks as they listen for the inevitable next rhyme,
gauging the appositeness of linguistic form to poetic message, and often shout-
ing out comments like sahh lisanak, wallah! (‘By God, your words ring true!’)
after a particularly brilliant or inventive verse. If rhymed and metrically regular
translations are both difficult to sustain and run the risk of sacrificing subtle-
ties of meaning in the originals, over-literal ones can have the opposite defect
of sounding limp, stilted and even obscure. Will Tamplin’s translation strategy
avoids these potential pitfalls admirably and succeeds in combining faithful-
ness to the sense of the originals with commendable lucidity and smoothness
of diction. To further aid the reader, he provides contextualising information
on the occasion of each poem’s composition, and an interpretative steer at
transitional points in the structure of each poem. The work as a whole suc-
ceeds superbly in painting a warts-and-all portrait of a thoroughly post-mod-
ern bedouin poet, a past-master of the art who brilliantly manipulates and
re-invents its technical nuts and bolts to instruct, warn, persuade and amuse
his listeners. Bravo! Or ya salam, as the Arabs say!

Clive Holes
Oxford, September 2017
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Preliminary Note

Scholarly Literature

This work is most closely influenced by and indebted to four books. Its first two
forbears, Saad Sowayan’s Nabati Poetry (1985) and Clinton Bailey’s Bedouin Po-
etry from Sinai and the Negev (1991), were for me excellent surveys of the field
that I returned to frequently as reference works. Its second two forbears, Mar-
cel Kurpershoek’s The Poetry of al-Dindan (1994), the first volume in his five-
volume work Oral Poetry and Narratives from Central Arabia (1994-2005), and
Clive Holes’ and Said Salman Abu Athera’s Poetry and Politics in Contemporary
Bedouin Society (2009), served me as examples to emulate in my study of the
poetry, politics, and life of Muhammad Fanatil al-Hajaya. In 2009 Holes and
Abu Athera presented to the English-reading world ten of Hajaya’s political
and social poems translated, transliterated, introduced, and elucidated with
footnotes. In so far as my work presents forty-five of Hajaya’s political poems
translated (but not transliterated), introduced, and elucidated with footnotes,
it is best understood as a rather lengthy appendix to the pioneering 2009 work
of Holes and Abu Athera.! Indeed, my work does not pretend to advance any
particular argument but rather to reaffirm what Holes and Abu Athera have
already shown: that “the modern use of nabati poetry to express opinions and
emotions on [political and social topics], with the poet acting as a ‘communal
voice’ on behalf of an oppressed group, is on the increase” and that Bedouin
poetry “has become a means for voicing political dissent.”?  hope that my work
appositely complements theirs.

I cannot stress enough that this work also does not pretend to be more than
an intense study of one Bedouin poet and an attempt to understand him on his
own terms through his biography, his poetry, four frank interviews, and three
years of acquaintance and friendship. What this work offers in terms of per-
sonal ideological deconstruction, close reading, and empathetic engagement
with a subject and a friend, however, comes at the expense of a more meaning-
ful engagement with the long, rich, ever burgeoning tradition of Bedouin po-
etry. For an excellent review of the critical literature on Bedouin poetry, I would

1 This book contains my translation of “Oh Condoleezza Rice!” which was formerly translated
and published by Holes & Abu Athera in Poetry and Politics in Contemporary Bedouin Society
(2009) and in their article “George Bush, Bedouin Poet” (2007) in the journal Middle Eastern
Literatures.

2 Holes & Abu Athera, Poetry and Politics, 10-11.
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direct the reader to the Introductions of Holes’ and Abu Athera’s The Nabati
Poetry of the United Arab Emirates (2011), their aforementioned Poetry and Poli-
tics in Contemporary Bedouin Society (2009), and the Introduction to Sowayan’s
Nabati Poetry (1985).

Because my primary interest lies in Hajaya’s ideology, worldview, and poli-
tics and their relation to his upbringing, life experiences, and identity, this
work does not engage with formal aspects of his poetry such as scansion and
rhyme, as one might perhaps expect in a book of translated poetry. This inter-
est also accounts for my translation style, which is somewhere, I hope, between
the literal and the readable. Bedouin poetry ancient and modern is full of refer-
ences to places, people, texts, historical figures, proverbs, poetic conventions,
social conventions, and a way of life that are often so alien to Westerners that
reading a Bedouin poem without an introduction and footnotes would be frus-
trating at worst and unfulfilling at best for the uninitiated reader. Thus the ex-
tensive footnotes, often suffused with Hajaya’s voice, my introductions to
individual poems, breaks between sections within poems, and interviews with
Hajaya.

Translation of the Poems

Before Hajaya and I went about translating a poem, I would familiarize myself
with the text and look up words I did not know. Then, he and I would go
through the poem line by line. I would first tell him what I thought the line
meant in my Arabic, which, when I speak with Hajaya, straddles the cultured/
citified Jordanian Bedouin Arabic (badawi mutamaddin/muthaqqaf) that 1
have, through his influence, come to speak and Modern Standard Arabic
(MsA). He would tell me if I was correct and, if I was not, would correct my
understanding or deepen it by pointing out some nuance of meaning or allu-
sion that I had missed. Such an observation would often become a footnote if I
could not work it into the text of the poem. If I was not sure about a certain
line, I would back-translate the English I had composed into Msa, and Hajaya
would either give it his approval or not. Once Hajaya and I had finished this
phase, I would type the translated poem, a step which, as a first review of the
poem, would often raise more questions. These I would review with Hajaya,
usually in a later session or over WhatsApp’s text messaging service.

Once the poem had been translated “literally,” I tried to give it a more pleas-
ing, beautiful cast. Clive Holes was the first to translate Hajaya into English,
and his ability to turn rhyming, metered Bedouin poetry into rhyming, metered
English poetry is admirable, enviable and, for me, inimitable. Despite his self-
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effacing Notes on Translation, Holes is a poet. And I simply do not have his
talent for bringing Bedouin poetry into rhyming, metered English verse, much
less to adapt voice and tone to fit each poem. In one such Note, Holes remarks
that “English is not as rich in Arabic in rhyme resources,”® perhaps unwittingly
revealing what English poetry and lesser poets have relied on since Beowulf: al-
literation. If I could wrangle an alliterative or assonantal phrasing out of a line
without significantly changing its meaning, I did. The same goes for rhythm
and rhyme, although rhyme was harder for me to manage, and it is rare in my
translations.

To give the reader a sense of my translation process, I will walk through the
process from the Arabic original to my final English version. Here is the second
line from Hajaya’s poem “Nevermore, oh Muammar” (Hehat ya M‘ammar),
which he read aloud before Muammar al-Qaddafi in August 2006 and, in a con-
fidential, mournful tone, tells the Brotherly Leader his concerns about the
Arab World’s problems as well as difficulties he has faced as a politically en-
gaged poet:

Olgledld \‘_; B 69 (WG
ALlel e lolgoa 525
Here is the transliteration:

lak sagani rabbi ilah as-samawat
wa-hu yidr1 in-ha min a‘azz umniyati

Here is a fairly literal English translation of the above line:

To you drove me my Lord, god of the heavens
And he knows that it is among my dearest wishes

Here is how I reworked the line:

The Lord of the Heavens has carried me here
He knows that to be here’s my most cherished wish

In the first hemistich, “To you drove me my Lord, god of the heavens,” I fash-
ioned one epithet (“The Lord of the Heavens”) from two (“my Lord” and “god of

3 Holes & Abu Athera, Poetry and Politics, 43.
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the heavens”). I rendered “drove me,” as one would drive a car, a camel, or any
other type of mount, and as God drives whom He wills, as “carried me.” I also
rendered “to you” as “here,” as Hajaya was standing in front of Qaddafj, his di-
rect addressee, as he read him this poem. I think these are all justifiable modi-
fications that do not change the meaning of the line too much but that allow
for a meter that I return to in certain other lines throughout the poem: one
iamb followed by three anapests. For example, there is “By trtth that’s borne
6ut by the facts and by proof” (line 6), “As I carry the wées of my tribe on my
back” (line 7), “From farthest Morécco to the Euphrates’ méuth” (almost; line
8), “Aggréssions intractable, béund lock and kéy” (line 10), “I céme to you néw
from a faraway land” (line 11), “Oh symbol of sticcor in battle, of virtue! (again,
almost; line 12),” “A hélp to the hélpless in days of disaster” (line 14), “In Gaza
and Qéna, while Arab states sléep” (line 19), “Nevermdre, oh Mudmmar, the
chance is long gone / That minds drowned in slimber would éver awéke” (line
20). On reflection, and upon writing this note, I realize that my decision to
translate so many lines with one iamb followed by three anapests is probably a
product of the rhythm of Hajaya’s Arabic original’s second hemistiches: 4a ga
yigin ‘indi ‘ale hin ith ba ti.

In the second hemistich of the second line, “And he knows that it is among
my dearest wishes,” I have rendered “to be here” for “it” because God’s driving/
carrying Hajaya there, and thus “to be here,” is the meaning of “it.” For “among
my dearest wishes,” I have favored meter over meaning and rendered the su-
perlative construction “my most cherished wish,” at the risk of giving the read-
er the impression that Hajaya is pandering to Qaddafi a bit too much. Being
there in front of Qaddafi is only one of Hajaya’s dearest wishes in the Arabic,
while in the English it is his most cherished wish. I think that this substitution
is acceptable because the two meanings differ so little: Hajaya is expressing his
happiness at being there with Qaddafi and is flatttering his host. Also, this line
does not contain any touchy ideological points. So here I favored meter over
meaning.

Why “cherished”? Because “my most cherished wish” has a ring to it with the
voiceless palato-alveolar sibilant affricate and fricative (the “ch” and “sh”
sounds). And the alliteration of “my” and “most” builds on that of the esses and
aitches of the first hemistich’s “Heavens,” “has,” and “here” and the second
hemistich’s “He” and “here’s.”

As proud as I am of the above lines, not all my translations came out so well.
Below is an example of a translated line from the same poem that I am not so
proud of artistically but that might yet be best rendered so. First, here is Haja-
ya’s Arabic line:
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Sl s BB oy el
Qlaocple e bladhia

Here is the transliteration:

jéetak rajul lakin gabayil u-khamsat
u-jetak gasayid hibir-ha min dawati

Here is a fairly literal translation:

I've come to you [as] a man but [in the name of] tribes and clans
And I've come to you [with] poems whose ink’s from my inkwell

My final version reads thus:

As a man I've come to you, but in the name of clans and tribes
With poems penned with ink from my own inkwell

Hajaya means:

XIX

Though I am merely one man, I have come to you, Qaddafi, representing
clans and tribes from across the Arab world. And the poems I have read
to you, including the one I am now reading, are sincere expressions of my

political and personal convictions—not those of anyone else.*

In this line T had to add a lot of what Clive Holes calls “stuffing” in order to ren-

der just ~ow Hajaya understands his appearance before Qaddafi: as a man, in
the name of clans and tribes, with poems.® In the Arabic these nouns function
as adverbs, and the prepositions that precede them in the English translation

are implied in the Arabic.

If there is anything redeeming about this line, it is the alliteration of “poems
penned.” However, the same hemistich’s “ink from my own inkwell” sounds
awkward for the repetition of “ink.” In Arabic the word “inkwell” (dawat) does

4 This line contains an internal contradiction, for if Hajaya’s thoughts and feelings are indeed

his and only his, then how could he represent the whole of the Arab nation? To what extent

can one represent both oneself and one’s people? Perhaps this line is illustrative of the “perfect

sandpit” of Bedouin poetry that Clive Holes writes literary critics could play in (Holes & Abu

Athera, Poetry and Politics, 5).
5 Holes & Abu Athera, Poetry and Politics, 43.
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not contain the word “ink” (hibr). And leaving out “ink” from “inkwell” rings,
even in translation, too much of the Bedouin “well” (bir), so essential to life in
the desert and central to Bedouin life and poetry. So for me there is no escaping
“inkwell” and “ink.” I suppose I could have translated “ink from my own quill,”
which instrument’s existence may be implied by the inkwell. But here I prefer
the awkward proximity of ink and inkwell to the interpolation of a word that is
not in the Arabic original.

I'would also like to discuss a mistake in my translation that Clive Holes kind-
ly pointed out to me at a late stage in this work. Here is line 6 of “Balm of the
Wound” (Ya Balsam al-Jarh), an elegy that Hajaya wrote to King Husayn:

%JJLSV\:M”U:-‘);\

N I NP Je )
Here is the transliteration:

abt ‘abdallah sédi wish iyjibah
alli khadhinnah mib‘idat ar-rakayib

Here is my translation that Holes objected to:

Abu Abdullah, my sayyid, what can bring him back now?
He left on a journey from which he won't return

Holes noted that the second hemistich reads more like “He who has been spir-
ited away by riding camels/horses that cover long distances.”® In the Arabic
those mounts are the mib‘idat ar-rakayib, or those “mounts” (rakayib) that
“cover long distances” (tib‘id) who have “taken him [King Husayn]” (khadhin-
nah). Holes pointed out, on Kurpershoek’s authority, that the mib%d is “an ar-
chetypal Bedouin word meaning ‘long distance raider’ ... here, though, the
[feminine plural] forms on mib‘id and the verb khadhannih indicate it is the
rkaayib ‘mounts’ (could be horses or camels) of which mib‘id is predicated.””
So in the poem, these metaphorical mounts have taken King Husayn on a
journey from which he will not return—death—but those mounts did not
make it to the text of my translated poem or even the footnotes. Upon Holes’
consulting Kurpershoek on my behalf, Kurpershoek cited, apparently off the
cuff, numerous instances of the word mib%d in the Bedouin poetic tradition

6 In an email to me on September 27, 2017

7 Ibid.
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and agreed with Holes that Hajaya’s mibidat ar-rakayib referred to King
Husayn’s “[going] far away (on indefatigable mounts), so far that he leaves no
trace and is not heard of again ... In this example, it also implies praise for the
deceased: he is an energetic, undaunted hero who goes on daring and risky
journeys without a second thought and has the courage, stamina, and experi-
ence to do so with confidence.”®

I asked Hajaya over WhatsApp’s voice messaging service to explain to me
again what exactly he meant by mib%dat ar-rakayib, and he told me that he
meant “those mounts that take away or remove the traveler from the area
where he lives ... by which I mean death ... by ‘mounts’ here I mean ‘death”
(al-raka’ib allati tubid al-musafir ‘an al-mintaqah allati yaskunuha ... wa-hiya
al-manaya ... al-raka’ib huna aqsid bi-ha al-manaya). Hajaya also gave the sin-
gular form of rakayib as rkiubah or markitbah, not rikab, as I had thought. Haja-
ya was also not familar with the meaning of mib%d as a long-distance raider.
This may be an instance of a poet’s using the terms of a tradition that he is part
of but whose origin he may ignore. Indeed, Kuerpershoek here seemed to
know more about the mib%d than anyone else.

In the end, my initial translation was not far off the mark, but it did lack a
reference to those metaphorical camels and their endurance. This may be be-
cause Hajaya and I translated this poem in December 2015, and the English text
probably went through a bit of re-rendering (and, on my part, forgetting, after
years of not touching the poem) before Holes noticed my oversight. This is all
to say that my translations may not be perfect and may sometimes contain
mistakes and oversights. But as the Arabs say, al-kamalu lillah!

Note on the Transcription of the Poems

Finally, I would like to point out some things about transliteration. I have used
the Library of Congress’ Arabic transliteration system, ill-suited as it can be to
the transliteration of certain Bedouin Arabic words.® Proper names and words
probably already familiar to the reader of English, like Qaddafi, Hashemite,
fedayeen, Amman, Aqaba, al-Qaeda, and Bashar, are not transliterated, except
for Husayn, in order to distinguish Jordan’s King Husayn and the current crown
prince from Saddam Hussein, whose name has been left thus. I have transliter-
ated the first instance of many place and personal names that recur in Hajaya’s
biography, such as Hajaya, Ahmad, and Fanatil, but I have left later instances of

8 From an email Holes forwarded to me on September 29, 2017.
9 For more on this, see Sowayan, Nabati Poetry, 6.
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those words free of transliteration in an effort to ease the burden on the read-
er’s eyes. All Quran translations are from Arberry.1

A note about the Arabic rendering of the poems is also in order. It seems
that there is no standard orthography for the transcription of Bedouin poetry,
an oral art. For example, many a final t@’ marbitah (s) is rendered as a ha’ (»)
in Bedouin orthography so that the reader knows that it is not pronounced as
a ta’, as it could be in high msa. Often the alif magsiirah of Mmsa is rendered as
an alif in Bedouin orthography, as in | ~ (he walked/went by night) for (¢_w.
I have made final 2a’s into ta’ marbiitahs where they express a noun in order to
distinguish them from expressing possession, and I have made the alif in sara
into an alif maqgsurah in my transcription. However, where an alif hamzah
in MsA has become an alif in Bedouin Arabic, as in| 3 (he read) from | 3, I have
left the alif standing in an effort to point to the MsA origin of the Bedouin
word.

The dialectal tanwin I have tried to render consistently with either a tanwin

fathah or a tanwin kasrah, as in 4! uliﬁ (mihkamatin igfalah; locks shut
tight) orl e L«d VMo (fa-la talumi sha‘iran ... ; don’t blame a poet ...) depending
on Hajaya’s pronunciation or personal orthography.

Certain Jordanian city dialect words, like illi (that) and indafan (was buried)
are pronounced, and written, alli (§)) and andafan (5 %)) in Bedouin Arabic.
The Hajaya tribe is given to pronouncing the sad like a sin, as in ;s for ;Lo (he
became), so I have transcribed many a sin where in MSA I would have written
asad.

Many Bedouins write a liaison alif to express the transposition of vowels
that occurs in dialect poetry. For example, dawwir lak ‘an idyarahum dar (seek
yourself a home far from their homelands) is often written ;) s.en L) 5o &l 35,
with an alif written before the word dyar in order to account for the “i” that
precedes dyar in the dialect. In order not to confuse the reader of the Arabic
text, I have done my best to elide these liaison alifs except where they occur at
the beginning of lines, as in (¢ Lzl 58! (the hearts of gallant lads). The same
goes for certain prepositions, such as (£y@l Sl Oyl \)1:.:«\ (a‘taw ash-
shawarib il-labisat al-gnu; give your moustaches to mask-wearers [women]),
which is sometimes written (£ L Yo, 152) \\)l:;\ in order to account for
the transposition of the kasrah before the prepositional lam. I have kept the
former version.

There are other cases of liaison alifs in which the alif preceding a word, such
as in the above 4 3| \S2, derives from the Msa plural agfal (sing. qufl); T have

10 Arberry, AJ. The Koran Interpreted: A Translation. New York: Macmillan, 1955.
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kept the alif hamzah for clarity’s sake (4 Léig@), again as a way to point to
the word’s MsA origin, although a Bedouin poet would probably not.

I hope that with these decisions I have made the meaning, if not the scan-
sion, more readily available to the reader interested in the Arabic texts. I can,
however, foresee very many objections to this method and apologize in ad-
vance for any confusion that it causes.

Finally, the footnotes to the poems are often derived from Hajaya’s running
commentary as we translated and thus do not necessarily express my views.






Introduction

In the late summer of 2006, the Bedouin poet Muhammad Fanatil al-Hajaya
found himself standing in front of Libyan dictator Muammar al-Qaddafi to
perform his poem “Oh Condoleezza Rice!” Hajaya had written the poem from
the perspective of George W. Bush bragging about his recent conquests in Af-
ghanistan and Iraq, and Hajaya had published the poem two years earlier in
the Jordanian weekly paper al-Ittijah, whose “Desert Page” he edited. The po-
em’s set of incongruities—a Bedouin poet writing from the perspective of
George Bush and George Bush’s describing his conquests in terms of the obso-
lete Bedouin practice of raiding—made its readers and listeners shake with
laughter. In the poem Hajaya’s George Bush insults Qaddafi by comparing him
to a he-camel groaning from sexual frustration, which the Bedouin pacify by
beating with a stick. Hajaya was understandably nervous as he stood up to per-
form the poem in front of Qaddafi himself.

Despite Hajaya's apprehension, Qaddafi loved the poem, and Hajaya per-
formed three more poems for Qaddafi that night. After “Oh Condoleezza Rice!”
Hajaya performed “Camel Dung” (Huzmat Ba‘r) a response to Bush’s poem that
Hajaya imagined from Qaddafi’s perspective. The final poem Hajaya called
“Not Anymore, Muammar” (Hehat ya M‘ammar) a mournful ode on the petty
differences and political disasters that by 2006 had divided and weakened the
Arab world. Qaddafi loved the poems so much that he declared Hajaya “The
Great Poet” (al-sha'ir al-‘azim) and ordered one of his attendants to offer Haja-
ya anything he asked for, a custom that has existed between rulers and poets in
the Arab world for centuries (Hajaya graciously refused). Once Hajaya returned
to Jordan, he uploaded a video of his reciting “Oh Condoleezza Rice!” to You-
Tube, where it received hundreds of thousands of views and shares. In 2009 the
poem appeared alongside nine other of Hajaya’s political poems in Clive Holes’
and Said Abu Athera’s English translation and is now taught at Oxford. The
story of “Oh Condoleezza Rice!” reflects the experience of a talented poet from
southern Jordan with few means and no formal education who became a re-
gional celebrity through his wit, work and willingness to confront sensitive po-
litical issues.

My experience as one of Hajaya’s translators may shine some light on his
celebrity status. When I appear at passport control at the airport in Amman
and tell the Bedouin officers that I am visiting Muhammad Fanatil al-Hajaya,
they inevitably perk up and exclaim “Ah, the poet!” More often than not, they
ask me to recite some of Hajaya’s poetry. When Hajaya and I step into a shop in
Amman for a pack of Marlboros before a poetry reading, the shop owner often

© KONINKLIJKE BRILL NV, LEIDEN, 2018 DOI 10.1163/9789004372801_002
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recognizes Hajaya and calls out “sha‘rna”—*“Our poet!” Hajaya has been per-
forming his poetry on Jordanian national holidays and celebrations since 1989,
and his friendship with members of Jordan’s ruling Hashemite family, such as
the Sharif Fawwaz Zaban ‘Abdullah, Prince Hashim ibn al-Husayn, and Prince
Ghazi ibn Muhammad, has provided the impetus behind some of Hajaya’s
best-known works: “Our Jordan” (Urdunna), a 253-line poem on Jordan’s his-
tory, people and spirit that Hajaya read on Jordan’s 65th independence day,
and “Free Arabs’ Revolt” (Thawrat Arab Ahrar), a 100-line poem about the
Great Arab Revolt that Hajaya performed on the Revolt’s centennial in 2016.

Given the environment in which Hajaya came of age, the politics of the Mid-
dle East has been a constant subject of his poetry. Born in 1955, he began writ-
ing poetry at age fourteen on traditional topics like love and tribal affairs. But
Hajaya could not ignore the political events that changed his life as a Jordani-
an: two wars with Israel, the Jordanian Civil War, the Iran-Iraq War, both Gulf
wars, and the Arab Spring and its fallout, all in the context of Jordan’s precari-
ous position as a bastion of Arab Nationalism on good terms with the United
States and Israel. In 1988 Hajaya began writing political poetry in support of
Saddam Hussein’s Iraq, and since then, his poetry has addressed most national
and regional issues of consequence. Because of the unique cultural power that
Bedouin poetry projects in Jordan, I will provide a brief overview of the history
of the land east of the Jordan river, the Bedouins that once roamed it, their
poetry, Jordanian national identity as informed by the above, and the life of
Muhammad Fanatil al-Hajaya in light of it all.

Bedouins and Jordan

Over the last century Jordan has evolved from a series of frontier outposts east
of the Jordan River in the ailing Ottoman Empire, to a British mandate, to an
independent modern state. Many Palestinian Jordanians—and even some
East Bank Jordanians themselves—scoff at the idea that Jordan ever had a cul-
ture or a place in history aside from nomadic Bedouins in the east raiding ter-
rified townspeople and farmers in the villages of the west. (One hundred years
ago Amman was a small Circassian village.) Nevertheless, a national identity
predicated on territory, kinship, and leadership by the Prophet Muhammad’s
Hashemite descendants has taken root in Jordan and now informs many Jorda-
nians’ conception of themselves.

Jordan comprises a variety of climates: the northwestern reaches of the Ara-
bian Desert in the east, the temperate north-south spine of the Transjordanian
Highlands (bilad al-sharat) in the west, and the fertile Dead Sea Valley on the
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western border with Israel and the West Bank. Situated across the river from
the continental crux of Palestine, Jordan has been a major Middle Eastern
crossroads and home to settled and nomadic populations for millennia. In the
Arabic language, the word “Bedouin” (badawi pl. badw) refers to nomadic pas-
toralists who spoke Arabic and whose economy depended until recently on
camel husbandry and raiding.! Throughout history Bedouin tribes like the
Ruwallah and the Hwétat roamed Jordan’s eastern deserts while peasants and
townspeople inhabited the villages of the western highlands and the Dead Sea
Valley. Semi-nomadic tribes occupied the eastern slopes of the highlands,
where they pastured sheep and goats as well as camels and horses.

Throughout the millennia migration and settlement patterns have subject-
ed Jordan to the process of Bedouinization, articulated here by historian of
modern Jordan Kamal Salibi. When the villages of western Jordan would be-
come impoverished and strong government would disappear,

wave after wave of bedouin tribes penetrated the highlands to terrorize
the local peasants, and ultimately to settle among them. With the arrival
of every new wave of bedouin tribes, the older ones, having already lost
their original desert vigour, made common cause with the local peasants
to resist the invaders. As this happened again and again, the local peas-
ants became bedouinized in their folkways, and the Christians among
them, in particular, found it expedient to enter into tribal or quasi-tribal
alliances with the settlers from the desert.?

According to classical sources, some of the earliest people who settled in
southern Jordan were the Nabateans, a Bedouin people “skilful in desert war-
fare, [who] derived considerable wealth from dabbling in the caravan trade.”
Like waves of Bedouin before and after them, the Nabateans “took advantage
of the recession of ... Persian imperial control over the lands of the Near East,
starting from the late fifth century B¢, to infiltrate and settle in the highlands
south-east of the Dead Sea.”

However, the meaning of the term “Bedouin” has changed as Jordanian na-
tional identity was created and developed over the last century. Jordan’s native

1 The word badawi is etymologically related to one of the Arabic words for “desert” (badiyah),
and some speculate that, as Bedouin culture is popularly regarded in the Arab world as the
origin or fount of all Arab culture, the word “Bedouin” may be related to the word for “begin-
ning” or “appearance” (bidayah).

2 Salibi, Modern History of Jordan, 21.

3 Salibin.
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Bedouin culture became the new state’s foundational myth-symbol complex,
and modern Jordanians whose ancestors were peasants or semi-nomadic
shepherds and goatherds on the East Bank of the Jordan River now often refer
to their ancestors as “Bedouins” in order to distinguish themselves from Pales-
tinians who fled to Jordan after 1948. Nowadays most Jordanians who identify
as Bedouin no longer raise camels, and they certainly do not raid other tribes
for plunder and booty. Many inhabit newly-built villages and towns where
their tribes’ goat-hair tents dotted the landscape just decades ago.

The Bedouins of Jordan continued their roaming and raiding until the 1920s,
when Jordan’s first king, ‘Abdullah 1, convened Jordan’s tribes at the central
town of al-‘Amagah in 1925 to settle once and for all the tribal differences that
had been the cause of blood feuds and reciprocal intertribal raids—the Bedou-
ins’ way of life—for centuries. The agreement was called “Digging and Bury-
ing” (al-Hafar wa-l-Dafan), a move to bury the hatchet before coming together
in a modern state in which nation would replace tribe. With the help of British
officers, ‘Abdullah I recruited Bedouin tribesmen to form the “Desert Forces”
(quwwat al-badiyah) to suppress intertribal raiding and guard Jordan’s borders
with the newly-formed Saudi Arabia, Iraq, and Syria. Later the Bedouin were
integrated into Jordan’s police, army and intelligence services and today form
their cores.

The ethic of tribalism (‘asha’iriyyah), once essential for social cohesion in a
harsh desert environment, is embedded in modern Jordanian society. Yoav
Alon writes that “in modern Jordan, tribalism and nationalism are not contra-
dictory phenomena. Rather, they inform and enhance one another, thus allow-
ing the majority of the population hailing from a Transjordanian origin to
identify with the state in an intimate way, which is rare in the new states of the
Third World.”* Moreover, without tribalism and the people’s concomitant com-
mitment to the Hashemites, many Jordanians believe the country would fall
apart. Many Jordanians, for instance, insist that no Hwetat tribesman would
accept a man from the Bani Sakhr tribal confederation to govern Jordan as
head of state; the outcome of such a situation, they reason, would be civil war.
Over the years, the tribes of Jordan gradually united under the Hashemite
Compact (al-‘ahd al-hashimi), an expanding franchise of loyalty to the Hash-
emites and intertribal cooperation in exchange for the stability of rule by the
Hashemite family, who fled to Transjordan after ‘Abdullah ibn Sa‘ad conquered
their lands in the Hijaz in the early twentieth century.® The Hashemites are

4 Alon, Making of Jordan, 156.

5 Indeed, Jordan’s crown prince (currently Husayn ibn ‘Abdullah 11) is known as the “Protector
of the Compact” (wali al-‘ahd) in reference to the interdependent nature of political authority
in Jordan.
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Muslim Arabs descended from the Prophet Muhammad who for centuries ad-
ministered the holy sites in Mecca. Their status in Jordan as a remarkably co-
hesive family of political outsiders with 1400 years of experience governing
and direct descent from the Prophet Muhammad remains the source of their
political authority. The idea that tribalism would tear Jordan apart if not for the
mediating, paternal effect of the Hashemites began as a reality in the early
twentieth century and has remained an unquestioned principle that holds to-
gether the state of Jordan. Whether such a reality is still necessary is up for
debate, but many Jordanians are content to suppose as much given the chaos
of the Arab world during the last ten years.

Whether or not the country would erupt in civil war without them, the
Hashemite family has continued to use the dynamics of tribalism and genea-
logic national cohesion to rule Jordan. Jordanian national identity has been
shaped for the last seventy years by ideas of genealogy and kinship, which “in-
form the political imagination of royals and commoners alike.” In Jordan the
nation is conceived of as one big family with the king as its father.” Shryock
writes that southern Jordan’s Nabatean heritage along with “Arab nationalism,
the Hashemite legitimacy to rule as descendants of the Prophet, [and] King
Husayn as the embodiment of Jordan ... were invoked as components of the
new identity alongside tribalism or ‘Bedouinism.”8

Social organization along tribal lines is so pervasive in the Arab Middle East
that within it, “the genealogical component of tribalism is rarely singled out as
its distinctive feature ... the intelligentsia of the region have, throughout the
Muslim era, posed tribal society as the antithesis of proper Islam and just gov-
ernment, and even today, tribes (and tribalism) are eagerly portrayed by the
same learned elites as an obstacle to ‘full participation in the nation-state’”®
While “tribes and tribal leaders lost many of their traditional functions,” as the
state expanded, they “successfully adapted to the new circumstance.”® In a
more recent book Alon confirms that “tribal shaykhs remain an important and
influential political elite” in the Arab world, and where government has re-

6 Shryock, Nationalism, 326-7.

7 Shryock 327; Shryock also writes that “[t]he presence of tribalism and pervasive clan orga-
nization, a form of community that imagines itself genealogically, in terms of identities
based metaphorically (and oftentimes actually) on shared substance” characterizes
Jordan’s ideological landscape and is a “feature [Benedict] Anderson’s European model of
national development does not take fully into account” (318).

Shryock 156.
Layne, “The Dialogics of Tribal Self-Representation in Jordan,” 26.

10 Alon, The Making of Jordan, 1.
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cently collapsed because of the Arab Spring, “shaykhs are now sought-after
power brokers and often hold the key to stability."!

Bedouin Poetry

Though the Bedouins’ lifestyle of raiding, roaming the desert, and camel hus-
bandry has disappeared, their poetry, a resilient product of nomadic life, has
continued to flourish after the sedentarization of the Bedouin in the state of
Jordan. Clive Holes writes that

no one in Arabia and its contiguous territories leads a life of seasonal
migrations and pastoralism, but some members of the older generations
still remember (just) a time when they did, and others from more recent
generations who remember nothing of the old way of life, nonetheless
retain a set of social and moral values, an outlook on life, and an artistic
sensibility which they inherited from their forefathers, reinforced by
attendance from an early age at tribal majalis where such poetry is often
recited and discussed.?

Bedouin poetry is composed in a refined, artful register of the Bedouin ver-
nacular of Arabic. The direct descendant of pre-Islamic Arabic poetry, Bedouin
poetry shares with its forbear common vocabulary, imagery, and concerns.
Such continuity is natural given that the socioeconomic and geographic con-
text that informed the poetic tradition of the Arabian desert remained largely
unchanged for over 1500 years. The most common themes in Bedouin poetry
remain the traditional ones of love, boasting, praise, wisdom, nature descrip-
tion, hunting and elegy. In the last three decades, scholars of Bedouin poetry
have demonstrated the art’s resilience.!® As many scholars of modern Bedouin
poetry have shown, Bedouin poetry has successfully adapted itself to the mod-
ern world. Conventions of rhyme and meter have persisted, and imagery has
kept pace with modernization. Kurpershoek has shown the “ability of this an-
cient poetic tradition to reinvent itself: today’s poets think nothing of taking
traditional forms, diction, and topoi, and unceremoniously recycling them for

1 Alon, Shaykh of Shaykhs, 4.

12 Holes & Abu Athera, Poetry and Politics, 3.

13 Pioneering scholars of modern Bedouin poetry include Saad Sowayan, Lila Abu Lughod,
Clinton Bailey, Heikki Palva, Marcel Kurpershoek, Bruce Ingham, Clive Holes, Said Salman
Abu Athera, Ghassan al-Hasan, and Moneera al-Ghadeer.



INTRODUCTION 7

new purposes.”* For example, Bedouin poets once boasted of the strength of
their raiding camels and their mounts’ ability to produce lots of milk; in con-
temporary Bedouin poetry, some poets have replaced the camel with the car
and praise the off-road capabilities of their GMc, known colloquially as the
jims (pl. jmis).’> Moreover, the modern descendant of the traditional Bedouin
gasidah engages with “national issues such as rural poverty, government cor-
ruption, and favouritism, or international ones such as the recent American
invasion of Iraq.6

Poetry plays a larger role in Arab, especially Bedouin, public life than it does
in the United States or Western Europe. Conversation among Bedouins flows
from prosaic conversation to poetry and back again. Poetry can be recited to
scold a youngster, to pass on a proverb, or to signal an end to a topic of discus-
sion. For example, the Bedouin poetic form of Ajént, like the Greek epigram or
the Japanese haiku, consists of rhyming couplets that relatives, friends or ene-
mies pass to each other through the community by word of mouth. Most Bed-
ouins have at least some poetry memorized, and many Bedouins can judge,
according to shared aesthetic standards, what constitutes good poetry. Marcel
Kurpershoek has best articulated the poetic standards that apply to Bedouin

poetry:

In a traditional society ... the concepts of convention and originality can-
not be applied in the same way as they are in the West. Outside the circles
of the urban literate elite, poetry in Arabia is still an art to be enjoyed
orally and collectively. Therefore poetry must answer to certain expecta-
tions of the audience, based on the audience’s previous experience, in
order to be understood and appreciated. For the poet to step too far out-
side the bounds of tradition would be tantamount to poetic suicide. The
Najdi [from Najd, a region in central Saudi Arabia] poet is imbued with
this tradition the first day he sits in the majlis (the circle of men assem-
bled on the carpet to discourse freely on any subject of common interest

14 Holes & Abu Athera, Poetry and Politics, 5.

15 Many Bedouins refer to Bedouin poetry as “Nabatean poetry” (shir nabati) for “[i]t seems
that after the Arab conquest and Arabization of the [northern fringes of Arabia] from the
7th century on, the Arabic adjective originally associated with this lost people, nabatt,
came to be used to describe the imperfect ‘broken’ Arabic they are supposed to have spo-
ken, and it is this transferred sense of the word that seems, much later, to have been
applied to tribal poetry not composed in Classical Arabic but in the dialects of the
nomadic Arabian Bedouin, which, by the grammatical standards of the Classical written
language, were incorrect” (Holes & Abu Athera, Nabati Poetry, 2).

16 Holes & Abu Athera, Poetry and Politics, 5.
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while sipping tea and coffee), and feels the lure of rhyme and metre when
listening to the poetry that is routinely declaimed on such occasions.!”

Excellence in the context of Bedouin poetry, as in pre-Islamic Arabic poetry,
means the inventive reworking of stock images and motifs in “the old vocabu-
lary of war, raiding, animal husbandry, and agriculture.”8

Another Western assumption about good poetry that may mislead the West-
ern reader of Bedouin poetry is that of the unity of the poem. In Bedouin po-
etry, the “dynamic dimension of this poetry’s mode of existence, including its
functional side and the peculiarities of oral composition, equally militates
against the pursuit of such ideals ... these characteristics of cultural expression
faithfully reflect a social situation in which the collectivity is always present as
a determining factor.'® Before approaching Bedouin poetry, the Western read-
er should cast off his or her assumptions about what a poem should be and try
to imagine a world of raiding, camel-raising, and roaming the desert, where
beautiful women are compared to oryxes and a man’s worth is measured in
terms of his willingness to come to one’s aid in battle, where genealogical ties
matter more than national ones, and where the collective memory is hundreds,
if not thousands, of years old.

In such a traditional society, Bedouin poetry can function as an outlet for
feelings that could not otherwise be expressed without bringing a degree of
shame on the speaker, such as passionate love for a woman outside one’s kin
group, or as an outlet for expressing controversial political views.2? Holes and
Abu Athera write that in the twenty-first century, Bedouin poetry “functions as
a vehicle for commentary on all kinds of national, religious and ... interna-
tional political issues, providing a ‘grassroots’ view of the world—and in a
witty and pungent vernacular idiom—that is usually absent from news and
comment forums of Arab public life.”?! Though expressing one’s dissenting po-
litical views in a repressive Arab political culture is risky in the prose of media
discourse, it is no less risky in poetry. Indeed, Hajaya maintains that one can
attack an Arab country’s leadership with missiles and it will not mind, but if
one attacks it with poetry, it means war. As the Arabic proverb goes, “the wound
received by a sword heals; that received by a tongue doesn't” (jarh al-séf yabra,

17 Kurpershoek, The Poetry of ad-Dindan, a Bedouin Bard in Southern Najd, 59-60.
18 Kurpershoek 57.

19 Kurpershoek 24.

20  Abu-Lughod, Veiled Sentiments, 233.

21 Holes & Abu Athera, “George Bush, Bedouin Poet,” 273.
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Jjarh al-lisan ma yabra). Bedouin poetry is indeed a legitimate way to speak
truth to power, but doing in verse makes it no less dangerous for the poet.

There are a number of Western analogs to the politically engaged, vernacu-
lar art of Bedouin poetry. In terms of witty political commentary, it resembles
The Daily Show, with Jon Stewart’s clever, impassioned monologues. In terms of
pungency, it resembles the political hip hop of Chuck D or The Roots. In terms
of Bedouin poetry’s sheer popularity, it resembles Khalil Gibran’s popular book
of poetic prose The Prophet (1923), which outsold all American poets from Walt
Whitman to T.S. Eliot but which is seldom included in anthologies of modern
American poetry.22 Another analog is the once booming but now extinct tradi-
tion of politically engaged newspaper poetry practiced in the United States.
During the American Revolution, Philip Freneau and Phyllis Wheatley served
Washington and the American cause with their stirring verse as Bedouin poets
now serve their leaders. The American Civil War era represented another ze-
nith for political poetry in America.??

Today in the United States, politically engaged poetry is regarded by main-
stream taste as lowbrow and hackneyed. Despite the efforts of certain academ-
ics, spoken word poetry—“the death of art” according to Harold Bloom?*—and
hip hop rarely receive the scholarly attention that, say, Frank O’'Hara’s and John
Ashbery’s poetry does. Poetry written or performed in support of a cause is
often shrugged off as passing, topical scribbling with no aesthetic commit-
ment. It is not regarded as canon fodder, if I can coin a phrase. In fact, one
vestige of the once booming politically engaged newspaper poetry tradition in

22 Shahid, “Gibran Kahlil Gibran Between Two Millennia,” 4.

23 See, for example, Ruth Graham’s interview with Civil War poetry scholar Faith Barrett in
which the latter says that “[pJoetry in mid-19th-century America was ubiquitous in a way
that it just isn’'t now. It was everywhere in newspapers and magazines, children were
learning it in school ... Americans were encountering poetry on a weekly basis, if not a
daily basis, in the Civil War era, and that’s a profound difference from contemporary
poetry and its place in our culture. There are so many accounts in newspapers of soldiers
dying with a poem in their pockets, poems written on a scrap of paper folded up inside a
book; so many accounts of songs or poems being sung or read to political leaders at par-
ticular moments. For example, after Lincoln announced the second call for a draft ...
James Sloan Gibbons wrote this song-poem called ‘Three Hundred Thousand More,
which he supposedly sang to Lincoln in his office one day. So there’s a kind of immediacy
of impact, that poetry is actually, I suggest, shaping events, not just responding or reflect-
ing on them” (Graham, “A ‘Poetry-Fueled War™).

24 Harold Bloom, “The Man in the Back Row Has a Question v1,” Paris Review 154, Spring
2000, 379.
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the United States is Calvin Trillin’s Deadline Poet column in The Nation, rou-
tinely criticized for its cringeworthy political incorrectness.

As the aforementioned proverb indicates, political poetry is a force to be
reckoned with in the Arab world. Its affective power far outstrips that of West-
ern political poetry. An example from a century ago might illuminate its affec-
tive force. When the Rashid tribe conquered a large swath of territory in
northern Arabia at the beginning of the twentieth century and expelled the
native Qasim tribe, a Qasimi poet urged

the people of al-Qasim who had sought refuge in Kuwait, Mesopotamia,
and Syria, to unite and rally ... and liberate their homeland...[W]hen the
poem was recited in al-Médan, the quarter of Damascus where the peo-
ple of al-Qasim had established themselves, the Qasimis were so moved
by it that they sold all their possessions, bought all the guns and horses
available in Damascus, and sallied forth to liberate their homeland. Some
of them are even supposed to have left their shops and homes open and
unattended in their haste to join the others.2

Contemporary political Bedouin poetry may not be quite as affective as the
Qasimi poet’s, but its popularity is nevertheless widespread, and its affective
power is considered dangerous and influential enough for poets like the Qatari
Muhammad al-‘Ajami and the Bahraini Ayat al-Qurmuzi to earn prison terms
because their political poetry crossed their governments’ red lines. On the oth-
er side of those red lines, ruling Gulf Arab families in Saudi Arabia, the United
Arab Emirates, Qatar, and Bahrain hold contests in which poets gather to com-
pete to praise their rulers for a generous cash prize. The Tv show “Million’s
Poet” (Sha‘ir al-Milyon), inspired by American Idol, has many a would-be poet
in the Arab world digging up a Bedouin ancestor to justify writing poetry in the
Bedouin vernacular for the chance to win five million Emirati dirhams—the
equivalent of $1.3 million.

My experience as the unwitting subject of a viral video on Bedouin poetry
and the myriad of responses it evoked illustrates this art form’s affective power.
Through Yasir al-Bashabsheh, a Bedouin poet from Jordan whom I befriended,
I'was given the opportunity to present my research on Jordanian television and
ended up reciting Hajaya’s well-known poem “Oh Condoleezza Rice!” men-
tioned earlier and translated below. It is worth pointing out again that Hajaya
wrote the poem from the perspective of George W. Bush gloating about the us’
conquests in Afghanistan and Iraq and bragging about the world leaders he

25 Sowayan, Nabati Poetry, 81.
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has “put under his foot.” But the video editors cut my introduction to the recita-
tion, in which I clarified that the poem was both written by Muhammad Fanatil
al-Hajaya and imagined from the perspective of George Bush. To the YouTube
viewer, I appeared to be wiping the floor with the collective honor of the Arabs
and Muslims. I also appeared to be a talented translingual poet who had ap-
propriated a native Arabic cultural form.

My perceived poetic insult to the Arab and Muslim worlds inspired three
rhyming, metered responses in YouTube’s comments section. The Saudi poet
Hamzah al-Hashimy, for example, chimed the bell of cultural appropriation,
writing that

My anguish is that of the Faw [Peninsula] uponlosing the Wolf [Saddam |26
After the stallion Saddam, the West came and conquered

Oh Wolf!—the foreigners even have Bedouin poetry!
What of ours remains in which they haven'’t joined or competed???

The Saudi poet Majid al-Harbi threatened me in a xenophobic vein, writing:

Oh poet of America, take the truth from me,
In the days when talk’s all bought and sold,

If rifle shots of war begin to sound
We'll trample you like pebbles, oh foreigner!28

And finally, an unidentified Kuwaiti poet adopted the tone of takfirt Islamic
fundamentalism to threaten America with death, writing:

26 During the Iran-Iraq War, the Iranians invaded the Faw Peninsula in southern Iraq;
because Saddam fought hard to win it back, Hashimi imagines that the Faw loves Sad-
dam.

27 wajdi wujad al-faw fi fagdat adh-dhib
ba‘d al-fahal saddam jana u-tana
shi‘r al-badi ya dhib ‘ind al-ajanib
wish baga hum fih ma khasharona?

From “Amriki yutqin al-shi‘r al-‘arabi fi laylat gasid” <https://www.youtube.com/watch?v
=wFZBJ-6PiAo>; published 1 March 2014; accessed 21 August 2016.

28  yasha‘ir amrika khudh al-‘ilim minni
yom as-sawalif bén bayi‘ u-sharray
la man zir al-harb gamat tarinni
indasakum das al-hasa ya khajay
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I'll sum it up—go tell your people for me
Go tell Obama that your death’s coming soon

I'm a sure, true, firm believer
With no doubt in my faith in the life of this world.2°

The fuss did not end there. A month later the Facebook page of the Jordanian
cartoon Abu Mahjoob posted the video,30 inspiring comments as diverse as

He’s insulting Arabs and Muslims and they’re happy with him ... they
really must be Arabs.

I think his father’s Lawrence of Arabia.

I'd like to understand those two Arab animals repeating after him [in
Bedouin poetry, one’s listeners repeat the line’s last word after each line]
who don’'t understand what he’s saying about them. He’s insulting the
Arabs, all of them, and they just laugh ... Quite frankly, he summarized
the Arabs’ shameful state as well as the goals and the policies of the
Americans in the Arab and Islamic countries ... May God curse them, and
him, and the channel that broadcast this!

These respondents, whether self-deprecating, impressed, or morally outraged,
responded to Hajaya’s poem in a fashion typical of Arab public discourse. The
fact that many listeners supposed that I had written the poem inspired a sense
of outraged Arab national dignity, self-deprecation, curses, and the oft-repeat-
ed claim that the Arabs had returned to the pre-Islamic Age of Ignorance. In
short, Hajaya's twenty-seven lines expressed from my point of view drove the
Saudi and Jordanian Facebook communities to a world-historical, clash-
of-civilizations discourse. Thankfully, a Jordanian Facebooker corrected the
crowd, commenting that I was reciting a poem by Muhammad Fanatil al-Haja-
ya, who loved Saddam Hussein and had written him many elegies. The engaged
vehemence of these reactions speaks to Hajaya’s talent as a provocative poet
and Bedouin poetry’s ability to tap a sensitive popular vein.

29  nubdhah basitah raddaha l-yom ‘anni
rah balligh 6bama tara motakum jay
mu’min u-mit’akkid wa-la rawadanni
shukuak fi dini tarat I bi-dunyay
30  Shara’ykana‘tih ‘alamat al-judah al-urduniyyah??, Emad Hajjaj (Abu mahjoob) Facebook
page, March 26, 2014.
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Despite Bedouin poetry’s widespread popularity, it is not universally popu-
lar in the Arab world. The biggest opposition Bedouin poetry faces within the
Arab world comes from the well-educated urban elite, who regard Bedouin
poetry as a quaint relic of their country cousins who made the leap from bar-
barity to civilization sometime in the last two generations. Indeed, the age-
old enmity in Jordan between nomads and settlers did not disappear with the
Bedouins’ integration into the state apparatus. Despite the fact that East Bank
Jordanians have formed the core of the country’s legislative, advisory, military,
and intelligence establishments, many urban Jordanians are uncomfortable
with the tribal basis of their country’s makeup. Shryock has captured the senti-
ment best: the Bedouins’ relative tardiness in relinquishing their traditional
nomadic life of herding camels and raiding has caused the Bedouin tribesman
to remain in the imagination of the “metropolitan elites of Baghdad, Damas-
cus, and Cairo ... a reminder of pre-Islamic ignorance: he is ungovernable;
irreligious; a menace to all refinement ... Despite the fact that tribes are seem-
ingly everywhere in Jordan (or perhaps because tribes seem to be everywhere),
‘tribalism’ ... remains a source of political friction and, to the self-consciously
sophisticated, a cause for embarrassment.”3! The embarrassment of the self-
consciously sophisticated obtains equally with regard to Bedouin poetry.

The greatest opposition that Bedouin poetry faces from without the Arab
world is the (slowly dissipating) disregard it receives from the Arabic literary
studies establishment in the United States. In the American academy, Arabic
literature studies is more concerned with reading and rereading classical Ara-
bic poets and modern novelists whom many ordinary Arabs do not know, read,
or care about. As a popular, native, vernacular art form, Bedouin poetry lacks
the roots in Western poetic modernism that qualify Tammuzi poets such as
Jabra Ibrahim Jabra, Khalil Hawi, and Adiinis for serious study and comparison
with T.S. Eliot.

The self-consciously sophisticated of both the urban Arab elite and the Us
Arabic literature studies establishment misunderstand Bedouin poetry’s pow-
er and purpose. Both are unfortunately out of touch with the Arabs’ vernacular
art that is at once better known than much of their classical literature and that
also happens to share with that classical literature a common ancestor in pre-
Islamic Arabic poetry. Small wonder, then, that the critical aversion to Bedouin
poetry mirrors that of many English literature departments toward American
hip hop, popular poetry written in the black vernacular that “bears a stronger
affinity to some of [English] poetry’s oldest forms, such as the strong-stress

31 Shryock 6-7.
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meter of Beowulf and the ballad stanzas of the bardic past.”*2 With respect to
Bedouin poetry, the critical folly lies not just in elitism but also in the insis-
tence on applying Western poetic standards of excellence to a traditional art
form from the Arab world.

In the Bedouin poetic tradition, poets represent their tribes; in the age of
nationalism, the nation-state has taken the place of the tribe for many Bedouin
poets. Perhaps inspired by the encouragement he has received from Muammar
al-Qaddafi, Jordan’s Hashemite family, and millions of his Arab supporters and
followers, Hajaya considers his “tribe” to be not just Jordan but the whole of the
Arab Nation, from Yemen to Syria, from Morocco to Iraq. In the final poem
Hajaya performed before Qaddafi, “Nevermore, Muammar,” Hajaya paints him-
self as a politically engaged Bedouin poet in the contemporary Arab world:

My thoughts are sound—not corrupt—and my weapon’s a pen
As I carry the woes of my tribe on my back

To be precise, I speak for two hundred million
From farthest Morocco to the Euphrates’ mouth

Their lives have become mirages, labyrinths
Their leaders just add to their misery and division

Twenty countries divided by petty aggressions
Aggressions intractable, bound lock and key.

The Hajaya Tribe

The biography of a Bedouin poet would be incomplete without the poet’s
genealogy, the stories of his ancestors, and a concise desciption of the land-
scape in which he was reared. The Bedouin have a loyalty to place, family and
tradition that is difficult for urban Westerners to understand but that might
have been more comprehensible for those of their ancestors who, decades
ago, farmed the land on which they were born and died and who, centuries
ago, roamed the forests or the seas. Such an observation may be dismissed as

32 Bradley, Book of Rhymes: The Poetics of Hip Hop, “Introduction,” xv; Clive Holes struck
upon this truth in his decision to translate “Oh Condoleezza Rice!” according to a hip hop

rhythm.



INTRODUCTION 15

romantic, orientalist rubbish or an implicit, orientalist allegation that the Be-
douin are basically backward and underdeveloped as a people among peoples.
But as Clive Holes writes, “while the tribal structure is undoubtedly weaker
[now] than it was in political terms, it remains a major formative element in
the social structure of all Arabian societies and in many of those that border
it.33 Politics of the western academy aside, the Bedouin retain a unique con-
nection to their tribe and their homeland and a romantic self-conception that
may be difficult for the urban Westerner to understand.

Muhammad Fanatil al-Hajaya hails from Jbal, the steppe country east of the
Transjordanian Highlands and northeast of the town of al-Tafilah. He spent his
childhood roaming the hills of Jbal with his father’s flock of sheep and goats,
his guard dog ‘Arman, and a donkey laden with a saddlebag full of discarded
school textbooks. His ancestors in the Hajaya tribe, buried under cairns on the
tops of Jbal’s hills, conquered and settled those hills some centuries before and
dominated them along with Hwétat tribesmen, whose star rose gradually from
the south throughout the last few centuries. For centuries the Hajaya extracted
protection money from the townspeople of al-Tafilah and raided other tribes
and villagers for plunder and booty as far away as Jerusalem. They supported
the Hashemites during the Great Arab Revolt, were conscripted into the Arab
Legion, and fought and died in Jordan’s many wars against Israel. In Hajaya’s
teenage years his tribe moved from goat-hair tents to villages built by the Hash-
emite princes whom their grandfathers supported. Those princes visited them
to convince them to settle down permanently in return for running water, elec-
tricity, public schools, and a clinic. This historical, cultural, and genealogical
imaginary so alive in the modern Bedouin’s mind is worth approaching before
one reads the political poetry written by one.

The Hajaya tribe’s “ancestral lands” (dyar, sing. dirah) lie southeast of the
Dead Sea on the eastern slopes of the Transjordanian highlands. Known col-
loquially as the “Hills” (Jbal), the heights northeast of the town of al-Tafilah are
mostly steppe and feature a dry and temperate climate. As the land slopes east-
wards, it turns into the “gravel plateau of the Syro-Arabian desert, patched with
areas of basalt and tilting gradually eastwards towards the frontier with Iraq.”3*
The Swiss Orientalist Johann Ludwig Burckhardt wrote of Jbal’s agreeable cli-
mate, pure air, and refreshing breezes and cited the ancient Romans, who
called the area Palaestina tertia, sive salutaris, “salubrious and healthful.”3® The
Finnish Orientalist Georg August Wallin later wrote of the area’s plentiful

33 Holes & Abu Athera, Poetry and Politics, 3.
34  Salibi, Modern History of Jordan, 5.
35  Burckhardt, Travels in Syria and the Holy Land, 402.
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vegetation and pasture, noting the abundance of wormwood (shif), or arte-
misia, growing in the hills of Jbal.?6

Hajaya echoed Wallin’s romantic evocation of his homeland’s hills and sang
of Jordan’s artemisia in his poem “Our Jordan,” writing that “[t]he scent of arte-
misia and achillea in the air / Thrills my heart every time the wind blows.”3”
Memories of his family and of Jbal’s lofty mountains—heightened by his friend
‘All al-SaTs poetic evocations of them in “Braids of the Dawn” (Zafayir al-
Fajr)—was one of many factors that contributed to Hajaya’s abandoning his
job on a military base in steamy Bahrain and returning home.38 Sa‘1 begins the
poem by recalling to Hajaya his native land of Jbal: “Musk emanates from the
braids of the dawn / From a land whose scent’s as refreshing as basil’s / Recall-
ing to you Hisa’s haunts, where rain now falls / For today the spring season’s
upon us.” (521 claims that the day after this poem was published, Hajaya quit
his job and returned to Jordan; Hajaya denies this.)

In the mid-18o0s the Hajaya tribe, which consisted of the ‘Aliyyin, the
Mahmudiyyin, and the Manna‘iyyin clans, was the only one to roam perma-
nently in Jbal.39 Like many a Bedouin tribe’s origin story, the Hajayas’ is possi-
bly apocryphal but nonetheless worthy of recounting. I will quote the account
recorded by the British Army officer Frederick Peake, who founded the Arab

36 Wallin, Narrative, 130.

37 “Our Jordan,” line 18.

38  zafayir al-fajir minha I-misk fawwahi / tihdik min dirtak rawhin u-rayhani
tadhkur rba‘ al-hisa fiha al-matar tahi / wal-yom fasl ar-rabi‘ u-mésimah hani
Sa‘1 then imagines Hajaya meeting his wife, Umm Samir, after a long absence in Bahrain
before closing by reminding Hajaya of the fame and success he achieved in Jordan with
his love poetry:
You'd wish to see your beloved upon your return / To explain to her the pain and pangs of
distance
With the rising sun you'd find her wide awake / With eyes, the neck and chest of a gazelle
If you talked to her, she'd turn away and hide / Embarrassed that passion and patience
oppressed her
Oh nightingale! You used to sing from the branches / To the love-stricken folk you'd sing
songs and tunes
If you go to a desert, sand-covered and sun-filled / Then swap your songs for tears and
sorrows”
widdak ib-shofit ‘ashirak ‘ugub marwahi / tashrah laha I-bu‘d wal-farga wal-ahzani
ma°“ tal‘at ash-shams talga swehbak sahi / aba ‘ayanin thalilah u-jid ghuzlani
ilya hakeétah tawara ‘annak u-shahi / khajlan iygal al-hawa was-sabar awzani
ya bulbulin kint fog al-ghusun saddahi / ghannét l-ahl al-hawa ash‘ar w-alhani
la jit sahra ghataha ar-ramal waz-zahi / baddil aghanik bi-duma‘in w-ahzani
(al-Sa‘q, Shujun Sahrawiyyah, 89).

39 Oppenheim, Die Beduinen, vol. 2, 283.



INTRODUCTION 17

Legion and spent years as a military advisor in Jordan. The Hajaya claim de-
scent from an

offshoot of the Abdah Section of the Shammar and even say that they are
from the Jaafar sub-Section, which is that of the noble Ibn Rashid family.
In support of their claim they tell the following story:

“At one time Al Abdah used to camp during the summer in the Kerak
District. One year during their sojourn in Kerak two of the sheikhs quar-
reled, and one had to flee with his followers to the Najd. A year or two
later he returned and inflicted a crushing raid on his rival near Mezar.
Many were killed and the remnants fled eastward. One of the wounded,
however, was unable to keep up with his party and so was forced to take
refuge with Sheikh Wail of the Roallah with whom he lived for many
years. Eventually he quarreled with his adopted tribe over the division of
loot after a successful raid, and he and his family had to take refuge in the
Kerak District. From this fact, they became known as Al Hajaya or ‘the
refugees.”*0

Throughout the nineteenth century the Hajaya tribe was a source of constant
trouble for the region. The townspeople of al-Tafilah and Jbal, in addition to
the Na‘€mat tribe of al-Karak, paid the Hajaya tribe khuwwah, or protection
money.*! At the turn of the nineteenth century, Hajaya raiders made an incur-
sion into Palestine and laid siege to the Mar Saba monastery after the local
Bedouin had left to fight Napoleon at Acre and so left their lands unguarded.
In retaliation for their raid, the universally despised Htém tribe counter-raided
and slaughtered Hajaya men, women and children, sparking a blood feud that
lasted at least half a century afterwards.*?> Around the same time, the Hajaya

40 Peake, A History of Jordan and its Tribes, 209-10.

1 “the village of Altafilé, of which the Hegéia call themselves the masters and protectors, on
account of the Khawé tax the inhabitants pay them” (Wallin, Notes, 1845, 129); Burckhardt
wrote that “[t]he inhabitants of Djebal are not so independent as the Kerekein, because
they have not been able to inspire the neighbouring Bedouins with a dread of their name.
They pay a regular tribute to the Beni Hadjaya, to the Szaleyt, but chiefly to the Howeytat,
who often exact also extraordinary donations.” (Travels in Syria and the Holy Land, 1822,
403); Oppenheim, Die Beduinen, vol. 2, 283.

42 “Unsere Gesellschaft eilte, um ein Nachtquartier aufzusuchen, weil mit dem Uebersetzen
der ganze Tag verflossen war. Achmed war nicht wenig besorgt, als wir uns auf einmal
allein sahen. Er hatte unter den Arabern des andern Ufers zwey vom Stamme der Had-
schaja, die in dem Lande Kéarak herum ziehen, und welche Todfeinde seins Stammes sind,
bemerkt, welche weiter hinab iiber den Jordan geschwommen waren, und er befiirchtete,
dass uns diese tiberfallen mochten. Die Ursache dieses todtlichen Hasses war folgende.
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plundered the town of Deir Dibwan north of Ramallah, and sparked a feud
with the local Taamirah Bedouins.*® Indeed, Musil wrote in 1907 that the
Hajaya were “infamous robbers.”++

In the mid-nineteenth century Wallin speculated that the Hajaya were a

rich and mighty tribe, to judge from the abundance of horses they pos-
sess, which is always a criterion of the opulence and power of [Bedouin],
and [the Hajaya] frequently go out on warlike expeditions in the desert of

Zu der Zeit des franzosischen Einfalls in Syrien waren die Beduinen auf der Westseite des
todten Sees und des Jordans wider die Franzosen zu Felde gezogen, und hatten ihre Fam-
ilien ohne Schutz zuriickgelassen. Die Hadschéja und etliche andere Beduinen auf der
Ostseite des todten Sees benutzten diese schone Gelegenheit, um ihre Raubsucht zu
befriedigen. Sie machten einen Einfall in Paldstina, pliinderten das griechische Kloster
Maér Szaba in der Wiiste und streiften bis vor Jerusalem und Bethlehem. Die Htém,
welchen die Beschiitzung jenes Klosters mit obliegt, nahmen dies sehr iibel auf, und san-
nen auf Rache. Sie machten einen Streifzug in das Gebiet der Hadschaja, iiberfielen etli-
che Dauére, und die grausamen Neger schonten weder Weib, noch Kind. Es war alo leicht
begreiflich, dass die so behandelten Hadschdja auf Blutrache dachten, und Achmed
konnte den gewissesten Tod erwarten, wenn er in ihre Hiande fallen wiirde. Wir eilten
daher so schnell als moglich, um aus dieser gefihrlichen Lage herauszukommen, und uns
wieder an unsere Gesellschaft anzuschliessen.” (Ulrich Jasper Seetzen, Ulrich Jasper Seet-
zen’s Reisen durch Syrien, Paldstina, Phonicien, die Transjordan-linder, Arabia Petraea und
Unter-Aegypten (1854) vol. 2, 322).

43  Smith wrote that “[t]he road we had been travelling to-day, is the great Arab track through
the desert along the Dead Sea; by which the Arabs of the southern deserts, and those who
come from the East around the southern end of the sea, are able to penetrate far to the
North, without letting their movements be known to the tribes or villages further West.
About thirty years before, a large party of some three hundred and fifty of the Hejaya from
the mountains of Jebl, S. of Kerak, had in this manner passed along this route quite to
Deir Diwén, and stolen and carried off the flocks of the people of that place. As these
people were in league with the Ta’amirah, both belonging to the Yemen party, the latter
pursued the Hejéya and overtook them near Wady Derejeh. In the attack which ensued,
the Hejaya proved the strongest; they routed the Ta’amirah, and killed two or three. One
man, to save his life, leaped off from a precipice into the valley, and although much hurt,
escaped and recovered. Ever since that time a feud of blood has existed between the two
tribes.—After this the Hejaya came and plundered the convent of Mér Saba. The door was
of wood covered with iron on the outside; they contrived to burn it away, by pouring on
oil and setting it on fire in the night. But, as our Sheikh remarked, Mér Saba is a Wely (holy
place); and the Hejéya, after they had done this wickedness, fell to fighting among them-
selves.” (Edward Robinson and Eli Smith, Biblical researches in Palestine, Mount Sinai and
Arabia Petraea: A journal of travels in the year 1838 (1841) vol. 2, 247-248).

44  Musil, Arabia Petraea, vol. 3, 64
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the interior. The booty they collect from such expeditions is very easily
disposed of in the neighboring towns, and their horses are in general val-
ued and in great request in Syria and Egypt.*5

By 1845 the Hwétat and the Hajaya had become the “largest and mightiest
tribes in this part; the others, who live here intermingled with them, being of
no importance, and totally absorbed by these two.”46 At the height of the
Hajayas’ power, their tribe’s land extended around 150 kilometers from Dabbat
Hanit in the south to al-Damkhi in the north. Later in the nineteenth century,
however, the Hajayas’ power began to wane, and by the end of Ottoman rule in
the early twentieth century, their borders had shrunk considerably.

During the mid-nineteenth century the Hwétat took advantage of fighting
between two of the Hajaya's clans, the ‘Aliyyin in the north and the Manna‘iyyin
in the south, to conquer the Hajayas’ southern lands.#” The northern ‘Aliyyin
clans, from whom our poet Hajaya descends, owned lands extending east from
al-Tafllah,*® but the Manna‘iyyin clan drove the ‘Aliyyin north over Wadi al-
Hisa. So the ‘Aliyyin fled to settle the lands that extended from the village of
Mhayy, abandoned years before by the Hajaya’s clients the Bani ‘Amr, to al-
Dambkhi in the north. The Manna‘iyyin meanwhile took the land south of Wadi
al-Hisa that the ‘Aliyyin had fled. As for the water-rich lands that the Man-
na‘iyyin and the Mahmudiyyin clans had left in their northward pursuit of the
‘Aliyyin, they were either conquered by the Hweétat or sold to the Hwétat and
the residents of Ma‘an, a city inhabited at the end of the nineteenth century by
Hweétat and Na‘émat tribesmen.

In the late nineteenth century, the Ottomans began consolidating their hold
over the southern Jordanian borderlands. In response to the Ottomans’ taxa-
tion, conscription, and disarmament policies, the Hajaya joined the tribes of

45  Wallin, Notes Taken, 133.

46 Wallin, Narrative, 130; in the 1840s the Hajaya tribe sheltered the Bani ‘Amr and some
southern-straying families of the Bani Sakhr (Wallin, Notes Taken, 300).

47  “Hajaya once encamped on the east slopes of As-Sera, but were pushed northwards by the
Hweétat. After long struggles they made the Na‘emat tributable and occupied most of their
territory between at-Twane and al-Leggun.” (Musil, Arabia Petraea, vol. 3, 64); the infor-
mation here is from the testimony of ‘Abd al-Karim Muhammad ‘Aweéz al-Manay‘ah
al-Hajaya (b. 19377).

48  To this day lands east of al-Tafilah carry the same old toponyms, like al-Mkheélisiyyah
(land of the Makhalsah family), al-Talaniyyah (the ‘Awwadiyyin’s land), and al-Harir (the
Batanah family’s land).
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al-Karak, Ma‘an and al-Tafilah in the 1910 revolt.#? Less than a decade later, the
Hajaya tribe declared its allegiance to the Hashemites as soon as the Hashem-
ite armies of the Great Arab Revolt swept through Jbal, and the Hajaya shaykhs
Jallal Abua Jfén, Jallal Aba Hwémil, and Salim al-Sawwa were killed in the bat-
tles of al-Rashadiyyah, al-Ts, and Jurf al-Darawish, respectively. The three
shaykhs’ bravery was reported in a telegram sent from Prince Zayd to his broth-
er ‘Abdullah, the future king of Jordan: the two Jallals “were martyred after they
displayed bravery that the mind cannot fathom. And they were ... among the
most devoted servants of the Hashemite cause.”>° After the Hashemites began
to rule Jordan under the British Mandate, the Hajaya tribes’ borders were more
or less fixed: from the town of al-Gatranah in the northeast, following the Des-
ert Highway south to al-Hséniyyah, west to the northeastern outskirts of al-
Tafilah, north to Jisr al-Dabbah, and back east to al-Gatranah.!

49 Rogan, Frontiers of the State in the Late Ottoman Empire: Transjordan, 1850-1921, 206-7.

50  From a telegram sent from Zayd to ‘Abdullah on 18 September 1918: “Our losses are few:
our martyrs are ten, from whom are two shaykhs from the Manna‘iyyin, Jallal al-Hawami-
lah and Jallal Abu Jfen, may God have mercy upon them. They were martyred after dis-
playing bravery that the mind cannot fathom. And they were, may God have mercy upon
them, among the most devoted servants of the ‘Lofty Lintel’ [i.e. the Hashemite Court and
cause|” (khasairuna qalilah: shuhadauna ‘asharah, minhum ithnayn min shuyikh
al-manna‘yyin wa-huma jallal al-hawamilah wa-jallal abi jufayn, rahimahuma allah. wa-
qgad istashhada ba‘da an abraza shaja‘ah la tatassawaruha al-uqil. kama annahuma
rahimahuma allah kana min asdaq al-khadam lil-‘atabah as-saniyyah, Mudhakkarat al-
Amir Zayd: al-Harb fi al-Urdunn, 1917-1918, ed. Sulayman Musa (1990), p.139). Hajaya
reports that Jallal Aba Jfén and Jallal Aba Hwémil were apparently the best of friends.
When Abu Jfén was killed in the battle of al-Rashadiyyah, Aba Hwémil famously declared
that life had no more value for him and threw himself into the fray at al-Is such that he
was wounded and died later that day at Rijm Bakhir, a cliff overlooking Wadi al-Hisa.
Hajaya tribesmen also fought in the battles of Jurf al-Darawish, al-Hisa, Fréfrah, and al-Ts.

51 The only change made to their tribal lands was the British general John Bagot Glubb’s
addition of a group of Bani ‘Atiyyah clans from southern Jordan, by way of al-Azraq, to
between al-Qatranah and al-Dambkhi in the Hajaya’s northern lands, probably the result of
a dispute (Alon, The Making of Jordan, 160); despite the fixity of the Hajayas’ northern,
southern, and eastern borders, their western lands’ border around Mhayy is still in dis-
pute with certain clans and tribes in the nearby city of al-Karak.
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Muhammad Fanatil al-Hajaya52

Muhammad Fanatil al-Hajaya was born on August 3, 1955 in Mhayy, a village in
central Jordan.5? Spending the first five years of his life in his family’s tent in
the surrounding countryside, Hajaya studied for five years at the public ele-
mentary school in Mhayy and would spend school nights in Mhayy with his
mother Falha and younger brother Ahmad, born in 1958. On weekends, his fa-
ther Fanatil would come with his camels to take the family to his tent in the
country.

Hajaya had a difficult childhood, full of suffering, hardship and deprivation.
After Hajaya finished the fifth grade, Fanatil took him out of school to pasture
the family’s flock of sheep and goats. At age eleven, Hajaya left Falha and Ah-
mad in Mhayy and began living in a tent with his father and his father’s new
wife, whom I will call Turfah, a hilly ten kilometers to the south between Umm
al-Syérat, al-Kumkhah, and west of al-Hamdiyyah. Fanatil was a moody, harsh
father. Hajaya attributes his father’s emotional instability to Turfah, who was
“merciless” (kanat la tarham) and who would goad Fanatil into punishing his

52 Muhammad Fanatil al-Hajaya provided me with the following details of his life in a series
of WhatsApp messages during the summer of 2016. I then worked those details into
legible English prose and filled in the gaps where necessary. Much of the language he used
in Arabic I have merely translated, and there are sections of this biography which should
be considered the work of Hajaya as much as my own.

53 Hajaya’s full name is Muhammad Fanatil Bazi‘ Rabah Thalji Shtewi Ma‘yaf al-Makhalsah
al-Hamadat al-Hajaya; his tekonym is Abt Samir. He comes from the Makhalsah family of
the Hamadat clan of the ‘Aliyyin branch of the Hajaya tribe. The Hajaya tribe (sing. hjiwi)
consists of three branches—the Manna‘iyyin, the ‘Aliyyin, and the Mahmudiyyin—and
claims descent from a branch of the ‘Abdah clan, from Shammar, a large Arabian tribe.
(Kahhalah, Mujam Qaba’il al-Arab, al-qadimah wal-hadithah, 1949, vol. 1, 243). The
nakhwah (“war-cry & epithet”) of Shammar’s ‘Abdah is dayaghim (“Lions!”); the Hajaya
tribesman thus often refers to himself as a Dayghami; however, the Hajaya have their own
nakhwah: shanni‘in al-liga ajjilin al-gra (“Fierce in battle, quick to serve food [to guests]”).
Hajaya's Hamadat clan is composed of five families: the ‘Awwadiyyin, the Zawahrah, the
Batanah, the Hayaysah and the Makhalsah. The poet’s father’s name, Fanatil, is extremely
rare; Hajaya says that in his father’s generation he knew of only three Fanatils in the whole
of Jordan; he knows of none alive now. Hajaya maintains that the name comes from the
Bedouin dialectical verb fantal, “to look at with rage such that one’s eyes protrude,” as in
“lesh itfantal iyunak bi?” (“Why are you ogling me?”); Hajaya’s grandfather’s name, Bazi*
means “‘recklessly brave.” The name “Hajaya” comes from the verb haja (“to seek refuge”),
in reference to the Hajayas’ legendary ancestor who was injured in a raid, failed to keep
pace with his withdrawing tribe, and sought refuge with the Ruwallah tribe until he
founded a tribe of his own.
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son for petty mistakes. To add to his loneliness, Hajaya’s natural mother was
busy caring for his younger brother Ahmad, still in school in Mhayy.

Roaming between the villages of Mu’tah and al-Mazar in the summer and
al-Hamdiyyah,5* al-Thghar and al-Kumkhah in the winter, young Hajaya spent
most of his time pasturing his sheep between the rocky steppe of Mhayy and
al-Hamdiyyah and the lush, verdant Wadi al-Hisa.5®

He would work every day from sunup till sundown and had to endure diffi-
cult terrain, an unforgiving summer sun, and a frigid winter. Hajaya’s clothes
were thin, and his shoes consisted of strips of plastic. Besides hunger, thirst,
and constant fear of wolf and hyena attacks on his herd, Hajaya was lonely. His
only companion was his guard dog ‘Arman, with whom he shared all his food.
Though these bitter days were full of suffering and hardship, Hajaya now longs
for them from the comfort of his home.

Rebelwithout a Cause
Given Fanatil’s intense devotion to and love for Jordan’s ruling Hashemite fam-
ily and King Husayn, Hajaya became attached to King Husayn and the Hash-
emites from an early age. By way of introduction to the political events of
1967-1970 that dramatically influenced Hajaya’s life, he emphasizes his father
Fanatil’s “insane” (junini) love for King Husayn. Not only did Fanatil hang a
black-and-white photo of a young King Husayn on one of their family tent
poles; Fanatil would also constantly make reference to it and to anything that
reminded of him of King Husayn—whether it was a plane (“our master
Husayn'’s plane!”), troops, or government buildings he saw. Indeed, Fanatil re-
lated everything positive about the country to “our master” (sayyidna) Husayn.56

54  Named for the Hamadat clan.

55  The hisa (pl. ahs@ or hisa’) of Wadi al-Hisa refers to “soft, or plain, ground, in which water
remains and collects” (Lane, vol. 1, 572-3), which calls to mind the verb iAtasa, “to draw
away the topsoil in order for the water underneath to pour forth” (572). “Wadi al-Hisa” has
a number of local pronunciations: while city-dwelling Jordanians pronounce the wadi’s
name as “Wadi al-Hisa,” the Hajaya and Hwétat tribes call it “Wadi 4l-Thsa”; the Beersheba
Bedouins who moved to and through the wadi in 1948 call it “Wadi 4l-Thsi.” The wadi’s
name is given in most Western sources as “Wadi al-Hasa” although no Jordanians pro-
nounce it so; Burckhardt came close with “Wady el Ahsa” and T.E. Lawrence with “Wadi
Hesa.” The wadi is mentioned twice in the Bible as Nahal Zered (Deuteronomy 2:13-14,
Numbers 21:12); it was the border between the kingdoms of Moab and Edom just as today
it divides Jordan’s Karak and Tafilah governorates. The wadi is full of oleander bushes
(difla) and is the only place in Jordan where one can find the North Indian Rosewood tree
(Dilbergia sissoo) (Haviv, Trekking and Canyoning, 103).

56  Salibi, Modern History of Jordan, 65-66.
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Hajaya was eleven years old when the Six-Day War broke out. To save face
among the Arab countries, and to save his country from tearing itself apart,
King Husayn was obliged to enter the war on the side of Egypt and Syria.5”
Hajaya was too young to understand the reasons behind the war; all he under-
stood was that the Israelis had taken Jerusalem and were advancing. In tears,
Fanatil was glued to the radio as father and son pastured their sheep and goats.
During King Husayn'’s speech during the war, Fanatil wept and kept repeating
“May God grant you victory, Husayn!” (allah yunsurak ya hsén!). Seeing his fa-
ther in tears brough Hajaya to tears, and he understood that King Husayn, so
beloved of the family, was in danger. The next national and personal trauma
occurred the following year during the Battle of al-Karamah. The Israelis
sought to destroy the headquarters of the Palestinian Liberation Organization
(pLO) in the Jordanian town of al-Karamabh, just east of the Jordan river. The
Jordanian army and the Palestinian fedayeen fought the Israelis for fifteen
hours. During the battle Fanatil again kept the radio pressed to his ear for news
while Israeli planes circled overhead on their way to bomb Jordanian and
Egyptian positions in the village of al-Mazar, in central Jordan. Hajaya saw
Arab artillery fell an Israeli plane that day and remembers feeling very proud.
Israeli historian Avi Shlaim writes that the “Arab media presented the battle as
a turning point and as the first defeat inflicted on the 1DF by the Arabs. In the
forty-eight hours after the battle, 5,000 new recruits applied to join Fatah.”58

Two Junes later Hajaya and his family moved to their elevated summer pas-
tures near the town of Mu’tah. The fields where they camped were full of wheat
and barley, but they were also full of thorns that pricked Hajaya through his
thin plastic shoes. Fed up with the life of a shepherd and an unhealthy family
dynamic that had begun as soon as he moved in with Fanatil and Turfah five
years earlier, Hajaya decided to run away.

In August 1970, at the age of fifteen, Hajaya entrusted his flock to his cousin
and instructed him to return it to Fanatil and to tell him that “Muhammad left
and won't be returning to this miserable life.” That day Hajaya went to the near-
by town of al-Karak, where the Palestinian fedayeen organizations kept offices.
An obliging shop owner directed Hajaya to an office that turned out to be that
of the “Shock Troops” (al-quwwat al-sa‘iqah). He went in the office and told an
employee that he wanted to enlist as a fida’;; the man told him to come by the
next day because work had just ended for the day. So Hajaya turned the corner
and found Fatah’s Karak office, where he was told the same thing.

57 Shlaim, Lion of Jordan, 244.
58  Shlaim 279-80.
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Hajaya spent that night at the tent of his sister, Umm Yasir, and her husband
Mahmud Rfefan al-Batanah; they were camped outside the village of al-
‘Adnaniyyah, about three kilometers south of Fanatil’s camp at Mu’tah. His sis-
ter encouraged him in his decision to enlist, and the next day Hajaya returned
to the Shock Troops’ office in al-Karak. When Hajaya told the employee his
name, the man laughed and told him that Fanatil had come by earlier that day
and instructed him not to let young Hajaya enlist. The same was true at the
Fatah office. Hajaya spent that day wandering around directionless, wondering
where he could go and how his father had known that he would try to enlist
with the fedayeen. He recalled that he had once threatened to join and sup-
posed that his father must have taken note.

While retracing that day’s steps through al-‘Adnaniyyah, he saw an old man
pasturing his flock. Hajaya approached him, greeted him, and stood there hes-
itating. The man asked him if he was looking for something, and Hajaya told
him he was looking for work. The man offered to let Hajaya pasture his flock for
a generous monthly salary of 15 dinars, about $265 in 2017 dollars. Hajaya ac-
cepted immediately. In the midst of such youthful misery and desperation, the
man, ‘Abd al-‘Aziz took Hajaya back to al-‘Adnaniyyah, introduced him to his
family, and showed him the enclosure where his sheep and goats slept. Hajaya
started work the next day, and he maintains that ‘Abd al-‘Aziz and his family
treated him like a son. Every day Hajaya could see his family’s tent and his fa-
ther’s flock from afar, and he would stay far enough away that his father’s shep-
herds could not recognize him. During the month Hajaya spent in ‘Abd
al-‘Aziz’s employment, Hajaya’s family left for their winter grounds in al-Marbat
and al-Kumkhah. He began to miss them terribly.

When September came, skirmishes erupted between the Jordanian army
and the Palestinian fedayeen, who were attempting to take over the country.
Hajaya felt that he was in danger, asked for his salary from ‘Abd al-‘Aziz, and
fled to his father’s tent. They welcomed him with a mixture of anxiety and re-
lief, but he promised himself that he would only stay temporarily.

In December Hajaya’s natural mother Falha and Fanatil fell out again, and
Hajaya went to live with Falha and Ahmad at the house in Mhayy. After Hajaya
arrived in Mhayy, Falha told him that his sister’s fifteen-year-old son ‘Umar had
recently joined the Jordanian army—“Husayn’s army!”—and that ‘Umar was
now back home on leave. Hajaya left immediately to see ‘Umar and, after sit-
ting with him for a while, asked ‘Umar if he could join the army as well. Umar
told Hajaya that enlistment was open, and ‘Umar returned to the Jordanian
military’s camps in Zarqa with Hajaya in tow.

For the first time, Hajaya saw Jordanian army camps and felt as if he were
just a few steps away from his beloved King Husayn. He registered his name,
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had a routine physical and within days became a new recruit who wore King
Husayn’s emblem, a crown supported by two crossed swords and surrounded
by alaurel, pinned to his military cap. Nevertheless, the training, orders, proto-
col and cohesion of military life was a rude awakening for Hajaya. Once he
finished training, Hajaya and a number of his friends were assigned to the 4th
division of the 1st brigade in the Royal Guard, and he could have almost flown
with joy. He was assigned to the 1st Armored Car Batallion (al-mudarra‘at) to
guard the Royal Palace Complex in Raghadan in central Amman. On his first
leave, he told his father about his new position in King Husayn’s Royal Guard,
and the proud, mercurial old man hugged, kissed, and congratulated his son.

Falling in Love

During one of his leaves, Hajaya’s sister Umm ‘Abdallah suggested that he mar-
ry one of the tribe’s girls. She had one in mind and praised her beauty, intellect,
morals and family. Hajaya, still less than sixteen, assented. Hajaya suspected
that his father may have put Umm ‘Abdallah up to the task, for the Bedouin
father, Hajaya avers, is “eager” (mutalahhif) to marry off his sons and daughters
early. Within minutes of his assenting, Fanatil asked Hajaya to accompany him
to visit the girl’s father, Salamah Rshéd al-Zawahirah, to ask for her hand. Few
tribesmen possessed a car in 1971, so Hajaya and his father set out from their
encampment near Mhayy on foot and walked the ten kilometers to the girls’
family’s tent, located three kilometers southeast of al-Kumkhah.

Fanatil and the young Hajaya arrived just before sundown. The girl’s family
greeted them warmly because they were relatives; the girl was a Zawahirah
from Hajaya’s own Hamadat clan, and their fathers were on good terms. After
Salamah served Hajaya and Fanatil the traditional Arabic coffee, they sat
around the fire under the tent chatting while the girl’s brother Khalid slaugh-
tered the dhabihah, the animal ever ready to be sacrificed in honor of passing
guests. Then the hosts started preparing mansaf, a meal of white rice with
boiled sheep, goat, or chicken (the aforementioned dhabihah), garnished with
cilantro and peanuts, and soaked in a yogurt broth called jamid. While Hajaya
was whiling away the time before dinner with his hosts, he spied the girl whose
hand he and his father had come to ask for. She was helping her brother with
the dhabihah and bringing logs to the fire. It was love at first sight.

So after dinner there sat Fanatil with his fifteen-year-old son Muhammad,
dashing and proud in his military uniform with an American-made M4 slung
across his shoulder. But the girl’s family still did not know why Fanatil and his
young son Muhammad had come. After dinner, however, Fanatil asked Salamah
for his daughter’s hand on behalf of his son. Salamah told Fanatil to let him
consult the the girl and her brothers first; he promised to give Fanatil news
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soon. After parting, Hajaya and his father walked the ten kilometers back to
Mhayy. Hajaya returned to his battalion, and months passed without his hear-
ing anything from the girl or her father.

Military life was especially difficult for Hajaya. He could not endure the ar-
duous tasks, the constant training, the orders, and what he regarded as inhu-
mane treatment at the hands of ignorant officers. His sensitivity and love of
freedom did not suit army life. In 1976 Hajaya left the army and returned to
his family’s lands in al-Kumkhah, al-Marbat and Wadi al-Hisa and began to
breathe the breath of life again. For all his newfound freedom, Hajaya was out
of work. When his father would see him downcast, Fanatil would remind him
that the family’s finances were in order and that Hajaya did not need to work.
Fanatil encouraged Hajaya to stay with his immediate family and help with
whatever household tasks appealed to him. Hajaya could sense that his father
wanted to keep him close to home. He could also sense that Turfah, who by
now had had two children by Fanatil, wanted to “ensure their future” and did
not want Hajaya around to interfere. One night as Hajaya sat with his father,
uncle and cousins, he kept bringing up the idea of traveling to Saudi Arabia for
work. Intensely opposed to this idea, Fanatil considered Hajaya a “foolhardy”
(mutahawwir) young man and began worrying about him. He thought that by
marrying his son off he could pacify him and keep him close. Fanatil begged
his son to forget his crazy plan.

Despite his father’s remonstrations, Hajaya and ‘Umar, with whom he had
run away to the army, and who was close to him in age, together planned to
steal across the border into Saudi Arabia. One day Hajaya and ‘Umar went to
Aqaba, a port city in southern Jordan on the Red Sea and, without any knowl-
edge of the terrain, they set out east into the mountains and then south to-
wards the Saudi border. All they took with them were some fruit and water, and
what Hajaya now refers to as their “blind journey” (rihlah ‘amya’) took them
across rugged terrain under an intense desert sun. They quickly finished off the
fruit and water but pressed on toward Saudi Arabia as their journey grew more
difficult.

Thirst and fatigue had almost gotten the better of the young men when they
spotted a man riding a camel, also heading south. They stopped him and spoke
with him for a while, noticing in the meantime the waterskin hanging along-
side his saddlebags. They asked the rider for a drink, but the man responded
with hostility, refusing them any water, and leaving them to their thirst in the
desert. Hajaya and ‘Umar continued their journey and were on the verge of
collapse when they spotted a white tent in the distance and waved in greeting,
deciding to stop there. The tent was near a large wadi, and the young men
reached it just before sunset. As they got closer they noticed a large jeep parked



INTRODUCTION 27

outside, which meant a government presence. Yet they had come too close to
the campsite to turn and flee on foot. Upon their arrival at the tent, they were
received very warmly by the Saudi Border Guard.

The guards asked Hajaya and ‘Umar where they were headed, and they con-
fessed. When the guards heard the truth, they had a good laugh at the two boys’
foolhardy manner of infiltration (on their feet, across open desert, during the
day). They invited Hajaya and ‘Umar to sit down and, in line with the age-old
Bedouin method of rehydration, served the boys dates, coffee, and a small por-
tion of water; after their bodies had begun working again, they drank their fill.

After a routine interrogation, Hajaya and ‘Umar were served dinner and put
in the jeep. They were not told where they were going. After a few kilometers
the jeep stopped in front of another tent. A man in handcuffs was retrieved and
put in the Jeep, and Hajaya and ‘Umar recognized him as the rider on the cam-
el who had refused them water. ‘Umar spit on the man, and the soldier driving
the Jeep asked him why he had done so. ‘Umar and Hajaya told the soldier how
the man had refused them water in the desert, so the soldier told ‘Umar to spit
on him again. (The camel driver turned out to be a drug smuggler.) That night
the group spent the night at the Border Guard’s headquarters. The next morn-
ing Hajaya and ‘Umar were turned over to Jordanian Border Guard, who again
interrogated them and transferred them to al-Karak. They were released only
after promising never to repeat their mistake.

Upon his return to al-Marbat, Hajaya told his father what had happened
over the last few days. At first annoyed, Fanatil decided after a few days to re-
double his efforts in marrying off his son. Fanatil again visited Salamah’s fami-
ly, from whom they still had not heard anything, and Salamah refused their
request on the grounds that Hajaya had no job. The man had a point, Hajaya
now concedes. Fanatil then offered to open a shop for Hajaya in the newly-
built town of al-Hamdiyyah.>® Hajaya agreed to the plan immediately because
Salamah’s family lived nearby. Fanatil’s close friend Hwémil had built some
stores in al-Hamdiyyah and gave Hajaya retail space for free. Hajaya and Fana-
til drove to al-Karak to buy goods for the store and transported them to the
shop in al-Hamdiyyah in a rented car. Hajaya later suspected that his father
arranged this job for him so that Hajaya would not concoct any more crazy
plans. Hajaya only worked at the store for a few months, during which time he
took advantage of his proximity to Salamah’s family to pay them many visits.
Though according to Bedouin rules of propriety Hajaya and the girl could not

59  Inig975/1976, the Hamadat clan decided to establish the town of al-Hamdiyyah in order to
live in houses, have electricity and water, schools, health centers, etc.; they had been living
in tents before that; the town is named after the Hamadat.
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converse with each other or spend any time alone together, they managed to
exchange “glances of love and admiration.”

The next year the romantic visits came to an end. The winter of 1976-77
failed to bring rain, and Salamah decided to move his family 150 kilometers
north to Wadi Sh‘éb, near the city of al-Salt, in search of pasture for his sheep
and goats. After the girl’s departure, Hajaya got fed up with life in al-Hamdiyyah,
sold his shop to his relative, close friend, and neighbor Muhammad Thani al-
Hayaysah, and set up another shop in the busier, more populated town of al-
Hisa, where he thought business would be better. After a few months, that
store failed to turn a profit, so he sold it too.

Hajaya's quest for work then took him to Aqaba, where his younger brother
Ahmad was working as a personnel manager in the port. The brothers found
an apartment together, and Hajaya found work as a longshoreman. As in the
military, Hajaya found manual labor arduous and odious, but he had no other
options. After two months of work in Aqaba, Hajaya visited his family, and his
father encouraged him to visit Salamah’s family in Wadi Sh‘éb, saying “perhaps
God will convince her father to let you marry her” When they arrived at Wadi
Sh‘éb, they found Salamabh very sick, and Fanatil decided that talk of marriage
was out of the question. The next morning, Hajaya, Fanatil, and Salamah’s son
Khalid all took Salamah to the hospital on a donkey. The visitors stayed with
Salamabh for a bit in the hospital, but Fanatil excused Hajaya and himself in
order to return home. But Salamah sat up, called Khalid over, and said to him
“Listen, Khalid, I want to entrust you with something. If I die from this disease,
then your sister shall be Muhammad Fanatil al-Hajaya’s wife.” That news was
the happiest Hajaya had heard his whole life. Hajaya returned to Agaba for
work, and one month later heard the bittersweet news that Salamah had died.
At age 21, Hajaya attended Salamah’s funeral, and two months later on April 15,
1977, married the “girl of his dreams,” Umm Samir, who remains his wife to this
day.

After the marriage, Hajaya and his new wife®® moved into Fanatil’s tent two
kilometers north of al-Hamdiyyah. After a few months Fanatil once again lost
his temper with Hajaya: Fanatil wanted Hajaya and his new wife to move into
the family home in Mhayy along with Fanatil, Turfah, her children, and Haja-
ya’s natural mother Falha. Hajaya did not think the Mhayy house would be big
enough for so many people, and told Fanatil that he wanted to live with his
new wife in a tent in the desert. Unhappy with that news, Fanatil then forced
Hajaya and his new wife out of his tent. Luckily the young couple found a

60  Bedouin rules of propriety make the disclosure of female relatives’ names to outsiders
difficult or impossible.
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single room in al-Hamdiyyah. While Hajaya’s financial situation was indescrib-
ably bad at that time, he managed to borrow ten dinars from his wife’s brother
Khalid to buy some bare essentials—sugar, tea, lentils, rice, tomato sauce and
oil; he got water from the well in al-Hamdiyyah; and he smoked cheap natural
tobacco (hisht). Once he had gotten himself and his wife on their feet, he began
working construction for a building contractor.

Farmer, Builder, Miner, Shepherd

In February 1978 the contractor finished his work in al-Hamdiyyah, and Hajaya
found himself unemployed and living in a single room with his wife of one
year. One day a farmer from Madaba, Muhammad al-‘Awdah al-Azaydah (Aba
Nayif) proposed that he and Hajaya farm tomatoes and cucumbers in Wadi al-
Hisa. Hajaya liked the idea and moved with his wife to a tent near the farm in
the wadi. Hajaya loved farming in Wadi al-Hisa because of the wadi’s “water,
greenery and freedom.” To add to his happiness, his wife gave birth to his first
son Samir on March 3,1978. While Hajaya was blessed with a son, the vegetable
market was cursed with low prices, and Hajaya and Abu Nayif lost money that
season. But luck was on its way.

In September a group of foreigners passed Hajaya’s tent in the wadi in
search of fish and crabs. One of them approached Hajaya and asked him in
broken Arabic where they could go fishing and crabbing. Barefoot, Hajaya led
the foreigners, who turned out to be Bulgarians, down the wadi to a pool where
he knew they could find fish and crabs. Fasko, the Bulgarian with the broken
Arabic, asked Hajaya when they arrived at the pool why he was not wear-
ing any shoes. Suspecting that Fasko wanted to give him some shoes, Hajaya
shrugged off the question and told Fasko that he was used to going barefoot.
A few hours later the Bulgarians passed Hajaya’s tent in the other direction
and called out for him. Fasko told Hajaya that he worked for Electroimpex, a
Bulgarian electricity company that was installing overhead transmission lines
and substations throughout Jordan, and offered Hajaya a job assembling elec-
trical transmission towers for a monthly salary of 75 Jordanian dinars, or $892
in 2017 dollars. Hajaya accepted and the next day moved his family back to al-
Hamdiyyah, leaving his farm to his neighbor’s sheep. Hajaya worked for Fasko
for a year.

In late 1979, just before Electroimpex finished its work in Jordan, Fasko gave
Hajaya a certificate that attested to his skill at assembling parts, or welding
(fann al-tarkibat). Hajaya spent the next year as a building contractor, and Fas-
ko’s certificate helped Hajaya get a job in late 1980 with Jordan Phosphate
Mines, a local phosphate mining company, where he worked for an excellent
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monthly salary—around 120 JD, or $1200 in 2017 US dollars—until early 1987.6!
At the phosphate company, Hajaya used his knowledge of assembling and dis-
assembling parts to build conveyor belts and drums that moved the phosphate
from the cleaning area to the rotary phosphate dryers to the the trucks or rail-
cars that would transport it. During this period Hajaya bought some sheep and
goats and settled his family in a tent near the Wadi al-Abyad mine.

The Iran-Iraq War
In 1982, during the Iran-Iraq War, Jordan’s King Husayn announced that he
would send a number of volunteers to Iraq to help defend it in the war against
Iran. Without delay Hajaya began coordinating with his friends and relatives
to travel to Amman to register for the Yarmouk Brigade, a “special logistics and
supply unit...[that] did not take part in actual fighting, but [that] freed Iraqi
personnel for front-line duty.6? After registering, Hajaya rented a house for
his family in the village of Sadd al-Sultani, sold his sheep and goats, and en-
tered the Yarmouk Brigade’s training camp in Zarqa along with twenty-four
other Hajaya tribesmen.%? After two months of training, a Jordanian military

61 Philip Robins writes that the “the state showed a particular preference for investment in
large, capital-intensive schemes ... Investment in [the exploitation of Jordan’s limited
natural resources] saw the development of the kingdom’s extensive phosphates deposits,
making it the world’s fourth-largest exporter, as well as potash resources in the Dead Sea.
There was also much profligacy here ... The potential of the Jordan Phosphates Mines
Company was dragged down by chronic over-manning” (A History of Jordan, 145).

62 Shlaim, Lion of Jordan, 416; “From the outset Jordan backed Iraq against Iran. The war
transformed the personal friendship between [King Husayn and Saddam Hussein] into
an enduring strategic alliance between their countries. Jordan began to support Iraq so as
to contain the spread of the Islamic Revolution, defend the Arab homeland and protect
the Gulf monarchies” (Shlaim 416). Though some of the Yarmouk Brigade’s units were
moved close to the front, they did not participate in any battles. However, when one unit
stationed close to the front lost a few men in a surprise skirmish with Iran, the whole
brigade returned to Jordan.

63  The name of the village where Hajaya now lives is Sadd al-Sultani, called al-Sultani for
short, in reference to a “dam” (sadd) the Ottomans built east of the village. The village was
founded when Prince Muhammad ibn Talal visited the Hajaya tribe in 1972. Prince
Muhammad permitted and encouraged the Hajaya tribe to settle and build there and
guaranteed that the state would provide them with free public schools and water if they
stayed. So the Hajaya divided amongst themselves the land where Sadd al-Sultani now
lies, and the village was founded. Now the village has become the Hajayas’ largest, with
one school for boys and another for girls, a large medical center, nine mosques, electricity
and running water. More than this, it has become a community.
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transport plane took them to Iraq, where they stayed at the Rashidiyyah camps
north of Baghdad. King Husayn and Saddam Hussein came for an official visit,
and the Yarmouk Brigade’s volunteers were soon assigned to different areas
across Iraq. Hajaya was placed in Saddam Hussein's hometown of Tikrit in
Salah al-Din province.

While Hajaya and the members of the Yarmouk Brigade were under the im-
pression that they were going to war, they spent most of their time eating,
drinking and sleeping on Iraqi military bases. In fact, every week the volun-
teers were taken to a different Iraqi city to visit its markets in their dazzling
uniforms. One day Hajaya asked an Iraqi officer why they did not go to the
front. The officer told Hajaya: “But we have a big army, éni,” a term of endear-
ment. “You're here for moral support; we don’t want to trouble you.” Though
Hajaya was happy with his experience in Iraq because of the wonderful Iraqis
he met, he requested to be sent back to Jordan after six months.

In 1983 Hajaya resumed work at the phosphate company. But his stint in the
Yarmouk Brigade left him much affected by the Arab nationalist idea, which he
considered threatened by Iran’s “export” of its Islamic Revolution. King Hu-
sayn’s strong stance in support of Iraq during the war increased Hajaya’s at-
tachment to Arab nationalism, and Hajaya began following current events to
the extent that he would hitchhike twenty-five kilometers every day from his
tent in al-Abyad to al-Hisa in order to buy the Jordanian daily papers al-Ra’i or
al-Dustur. When he got lucky, friends from al-Hisa would bring him copies.
Reading increased his knowledge about and exposure to all areas of life, and
indeed, 1983 was the year he read the book he claims most affected him: Les
Misérables. Moreover, his ambitious and intelligent younger brother Ahmad
had just gone to college and began imparting to his older brother much of his
learning.

Beginnings as a Poet

Hajaya loved poetry from a young age. His earliest opportunity to hear poetry
was during the traditional dihiyyah and samir dances at weddings, in which
poetry was sung and recited. Hajaya also attended his tribe’s “sittings” (majalis),
during which tribesmen discuss tribal history and affairs over hours of coffee,
tea, and cigarettes, and which are graced by talk that floats from news to poet-
ry, from proverb to story. To a shepherd boy with only five years of formal
schooling, these convivial gatherings were the closest thing to an education
that Hajaya received. In Bedouin parlance, Hajaya is not a “graduate” of the
public school system (mukhrajat al-madaris) but of these educational, infor-
mal sittings (mukhrajat al-majalis).
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In addition to the majalis, Hajaya's family would gather around the radio
every Monday night to hear the voice of Ibrahim al-Kelani®* present the week-
ly program “Desert Literature” (adab al-badiyah), which broadcast stories, rid-
dles and poetry sung to a rababah, a one-stringed instrument. The program
mostly broadcast Bedouin poetry from the culturally richer areas of the Hijaz,
Syria, and Iraq alongside selections from the classical Arabic tradition. The
only well-known Jordanian Bedouin poet during Hajaya’s childhood was ‘Id
Bandan, who sang his poetry to the rababah, but “Desert Literature” also broad-
cast poems by the Jordanian folk hero Nimr ibn ‘Adwan. Hajaya used to memo-
rize poems by his father Fanatil, who wrote brief, lyric poetry, and by his
relatives, the poets ‘Awwad ‘Abdallah al-Rdésat al-Hajaya and Muhammad
Salamah al-Hayaysah al-Hajaya. And of course, he memorized some poems by
Nimr ibn ‘Adwan. As a teenager, and before he was married, in his days of “love
and passion” (ishq wa-gharam) Hajaya was especially influenced by the Saudi
poet Hijab ibn Nahit, who sang his poetry to the %d, a stringed instrument that
resembles the lute or the guitar.

When Hajaya was around twenty years old, he showed his cousin, the poet
Hamad Salamah ‘Awémir al-Hayaysah some of his early poetry of “love and
complaint” (ghazal wa-hubb wa-shakwa), and Hamad strongly encouraged
him, raising his morale at the start. Indeed, Hajaya credits Hamad’s moral sup-
port for his continuing to write poetry, and the two cousins would exchange
poetic correspondences (musajalat) throughout Hajaya’s youth. Hajaya’s early
attempts dealt mostly with tribal affairs, his personal suffering, and his feelings
about the events he experienced. Few of his poems written before 1988 survive,
however, because his sheep and goats ate them as they were rifling through his
briefcase, an occupational hazard of the Bedouin poet.

Apart from the poetry Hajaya heard on the radio, at community gatherings,
and from his relatives, Hajaya read voraciously. As a shepherd Hajaya had long
stretches of time to read and think, and he credits reading with allowing him
to discover ‘life and the world.” During his days as a shepherd, Hajaya would
read everything he could find, from newspapers he found discarded in the des-
ert and in wadis to books that his younger brother Ahmad brought home from
school. At the end of every school year, Hajaya would travel with his donkey to
Mhayy to fill his saddlebags with the books schoolchildren had left strewn
about the streets before the summer holiday. He focused his collection efforts
on books of poetry, stories, and the rules of Arabic grammar. While children
lucky enough to attend school discarded their books during their summer va-
cation, Hajaya would collect a library to occupy him for the next year.

64  And later Ibrahim al-Mbaydin, and later Mahmud al-Huwiyan.
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An intellectually curious man, Hajaya has developed a wide variety of liter-
ary tastes. At age fourteen, he began reading epics of Arabic literature like the
“Epic of Bani Hilal” (Taghribat Bani Hilal), the story of al-Zir Salim, and the
“Days of the Arabs” (Ayyam al-Arab). Soon Hajaya discovered Arabic transla-
tions of Maurice Leblanc’s detective stories featuring Arsene Lupin. The book
that Hajaya claims has had the biggest influence on him is Victor Hugo’s Les
Misérables, which he first read at age 28 and has reread countless times since.
In the manner of an eighteenth-century English reading public, Hajaya would
read Les Misérables to the interested inhabitants of the surrounding few tents
for a few hours each night, often bringing his listeners to tears.

Hajaya remains an engaged reader, and his sons Samir and Amjad often re-
mark to me on how much their father reads. Hajaya has lately read the poetry
of ‘Amr ibn al-As, the Arab conqueror of Egypt, the Egyptian writer ‘Abbas al-
‘Aqqad’s novels, and more political and historical fare: Hind Abu al-Sha‘r’s His-
tory of Transjordan in the Ottoman Era and Suleiman Mousa’s Hussein bin Ali
and the Great Arab Revolt. Hajaya has also read Arabic translations of Aleksei
Vasil'ev's History of Saudi Arabia, T.E. Lawrence’s Seven Pillars of Wisdom, Mar-
cel Kurpershoek’s The Last Bedouin, and ‘Abd al-Rahman Nasir al-Shamrani’s
exposé on Saudi Arabia, Kingdom of Disgrace: Secrets of the Saudi Royal Palac-
es. King Husayn’s memoir My Job as King, and Mahmud Khafif’s biography of
Abraham Lincoln are two of Hajaya’s favorite books. Nowadays Hajaya reads
the same eleven suras from the Qur’an every night: al-bagarah, al-sajadah, ya
sin, fussilat, al-dukhan, al-ahqaf, qaf, al-dhariyat, al-mulk, al-haggah, and nuh.
After his morning devotions, he does not know what to do with himself if he
does not have something to read.

Hajaya’s love of reading must have something to do with his excellence as
a poet. When I was in Jordan searching for the country’s best Bedouin poets,
I'would ask people whom they considered the best Bedouin poets. Once I con-
tacted those Bedouin poets, I would ask them the same question, and so on
and so forth. Two names kept coming up: Muhammad Fanatil al-Hajaya and
‘Ali ‘Abéd al-Sa‘l. When I asked Hajaya and Sa‘1 the same question, they named
each other. Sa‘1 maintained that Hajaya’s poetry was the best in the country
because of the immensity of Hajaya’s vocabulary, surely a product of his ex-
tensive reading. Hajaya also uses language and imagery from the dying culture
of pastoral nomadism that he lived and that many other contemporary Bed-
ouin poets—Sa‘T included—know of only by hearsay; Hajaya is one of Jordan’s
many Bedouin poets who actually lived the Bedouin life (hayat al-badawah)
and whom other poets refer to as of the “nomadic Bedouin” (badi ruhhal),
as a “pure Bedouin” (ibdiwt baht). SaT's evaluation of Hajaya's aesthetic great-
ness jibes with what Musil wrote on the subject one hundred years ago: “[The
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Bedouins] also hold that the words used in a poem must be out of the ordinary,
not those heard in common everyday life. The more unusual words the Bed-
ouin can put into his composition, the better he thinks it.”65

Poetry accompanied Hajaya through all phases of his life, and he maintains
that his talent developed especially during periods of love and deprivation. His
best love poetry came out of the days of poverty and insecurity that followed
his marriage, as he farmed with Abt Nayif in Wadi al-Hisa and lived barefoot
in a tent with Umm Samir. Only after his marriage did Hajaya begin keeping his
poems, most of which were on the subject of love, and for which he became
famous throughout Jordan. In the early 1980s Hajaya began recording his po-
etry on cassette tapes and giving them free of charge to Yusuf al-Smehat at
“Stereo Fadi,” a cassette tape shop in al-Karak. Though Hajaya made no profit
by giving his tapes away, he distributed his poetry for the sake of “sacrifice”
(min bab al-tadhiyyah) and in order to increase his “fame and presence”
(shuhrah u-zuhur) throughout Jordan.

Throughout the early 1990s, Hajaya remained poor and continued to sup-
port his large family by farming. In 1995 he published his first collection of po-
etry, Wadi al-Adhir, an archaic name for his beloved native Wadi al-Hisa.®¢ In
1997 Hajaya received a call from the Iraqi embassy; it was Khalil Sabah al-
Shammari, the president of the Union of Iraqi Bedouin Poets (rabitat shu‘ara@
al-badiyah al-‘iraqiyyah) and a personal friend of Saddam Hussein, calling to
invite Hajaya to participate in a Bedouin poetry festival (mahrajan shu‘ara’ al-
badiyah) in Baghdad. Hajaya borrowed some money for the trip and toured
Baghdad, Fallujah and Mosul, where he witnessed Iraq crumbling from within
because of the international sanctions regime. He returned to the Bedouin po-
etry festival with such poets as ‘Ayid al-Hajar1 and ‘Atallah al-Hgésh held in Iraq
every year until 2003.

Abroad and Alone in Bahrain

After two years at the phosphate company, Hajaya began feeling seriously
alienated from his work. Convinced that God had created him a poet, not a
phosphate worker, he was searching for himself and finding nothing at work.
Work was boring and repetitive, and he was surrounded all day by clouds of
phosphate dust. He felt like a machine. Moreover, his coworkers could not have
cared less about poetry, literature and politics; all they talked or thought about
was eating, drinking, and making money.

65 Musil, Manners and Customs, 284.

66  Inolden days, the wadi used to be much greener and more wooded than it is now, and the
name ‘adhir is in reference to the the horses that people would let graze (mi‘dhirat) in the
wadi.
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In the midst of this internal discord with respect to his work, Hajaya contin-
ued writing and began reading his poems on the radio program “Desert Litera-
ture,” the same one he and his family had waited for with bated breath every
Monday night when he was a child. Hajaya also began publishing his poems in
the Jordanian newspaper Shihan. Dedicated to poetry and fed up with his
work, Hajaya tendered his resignation at the phosphate company in 1987,
claimed his financial entitlements, bought a tent, sheep, and goats, left his
home in Sadd al-Sultani, and set out with his young family for the life of the
desert.

Hajaya finally returned to the Bedouin life of freedom. He pitched his tent
next to that of his cousin Abu ‘Ayid, who pledged to look after Hajaya’s sheep
and goats as if they were his own. Hajaya indeed enjoyed himself. He spent the
evenings talking with family and neighbors around the light of a gas lamp and,
after they had all gone to bed, he would stay up reading. He woke up around
ten o'clock every morning, for in those days he did not pray. He spent his days
driving around in the hills surrounding al-Hamdiyyah and al-Hisa in his Toyota
pickup truck, occasionally stopping to buy supplies for his home in the nearby
villages of al-Hséniyyah, Dhat Ras or Mhayy. For all Hajaya’s enjoyment, Aba
‘Ayid grew discontent taking care of Hajaya’s sheep and goats and returned
them to him after only a few months. Aba ‘Ayid’s decision put Hajaya in a di-
lemma: he could undertake the taxing work of pasturing the sheep and goats
himself or repeat his father Fanatil’s mistake and take his eldest son Samir out
of school to pasture them. Determined not to repeat that mistake, Hajaya sold
his livestock. Yet again he found himself out of work and running low on mon-
ey. As he tells it, the solution came from God.

Hajaya’s only relative with a landline telephone, the village headman (mukh-
tar) Muhammad Hamad al-Hayaysah in 1988 summoned Hajaya, telling him
that someone from Bahrain had called asking for him and had left a number.
Hajaya called the number the next day from a post office in al-Karak, and the
caller turned out to be one of his Hajaya relatives from the Mahmudiyyin, Sa‘ad
‘Al al-Adhénat al-Hajaya, who worked in Bahrain. Sa‘ad told Hajaya that the
Bahraini Royal Guard sought to recruit young men from Jordan and proposed
registering Hajaya’s name as an applicant. Such an opportunity was a way for
Hajaya to escape his predicament, so he accepted. After a few days Sa‘ad called
back to tell him that his enlistment had been accepted and that Hajaya’s pres-
ence was requested at once. Hajaya moved his family to the small house he had
built for them in Sadd al-Sultani and left for Bahrain.

When he arrived at the international airport in Manama on February 3,
1988, he felt choked from the heat. The first pangs of nostalgia hit him as he
recalled the refreshing breezes atop his childhood haunts on the ridges of
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al-Kumkhah and Mwagga“ al-Tér. That night Hajaya was taken to the camp of
the Royal Guard in West Riffa, a wealthy residential area, and he began training
the next day. After a few days Hajaya was summoned to meet with the leader of
the Royal Guard, a Jordanian colonel named Ibrahim al-Khléfat from the town
of Wadi Mussa. Ibrahim welcomed Hajaya warmly and asked him how he was
getting along. Hajaya told him frankly that he felt like he had willed himself
into hell on earth from all the hot weather. Ibrahim laughed, assured Hajaya
that he would adjust, and told Hajaya that he would appoint him to a cushy
position in the Guard. Hajaya thanked him and returned to his training.

One month later, Colonel Ibrahim called Hajaya to his office with a special
request. Ibrahim wanted Hajaya to write a poem in praise of Bahrain’s reigning
Prince Tsa bin Salman Al Khalifah. Ibrahim told Hajaya that he would take him
to meet Prince ‘Isa the following Friday. Hajaya wrote the requested poem, and
Ibrahim indeed took him to meet with Prince ‘Isa, to whom he read it. Prince
‘Isa was pleased and welcomed Hajaya warmly, asking him where he worked.
When Hajaya replied that he worked under Ibrahim, the prince called one of
his attendants over and whispered something to him. Hajaya could not hear
what he said, but he assumed, as was customary, that the prince had ordered
his attendant to give Hajaya some money in appreciation of the praise poem.

Months passed, and Hajaya did not receive any money. Hajaya’s colleagues
in the Royal Guard would ask him how much money he had received from the
prince, and when he replied that he had not yet received anything, they either
found it strange or thought that he was lying. Some of his coworkers speculat-
ed that the prince had ordered a respectable sum to be given to him but that
his corrupt retinue divided the sum amongst themselves. Only with great dif-
ficulty did Hajaya remain in the Royal Guard. He worried about his children,
who did not have any men around to raise them, for Fanatil had moved to
Mhayy, and Ahmad was studying at the University of Jordan in Amman. The
only way to communicate with his family was through letters, which took
weeks to arrive to Jordan from Manama.

In Bahrain Hajaya had culture shock. He had trouble sleeping and found ev-
erything strange—*“the people, the trees, the rocks” (al-nas, al-shajar, al-hajar).
Just as at the phosphate company, Hajaya felt that he did not fit in at work.
Apart from that, he had trouble accepting the income inequality he witnessed
daily in Bahrain. As a guard, Hajaya witnessed the shaykhs and the ruling fam-
ily, who lived in grand palaces and spent lavishly—they would feed their hors-
es dates and dried fish. But he could also see Shiite women digging through
garbage cans for bread just outside the palace walls. In the late 1980s, sectar-
ian tensions between Sunnis and Shiites were not as pronounced as they are
now, and Hajaya sympathized with the oppressed Shiite majority and began to
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despise Bahrain and its extravagant shaykhs. One day in June Hajaya received
a letter from his father with the news that he was sick. Fanatil also hinted to
Hajaya that he should return to Jordan and give up living abroad once and
for all. Hajaya maintains that without that letter from his father, he would not
have been able to endure the two more months he spent in Bahrain. Given the
striking inequality, his father’s letter, and the reward money that never arrived,
Hajaya determined that he would return to Jordan.

One day Hajaya was sitting with his colleagues in his office and told them
about his decision to leave. They opposed the idea—why would Hajaya give
up a job in a country that Arabs from all over the Arab world were flocking to
for work? Yet despite the fact that his material needs were covered, his men-
tal health was deteriorating. He explained to them that his father was getting
old and that he missed his family and Jordan’s mild climate compared to the
sweltering pit of languor he still felt Bahrain to be. One of Hajaya’s Syrian col-
leagues, after he realized that Hajaya was serious, told him to “go die of hunger
at your master Husayn's” (baddak itruh il-‘ammak ihsén u-tmut min al-ju‘). The
two traded words, almost came to blows, and had to be pulled apart by their
coworkers. (Characteristically, Hajaya responded to the Syrian’s insult with a
poem, “God Damn Living Abroad!” [Malun Abi al-Ghurbah)).

Shortly thereafter Hajaya met with Colonel Ibrahim and informed him of
his decision. Ibrahim tried to persuade Hajaya to stay by all means, even offer-
ing to transfer him to the Prince’s personal bodyguard, to give him a house, and
to move his family to Bahrain from Jordan. Hajaya responded by asking
Ibrahim, rhetorically, if a fish could live in a pool of gold. If Hajaya were a fish,
he said, then Jordan was the water where he belonged. Ibrahim told him re-
signedly that the termination process would take a long time, and Hajaya sug-
gested that Ibrahim give him a vacation in the meantime. Ibrahim did, and
when Hajaya left for Jordan, he never returned.

A Poet’s Hand in Business

Hajaya returned from Bahrain with no work and a large family to feed. At this
point he had five children: Samir, Rim, Amjad, Samir and Fatimah. Because he
had become a well-known poet, friends and fans were constantly paying him
visits, the expenses for which caused him to go into debt. The debts piled up,
and Hajaya often had so little money that he could not buy cigarettes and had
to smoke the rancid, cheap natural tobacco (hishi) that the Bedouin farm near-
by. Umm Samir pitied him and gave him her gold jewelry to pawn, which he
promised to retrieve.

Hajaya soon found work building houses. He bought some lumber and
building materials and found an Egyptian master builder, Sa‘d, from Naj‘ Sab*
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in Asyut, as a business partner. Once his financial situation started to improve,
Hajaya bought himself an unlicensed white 1979 Toyota pickup. One of his
relatives from the Hamadat, whom I will call Jasim, proposed to buy a share in
Hajaya’s and Sa‘d’s company and thereby increase the amount of lumber and
building materials they owned; Hajaya and Sa‘d were glad to have Jasim as a
partner. But in 1989, Hajaya’s truck broke down and needed both a new motor
and 500 Jordanian dinars’ worth of repairs—about $920 in 1989 dollars. Jasim
offered to lend Hajaya the money and assured him that he would not need re-
payment for a long time. But a month after Hajaya fixed his car, Jasim came
asking for the money, insisting that Hajaya produce it then and there. Hajaya
told Jasim that the only thing he owned was the car and that he was otherwise
penniless. Jasim began sending other relatives Hajaya’s way to demand the five
hundred dinars back, and Hajaya began to worry about his reputation within
the tribe. After Hajaya made it clear to Jasim through his insistence that he re-
ally could not repay him, Jasim demanded Hajaya’s share in the company,
which Hajaya was forced to sell. Hajaya now describes Jasim as a “base man”
(nadhil) who took advantage of his poverty to buy him out. Yet they seem to
have buried their enmity for the sake of social cohesion, for I have seen them
trading jokes and stories at weddings.

Once again Hajaya returned to a life of unemployment. As miserable as his
work prospects were, his fame as a poet was soaring. Indeed, the only thing he
did during that period, he claims, was write poetry. As he did before leaving to
join the Yarmouk Brigade, Hajaya would record his poetry on cassette tapes
and give them free of charge to shop owners, who sold them. The tapes spread
like wildfire. After his poetry was aired on the Jordanian radio program “Desert
Literature,” Hajaya’s name and fame spread throughout Jordan and the sur-
rounding countries, especially those with Bedouin populations, such as Iraq,
Saudi Arabia, Syria, Egypt’s Sinai peninsula, and Israel’s Negev. In the wake of
his fame, governors and ministers from Jordan’s twelve governorates began in-
viting Hajaya to perform his patriotic poetry at Jordan’s many national festivals
and celebrations, such as the King’s birthday, the Anniversary of the King’s Ac-
cession, Army Arabization Day, Battle of al-Karamah Memorial Day, Indepen-
dence Day, and the Anniversary of the Great Arab Revolt. Because Hajaya did
not have enough money for gas, he would take public transportation to travel
to the events.

One day in late 1989, Muhammad Hweémil al-Hayaysah, whose father had
supported Hajaya early on by giving him space for a store in al-Hamdiyyah,
stopped by his house. Muhammad Hwémil was on his way to Wadi al-Hisa to
start a farm, and he invited Hajaya to join him for the ride. Hajaya fell back
in love with the wadi and decided to try his hand at farming once again.
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Muhammad Hwémil gave Hajaya ten dunams (about 2.5 acres) to farm. While
Hajaya farmed, Muhammad Hwémil managed the farm’s expenses, and they
split the profits evenly. The winter of 1989-9o was a great season, and Hajaya
was able to pay off all his debts. Because of the difficulty of descent into Wadi
al-Hisa—incidentally described by Burckhardt as “the most dangerous route I
ever travelled in my life"—Hajaya would spent three or four nights at a time
away from his family at the farm in the wadi.%” After the windfall season, he
rented ten dunams in Wadi al-Abyad, ten kilometers south of Sadd al-Sultani.
He preferred this farm to his farm in the wadi for its proximity to the markets
in Amman and to his family up the road.

Then on August 2, 1990, Saddam Hussein invaded Kuwait, and Hajaya took
to poetry to attack the Gulf Arab countries and support what he considered
Saddam’s “liberation” (tahrir) of Kuwait. He wrote this poetry at night by the
light of a lantern on his farm in al-Abyad. The season was bad that year, and
prices for tomatoes, cucumbers, and zucchini were low. The farm faltered, so
Hajaya moved to a farm near the “Abyad Pool” (birkat al-abyad), a stone’s throw
away from Sadd al-Sultani.

His Brother Ahmad
Understanding Hajaya would be difficult with no knowledge of his relation-
ship with his brother Ahmad Fanatil al-Hajaya, three years his junior, and a
precocious and ambitious man whose cosmopolitan career took him to Fort
Bliss in Texas, the universities of Jordan and Aberdeen, Scotland, the 1993 par-
liamentary campaign trail in Jordan, and the Jordanian foreign service. The
brothers loved and supported each other, and Ahmad’s failures and successes
influenced the course of Hajaya’s life, the nature of his poetry, and his perspec-
tive on international affairs.

While Fanatil took Hajaya out of school to pasture the family’s flock, he fa-
vored Ahmad with an education at the public school in Mhayy and a stable,
settled childhood. In 1976 Ahmad dropped out of high school and began work-
ing at the port in Aqaba. Two years later he was drafted into the Jordanian air
force for two years of mandatory military service. In view of the intelligence
and aptitude he showed in military training courses and his facility with Eng-
lish, the Jordanian army sent Ahmad on a training course to Fort Bliss in Texas
in 1979. Hajaya, Fanatil, and their Hamadat relatives were impressed by Ah-
mad’s talent and delighted at his success. Ahmad was the first of the Hajaya to
travel to America, a journey considered quite a feat for a poor Bedouin from
southern Jordan. Before Ahmad left, Hajaya gave him twenty dinars—all the

67 Burckhardt, Travels, 400.
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money that he had—and the brothers corresponded through monthly letters.
Ahmad spent a year at Fort Bliss and, upon his return, received a hero’s wel-
come, which meant a meal of mansafat a different relative’s house every night
of his leave.

Hajaya noticed that Ahmad’s thinking and worldview had changed after he
returned from the us. Ahmad told his older brother that he wanted to study
again and take private lessons, and Hajaya encouraged him. A year later in
1980, Ahmad took the Jordanian college entrance exam (tawjihi) and scored a
stunning 97.5%, putting him in the top ten percent of students in Jordan. The
process of matriculation in Jordan often entails an unmeritocratic next step:
Ahmad asked Hajaya to help him find a wastah, a well-placed and influential
personal connection who could help him get a scholarship to begin his univer-
sity studies. Despite Ahmad’s wishes, the brothers found no such wastah and
could not circumvent the Jordanian army’s denial of Ahmad’s request to study
at the University of Jordan.

Disappointed by the army’s decision, the Hajaya brothers tried a different
tack. In the early 1980s, the most influential Bedouin shaykh in southern Jor-
dan was Fesal Hamad Ibn Jazi of the Hwetat, whose well-known father Hamad
had fought under Prince Faysal in the Great Arab Revolt and later served in
Jordan’s National Consultative Council from 1928-47.5% Hajaya suggested to
Ahmad that he ask for Fésal’s help in convincing the army to let Ahmad pursue
his university studies. In the best tradition of Bedouin appeal, Ahmad had
Hajaya write Fésal a poem to ask for his help. Hajaya wrote the poem, in which
he ex ante praised Fesal’s nakhwah, or willingness to come to someone’s aid in
time of need, as well as the qualities of the shaykh and his illustrious father
Hamad. The poem of course ended with a plea for help on Ahmad’s behalf.

Hajaya and Ahmad hitchhiked 55 kilometers from al-Hamdiyyah to Fésal’s
beautifully furnished new house in al-Hséniyyah and were greeted outside in
Fesal’'s Bedouin tent; it is typical of modern Bedouins to preserve a connection
to desert life with a tent outside their houses, especially as a space to greet
guests. There the brothers were served cold coffee and tea, which in Bedouin
culture signifies the host’s inattention and indifference. When they requested
to see Shaykh Fésal himself, Fésal told the brothers through his intermediary to
meet him instead at his office at the Jordanian House of Representatives (maj-
lis al-nuwwab) in Amman. For two years Fésal failed to make any of the many
appointments he made with the Hajaya brothers. After two years of futile trips
to Amman, Hajaya attacked Fésal in a poem, convinced that the shaykh had

68 Abu Jaber, “The Jordanian Parliament” in Man, State and Society in the Contemporary Mid-
dle East, ed. Jacob M. Landau, New York: Praeger Publishers, 1972.
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refused to help Ahmad because he envied the young man’s intelligence. Hajaya
and Ahmad then tried to take Ahmad’s case directly to King Husayn, but to no
avail.

By 1981, every door had shut in Ahmad’s face. His response was to come up
with a crazy, desperate plan: he would hijack a military transport plane on its
way from al-Jafr Airbase to Amman and land it in Israel or the United States.
Then, he reasoned, he would have the king’s ear and be in a position to pub-
licly shame the corrupt officials who had ignored him and prevented him from
pursuing his studies. When Ahmad told Hajaya his plan, Hajaya implored him
not to carry it out. Hajaya did not sleep the night after Ahmad told him, and the
next morning Hajaya made Ahmad promise not to carry out his plan until he
gave Hajaya a few months to try to solve the problem on Ahmad’s behalf.

At first, Hajaya considered informing on his brother but realized that he
would be informing on him to the very corrupt officials who were the source of
his brother’s problem. Hajaya heard that the advisor to the king for tribal af-
fairs, the Sharif Fawwaz Zaban ‘Abdullah®® had been appointed the leader of
Jordan’s Desert Forces, the original branch of Jordan’s military that grew out of
the border forces established by King Abdullah 1. Hajaya took Ahmad’s high
school diploma and his acceptance letter from the University of Jordan to the
Sharif and wrote him a poem lamenting Ahmad'’s situation. After Hajaya read
Fawwaz the poem and explained him his brother’s lot, Fawwaz told Hajaya he
would do all he could to help Ahmad. Hajaya passed the news on to Ahmad,
who was delighed, and a few months later, Fawwaz arranged for Ahmad to be
transferred from the army to the air force where, under Jordanian military pro-
tocol, he could complete his studies. Ahmad moved to Amman, where he
worked as an avionics specialist at the Queen Alia International Airport by day
and studied Political Science at the University of Jordan by night. He graduated
four years later with honors in Political Science and for the next two years the
University of Jordan sent him to Scotland on scholarship, where he obtained a
master’s degree in Strategic Studies and International Relations from the Uni-
versity of Aberdeen.

The Hajaya brothers’ experience with Shaykh Fésal caused Hajaya to hate all
forms of oppression and to become convinced that states and regimes are not
destroyed except as a result of the forms of oppression they practice, including
depriving people of their rights. The treachery, baseness, and envy of officials
who only look out for their own interests are detrimental to Jordan, where,
fortunately, many citizens can appeal directly to Hashemite officials about

69 A member of the Hashemite royal family; his maternal uncle was the Sharif Zayd ibn
Shakir, a cousin and close confidant of the late King Husayn.
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their problems, bypassing the corrupt local officials and their short-term inter-
ests.”0

Ahmad Runs for Parliament

In 1993 there came another brush with politics for Hajaya through his accom-
plished younger brother Ahmad. By now an air force veteran, the recipient of
a diploma in aviation and electrical enginering from Fort Bliss, a bachelor’s
degree in Public Administration and Political Science from the University
of Jordan, and a master’s degree in Strategic Studies and International Rela-
tions from the University of Aberdeen, Ahmad had returned to Jordan. Ahmad
founded a tribal advocacy organization, the “Association of the Sons of the
Hajaya Tribe” (tajammu‘ abna’ gabilat al-hajaya). The Associations’ founders
were cultured, educated men of the Hajaya tribe who sought to reverse the
Hajaya tribe’s poverty and lack of education. The first meeting called by the
Association, to which the whole Hajaya tribe was invited, was cancelled pre-
emptively by officers of the mukhabarat, the intelligence services, so its mem-
bers met instead in a house in al-Hisa. The mukhabarat spoke again with the
Association’s leaders, and the organization was disbanded.

Ahmad then quit his job as an avionics specialist at the airport to form a
political party with a number of his peers, the “Party of Justice and Progress”
(Hizb al-Adalah wa-l-Tagaddum), whose platform was economic development
in Jordan’s impoverished Bedouin areas. Ahmad ran for Jordan’s House of Rep-
resentatives as one of two representatives from the “Southern Bedouin Dis-
trict” (da’irat badw al-janib) in the November 1993 parliamentary elections,

70 Indeed, Hajaya is convinced that Al Sa‘iid controls a number of Jordanian shaykhs and
that corrupt Jordanian officials purposefully distort the Hashemites’ understanding of the
tribes. For example, the Hajaya tribe used to be so poorly represented in parliament that
King Husayn thought they were part of the Hwétat (see also Prince Ghaziibn Muhammad’s
book The Tribes of Jordan, in which he claims innocently that the “unaffected” Hajaya split
off from the Hwétat [pp. 10-11]). Most recently, Jordan’s Royal Court (al-dowan al-malikt
al-hashimi) asked officials from each governorate to present it with a list of shaykhs and
prominent local personalities it could invite to attend the celebrations of the centennial
of the Great Arab Revolt. Many of the names put forward by Hajaya’s Karak governorate
received no invitation, and many people who did not represent anything at all were
invited instead. Hajaya and his friends, who had expected an invitation, found out that a
similar phenomenon had occurred in all twelve governorates. They blame this phenom-
enon on corruption and the deliberate separation of the Hashemites from their most
loyal supporters by “bought” or “rented” shaykhs. Hajaya considers the Hashemites an
oppressed family, constantly under attack from corrupt Jordanian officials and other Arab
regimes.
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the first since 1956 in which political parties were allowed to participate. Ah-
mad’s decision to run was revolutionary. In Jordan, parliamentary seats are al-
most always apportioned according to tribal affiliation, and voters cast their
ballots not on ideological lines but according to tribal voting blocs. The South-
ern Bedouin Voting District is massive, extending from al-Gatranah in the
north to Aqaba in the south and from Wadi ‘Arabah in the west to the borders
of Saudi Arabia in the east, and it encompasses not only the Hajaya tribe but
also the Bani ‘Atiyyah, the Na‘€mat, the Hweétat, the Zawaydah, the Ahyawat,
the Sa‘idiyyin, the Rawajfah, and others. The massive Hweétat tribe, big brother
to the Hajaya ever since their mid-nineteenth century conquests drove the
Hajaya north, dominated the electoral field and relied on all the Hajaya tribe’s
votes. This power imbalance meant that Ahmad needed his older brother’s
support during the campaign. Even though the brothers had no funds to cam-
paign with, Hajaya and Ahmad campaigned by paying many visits to their rela-
tives in the Hajaya tribe. Because Ahmad was a cultured, educated, and likable
man, he received a positive response from not just the Hajaya tribe but also
friends and supporters from the Hwétat, Bani ‘Atiyyah and other tribes of the
south. However, rumors were spread to the effect that Ahmad was a collabora-
tor working for the US or the Mossad who wanted to snatch the rug from under
the shaykhs’ feet and destroy the shaykhly order. Ahmad and Hajaya are con-
vinced that these rumors and Ahmad’s failure in the election were the result of
the work of the mukhabarat and the Sharif Fawwaz.

Despite his success among the people, Ahmad faced stern opposition from
the Hajaya tribe’s shaykhs, who feared for their positions within the tribe from
ambitious, educated young men like Ahmad and the young men who sup-
ported him. The shaykhs, who Hajaya insists were “rented, hired, or bribed”
(majarin), began an intense, slanderous media war against Ahmad and ran
another young man, Salih al-Hadayat, from Hajaya’s own ‘Aliyyin branch, in
order to split the vote in favor of the Hweétat such that the Shaykh Fésal would
win. Indeed, the same Hwétat potentate, whose refusal to help Ahmad attend
university had caused two years of distress for Ahmad, had been the local
favorite for years. The Hajaya shaykhs’ plan succeeded in splitting the tribe’s
vote, and the Southern Bedouin District’s two seats went to Muhammad ibn
Injad of the Hwetat and Salim al-Zawaydah, both of whom Hajaya now likes
and knows well. And to Ahmad’s delight, Shaykh Fesal lost. Ahmad’s coura-
geous and principled run “sowed seeds of ambition” (zara“ indahum tumiih)
amongst the Hajaya tribe, and many Hajaya tribesmen began to run for office
in the succeeding years, reclaiming their tribe’s votes for themselves and not
the ever larger, more powerful Hwétat. Hajaya of course wrote political poetry
in support of Ahmad during his run.
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After the election, Ahmad remained out of work for a year. Moreover, the
Sharif Fawwaz, who had both supported Shaykh Fésal in the election and who
had secured Ahmad’s education, was furious with Ahmad. Indeed, the Sharif
Fawwaz had been upset with Ahmad since before the elections because of his
efforts to found the Association. Apprehensive about the power that a West-
ern-educated scholar of political science could wield in his native, backward,
impoverished tribal lands, Fawwaz and Fesal wanted to see Ahmad lose. In
Hajaya’s words, Ahmad was a gifted, exceptional man (mubdi‘) for whom, once
he began speaking of oppression in Jordan’s Bedouin areas and the need for
education and economic development, all doors began to close. Sharif
Fawwaz’s anger only increased after Ahmad’s run caused Shaykh Fesal to lose.
But the Hajaya brothers’ relative ‘Ali Muhammad al-Shtéwiyyin (Abt Leth), an
officer in the General Intelligence Directorate (da’irat al-mukhabarat al-
‘ammah), Jordan’s intelligence service, helped repair the relationship between
Sharif Fawwaz and Ahmad with a congenial meeting. And despite the rancor
that existed between Fawwaz and Ahmad, Hajaya remained good friends with
them both throughout this period.

Shortly after Ahmad and the Sharif were reconciled, Ahmad was appointed
to Jordan’s foreign ministry, and a year later, he was appointed to a four-year
post as consul in Jordan’s embassy in Yemen. Ahmad was a different person
when he returned. He was colder to Hajaya and, despite the brothers’ lifelong
rapport and mutual support, Ahmad began treating Hajaya very harshly. Haja-
ya was shocked, saddened, and disappointed by his changed brother, and to
this day Hajaya does not know how to account for Ahmad’s coldness toward
him. To many Western readers it may sound ridiculous, but Hajaya sincerely
suspects that black magic might have had something to do with it.

During Ahmad’s stint in the Jordanian embassy in Riyadh in 2009, he was
struck with an unknown ailment in his stomach. He returned to Jordan and
from the University of Jordan hospital, called Hajaya, who went to see him in
Amman. The brothers made up, forgot their former estrangement, and forgave
each other. A large part of Ahmad’s stomach was removed, and he was released
from the hospital after a few weeks and resumed work at the Jordanian consul-
ate in Jeddah. Afterwards, however, his health deteriorated even more, and he
returned to Jordan. He was admitted to the Ibn Haitham Hospital, where Haja-
ya stayed by his side night and day until he died in June 2010. Hajaya shed many
tears over Ahmad, for he had lost him twice: once when he began treating him
harshly with no explanation, and once more when he died. Though Ahmad’s
death was a great blow for Hajaya, it increased his faith and trust in God.
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Da‘wa Days

Two years before Ahmad’s run for parliament, Hajaya had a series of religious
experiences that permanently changed his perspective. Hajaya has mentioned
to me many times that the Bedouin are not especially renowned for their piety,
often quoting in his conversation and poetry the Qur’anic passage that the
Bedouin (al-a‘rab) are “more stubborn in unbelief and hypocrisy, and apter not
to know the bounds of what God has sent down on His Messenger."”! Indeed,
Hajaya is often the first, or the only, person in many a majlis to rise upon hear-
ing the call to prayer and go to the mosque, often gently chiding the other men
about shirking their prayers. But in his younger days, Hajaya did not used to
pray.

In the late afternoon on a summer day in 1991, Hajaya was napping in his
house in Sadd al-Sultani when his thirteen-year-old son Samir woke him. Samir
told him that “men of religion” (rijal din) had come to call on him and were
waiting outside. Hajaya got up and stepped out of the house, where he saw a
group of men with long beards and short thobs, superficial markers of piety in
Islam. Hajaya greeted them and invited them in.

One of the men introduced the group as the “Group of Missionary Work and
the Transmission [of God’s word]” (Jama‘at al-Da‘wah wa-l-Tabligh), saying,
“We're a missionary group that goes about calling people to God. We learned
that you were a poet and we'd like you attend evening prayers with us and hear
words of religion and faith.” Hajaya promised the men that he would attend
prayers that night and hear the lesson. He prayed the evening prayer with them
in the little village mosque—in 1991, Sadd al-Sultani was still a small village—
and heard the lesson, an affecting message that dealt with knowing God, and
how that knowledge begins with self-improvement, according to the example
of the Prophet Muhammad, and missionary work. The men cited the Qur’anic
verse: “Say, ‘This is my way. I call to God with sure knowledge, I and whoever
follows after me. To God be glory! And I am not among the idolaters.”72

After the lesson the bearded shaykhs asked the crowd, “Who of you is pre-
pared to go out with us to teach religion and do missionary work?” Won over by
their peaceful method of calling people to God, Hajaya’s hand shot up, and he
accompanied them for three days. Upon his return, he stopped shirking prayers
and began praying five times a day.

Other groups of missionaries from the Jama‘ah made frequent stops in Sadd
al-Sultani, and on the next trip, Hajaya accompanied them for two weeks. A

71 9:97.
72 12108;indeed, a common theme in Hajaya’s poetry on the Arab Spring is that one should
focus on self-improvement before one begins criticizing the government.



46 INTRODUCTION

year later, he accompanied them for forty, during which period he learned
more about Islam and became a more committed Muslim. On the example of
his group’s leaders, Hajaya let his beard grow, shortened his thob, and stopped
wearing the 9gal, the black cord that holds the shimagh in place and that serves
as a symbol of the Bedouin’s worldly pride. Hajaya came to understand from
his teachers that love poetry, for which Hajaya became famous, is forbidden in
orthodox Islam and that poetry is permitted only in order to call people to God
and to encourage Muslims to perform good works and foster good moral char-
acter. Of the many Islamic groups that roam Jordan calling believers to repent
and return to the faith, the Jama‘ah won over Hajaya for their calling people to
Islam through wisdom and instruction.” The Jama‘ah’s approach to proselytiz-
ing is peaceful. They oppose violence and terrorism and even refuse to talk
about the political problems of the world and the world community of Mus-
lims (al-ummah) as well as differences between religions and countries.

Once in 1992 Hajaya visited his friend ‘Ali Mar1 al-Hajaya, who was in prison
for smuggling drugs. When ‘All saw Hajaya with the long beard and the short
thob and no %gal, he was astonished and thought Hajaya had gone crazy. After
Hajaya told him about his sincere change of heart, the man grew happy but
scolded Hajaya for abandoning poetry, his true calling. ‘Ali asked Hajaya to
write him a poem and send it to him in jail, so Hajaya wrote him a poem called
“Dialogue with the Devil” (Hiwar ma‘al-Shaytan). In it Hajaya debates the dev-
il, who is disappointed in him for leaving his past life of love poetry and who is
not totally convinced of the sincerity of Hajaya’s change of heart and habit.
(Hajaya spends the latter part of the poem discussing social issues and the
strangeness of the times.)

Today Hajaya remains a devout Muslim and one of the Jama‘ah’s most fer-
vent supporters. Many people, he claims, were guided to the right path by
them. Yet after a little over a year’s worth of mission work with the Jama‘ah,
Hajaya began distancing himself from them, occupied as he became with po-
etry, politics and the problems of the Arab Nation. He began wearing the ‘gal
again because he learned that it was indeed not forbidden in Islam. Though
Hajaya never shaved his beard, as he had worn it before his da‘wah days, he
trimmed it and has since kept it short as a reminder of the piety to which he
aspires. Reconciled to his nature as a poet and a night owl, Hajaya admits that
he could not devote himself and his time to the Jama‘ah, with all their talk of
“God said this and the Prophet said that” but that he is nevertheless good

73 Hajaya quotes the Quranic passage: “Call thou to the way of thy Lord with wisdom and
good admonition, and dispute with them in the better way” (16:125).
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friends with the men of the Jama‘ah and regularly hosts them when they visit
Sadd al-Sultani.

Hajaya the Shaykh

From an early age, Hajaya was a staunch defender of the rights of his clan, the
Hamadat, one of the six clans within the ‘Aliyyin branch of the Hajaya tribe.
For most of his life he has enjoyed his relatives’ good graces and, he maintains,
has never hesitated to help any of his relatives in need. In most disputes the
Hamadat faced with other clans and tribes, they would turn to Hajaya for his
literacy and eloquence to draw up documents, agreements and claims on their
behalf. The Hamadat also began turning to Hajaya to make demands of the
government or to dispute other clans’ claims, and Hajaya began representing
the Hamadat in every case that affected them. His reputation as a poet served
only to boost his standing within the tribe and before other tribes. After he
began reading poems in front of King Husayn in the 1990s, his status continued
to grow, and the Hamadat relied on him yet more. In 1997 the Jordanian gen-
eral al-Hmeédi al-Fayiz took Hajaya and around fifteen notables from the Jorda-
nian desert to the Royal Court, informing them that King Husayn had
appointed Hajaya shaykh of the Hamadat and put him on the payroll of the
Royal Hashemite Court at 170 JD per month. The position is primarily honor-
ary, and unfortunately the money does not cover Hajaya’s expenses.

Meeting Qaddafi

Since 1997 Hajaya had been attending national and international poetry festi-
vals several times a year, and by 2005 Hajaya had become a local and regional
celebrity following the fame of his poem “Oh Condoleezza Rice!” In August
2005 Hajaya performed at the Camel Festival (Mahrajan al-Hijin) held in al-
‘Arish in Egypt’s North Sinai Governorate. Though camels were the main event,
there was poetry on the side, and Hajaya took his twelve-year-old son Hashim
along with him dressed in a colonel’s uniform. The delegations for the Jorda-
nian Camel Club (Jam‘yyat al-Hijin al-Urdunniyyah) and the Libyan Mehari
Club (Nadi al-Mahart al-Libt) struck up a friendship, and a few months later,
the Libyans invited the Jordanians to visit Libya at the expense of the Libyan
government. They told Hajaya to bring along his son Hashim.

The Jordanian club, who numbered twenty-three men from the Ahyawat,
Hwetat, Zalabiyah and Zawaydah tribes, were greeted in Tripoli by the Colonel
Mustafa Hammadyi, a close friend of Qaddafi and a Tuareg whom Hajaya sus-
pected of being an intelligence officer. Hammadi and his attendants took them
to the swank seaside Radisson Blu Al Mahari Hotel. For the first few days of the
trip, Hammadi and his men took their Jordanian guests on excursions to
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different Libyan cities, such as Ijdadiyah, Misrata, Tajoura, Ghat, and Sirte,
where they visited beaches, markets and Byazntine ruins. Two weeks into the
trip, Hammadi invited Hajaya and the delegation to meet the “Brotherly Lead-
er” (al-akh al-q@’id), Muammar al-Qaddafi.

They flew from Tripoli to Sirte, Qaddafi’s hometown, and drove two hours
southeast into the Libyan desert on a narrow, paved road. They finally entered
an area surrounded by barbed wire. A machine gun-mounted jeep stood be-
fore the gate, and a Libyan soldier slept nearby on the ground. He did not heed
their passing or stop their cars. One kilometer into the compound, Hajaya spot-
ted a large white tent surrounded by cars and camels. About 300 meters away
from the tent, the cars came to a halt and the men got out to walk the rest of
the way. They passed through security, had their cell phones taken from them,
and walked as a group toward the large tent.

The cars surrounding the large tent turned out to be brand-new jeeps, and
though they could not see it yet, there was a pickup in whose bed sat a gud, a
two-year-old he-camel. They could not see the gud yet, but they could see a
man standing outside the entrance to the large tent to welcome the guests. It
was Qaddafi. He told the approaching Jordanians to be careful lest the camel’s
blood get on the men’s clothes, and the men turned in surprise to see a group
of men slaughtering the g%ud, a custom to honor one’s guest.

One of Qaddafi’s secretaries, Nur, took Hajaya to the side just before they
greeted Qaddafi outside the tent and told him to ask of Qaddafi anything Haja-
ya liked. “Qaddafi really likes you, and he'll give you whatever you want,” he
said. The gracious Hajaya demurred, however, telling himself that he would
not ask anything of anyone save God.

The Jordanians advanced and lined up to greet the Brotherly Leader. Twelve-
year-old Hashim was in his colonel’s uniform and stood in front of Hajaya in
line. Qaddafi greeted young Hashim by kissing the back of his hand and put-
ting it to his forehead, filling Hajaya with great pride. Then, Hajaya says, he and
Qaddafi greeted each other warmly, as if they had known each other for a long
time. Their eyes met, and Hajaya saw in them “affection and respect” (mawad-
dah w-ihtiram). The men entered the tent and were seated in magnificent
chairs; Qaddafi, meanwhile, was brought a simple plastic chair. Cameras of
Libyan state Tv were filming.

Hammadi began the majlis by introducing the camel club to Qaddafi. ‘Ali
Mihsin al-Ahyawat of the Jordanian Camel Club came forward to speak of
the concerns and problems of camel owners and asked Qaddafi for financial
support for those camel owners present. Afterward Hashim presented some
lines of poetry in praise of Libya and Qaddafi written by his father. Hajaya’s
turn came to speak, and he told Qaddafi that from a young age, he had been
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following his speeches over a weak radio signal from goat-hair tents in the Jor-
danian desert. Indeed, Hajaya used to fashion antennas out of aluminum and
copper and place them on tent tops in order to hear Qaddafi’s admonitions to
the Arabs about Western neocolonialism. Qaddafi predicted that “the West”
would destroy all the natural, local seeds (budhur baladiyyah) that the Arabs
had inherited from their ancestors.” Hajaya told Qaddafi that he remembered
him warning that the West would fight the Arabs over the very sun that rose in
their lands, in reference not only to the metaphorical natural resources in the
Arabs’ lands but also to the solar energy more readily available in the sunny
Middle East. “Dear Brotherly Leader,” Hajaya continued, “I have a poem called
‘Train of Death’ (Gitar al-Mot) which I hope you'll permit me to perform. I also
have a poem from the perspective of Bush, in which he mentions you, as well
as a response from your perspective.” Qaddafi laughed and let Hajaya proceed.
Hajaya read the poems, and after he finished, Qaddafi praised his talent, call-
ing him “the Great Poet” (al-sha‘ir al-‘azim) and going so far as to say, as Hajaya
claims, that “the whole world must hear your poetry.”

Qaddafi took the stage and said, “Brothers, I've tried for a long time to unite
the Arab Nation (al-ummah al-‘arabiyyah). I dismantled the border posts be-
tween Libya and Tunisia and between Libya and Egypt with a bulldozer. But
they all said, ‘Muammar’s crazy.” Citing Hajaya's poem, he continued, “I warned
them about the train of death that will soon overcome them, country by coun-
try. By God, brothers, all of us Arab rulers line up to please America. But she
won't be pleased with us. By God, brothers, America could seize me right now
from among you if it so wished, from this very tent.

“Brothers, all that happens to the Arab Nation in terms of destruction and
disunity is due to that corrupt Zionist family, the House of Saud. You in Jordan

”

live in an arid desert. You must march on the Hijaz and return to your land. My
son, King Abdullah 11, can’t demand the return of that land because of interna-
tional conditions. But you, as tribes, have to march on it and take it back. The
House of Saud has plundered the Saudi people’s natural resources and given
them to the Americans in order to protect their throne. I have intelligence that
one day, after a telephone call from Bush to King Fahd, Fahd transferred Bush
u billion dollars.?>

74 Indeed, Hajaya claims, this came true, and the only seeds available in the Arab world now
are those imported from abroad. This is perhaps in reference to hybrid seeds, produced by
cross-breeding two strong strains, whose fruit is often inferior to that of the “native, local,
homegrown seeds” (budhur baladiyyah), many of which have gone extinct.

75  Lord knows how much of the preceding is accurate in terms of both Qaddafi’s report-
ing and Hajaya’s reporting of that reporting, sifted through eleven years of memories,
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When it came time for the evening prayer, Qaddafi ordered one of his colo-
nels to begin the call to prayer (adhan). Qaddafi served as their imam and,
during the first prostration, recited surat al-nasr and, during the second pros-
tration, recited a relevant verse from surat al-ghashiyah: “What, do they not
consider how the camel was created, how heaven was lifted up, how the moun-
tains were hoisted, how the earth was outstretched?”76 After prayers, Qaddafi
told them that the g %d had been slaughtered in their honor, and that their din-
ner was ready in the military base. The men took a group photo with Qaddafi,
said their goodbyes, and returned to the cars, which took them to their dinner
at the base. After dinner, they bedded down in the base and returned to Tripo-
li the next day.

After their meeting with Qaddafi, the club stayed in Libya awaiting the fi-
nancial support Qaddafi had promised them. After one week, they lost pa-
tience and decided to return home. This experience harmonizes with Hajaya’s
1982 encounter with Bahrain’s Prince ‘Isa, for the members of the Camel Club
did not receive any sum of money according to what they told Hajaya, suppos-
ing that Qaddafi’s aides split amongst themselves the money promised to the
Camel Club. I suppose it did not occur to them that Qaddafi simply may have
made them an empty promise.

Despite Qaddafi’s political positions and personal conduct that people con-
sider childlike and unreasonable, Hajaya’s meeting with Qaddafi only increased
the love and respect he had for him. Apart from the poems Hajaya wrote to and
about Qaddafi in 2006, Hajaya also elegized Qaddafi after his death in 2011 and
has mentioned him in countless other poems about Libya and the aftermath of
the Arab Spring. Hajaya admired Qaddafi first and foremost because he was a
Bedouin who came to rule a state. He also loved Qaddafi’s candor and his Arab
nationalist ideas, what Hajaya refers to as Qaddafi’s striving to unite the Arab
Nation and liberate it from colonialism and oppression. Hajaya thought that
Qaddafi, among Arab leaders, was especially possessed of “loyalty and devo-
tion” (wafa’ wa-ikhlas) and despite what Hajaya regards as the “suspicions and
propaganda” (shukuk u-di‘ayat) about Qaddafi that circulated after his death,
Hajaya still thinks so.

Prince Hashim’s Office
A few months after Hajaya returned from Libya, his finances were in shambles.
His daughter Rim had just graduated from the University of Mu’tah with a BA

recountings, and possible imaginative elaboration. Despite this, I cannot say that the
story of the meeting does not ring true given what the world knows about Qaddafi.

76 88:17-20
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in History, and his daughter Fatimah had just finished high school and wanted
to follow in her sister’s footsteps at Mu’tah. As Hajaya tells it, he put his trust in
God and had Fatimah enter the university as he waited for God to intervene. A
month after Fatimah had entered the university, Hajaya decided to ask for fi-
nancial support from the Royal Hashemite Court. Because he knew that any
petition presented by a Jordanian citizen to the king that dealt with study
would be subject to the temperament of the official who received the petition,
Hajaya chose a route guaranteed to put him in touch with the king: he would
go directly to the king’s advisor on tribal affairs, the Sharif Fawwaz Zaban
‘Abdullah, who had helped Hajaya’s brother Ahmad pursue his university stud-
ies and had found him a job in the foreign service.

Hajaya went to the Tribal Advisory Office (mustashariyyat al-‘asha’ir) in
southern Amman to call on Fawwaz, but he was not in. Hajaya instead met
Fawwaz’ secretary Jum‘ah al-Shakhanbah. When Jum‘ah asked Hajaya why he
wanted to meet with the Sharif, Hajaya explained that he was looking for finan-
cial aid from the Court to send his daughter to the University of Mu’tah. Jum‘ah
explained to Hajaya that the office did not have allocations for such requests
and insisted that the Sharif Fawwaz could not help Hajaya at all. Besides,
Jum‘ah said, the Court already had thousands of petitions to handle. So Hajaya
asked Jum‘ah what he should do. Jum‘ah told him to go home, perform his rit-
ual ablutions, pray, and ask God to help him with regard to his daughter’s stud-
ies. Wide-eyed Hajaya, then oblivious to Jum‘ah’s bureaucratic irony, thanked
him for leading him to the noble, generous Lord and did exactly as Jum‘ah had
told him. After his prayers, Hajaya stopped thinking about asking anyone for
help.

A month later, ‘Arif al-Zaban,”” an employee at the Tribal Advisory Office,
called Hajaya and told him to come back the next day about a very important
matter. When Hajaya pressed him for details, ‘Arif told him that he did not in
fact know, but that it was imperative that Hajaya come. Hajaya did not sleep
that night. He racked his brains about what the office could possibly want from
him; he had not submitted any formal request for help. The next morning he
set out for Amman and arrived early. He met with ‘Arif and immediately after
Hajaya drank his coffee, a tacit acknowledgement of accepting one host’s wel-
come and reassuring him of one’s goodwill. Before Hajaya had a chance to ask,
‘Arif told Hajaya that Prince Hashim ibn al-Husayn had requested his presence.
The news came as a surprise to Hajaya, who had never before met Prince
Hashim, and he repaired to Prince Hashim’s office in Ma’wa Palace in the
Raghadan complex in Amman.

77 No relation to Sharif Fawwaz; ‘Arif is from the Zaban clan of the Bani Sakhr tribe.
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Dazed and surprised, Hajaya arrived at the palace, where a soldier escorted
him into an elegant office with a photo of Prince Hamzah ibn al-Husayn on the
wall and brought him a cup of tea. Another soldier came in and asked Hajaya
to follow him. They walked down yet another hallway, at the end of which
Hajaya saw a lean young man standing outside the door of an office. As Hajaya
approached, he realized that the young man was Prince Hashim. He greeted
him, and they embraced warmly and entered his office. Hajaya noted that the
humble prince sat down not at his grand desk chair but facing Hajaya on one
of the more modest chairs in his office. After a soldier brought them some Ara-
bic coffee, filled the cup, and offered it to Hajaya, Hajaya asked the soldier to
give the cup first to the prince. Prince Hashim refused vehemently, telling
Hajaya that he was his guest and handing him the cup himself. The prince’s
gesture moved Hajaya, and Hajaya swears that that was the best cup of coffee
that he has ever drunk. Hajaya understood himself as a simple Bedouin who
had lived in Wadi al-Hisa, al-Kumkhah, al-Marbat, and al-Hamdiyyah, and
here was Prince Hashim ibn al-Husayn offering Aim a cup of coffee. The prince’s
humility and respect for Hajaya embarrassed him, and Hajaya swears that the
Hashemites are kings and the sons of kings and that they understand people
and act with humility, morality and respect.

After all these rather flattering introductory gestures, the Prince opened the
conversation by asking Hajaya about his affairs and those of the people of Jor-
dan’s south in general. Then, the Sharif Fawwaz Zaban ‘Abdullah entered the
office, greeting Hajaya and the prince and taking a seat next to Hajaya. Prince
Hashim asked Hajaya, “Shaykh Muhammad, I asked you here because I have an
idea I'd like you to help me with—how to carry it out, what’s necessary to carry
it out. The idea is to collect all of Jordan’s Bedouin poetry from the beginning
of the Great Arab Revolt until today. I'd like to hear your opinion about how we
can do such work.”

Hajaya told the prince that he was ready and happy to serve him and that all
he needed was a car, a driver, and a recording device. Hajaya suggested visiting
living poets, recording their poems by sound and in writing, and submitting
them to the prince’s office for collection, categorization, editing and printing.
Prince Hashim told the director of his office, ‘Amir al-Fayiz, to coordinate with
Hajaya and give him everything he needed for the project. The Sharif Fawwaz
assigned ‘Arif al-Zaban to accompany Hajaya during his trips because of his
connections with shaykhs, poets, and important personages (wujaha’) among
Jordan’s Bedouin.

Thereafter, the Prince’s office outfitted Hajaya and ‘Arif with two cars, re-
cording devices, and paper. They also sent an officer, Khzayyim al-Khalidj, to
help them document and transcribe the poetry. Hajaya and his team of two
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began making trips to all parts of Jordan, meeting all the living poets they
could find, and transcribing the poems of dead poets from transmitters (ruwat).
For every journey that they completed, the team submitted the collected po-
ems to a group of soldiers responsible for transcribing the material. At the end
of the first month, ‘Amir informed Hajaya that the Prince had arranged for him
a good monthly salary.

The trips to visit Bedouin poets continued, and Prince Hashim met with
Hajaya and his team once every month or two to ask about their progress. The
happiest moments, Hajaya says, were when Prince Hashim would meet with
them and discuss poetry and methods of collecting and documenting it. Ac-
cording to Hajaya, Prince Hashim referred to Hajaya as “Muhammad Bey,” a
Turkish title of respect that sounds like “mister” or “sir.” As did Qaddafi, Prince
Hashim instructed ‘Amir to give Hajaya whatever he wanted, but Hajaya main-
tains that he never asked him for anything, happy as he was with his work in
the prince’s office. (Though the goal of the project was publishing the Bedouin
poetry Hajaya and his team collected, the poems were never printed.) Such
was God’s intervention, Hajaya believes, in helping his daughter Fatimah to
study.”®

To say that Hajaya has a sense of place and history would be an understate-
ment. Born within ten years of the founding of the state of Jordan and raised
on the heights and haunts of Hisa’s hills, to quote SaTs poem, Hajaya spent his
formative years pasturing his flock, reading, and writing poetry in the land of
Jbal under a Bedouin father devoted to King Husayn and the Hashemites. Haja-
ya spent his adventurous youth between the army, the farms of Hisa, the bur-
geoning settlements of southern Jordan, and work abroad. But his life can be
described as a struggle between the settler and the nomad inside him: his Bed-
ouin father broke with tradition in marrying a farmer girl from the Gdah tribe,
and Hajaya has spent his life between his longing for badawah (Bedouin-
ness)—Iliving off his sheep and goats and roaming the desert in a tent—and
the village, farm, and stability necessary to raise a family in the twentieth and
twenty-first centuries.

78  To this day Hajaya does not know who nominated him to Prince Hashim for that task.
Hajaya loves and takes pride in the Hashemites for their proximity to the people and their
humility. He once sent me a video of an interview with King Husayn in which he kept
calling his interviewer “sédi,” which sounds in conversation a bit like “my good sir,” just to
demonstrate how humble the Hashemites are. In addition to his youngest son Hashim (b.
1993), Hajaya has already named one of his grandsons Hashim, and his daughter Fatimah
intends to name her first son Hashim. In fact, before I left Jordan, Hajaya made me prom-
ise to name my first son Hashim as long as my future wife agreed. He still calls me Aba
Hashim.
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Hajaya is perhaps a kind of romantic ur-poet, the Wolfram von Eschenbach
of modern Bedouin poetry. With next to no formal education, a large store of
books assembled from abandoned schoolyards, a keen and perceptive mind,
and the Wordsworthian shepherd’s communion with nature, Hajaya produced
both love poetry that inflamed the hearts of Bedouins across the Middle East
and fiery nationalistic poetry for his country’s rulers, the sincerity of which
cynics may scoff at but which Hajaya knows to be true.

Hajaya is a committed Arab nationalist, and a practical one. He appreciates
Qaddafi’s views and ambitions but chooses to remain in the land of his birth
under rulers whose ancestors brought the world Islam and led and fought the
Great Arab Revolt. Politically engaged since the late 1980s, Hajaya helped his
brother Ahmad Fanatil al-Hajaya run for parliament and ran himself unsuc-
cessfully in 2011 as part of the “Dignity Bloc” (katlat al-karamah). He has rubbed
shoulders with Bahrain's Prince Tsa, dialogued with Qaddafi, traveled with
Khalil al-Shammari, Saddam’s poet, and has sent Tzipi Livni poems care of the
Knesset. He views the world in terms of kinship and religious piety and be-
lieves that for the Arabs to be retrieve their former glory, they must return to
the true faith and unite under strong Hashemite leadership. The man embo-
dies Jordan, and his life represents poetry’s political relevance in the contem-
porary Arab world.



PART 1

The Poems
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Balm of the Wound
February 1999

Hajaya wrote this elegy shortly after King Husayn’s death from cancer on Feb-
ruary 7, 1999. Husayn had ruled Jordan for 46 years and saw the young state
through difficult days: the influx of millions of refugees from Palestine, rival
Arab governments’ plots against him, a coup attempt, two wars with Israel, the
loss of East Jerusalem and the West Bank, a civil war, an unpopular peace trea-
ty with Israel, and unpopular aid agreements with the us and the uk. The fact
that King Husayn brought Jordan safely and successfully through the latter half
of the twentieth century in the Middle East is nothing short of remarkable.

To the presence of the Hashemite falcon His Majesty King Abdullah 11
ibn al-Husayn with my sincere condolences. His death was a great blow
that stunned and bewildered us all. I speak of the death of His Majesty,
the late King Husayn, may God have mercy on him and shelter him with
his abounding grace.!

In lines 1-5, Hajaya praises the wonders of God's creation and asks God to
have mercy on King Husayn:

Oh God, founder of wondrous creation
Who sends us down rain from the fog of the clouds

Who knows all the secrets of His creation
Who shows man that creation’s wonders

Who cares for man, who creates him
From between the backbone and the ribs?

Have mercy on the departed, whom we all emulate
Upon whose grave they’ve built a tombstone

1 This poem first appeared in Oh Arabs! (Ya ‘Uribah, 2006), pp. 13-14.

2 Areference to verses from the Qur'an about humans’ origins: “So let man observe from what
he was created. He was created from a fluid, ejected, emerging from between the backbone
and the ribs.” (86:5-7).
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10

I hope he’s in paradise meeting his Beloved3
And there finds happiness, joy, all that he desires

In lines 6-25, Hajaya praises King Husayn’s bravery, generosity, humility
and political savvy and expresses the Jordanian people’s sadness:

Abu Abdullah, my sayyid, what can bring him back now?*
Carried off by riders on a long journey

Oh sedi, your loss is for us a calamity®
I swear—it’s among the greatest disasters

Abu Abdullah, of such noble nature
A knight among knights in the heat of battle®

My king, stolen Jerusalem cries for you
For which you paid the heaviest tax”

Jordan sheds copious tears for you,
Her sand dunes, plains and hills

The people, my king, mourn their beloved,®
And cry for you, for that’s only natural

With such noble qualities and superior morals,
Everyone, young and old, cries for you

The Prophet Muhammad.

‘Father of Abdullah’ (Abu Abdullah), another name for King Husayn; Jordanians also refer to
their Hashemite ruler as their sayyid or sédi, from Salibi, The Modern History of Jordan,
Pp- 65-66.

Hajaya considers King Husayn’s death a loss for all the Arabs, not just the Jordanians, for the
connections and respect he enjoyed and the wisdom and reason he possessed.

King Husayn was known for raising his soldiers’ morale.

King Husayn sold his mansion in London to pay for the gold dome over the al-Aqsa mosque;
he fought to keep East Jerusalem in the 1967 War and negotiated for it for years; Jerusalem was
also where, at the age of 15, a young King Husayn witnessed his grandfather Abdullah I's as-
sassination and barely survived himself.

This time, “beloved” refers to King Husayn.
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15

20

10

11

12

13
14

The balm of a great wound, its doctor
Who wiped away oppression’s flowing tears®

Who made our furthest hopes draw near
And never disappointed those who relied on you

Jordan’s father! How to endure your absence?
How to travel at night without a full moon?

Our shield, who always protected us
A refuge for those refused by their kin'®

You showered orphans with kindness, with goodness
And housed them in a wide-winged castle!!

You picked apart tight knots of politics
You gave gifts and charity—may God’s mercy be upon you!

Your humility raised your greatness and stature
You turned all your enemies into good friends!?

You protected Jordan in her most critical days
No raging gales ever shook you!3

You paid a price on the path of dignity
And endured adversity’s blows!*

Jordan’s dejected from your departure
Oh son of Hashemites, of noble, deep-rooted descent!

Ordinary people could contact King Husayn, and he would often visit his subjects and
intervene directly in their affairs.

King Husayn accepted refugees on an unprecedented scale; Jordan still does. Refugees
from 45 nationalities now call Jordan home.

In 1997 King Husayn learned of the harsh conditions orphans were living in in Amman
and donated the Hashimiyyah Royal Palace to house them.

E.g. the Egyptians, the Syrians, the Israelis.

Le. regional wars and crises.

E.g. a coup attempt by ‘Ali al-Hiyari in 1957.
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25

15

Your people, by God, won't forget their beloved
Just because he’s buried in the ground

By God, if burial weren'’t a religious duty,
Then I swear we wouldn't put you under a tombstone!®

For your place is in your people’s wide hearts
Wide hearts now rent from your departure

In lines 26-29, Hajaya praises Jordan’s ruling Hashemite family and King
Husayn’s son and successor, Abdullah 11:

How we hope God’s recompense is a choice youth!
Lion cubs of Hashem’s clan who fulfill their duties

We'll call on ‘Abdullah, the Hashemite cub
Girded for difficulty, he’s shouldered his charge

A brave warrior with an iron will
Who walks fearlessly in his father’s footsteps

Without doubt or qualm, we're with him all the way
A sword in his right hand in the days of war

Le. they would keep King Husayn above ground with them from the intensity of their love
for him.
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Not a Baathist, Not a Commie
August 16, 2003

Writing five months into the Us occupation of Iraq, Hajaya was inspired to
write this poem after a telephone conversation with his friend and relative, the
poet Khalil Sabah al-Dayghami, who lived in Baghdad. Saddened but not
scared by the US occupation, Khalil was crying over the phone.

To every Arab brought to tears by the plunder of virgin Baghdad, majestic
and noble, before our very eyes, at the hands of the Mongols of the mod-
ern era:! Bush’s and Blair’s gangs of criminals and their henchmen. To
the dear poet and brother Khalil Sabah al-Dayghami in Iraq.

In lines 1-5, Hajaya consoles his friend Khalil and tells of him of his own
apprehension:

Oh friend, don’t burn your cheeks with tears
Leave all the tears for the mask-wearing women?

Instead of weeping and lying around
Light the candles that remain®

Like you, my heart’s been anguished for months
I suppressed its sadness between my bending ribs

From fear that the duped ones would gloat over me#*
And claim that I can’t endure misfortune

5 Small men, soaked in shame,
Who sold their honor for cheap

1 A reference to the Mongols’ siege of Baghdad in 1258, which marked the end of the Islamic
Golden Age

2 In Bedouin Arabic, the nigab is called a gun‘ah (pl. gnu), or mask

3 Le.fightthe Us and resist the occupation; from the proverb “better to light a candle than curse
the darkness” (ida‘at sham‘ah khayr min la‘'n al-zalam)

4 Le.those Arabs duped by the Us that regime change in Iraq would bring peace, security, hap-
piness and economic stability
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10

10

In lines 6-14, Hajaya praises Saddam Hussein’s pride and bravery:

Stay loyal to him whose head’s held high®
Whatever they claim, their natures are corrupt

If now they say he’s been deposed
Then at least he wasn’t content with servility

He refused to sell out and said aloud that
Death is nobler than a life of submission®

To die on manhood’s path is most correct
In order to preserve one’s dignity intact

He didn't yield when did every jerboa”
His noble character wouldn’t suffer submission

Despite all his calls, no help to him came
The Arabs didn’t send him any back-up

The siege was long, they destroyed all his plans8
And all Iraq’s crops dried up

The storm raged, strewing leaves and branches?®
But thank God, for the trunks stand strong

In their transgression, they broke every law;1°
And united the powers of evil against him

Saddam Hussein

Le. he refused to relinquish Iraq, his principles, and the cause of Arab nationalism

The jerboa is a nocturnal desert rodent that represents cowardice in Bedouin culture;
Hajaya means Arab rulers who didn’t oppose the occupation of Iraq

The economic sanctions imposed on Iraq by the UN Security Council from 1990 to 2003
Second Iraq War

Le. the United States broke the laws of war by using illegal weapons like white phospho-
rous and MK-77 bombs
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In lines 15-22, Hajaya encourages Khalil to be hopeful and explains why
he still loves Saddam:

Oh friend, don’t burn your cheeks with tears
The tears of your eyes aren’t just any tears!!

Keep hope’s seeds sown in the plot of your heart
For soon a bright dawn will be breaking

One million Saddams were born in the first week!2
Volcanoes of anger erupted in the villages

Saddam, a model of loyalty, a rare type
In every land known for high, noble principles

Although my heart’s been anguished for months,
My love’s increased for that intrepid man

While most men are hyenas, I consider him brave!®
And I've written him poetry of my own free will

On every issue, I'm with him heart and soul
And I'm neither a Baathist nor a Communist*

I'm Jordanian, and not one forged or patched up®®
I'm Arab in blood, bone and make

Le. because Khalil is a poet and an exemplary man (qudwah) whose tears could destroy
the morale of those who look up to him

Le. the first week of the Second Iraq War

Le. most Arab rulers are cowardly; the hyena, like the jerboa, represents cowardice in
Bedouin culture

Hajaya is neither a Baathist, like Saddam Hussein, nor a communist, in reference to Iraq’s
close relationship with the Soviet Union

Le. Hajaya is not a foreigner with Jordanian citizenship; he is a Bedouin from the East
Bank of the Jordan River whose ancestors have been in the Transjordan long before the
founding of the state
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In lines 23-25, Hajaya reminds Khalil that fortune is like a wheel:

Oh friend, this world has its ups and downs
And what goes down must come up

How many followers have become the followed?'6
How many leaders are totally worthless?!”

How many gluttons die choking on food?'8
Just read the histories of nations and laws

In lines 26 & 27, Hajaya urges Saddam Hussein, then in hiding, to lead
the resistance:

Oh Abu ‘Uday, stand your ground and don't give in!®
Set off anger’s volcanoes in the villages!

If today they say that you're deposed,
Then, Abu ‘Uday, hurry back for them soon!

A reference to the Shiite Iraqis, who became leaders after “following” Saddam for years
Lit. “how many rulers are ruled by farts?”

Le. Hajaya expected that America would die choking while it “devoured” Iraq

“Father of ‘Uday” (Abut ‘Uday) is the tekonym, or kunya, of Saddam Hussein
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Oh Condoleezza Rice!
January 17, 2004

In this poem Hajaya imagines Us President George W. Bush as a Bedouin
shaykh who has just completed successful raiding expeditions in Iraq and Af-
ghanistan. At a traditional Bedouin “sitting” (majlis) with his advisors, Bush
sips whiskey and brags about his conquests in a vernacular Bedouin Arabic

” «

sprinkled with English words like “today,” “people” and “whiskey.” At this point
in the Iraq War, the us had just captured Saddam Hussein, and despite the
spike in insurgent attacks, many Iraqis were still optimistic about their coun-
try’s future. This poem first appeared in the Jordanian weekly newspaper al-
Ittijah, whose “Desert Page” (safhat al-badiyah) Hajaya edited from 2003 to
2006. The version of the poem that I've translated, however, is the slightly al-
tered version Hajaya read before Muammar al-Qaddafi in Libya in August 2006.
A translation of the version that appeared in al-Ittijah can be found in Holes &

Abu Athera (2009).!

In lines 1-6, Hajaya imagines Bush sitting in the Oval Office with his advi-
sors and a bottle of whiskey, composing a poem in vernacular Bedouin
Arabic to justify his conquests to the Arabs:

My mood’s good—God’s brought a grin to my face
My mood is good today, for my enemies have gone away!

Powell—bring some bottles and come join me!?
Rumsfeld—fetch us a ney player!3

And a rebab player from the melodious Gulf*
And tell the Arabs to follow my lead

1 Holes & Abu Athera also published this poem in the 2005 newsletter of the Council for
British Research in the Levant and in Middle Eastern Literatures 10:3 (2007) pp. 273-289.
chose to translate this slightly modified version to give the interested reader an idea of
how Bedouin poems can change in terms of diction depending on audience or context.

2 Colin Powell, us Secretary of State at the time of writing; Hajaya imagines that Bush
presses a button on his desk in the Oval Office and that Powell comes running, saying “yes,
sir!”

3 Donald Rumsfeld, Secretary of Defense at the time of writing; a ney is a type of flute
A rebab is a one-stringed instrument played with a bow that Bedouin poets often play
while they sing their poetry; the “melodious Gulf,” i.e. the Gulf Arab countries that are
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OH CONDOLEEZZA RICE! 75

10

10

Bring us whiskey, beer and gin
And Condoleezza Rice—bring her to us too!®

Tonight I'd like to drink and sing
While the Arabs dance and sway to my song®

If the American people ask what I'm doing, say:
“In principle, in war, I stand against terror!”

In lines 7-15, Bush brags about his conquests in Afghanistan and Iraq and
explains the principles behind them:

In East Pakistan have I ground my coffee”
In the land of the Pashto, Karzai’s now on our side

Our cattle roam in Kabul®
I've secured their pastures with my sword, my right hand

In spite of Mullah Omar do they graze®
I've driven the Taliban from him, I have!

In Iraq our cattle also roam
The Sword of the Arabs is in prison with no power!'©

Yes, Saddam’s in my prison—watch him moan!
After protecting the Arabs so!

well-known throughout the Arab world for the entertainment industry that has emerged
around local music and poetry.

National Security Advisor at the time of writing

Le. fall under Bush’s spell, come under his control

Le. Bush has conquered it and now lives there in his tent, where he grinds coffee with a
mortar and pestle and invites passing guests to honor him with a visit—a true Bedouin
shaykh

“cattle,” i.e. female American soldiers, whose presence in the occupation forces many
Arabs and Muslims found humiliating

Leader of the Taliban

Saddam Hussein
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15

1
12

13

14

15
16
17

We got him with the mighty dollar, not with hopes and dreams
His tribe put him up for sale!!

That's your reward if you don't heed my command
And try to touch my oil and water

Tell the Arabs that I'm determined and that
I program the world according to my will

Their educational curricula don’t please me
'Cause they're full of terrorism—everyone studies it!?

In lines 16-22, Bush gives his advisors messages to pass to leaders of hos-
tile countries, like Libya, Syria, Iran and North Korea:

Tell the Colonel that his news has reached mel3
Bravo, Qaddafi! You really got my drift!

Beloved Muammar didn’t disappoint me
After all his roaring, he finally started to grumble!#

Tell Assad to walk with reason and care'®
To follow in Qaddafi’s footsteps if he wants to keep me happy'®

As for that Persian boy, he can’t wear me out!”
Today he’s obliged to hear me out!

The Gulf Arabs

Bush criticized Saudi textbooks, which “promote hatred rather than tolerance, along with
the blatantly racist propaganda in the tightly-controlled Saudi media.” See Henderson
and Clawson, “The Crawford Summit: High Noon for U.S.-Saudi Relations?”

“the Colonel,” i.e. Muammar al-Qaddafi; “his news,” i.e. the news that Qaddafi dismantled
his WMD program in December 2003

A reference to the male camel’s roaring (hadir), usually during December, as a result of
sexual frustration; the Bedouin beat it with a cane in order to silence it, after which it
emits a defeated grumble (rgha). In this metaphor, Qaddafi is the camel, and Bush has
just finished beating him.

Le. Bashar al-Assad, president of Syria

Le. by dismantling his wMD program

Mahmoud Ahmadinejad, president of Iran at the time of writing
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20

25

18
19

20
21

22
23
24

25
26
27

That luckless Korean had better not suppose!®
That I forgot his threat, his smack on my behind

May he not be deceived! I know how to bide my time
A raid’s inevitable no matter how long the path!'®

I'm Bush’s son—all the countries know me
And I've put them all under my foot2°

In lines 23-27, Bush reveals the motive behind all his actions—his love for
Israel:

It’s all for the sake of her whose love’s enthralled me2!
And our dear Sharon, my lord and master??

Oh Condoleezza, love for her dwells deep in my heart?3
Even if that love gets my well-rope cut?*

I swear by divorce of my wife—I say and repeat:2>
Whoever hates Israel is my biggest enemy!

Beloved Israel! She’s a part of me
I put her at ease from Saddam’s evil army?26

I rule the world, and I do as I please
I say, I do, and I beat my enemy with my shoe!?”

Kim Jong-il, leader of North Korea at the time of writing

Lit. “the path of night-travel”; Bedouin raiders set out at night in order to surprise their
enemies with a dawn attack

Le. Bush has not only controlled but also humiliated them all

Le. Israel

Ariel Sharon, prime minister of Israel at the time of writing

Le. love for Israel

Le. even if Bush’s love for Israel were to cause his death; in Bedouin culture, if you lose
access to water in the desert, you die, so cutting someone’s well-rope is as good as killing
them

One of the most serious oaths a Bedouin man can utter

A reference to the conspiracy theory that the us invaded Iraq for Israel’s sake

Hajaya claims that this last line inspired the Iraqi journalist Muntazar al-Zaydi, a Bedouin
Iraqi who, Hajaya reasons, must have heard this poem, to throw his shoe at Bush during a
press conference on December 14, 2008.
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Camel Dung

August 2006

As with “Oh Condoleezza Rice!” and “Not Anymore, Muammar,” Hajaya per-
formed this poem for Muammar al-Qaddafi on his visit to Libya in 2006 with a
delegation of Jordanian tribes. This poem is Qaddafi’s response to Bush’s poem
“Oh Condoleezza Rice!” Hajaya has imagined a “poetic exchange” (musajalah
shi‘riyyah) between the two leaders, as used to occur between Bedouin shaykhs
of old, in which the respondent’s poem must match the original poem’s rhyme
and meter and surpass its number of lines. Hajaya wrote the poem with Qad-
dafi’s political language in mind, and after he read it, Qaddafi gave Hajaya the
nickname “The Great Poet” (al-sha‘ir al-‘azim) and told Hajaya that the poem
accurately represented his views.

In lines 1-4, Qaddafi rejoices and calls the Peoples’ Committees to hear his
poem:

My mood is great, and God’s cast off my cares
The sanctions are lifted, and today my world’s just grand!*

Dark nights and evils have passed, and now:
A splendid situation with brave men by my side?

Coffee man, barista, hurry up, don’t dilly dally
Pour us some coffee and bring the tea!

Call the Peoples’s Committees to come to me3
I want to talk about things from my point of view

In lines 5-9, Qaddafi gloats over Bush’s failures in Iraq:

5 First, I'll congratulate Bush on the defeat
My lord, my protector, my God broke his power

1 The us lifted sanctions after Qaddafi suspended his chemical weapons program

2 The words for “splendid”(bahi) and “by my side” (bihday) are characteristically Libyan expres-
sions Hajaya put in for credibility

3 The General People’s Committees were the liaison between the Libyan public and government
leadership under Qaddafi
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CAMEL DUNG 83

10

He’s whimpering after all his incriminations*
Today in Iraq his army’s whining like a dog

He marched America into the mire—then turned tail and fled
To the Black House, where he spends his nights groaning®

We hear their cows’ lowing as they’re slaughtered®
As calves’ blood waters the soil of Iraq

Mistakenly did Bush decide to put me to the test
Not knowing that I know my way out of a fix

In lines 10-18, Qaddafi boasts of his savvy, warns Bush about attacking
Libya, and encourages Bush to focus his energies on occupying the Gulf
Arab countries:

Bush, the course of time has taught me”
And I've been sharp since the days of my youth

I'm Muammar—witnessed by the nations!
A lofty mountain anchored over the land

The flags of my people flutter up in the heights
I've protected them from raiders like you

Beware, Bush, of attacking my country
Translate this poem, ponder its riddles of meaning

No one treads on our fields, oh Bush
Blazing fires burn those who try

Le. that Iraq had nuclear weapons; Hajaya wrote “hiz kraying” for “he’s crying,” in Qaddafi’s
imitation of Bush’s use of English words in “Oh Condoleezza!”
Le. as opposed to the White House; in Arabic culture the color black represents ill fortune or
evil; the word “groaning” (raghghay) is a reference to line 17 in “Oh Condoleezza Rice!” where
Bush brags that he has made Qaddafi groan
I.e. female American soldiers; see line 8 of “Oh Condoleezza Rice!”

7 Le.Qaddafi is a student of experience
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15

20

Pasture your cows in the melodious Gulf®
Whose Arabs you've got used to treading on

They can graze there in safety and won't ever scare
'Cause in all the Arabs’ lands, there are no more men like me

Pasture them in the collaborators’ fields and sing®
And focus on those whose jim comes out ya©

Your cows loathe our lands
For I'm a lion—the bull doesn't graze near my pride

In lines 19-34, Qaddafi describes his attempts to build Arab strength,
thwarted by collaborators in the Gulf Arab countries:

Oh whiskey-drinker, your news has reached me
You're all out of patience—Zalmay said so today!"!

Your popularity sinks lower and lower
You tried to hide them, but your crimes became clear!?

Tell your henchmen, Dubya, that I'm
Innocent of their crimes—I have no truck with them

Thus the pivot toward Africa!®
For the Arabs are a bunch of camel dung, with no resolution!#

Once I tried to unite them, but they wouldn't heed me
The head collaborators wrecked all my plans

8 Le. the Gulf Arab countries; a reference to line 3 of “Oh Condoleezza Rice!”

10

11

12

13

14

“collaborators,” i.e. Gulf Arab rulers who collaborated with the Us to bring down Saddam
Le. Gulf Arabs; in Gulf Arabic, the letter “j” is often pronounced like a “y”

In April 2006, Zalmay Khalilzad, us ambassador to Iraq, said that Bush was losing his
patience with the Shiites’ and Kurds’ inability to form a government. See Mascolo and
Zand, “Running Out of Patience in Iraq”

E.g. Abu Ghraib

Qaddafi called for the establishment of the African Union in the Sirte Declaration in Sep-
tember 1999

Just like camel dung can not be tied together in a bundle, the Arabs can’t be united
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25

30

15
16
17
18
19

I gave them advice, but they turned away
Their shame has blinded them to strength

Their ears won't hear good counsel
They refused to obey me, took refuge in flight

With them, even hearing my thoughts is forbidden
They misrepresent my method, my path!®

Their dogs have begun barking at me!6
Launched a media war, causing all kinds of harm

I figured 'em out, Sayf, in the days of my youth!”
None of them can keep a secret!®

Sayf, the Arabs’ problems have me all tied up
They’ve disappointed all my hopes and aspirations

Their numbers reach to two hundred million
A more precise count might give three hundred million

They're like gleeful ewes dumbly grazing
Whose words and deeds shame them to no end

Their wealth and lands all get plundered
While their butchers play the keyboard and flute!®

Dear God, what use are they if
Everything I tell them reaches the enemy

Le. Qaddafi’s style of government and plans for Arab strength and unity.

The collaborators’ “dogs” have begun “barking” at Qaddafi in the media.

Qaddafi addresses his son Sayf al-Islam.

Le. Gulf Arab rulers are collaborators who tell Israel and the us all his plans.

“their butchers,” i.e. those foreign powers that prey on the Arab countries; “play the key-
board and flute,” i.e. rejoice and delight because no Gulf Arabs resist them.
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35

40

20
21

22
23

Even their summits are tiresome failures
The West commands them to fail, so they do

In lines 35-44, Qaddafi laments the state of Baghdad and the Gulf Arab
states’ subservience to the US:

Baghdad’s gone, and her virgins all weep
While we sit around talking, asking “hm ... say ... how?”

I send you peace, Baghdad
Today no one mourns you, our sacrifice, our slaughter

Your cries pain me, pure Baghdad,
Who suffer so—today I raise my voice for you

Oh bleeding wound of ours! They've disappointed me:2°
Bush’s henchmen who cleared for him their fields?!

There they've built huge military bases
Where Bush’s men control air, land and sea2?

Even his embassies control them,
So eager to give and please whenever Bush asks

They’ve become Bush’s mounts, his trusty old steeds
As hala and marhaba turn into “hi!”23

With myopic minds and unseeing reason,
They’re deaf and wouldn’t hear my loud appeals

Poor Saddam—the blackest of nights have now made him
A shackled prisoner with no one on his side

Gulf Arab collaborators.

Le. so that Bush’s soldiers could move in. At the time of writing there were Us soldiers in
Iraq, Jordan, Syria, Kuwait, Qatar, Bahrain and Saudi Arabia.

Hajaya wrote skay for “sky,” again interspersing English words into the poem.

Hala and marhaba are two ways to say hello in Arabic; in many Gulf Arab countries, Eng-
lish has now become the language of public space.
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CAMEL DUNG

The burrows and dens of betrayal now clear,
All now condemn the poor Sword of the Arabs?*

24 I.e. Saddam Hussein.

91
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Nevermore, Oh Muammar
August 2006

Hajaya read Qaddafi this mournful lyric after the more humorous poems “Oh
Condoleezza Rice!” and “Camel Dung.” In this poem Hajaya claims to speak for
the Arab people as he expresses his respect for Qaddafi’s policies, the helpless-
ness he feels from the Arabs’ “bleeding wounds” in Iraq, Palestine and Leba-
non, and his enmity for Gulf Arab rulers.

In lines 1-6, Hajaya addresses himself to Qaddafi and tells him of the
trouble that writing political poetry has brought him:

The remains of an old poet, I've come to you with some lines!
I wrote them for myself, to be shared with you?

The Lord of the Heavens has carried me here
He knows that to be here’s my most cherished wish

Poetry’s a battle, friend—TI've entered the fray
And speaking the truth’s now become my big problem

Poetry’s brought me the enmity of nations
Whose armies fill plains and fields3

5  Who command disgraced battleships
Anchored on the shores of shame

Annoyed and upset by just ten lines
By truth that’s borne out by the facts and by proof

1 Le. Hajaya is letting Qaddafi know that he has life experience.

2 Anold convention in the Bedouin “poetic exchange” (musajalah shi‘riyyah) is to write that the
two correspondents will be the only ones to hear the poem; that is obviously not the case here.

3 Inreference to the Gulf Arab countries, which Hajaya has attacked repeatedly in his poetry;
poets from the Gulf, such as Sultan al-‘Inizi, have attacked Hajaya in kind; Hajaya’s friends in
the Jordanian intelligence services have warned him against traveling to the Gulf because of
his harsh criticism, and Hajaya has never traveled to any Gulf country, not even to perform
the hajj in Saudi Arabia; Hajaya is also convinced that the Saudis poisoned his brother Ahmad
while the latter was serving in the Jordanian embassy in Riyadh.
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10

15

In lines 7-10, Hajaya claims to speak for the Arab people:

My thoughts are sound—not corrupt—and my weapon’s a pen
As I carry the woes of my tribe on my back*

To be precise, I speak for two hundred million
From farthest Morocco to the Euphrates’ mouth

Their lives have become mirages, labyrinths
Their leaders just add to the misery and division

Twenty countries divided by petty aggressions
Aggressions intractable, bound lock and key

In lines n-20, Hajaya praises Qaddafi’s reliability and laments the Arab
world’s disasters:

I come to you now from a faraway land
But by my life I'm no coward, no fugitive

Oh symbol of succor in battle, of virtue!
Surely you won't put up with our enemies’ gloating

The important things I've just spoken here in your tent
I've spoken of us Arabs and our smarting wounds

A help to the helpless in days of disaster
With generosity, you help the stumbler to his feet®

As a man I've come to you, but in the name of clans and tribes
With poems penned with ink from my own inkwell®

In the name of the Arabs’ bleeding wounds do I come
Wounds naked and ridiculed before the world’s nations

4 ‘“my tribe,” i.e. the Arabs; “on my back” here is literally “in my cloak”.

5 Le. Qaddafi supported many national resistance movements and terrorist groups.

6 Le. Hajaya’s poetry is sincere.
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NEVERMORE, OH MUAMMAR 97

20

For the tears of chaste women do I come
Women ravished in Abu Ghraib by the raiders?

Those women are my bleeding wound, and there’s no remedy®
Matter of fact, Muammar, those women are my sisters

For childhoods destroyed by foreigners do I come
In Gaza and Qana, while Arab states sleep?

Nevermore, oh Muammar, the chance is long gone
That minds drowned in slumber so would ever awake

Le. the Americans.
Le. women do not recover from the trauma of rape.
Qana is a village in southern Lebanon where in 1996 and 2006 Israeli airstrikes killed many

civilians.
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My Pain is Great

December 30, 2006

Hajaya wrote this poem within ninety minutes of Saddam Hussein'’s execution
on Eid al-Adha, the Islamic Festival of the Sacrifice (id al-adha), on December
30, 2006. The poem begins with a description of Hajaya’s feelings and contin-
ues with a description of the situation in the Arab world and the method of
Hussein’s execution. Hajaya praises Hussein, insults his enemies, promises to
take Hussein’s blood-revenge, and laments the broken power of the Arab Na-
tion, whose great leader is now gone. There are two principal “theys” in this
poem: one refers to the Americans, the Iranians, and their Shiite Iraqi lackeys
who executed Saddam; the second “they” in the poem refers to the Arab rulers
who promised Saddam their help and then failed to come to his aid when the
Us invaded. Hajaya scolds President Bush for punishing the Arabs before di-
recting a pithy barb at the Arabs who, in Hajaya’s estimation, abandoned Sad-
dam.*

In line 1, Hajaya describes his consternation:

Yesterday I winced from the anguish in my heart
My people don’t know it, but my pain is great!

In lines 2-4, Hajaya describes the manner of Hussein’s death and its after-
math:

Today they made us drink a bitter draught and asafetida?
On the Feast of the Sacrifice all the Arabs cried for him

The black shroud of mourning covers the Sunnis
The black shroud of shame covers those who tread its path3

He left: the leader from whose power I expected so much
They gloated over him on the gallows of our disgrace

My translation of this poem first appeared in Middle Eastern Literatures 19(1) 2016, pp. 111-118
1 Hajaya’s people, i.e. the Arabs.
2 Asafetida has an acrid and bitter taste and an awful smell; it is used by the Bedouin to induce
vomiting and treat colds.
3 Le. Americans, Iranians, and their Shiite Iraqi lackeys who executed Saddam.
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MY PAIN IS GREAT 101
In lines 5-18, Hajaya praises Hussein and insults his enemies:

5  May God’s mercy be upon you, lofty pinnacle of pride
You scaled a peak none of them ever did*

You didn't relinquish your honor or your principles
You guarded your honor while they sold theirs

You raised a cry to empower the Arabs
You wore out your horse on the path of Arab empowerment

I swear that you gave all that you had
And refused the path of disgrace they were content with

You kept your word, oh doyen of dignity, and you sacrificed
And exposed those whose disgrace they praised®

10 Evenin death you held your head high, stayed true to your word,
And donned dignity’s robe and its coat of mail®

You lived in pride and in death were exalted
You proved yourself a wonder in your time

At the peak of your glory, you walked to your death
With a lion’s swagger while their dogs snapped at you

A brave, free, noble man, you challenged your enemies
And free men don’t change their ways

You embodied composure at the time of your ascent,”
You honored us, oh symbol of strength whom they betrayed

Le. Gulf Arab rulers.
Le. Saddam exposed Gulf Arab rulers in their subservience to the Us.
In reference to the composed manner in which Saddam met his executioners and his death.

N O ot B

Le. to the gallows.
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15 You lived and died like a man
And sealed your life in a stance they all witnessed

You honored the land where you grew up
How much you achieved, oh hero of the Arabs!

Oh source of pride dwelling in Tikrit’s soil!
You left us, and they’ve occupied Iraq

I hope you're in paradise, oh son of a noble house!
Oh source of all the Arabs’ pride!

In lines 19-21, Hajaya promises to take Hussein’s blood-revenge:

You departed, oh leader of leaders, you left
And entrusted your blood-revenge to men who will take it

20 With what happened, they poured oil on our fire,
And one day it will burn them

One day the tyrants’ heads will be trampled,
And all of them held to account for their sins

In lines 22-24, Hajaya comforts Hussein'’s eldest daughter, Raghad, and
describes the Arabs’ pitiful lot:

Oh Raghad, don'’t cry for a man of renown
Cry for a Nation whose leader they took®

Cry for a Nation that crooks now rule,
A plaything in the hands of the Persians and West

I hope that the Arabs wake up from disgrace,
But hopes are like deceptive dreams

8 lLe.the Arab Nation.
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MY PAIN IS GREAT 105
In lines 25-27, Hajaya addresses then Us President George W. Bush:

25 Oh Bush, you went too far in disgracing the Arabs
Oh Bush, you punished us most vilely

You slaughtered the Arabs’ brave leader, you did
And set off a volcano of anger in his people

For sectarian strife you chose a date and a lamb?®
For the Persians, you realized their dream

In the 28th and final line, Hajaya ends on a bitter, gnomic note:

I revealed and concealed some of what’s in my heart
Only now the Arabs have lost their hero do they remember him

9 Lit. “[animal] sacrifice” (dahiyyah), or sacrificial lamb that Muslims slaughter on Eid
al-Adha.
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Fear the Noose
2005

To Hajaya, George W. Bush was nothing more than a Bedouin shaykh who
wanted to raid the Arabs’ lands and plunder their natural resources. Written
from Bush'’s perspective, this poem is Bush’s message to Omar al-Bashir, the
president of Sudan, regarding the Darfur genocide. Ever the raider, Bush tells
Bashir to stop the genocide, come back into the fold, and give the Us access to
the oil in Darfur. Like Bedouin shaykhs of old, Bush is delivering this poem
through a messenger, Us Secretary of State Condoleezza Rice.

In lines 1-4, Bush praises God and asks for His help:

Oh God, who knows humans’ every intention
Omnipotent! Providence lies in Your hand

You know all our interior secrets!
Omniscient! You know all that your creatures cannot

Oh God, guide us on a straight path
For without your command, we've no power, no might

You solve all our troubles, no matter how trying
Oh Lord, guide us to a reasonable decision

In lines 5-16, Bush instructs Condoleezza on her journey to Sudan:

5  Condoleeza—go make ready your mount!
Faster than falcons striking flocks in the sky?

Make haste, oh girl, for I want you to go
To the son of Bashir, isolated for years?

)

1 A pun on peoples’ “interior” lives and the secrets of governments’ “Interior” ministries.

2 Le. get your airplane ready; many Bedouin poems traditionally call on a messenger to deliver
them; Bedouin poets have had fun with this trope in the age of cars, planes, space travel, in-
ternet, and text messaging; for more on this see Holes & Abu Athera (2011).

3 Le. Omar al-Bashir, President of Sudan; “isolated for years”; UN-imposed sanctions have been
in effect since 2005,
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10

15

You two are both black—perhaps you're near kin!
Be our go-between with him and fill up on fiu/*

Try to arrive in Khartoum after nightfall®
And steer your mount without delay to Omar

After the niceties and all the greetings,
Tell him: “I have a letter sent from Master Bush”®

Speak sweet, tender words to your dear cousin
Bashir’s son, responsible for the mess”

Keep the talk between you and him, old girl,
And tell him, most importantly, that Master Bush is upset

Troubled about pure, untouched Darfur!
It wouldn't cost me very much to send a fleet his way

Explain to him all of our hidden affairs®
The issue’s not a soccer game—nhe'd better take it seriously!

We really don't care about the slaughter of innocents
Or human rights, for that matter—but we care about oil!

He'd better stop calling on his tribe and his protectors®
He'd better not hope that Amr Moussa’s got solutions!©

He'd better not rely on the Chinese and the Barbarians!!
He'd better not let their honeyed words deceive him

Traditional Sudanese food; warm, mashed fava beans served with oil and spices and eaten

with bread.

Le. so that no one will recognize Condoleezza because her dark complexion will blend in
with the night.

Or “Master Bush”; in Bedouin Arabic, “paternal uncle” (‘amm) can also mean “master,” as
opposed to “slave” (‘abd).

Le. the genocide in Darfur.

us foreign policy.

Other Arab rulers.

Secretary-General of the Arab League at the time of writing.

Le. “criminal” states like Russia and North Korea, Hajaya says.
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20

12

13

14

15

16

17

18

In lines 17-25, Bush tells Bashir to obey him and threatens him if he does
not:

Come back to us, brotha, and listen up:'2
If problems are tangled string, then I've got me a loom

Lead your flock just like I tell you, homeboy'3
Follow the steps of your tribe—don't act a fool!™*

The life of our friend’s full of comfort and joy
Whatever he does is all right with us

We're the Tribe of Texas! We win every battle!
Survive our attacks, but you'll live stupefied

Before you, Bashir, there was the Serbs’ savage tyrant!®
We brought him handcuffed all the way to The Hague

Before you, on Eid al-Adha, Saddam was
Slaughtered by those who do what they say'®

After him, Barzan visited the basin of death
On the scaffold they severed his head from his body!”

Oh son of Bashir, try to solve this issue!
Beware, homie, and fear the noosel8

In Sudanese Arabic, the vernacular word for “man,” “friend,” “brotha,” “homes,” etc. is za/;

see also line 46 of “Khalid ibn al-Walid”.

“your flock,” i.e. the Sudanese people.

“your tribe,” i.e. Arab leaders obedient to the us.

Slobodan Milosevic, former President of Serbia, who was tried for genocide and crimes
against humanity at the International Court of Justice.

In this line Hajaya slips out of character, referring to the Americans as “they” and address-
ing Bashir directly.

Le. Barzan Ibrahim al-Tikriti, Saddam’s half-brother and former head of Iraqi intelligence,
who was beheaded by the long drop when he was hanged.

This poem’s talk of hanging alongside jokes about blackness may recall lynching to an
American or Western reader; Hajaya denied knowing about the lynching of blacks in the
us and insisted that he mentioned hanging in reference to the way Saddam Hussein and
Barzan al-Tikriti were executed.
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25  The sentence is ready, and the witnesses are Arabs
I have the noose here with me—it’s been tied for weeks
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Flower of the Whites and the Blacks

2009

Hajaya wrote “Flower of the Whites and the Blacks” in early 2009 and per-
formed it at the al-Hasan Cultural Center in Karak alongside other Jordanian
poets. Hajaya frames the poem as a “poetic exchange” (musajalah) between
himself and Hmud, an imaginary correspondent charged with consoling him
from his love’s woes. As much as Hajaya relies on traditional language to de-
scribe his beloved, praising her long neck, large front teeth, and magical eyes,
he seized on language Rice herself used, such as “existential threat,” “new Mid-
dle East,” and “creative chaos,” voguish discourse at the time of writing. Hajaya
conceptualizes the United States as a Bedouin tribe that has mastered the
practice of raiding and lauds Bush as an honorable enemy worthy of praise for
his bravery and loyalty. The poem’s tone alternates between humor and bitter-
ness.*

In lines 1-7, Hajaya addresses Hmud, an imaginary poetic correspondent,
to whom he confesses his new-found love of black women:

My heart’s caught fire from the love of black girls, oh Hmud!
Whenever I repress its yearning, it only increases

I've tried to stop it, exerting every effort
But it refused to obey me, and my efforts went to waste

Beforehand, my heart’s door was shut to black girls
Blinded it was by the love of fair cheeks

But today, for black girls, my heart’s really fallen,
Finally awakened after a long rest

5  There’s no shame in pure love!
And I've fallen for an antelope leading the herd

* My translation of this poem first appeared in Quaderni di Studi Arabi, nuova serie (11) 2016.
1 Le. “chaste and unfilfilled love,” from Sowayan, Nabati Poetry, p. 25.
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FLOWER OF THE WHITES AND THE BLACKS

10

15

A Negress whose front teeth are polished pearls,
With the long, slender neck of a stray gazelle?

Exhausted, I turn to her who stole my heart
With the lament of a lover whose heart blazes

In lines 8-20, Hajaya addresses his beloved and praises her beauty:

Oh Condoleezza, the magic in your black eyes
Has occupied my heart and seized its borders

Oh Condoli, you possess all the world’s beauty
More stunning than all the young women on Earth

My passion! My love for you only increases
And especially so when you lead delegations

You, who beat up the cursed with a cane,3
How I hope that your ancestors allied with mine!*

A Jordanian citizen, I'm frankly worn out
For today in your love, I'm afflicted by apes!®

Your absence is to sit on a bed of live coals
Return my love, oh heart’s devotion, return it!

My heart’s tied to you, oh soul’s desire,
And when you ignore it, that’s an existential threat!

I love you, oh flower of the whites and the blacks,
And sometimes love can kill a man

all conventional signs of beauty in pre-Islamic Arabic and modern Bedouin poetry.
Le. she punishes countries that disobey the Us.
Le. so that a union between Hajaya and Rice would have precedent.

117

The antelope leading the herd (‘anid), pearly-white buck teeth, and a long, slender neck are

The Bedouin refer to petty, annoying demons as grid (“apes, monkeys,” sing. gird); these grid

have beset Hajaya by causing him to love Condoleezza Rice.
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20

© 0N O

11

12

This heart of mine leads me, oh Condoli
And if T saw you, its fire would only blaze stronger®

I see in your eyes fleets, soldiers,
And plans drawn up by a Jew”

I see in your eyes massacres, gunpowder,
And the betrayal of the oath-breaking Arabs®

I behold in them a ram next in line for the slaughter®
And mobilized troops, they flash from them too

The Middle East awaits the birth of a child!®
From an enchantress like you: affectionate and fertile!!

In lines 21-26, Hajaya likens the United States’ invasion of Iraq to a Bed-
ouin raid:

We've let you down a rope from the farthest Atlas Mountains
Explore east, south, to the edge of the Levant

Oh Condoleezza, your tribe robbed us of some she-camels
With big humps and milk-amassing udders!?

Le. saw her in the flesh; Hajaya has only ever seen Condoleezza on Tv.

Le. plans for the Us’ invasion of Iraq.

Specifically the Gulf Arabs who helped the Us invade Iraq.

Bashar al-Assad; at the time of writing, Hajaya thought the us would destroy Bashar al-
Assad after it finished off Saddam Hussein.

In reference to Rice’s remarks about a new Middle East: “What we're seeing here is, in a
sense, the growing—the birth pangs of a new Middle East, and whatever we do, we have
to be certain that we're pushing forward to the new Middle East, not going back to the old
Middle East,” from “Secretary Rice Holds a News Conference”.

Le. fertile in her ability to bear children and to spread “creative chaos” (fawda khallagah),
part of the US neoconservatives’ plan to remake the Middle East, from Yassin-Kassab
“How neoconservatives led us to war in Iraq”

Big humps mean that a camel’s meat is fatty and tasty; milk here is a metaphor for the
Arabs’ oil.
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25

30

13
14

15

16

17
18

The orphaned Arabs’ source of life, their ancestors’ bequest!3
Broad-chested she-camels with powerful thighs!#

So we'll demand reparations, for you're good, generous folk!®
After all, it’s your custom to water the thirsty

Just take Nagasaki, Saigon, Cambodia,
And what you did to the Native Americans

How many rulers, from your air strikes, have become the ruled?
How many graves have closed over brave men?

In lines 27-29, Hajaya fantasizes about strong, brave Arab leaders and a
liberated Jerusalem:

Mere dreams, oh Condoleez, and my heart’s defeated!®
'Cause I figured my tribesmen for lions!”

My dreams have no limits
As I wander in my poetry’s valleys and return!®

With legions whose path to Jerusalem’s smooth,
And may he who envies those legions be blinded

In lines 30-39, Hajaya describes the conditions in Iraq and Palestine:

But I return to a reality beset by injustice
To see the tears of disheveled women

Le. “orphaned” after their “father” Saddam was killed.

Broad chests indicate a she-camel’s ability to produce lots of milk (oil); powerful thighs
refer to her strength and fitness for traveling, bearing loads and raiding.

Bedouin tribes whose goods had been plundered would often demand reparations from
the tribe who had raided them.

Hajaya’s pet names for Condoleezza change according to the meter.

Le. Hajaya figured that Arab rulers would defend the Arabs’ lands and natural resources
An oft-cited reference to the Qur’an on poets and their hypocrisy: “And the poets—the
perverse follow them; hast thou not seen how they wander in every valley and how they
say that which they do not?” (26:224-6).
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35

19
20

21

22

23

In Gaza and Ramallah, clawing at their cheeks for us
I see a wound that bleeds more every day'®

In Iraq I see body parts, wreckage and promises,
Promises that brought us no benefit

I see pure women violated by every rogue
We've even stopped shuddering from how thick our skin’s got

Fatah and Hamas—their war has no end
With each one the other’s worst enemy

Oh Jerusalem, don’t expect any good from them soon
Unless you were counting on ‘Ad and Thamud?®

Jerusalem, don’t think your captivity’s limited
I don’t think you'll return in our time

This is the Age of the Owl and the Vulture,
The Falcons of our time now cower in burrows?2!

As long as Washington’s a coveted waterhole
We all compete to drink from,?2

As long as Bush sits in the seat of power,
Don't fret about us, oh Jew?3

Le. Iraq, a “wound” in the “body” of the Arab Nation.

Two pre-Islamic Arabian tribes extirpated for their stubborn unbelief; in popular culture,
“paradigm cases of impiety and obsession with material things” from Holes & Abu Athera,
Nabati Poetry, p. 20.

In Bedouin culture owls symbolize doom and gloom, weakness and lack of artifice; vul-
tures also symbolize weakness because they scavenge instead of hunt. Falcons, on the
other hand, represent independence and power.

Le. Arab businessmen and politicians hurt one another in their competition to serve and
please the us.

Le. Israeli Jew.
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40

45

24

25
26
27
28

In lines 40-43, Hajaya praises Bush’s loyalty and bravery:

Devoted to you in his deeds, he honors his oaths
His locusts have stripped all the highlands’ verdure?+

That'’s his bravery’s record—well witnessed by all
He treads on lions and tramples on cheetahs?>

A brave knight, numbered among great men,
He defends his tribe’s minions with Cruise missiles26é

He finished what his father before him started,2?
And his father always stood by his commitments

In lines 44-46, Hajaya praises Jordan’s ruling Hashemite family, King
Abdullah 11, and the relative freedom of speech Jordanians enjoy:

I say this ‘cause I'm not forbidden to speak,
In the shadow of our sayyid of honorable ancestors8

Abdullah the Second: to rule is his right
A falcon perched atop the highest of flagpoles

We're free! He’s drawn for us no sharpened sword
And we've a freedom unequalled in all of creation

”m

Le. Bush’s “locusts” (planes, soldiers and tanks) have stripped the “highlands” (Iraq’s and
Afghanistan’s) “verdure” (economies and regional power).

Le. Arab heroes.

Le. Israel and the Gulf Arab countries.

George H.W. Bush, us president during the First Gulf War.

Jordanians refer to their Hashemite king as their sayyid (“lord, master”); “The [sharifs]
who came to hold the emirate were addressed as sayyidna (meaning ‘our lord’) even by

their immediate families” from Salibi, The Modern History of Jordan, 65-66.
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Occupy My Heart
2006-8

This poem is the first of six love poems Hajaya wrote to Livni, in all of which
Hajaya uses love as a pretext to talk politics. Hajaya frames the poem as an
imaginary poetic exchange with a sympathetic correspondent to whom he
complains of his love for Tzipi Livni, then the Israeli foreign minister. Hajaya
mixes conventional devices of Bedouin love poetry—the beloved’s “thin inci-
sors” (rahif al-thamani) and her resemblance to a “gazelle leading the herd”
(‘anud)—and political language heard in Arabic news media, such as “normal-
ization” (tatbi’), occupation (iktilal), the Zionist “entity” (kiyan), and a litany of
political leaders’ names. Beyond the jest, this poem is an earnest call for Jew-
ish-Arab cooperation based on kinship, geographical proximity, and shared
opposition to regional problems like terrorism and Iran’s growing influence.

In lines 1-11, Hajaya complains of his love and woos Livni:

Oh Uncle, I'm in love—TI've lost my balance!
Love has changed me, and I'm over fifty years old!

Love’s made me into a different person,
Made me forget what happened at Deir Yassin?

To all who can hear me, this is my declaration
As clear as day, and well supported by proof

Oh Livni, the magic of your love has conquered me
It's occupied my heart, you beautiful gazelle®

1 “uncle” (khal), i.e. Hajaya’s poetic correspondent to whom he laments of his love for Livni;
“balance,” i.e. Hajaya’s impartiality, or neutrality, in the Israeli-Palestinian conflict.

2 A Palestinian village outside Jerusalem and the site of a massacre of around 107 Palestinian
civilians by Irgun and Lehi paramilitary groups in 1948; the village was razed, and its land now
houses, poetically, a home for the mentally ill.

3 Specifically, a “female gazelle that leads the herd” (‘anid); Hajaya chose this word for “beauti-
ful” (mazayin, sing. mazyunah) because of the sexual connotations of the similar-sounding

modern Hebrew word lezayén (“to fuck”).
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10

Submerged in your love’s ocean, its waves cover me
The prettiest of pretty girls, oh how I wish you knew!

Today your love’s occupied my very being*
Along with Condoleezza you inhabit my heart

How I wish I were your cousin, and a close one!®
You with your religion, and I with mine

I love you as much as the Arabs love disgrace
I love you as much as the Jews love Palestine

I love you as much as the Arabs love women®
I love you as much as the Bedouin love camels

Your love’s occupied me and made me
Start normalizing relations, starting right now

For your sake I swear I'm for normalization
I respect your fierce people, who vanquish their foes

In lines 12-17, Hajaya emphasizes the Jews’ and the Arabs’ kinship:

After all, we're related, you thin-toothed beauty!”
Oh beloved, don’t think that we're so far apart!

Our dear Moses and Muhammad were brothers
We're cousins! But cursed people have split us apart®

4 ‘“being” or “entity,” as in the “Zionist Entity” (al-kiyan al-sahyani).

Le. paternal cousin; in Bedouin culture, matches between paternal cousins are favored be-
cause they replicate the male line. See Abu-Lughod, “Shifting Politics in Bedouin Love Poetry,”
122-123.

Hajaya believes that Arabs love women more than other races of people do; according to him,
the West’s culture of sexual promiscuity has spoiled Western men'’s love for women.

Le. “whose eight front teeth are thin”; a mark of beauty in Bedouin culture is for the four top
and four bottom front teeth to be thin, white and evenly spaced.

Le. Europeans and Americans.
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Dogs of the land and sea, with evil ends®
Devils who sowed their strife between us

Where's the benefit in killing, in destroying homes?
Our blood is one—all the victims should be pitied

Millions of Arabs have died, and I've got
The feeling that all of us are crazy'®

We're all the West’s victims—the criminal West!
Oh my soul, Hitler burned millions of you

In lines 18-29, Hajaya sues for peace and clarifies his political stances:

Oh Livni, in love can we live out
The dreams we only see in sleep and hope

I'm up to my ears in love with you, girl
Have mercy, and please make sure not to blame me!

As long as your love’s cast me into its nets,
We have to try to reunite, darling!!

For Arabs are good people, with good qualities!
Never stingy, open-handed, they’ll offer you homelands'2

Generous of spirit, they protect the neighbor, the prisoner'®
All of them—sons of Adnan and Qahtan

The best solution is peace, for we've only one God
For Jews and Muslims alike, our God is one!

Le. the same as the “cursed people” of line 13; see line g of “Message to Putin”.

Le. the Arabs and the Jews.

E.g. in negotiations.

Le. ask them nicely, and the generous Arabs will be more than happy to move over and
give Israel land; take it from them by force, however, and they will never be content,
Hajaya says.

Le. Arabs are known for looking out for their neighbors and for taking good care of prison-

ers of war.
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Let us down reunion’s rope, and don't delay!
Oh bewitching-eyed girl, war is not the solution!

The land is God’s land, and all the world’s passing
Adam’s our father—on that we're all agreed

I'm a Jordanian citizen, a Muslim
And I'll support the kind of peace you want

I hate Ahmadinejad, Muqtada and Talabani'#
I'm against terrorism and the killing of innocents

For your sake I've opposed Castro for years!®
I've befriended Bush and even warmed up to Rabin!'6

Oh sweet cousin, your love has engulfed me
And settled in my very veins!

In lines 30-33, Hajaya charges Abu Tarig to deliver the poem and asks for
Livni’s hand before closing with a prayer for the Prophet Muhammad:

To Abu Tarig do I lament of this heart-branding passion!”
Of this love for the dear Jews’ daughter

Oh uncle, go tell her of my sincere declaration
Of my heart’s rumbling volcanoes, of my passion for her

Send her a party of notables and elders!®
From the depths of my heart, how I hope that you come!

Mahmoud Ahmadinejad, president of Iran from 2005-13; Muqtada al-Sadr, Shiite Iraqi
cleric; Jalal Talabani, president of Iraq, 2005-14.

Le. because Castro is a communist and an atheist.

Le. George W. Bush and Yitzhak Rabin, Israeli general, ambassador, prime minister and
Nobel Peace Prize recipient assassinated for his role in the Oslo Accords.

Abu Tarig, or Muhammad al-Gdah, Hajaya's friend and poetic correspondent to whom he
laments of his love for Livni; he had al-Gdah send Livni the poem through an Arab mem-
ber of the Knesset whom al-Gdah knew.

Le. to ask for Livni’s hand.
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I pray to God as many times as there are blades of grass in twisting
streams!?
For the Hashemite prophet, the kindler of belief

19 Le. because water pools in twisting streams, allowing grass to grow; also, Hajaya added,

because politics’ path is twisted.
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Daughter of Tough Men

2008

Hajaya wrote “Daughter of Tough Men” in late 2008 during Operation Cast
Lead, when Livni was serving as foreign minister. He has written a series of
political love poems to Livni: “Occupy my Heart” (Zhtall Galbi, 2008), “Stock
Market of My Love” (Ya Borsit Hubbi, 2008), “The Lost Right” (al-Hagg Da",
2009), “Flower of the Mossad” (Ya Zahrat al-Mosad, 2010), and “Lehitra’ot”
(Lahitra’ot, Hebrew for “see you later,” 2014). He performed this poem at a Bed-
ouin poetry festival in Wadi Rum in southern Jordan and was confronted after
his reading by a journalist who publicly scolded him for writing poems of love
instead of condemnation; Hajaya responded with “The Lost Right.” In this
poem Hajaya imagines that he and a group of Arab men are attending a tradi-
tional Bedouin “sitting” (majlis) with Livni and some fierce Ashkenazi Zionists,
whom Hajaya praises for their strength and success. This poem imagines Arab
generosity and Zionist territorial ambition taken to their logical extremes as
Hajaya invites Israel to take all of the Arab world “from Yemen to Syria,” for “the
Arabs are a generous people.” This poem’s tone alternates between the resign-
edly droll and the bitterly earnest. It is not clear where Hajaya draws the line
between jest and earnest; he had his friend Muhammad al-Gdah attempt to
send Livni his early poem “Occupy my Heart” through an Arab member of the
Knesset whom al-Gdah knew.*

In lines 1-9, Hajaya imagines a maijlis in which he and the Arabs welcome
Livni and her tribe with praise:

Oh coffee-pourer, oh you who attend to it,
Pass by those whose heads are like their feet,!

But pour for the daughter of tough men,
The daughter of those shaykhs in whom Shem takes pride?

My translation of this poem first appeared in Quaderni di Studi Arabi, nuova serie (11) 2016.

1 Le. the humiliated Arabs; refusing to pour coffee for a guest in a maylis indicates that that guest
is a shame and a disgrace to the community.

2 “Those shaykhs” refers to the fierce Ashkenazi Zionists who founded the state of Israel; Shem

is the father of the Jews and the Arabs, and Hajaya reasons that the patriarch must take more

pride in his Jewish descendants because of their success.
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The essence of Zion’s tribe in days of war,
They make their enemies drink draughts of malady

They allot their friend his share of power
But put a camel’s nose-ring in whoever opposes thems3

Welcome to her who's returned after a long absence!
A dear guest, for the Arabs are a generous people

Your wish is my command, oh Livni, my beloved
Just ask, for today we're at your service

As long as your people are in dire straits,
Their swords butcher us like sheep

Your furthest hopes have become near, and for your sake
Our holdings public and private are worth little—so take them!

In the Arabs’ tent, you're no stranger*
Everyone welcomes you, dear cousin!

In lines 10-20, Hajaya woos Livni with politically tinged language:

You're sugar, milk and softness
My desire, oh Livni, is the reunion of wombs®

Your love’s begun crawling in our hearts,
The hearts of men both large and small

We see in your eyes innocence, goodness®
And a longing for Khaybar, for your ancestors’ bones”

Le. control completely; with a camel’s nose-ring (khzam) even a small child can lead a
camel around.

In reference both to the “tent” (dohah) of the imaginary majlis where he sits with Livni
and to the capital of Qatar, which Livni visited in April 2008.

Le. because the Jews and the Arabs sprang from the same womb.

Ttbah (“goodness”) is a homonym that also refers to the Saudi Arabian city of Medina,
where Jews lived in pre-Islamic times.

Le. Livni’s ancestors from the Jewish Arabian tribes that inhabited Khaybar, a city in Saudi
Arabia’s Hijaz. This line is a reference to the quote often attributed to former Israeli Prime
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There are your date palms and their succulent dates
There your fortresses witness your presence like flags®

It’s your right, Livni, so demand it
A right’s a right, and the rightful aren’t to blame

One of that right’s witnesses, if you claim it,
Is this passionate lover, so enamored of you

After all, we're cousins, and such is our duty
If love returned blinds, unrequited love deafens!?

Let me down the rope of love, and pull!
That is, if your heart seeks reunion with mine

Have mercy on me, you beautiful, refined girl,
For inside me blaze the fires of your love

Especially when I spy a lock of your hair
On your forehead: a full moon on a dark night

How wonderful it would be, Livni, in Azebah!1©
Just you and I without a bird in the sky

In lines 21-27, Hajaya turns to the issues of terrorism, the Gaza blockade,
and the Iraq War:

If extremism’s troubling you, what do we want with it?
Our people, our rulers are sick of it too

Extremism’s a disease, you're a doctor,
And we're all committed to our treatment

Minister Golda Meir while she was apparently facing south on the beach at Eilat: “I smell
the scent of my ancestors in Khaybar” (“innt ashammu r@’ihat ajdadifi khaybar”). Whether
or not she said this, the quote figures large in the popular imagination in the Arab world.
Fortresses of the Jewish tribes of Bani al-Nadir, Bani Quraydah and Bani al-Qaynuqa“ still
dot the cliffs outside Medina and Khaybar.

Le. Hajaya’s love for Livni “blinds” him to Israel’s crimes; her “coldness” and “harshness”
(jifa) inflames his passion, “defeaning” him to Israel’s crimes.

A desolate region in the desert of eastern Jordan and the ideal lovers’ retreat.
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As for the Gaza blockade, intensify it!
So the folks there’ll do all that you say'!

Those who claim the stolen land
Are a small clique—and the rest of us are sound asleep

The likes of Zir and ‘Antarah have died'?
The last of them did not submit on execution day,'®

Whom we called on for help in times of distress
And when he was slaughtered, we all became orphans'#

The debased forgot his greatness, his goodness'®
The honorable still consider him a mighty lion

In lines 28-34, Hajaya writes of the Arabs’ defeat and his own amorous
failures with Livni:

Most of us Arabs, girl, are sheep in a pen,
So don’t let our huge numbers fool you

Most importantly, though, don’t be sad or distressed
Wear a smile every day and hope for the best

You, more precious than my life—speak of our love!
Real, pure love—not fake like a TV commercial'®

Le. Hamas; lit. so that they “make an impression for you with their thumbprint” in refer-
ence to the practice illiterate Bedouin once used to indicate total approval, similar to
making your mark by signing an X.

Two pre-Islamic Arab heroes.

Saddam Hussein.

Hajaya often refers to Saddam Hussein as the “father” of the Arabs; this line is also a refer-
ence to Saddam’s well-advertised munificence toward orphans. See Finer, “Orphans in
Iraq’s Storm.”

L.e. Gulf Arab rulers, who abandoned Saddam Hussein to the Americans.

See line 5 of “Flower of the Whites and the Blacks”.
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I love you like the Arabs love defeat
I love you like our orphans love Saddam!”

I've yearned and hoped for long, and my cheeks are wet with tears
As if for a year sitting on a fire of ghada wood!®

A Gdah man sent you some Arab men,®
Brave men and shaykhs to ask for your hand

Until now, oh girl of tough men,2°
My luck couldn’t get you—and I love you so much!

In lines 35-38, Hajaya lists all the Arabs unworthy of Livni:

Not worthy of you are Abu Mazen and he who hides with him in valleys?!
Neither are studrams large and small??

Not worthy of you are the dubious rams?3
Neither are the collaborators, both old and new

Not worthy of you are our youth and our elders
With their satellite channels, music videos, porn

Not worthy of you are those who gave up, who sold out their pride
Who lived their lives from delusion to delusion?*

See line 23 of “Flower of the Whites and the Blacks” and line 26 of “Daughter of Tough
Men”.

Ghadla is a desert tree whose wood burns hot and long; also known as white sauxal (Hal-
oxylon persicum).

Hajaya had his friend Muhammad al-Gdah send Livni one of his earlier love poems to her
through an Arab member of the Knesset whom al-Gdah knew.

Lit. “men whose incisors are fully grown”; to the Bedouin, prominent incisors in people or
camels indicate age, wisdom, strength, and sometimes ferocity.

Mahmoud Abbas; living in a valley represents cowardice; if Abbas were brave, Hajaya
reasons, he would be fighting Israel from the mountaintops.

Gulf Arab rulers, who Hajaya claims care more about having sex than running their coun-
tries.

Le. Arab rulers who resemble rams in their credulity and weakness; they are easily con-
trolled by the us.

Le. Palestinian peace negotiators with high hopes whose efforts have come to nothing.
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In lines 39 & 40, Hajaya takes Arab hospitality to its logical conclusion

and offers Livni all the Arab world’s assets:

Want Ahmadinejad’s head? We'll get it for you
That is, if Saddam’s head didn't cure your wrath

Want money? No problem
For your sake, take all of it from Yemen to Syria

In lines 41-48, Hajaya praises Bush and criticizes Gulf Arab rulers before

closing with a prayer for the Prophet Muhammad:

We'll call on Bush to help us get it, carrying his cross?3
The great knight, ever vanquishing his enemies

He tips the scales for all his protégés
In defiance of the Arabs and the Persians

Our oil and money are all in his pockets,26
I hereby witness: he bloodies the swords of criminality??

In every majlis we'll praise him
While most poets praise idols?®

The man deserves wondrous lines of poetry,
And with mine, I'll place a medal on his chest

Our debased ones were protected by his father,29
Who left his enemies either dead or disgraced

A reference to George W. Bush’s use of the word “crusade” to refer to the War on Terror in

his remarks on September 16, 2001: “This crusade, this war on terrorism is going to take a

while. And the American people must be patient. I'm going to be patient.” From Bush,

“Today We Mourned, Tomorrow We Work”.

And, Hajaya adds, the pockets of the Western oil companies that sell Iraqi oil back to

Iraqis at high prices.

Lit. Bush “slakes the thirst of the swords of criminality”.
Gulf Arab rulers, who employ court poets to praise them.
George H.W. Bush.
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From the rise of the sun to the end of its setting,
He dominated Shem and he dominated Ham3°

I pray to the Lord as many times as He’s mentioned

For the Hashemite prophet, the light of Islam

30 Le. George W. Bush did; Shem and Ham refer to the Jews, Arabs and Africans whom Bush,
son of Japheth, has dominated.
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Flower of the Mossad

2008

Hajaya read this poem at a festival in Wadi Rum in 2008, when Tzipi Livni was
the acting prime minister of Israel. The Jordanian journalist Raddad al-Gallab
publicly chastised Hajaya after the festival for writing love poems to Livni, tell-
ing him that he should instead be writing harsh poems of attack and criticism.
Hajaya responded to Gallab’s censure in the poem “The Lost Right.” Of all Haja-
ya’'s poems, to Livni, “Flower of the Mossad” contains perhaps the most con-
centrated dose of love poetry. Hajaya follows his amorous lead with very harsh
attacks on Gulf Arab rulers and sincere praise for Jordan’s king Abdullah 11.

In lines 1-16, Hajaya recounts the story of his love for Livni:

The content man rests but passion’s shepherd lies awake
With a heart on a fire of blazing flames

Oh God, my heart! Oppressed by separation!
Between my ribs it pounds, it thunders!

Livni, a year ago today I told you of my love
And till today haven't gotten your response

What's the use of writing poems
As long as your reply doesn’t reach my mailbox?

5  lopened my heart to a Karak man, a lazy idler!
He refused to help me in my need, my beloved

I see your face before me, awake and asleep
And love for you courses in my veins

1 Inreference to Hajaya's friend Muhammad al-Gdah, whom he charged with delivering his first
love poem to Livni; al-Gdah is from the city of Karak in southern Jordan, west of the Hajayas’
ancestral homeland.
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Oh please, have mercy on this lover in your thrall!
Who occupies his heart by writing poems

Love’s a stranger to hostility and feuds
As one’s thrown into love with his enemy’s daughter

You've the look of a female falcon circling in the sky
Whose glances fell brave, willful men

Your cheek’s a full moon when it shines in the dark
And your neck! That of the herd’s lead gazelle?

Your breast’s a garden bursting with white desert truffles®
And my heart melts when I see those truffles

Enchantress of Shem’s millions of sons*
Their freemen and slaves all bow down to you

Oh daughter of men who during the clash of war
Make their enemies drink cups of pus!®

Flower of the Mossad! Cure for love-pained bodies!
With a whiff of you one’s cured, his resolution restored

Your embrace is Hell for those who loathe Islam,
They’ll remain far from the gardens of paradise

You strike your enemies’ heads with your feet®
And sap the rams’ strong resolution”

The female gazelle that leads the herd (‘anud, faridah) has a long neck, a mark of beauty in

Bedouin culture; as a natural female leader, the faridah is a perfect metaphor for Tzipi Livni,
Hajaya adds; see also line 6, “Flower of the Whites and the Blacks”.

The zbédr is a white truffle (kam’ah) that appears in the desert.

Le. Jews and Arabs.

Le. completely defeat and humiliate their enemies.

Le. humiliate one’s enemies.

A reference to the popular belief in the Arab world that as a Mossad agent Tzipi Livni had sex
with Arab rulers; the “rams” are one of Hajaya’s terms for sex-addicted Gulf Arab rulers.
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In lines 17-26, Hajaya laments the Arabs’ weakness and attacks the Gulf
Arab rulers:

These days, we Arabs, oh girl,
Are the weakest of God’s worshippers, the Lord as my witness

One million shaykhs aren’t worth one rabbi
Shaykhs who sit around, filling their bellies with tharid®

Don't be fooled by the praise of dwarves®
Everyone hates them—they’ve no admirers

So don’t blame poets who stand before them
Prize-hunters profiting from their rulers’ spittle!©

They’re servants of West, oppressors of their people
Corrupt leaders whose ways are fornication

A tribe of pushovers, henchmen, and wardens!!
May God destroy their old men and their children

I hope they're struck late one night by a raddam!?
A great earthquake to extinguish their corrupt houses

To turn them into lifeless rubble
To leave no survivors

Their palaces of shame and betrayal in Islam’s lands—
May there come to them a kind of apocalypse!3

A former staple of the Bedouin diet consisting of meat, bread and yogurt mixed together.
Gulf Arab rulers.

In reference to the prizes Gulf Arab rulers give poets who praise them.

Le. of the West.

“late one night” in reference to the Gulf Arabs’ infamy throughout the Arab world for their
parties; a raddam is the most intense kind of earthquake (megathrust), which can destroy
entire communities near the epicenter.

Lit. yawm al-hasid, “the day of the harvest [of souls],” i.e. Judgment Day.
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So that owls will hoot and black snakes burrow there!#
A lesson for each new generation to see

In lines 27-32, Hajaya praises Abdullah 11:

But I praise a noble man, a brave lion,
Whose forbear’s a prophet, to whom praise is duel®

His forbear trampled on the heads of idols
With no equal or rival among men

Abdullah 11, a noble scion,
Abu al-Husayn, my support in times of distress!®

He didn’t heed the envious, the scornful, the slanderers,!”
For their every objection, I warm to him more!

He doesn’t censure or lord his goodness over anyone
Rather, he gives liberally—not mere handouts

I take pride in him among Arabs and non-Arabs
I hereby witness that he, oh son of good men, is my lord!8

Specifically, the large whip snake (in Arabic ham; dolichophis jugularis); in Bedouin cul-
ture, owls and large whip snakes represent destruction because they inhabit ruins.

Le. Hajaya praises Abdullah 11, whose forbear is the Prophet Muhammad.

“Father of Husayn” (Abu al-Husayn) is Abdullah 11’s tekonym, or kunya.

Abdullah 11’s advisers who have criticized Hajaya for his harsh poetry about Arab rulers,
especially Gulf Arab rulers.

Lit. “lord and master” (sédz, from MsA sayyidi), the epithet Jordanians apply to their Hash-
emite rulers.
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The Lost Right

2008

At a poetry festival in Wadi Rum in 2008, Hajaya read “Daughter of Tough Men”
and “Occupy My Heart.” After his performance, a Jordanian journalist, Raddad
al-Gallab, approached him and scolded him publicly for calling the Jews “dear”
and “beloved” instead of condemning Israel’s crimes. Hajaya responded with
this poem, addressed to al-Gallab, in which he faults the Arabs’ valuing talk
over action with respect to Palestine. Hajaya also puns on al-Gallab’s name,
which can refer to the vicissitudes of time.

In lines 1-11, Hajaya addresses al-Gallab, advising him to tone down his
fiery rhetoric and praising Livni’s qualities:

Why do you scold me so, Ibn Gallab,
When my heart’s wounds have been smarting for years?!

Why blame me for loving long-necked women
With fair cheeks, with perfumed forelocks?

Women whose magic attracts the soul!
Who melt down and recast our cast-iron minds

Forget about politics and its tiresome trails
Stop worrying about the Arabs’ condition

5 All the world’s doctors couldn’t cure the Arabs’ shame
The Arabs’ doctor’s at a loss, oh son of gallant men

Gone, ended is the Arabs’ national dream
Its sun has long set, Ibn Gallab

1 Le. from the Arabs’ disgrace and from Livni’s unrequited love.
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THE LOST RIGHT 161

10

Jerusalem doesn’t need your insults and curses
Or harshness toward our beloved’s existence?

Even if there were shame in loving Livni
Then I swear I'd still be drowning in it!

I'love her for the way she twists the moustaches
Of tribesmen’s sons with pure Arab roots?

If my luck ever brought me that girl of fair cheeks
Then for you I'd free the whole stolen land

All that, and I'm against extremism, terrorism
I've raised my voice against them—didn’t hide it in a sheepfold!*

In lines 12-18, Hajaya attacks the Gulf Arab states for their collaboration
with the US:

How often did we call on the Gulf Arabs’ help?
Even before the rape of Baghdad?®

When the Arabs brought Baghdad the Armies of Factions®
We told them, “Listen, folks, this is shameful!”

“existence” (kiyan) in reference to the “Zionist Entity” (al-kiyan as-sahyunt), a term many Arabs
use to refer to the state of Israel; see line 6 of “Occupy My Heart”.

Le. controls and humiliates Arabs, especially Gulf Arab rulers.

Le. like a cowardly sheep; many Arab leaders have refrained from condemning terrorism
outright.

Many Gulf Arab states are de facto neutral with respect to the Israeli-Palestinian conflict and
have had unofficial relationships with Israel for a long time. Hajaya cites the Qurlan’s surat
al-tawbah to explain the Gulf Arabs’ behavior, whom he regards as the “Bedouins” (a‘rab)
whom the Quran singles out for their unbelief: “The Bedouins (al-a‘rab) are stronger in dis-
belief and hypocrisy and more likely not to know the limits of what [laws] Allah has revealed
to His Messenger. And Allah is Knowing and Wise.” (9:97).

Le. the Us military and the Coalition forces; in reference to early Islamic history’s “Armies of
Factions” (juyush al-ahzab), the Arab tribes allied against the Muslims in the Battle of the
Trench in 627 CE.
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20

10
11

12

They claimed that a ruler there butchered his people
So the Hawza decreed, its preachers expounded”

And Bush occupied it, the Yellow-Canined Idiot®
And your Arabs all fled to hide in the hollows®

Collaborators whose clothes can’t cover their shamel©
Shame their people have to live with—that’s the real misfortune

Like ewes who've smelled the scent of wolves,
Every last one of them, old and young!

Every one of them doubtful and scared for his head
So they go dancing to the melodies of Bush!?

In lines 19-27, Hajaya laments the intractability of the Israeli-Palestinian
conflict and Arab inaction:

Sixty years’ worth of condemnation and speeches
But the wound still bleeds, the tears still pour

They said a solution would one day be reached
Sadat rode his mount all the way to Camp David

A hawzah is a seminary for Shiite Muslim clerics; the two most prominent seminaries are
found in Qum, Iran, and Najaf, Iraq; Gulf Arab preachers—both Sunni and Shiite—
advanced a Shiite-Sunni Gulf alliance against Saddam Hussein.

Le. one of Hajaya’s epithets for Bush, like Homer’s “swift-footed Achilles” or “giant-killer
Hermes.” Having yellow canines can indicate monstrosity and criminality; it can also indi-
cate age, wisdom and experience, as in line 34 of “Daughter of Tough Men".

Le. the Gulf Arabs whom Ibn Gallab apparently takes pride in cowered in their “statelets”
(dwelat) when Iraq was invaded.

See line 23 of “Camel Dung”.

Compare line 31 of “Camel Dung” for the “ewe” metaphor.

Le. they do whatever Bush tells them to do; see line 5 of “Oh Condoleezza Rice!” and line
32 of “Camel Dung”.
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14

15

16

17

18

There Egypt was isolated and made excuses!3
The Arabs’ Mother—her milk went bitter as a colocynth!4

Whoever counted on Oslo—his demands were dashed
Whoever counted on Bush now bemoans his lot

Our right is lost—we've even stopped demanding it
And talking a big game won't get our rights back

For that we'd need war horses, swords and camels
And knights as fierce as angry lions

Not satellite Tv, poetry and games
Not camel beauty pageants and races of failure!®

Not the sex on TV, seeping like poison into our blood
While the flame of Zion’s fire scorches Gaza

Our ages’ fortunes could reverse, Ibn Gallab'6
Our minarets could be destroyed and our crosses broken!”

In lines 28-31, Hajaya defends his writing sarcastic love poetry to Livni:

As long as this endures, as long as fortune’s a ferris wheel
As long as the shepherd’s allied with his dog and the wolf'®

Le. Sadat isolated Egypt by signing a peace treaty with Israel; he “made excuses” in order
to justify the treaty—that he had to do so for his people—and in so doing made the
Arabs’ position weak and divided; Hajaya believes that had the Arabs negotiated as one
bloc, they could have achieved a better, lasting peace with Israel.

A common epithet for Egypt is “Mother of the World” (Umm ad-Dunya); here Egypt is
“Mother of Arabism” (Umm al-Urabah) in reference to Gamal Abdel Nasser's Arab
nationalism. The colocynth (handal) is an edible desert plant with bitter fruit that has
remained a symbol of bitterness in Arabic poetry for 1500 years.

Le. for which the Gulf Arab states are well known; “races of failure” (sbag khébah) is a pun
on “horse races” (sbag khel).

A pun on Ibn Gallab’s name; the root ¢-/-b has to do with overturning or being upside
down.

Le. things could in fact be worse, and Arabs both Christian and Muslim could suffer more
under Israel.

Le. in order to attack the sheep, or the Arabs.
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30

19
20
21

22

As long as every thief plunders our riches
As long as bread’s an oppressed people’s only concern

What can this dirt poor poet do?'®
When past the red lines lie a raging fire20

What can I do besides flirt with those pretty eyelashes?
A fair maiden and the aura of Zabibah?!

In lines 32-33, Hajaya reaffirms his love of the Arabs and their national
dream while criticizing that dream’s insincere supporters:

Whoever says the homeland’s just a handful of dirt??
Throw some dirt in his face and forget him for all time

These days every liar goes flaunting his loyalty
And Palestine, our beloved land, is gone

Le. by insulting and condemning Israel.

Le. if he insulted certain Arab leaders too harshly, they could have him killed.

I.e. Condoleezza Rice, in reference to the black slave mother of ‘Antarah ibn Shaddad,
pre-Islamic Arab warrior-poet.

Le. the Arabs’ homeland.
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Stock Market of My Love

September 2008

Hajaya used the Shas party’s rejection of Livni as prime minister in order to
return to some of his favorite subjects: sarcastic love poetry, vitriol for the Gulf
Arabs, and longing and admiration for Saddam Hussein. He closes his politi-
cally controversial poem with praise for Jordan’s ruling family. Hajaya was truly
disappointed by Livni’s rejection as prime minister, as, in his words, she tends
toward peace and reconciliation with the Arabs. In the poem, he consoles her
for her loss, telling her that if she could not win the prime ministry, then she is
still the princess of his heart. This poem stands out among others of Hajaya’s
oeuvre for its use of many rare Bedouin words.

‘Stock Market of My Love’ is a poem addressed to Mrs. Tzipi Livni—
because I'm one of her loving admirers—after the extremist Shas party
refused her participation in forming a government.

In lines 1-8, Hajaya complains of his love and his lot and consoles Livni:

Woe is my heart, as if shredded by saws!
Woe is my eye, whose night is as its day!

After what happened, there raged in my heart storms
Whose dust covered all its sides

May God never reward Shas with good
May the Lord put out the fire of their best men!

An extremist group, they slaughter sparrows?
May God afflict them as much as He can

5  The fat-naped dolts refused Livni®
And didn't support her for prime minister

1 Le. may He destroy Shas’ smartest, strongest, most effective leaders.
Le. Palestinian children.

IS

3 To the Bedouin, a fat nape symbolizes stupidity.
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10

15

Livni, that’s just you're lot, your fate,
The will of God, the result of His decision

Bush, Condoleezzza and Shamir aren’t worthy of you*
Neither are Ahmadinejad and his followers

Neither are the islands Sanafir and
Tiran, and those ignorant of them®

In lines 9-19, Hajaya devotes himself entirely to praise of Livni’s beauty:

Of all the world’s beauties, you're my desire
As for my heart, you rule as its princess

Love is one thing, but my love for you is another:
It's occupied my heart and dwells fixed in its depths

Whenever I look down from the heights of hills
And see your cities’ lights blinking®

I say “Would that I had two wings to fly
And visit you, oh woman among women!”

The prettiest of all who wear a skirt,
Your love’s talons clutch my heart

At night, my beloved, my eyes find no sleep
For the burning of my heart’s blazing fire

I long for you like Arabs long for dinars
Lost in the financial crisis”

In Arabic the expression for “not to be worthy of” also means “could/should die/be sacrificed
in one’s stead”.

Sanafir and Tiran are islands in the Strait of Tiran; Israel captured the islands in 1967 and later
ceded them to Egypt, which later ceded them to Saudi Arabia; at the time of this poem’s
composition, Hajaya, along with many Arabs, believed that Israel still controlled the islands.
From the hills in the Hajaya tribe’s ancestral lands (dyar), one can see the lights of cities in
the West Bank and Israel.

The dinar is the Jordanian unit of currency; this line is in reference to the financial crisis of
2007-8.
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10

11

12

13

Stock market of my love, those losses aren’t worthy of you
Neither is our oil nor those who suck at its wells

You harvest the love of the Orient’s masses
And from here west, they sit you at the head of the table

You've a visage that banishes the gloom of the dark
And a smile that fills my heart with fervor

I feel my blood burning in my veins
When I think on your cheeks and their fairness

In lines 20-24, Hajaya praises Livni and insults the Gulf Arab rulers:

You who strike the heads of studrams, of watchmen?8
The likes of foxes who claim leopard status®

Who drink disgrace from the depths of its well
While Gaza’s suffered for years from the blockade

Who possess the filthiest properties of the pig!®
Among the nations they’re shame’s shining symbol

They abandoned Baghdad, those sons of ewes
Many of them even shared in its destruction!!

They abandoned Abu ‘Uday, those of black deeds!?
They shared in breaking the Sword of the Arabs!3

Studrams represent cowardice and baseness; this line is in reference to Gulf Arab rulers
who, according to Hajaya, resemble studrams in that they favor having sex to dealing with
their people’s concerns; they resemble watchmen in that they guard their nations’ lands
and resources for their masters in the West.

In Bedouin culture the fox represents cowardice and is a bad omen; the leopard repre-
sents bravery and ferocity.

The most prominent of which is their lack of protective jealousy (ghérah) for the lands
and resources of the Arab Nation.

Le. in letting the US use their land for military bases.

Lit. “of black dossiers,” in reference to intelligence agencies’ dossiers (dibarah pl. adabir)
that contain their lives’ grisly details.

L.e. Saddam Hussein.
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18

In lines 25-33, Hajaya praises Saddam Hussein, laments his loss, and
comforts Saddam’s daughter Raghad:

The lofty, the virtuous, who clashed with brave men!#
The shining star whose orbit they can’t reach

In treachery’s brook he waded upstream
From a young age did he walk in purity

And maintain his dignity when death bared its teeth
And thus lowered the curtain on a legend of manhood

With a lion’s stance, not shamed by fetters
He died with self-respect, worth and pride

May plenty of rain pour down on his grave
The grave of an esteemed, noble man

Oh God, knower of hidden designs
I hope he’s in Your gardens beneath which rivers flow!®

Oh Raghad, sister of fierce lions!'
Oh sister of free men who call for his blood-revenge!”

Saddam ranks first in the register of renown
He is, quite frankly, dignity’s very symbol

One day good news will come to you'$
Oh daughter of him who ruled Iraq with valor

Iran, Israel, the uUs.

A reference to a verse in the Qurian: “God has promised the believers, men and women,
gardens underneath which rivers flow...” (9:73).

Le. the eldest daughter of Saddam Hussein; “fierce lions” is in reference to her brothers
‘Uday, Qusay and Mustafa, who were killed fighting Us forces.

Le. sister to her brothers in “Arabism” (‘urabah) who call for her father’s blood-revenge.
Le. good news that Saddam’s blood-revenge has been taken and that Iraq has risen up to
resist the US occupation.
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35

19

In lines 34-35, Hajaya praises Jordan’s Hashemites and his life in Jordan:

I say this as a Jordanian in thought and expression
In the shadow of a falcon from the Hashemites’ aerie!?

In Jordan we're free men—he’s imposed on us no keen blade—
With safety, security, and no need to hide in burrows

Le. Abdullah 11; this “aerie” of the Hashemite “falcons” is high and lofty both in position
and in pedigree, as the Hashemites are direct descendants of the Prophet Muhammad.
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Obama’s Victory

November 2008

In this poem, written shortly after Obama'’s victory over John McCain in 2008,
Hajaya praises the American people before engaging in textbook Arab self-
criticism. The poem ends on a note of distraction and frustration; for Hajaya,
Obama’s victory exists as a foil to criticize the Arabs.

This poem [was written] after Mr. Obama won the American election,
won the presidency of the United States of America. I wrote it and, of
course, as they say, everything’s possible in America. The poem is origi-
nally intended for the Arabs.

In lines 1-7, Hajaya praises the United States and the American people:

The face of America’s changed today, Arabs!
Just look! You who've lost your reason!

There decisions are the public’s opinion
A great people that decides its own destiny

Fairness, impartiality, no fraud in it?
The greatest proof lies in the good news we saw today

The decision of a people governed by a constitution
For them the sun of justice shines full and round?

5  Theson of an immigrant who ascended like a falcon
In the White House his bed’s been made ready

Obama deserves to lead brave men
To lead a nation worthy in all respects

1 In Arabic the words for sight (basar) and insight (and thus reason, basirah) are related.

2 Le. no fraud in the electoral system.

3 Hajaya adds that the light of the “sun of justice” in other countries is split into weak rays of
light.
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OBAMA’S VICTORY 181

10

0~ oG A

A people Lincoln led down the path of change
And today Obama leads the march

In lines 8-13, Hajaya criticizes the Arabs:

A people given to producing great men*
While we produce Susu, Elissa, and Samira®

We produce dance, poetry, and music
A big show of fornication on the TV screens

Competitions of poetry and praise
Every country with camel beauty pageants

Our oil’s in the hands of a clique of mukhtars®
Each one of whom'’s become the ruler of a tribe

In the stock market hundreds of our billions—gone!”
Forbidden profit, and may God speed its demise

The loot’s all gone, in the pockets of middlemen
And there’s our rich man, sitting in his lawn chair®

Hajaya means specifically scientists and military leaders.

Arabic pop singers.

Le. village chiefs or mayors; Hajaya means the Gulf Arabs.

Actually millions, Hajaya says, but “billions” (malayir) better fits the rhyme scheme.
As opposed to a nice chair; this line is in the spirit of “Oh how the mighty are fallen!”
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Our Jordan
May 25, 2011

Hajaya’s magnum opus, this 253-line poem is a response to the “unfair ques-
tion” (sual jayir) posed to many Jordanians: “What s Jordan?” In this poem
Hajaya depicts Jordan as the “oasis of free Arabs” (wahat ahrar al-‘uribah), as
the “pure homeland of security” (dirat al-amn al-‘adhiyyah), and as a fertile
land whose national unity is a tapestry (nasi) of loyalty and whose essential
foundation is as an idea, not a tribe. Hajaya also draws a parallel between the
Hashemites who rule the state of Jordan and their noble ancestor, the Prophet
Muhammad, whose supporters and followers conquered the land of Jordan
1400 years ago and whom Hajaya regards as the legitimate leaders of the Arab
Nation (al-ummah al-‘arabiyyah). This poem, then, is a nationalistic love poem
(ghazalwatani), a history lesson and revision of history, a pledge of allegiance,
a call for national unity, a warning against letting the Arab Spring into Jordan,
and a threat to Jordan’s enemies within and without. Most of all, it is a docu-
ment that affirms Jordan’s existence as aland with a people, a history, a culture,
and standing as a nation among nations.

“Our Jordan” is also the product of close cooperation between Hajaya and
Prince Ghazi ibn Muhammad, who provided Hajaya with many of the facts
cited below. Hajaya performed the first version of this poem before King Abdul-
lah 11 on Jordan’s 65th Independence Day celebration on May 25, 2011 and, out
of breath 130 lines into the poem, famously asked the king for a cup of water.
This poem is now taught at the University of Jordan. The footnotes below are
supplemented by those compiled by Dr. Hasan al-Saqqaf, which appear in the
version Hajaya revised in 2014.

In lines 1-10, Hajaya calls on God’s help in composing the poem:

I begin with the best name that one can—
The name of God, and may He hear my prayer

Oh Lord, I've begun the poem in Your name
So guide me in my speech and writing

For the path of poetry is not safe
But dangerous and thorny for those who tread it



184

ESPT IR
:‘3.‘/@}?-’5*‘]‘3\13
4 o g el

25 Al iy ol
wlo 2 colo J 85

G gl W e
4 adl glas ouad)

L}NQ:L)&M‘\)
e Oleeal| €

L R el
Q&QLASJJ& Je-1s
4:"»-;);;\1\ L?)i:;’j
wladl s O b A
&> e 3 Il by
Vi 4l St
EJLé;-) é)bd))y\}b

dlgpacy py oo 9de

E.))i

10



OUR JORDAN 185
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A verse from the Qur’an scared me into
Hating poetry for fear of punishment!

But in the chapter “The Poets” you sent down a verse
And put down an example to emulate?

Inspire me with virtue as I write my poetry,
With striking words that clear the fog

Deliver me from the deviators and lead me
To a path lit by the lamps of right guidance

Guide me and lead me, for 'm
As a thirsty man following a mirage?

Open this humble servant’s heart, oh God
And untie the twisted tongue he speaks with

I hope I can give Jordan its due
With sung poetry to enchant the people*

In lines 11-29, Hajaya speaks of his love for Jordan:

To whoever asks me about my country
That’s an unfair question but here’s the answer:?

Jordan is all history and civilization
With roots of power and branches of fame

“And the poets—the perverse follow them; hast thou not seen how they wander in every valley

and how they say that which they do not?” (26:224-226); this verse is in reference to Hajaya’s
temporary abandoning writing poetry in 1991.

“Save those [poets] that believe, and do righteous deeds, and remember God oft, and help
themselves after being wronged; and those who do wrong shall surely know by what overturn-
ing they will be overturned” (26:227).

Le. without God’s help, Hajaya is lost.

Le.sung as a hida, or the type of singing characteristic of Bedouin raiders used to spur on their
camels during long rides.

In reference to the question posed to many Jordanians—*“What is Jordan?"—with the subtext
that the country of Jordan is a synthetic modern invention devoid of history or culture.
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My poetry on Jordan comes from so much love
From my heart, inflamed with its love

The feelings of a poet who loves his country, and
How many lovers are so pained by their love?

Jordan’s my mother, my father, my tribe
My blood, my bone, my relations

I'm enthralled in my love of Jordan
With a passion that flows through my veins

I dream of Jordan when I live within her borders
And abroad I wish I could take her with me

The scent of artemisia and achillea in the air®
Thrills my heart every time the wind blows

When the oleander blossoms appear
My worries and sorrows disappear?

When her anemones bloom in April
They remind me of the blood of the Prophet’s Companions®

I cherish her mountains and her plains,
Her birds and her wolves

6 Artemisia, or wormwood (shih; artemisia arborescens), is an herb known for its medicinal
properties and sweet smell; long ago it was used by the Bedouin to treat wounds; it is still used
to flavor tea, and it grows in abundance in the hills of Jbal, where Hajaya grew up. Achillea
(gesum; MsA gaysum), is a plant known for its bitter taste and is used to flavor tea and as a
medicine for indigestion and stomach pains.

Oleander (difla) grows in abundance in Wadi al-Hisa, where Hajaya spent much of his
childhood.

The poppy anemone (dahniin; also known as shaqa’iq al-nu‘man), whose red petals are associ-
ated in Arab culture with the blood of the pre-Islamic Arabian king al-Nu‘man 111 ibn al-
Mundhir; here they remind Hajaya of the blood of the Prophet Muhammad’s companions
spilled while conquering Jordan from the Byzantines.
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10

11

From Durra to Ramtha I see her
As a bride dressed in gorgeous robes®

My love for her knows know bounds
And exceeds the most ardent lovers’ longing

In Jordan I live free and proud
And hope for nothing save God and His reward

Because she’s my homeland and her people are my pride,
Because she’s a shield of strength protecting us!©

In Jordan we have the best of leaders!!
Brave leaders, very models of devotion

Lions of the Hashemite line
They are history, and every reader of history knows this

Dear God, keep me here forever
For my heart won't endure its separation

Dear God, may I one day die here
A martyr whose body embraces her land

In lines 30-34, Hajaya reviews Jordan’s geological characteristics:

A land that sprouts goodness and nobility
Home to a strong, brave, manly people

Surrounded by three continents,
She’s as their heart with God watching over her

Al-Durrah is the southernmost city in Jordan; al-Ramtha is the northernmost.

189

Le. Jordan protects those who seek her protection, especially refugees from Palestine, Iraq

and Syria.

Lit. “masters” (sadah sing. sayyid), a term Jordanians use to refer to their Hashemite rulers.
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12

13
14
15

16

17

18

A land blessed by the Creator!?
Who created here three types of soil'3

Surrounded by three types of desert!#
Yet Jordan’s as a meadow in her fertility'®

The lowest point on the earth is found
At the Dead Sea, of melted salts'6

In lines 35-40, Hajaya reviews the ancient civilizations that settled in
Jordan:

The oldest village in the world was built
In ‘Ayn Ghazal and in her gorges!”

So rich in ancient civilizations
The Canaanites built their houses here

The Assyrians too were here for a time
But that time was short; they were soon overthrown

And also the ancient Sumerians
It’s said that they passed through here

Here the Amorites took their turn
And King Sihon’s rule stretched south to the Mujib!®

In reference to the Qur’an, which mentions the whole Levant as blessed: “O my people,
enter the Holy Land which God has prescribed for you, and turn not back in your traces,
to turn about losers” (5:21); “Glory be to Him, who carried His servant by night from the
Holy Mosque to the Further Mosque the precincts of which We have blessed, that We
might show him some of Our signs. He is the All-hearing, the All-seeing” (17:1).

Le. terra rosa (It. “red soil”), steppe, and sandy soil.

Le. the Sinai Desert, the Syrian Desert, and the Arabian Desert.

In reference to both geography and geopolitics, in that Jordan is an oasis of peace and
plenty compared to many of her neighbors.

Le. Dead Sea salts contain many natural resources, such as potash, magnesium, and phos-
phate.

‘Ayn Ghazal is one of the oldest Neolithic farming villages discovered in the Near East and
dates from the eighth millennium BCE. It is now located off the main road between the
capital Amman and the city of Zarqa.

Le. Wadi Mujib, the ancient border between the Amorites and the Moabites.
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19

20
21

22

Jordan was then known as Ammon and Moab,
Hauran and Edom, in the Bible

In lines 41-49, Hajaya recounts the prophets who passed through Jordan:

In every age the prophets
Visited her and traversed her wastes

Abraham came from the Land of Sumer
And quenched his thirst on the Jordan’s waters

Shu‘ayb was Jordanian, and Elijah was too!®
And here lived Lot, whom our Lord saved

Moses died in Jordan’s hills
And rests forever on Mount Nebo

And Moses’ brother Aaron—his tomb
Lies in Jordan’s soil, in its high hills2°

John the Baptist lived in Jordan for a time
And Jesus here preached the gospel in his youth

Before his mission he was baptized in its river
In pure water, sweet to drink

And here lies the oldest church in its time
A tall building in the land of Jerusalem?!

The Seven Sleepers lived in Jordan
And that cave—we repaired its ruins??

In Islamic tradition, Shu‘ayb was a prophet sent to the Midianites and renowned for his
eloquence; the tombs of both Elijah and Shu‘ayb are located in Jordan.

The tomb of Aaron lies atop Jabal Hartan (“Aaron’s Mountain”) in southern Jordan.

Le. the Centacle, where the Last Supper took place.

According to Islamic tradition, the Seven Sleepers were a group of youths who fell asleep
in a cave during a time of religious persecution and woke up centuries later; the ruins of
the cave—alleged to be near the village of Rajib, south of Amman—have been cleared up,
and the area is now home to a mosque.
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23

24

25

26

In lines 50-58, Hajaya recalls the Prophet Muhammad's sojourn in
Jordan:

And our master Muhammad, before his prophecy,
On his feet tread our lands

He sat in the shade of one of her trees??
And when he set out again the clouds sheltered him?*

On the Night Journey to the blessed al-Agsa
He traveled by night through Jordan’s sky

A prophet sent by the Lord of Creation
To undertake the noblest calling

Kind, principed, and noble
With lofty morals, in the Perfect Book?®

Reliable, inspired, free and generous
In his lineage a noble Hashemite

May God bless and save our guide
As many times as pious tongues recall him

May God bless his family and his companions
As many times as people have walked around the Kaaba

He recalled Amman in the beginning
Of his description of the Pond of Abundance?26

In Islamic tradition, Muhammad sat under a “blessed tree” on a business trip with his
uncle from Mecca to Damascus. The tree is located in the region of al-Bgé‘awiyyah or
al-Safaw1 on the road between al-Mafrag and al-Rwéshid.

In Islamic tradition, a cloud followed Muhammad and his uncle on the same trip, provid-
ing them with shade for the rest of their journey.

In reference to the verse in the Qur’an in which God praises Muhammad’s moral charac-
ters: “surely thou art upon a mighty morality” (68:4).

In reference to the “Pond of Abundance” (hawd al-kawthar) mentioned by the Prophet
Muhammad that stretched from Aden to Amman of the Balqa’.
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27

28
29

30
31

32

In lines 59-73, Hajaya recounts the Islamic conquest of Jordan:

And in Karak, Mu’tah’s soil bore witness as
The blood of the Companions perfumed its ground??

Zayd carried Muhammad’s banner?®
Fought to the death and strove for martyrdom

A martyr exalted by the Lord of Creation
And Ja‘far’s blood adorned the ground like henna?®

He advanced carrying the banner and his sword
Like a harvester through a field of fresh crops

He cried out as death approached
“How wonderful heaven is! And how close!”

The commander ‘Abdullah ibn Rawahah30
Joined the fray and drank from death’s basin

He followed Zayd and Ja‘far in his journey
The best guided of raiders who passed and raided?!

Students of self-sacrifice from the inner circle of
Muhammad, their teacher, whose example they followed

In Jordan’s Yarmouk battles raged32
And purified her precious ground

Le. at the Battle of Mu’tah in 629 CE in modern Jordan’s Karak province. The Muslims
were heavily outnumbered but defeated by the Byzantines.

Zayd ibn Harithah, a companion of the Prophet and military commander.

Ja‘far ibn Abi Talib, companion of the Prophet and second-in-command at the Battle of
Mu’tah, said to have been stabbed ninety times during the battle.

Companion of the Prophet and third-in-command at Mu’tah.

This line quotes a line of poetry ‘Abdullah ibn Rawahah said shortly before he died: “So
that they say when they pass by my grave / God bless him who raided with right guidance
in the path of God".

The Battle of Yarmouk took place in 636 CE and sealed the Muslim Arab conquest of the
Levant.
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33

34

35
36

37
38
39

40

Legions led by the wise Khalid33
Who shook the Roman state and took it

Brave Arab leaders from all four corners
Feared not the breakers of death’s seas

They brought to Jordan the light of Islam
And above them fluttered the Banner of the Eagle3+

Torches of light in the gloom of the dark
They built the Arabs’ glory and raised its domes3?

Heraclius fled with his tail between his legs3¢
And old Vahan was struck dumb37

In Jordan are buried thousands of Companions
Whose graves exude the fragrance of musk3®

In lines 74-79, Hajaya reviews the dynasties and kingdoms that have
ruled Jordan:

Here once ruled the Umayyad caliphs
Their castles attest to their happy old days3°

The Abbasid caliphs ruled here too
The key to their success lay in the land of Humayma#*°

Khalid ibn al-Walid, companion of the Prophet and extremely successful military com-
mander under Muhammad and the Rashidun caliphs.

Le. one of the standards used by Muhammad and the early caliphs, also known as
Muhammad’s Banner and the Black Standard.

Le. they gave the Arabs standing among the nations.

Byzantine emperor from 610 to 641 CE who lost the Levant and Egypt to the conquering
Muslim Arabs.

Supreme Byzantine commander in the Battle of Yarmouk.

In Islamic tradition, the bodies of martyrs are said not to rot.

The Umayyad caliphs built a series of castles (al-Mshatta, al-Mwaggar, al-Tabah,
al-Hallabat, and ‘Amrah) in the Jordanian desert for rest and for hunting.

An ancient Edomite, Nabataean, and later Roman village in southern Jordan where the
Abbasids plotted their takeover of the Umayyad caliphate.
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41
42
43

44

45

The Ayyubids reigned in Jordan and were for her*!
Masters during the time they spent here

The bold Mamluks also were here*2

Lions of war when it broke out

The Ottomans too ruled Jordan for centuries
We tasted the torment of their cruel tyranny

Until a bold, seasoned warrior rose up
Husayn ibn ‘Ali, of honor and dignity

In lines 80-13, Hajaya reviews Jordan’s Hashemite rulers:

He fired the Revolt’s first shot in Mecca*3
Where there arose cries of “God is great!”

With him went the Arabs’ free noble men
He sent troops and riders to liberate Jordan

The Great Revolt’s lions and soldiers
Intrepid, they trampled the hills of danger

They led it to the heights—fearless,
Intrepid, noble and bountiful, and lions in war

The Arabs’ brave leaders from Hashem’s line44
Torches of truth guiding our way

They drove away from Jordan the State of Oppression*?
Determined to expel the Turks’ tyranny

The Ayyubids were a Muslim dynasty led by Saladin that ruled much of the Middle East
during the 12th and 13th centuries CE.

The Mamluks were a dynasty descended from slaves that overthrew the Ayyubids.

Le. the Great Arab Revolt, begun on June 10, 1916 with a shot fired by Husayn ibn ‘Ali.
Jordan’s ruling Hashemite family is descended from Hashim ibn ‘Abd Manaf, great-grand-
father of the Prophet Muhammad.

The Ottoman Empire.
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47
48
49

50

51

52
53
54

They laid Jordan’s foundations and built her up
To a kingdom in the Arabs’ camp?®

Four kings here reigned in succession
Majestic kings who founded a glory and exalted Jordan

Our founding father Abdullah*”
Whose service to the Nation consumed his life48

A martyr of al-Agsa and its ground*®
The departed whose death so pained Jordan

After him a gallant man of virtue led her
Who wrote the constitution and raised its discourses°

Talal al-‘abdali, ra7 al-hadla!™
Oh Lord, reward him well

In his young years Husayn took charge52
In a raging sea whose surging only increased5?

He bore Jordan’s burdens, affirmed her existence,
Established her, developed her, brought her the good*

The Emirate of Transjordan was created as a British mandate in 1921; Jordan achieved full
independence from the British on May 25, 1946.

Abdullah 1, first king of Jordan who ruled from 1921 to 1951.

Le. the Arab Nation, not just the state of Jordan, Hajaya adds.

Abdullah 1 was assassinated in Jerusalem’s al-Agsa mosque in 1951 by a Palestinian while
on a peacemaking visit to Reuven Shiloah, head of the Mossad.

King Talal ruled Jordan for a little over a year from 1951-1952 and was forced to abdicate for
mental health reasons; by “raised its discourse,” Hajaya means that under Talal the consti-
tution was written and many freedoms were guaranteed.

The battle cry (nakhwah) of the Hashemite clan of ‘Awn, from which Jordan’s ruling fam-
ily descends, is ra7 al-hadla ‘abdali, inverted here for the meter.

King Husayn ibn Talal became king of Jordan at the age of 18.

Le. the Middle East.

E.g. he eradicated malaria and tuberculosis.
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55

56

57

58

59

60

That Hashemite falcon Arabized her army>®
As colonization under the Mandate came to an end>®

A king whose rank the whole world knows
When he died, his absence shook the world5?

For the Nation his loss was a disaster
Lines of poetry can’t do him justice

But he passed her off to him who preserved the trust,
To a leader who led her onward and upward

To Abdullah 11, her trusty support
He raised her standing and exalted her more

Husayn’s scion in flesh and blood>8
Beloved of his people, ever content with him

A wise decision-maker of laudable qualities
But a surging sea when he’s upset

He's made her an oasis of free Arab men>®
And has led Jordan’s march to reform®°

He defends her borders from every zealot
With a sharp sword whose hilt he holds

King Husayn Arabized the Jordanian army in 1956 by firing the British general John Bagot
Glubb (Glubb Pasha) and appointing Radi ‘Inab as head of the army.

The British Mandate in Jordan came to an end in 1946.

The world was indeed shaken after King Husayn died, Hajaya adds; he also added that
King Husayn himself predicted shortly before his death that if the world (and the Middle
East) continued the way it was going, there would be many wars and much destruction.
The forty-third in a line of direct descent from the Prophet Muhammad. Born in Amman
on January 30, 1962, the eldest son of King Husayn. He took power on February 7, 1999.
Especially refugees from surrounding Arab countries who refused to endure oppression
and tyranny in their home countries.

In reference to the reforms in the constitution, the judiciary, and the electoral process
that Abdullah 11 initiated.
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61

62

63

64

The homeland’s shield is a stocked, trained army
Whose bayonets stab their enemies’ livers

Her soldiers are precious Jordan’s walls
Whenever the leaders call for war

They're her sons, her fences, her power
Who'd sacrifice their lives for her on the day of battle

Swords of truth in brave men’s hands,
Sharp and keen, that cut her enemies’ necks

Jerusalem’s soil will attest to the gallant lads
Who died for her—the flower of Jordan’s youth®!

There was a day in the land of Karamah when®2
We poured down pain on our enemies

And in the Golan Heights, on Arab land,
Our army advanced like wolves®3

With security vigilant each and every night
Casting its gaze on frivolous folk6+

In the Middle East, Jordan stands out
And in the world, she commands respect and mention

Two of Hajaya's close relatives died defending Jerusalem: his cousin Sanad Nasir al-Hgésh,
and Id Kayid al-Hajaya; Jordan fought Israel in 1948, 1956, 1966, 1967, 1968, and 1973.

Pun on the word “dignity” (karamah) and the village, al-Karamah, where the Battle of
Karamah took place on March 21,1968 between Israel and the PLO, whom the Jordanians
supported. Both sides claimed victory.

In reference to Jordan’s nominal participation in the 1973 Yom Kippur War. Although it is
widely accepted in historical scholarship that Jordan’s participation in the war was a sym-
bolic gesture to save face among the Arab nations—indeed, King Husayn flew to Tel Aviv
to warn Golda Meir about the Egyptians’ and the Syrians’ imminent attack—many Jorda-
nians consider Jordan’s participation real and refuse to believe the scholarship. See Sini-
ver ed. (2013), Shlaim (1988), and Rabinovich (2004). Hajaya’s brother-in-law Muhammad
Thani al-Hayaysah al-Hamadat, who commanded a Jordanian tank in the Golan, is one
such skeptic.

“Frivolous Folk” (ahl al-‘abth), or people who intend to harm Jordan's safety and security.
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66
67
68

Abdullah 11 entrusted his throne to a son%3
The people’s hearts have responded with “Welcome!”

Husayn ibn ‘Abdullah, a lion cub,
Reflecting the best of the Hashemites’ nobility

In lines 114-152, Hajaya reviews Jordan’s geography and history:

Today Jordan’s universities” halls now number
Thirty—TI looked it up!

She boasts twelve governorates:
The jewels in the crown of strength, so celebrated

In the south lies our smiling port®¢
Our mermaid dressed in silk brocade®?

Her tribes, indeed, the best of tribes!
When the rope of affairs becomes tense

On the edges of our dear desert lies
The town of Ma‘an, powerful and generous

Her tribes tower above in the heights
“Men of Jarda” when folks call on them®®

There lies Petra, wondrous in her time,
That still remains full of wonder

And if you went west to Tafilah
There lofty pride resides in her hills

Lit. entrusted the “protection of the covenant” (wilayat al-‘ahd).

Le. an epithet of Jordan’s southern port city of al-Aqabah.

“Silk brocade” (sindis), or “sarcenet,” worn by heaven’s dwellers in Islam.

The “war cry” (nakhwah) of Ma‘an’s tribes is “ahl al-jarda!” “Jarda” was the name of a bri-
gade (liwa’) sent to fight the Ottomans in the Great Arab Revolt.
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70

71
72

Her tribes have high principles
And deeds that attain the height of peaks

There’s the final resting place of al-Harith al-Azdi1%°
And her farthest border is Wadi al-Hisa

To its north in Karak there looms a castle
History witnesses her toughness

Her tribes’ renown is as fixed, as recorded
As a title deed in the pages of history

Saladin freed her with his sword
And Nur ad-Din before him ruled there?®

To the north lies Madaba, land of brotherhood”
And Wadi al-Walah, gushing pure, clear water

Home to noble, generous tribes and clans
If ever the homeland called on them

Her churches are lights towering above
Her mosques are illumined lamps

Amman’s nothing but a modern-day Yathrib7?
Who greets with welcome all who emigrate there

Her tribes are the noblest of the noble
The homeland’s protection, her ammunition abounding

Al-Harith ibn ‘Amir al-Azdi, a companion of the Prophet who was killed on a proselytiz-
ing mission to the king of Busra by Sharhabil ibn ‘Amr al-Ghassan; his death precipitated
the Battle of Mu’tah.

Saladin captured the Karak Castle in 1188; Nur al-Din al-Zengi, of the Turkish Zengid
dynasty, ruled Syria for the Seljuks from 1146 to 1174.

Muslims and Christians live together in peace in Madaba.

Pre-Islamic name for the city of Medina located in modern-day Saudi Arabia’s Hijaz; Yath-
rib was a place of refuge for the early Muslims just as Amman has become a place of ref-
uge for displaced Palestinians, Iraqis, and Syrians.
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73

74

75

76
77

In the shadow of the gallant Hashemites,
Her door’s open to the world’s free men

To the west lies the pure land of al-Salt
Land of plenty where learning flourished”®

Her tribes’ borderlands are impregnable
With good lineage, unblemished by shame

Wadi Shu‘ayb flows forth from her hills
The most eloquent preacher from among the prophets

And dear ‘Ajlun, whenever she’s mentioned,
May rain water her whole expanse?

Her tribes possess strength, pride and honor
In the pages of history

Elijah’s tomb is built on her ground
For another name she’s known by is Gilead”®

The ruins of Jarash attest to a past,
An evident, ancient, deep-rooted past

In days of distress her tribes emerge
If a misguided man’s mind led him astray?®

Hud ibn Shalikh has a resting-place”
In one of the domes on her hills

The village of al-Salt is home to the first public high school in Jordan and was a center of
Islamic learning in the nineteenth century.

A province with a capital city of the same name located in northern Jordan and sur-
rounded by hills forested with olive and oak trees.

The Amorite name for the modern-day land of ‘Ajlun, which means “toughness and
roughness” (salabah wa-khushunah).

Le. if someone tried to bring the Arab Spring to Jordan, in Hajaya’s words.

Islamic prophet.
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79

There lies Zarqa’, one of our most beautiful cities,
With a river who pours forth clean and pure

With noble intentions, her tribes
Guard her borders on the day of battle

She was a path for hajj caravans
Shabib at-Tubba‘ built his castle there”™

Mafraq lies on the Road of Dignity,”®
And how many travelers mentioned it!

Her tribes do generous deeds
Brave as lions when war breaks out

Called Faddayn in days of yore
A Bedouin beauty, wearing her headband

And if you went north toward Irbid
A country whose greenery gladdens the eye

Her tribesmen have pure hearts
Men of the homeland, endowed with devotion

The tomb of the honored King David
Lies, beautiful, on one of her hills

Ramtha lies on the northern border
Roots of strength grow in her ground

215

Shabib al-Tubba‘ al-Hamiri was a Yemeni prince who fought Bani Hilal and “governed

major parts of Jordan including Ma‘an in the 10th century AD on behalf of the Ikhshidid

dynasty in Egypt.” (Abudanh, Settlement Patterns and Military Organization in the region

of Udhruh (southern Jordan) in the Roman and Byzantine Periods, 235).

In reference to Khatt al-Karamah (“The Road of Dignity”), the name of the road that runs

from Amman to Baghdad.
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160

8o

81

Her tribes are clever, strong in hardship
Her borders’ fences, her refugees’ shields

In lines 153-180, Hajaya reviews the many tribes and ethinc groups that
live in Jordan:

In Jordan there are mighty tribes
The homeland’s fences on the day of sacrifice

The Hwétat—what a noble tribe!
If the fire of war broke out and spread

The Ahyawat, noble knights
Whose parlors are founts of generosity

The Sa‘idiyyin of strength and pride
With an esteemed place in our hearts

The Na‘@emat—what a noble tribe!
Of noble deeds, who're due thanks and praise

They live next to my tribe the Hajaya
Lions! In whom all take pride8°

And we live next to Bani ‘Atiyyah
Who indeed have a place of renown

After their borders live Red-Eyed Men®!
Lions of war and branches of nobility

And the Salaytah, with a definite renown,
Fierce in battle in the days of war

The battle cry (nakhwah) of the Hajaya tribe is “lions” (dayaghim) in reference to an
alleged ancestor of the Hajayas’ named Daygham; this is also the battle cry of the ‘Abdah
sub-tribe of the Shammar tribe, from whom the Hajaya tribe claims descent. Often every
clan within the tribe has its own battle-cry, taken from the name of a prized horse, camel,
mountian, female relative, or male ancestor.

“Red-eyed men” (humr al-nawadir) is the epithet applied to the Bani Sakhr tribe for their
bravery and intensity.
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170

82

83
84
85
86
87

The Sirhan, people of Bweda,8?
All respect their horses’ breast collars

Bani Khalid have such noble qualities
The qualities of lions prowling a forest

The Isa tribe, the best of names,33
From good Tayy stock with roots in Qahtan8*

And the Mountain People, good, noble men83
Guarding the borders from who'd creep across them

The Sardiyyah repel enemies
A lion’s den for whoever came seeking their protection

Bani Hasan, a tribe of strong men
Who protect the homeland if evil struck

Bani ‘Abbad—praise the best of tribes!
Whose spears stabs the enemies’ chests

“Lads of the Morning”—good, noble men3¢
Sharp swords on the day of battle

The ‘Adwan, they clash with the enemy
“Men of Dabta” firm and intense8?

There’s a tribe of noble, generous deeds
The Da‘aja, whose name we take pride in

The battle cry of the Sirhan tribe is Bweda, in reference to the name of a famous she-
camel of theirs.

‘Isa means “Jesus’.

Tayy and Qahtan are large Arabian tribes.

A group of tribes in northern Jordan along with border with Syria.

“Lads of the Morning” (sibyan al-sabah) is the battle cry of the ‘Ajarmah tribe.

“Men of Dabta” (hal dabta) is the battle cry of the ‘Adwan tribe.
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175

180

88
89

90
91
92

Bani Wayil of pure Arab roots88
Their deeds cause for pride we recount

And Shammar—such winners of fame!—Shammar!
Men whose deeds are well considered, renowned

The Balga’s tribes are loyal to the Compact®?
Quick to respond when called on for help

And the “Siyyah” from Hamidah’s tribe°
Keen swords whose blows bring ruin

The Bedouin from Beersheba, good, noble tribes!
Who've seen both easy and difficult days

Bani Ma‘raf, good noble tribes!!
Pure, complete Arabs whose ancestry’s known

The noble Chechens and Circassians
Protecting shields in days of war

The Valley People, oh valley of love
With white hearts full of purity®2

One thousand times’ respect and welcome to all the tribes
In every country where God’s creatures walk

In lines 181-191, Hajaya writes of Jordan’s national unity and its accep-
tance of the Palestinians into the national fabric:

As for those who reject and disavow Jordan,
Today we consider you as small as a fly

Bani Wayil are from ‘Anazah, a large Arabian tribe.

Le. the Hashemite Compact (al-‘ahd al-hashimi) between native Jordanian tribes and the
Hashemite rulers, who came from the Hijaz and were appointed by the British to rule
Jordan.

“Siyyah” is the battle cry of the Bani Hamidah.

The Druze tribes that live in al-Azraq, al-Zarqa, and Amman.

Le. in contrast to their dark skin; ahl al-ghor, or the ghawarnah, are the descendants of
African slaves.
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93
94

Our Jordan’s a homeland for every sect and creed
We live as brothers, as a free folk, all equal

And whoever loves us is one of us, and for him
We're his help when he’s struck by oppression

In times of distress we're the champions
Of a people expelled from and robbed of their homeland®3

Our aim is one, our heart is one, and
Jordan’s our home and we're its people, its owners

The refugee camp has become a part of us
We're one woven fabric, whose colors resemble each other

From al-Bag‘ah to the smallest of camps,
Our blood has mingled in affection and kinship

From al-Mufti to beloved Zarqa
To al-Wahadat, we're all uncles and cousins®*

A tightly-woven fabric with love and dignity,
We're all content with the Hashemite throne

We're six million and then some
Strengthened by her people’s coherence

For Jordan’s an idea, not a tribe, and
All kinds of origins can be found here

Le. the Palestinians.
In reference to the national unity that has been established between East Bank Jordani-
ans and Jordanians of Palestinian descent through intermarriage.
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95

96

97

98

In lines 192-199, Hajaya warns those who would make Jordan an alterna-
tive homeland for the Palestinians:

As our convoys head for the heights
And we hear behind them the barking of dogs®®

Whoever dreams she’ll become the alternative
To a land stolen and seized by force®®

He’s wrongly mistaken, resolute in his error,
Not aware of the consequences of his words

Before Jordan there blazes a fire, and
Sharp swords guard her—I'm not joking around

For she’s an oasis for free Arab folk
A shelter for those who've suffered oppression

The day of Karamah was a lesson
For those who tried to tread our precious ground®”

For our homeland we'll sacrifice everything precious to us
We'll break the teeth of our lords’ enemies?®

Le. those who slander the Hashemites, Jordan, and the Jordanian people; this line is in
reference to the Arabic proverb “The caravan marches on and the dogs bark [behind it]”
(al-gafilah tasir wa-l-kilab tanbah), used to express slanderers’ pettiness, weakness, and
inability to harm what's important.

In reference to the idea that Jordan has become or should become an alternative home-
land for the Palestinian people.

Le. the Battle of Karamah on March 21,1968 was a “lesson” (dars) to Israel. Israel launched
an operation to destroy the pLo and Fatah camp near the Jordanian town of Karamah,
from which Palestinian guerrillas were launching attacks into Israel. Though the battle
was a tactical victory for the Israelis—they destroyed the camps, captured 141 PLO mem-
bers, and suffered just 30 casualties compared to the Jordanians (40-84?) and Palestinians
(156)—the PLO claimed victory. Many Jordanians believe that Israel’s given reason of dis-
mantling the PLO camp was just a pretext for the ulterior Israeli motive of capturing the
Balga Governorate because of its strategic elevation in order to annex it.

Le. the Jordanians will break the power of the Hashemites’ enemies.
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Our unity is a hallowed line
And we'll cut the feet off of whoever tries to cross it

In lines 200-214, Hajaya recounts the horrors brought by the Arab Spring:

200 To you who falsely demand reform,
Deceived by a new-fangled spring??

A spring of evil that didn’t pass through our country
By God'’s grace we've averted its hardships

A Black Spring bringing raging winds
With hellish rain that burns one’s skin

A spring controlled by external minds
And hands that do their dirty work!0?

How many countries were burned by its fire
Because their rulers are no more than a gang?

205 How many nations have dissolved into sects
Because of a ruler who's made his people suffer?

How many achievements of peoples have been lost
In whose ruins and wastes owls now hoot and cry?

Massacres that have shaken the whole world
Slaughter that gangs are so proud of committing

Wounds of sadness have heavied our hearts in this
Spring that’s all death and destruction

99  Le.the Arab Spring.
100 Inreference to the conspiracy theory that the Arab Spring was manufactured by foreign
enemies of the Arab Nation.
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How many widows lament their grief?
How many mothers lament their loss?

210 How many children on miserable nights cry out
From what happened to their mothers and fathers?

Entire peoples dispersed east and west in flight,
Families’ honor distroyed, women and girls raped

The absence of safety and law has fixed
Foundations of evil that all look alike!0!

How many gangs arose in the name of religion,
All of whom take pride in the evil they’ve brought?

A Black Spring of blood and body parts
May God punish whoever sent forth its riders

In lines 215-234, Hajaya speaks of Jordan’s green Spring:

215 Jordan’s spring has been green, not stained
By the color of blood, which covered the others

A Hashemite Spring, a Jordanian Spring
A people that used reason in its discourse!02

A leader who started on reform voluntarily'©3
Well before the Spring came and brought what it brought

With amendments to the constitution
And tangible reforms did he begin

101 Le. terrorist groups; “foundations of evil” (gawa‘id sharr) is a play on the word for “founda-
tion” or “base” (ga‘idah), as in al-Qaeda; for similar word play see line 19 of “Child Killer”.

102 Le.inits discourse when addressing the Jordanian government about reform.

103  Le. King Abdullah 11 began serious reform at the beginning of his reign in 1999 with no
pressure from an Arab Spring.
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104
105
106

A distinguished election law
And an independent judiciary

We can never, not ever, betray our homeland
We'll wait patiently even if we have to eat dirt

For it’s the pure, good land of safety
When a refugee’s home country oppresses him

We live as free folk in our homeland’s oasis
Here we don't fear state security or surveillance

Whoever intends it any evil
Will find his punishment in the rule of law

May he wake from his error and transgression
And fix what he threw into confusion!%4

May he first reform himself and his house
For none of us appointed him in our stead'%>

For the people are aware of designs and schemes
Of the hateful, the spiteful, who seek only evil

They harbor hidden, wicked designs

For which crows are always cawing!06

No, by God, we won't travel that road or
Accept such factious, partisan thought

L.e. may provocateurs who would bring an Arab Spring to Jordan undo their harmful work.
For this sentiment see also line 21 of “The Arab Spring”.

Le. designs that lead to destruction (kharab), in reference to the Arabic proverb “Follow
the crow; he'll lead you to ruins/destruction” (itha“al-ghrab yidillak ‘al-kharab).
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235

107

108
109

We won't accept the house’s ruin just so
Someone can get a job he expected!%?

Hashemite lineage is our leadership!
The noble, original party we all belong to

They bring together the majority
If the nation cried out, it would find a response

They're the great heart that embraces us all
We'd never accept their overthrow

Oh land of peace, may God preserve you
And keep you from evil and those who'd commit it

To whoever asks me about my country
My country’s Jordan—there’s your answer

In lines 235-250, Hajaya credits Prince Ghazi ibn Muhammad with the
idea for the poem and praises him before leaving his own signature in
verse:

The motivation for this poem was the thought of a free man!08
The idea was his sword, but he handed me the hilt

A thinker who enriched me with his thought and reason
A believer who guides his mounts on God’s path

A learned prince, my word’s for certain
Who’s earned no less than two doctorates!??

In reference to the Jordanian government’s practice of neutralizing opposition members
by giving them government jobs; this phenomenon has led to many people’s calling for
“reform” who in fact seek not reform but only a stable job; see line 15 of “The Arab Spring”.
Prince Ghazi ibn Muhammad.

Prince Ghazi has a doctorate in Modern and Medieval Languages and Literatures from
the University of Cambridge (1993) and a doctorate in Islamic Philosophy from al-Azhar
University (2010); he is the “personal envoy and advisor to King Abdullah 11 and the pres-
ident of the Council of Trustees of the Royal Aal al-Bayt Institute for Islamic Thought. He
is the forty-third direct descendant of the Prophet Muhammad” (Urdunna, 21).
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10

Ghazi ibn Muhammad’s from a line
To whom by religion we owe loyalty and allegiance

Noble and generous, liberal and kind,
Branches of goodness from goodness’ roots

Our masters are the Prophet’s family, and we're
Their help and support—on God we rely

The sum of his idea bears signs, symbols
And meanings that are quite frankly hard to condense

I've arranged them in the poem you now read
In metered verse to be played to the rababah

Here I've put right what my talent first missed
I've appeased those who came scolding me!1°

We were earlier constrained by time, against our will
And I've come today to complete what I left out

But who's truly complete save the Lord of Creation?
I'm just a weak servant who seeks his protection

As it is, its lines number two hundred

And fifty-three

Muhammad Fanatil wrote its lines
A Jordanian citizen from the best of tribes

In the version of this poem that Hajaya performed for King Abdullah 11 on national televi-
sion on May 25, 201, he failed to mention certain Jordanian tribes, who scolded him; later
he worked them into the poem.
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111
12

He wrote it with love from the bottom of his heart
In devotion to the homeland and all who live there

His loyalty’s to the Hashemites—he never wavered for a day
Even if other traders would buy and sell it'"!

As for its date, it was written in the year
Two thousand and fourteen after the birth of Christ

In lines 251-253, Hajaya closes with a prayer for the Prophet Muhammad:

Pray to God for him who lights our path
As many times as rain falls from the clouds

As many times as birds flap their wings
As many times as there are atoms in the universe

Perpetual prayers, night and day,
Until we meet his honored presence!'?

Le. poets and writers who would sell out their homeland.
Le. that of the Prophet Muhammad, in heaven.
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Noblest of the Fallen

October 21, 2011

Like his elegy on Saddam Hussein, Hajaya's elegy on Libyan dictator Muammar
al-Qaddafi was written the day Qaddafi was killed, October 21, 2011. Hajaya be-
gins the poem with a greeting and a farewell to Qaddafi’s soul, praise for Qad-
dafi, insults for his enemies, an address to Sirte, Qaddafi’s hometown, and
promises of revenge.*

In line 1, Hajaya salutes Qaddafi and takes leave of him:

God’s peace be upon you, oh glorious mountain peak!
Farewell to the best leader, the noblest of the fallen

In lines 2-11, Hajaya praises Qaddafi and insults his enemies:

You defied everything except defiance and died a man’s death
In an age whose men are like ‘Abd al-Disgrace?

Oh dignity’s martyr with so few equals
A paragon of defiance in this absurd age

Oh Arabs’ martyr, true to your word?
A fighter, you died standing up, like a palm tree#

5  Ohman of good qualities, I hope you're in God’s protection
You were the best leader, the best guide

You didn't accept disgrace when they said “C'mere!”>
When they told you “Step aside!” you said “That’s impossible”

My translation of this poem first appeared in Middle Eastern Literatures 19(1) 2016,

pp- 111-118.

1 Lit. “I commend you to God".

2 Le. abd al-dhalil, a pun on the last name of the chairman of the National Transitional Council
(NTC), Mustafa Abd al-Jalil.

3 Inatelevised address on February 22, 2011, Qaddafi said he would die a martyr and, as far as
Hajaya is concerned, did.
In reference to how palm trees remain standing even after they have died.

5 ‘“theyie.NATO.
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10

15

You entered the red-hot fire of battle, oh leader of the resistance
Against a revolution of collaborators, a depraved lot

Sons of rats, sons of fornication, sons of error
Ungrateful sons, bereft of dignity

With corrupt principles, they opened the door
For the Crusader to sully our maidens’ pure gowns

I witness that you kept your word, and you gave your all
When your death was announced, your life became long

Oh Muammar, your death has become impossible
You'll remain alive and immortal despite the collaborators’ victory

In lines 12-17, Hajaya addresses Sirte, Qaddafi’s hometown, as well as
Libya:

Sirte’s become a pilgrimage site—this fact will be proclaimed
Pure blood of a free nobleman has watered its earth

How proud are Sirte’s stones and her sands!
How proud her freeborn folk discontent with the alternative®

Beloved Sirte, a knight departed, one fixed
Deep in the hearts of the brave

By God, how do you bear it, after such good treatment,
To be ruled, oh beloved, by rotten fruit?

Oh land of martyrdom, your sands have turned into
An ember under the ashes, under ‘Abd al-Jalil

6 ILe. the National Transitional Council (NTC), de facto government of Libya at the time of

writing.
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Oh Libya, you still have men who love to fight
As much as Gulf Arabs love long-haired girls

The answer to those who ask “what’s next?”: that ember
When the horses of dignity begin braying for battle

When the door of dignity opens to the youth:
Brave, heroic youth who'll slake their swords’ thirst

20  When horses come saddled with deeds
And over the swords’ clang ring the words “God is great!”
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The Arab Spring

2012

Hajaya remarked to me as we were translating this poem that one should not
call for political reform if one’s own house was not in order. Hajaya was and
remains skeptical of the Arab Spring’s ability to bring positive change to the
region, and especially to Jordan. When I was in Jordan in 2013-14, many Jorda-
nians speculated to me that, if a civil war or some Arab Spring-style chaos were
to break out in Jordan, authority would revert to individual tribes and villages,
as it has in rural areas of Syria and Iraq. One would see tribe fight against tribe
and family against family, as before the establishment of the emirate of Trans-
jordan. Hajaya believes that western intelligence agencies took advantage of
Arab protesters’ zeal to fan the flames of strife, and it is in this light that he reaf-
firms his and his tribe’s support of the Hashemite ruling family and Jordan’s
king, Abdullah 11. Indeed, Abdullah 11 started enacting reforms well before the
Arab Spring started and continued to do so afterward. Hajaya performed this
poem before the Hajaya tribe at a festival in the town of al-Hisa in southern
Jordan.

In lines 1-8, Hajaya calls for God’s help and describes the Arab Spring:

I begin by remembering Him who effects what he desires
Praise be to God, the most high, may His glory be exalted

He who graces His creation
We implore Him to guide us from paths of error

In this world leaders come and go
This one’s staying, and that one’s saddled his camels

This spring that followed a drought!
Is nothing but a fast-spreading fire

5 It widowed pure women and orphaned children
Its black shadow stretches from Yemen to Syria

1 Le. the oppression of Arab regimes pre-Arab Spring.
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Egypt’s situation has become a situation
Whales tear it apart, and disaster is its destiny?

After such joy and bounty, Tripoli’s luck turned
I don’t think we’ll ever see it set right

The Arab people are either dancing or drumming?
And don’t know right from wrong

In lines 9-18, Hajaya calls the Arab Spring a vast conspiracy and pledges
not to let it enter Jordan:

Men with evil motives planned this Spring
And many Arabs offered their children to die

A plan to destroy the Arabs, no doubt about it
From the north to the south, from the east to the west

An earthquake’s struck the land of the Arabs
Their minds as if drunk, all reason banished

Everyone’s calling and working for change
But it’s just a game in the hands of collaborators

To whoever wants to know, what we have on our hands
Is most likely the biggest of conspiracies

We in Jordan know what's really going on,
And the people are aware of what's being crept toward*

By God, wicked words we will not hear!
With us, opportunism is a vice®

Whales represent greed in Bedouin culture.

I.e. moving to (and thus controlled by) a beat they do not understand.

Le. the Jordanian people are aware of the chaos that an “Arab Spring” would lead to in Jordan.
In reference to the popular belief that those Jordanians who call for change are actually in
search of cushy government jobs; Hajaya claims that after the Jordanian government neutral-
ized local Arab Spring opposition leaders by giving them government jobs, “opposition figures”
began appearing everywhere.
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By God, wicked men we'll not obey!
We'll send them a message from all points instead

Its content: don’t open catastrophe’s door
Doors of evil with locks now shut tight

For this homeland we’ll lay down our lives and our fortunes
Whoever wants reform should start with himself

In lines 19-21, Hajaya addresses Jordanian opposition politicians:

To those who seek fame on the backs of the ignorant,
You just want to make them a pulley for your well-rope®

The people won't listen to the slogans of an impostor
Whose words belie his actions

Who ever charged you to measure our grain,
Proclaim in our stead, or write columns in our name??

In lines 22-27, Hajaya recalls his tribe’s past sacrifice for the Hashemites
during the Great Arab Revolt and reaffirms its present loyalty to them:

For the homeland, the Hajaya tribe is all power and men
When the homeland’s in trouble, it calls on Hajaya men

Reasonable as long as reason’s called for,
We'll meet violence with violence

We'll walk down the same path Abu Jfén did
And Jallal and Sawwa, all fierce men8

6 Le. opposition politicians want to use the masses’ ignorant enthusiasm as a means to their

own political ends.

7 In reference to Jordanian opposition politicians who claim to represent the interests of all

Jordanians.

8 Jallal Aba Jfen, Jallal Aba Hwémil, and Salim al-Sawwa were three men from the Hajaya tribe

who died in the late summer of 1918 while fighting for the Hashemite cause during the Great
Arab Revolt.



250

g A &)

dlr?‘wjré;’t}&?«.ﬁ
M«)#’)‘WJ}\)
IS s g 0! Sy
BSU.)J*&&JW.‘W w0 3
‘\Su"‘u“.‘&f.:"tt‘.é("l"
Il p o5 = Hol oy 5 M5
A ldy m)b s

JQ»}JQL;&ECW?‘SM
A iy o Loy

IS Sl Jllass

JLs d - LSl )
Al 3L o 4kt

JY U 5 Mgl o
dlo b e oyl Al s
d[«“;\hb:&cé‘)s)&")

Al by 2 e

25

30



THE ARAB SPRING 251

25

30

10
11

Who watered Jbal with their precious blood
The Jurfwould bear witness if its sands could speak®

A mark of dignity fixed for all generations
Deeds and courage in the pages of history

By God, we'll never let her fall©
Aslong as a free Hajaya man wears an Gga/!!

In lines 28-33, Hajaya encourages reform on a personal level and praises
Jordan’s King Abdullah 11:

To whoever wants to set an example for reform—
My advice to him, tribe, is that he start with himself

The journey of reform proceeds slow and deliberate
Led by a free man of noble lineage

Led by a man who resolves difficulties
Abdullah 11, by his firm will, shoulders the burden

Hashemite lion cub! With him we're all lion cubs
With a sword in his right hand when the time comes

We'll defeat those who seek our disgrace
For we're the men of Abdullah, son of Husayn

May the Lord’s blessings fall as many times as does the rain
Upon Muhammad, his companions and his family

Jbal is the local name for the hills northeast of the town of Tafilah, where the two Jallals

fell; Jurfis short for the town of Jurf al-Darawish, southeast of Tafilah, where Sawwa fell.
Le. Jordan.

The ‘gal is worn to keep the shimagh in place and represents one’s dignity.
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Message to the Lion Bashar
February 16, 2012

Written one year into the Syrian Civil War, this poem advises Bashar al-Assad
to stop the bloodshed and to leave Syria. Hajaya was told by his friends in the
Jordanian intelligence service (mukhabarat) that they heard from their coun-
terparts in the c1a that the us’ plan was then to oust Bashar al-Assad. This
claim, along with the grisly images of massacres broacast daily by the news
networks Hajaya follows so faithfully, impelled him to write this poem.

In lines 1-4, Hajaya calls on a messenger to deliver his poem to Bashar
al-Assad:

Who will send this message to Bashar?
A message of advice, for to advise him is my goal

Who will inform him of the facts and the truth
And show him an unbiased picture of the situation?

I'm a poet, and genies sometimes visit me
Genies that frequent the White House!

Genies are a folk who know secrets
And certain unknown, obscure affairs

In lines 5-21, Hajaya describes his view of the Syrian Civil War and urges
Bashar to flee:

5  Bashar, the West has decided to rip you out like a nail
Even if you're slaughtering all the believers?

Both young and old have agreed to remove you
Just like they did Qaddafi, not too far away

To slaughter your own people, Assad, whether secret or public,
Has even pained the consciences of unprincipled men

1 By “genies” Hajaya means his friends in the Jordanian intelligence service.
2 Le. because the West would not object to Muslims’ being killed.
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Both Muslims and unbelievers have allied against you
And every one of them calls for freedom

Both your friends and your enemies say it—
You've become a butcher of your people

All are against you, and your excuses have run out
Peace has vanished, and your death looms close

The Russians’ guiding principle is dirhams and dollars3
And the Chinese are looking for an economic opportunity

They made you into a product; now you don’t know how to act
You reaped what you sowed well before the harvest

To slaughter your people is to pour gas on a fire
A chance snatched by those of hate-filled livers*

Those whose battleships split the seas,
Above them a red death calls you

They tricked you, and the situation’s collapsed
Hasstun and Ahmadinejad can no longer help you?®

The war is now between your army and the rebels,
And heads and hands have gone flying

On the news we've seen the monstrosity, the massacres
In Homs and Hama, every alley and valley

Le. financial benefit, because the Syrian Army buys weapons from Russia.

Le. the Americans; the Bedouin regard the liver as the seat of the passions.
Ahmad Badr al-Din Hasstn, the Grand Mulfti of Syria since 2005, a Sunni, and an ardent sup-
porter of the Assad regime.
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As long as blood gushes, there’ll be no peace
I'm convinced—you've lost the war for sure

Leave and find you a home far from theirs®
Save yourself, your family and your children

Accept the advice of a poet who's tasted bitterness
And have mercy on babies lying in their cribs?

Each day is different, but God’s everlasting
Injustice will pass no matter how long it takes®

In lines 22-23, Hajaya recalls the sources of his knowledge and closes the
poem:

Such are the words passed to me by guests
I'm just a poet, but my source is unusual

I pray to God as many times as there are drops of rain
For Muhammad and his family members

6 Le. the Syrian people’s.

7 Inreference to the Syrian Army’s use of barrel bombs.

8 A core belief in Islam.
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Message to Putin of the Russians
April17, 2014

A short piece of occasional verse written after Putin’s annexation of the Crimea,
Hajaya’s message to Putin stands out in a number of ways. First, there is the
irony, all the more bitter in 2017, that the Russians may not be the dupes of the
God-like American security planners and strategists that Hajaya imagined
them to be. Hajaya considered the trouble in the Ukraine the third front in the
West’s “war on Russia,” the first two being Afghanistan and Syria. Next, Hajaya
uses a number of Hebrew words, such as gandv (thief) and mehldf (round-
about, traffic circle), which he learned from his Bedouin Israeli relatives on a
trip to Israel and used in poems written prior to this one.! He also uses the word
hujraf (pl. hajarif), a word unique to the Hajaya tribe that means “rugged
ground.” Finally, Hajaya likens “the West’s” trapping of Putin in the Ukraine to
an old Bedouin technique of catching sheep rustlers.

In lines 1-3, Hajaya boasts about his poem and quotes a proverb:

Who, oh Arabs, will deliver Putin this poem?
A poem with senses and meanings best employed

Words purified like gold in a goldsmith’s hands
Gold guaranteed against forgery and fraud

The sword doesn’t strike without a swordsman’s hand,
But more than the sword, the mind often suffices?

1 See also Hajaya’s 2003 poem from the perspective of Ariel Sharon, ‘I have written verses of
poetry” in Holes & Abu Athera (2009), pp. 196-199.

2 Le. Russia is not as powerful as the Us, and Putin should use reason, not force, to deal with
the Ukraine.



260 o N QAL
Sy erbw Gabo Al
oo S L) Jaed 1y )l Ol

Ol Glaa Y LA LIS
%&J@-‘jj&bugﬁﬁ
du).bw” ﬁ‘,kb; d«“
e olad) g5 5 98 N lgw 2E
Sl gk Jaillly 5131,
qﬁ\&@uwvw,
O (gl lp b5 8,5
il Jedl s s 857
) N ([ N P
g (b Tl SITOLS



MESSAGE TO PUTIN OF THE RUSSIANS 261
In lines 4-9, Hajaya warns Putin of the West’s snares:

Putin, the West is political and savvy,3
When they make war in winter, the season turns to summer*

5 They entered the Ukraine, and their goals are clear
Far from our Levant, they made you trouble in Kiev

They planned for you what Bedouin do for thieves
And sat waiting in their lookouts on the tops of hills®

When they resolve to act, they reach their goals
Their planning’s no doubt going just as they wish®

They forced you down a road without a roundabout
They steered you from a level path to rugged ground

They’ve allied against you all over the map,”
Wolves of the sea and the land, it’s no idle chatter®

3 Hajaya adds that the Us has strategists and planners preparing for the next 100 years but that
the Russians are short-sighted and politically inexperienced; indeed, he added that vodka has
destroyed their minds.

Le. from the intensity of the bombing.

5 Here is how Bedouins catch a sheep rustler as Hajaya explained it to me. First, they put scare-
crows on the hilltops surrounding their camps until the rustler realizes that the scarecrows
are not people and begins stealing again. But in the meantime, the Bedouins have dug hide-
outs near the scarecrows and placed lookouts there so that when the rustler returns, the
lookouts shout “stop thief!” from different, calculated points such that the rustler runs from
them and falls into a pit covered with branches and leaves. As Hajaya imagines it, the US re-
sembles the Bedouins in that it sets a trap for Putin, the rustler who stole the Crimea. The us
watches him like Bedouin lookouts, with their spies and drones, and, with economic sanc-
tions, can pressure him into running where they want him.

6 This conviction represents the tautological conspiracy theory that everything that happens
in the world happens just as the Us wants it to because the Us is all-powerful; to Hajaya there
is always a greater mudabbir (fixer, arranger), the most powerful being God.

7 Le. many nations condemned Russia’s annexation of the Ukraine; Hajaya specifically means
the us, Europe, and the Arabs.

8 ILe. the land and naval forces of the us, Europe, and the Arabs.
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Twenty-One Countries
August1, 2014

Written during the 2014 Gaza war, this poem is a desperate lament about Arab
inaction on Palestine and complicity with Israel. Affected by the carnage in
Gaza in 2014, Hajaya uncharacteristically praises Hamas’ leader Khalid Mash‘al,
whom he pillories in other poems.

It's so unfortunate—twenty-one countries!
All leaned on by Israel’s power

Openly do they bow down to Netanyahu?
And offer him help in Gaza’s slaughter

Gaza’s become a wellspring of men and heroes
In her tunnels birds of ababil are made®

God'’s peace upon you, oh land of honor and manliness!
Oh torch of strength in the gloom of night!*

5  May God give you victory in every battle!
Despite the conspiring of would-be men

1 The Arab countries.

2 Hajaya writes al-natan yahu, separating the Israeli prime minister’s name to bring out the
Arabic word natan (foul stench).

3 Le.rockets; birds of ababil are mentioned in the Quran (105:3) as having attacked the enemy’s
elephants with “stones of baked clay”.

4 A pun on the last name of Hamas chairman Khalid Mash‘al; mish@l/ means “torch”; according
to Hajaya, the Arabs’ darkest days are now.
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Think of Poor Steven!
August 2014

This poem is a plea for mercy (shifa‘at kheér) for the American-Israeli journalist
Steven Sotloff written from the perspective of Barack Obama and addressed to
Abu Bakr al-Baghdadyi, the leader of the Islamic State in Iraq and Syria (1S18).
Obama congratulates Abu Bakr on 18IS’ recent successes, appeals to him to
spare Sotloff’s life, complains of America’s geopolitical problems, and tells Abu
Bakr of America’s true red lines. This forty-line poem’s form is traditional, with
a beginning invocation to God, mention of a go-between (wasit) to deliver the
poem, and an introduction of the poet and praise of his addressee. Hajaya then
begins the main subject and closes with a prayer for the prophet.

In lines 1-7, Hajaya’s Obama calls on God's help, introduces himself, and
names his addressee:

I'll start writing this forty-line poem
By calling on the help of a beneficent God

Praise Him who created Adam from clay!
Who vanquishes His enemies and grants victory to the believers!!

I'm Obama, ruler of world rulers,
Their chief! And the White House is my lair

My Kenyan father emigrated in years past
To America, the Mecca of ambitious men

5 Of an American mother and a Kenyan father,
I thank God in times of ease and distress?

With a go-between I send this precious message
To the Caliph of the Islamic State

1 Obama attempts to flatter Abu Bakr by implying that it was God’s will that 1515 has been as
successful as it has.

2 Hajaya wrote thanks bi tu gad, the Bedouin Arabic transliteration of the English “Thanks be
to God” (al-hamdu lillah), as he does in several of the following lines.
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Hear my words and understand them well3
This poetry’s metered mashib, not hjeni*

In lines 8-12, Obama salutes Abu Bakr and praises 1SI1S’ success:

Abu Bakr, good morning to you and sabah al-khér
Good evening in the masa’, greetings every hour!®

By your beard, oh shaykh, generous, manly and brave,
Who's taken Iraq and Syria by storm!

Greetings to your brave men, fierce in battles
Resolved to die for God and the cause

They made al-Maliki swallow a bitter draught®
He thought he was a man; now he’s running like a fox”

With car bombs that exploded like volcanoes
Driven by those who sold their lives

In lines 13-22, Obama appeals to Abu Bakr to spare Steven Sotloff’s life:

This is an intercession for mercy, oh son of good believers,
Which God permits in my religion and yours

In the name of Islam, in the name of religion and morality
I appeal to you, for you're an astute man8®

As in the above footnote, Hajaya writes hir may wordz for “Hear my words” (isma‘kalami).
Obama lets Baghdadi know that he is using a more difficult meter than the simple Ajent.
Gud morningh naw for “Good morning now”; gid ifningh for “Good evening”; masa’ means
“evening” in Arabic; here I am writing Arabic for English words where Hajaya does the
opposite.

In reference to Nuri al-Maliki, former prime minister of Iraq.

In Bedouin culture foxes represent cowardice, and leopards represent strength and bravery;
see also line 20 of “Stock Market of My Love".

Ay abil ti yi for “ appeal to you”.
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15 Generosity’s a virtue of your ancestor Husayn?
And with great power comes great mercy, oh son of Husayn

Oh son of generous men, think of poor Steven!
Slaughtering captives isn't God’s law

Slaughtering him won't tip the scales
But it will tarnish the image of Islam

Slaughtering captives is unjust; no religion permits it
Religion is mercy, and you all know that

You Arabs are known for your generosity,
For releasing captives, for treating them well

20  Release him, oh son of sharifs, for
That’s what your ancestors would have done

They were known for their mercy on many occasions
And were good men because they curbed their anger

Give his mother joy, and God'll reward you twice over
I entreat you, by God, don’t cause me a disaster

In lines 23-31, Obama reminds Abu Bakr of the additional problems he is
facing:

This is not the time to set off a volcano
And sever the lines of peace between us

Leave room for peace between us and between
Your state, which has driven the sleep from my eyes

9 In reference to claims that Abu Bakr al-Baghdadi is descended from Husayn, the son of ‘Ali
ibn Abi Talib.
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Election season’s here, with my enemies working behind the scenes
Meanwhile Ukraine and Russia are clashing in war

From Yemen to Syria, even in Palestine,
Battle fires are blazing, oh friend, ever on my mind

Al-Sisi, in the land of the Pharaohs,
Disobeyed my orders and refused to visit me!

He made the Muslim Brothers look like devils
And wrecked my calculations, tossed my flour to the winds

Iran has snake’s venom is in its fangs
And Assad, oh shaykh, laid bare my heart

He turned my red lines into a public square,
And stepping on my red lines is like stepping on me!

And with him, Russia and China have allied against us
And the Middle East has become a ball of dough

In lines 32-37, Obama informs Abu Bakr of his true priorities:

Finally, in short, here are two lines of poetry for you
And I know that you're an intelligent man

Know well that we have two red lines
Beware of crossing them and exposing my secrets

The first: Israel, as precious as my eye,
More precious than all the world’s Muslims
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1

My second red line—and write this down:
America and her people, the eyelid to my eye!©

Our lackeys in the Gulf’s statelets will remain,
For we protect those loyal servants

Each according to his role, marching to my drum
Puppets! And my hands hold the strings

In lines 38-40, Obama closes the poem:

I've shared some secrets with you, Abu Husayn!!
Others will later appear from between the lines

I pray to God as many times as there are plants in gardens,
As many times as there are verses in the Qur’an,

For God’s messenger, Muhammad, the last of the prophets
And for his family, his companions, and his followers

Le. in so far as America (the eyelid) protects Israel (the eye).
A nickname derived from abu plus a prominent family name, in this case Husayn, in refer-
ence to his claimed ancestor.
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Day of Succession
September 8, 2014

Hajaya wrote this poem more than three years into the Syrian Civil War and
after about one quarter million Syrians had died. In this poem he laments the
1400 years of division and strife that followed the Day of Succession (yawm al-
saqifah), when the Sunnis and Shiites were divided over who should succeed
Muhammad as the Muslims’ leader.

In lines 1-9, Hajaya laments Syria’s destruction and the world’s indiffer-
ence:

Oh Syria, your wound wrenches our hearts
You've no friend, and all your enemies are wolves

Near and far, oh Syria, they come,!
Their incisors gnawing on your destruction

From you nothing’s heard save the sound of sobs
When you were raped, no one batted an eye?

Whoever claims he can doctor your wounds is
In fact he who gave you your vile disease

5  Dubious are those who acted in your name
Yet opened on you the doors of disaster

Your people cry out but none hears or responds
All the aid goes to “fighting terrorism”3

There’s no difference between the crescent and the cross*
Our destruction’s been ordered, its fees paid®

1 Iran and Russia come from nearby; the Us, UK, and France come from afar.
Lit. “no moustaches quivered,” i.e. no one objected or was affected or disturbed.

3 There are no scare quotes in the Arabic but the quotes here emphasize the sarcasm of the
original.

4 Le. Syrian Christians and Muslims are dying alike.

5 Le. the Arabs’ destruction, not just Syria’s.
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Sing. “axis,” not “ax”;

Your situation’s mighty strange, Syria
A war of axes with tent ropes fastened tight®

Today brother fights brother and
From one vein does the blood gush?

In lines 10-14, Hajaya laments the history of strife between Sunnis and
Shiites:

Sunnis and Shiites—our wounds won'’t heal
Rivers of our blood flow for no reason

After so much blood spilled, coexistence would be hard
Any hard evidence was lost, and reason has vanished?®

The seeds of strife so sown today proved fertile
A chronic disease that doctors can’t cure?®

The Day of Succession was a critical one
After it the cunning of Persians and Arabs entered Islam

After it strange propositions entered the faith
After it groups and parties split off

In lines 15-16, Hajaya returns to Syria’s abandonment and the Arabs’
weakness:

If you scream, Syria, no one will answer
You've no one save He who sent down the faith in a book

For too long has the Arabs’ sun not shined!©
The Arabs’ sword is dull, without a handle

», «

‘with tent ropes fastened tight,” i.e. the war is here to stay.

A pun on rg, which can mean “vein” or “root,” in reference to the Arabs’ shared ethnic
roots/blood.

Le. any hard evidence about whom Muhammad indeed wanted to succeed him.

Le. 1400 years of internecine strife between Sunnis and Shiites.

Le. the Arabs’ power, glory, and standing among the nations.
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Lehitra’ot

December 2, 2014

A “thought” poem (khawatir), “Lehitra’ot” is the latest—let us dare not say the
last—of Hajaya’s love poems to Tzipi Livni. Hajaya wrote it after Israeli PM
Benjamin Netanyahu fired justice minister Livni, along with finance minister
Ya’ir Lapid, from his coalition government.

After Benjamin Netanyahu dismissed our beautiful beloved, the moder-
ate minister Tzipi Livni, from his government, I said to her:

As soon as we Arabs triumph, Livni, [ have hopes
To build you a palace on top of a hill

That Netanyahu of yours can be the garbageman!
For your sake will we disgrace him

My love for you's not changed or faded
Oh flower of the whites, my whole heart’s yours

Far and above the occupation of land,
You've occupied my heart from A to Z

5  Before me your love felled many men
Whoever'd blame me for my love, lay off it!?

Lehitra'ot—we’ve placed our hopes in you?
Patience is the key to success, and I won't weary*

1 Asin line 2 of “Twenty-One Countries,” Hajaya separates the Israeli prime minister’s name
into al-natanyahu in order to emphasize the Arabic word natan (foul stench) and accord with
his profession in Hajaya’s fantasy universe.

2 Inreference to the conventional “censurer” or “blamer” of Arabic love poetry.

3 Hebrew for “till we meet again” or “see you later”.

4 Al-sabr miftah al-faraj, an Arabic proverb.
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Fight Fire with Fire
February 2015

Hajaya wrote this poem immediately after footage was released by 1518 show-
ing the Jordanian fighter pilot Mu‘adh al-Kasasbah being burned alive inside a
cage. The elegy comforts Mu‘adh’s father Safi (Abu Jawad), extols Mu‘adh’s vir-
tues and his choice to fight 1515, reaffirms the Jordanian people’s allegiance to
Abdullah 11, and calls for Mu‘adh’s blood-revenge (thar). Before the footage
was shown, Jordanian public opinion was split over whether to continue par-
ticipating in the Us-led coalition against 151s. This poem, full of talk of revenge
and national pride, captures the national mood shortly after the release of the
footage. The Kasasbah family lives in the village of ‘Ayy, a few miles west of
Hajaya'’s village of Sadd al-Sultani, and Hajaya read this to Safi himself during a
funeral service held for Mu‘adh on February 5, 2015.!

In lines 1-5, Hajaya consoles Mu‘adh’s father Safi (Abu Jawad):

Oh Saf, entrust what happened to God
For God is Almighty, and decision rests in His hands

Oh Abu Jawad, death comes only once, and God’s decrees
Unfold day and night throughout His creation

Oh Abu Jawad, you've become a symbol of pride
Mu‘adh left and so sat you on a pedestal?

Mu‘adh left, and all of us, young and old,
Are Mu‘adh’s men, we're proud of his decision

5  Oh father of the martyr, we're your sons and supporters
Raise our morale so we can take his blood-revenge

1 My translation of this poem first appeared online at Muftah on October 8, 2015 <http://muftah.
org/jordans-rage-fighting-isis-through-poetry/#.wQ-BJrvyvUo>.
2 Lit. in the most favored and central spot in the majlis (sidarah).
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In lines 6-15, Hajaya praises Mu‘adh’s virtues and the fortitude with which
he died:

Mu‘adh is alive! It’s the wicked ones who'll burn
In the field of men’s glories, his light shines bright

A candle of pride that brightened our Jordan,
He showed us the path of self-sacrifice

Like a lion did he greet death and fire
A true Jordanian—proud and fearless

His falcon’s eyes demanded blood-revenge—I saw them!
And as for those who don’t demand it—damn them!

It's true—his departure shook us like trees
But we stood firm despite the storm’s strength

Yes, we cried, for crying’s the mark of free men
We cry for a falcon flying high in the skies

A falcon high up, who soon descended
They injured his wing—those who've lost their reason

Crying’s not weakness or submission to the wicked
No! Not by Him who sent Muhammad the good news

We cry for a hero whose composure shook nations,
A model of strength whose dignity’s our pride

Never cowed, shamed or broken, his head always raised
Only to God did he submit
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In lines 16-19, Hajaya praises Mu‘adh’s family:

For he’s the son of free men who don't accept disgrace
From a tradition of strength, pride and daring

He’s the son of men endowed with all the manly virtues
The homeland’s reserve when it calls up its falcons

Bararshah! There for the perilous battles3
Like lions whenever the war's fire’s blazing

Kasasbah! Praiseworthy men no matter the scene*
Brave, generous men—no, brave leopards!

In lines 20-27, Hajaya affirms the Jordanian people’s loyalty to Abdullah
IT and returns to comfort Safi:

For the homeland we'’re the walls and fences
And we'll die for its sake before they touch its walls

Under a leader who lights our way to the heights,
Abdullah 11, scion of pure blood

We're his loyal soldiers, always on guard
We're lions of war when war breaks out

Call on our strength, oh king, and we’ll choose
The path of dignity, loud and clear

The people are with you—fight fire with fire!
The army is with you, and brave men are its falcons

Oh Safi, entrust to God what happened
Mu‘adh left and so sat you on a pedestal

3 The Bararshah are Mu‘adh’s tribe.
4 The Kasasbah are the sub-tribe (fakhdh) of the Bararshah that Mu‘adh belongs to.
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A pedestal of pride, among the best of men,
In whom lie Jordan’s strength and pride

A pedestal for the Jordanian, our source of pride,
Earned by Safi’s son, the worthy Mu‘adh
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Brave Men Slaughtered
March 1, 2015

Hajaya met the Iraqi cleric and “Shaykh of the Resistance” Harith al-Dari at the
latter’s house in Amman six months before his death on March 12, 2015. Al-Dari
opposed the American invasion and occupation of Iraq, and Hajaya had known
about and admired him in his capacity as cleric from the early 1990s. During
the visit, al-Dar1 warned Hajaya about the division of Iraq into statelets and the
“Safavid” threat from Iran. In keeping with the tradition of the Arabic elegy,
Hajaya praises al-Darl and extols his virtues and his deeds before lamenting
the Arab Nation’s dark days with apocalyptic rhetoric.

To the soul of a man whose death was a great loss to Iraq and the Arab
Nation. May God have mercy on you, Shaykh Harith al-Dar1.

In lines 112, Hajaya praises al-Dart and remembers his deeds:

Your name’s a medal on my poetry’s chest!
A full moon on a gloomy night

God’s mercy on you, oh shaykh, not content with disgrace
You stirred your mount toward lofty goals?

With the endeavor of a resolute, intrepid man
With firm stances and the will of a Zoba‘i3

With a believer’s will, he didn’t submit in shame
And didn't sell his religion for profit

5  Onto eternity’s gardens, oh son of noble men!
You've departed, but the disasters are here to stay

You bore the Arabs’ and Muslims’ sorrows,
From before Iraq’s, Iraq of the grievous wounds

1 Aninversion of the trope of putting the medal of one’s poetry on someone’s chest, as in line
45 of “Daughter of Tough Men”.

2 Le. by leading the Iraqi resistance to Paul Bremer’s government and the Us occupation.

3 Le. al-Dar’s tribe, descended, like the Hajaya tribe, from Shammar; Hajaya claims that of all
of Iraq’s tribes, the Zoba‘i fought the hardest against the occupation.
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4 lLe.Iraqi shaykhs, Sunni and Shiite, who “sold” Iraq to the occupation forces.

© 0N O

When the shaykhs sold holdings public and private*
You did Iraq no harm

You carried Iraq in your heart, embraced it in your dreams

The dreams of a knight with lofty principles

When the Arabs’ Iraq became a killing field,
Men of strong hearts united around you

Free men who didn’t sell out or break their pledges,
Who united as allies and refused to accept defeat

They sought to free her from Persia and Rome
Enemies of the Nation since ancient times®

In prestige you excel rulers and shaykhs
Effete rulers for whom disgrace is a virtue®

In lines 13-21, Hajaya laments the Arab Nation’s dark days:

Those with the occupation became its henchmen and
Shared in the crime against Iraq

Iraq now complains of oppression and disgrace,
Complains of its woes, calls on her women for help!”

She laments the weakness of the Arab Nation, whose luck’s run out

Whose very sons caused her the injustice®

With heinous deeds that marred Islam’s face®

With slaughter and extremism and disasters left and right

291

Le. they sought to free Iraq from Iran and the Us; referring to the us and Western Europe as

Rome and to Iran as Persia evokes the apocalyptic rhetoric engendered by the early Muslims’

wars with Byzantium and Persia.

Le. Gulf Arab rulers.

Le. Iraq is so weak that its men no longer suffice to defend her.

Hajaya means specifically terrorists, collaborators and Gulf Arab rulers.

Hajaya adds that apart from terrorism, extremism and slaughter, conditions like ignorance,

poverty, backwardness, and dictatorship distort the face of Islam.
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Disasters great and grave
Black days forever revolve

Dark and gloomy days, all obscurity
The Nation no longer has weight!©

As split as the scum of a strand line
They divided it and ate their feast!!

Scattered, its power a mere fancy
It’s eating itself, and the consequences spell disaster

Her brave men are slaughtered, her children are orphans
Twenty heads for one body, all smug in their error'?

In lines 22-25, Hajaya takes his leave of al-Dart:

Abu Muthanna, may a merciful lord have mercy on you'3
I hope you're in paradise, in the heights of its delight

Before you we lost the lofty-headed Saddam
And here you depart, oh resolute friend

I pray to the Lord for the destroyer of the idols!*
Noblest of creation in his character and valor

The Hashemite, light of guidance in dark times
Medicine for a pained and ailing heart

Le. regional military or economic power to balance that of Iran, Russia, Israel, etc.

Le. foreign powers with interests in causing chaos in the Arab world; “scum of a strand
line” (ghutha’ sayl) and the “feast” (walimah) are in reference to the prophetic hadith that
the end of times is near when the Muslims are as weak and divided as the scum and drift-
wood left at the flood line, or strand line, by a river or stream after its flood recedes; the
same hadith says that the nations will then fall upon the Muslims like diners upon a dish
Le. twenty heads, or countries, for the body of the Arab Nation.

Abua Muthanna is Harith al-Dari’s tekonym, or kunya.

Le. the Prophet Muhammad.
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Yemen’s Gone
March 25, 2015

Written just before Operation Decisive Storm ( ‘Gsifat al-hazm), the Saudi-led
intervention in the Yemeni Civil War to restore ousted president ‘Abd Rabbuh
Mansur Hadi to power, this poem is a piece of occasional political verse that
diagnoses Yemen'’s problems and pokes fun at the Gulf Arab nations for their
inaction.

Yemen’s gone, the Arabs slumber
And Houthi’s cooking on Hadi’s coals!

Poverty, the dollar, gat, and
Ignorance: the reasons for Yemen’s destruction?

It doesn't help the ignorant Arabs to lament her loss
While Hadi, Houthi and Salih play with Yemen3

Their evil's now your woe, oh statelets!
For Iran’s surrounded you for certain*

5  Between camel beauty contests, poetry and pleasure
You've lost a nation, you fat asses!

Hadi cries out, worn out from yelling
Like one who blows upon a pile of ashes®

1 A pun on the last name of ‘Abd Rabbuh Mansur Hadi, the president of Yemen; to cook on
“calm coals” (jamr hadi) means that one has patience to cook a meal over a slow fire and thus
that the Houthis are here to stay; ‘Abd al-Malik Badr al-Din al-Huthi is one of the leaders of
the Zaydi militant uprising in Yemen supported by Iran; Hajaya adds that they are cooking the
“dish of occupation”.

2 Gat, or gat, is a plant whose leaves are chewed in Yemen for their stimulant effect; Hajaya
attributes the Houthis’ takeover of Yemen to their taking advantage of people’s ignorance,
poverty, and addiction to gat.

3 ‘Ali ‘Abdullah Salih is the former president of Yemen who allied with the Houthis.

4 Le.Iran’s evil is now the Gulf countries’ woe; Iran has surrounded the Arabian peninsula like
a pair of pliers (zarradiyyah), Hajaya adds, in Lebanon, Syria, Irag, and Yemen.

5 Le. to no avail; ashes only blow back in one’s eyes.
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Don’t Think about Maryam
April 24, 2015

After the well advertised participation of the first female Emirati fighter pilot,
Maryam al-Mansuri, in the coalition bombing of 1s1Ss, an anonymous Yemeni
poet who styled himself “The Poet of Ma’rib” (shair ma’rib) wrote her a tongue-
in-cheek love poem. Hajaya responded to the poem using the same rhyme and
meter by discouraging him in his “love” for her, lamenting the Iranian “occupa-
tion” of certain islands in the Strait of Hormuz and expressing his fear of Ira-
nian encroachment in the Middle East.

A response to my Yemeni brother who wants to marry the Emirati pilot
Maryam al-Mansuri

In lines 1-7, Hajaya discourages the Yemeni poet in his love for Maryam:

Oh son of Yemen, don’t complain of Maryam’s love
She shattered my heart well before she did yours

If you, oh son of good men, are infatuated,
Then before you was I too in her thrall

Bidding for Maryam'’s dowry starts high
Whoever steps up should know: islands are her dowry

Greater Tunb and Lesser Tunb, home to a wounded people
And Abu Musa too, for those who knew!

5  Whoever frees them can today expect,
By God’s law, to delight in that pretty, young girl

1 Le. islands captured by Iran in 1971 and claimed by the UAE; Hajaya claims that many Arabs
do not know about this conflict.
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I guarantee you Maktum’s approval?
So get the dowry, hope for the best, for you're her cousin®

Son of Yemen, her dowry’s become known
So if you can't pay it, don't even think about her

In lines 8-12, Hajaya warns of the Iranian threat to Yemen:

Don't seek help from ‘Abd Rabbuh*
Leave him alone to lament his burning woes

In Sanaa the Houthis are fortified and reinforced
And their gangs advance more every day

Oh cousin, there may soon come a day
When a turbaned Shiite rules the Arabs®

Around ‘Ali ‘Abdullah Salih warriors stand guard®
Who for him count cheap their precious blood

Iran’s boats float in the midst of the sea
Their orders’ authority comes from Qom?

In lines 1318, Hajaya reviews the Arab world'’s problems:

Putin spies on the Arabs’ dish in secret®
The dish Master Obama today devours®

L.e. Shaykh Muhammad ibn Rashid Al Maktum, vice president and prime minister of the UAE

and emir of Dubai.

Le. recapture the Tunb islands and Abu Musa from Iran, and Shaykh Muhammad will accept
them as Maryam’s dowry; the marriage of paternal cousins (wildd ‘amm) in Bedouin culture
is favored because it replicates the male line.

‘Abd Rabbuh Mansur Hadi, president of Yemen since 27 February 2012 and leader of the re-
sistance to the Houthis and to ‘Ali ‘Abdullah Salih in the Yemeni Civil War.

Le. when Iran takes over the Arabs’ lands in Yemen or elsewhere.

Le. the president of Yemen from 1990-2012.

The “largest center for Shia scholarship in the world” from “Qom,” Wikipedia.

In reference to the prophetic hadith that the end of times is near when the nations fall upon
the Arabs like diners upon a dish; see also line 19 of “Brave Men Slaughtered”.

“uncle” (‘amm), or “master” in Bedouin Arabic.
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We live on our dreams of alleged victories!©
And before Syria Baghdad was destroyed

The Arabs’ Egypt is either oppressing or being oppressed
As fires of strife and distress break out

In Libya Haftar walks his prescribed path!!
While everyone regrets Qaddafi’s slaughter

This Spring, in which evil’s ordained
And ruin’s written, came to us full of slaughter

Yet we're all about poetry, festivals, films,
Love, flirtation, fantasies, camel races and summits!2

In lines 19-20, Hajaya tells the Yemeni poet the bitter truth:

While Maryam flies in our sadness’ skies, know this:
She’s not thinking about my love or yours

No doubt she’ll find herself, in the land of Maktum,!3
A falcon she’ll fall for, who'll fall for her too

Le. over Israel, Iran, and the United States; the Arabs did not so much “win” the 2006
Lebanon war, the 1980s Iran-Iraq War, the Second Iraq War, or the 1973 War, but many of
them congratulate themselves and claim that they did.

Khalifah Haftar, Libyan general and commander of the Libyan National Army in the Sec-
ond Libyan Civil War; i.e. he walks his path as prescribed by the c14, Hajaya explains.

Le. distractions that do not help the Arab Nation or advance the cause of Arab National-
ism; Hajaya explained over WhatsApp: “if you sit in any sitting in the Gulf and many Arab
countries you don't hear anything but talk about marriage and women. And you feel that
those people don't have any concerns except in the area of women and flirting with them.
And the concerns and pains and catastrophes of the [Arab] Nation don’t occupy but a
small area of their thought” (idha tajlis fi ayy jalsah fi al-khalyj wa-kathir min ad-duwal
al-‘arabiyyah la tasma“illa al-hadith ‘an az-zawaj wa-n-nis@, wa-tash‘ur inna ha’ul@’ an-nas
laysa lahum hamm illa fi mawdi‘ an-nisa’ wa-l-ghazal bihin, wa-humum wa-awja“ al-
ummah wa-masa’ibha la tahtall illa masahah saghirah min tafkirhum; 20 January 2016).
Le. the United Arab Emirates.
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Following the News on Al Jazeera
September 19, 2015

Hajaya wrote this poem out of frustration with Obama’s and us Secretary of
State John Kerry’s hesitation on Syria, the Russians’ decisiveness, and the hu-
man cost of the incessant war. Hajaya here expresses his belief, expressed else-
where, that the Arab Spring was planned and executed by Western intelligence
agencies with help from local collaborators.*

In lines 1-5, Hajaya points out Kerry’s prevarications and the Russians’
power:

Kerry’s always declaiming over the news
He sure has made a lot of public statements

“Bashar doesn't have to leave today!”
As he babbles to himself with no one to advise him

Oh Kerry, today your secrets were revealed
Your allies can expect nothing but defeat and disgrace

The Russians are firm men, and they’ve proven their power!
Not shaken by Al Jazeera’s barking

5  Kerry, aren’t America’s mascots the elephant and the donkey?
The bear can devour them both

In lines 6-11, Hajaya describes the situation in Syria:

Bashar’s another watchman for the Russians’ house
Along with Mu‘allim, his foreign minister?

Shaykh Khamenei is bent on blood-revenge
Still upset by Husayn’s blood spilled at Karbala3

* My translation of this poem first appeared online at ArabLit <https://arablit.org/2015/09/24/
muhammad-fanatil-al-hajayas-following-the-news-on-al-jazeera>.

1 There is a pun here on “Russians” (rus, sing. rust) and “firm men” (ris, sing. ras; lit. “heads”).

2 Walid al-Mu‘allim, Syrian foreign minister since 2006.

3 Inreference to the Prophet Muhammad’s grandson and son of the prophet’s companion ‘Ali,
Husayn, who was killed at the battle of Karbala in the year 61aH/680AD.
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FOLLOWING THE NEWS ON AL JAZEERA 305

10

Our Arabs are caught between merchants, middlemen,
And men of vendettas, their hearts eaten by spite*

From the beginning has the West been fabricating rebels
And squadrons, with each one following its own commander

Now refugees are everywhere
Scattered over every land and country

Some of them eaten by whales in the sea’s depths,
Some of them lost, their fates unknown

In lines 12-13, Hajaya lays the blame for the chaos on an archetypal Arab
lackey of the West:

Behind all the outrage and harm is
A man sitting in his palace sipping whiskey and beer®

He has slave girls and servants always at the ready
And follows the news on Al Jazeera

Le. in reference to the popular Sunni Arab belief that the “spiteful” (hagidin) Shiite Iranians
seek vengeance for the hundreds of thousands of Persians killed during the conquest of Persia
around 1400 years ago.

Le. one of the US’ Arab collaborators.
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Crocodile Tears
September 28, 2015

On September 24, 2015, a crowd collapse occured in the neighborhood of Mina
in Mecca, causing the deaths of over two thousand people. Iranian president
Hassan Rouhani was quick to blame the Mina stampede on Saudi incompe-
tence; Hajaya was quick to point out the hypocrisy of Rouhani’s indignation
while hundreds of thousands of Syrians had died at the hands of Iran’s ally
Bashar al-Assad.

Rouhani’s shedding crocodile tears
For those who died in the Mina stampede

He's forgotten Syria’s slaughtered thousands
Under the rubble and in cannons’ hellfire

Today one shabbih supports another!
And defends him with vigor among the nations

You've sated us with promises, talk and declarations?
In you, Obama, we've found no benefit

5  Four years of negotiations and threats®
I hereby witness that you're no use at all

All the keys are now in Putin’s hands
He slaps you every day, and he’s still slapping

1 Inreference to the Alawite militia led by Bashar al-Assad’s family and known for killing people
randomly; here Hajaya means that Rouhani supports Bashar al-Assad.

»u

2 E.g “well support the moderate Syrian opposition,” “chemical weapons are a red line,” “Assad
will go soon,” etc.

3 E.g. Arab League/UN, Russian, Vienna, Geneva I1.
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The West’s Crafty Men

October1, 2015

Hajaya wrote this shortly after Russia began intervening directly in the Syrian
Civil War. The poem contains apocalyptic rhetoric, the conviction that con-
spiracies are at work and that Putin is the us’ dupe, and a survey of the Arab
world’s problems.*

The West’s crafty men laid a trap, and Putin fell in
They messed with his mind the way Spaniards do with bulls

Putin went to help a man who slaughtered half his people
And it all goes to help the Balfour Declaration!

The Persians are playing at the same game,
Divvying up the land and the work and the roles

A conspiracy against the Arabs, so hard for us to bear
A dish of politics cooked up by one thousand specialists?

5  Forthem we're just a plate of food—their greed’s only increased
With our divided opinions and broken power

The Arabs’ Baghdad? A Zoroastrian shib tears it to pieces®
The Levant? Now a rabid bear’s slice of the pie*

My translation of this poem first appeared online at The Conversation <https://theconver

sation.com/in-the-verses-of-jordans-most-popular-poet-the-hopes-and-fears-of-the-arab-

world-49424>.

1 Le. the Arab world’s chaos benefits Israel.

2 Inreference to the prophetic hadith that the end of times is near when the nations descend
upon the Muslims like diners upon a dish; see also line 19 of “Brave Men Slaughtered” and line
13 of “Don’t Think About Maryam”.

3 The shib is a ferocious animal described by Bedouin communities and recorded by Western
travelers to the Levant; it may be a rabid wolf or a cross between a hyena and a wolf, or between
a dog and a wolf; see William Bingley, “Animal Biography; or Anecdotes of the Lives, Manners,
and Economy, of the Animal Creation, Arranged According to the System of Linnaeus” vol. 2,
1803, pp. 224-225; Burckhardt also heard tell of this “voracious animal ... stated to be a breed
between the leopard and the wolf. Of its existence little doubt can be entertained, though its
pretended origin is probably fabulous, for the Arabs, and especially the Bedouins, are in the
common practice of assigning to every animal that is seldom met with, parents of two differ-
ent species of known animals” (Burckhardt, Travels in Syria and the Holy Land, 534).

4 Le. Russia’s.
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THE WEST’'S CRAFTY MEN 311

Lebanon? Nasrallah and Hezbollah mangle it
Yemen? Contracted out to the Houthis

Every form of evil’s been sown in the Arabs’ lands
Sectarian strife has increased as blood’s spilled in vain

Jerusalem? Our younger generations haven't even heard of it
An old nakba is waiting for a cast of falcons®

10 Aworld of injustice, convinced we Arabs have no rights
For that world, injustice is a principle, a way, a constitution

Oh Security Council, you're also just a game and
I hereby witness that you're a council of injustice and oppression

5 Le. to liberate it; by “falcons” Hajaya means warriors.
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Stand Together

October 2, 2015

Hajaya wrote this short poem in response to widespread fear among Sunni Ar-
abs about Iran’s hegemonic ambitions in the Arab World. Hajaya draws on
King Abdullah 11’s warning in 2004 about the emergence of a Shiite Crescent in
the Middle East and the increased possibility of Sunni-Shiite conflict.! Haja-
ya believes that Iran intends to reconquer the land that the Sasanian Empire
lost to the Arabs in the seventh century CE.

Oh Arabs, if you don't stand together like men,
Then expect to see a Shiite-Communist Crescent

Otherwise, the Persians will come with infantry and cavalry
To realize their dreams of Reconquest

The Persians proved their words with deeds
Deeds! Not the talk of worthless men?

Those who denounce over airwaves and broadcasts
Sit around drinking coffee and eating dates

5  Weeping over our past glories doesn't help our people
Our enemy’s a criminal, and his heart’s merciless

Unite! The water’s rising in the wadji
Prepare for war, and strap on your shields

If you can't resist the scumbags’ raid, then
Cut off your moustaches and give them to your women3

1 See, for example, Robin Wright and Peter Baker, “Iraq, Jordan See Threat To Election From
Iran,” Washington Post, 8 December 2004.

2 Lit. of “farts” (tugu).

3 The moustache represents manliness and bravery in Bedouin culture.
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Stalin
September 27, 2015

In lines 1-3, Hajaya warns the Arabs of the Russian-Iranian alliance:

The Shia have allied with Lenin’s grandsons
Which proves that their thought’s really communist!

Such tough veterans have allied in war
So get ready, big-nippled Arabs?

You camel-loving Arabs are their target, and
Your Western ally is good for nothing but farting®

In lines 4-9, Hajaya describes Putin and his principles and goals:

The real actor in Syria now is Putin
If Syria the Pure’s a plate of food, he’s hogging it all to himself*

5 Vicious and fierce, he doesn’t fear his enemies
And once he advances, he doesn'’t like to retreat

He just put Crimea under his wing
And today he’s devouring Syria

For the sake of neither religion nor Bashar
He’s just greedy! And never content with a little®

1 Hajaya believes that Shiites are like communists because they “have no religion” and, accord-
ing to him, do not understand Islam; contrast this view with his conciliatory attitude toward
Shiites in “Day of Succession.”

2 Le. the Gulf Arabs resemble she-camels with big nipples in that they have lots of oil, land,
money and natural resources; the West, the Us, and Iran are “milking the Arabs’ camel,” Hajaya
says.

3 Le. worthless; see also line 3 of “Stand Together”.

4 In reference to the apocalyptic hadith; see also line 19 of “Brave Men Slaughtered,” line 13 of
“Don’t Think About Maryam” and line 4 of “The West’s Crafty Men”.

5 “What's next,” Hajaya asks, after Crimea and Syria, “Africa?” Hajaya believes that Putin wants
to return Russia to its imperialist, czarist days.
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STALIN 317

10

Putin couldn’t care less if millions died
He’s not sad about the slaughter of us Arabs

He's following the footsteps and the principles of Stalin,5
Who brought the Nazi criminal to his knees

In lines 10-14, Hajaya laments Arab inaction:

Neither are the Persians content with just Baghdad
Their aim is Mecca and the surrounding lands?

Look at Yemen, where volcanoes erupt,
Whose fires have ruined its fertile, green crops

While we write poetry in lavish salons
And wait for Obama to come save us

Our revolutions are led by devils
Leading people straight to hell

With the Muslim Brothers in the middle of the squares, Erdogan
Pours out tears for poor old Mursi

6 le. Hajaya believes that Putin is willing to kill millions of his own people in order to stay in

power, like Stalin.

7 Hajaya believes that Iran wants to take over the Arabs’ lands and convert everyone to Shiism.
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Unite the Jews and the Arabs!

October 11, 2015

Upon hearing that then-us Secretary of State John Kerry was coming to speak
at Harvard, I asked Hajaya to write him a poem and suggested as a topic Israeli-
Palestinian peace. This was during the Stabbing Intifada.

In the shadow of violent chaos, all of it evil
In the time of the Arabs’ division and defeat

Oh Kerry, hear my advice and keep it a secret
Oh Kerry, ever the State Department’s power!

The Middle East is as scattered pieces of dough
And needs skilled hands to reshape it

A golden opportunity whose like’s never occurred
And if lost, we'll drink a bitter draught!

5  Unite your Jews and the Arabs—don't delay!
And peace, which stumbled on its path—guide it!

Embolden Obama, tell him “Forward march!”
Now especially must he make the decision

Our donkey trots if you tell it “giddy-up”?
But the Israelis’ donkey is deaf and blind

Our donkey—Abbas—if you tell him “march!”
Will march, and won't think of his own gain or loss

1 Le.Jews and Arabs.
2 Le. the Arabs “donkey of peace”.
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UNITE THE JEWS AND THE ARABS! 321

While the situation’s a tilt-a-whirl, found them a state
And destroy Hamas' reason for profit3

10 If you found them a state and gladden the world
You'll take—and deserve—a Nobel Prize

But if you don’t, everyone will lose
And blood on both sides will flow freely

As the march of terrorism rises and grows
And seeks to end human civilization

This is advice, and you, friend, are free
But do hear my words, dear Secretary

3 Le. destroy Hamas’ ability to profit off the Palestinians’ suffering, especially with the help of
Iran; contrast with Hajaya’s encouraging tone toward Hamas in “Twenty-One Countries”.
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I'm the Leader!
October 30, 2015

Hajaya'’s first in the poetic exchange (musajalah) between Putin and Obama,
this poem is Putin’s overture to Obama to share with him in divvying up Syria
and the rest of the Middle East. Hajaya’s Putin begins in the tradition of an il-
literate nineteenth-century Bedouin shaykh who has composed his poem oral-
ly and calls on a scribe to transcribe and deliver it. Putin boasts of his air force’s
effectiveness and criticizes America’s inaction, weakness and hypocrisy re-
garding Syria before making his offer: that he and Obama “split the Arabs’ cake
between [themselves].

In lines 1-7, Hajaya’s Putin greets Obama and boasts of his attacks in
Syria:

Hey Sergei, get out a pen to write this down
I've got something to say to Obama

Say hello and don’t hurry your words!
And give him all my respect

If he were to ask about Syria, tell him
I've imposed the solution with a bloody sword

My sword’s a war-horse neighing in Syria’s skies,
Where MiGs and Sukhois write like pens

5  In Syrian airspace they fly and patrol
And their riders know their targets

On enemy nests they hurl blazing fire
Like falcons striking doves

I sent them in when the situation got shaky
Now my flag flies atop Mount Qasioun?

1 Le. because Obama is a bit slow, Putin thinks.
2 A mountain near Damascus, Syria.
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I'M THE LEADER! 325

10

15

In lines 8-13, Putin boasts that he controls Syria:

I swear by my head! I say and I do
And only my word goes, Obama

With rebel and civilian blood I'll water the earth
If you don't follow my plans and my method

I'm the leader! In my hands are the knot and it’s untying
I'm the Lion of Syria! The Levant is mine!3

We'll protect our collaborator even if he’s cross-eyed*
We'll crush your lapdogs’ heads with our shoes

I'm hopeful you'll come around and be reasonable
Because my stay in Syria’s just begun

Bashar will leave when I tell him to leave
The decision’s mine, and my words are the essence

In lines 14-21, Putin points out the United States’ weak and hypocritical
position:

America’s skirts just flew up
And showed everyone what’s under there

In the Era of Obama, America’s acting a fool
Stumbling between injustice and darkness®

All throughout history she’s slaughtered and occupied,
And now America’s suing for peace?

The Arabs’ lands are a playground for all
And you, American, don’t need to play defense

3 A pun on the word for “lion” (asad), the family name of Bashar al-Assad.

4 Le.even if he cannot see straight and therefore has no discernment/reason.

5 Le.indecision; Hajaya quotes the Arabic proverb “al-lél aswad wa-rayah aswad” or “The night

is black [i.e. bad] and so are decisions made in it.”
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I'M THE LEADER!

20

25

Just talk to me—T'll explain to you the details
And we can split the Arabs’ cake between us!

Into courtyard gardens and tiny statelets
To put Israel at ease for all time®

So she'll stay the strongest while they’re all small cliques
And the bridle and nose-ring remain in our hands

You and I are the masters and hold a burnished sword!
And don’t care about Arabs in their goat-hair tents

In lines 22-26, Putin reveals the method behind his madness:

Our drink seeps into our cells
And enters the marrow of our bones:

Vodka! It quenches our burning thirst
And cups of it water our thirsty livers

Once we take a sip, we have to intervene
And turn the tallest buildings into rubble

We don't care if we upset all the Arabs
We don'’t care if you bite your thumb at us, sir

Pray to God as many times as there are drops of rain
For God’s Messenger of noble rank. This poem’s over.

327

6 Putin does not actually care about Israel, according to Hajaya; he is just saying this to appease
Obama.
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Child Killer

January 2016

Written using the same rhyme and meter as Putin’s first salvo in the poetic ex-
change, Obama’s reponse is a rejection of Putin’s overture to divide the Middle
East between them: America is omnipotent, and protecting Israel is her prior-

ity

In lines 1-9, Hajaya’s Obama returns Putin’s greetings and calls on Kerry
to transcribe his poem:

I begin by remembering Him whose book was revealed
To Muhammad, the best of mankind

It’s stated clearly in the Gospel
That he’s God’s messenger, His crowning touch!

Welcome as many times as lighting bolts flash
In the midst of clouds on a dark night

A Bedouin welcome as to the guest who comes
Visiting relatives after a long absence

5  Welcome to him who wrote us today
Putin, leader of the Russians, of high station

Kerry, bring the bourbon, for tonight we're staying up
Kentucky’s drink improves my flow

I'm the president, the White House’s ruler, the ruler of all!
I'm the leader, and I hold the reins

1 Inreference to the popular Islamic belief that the Bible contains predictions of Muhammad’s
prophecy.
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CHILD KILLER

10

15

[S2 0 S N

Write to Putin and don’t be shy
Give him an idea of my wish, my desire

Tell him slowly, and don’t hurry, that
This is just the beginning, and I've got the maps before me

331

In lines 10-23, Obama boasts of America’s hegemony and warns Putin

about his designs on Syria:

Don't even dream about the Levant, you idiot
It’s ours, so don’t get any crazy ideas

We're people of thought, the problem and its solution?
A warlike people who understand politics

We have rebels who'll invade any land
Who've turned Assad’s defenses to debris

We supply them with strategies and weapons
And in battle they know no defeat

We dig holes for retards like you to fall in3
While we walk more carefully than a blind man at night*

Don'’t you remember the Soviets in the mountains of Kabul?
There they took a fire-heated stake up the ass®

They fled wearing the clothes of shame and disgrace
Their bones and shattered defenses all that remained

Little Pootie, I think you're a dimwit®
Totally ignorant of politics’ vast sea

A word-for-word echo of “the knot and its untying” from line 10 of “I'm the Leader”.
See also line 6 of “Message to Putin of the Russians” and line 1 of “The West’s Crafty Men".
As if a blind man would have trouble seeing at night.

In reference to the slow, humiliating method of torture and execution by which people were
impaled through their anus on a sharp, fire-hardened stake; see also the poem “Fire-Hot
Stakes”.
Hajaya’s Obama addresses Putin as Bwétin, a diminutive form of the Arabic Bitin or Bitin.
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CHILD KILLER

20

25

10

11

A day will come when you plead with America
To help you solve all your problems, you thief

If you brag about 1515 and the like”
We already have branches and bases®

If you went to Mars and wandered around

You'd find there our names and signs carved in the rocks

In every country we plant henchmen and defects

So when time comes for revenge, we're the sickness and the cure®

We're very patient; our decisions take time and
When angry, we're not swept into the clash

We lay traps and infiltrate minds, and make
Our enemies miss the sweetness of sleep

In lines 24-28, Obama tells of his love for Israel:

As long as the Mistress of All is sitting pretty!°
That’s what’s important, that’s all I care about

Putin, my heart is full of her love!!
She’s my first love, my only love story

If danger ever strikes or shakes her,
For her sake I'd unsheathe a keen sword,

Le. as if Putin created and supported I1S1Ss.

333

A pun on the “bases” or “stumps” (in the Hajaya dialect, gurmiyyah pl. garami) of the

“trees” of terror organizations that America controls (those organizations’ leadership)

along with those trees’ “branches” (those organizations’ foot soldiers); a synonym for

“base” or “foundation” is ga‘idah, as in al-Qaeda, which Hajaya believes the United States

created and controls.

L.e. Hajaya's omnipotent US can create, and resolve, chaos anywhere it wants.

Le. Israel.

Hajaya uses the English word “full” here; it fits the rhyme scheme and adds a bit of humor.



334 JLAL‘Y\J;'GL,“
d}.) & c...&" EWE Y ‘JJ}
)AL Ll =31 L
ol S L
VA S5 65,81 () s
JL3 A Y LY s,
lrlas 8l Job e
e axs ey A 5l g0
Sl sl el d sl o

eV a2 o5 oy
;&\o:blﬂc\)wc‘k
¢ 08 My oA o

Jo 6 A eals Gl g3l
Lﬂ;lﬁ;ﬂ\c_',}jL@;.od,\Jpg\

J“J‘J?'&‘ ‘N\J'v”)s":f 35
O gl 5 S



CHILD KILLER

30

35

12
13
14

15
16

That, when unsheathed, wipes countries off the map!2
I'm committed—her security’s my red line!

Ilove her as much as the Arabs love camels,
As much as you love vodka and taking what'’s not yours

In lines 29-35, Obama issues a final threat to Putin and Bashar:

Oh child-killer, you'll be held to account
For every crime you've committed!#

With flimsy defenses, your little Bashar’s beat,
There’s no place for him anymore in all the Levant

As long as we told him from the beginning to leave
He'll leave, and we'll sentence him to death

Saddam went before him, and nothing helped him
The Sword of the Arabs who protected his people!®

We made Hosni and Muammar drink cups of disgrace,
And Ali Abdullah’s wound’s still bleeding!®

This is the truth, for you don’t know the East
So today for you I've removed the veil

I pray to God for the best of messengers
The Hashemite, light of guidance in the dark

Le. a nuclear weapon.

See also lines 33 and 35 of “Think of Poor Steven!”

335

Le. by the 1cc, not God; Hajaya believes that Putin is an atheist and a communist and that

Obama would not threaten him with divine punishment.
A common epithet Hajaya applies to Saddam Hussein.

Husni Mubarak of Egypt, Mu‘ammar al-Qadhdhafi of Libya, and ‘Ali ‘Abdullah Salih of

Yemen.
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Theater of Corruption
January 23, 2016

Hajaya usually reserves his hate for governments, not people; in this poem, he
attacks the Russian people for not objecting to Russia’s military intervention in
Syria and for supporting Putin. According to Hajaya, the Russian people are
just as stupid and criminal as Putin, and such is the legacy of communism and
the effect that a lack of religious belief has had on their society. Hajaya was
inspired to write this poem after he checked his Facebook and saw a friend’s
post with pictures of Syrian civilians killed in Russian airstrikes.

In lines 1-4, Hajaya condemns Putin, the Russian people, and Russian
military action in Syria:

I've come to hate the letters R-U-S-I-A along with the Russians
The same letters for the predator as for the prey!

Putin’s a criminal leader, full of evil, and
Leads you, the biggest failure of a people

With a filthy, oppressive, communist ideology,
The authority for your contemptible thoughts

In Syria he slaughters like an insane criminal
And doesn't distinguish between mosques and churches?

In lines 5-13, Hajaya laments the Arabs’ division and the world’s indiffer-
ence to their suffering:

5  One feels like everyone’s content with his cooking®
And from the Arabs we haven't heard a peep

1 In Arabic, the letters for “Russia” (risiya), when scrambled, yield “Syria” (suriya).

2 Le. because, according to Hajaya, Putin has no religion; Hajaya hints as much about Putin in
line 29 of “Child Killer” and about Shiite Muslims in line 1 of “Stalin”.

3 Le. what Putin is cooking up in the Middle East.
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THEATER OF CORRUPTION

10

10

Divided in thought, goal, and spirit
Every one of them distrusts his neighbor*

Their hearts divided though their heads be present®
Between them the enemies have spread their intrigues

Our Black Spring’s been planned, investigated®
Applauded by those who couldn't tell it was just the beginning?

The Arab people are either submissive, trampled,
Or hungry, in desperate need of a bite

The West's a capitalist trader, infatuated
It plunders money and precious treasures®

They don't care how many wretched folk die in the East
They don't care about the state of a wretched people

Money’s become everyone’s first principle, and
The cheapest thing one can measure is blood®

The death of the world’s conscience is now tangible
A world led to its end by the Devil

339

In lines 13-19, Hajaya condemns the UN’s inaction and ineffectiveness:

Ban, the UN’s condition’s shameful, turned on its head©
Its situation’s miserable, and so is yours

Lit. everyone doubts the intentions of whomever he’s sitting with; i.e. the Arab leaders

mutually distrust each other.

In reference to the Bedouin proverb “ras mitwalfah u-gliub mitkhalfah” (“Heads together,

hearts divided”); i.e. Arab leaders may be physically present in the same room (mitawlfin)

but their hearts are divided and they have different goals (mitkhalfin).
Le. the Arab Spring.

Le. by those Arab protesters who thought revolutionary democratic change would be

quick and easy.

E.g. ruins and ancient treasures.

Le. especially that of Arabs and Muslims, Hajaya adds.
Ban Ki-moon, UN Secretary-General.
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THEATER OF CORRUPTION 341

15

1
12

13

14

Its history’s a very lesson in oppression
As the Great Powers’ vehicle, and you're as good as a corpse!!

Dead but nonetheless mummified, protected
There’s nothing left to do save slaughter an animal'2

Oppression reigns, and we've lost all hope for justice
And the Arabs’ lands have become a basisah!3

Eaten by whales and bored through by woodworms!*
A theater of corruption where all fill their bags

What was once buried in secret has now become clear
Except to those who are total dolts

Le. because the UN’s decisions mean nothing.

A reference to the Bedouin practice of slaughtering a wanisah, a camel, sheep or goat after
burying the dead both to entertain guests with a meal after the funeral and to send
another spirit to the afterlife to keep the dead company.

A simple, delicious, easily digestible Bedouin meal that consists of flour, butter, sugar, and
honey; Hajaya means that the Arabs’ lands have become “eaten” by all in reference to the
hadith that the end of times is near when the nations fall upon the Muslims like diners
upon a dish; see also line 19 of “Brave Men Slaughtered,” line 13 of “Don’t Think About
Maryam,” line 4 of “The West's Crafty Men,” and line 4 of “Stalin”.

Whales represent greed in Bedouin culture.
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Spring of Disaster
May 15, 2016

Part lament and part criticism, this poem expresses Hajaya’s frustration with
what he identifies as the ethic common to popular Arab society of blaming
problems large and small on “the Jews.” To Hajaya, most Arabs care about the
wrong things—camel beauty contests, falcon hunting, filling their bellies—
while the Arab’s enemies are busy tearing their countries apart. Why, I asked
him, does he criticize the above ethic while simultaneously blaming outside
forces for the Arab Spring? He answered that the current situation is a combi-
nation of Arab indifference and Western machinations: the Arabs are
mughaffalin—heedless and inattentive—to their enemies’ depredations.

We blame our failure on the serious, hardworking Jews!
We blame on them our weakness and defeats

Afflicted, we've strayed from the path of religion
Even those of us who pray and fast?

The problem is that our hundreds of millions
Have no vision, no reason, and their luck’s forever asleep?

Our neighbors, though their numbers be small,
Leave every battle successful and unscathed*

5  While we busy ourselves with camel beauty contests,
Hunting houbara bustards, and devouring feasts,

And building towers that touch the clouds®
Inside of which occur abominations, enormities®

1 The word miskin (pl. masakin) refers in most Arabic dialects to humble, poor or pitiful folk;
here Hajaya intends its sense of “serious and hard-working” as found in the Quran’s in the
story of Khidr and Musa (18:79); for a similar use of al-yahid al-masakin, see line 28 of “Taste
the Honey!”

In reference to many Muslims’ superficial piety.

Le. the Arabs.

Le. the Israelis.

In reference to the skyscrapers in the Gulf countries.

[=2 <2 G SN GU RN N}

Like fornication (fuhsh), adultery (zina), and taking interest (riba).
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SPRING OF DISASTER 345

10

10

11

12
13

The Seal of the Prophets was right about us:
Scum of a strand line, weak of will”

We've defamed our religion on the path of dishonor
And so brought disaster on good, turbaned, bearded men?®

On the path of salvation, we've brought knives
And slaughter God’s creation as one would on beasts?®

Perhaps the number of our sects has surpassed seventy
With everyone saying, “It's I who keep the true faith"°

Every one of us claims he’s good and in the right
He’s a falcon, but the rest are doves!!

The number of our countries has reached about twenty
Raided by those in search of plunder!?

The cursed bastards brought us the worst of springs!®
A spring that destroyed everything standing

In reference to the apocalyptic hadith that at the end of days, the Muslims will be as
divided as “the scum of a strand line” (ghutha’ sayl); see also see also line 19 of “Brave Men
Slaughtered,” line 13 of “Don’t Think About Maryam,” line 4 of “The West’s Crafty Men,”
line 4 of “Stalin,” and line 17 of “Theater of Corruption”.

Le. good, pious Muslim shaykhs are nowadays regarded as terrorists, surveilled, and
imprisoned.

In reference to takfiri terrorist groups who force people to convert to Islam in contraven-
tion of the Qurlan, which instructs Muslims to proselytize peacefully: “Call thou to the
way of thy Lord with wisdom and good admonition, and dispute with them in the better
way” (16:125).

In reference to the prophetic hadith that at the end of days the Jews would split into sev-
enty-one sects, the Christians into seventy-two, and the Muslims into seventy-three, and
that only one of those many sects would enter heaven: those who emulate the Prophet
and his companions.

Le. in his mind he lives in pride and dignity while others live in humiliation (al-dhull wa-I-
hawan).

I.e. the West, in search of the East’s resources.

Le. in reference to the popular belief that outside forces, like Western intelligence ser-
vices, created the chaos and destruction of the Arab Spring.
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SPRING OF DISASTER

15

Oh spring of disaster, of disaster we’ve had our fill
In your season we've seen the most atrocious of crimes

We blame our failure on the serious, hardworking Jews
While we're the cause of our mistakes and defeats

Experts at conspiring against each other and
Clever in hurling accusations and insults

347
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Free Arabs’ Revolt

June o, 2016

In this poem Hajaya commemorates the Hashemites who led the Great Arab
Revolt against the Ottomans in 1916-18, a “revolt of dignity that freed the Arab
Nation” (thawrat karamah harrarat ummat al-‘arab) led by “free Arab men”
(ahrar al-‘urabah). As in “Our Jordan,” Hajaya depicts Jordan as an “oasis”
(wahah) of security during the tumultuous Arab Spring, Jordanian national
unity as a “tapestry of loyalty” (nasijin min al-wafa), and Jordan’s enemies as
barking dogs. Hajaya also writes that the Arabs in Jordan were living in
Jahiliyyah-like conditions before the Hijazi Hashemites came to liberate them,
thus drawing a parallel between the Hashemites and their ancestor, the Proph-
et Muhammad. The poem is also a pledge of allegiance to King Abdullah 11 and
awarning about the Arab Spring that echoes many of the sentiments expressed
in “Our Jordan” and “The Arab Spring.” Prince Ghazi ibn Muhammad commis-
sioned Hajaya to write this hundred-line poem, their second major collabora-
tion, for the hundredth anniversary of the Great Arab Revolt in May 2016.
Hajaya performed it at the al-Husayn Public Park (had@ig al-husayn) in Am-
man on May 25, 2016 in front of a crowd of thousands, who chanted after him
the last word of each line. He also had the occasion to perform it at numerous
national celebrations throughout the summer of 2016.

To my lord, his royal highness Prince Ghazi ibn Muhammad
In lines 1-7, Hajaya begins with an invocation to God:

I begin by remembering God and praying for the Prophet
Before I steer the poem on its course

Oh God, inspire me, make my words hit their mark
Choose me a path and illumine its lamps

Choose me expert lines of poetry
That impress and dazzle my listeners’ minds

A coffee pot of a poem whose grounds revive men’s heads
Whose spices waft in love of the Prophet’s family'*

14 And by extension, the Hashemites who rule Jordan.
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FREE

5

10

ARABS’ REVOLT 351

I call on Your help, ask You, who give genuine succor
I've surrendered myself to You and my frail powers

Dear God, ever giving and generous
You're my aid in writing this poem, in choosing it

Choose for me, Lord, for the Arabs’ Revolt
Poetry that becomes it, that does justice to its free men

In lines 8-22, Hajaya describes the state of Jordan before the Great Arab
Revolt:

A revolt of free men who offered all that was precious and dear
When foxes slunk in their holes!®

A revolt of dignity that freed the Arab Nation
From the shame of colonialism that waged war on its thoughts!®

Heroes who shouldered the burdens of a nation that suffered
Under occupation and oppression of long duration

The yoke of the Turks’ occupation, its injustice and its ignorance
Made the Nation backward, caused its ruin,

Crippled its progress, destroyed its striving,
Fanned the flames of intertribal raiding and strife,

Fed the fire of tribal enmities, and returned them
To the Jahiliyyah, raiding, and blood-vengeance!”

All against all, and the Arabs the losers
As soon as the fire would die out, they’d reignite it'8

those Arabs who hesitated to join the Great Arab Revolt.

15 Le.
16 Le.
17 Le.
18 Le.

the Arabs’ way of thinking, way of life, language.
to the pre-Islamic Age of Ignorance marked by incessant blood-feuding and raiding.
the Turks would reignite the Arabs’ internal problems and encourage them to fight one

another.
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FREE ARABS’ REVOLT 353

15

20

19
20
21
22
23
24

Through imposed ignorance, poverty and subjugation
They severed its joints, and it collapsed even further!®

Four such centuries followed upon the Arabs
Her sons tasted the bitterness of oppression

An occupier who didn’t respect any values?®
Who wiped out a civilization whose esteem decreased?!

In addition to the executions, the imprisonment and the subjugation
It drove its sons to war without asking them first?2

Oppressive rulers who controlled every aspect of life
And whoever complained of their oppression tasted its fire

They hung from gallows in the streets and
All the world’s countries became too small for the Arabs’ sons23

Djemal Pasha, with a heart full of spite for the Arabs
And with savage beasts criminal in their ways

Turkification was the goal
The free men’s lighthouse—its light was extinguished?+

In lines 23-39, Hajaya praises the Hashemites who led the revolt:

After oppression so surrounded them, they sought protection
In the choicest of leaders:

Husayn ibn ‘Ali, of pure lineage
The noblest of Arab leaderships and the purest

Le. the joints and the collapse of the Arab Nation.

Le. Arab customs and traditions.

Le. among the nations of the world.

In reference to the late Ottoman practice of forced conscription (Turk. seferberlik).

Le. in their flight from the Turks’ oppression, Arab nationalists could not flee far enough.
An epithet for the Arabic language.
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FREE ARABS’ REVOLT

25

30

25
26
27

28
29

From the root of the Prophet’s family, from the family of Hashim

The noblest of Arab stock

“It’s a good day to die, oh Arab Nation!”
He called, and awakened the Nation’s support?>

He raised the banner of the free Arabs’ revolt
Announced its principles and determined its path

The Arabs’ shaykh, the Arabs’ crown, the Arabs’ master
He fired the first bullet and set off the storm

Broke the chains of shame, aroused the Arabs’ ambition,
And sent their train on the railway of liberation

A revolt against the tyranny of an oppressive state,
Its brave sons plunged into the fray

They led the revolt and payed the price26
They’re the Nation’s masters and decisionmakers??

‘Ali, ‘Abdullah, Faysal, and Zayd
Led her legions and bore her blaze?8

They led heroic men devoted to the Nation
Ambitious and zealous, not hindered by danger

He pushed his sons into the field of strength and honor2?

They readied their mounts of power and mounted their camel-saddles

Husayn ibn ‘Ali’s alleged words before he fired the first bullet of the Great Arab Revolt.

Le. the Hashemites paid the price.

Hajaya adds that the Hashemites are the Arabs’ oldest ruling house, having governed

before the arrival of Islam.
Le. the blaze of the fire of the revolt.
Le. Husayn ibn ‘Ali.
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FREE ARABS’ REVOLT 357

35

40

30

31

32

They didn't haggle over their lives at the hour of sacrifice
In the vanguard, on the front line of battle

With them were tribes who aided them and offered
Everything they owned for victory’s sake

They plunged into war’s hell, not fearing the enemy
Liberal with their lives, counting them cheap

With their blood they watered mountains and plains
They won martyrdom and were raised to Heaven

Hashemites—their blood the very ink of the revolt
And its pens, and lines written in its books

In lines 40-56, Hajaya laments foreigners’ post-revolutionary treachery
and Husayn ibn Ali’s death:

The Arabs’ land and people were free
The government of Turkification was defeated and destroyed

But the greed of traitors and their rejection3°
Scattered its hopes and pushed them far away

The dissenters’ treachery was a stab in the back3!
For all history their shame will remain32

The foreigners’ treachery, oath-breaking
In Sykes-Picot, and their hidden shame were revealed

Le. rejection of the Hashemites as the Arab World’s legitimate rulers on the part of both
Arabs and foreigners, but especially Ibn Sa‘ud, says Hajaya.

In reference to Ibn Sa‘ud, who after the revolt routed the forces of King Husayn and drove
him and his family from Mecca; the word Hajaya uses for “dissenters” is khawarij, in refer-
ence to the first sect of Islam that split from ‘Ali’s camp after he agreed to arbitration with
his rival Mu‘awiyah in battle.

Ibn Sa‘ud sent the Ikhwan, an extremist group of fighters, to attack Amman; they were
repulsed by the Hajaya tribe at Wadi Maghar and later by the Bani Sakhr.
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50

33

34
35
36

The defamers of Husayn ibn ‘Ali’s revolt
Aren't worth the cruppers of the Revolt’s mounts33

With sick hearts and short-sighted dreams
The spreaders of the Nation’s maladies34

They're the enemy, its instruments and weapons
Crafty foxes digging their holes

Fair enough—not all of the Revolt’s goals were accomplished
But it’s the fault of the traitors, declared in their principles3>

The dreams of a shaykh who began it—dissipated
And subsided from the foreigners’ treachery

And in spite of this, he held on to his principles
And didn’t start down the road of cession with its dens

He preserved and maintained all his principles
In his resolution he stood firm as a mountain

He didn’t sell his religion to possess the world
When many people were selling their very clothes36

Never disloyal or deviant, he departed honorably, with self-respect
Not content with descent from the heights of greatness

Husayn ibn ‘Ali kept his oaths
Never broke a pledge, never drank disloyalty’s muddy water

The crupper is a strap attached to the back of a saddle to keep it from slipping forward; it
is covered in dung from being so close to the camel’s anus.

Le. those who criticize the Hashemites’ revolt.

Le. the French, English and Saudis.

L.e. when people relinquished, or sold, the principles that covered them, like clothes.
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55

60

37

38

39
40
41
42

He sacrificed his throne when they started haggling
Over the land whose surroundings were blessed by God3”

Noble, he died with honor and moved next to the mosque that
The noblest, purest and best of men traveled to by night38

Muhammad, the Chosen One, the best of mankind
Our intercessor from a spark-emitting fire3?

In lines 57-66, Hajaya is thankful for what the Hashemites received in Jor-
dan:

God recompensed us with a home we love
Most precious Jordan, the most beautiful of countries

We live in a Hashemite kingdom
Become well esteemed among the nations

A noble man of the Arabs established its foundations
‘Abdullah the First, the founder of its pride

Leaders of integrity inherited its banners*°
With justice did Hashemites guard its walls*

Whenever we pass through detestable days
They're the Nation’s sayyids and remain its most eminent

Her constitution set forth and fixed by
Talal, her Guide, her free men’s ideal*?

Le. the al-Agsa mosque, Palestine, and the surrounding lands in Syria, Lebanon, Jordan,
and Egypt; by “they” Hajaya means the English and the Zionists.

Le. Husayn ibn ‘Ali was buried next to al-Agsa, which Muhammad traveled to from Mecca
(and back again) in one night, on the back of the heavenly horse Buragq.

Le. Hell.

Le. inherited the leadership of Jordan.

Le. not only by the sword but also with justice, Hajaya adds.

In reference to the epithet of Jordan’s King Talal ibn Husayn, the “Guide of Jordan” (hadt

al-urdun).
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43

44
45

After him King Husayn took charge and raised her up
In spite of a siege of tough, harsh conditions

He raised its buildings and exalted its halls*3
And founded an army to guard its lands

The Arabs’ army, its loyalty is to the Hashemites
With the sword does it protect the cherished kingdom

Its intelligence service knows the secrets of secrets
And hidden matters concealed in their mysteries

In lines 67-77, Hajaya praises Abdullah 11 and his rule:

Accepted its banner he in whom we take pride before the nations
Abu al-Husayn who directs her in his wisdom

‘Abdallah ibn al-Husayn, complete and faithful 4+
The Second, the builder, who raised its walls*>

He led reform with the wisdom of a conscious man who
Knows its paths, has fathomed its depths

With the wisdom of a leader who carries the Nation’s burdens,
Refused to fight his own people, and passed over the Arab Spring

With sympathy, charity, accommodation, and pardon
He corrected the path that had lost its way

He made our Spring’s meadows green
Her flowers bloomed thanks to our Lord

Le. he developed Jordan’s infrastructure and educational system; the word used here for
“hall” or “palace” (sarh pl. suriah) can also refer to sarh al-ilm, or a university.

Le. complete in that he possesses all the virtues.

Le. who further developed Jordan and heightened its standing in the world.
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46

47

The constitution governs it and counsel’s the imperative*6
Freedom of expression, her tower raised high

Today our unity is a fabric of loyalty
Fused and melded by the most beautiful characteristics of love

The unity of one destiny and one people
God protected her from the enemies’ tricks

He defended Islam, made clear its true path,
Wiped the dust away from the face of the truth#?

He fortified our homeland against the harm of every oppressor
The motto “Jordan First” became the country’s motto

In lines 78-89, Hajaya warns his fellow Jordanians about the perils of the
Arab Spring:

He guarded our homeland in the midst of an ocean of strife
While red fires blazed around it

The fire of the Black Spring that covered the Arabs
With massacres for grass and bombs for rain

How many countries around us were swept by disaster
That wrecked their foundations and destroyed their buildings?

How many regimes swayed, fell, and toppled?
Oppression was the first of the reasons for their collapse

We're in peace and security in the oasis of loyalty
Our hearts are filled with love of Jordan

Le. dialogue exists between the king and his government in his advisory council (majlis
al-shura) and the senate (maylis al-a‘yan).

Le. King Abdullah 11 defended Islam in the West in response to the actions of violent
takfir groups like 1515 and al-Qaeda.
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Jordanian! By God, look at what'’s happening
Around us in homelands whose houses lie in ruins

Look at the pure virgin women and their fates:
After wearing clothes of pride they wear those of shame

Look at the bodies now become scattered limbs
How many pure women had her clothes torn from her?48

Look at the tents where humans are heaped together
Tents without shade, unguarded from rain

Ships of death traverse the seas
And children are lost in their gloomy depths

Jordanian! By God, don'’t listen to he who
Strives for chaos and kindles its fires

Protect Jordan and guard its borders
And cut the hands of those who would destroy it

In lines 90-97, Hajaya pledges his allegiance to King Abdullah 11:

Sedit Count on us, your power, your men,
People and army, and you the source of their pride

Lead the way and climb to the heights!
With you are gallant men who don't fear danger

Jordan’s sons from its cities and deserts
Swords of dignity in the hands of its leopards

Le. and were raped.

367
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49
50

51

The people are yours, your charge and trust
The army is yours, and you its decision-maker

With you are drawn Jordanian swords
With you are hearts whose paths haven't changed*®

Their pledges are to God, the homeland, and you
Truthful pledges in whose scope they live

We pledge and charge you by God and reaffirm the covenant>°
We'd proceed with you if you had us rush into the sea

Our trust is in you, sédi, unshaken by
Dogs barking in their dens

In lines 98-100, Hajaya closes with a prayer for the Prophet Muhammad:

May God bless him who lit the right path
As many times as the world’s trees bear fruit

May God bless him as many times as there fall
Drops of deliverance from rain clouds

Muhammad, the Chosen One, the best of mankind
The second of two who hid in the cave5!

Le. whose loyalties have not changed.

Le. the Hashemite Compact (al-‘ahd al-hashimi), the Hashemites’ source of political
authority in Jordan.

In reference to Muhammad, the “second of two” whom God helped out of a desperate
situation, from sarat al-tawbah (9:40).
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Fire-Hot Stakes

June 19, 2016

Hajaya wrote this poem in response to the actions of the Popular Mobilization
Forces (PMU; al-hashd al-sha‘bt), which were called up by the Iraqi govern-
ment in June 2014 in response to 1S1s’ occupation of Mosul. Many of the Shiite
gangs and militias of which the PMU is composed have committed atrocities
against Sunni Iraqis and are supported directly by Iran.

To God do we lament the militias, who broke the covenant
That Islam entrusted its soldiers with

Militias of crimes, shame, and outlaws
Led by Qasem Soleimani in his malice!

The Zoroastrians’ scorn, for which they’ve recruited heretics?
He wants to push his borders into the Arabs’ lands

When will the Arabs awake from this ignominy
Before Iran imposes its presence on them?

5  The Persians’ war fires burning east and west
In line with their plans, their flames ever blazing

Iraq’s gone, and soon more countries will follow
Syria’s gone, and the Arabs lay down to rest

A war on the Sunnis, planned and arranged
The Zoroastrians’ scorn was unleashed from its chains

1 Major general in the Islamic Revolutionary Guard Corps and commander of the extraterrito-
rial, clandestine Quds Force.

2 Inreference to the “scorn” (higd) that many Sunni Arabs believe Iranians—known colloqui-
ally, and pejoratively, as “Persians” (furs), “Safavids” (safawiyyin), or “Zoroastrians” (majis)—
harbor toward Sunni Muslims, the source of which, according to Hajaya, is the Sasanian
Empire’s crushing defeat by the Arabs and Muslims 1400 years ago.
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FIRE-HOT STAKES 373

With their scorn’s fire they've encircled us all
A flood of evil whose troops besiege us

While we've busied ourselves with vertiginous towers,
Hunting houbara bustards in dense desert scrub*

10 Many countries sit impaled on fire-hot stakes®
Lethargic, their power’s big stick broken by shame

3 Le. skyscrapers in the Gulf.

4 For Hajaya’s criticism of Arabs’ love of hunting houbara bustards, see line 5 of “Spring of
Disaster” and line 17 of “Khalid ibn al-Walid”.

5 Inthe Arabic language’s semantic field, the “stake” (khazug) refers specifically to the humiliat-
ing method of torture and execution by which people were impaled through their anus on a
sharp, fire-hardened stake; in Jordanian Arabic tkhawzag khazug or akal khazug (“to eat/be
impaled on a stake”) can be used to mean “to get a bad deal,” “to have really bad luck”; see also
line 15 of “Child Killer.” For a literary analog, see the last chapter of Emile Habibi’s al-Waqa’i*

al-Ghartbah fi Ikhtif@’ Sa‘td Abi al-Nahs al-Mutash@’il (translated as The Secret Life of Said the

Pessoptimist), in which Habibi literalizes the metaphor of sitting on a stake to describe the

condition of a Palestinian citizen of Israel forced to work as a collaborator.
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Don’t Slaughter Us!

June 22, 2016

Hajaya explained during our translation of this poem that generosity is “im-
planted in us [Arabs]” (maghris bina), and that when Arabs receive a loan
from the bank, they invite their friends over for dinner parties and gatherings
(wal@im wa-‘aza’im), refurbish their homes, or buy a new car, all with no
thought to the future repayment of the loan. Arab countries, Hajaya claims, are
no different. Hajaya wrote this poem two days after the IMF agreed to give Jor-
dan a three-year extended fund facility, which was negotiated at $700 million
one month later. He addressed the short, occasional piece to Christine Lagarde
with flirtation characteristic of his poems to Livni and Condoleezza.

A poem of entreaty to beauty of beauties, Managing Director of the Inter-
national Monetary Fund, the eminent Christine Lagarde.

Your preciousness is killing us, chére Christine!
Have mercy on us, for God’s sake, and Christ’s

Financial pressure raises blood pressure, oh beauty
May God have mercy on your parents—and you on us

Go easy on us, for our debt level’s risen
And on us fell the evil of your accursed Fund?

Pretty-eyed beauty, look on us kindly
And at the very least, forgive us the loan’s interest

5  You're a cruel and unbending group of usurers
While we Arabs are generous, and loans are our downfall

1 A pun on the word ghala, which, like the French cher, can mean “dear/precious” or “costly/
expensive”.

2 Hajaya explains that whenever prices go up in Jordan, the Jordanian people immediately think
that it is because the IMF has demanded repayment on a loan.
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DON'T SLAUGHTER US! 377

10

0 3 O G

Many millions have immigrated to our country3
A burden we still suffer from today, Chris

We've been as if at war for five whole years*
And they’ve abandoned us left and right®

Oh but help us, you beauty of beauties!
Look upon us kindly, and don’t lose us®

Tell al-Mulqi, “May disaster strike you!"”
May he not raise the prices of fodder and flour®

May he not raise prices that afflict the poor, the humble
And cause us such a crisis—then to us you'd be no use

Our true reserve’s the wisdom of our king, Abu Husayn
And in Jordan, the sanctuary where we grew up

For them, oh Chris, we'd sacrifice our blood
No matter how many dark nights we must suffer

Your preciousness is killing us, chére Christine
I entreat you!—swear to God!'—don’t slaughter us!

Le. from Palestine, Iraq, Syria, and Yemen.

Le. because of the Arab Spring in neighboring countries and the problems it has caused
Jordan.

Gulf countries and Saudi Arabia, which stopped giving Jordan aid.

Le. don't lose our cooperation and friendship by making us repay a loan.

Hani al-Mulqj, the Prime Minister of Jordan since June 1, 2016.

Le. food for livestock and humans.
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They Don’t Care about Dhiban

June 24, 2016

Hajaya wrote this poem in response to what he perceived as media incitement
following protests against unemployment that took place in the impoverished
Jordanian town of Dhiban. While Hajaya praises the Bani Hamida, the tribe
that inhabits Dhiban, and does not fault them for protesting against unem-
ployment and poverty, he condemns those “rented pens” (aqlam majirah)
who wrote editorials calling for more protests and, in Hajaya’s view, sought to
drag Jordan into the Arab Spring.

From the moment the news arrived about the security forces’ removal of
the protest tent in Dhiban, the pens of provocation and the trumpets of
false sympathy began to sound, pouring oil on the fire—not out of love
for Dhiban, its people, and its youth, who are demanding what they con-
sider their right from the government. I mean the malicious pens that
never appear except when events flare up and that take advantage of
peoples’ feelings to incite chaos and drag the [Jordanian] people into the
swamp of destruction that has befallen neighboring countries. I mean
the filthy, impure pens whose writers take money from the the sewers of
the embassy of the Young Donkey.! They know who they are. Many Jor-
danians know who they are. All respect is due to the Jordanian pens that
are honest and brave in speaking the truth regarding the issues that con-
cern the homeland. To hell with all the rented pens—their owners are
jerboas of the night and bats of the darkness.

They don’t care about Dhiban and its woes
The people of hateful, scornful, despicable pens

1 Le. Bashar al-Asad, whose last name means “the Lion”; Hajaya calls him bashshar al-jahsh,

“The Young Donkey” in reference to his stupidity.
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THEY DON’'T CARE ABOUT DHIBAN 381

10

Their goals are sowing discord and igniting civil strife
By publishing fake, provocative news

Dhiban’s a gate of strength and its sign
For their homeland her men ever an arsenal

Bani Hamida, the best men, in all sincerity
For the homeland’s sake they’re sleepless eyes

Even if irritated by the homeland sometimes
Before the homeland they’re as honed, cleaving swords

For them indeed history and proof are my witness
They’re strong, reliable, and protective

They guard our home from every traitor
When pretty girls shout “Where’s the tribe?”?

Siyyah! In the field of battle, the best of knights3
Who serve the largest feasts in difficult days*

He’s in the wrong, who provokes and incites these brave men
With the folk awake and aware to such dangerous conditions®

Dhiban’s home to a folk marked for their loyalty
Bani Hamida, pure of heart, mind and soul

In reference to the practice of Bedouin women, during raids or attacks, of urging on their
tribe’s men with shouts of support such as “wen al-‘ashirah?"”

The “war cry” (nakhwah) of Bani Hamida is siyyah!

Le. who are generous even in financial straits.

In reference to the Jordanian people’s awareness of the strife in Iraq, Syria, and Yemen, and
their wariness about letting such strife into Jordan.
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Taste the Honey!
July 28, 2016

Hajaya imagined that after his second term as Us president, Barack Obama
would run for the Jordanian House of Representatives (majlis al-nuwwab) to
represent Jordan’s Southern Bedouin Voting District (da’irat badw al-janib),
which was allotted three seats in 2016. Elections were held on 20 September
2016, and Hajaya’s Obama announced just under two months beforehand,
promising debt forgiveness, cheap oil and food prices, economic and agricul-
tural development, an anti-corruption campaign, and a fight against terrorism.

In lines 1-11, Hajaya's Obama introduces himself; reviews his ancestry, and
boasts of his power:

Brown-skinned, my color’s your color, oh Bedouins!
My heart’s white, and below are my intentions:

My father’s a respectable Muslim, and his name’s Hussein
From Kenya he emigrated, headed to a land...

To America! Land of opportunity for smart men
There he found nothing but justice and fairness

His greatest aspiration was to find good work
In flight from life’s misery and misfortune

5  There he married the prettiest of pretty girls
The daughter of men of much good fortune!

She birthed a stallion that today rules millions,
Rules America and all her satellite states

She birthed Obama, nose-ring of enemies,?
Whose hooves trample enemy lions

1 Americans have great luck, Hajaya adds, in that they are inventive/creative (mubdiin) and are
the masters of the world (sadat al-‘alam).

2 Le. controller of America’s enemies; for a similar use of “camel’s nose-ring” (khzam) as a meta-
phor for control and hegemony, see line 4 of “Daughter of Tough Men” and line 20 of “I'm the
Leader”.
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TASTE THE HONEY!

10

15

My maternal uncles are Americans, not simple people
No one can deny their strikes and blows over the Earth

I rule other nations and appoint sultans
I crush Russians and my sword harvests heads

I make war with reason, keep to soft power’s path,
And follow long-term policies

Elected by a people who've laid down laws
Convinced that law’s this life’s authority3

In lines 12-24, Obama lays forth his election pitch and platform:

By divorce of Michelle, of mascaraed, ebony eyes
I swear my heart aims at no hidden purpose

Rather, because of my love for the Jordanians
Am I running for office in the Bedouin’s land

From my great love of Bedouins and camels,
I'll solve and sort out all your complex problems

If T win, then I promise, your situation will be great
I have countless, untold plans for improvement

My first goal: Ill forgive you your debt*
And raise your balances if you've funds in the bank

Oil will be free and come to you straight from the well
In defiance of billy goats and cheetahs®

4 Jordan’s national debt to the IMF.

5 Gulf Arab rulers subservient to the United States.

385

3 Le. Americans are a people convinced that human laws (gawanin), not divine law, are this
life’s authority.
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20

25

10

Diesel and benzene, refined in the East,
With high, sanctioned specifications

Rest assured about the prices of fodder®
It'll come as foreign aid on the tab of the tribe”

I'll turn the desert into gardens and orchards
With rain we'll produce, with its lightning and thunder

With science and good thinking we'll seed the clouds,
Water your deserts, revive their barren wastes

And every one of you will get millions
But just how much now it’s hard for me to say

And corrupt people, crafty and cursed,
I'll burst all the glands in their blasted necks®

Extremist and violent thought’s not religion
The true way of Islam—terror’s buried it alive

In lines 25-32, Obama tells the Jordanians what he needs from them:

And please let’s not recount certain episodes
Events that have faded, whose ages have passed

Forget the battles of Qadisiyyah and Hattin®
And the Andalus and what you lost afterward!?

Most importantly, forget about Palestine
In his life Lord Balfour promised it,

Le. for their livestock.

Gulf Arab rulers.

Corrupt Jordanian politicians who have siphoned off the state’s money and caused the
country to go into debt.

The Battle of Qadisiyyah in 636 CE, in which the Muslim Arab army defeated the Sassanid
Persian army, preceded the conquest of Iraq and Persia; the Battle of Hattin in 187 CE, in
which Muslims under Saladin defeated the Crusader Kingdom of Jerusalem, led to the
Muslims’ recapture of Jerusalem.

The last Muslim kingdom in Spain was recaptured by the Christians in 1492.
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30

35

11
12
13
14

15

A small stretch of land for the serious, hard-working Jews
While my Lord laid the Arabs’ lands out wide and vast

About Baghdad—TI don’t want you to insist
On the pure, Arab character of her body!!

A nation of stubborn mullahs now abides there
That’s amassed all her might with rancor and spite

Syria’s gone, but don't be sad, for
You Arabs are the reason for her evil woes

The land of the Colonel where afterward disaster struck!?
Our plans there no one can criticize

In lines 33-44, Obama gives his final pitch:

No doubt that if you all obey my command
Beyond just butter, you'll all taste honey'3

From a position of power while you all are weak
I wish to make every effort for you

I'll enlighten you all to the good and the bad
And I'll cure your eyes’ conjunctivitis'#

You men are unseasoned, unpracticed in politics
And you don’t know up from down

Oh Bedouins, you know my rule well
If you're alive, you've seen it with your own eyes!®

Because, in Hajaya’s words, the Persians and Zoroastrians have taken it over.

Le. Libya.

Le. it will be very good for them.

Le. Obama will open their eyes and make them see with reason and discernment; granu-
lar conjunctivitis (al-ramad) is an infection in which the eye secretes a white mucus that,
once dried into granules, can cause the eyes to be sealed shut.

Le. for the past eight years.
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40

16

17
18

Indeed, the great battlefields bear me witness!6
How many countries’ high tent-poles have I felled?1”

Just listen to me, understand what I'm getting at
In order to enjoy life and its luxury

Only your representatives and their lackeys benefit
And my Lord has removed their their luck and good fortune

If you elect me, and remain faithful and true,
Then by God I'll split their stomachs lengthwise!®

Now go and drink your coffee in grand salons,
Flirt with girls whose breasts you love!

Boast of the deeds of men long since dead
And their buried glories whose age has long passed

So much for this poem—pray for the last of the prophets
As many times as hailstones shower the earth

E.g. Iraq, Syria, Egypt, Yemen.
Le. how many countries’ systems of government and power has Obama destroyed?
Le. to recover all the money that corrupt Jordanian politicians have swallowed.
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Ivanka
November 23, 2016

After Trump’s victory in November 2016, the Jordanian poet Flayyih al-Jbuar
wrote him a poem asking for his daughter Ivanka’s hand. This poem is Hajaya’s
response from Trump’s point of view, written of course with the same rhyme
and meter as Flayyih’s poem, in which he roundly rejects Flayyih'’s request and
mocks him and his love.

In lines 1-4, Hajaya’s Trump introduces himself and boasts:

The pen begins to write the best of poems
With lines whose patterns bloom upon the page

Lines cut like jewels, cast with ink
An answer of an issue that must be settled today

I'm President Trump, for those who don’t know me
Whoever disputes our deeds—we’ll defeat him

I'm the president of America, so watch out
Wolves like me aren’t inexperienced, foolish!

In lines 5-16, Trump addresses Flayyih al-Jbur and addresses the issue at
hand:

5 Welcome one million times and more
To the poet whose name all men know

His name’s a flag flying atop a hill
With beautiful poems from every genre

That poem’s sender wants to marry my girl
And whoever loves my girl—his body’s worn thin?

1 Wolf i.e. a strong, brave man.
2 Le. from the extent of his love for Ivanka, Flayyih has stopped eating, drinking and sleeping.



394

Oldes Jadll s Jada Ll
s by g s

ol Yl jan b lud o3y
Gt 0595 (0 2l
u\}u,al,u\,:bq)bo;)

wpg\d}, oAls gl

LV g 532 bl ol
WJAQJL)Wng.’jM)

ol 25 £330y AL
@).E)u.@ L?ALUAJJV\»\;

SV E o €1 )
s S e 7 KL
Ll G e Y ar Uls
Syt p g

Sb s Klal dsi 8
dolp a8l malay g s

Kol

10

15



IVANKA 395

10

15

Her beauty’s stunning, indeed, and enticing
Whoever desires her is struck with ‘ashmah3

Those white desert truffles burst under flimsy robes*
And her lips so alluring to those who'd kiss them

He wants to be our kin but forgets certain things,
Those unyielding obstacles lying before her

He wants a ripe, high-hanging bunch of fruit
Ripe grapes ready to be squeezed and tasted

Flayyih, we don’t marry our daughters to Bedouins®
And you've already got ‘Amsha and Turfah and Gismah®

How many black-eyelashed beauties you have in your land!
With beautiful cheeks adorned with tattoos

Even if your lineage is nobler than ours,”
Ivanka turns her nose up to all

Her American cousins came seeking her in swarms
All enamored of her, her body, her dress

All of them saying “For Ivanka we’d cut many throats!
And whoever desires her, we'll crush his skull!”8

‘ashmah is a psychological illness defined by the Bedouin as anxiety stemming from jeal-
ousy at what others have as well as not getting what one wants.

Le. her breasts; for Hajaya’s use of the white desert truffle (zbédi) to refer to breasts, see
line 11 of “Flower of the Mossad”.

The word Hajaya uses for “Bedouins” here is aab, in reference to their mention in the
Qur’an: “The Bedouins are more stubborn in unbelief and hypocrisy, and apter not to
know the bounds of what God has sent down on His Messenger; and God is All-knowing,
All-wise” (9:97; trans. Arberry).

Le. common names for Bedouin girls whom Flayyih could marry instead, much like
“Mary, Jane, and Kate”; in this line Hajaya claims Trump shows off his surprising knowl-
edge of Bedouin culture.

In reference to many Arabs’ belief in the superiority of their race.

Le. all of them protecting Ivanka with classic Arab ghérah, or protective jealousy for
one’s female relations; marriage of paternal cousins (%yal ‘@mm) in Bedouin culture is
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10
11

12

In lines 17-28, Trump boasts of America’s hegemony and describes the
state of the Arab world:

You Arabs—keep being our friends and our treasure
While the Middle East is being reapportioned?®

Today we occupy it from one end to the other
It's become ours while you're struck with a thousand types of ‘ashmah!®

See here our battleships whence death comes blazing!
See there our guns behind every covert!

Whoever opposes us, we'll send him swarms!!
No country can protect itself from our evil

Baghdad’s lost, it’s over, with no more claimants
The Persians have taken their fatty, rich share

In Syria our people are playing tab'?
You won't see a smile on a Syrian’s face

With the sword does Putin there butcher and slaughter
Disgrace has become a blot on every Arab’s face

In Sanaa, the Houthi made his redoubt in the hills
A bag of snakes once bound so tight, now set free

‘Ali ibn Salih fearlessly plunged into battle
The lying alliance and its empty boasting didn’t shake him

encouraged, as it replicates the paternal line, and male paternal cousins often have the
right to refuse their female cousins’ marriage to more distant relations, or non-relatives
altogether.

Le. while the Middle East is being divided into spheres of influence (manatig nufidh) and
statelets (dwelat).

Le. the aforementioned psychological illness.

Le. of planes, Marines, soldiers.

L.e. messing around; tab is a Bedouin children’s game.
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15

16

17

18

19
20

Jerusalem’s lost between traitors and thieves
Most Arabs themselves have signed on in support!3

You counted cheap him who guarded your gates!#
Saddam the lion, breaker of enemies’ heads

You've strayed from religion, you idiot Arabs, so®
The Lord of Creation is breaking your backs

In lines 29-34, Trump promises to protect the Arabs from Iran:

Pardon me, oh good man of good men,®
But tell the Arabs to go eat dirt and gravel

Qasem Soleimani gnashes his teeth at you, and
The lock to danger’s door’s now in my hand

A criminal, fire-worshiping shib leading shibs,\”
Now it’s on me to strike his nose, to break him!8

We'll defend you Arabs, just pay the bills on time
We'll deduct them from your accounts in the West

We protect the thrones of the Perfumed Moustaches!'¥
Bush the Son put his brand on their she-camels2°

I pray to my Lord as many times as the wind blows
For God’s messenger, pure and infallible

Le. in support of Jerusalem’s capture and occupation.

Le. Saddam Hussein, whose nickname during the Iran-Iraq War was “Guardian of the
Eastern Gates” (hamt al-bawwabah al-sharqiyyah).

Lit. “men of yellow incisors,” which refer to one’s stupidity and filth.

Now addressing Flayyih al-Jbur again.

Le. a ferocious desert animal that may be a rabid wolf or a cross between a hyena and a
wolf, or between a dog and a wolf; see also line 6 of “The West's Crafty Men”.

To strike someone’s nose means to utterly defeat and humiliate; see also line 32 of “The
Arab Spring”.

One of Hajaya’s many derogatory epithets for the Gulf Arab rulers.

Le. George W. Bush declared the Gulf states Us property.
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Khalid ibn al-Walid

December 10, 2016

Hajaya imagines that Khalid ibn al-Walid, a companion of the Prophet Mu-
hammad and a remarkably successful military commander during the Islamic
Conquests, returns from the dead and stumbles upon a group of young men
from the Gulf Arab countries. Hajaya describes a twenty-first-century Gulf
Arab mayjlis, replete with flashy cars, smart phones and pills as well as the tra-
ditional falcons, mansaf, and tales of the Arabs’ heroic past. Hajaya emphasizes
the differences between heroes like Khalid and the lazy, fat, ancestry-obsessed,
oil-rich youth of the Gulf Arab countries. He has put this poem into the mouth
of such a youth to give himself plausible deniability of the views expressed
here.

In lines 1-7, Hajaya consoles a confidant and friend he finds crying on a
hilltop:

Old man, stop your crying on the hilltops
Tears can't bring back the past

I'm troubled at your crying here on these high mountains
You've brought me to tears just as problems did you

I beg you, don't give base men a chance
To gloat at us, rejoice at our misfortune!

About the matter, my confidant, don’t trouble your mind?
At your age such crying doesn’t suit you

5  Instead save your tears for what’s coming, old man
Hear my words and keep silent for a spell

Dry your tears and come closer, have a cup?
And I'll tell you something worth hearing, my friend

Le. by seeing them crying.
The matter, i.e. the trouble in the Arab world.
3 Le. of coffee.

o

N
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10

The sun’s rays won't be stopped by a sieve
What's past is past, and the future’s on its way

In lines 8-18, Hajaya describes a youth majlis typical of the Gulf:

Friends and I once sat in a majlis, coffeepot on the fire
With fresh meat on the mansaf, a ready meal*

We had poetry, hunting tales, stories, proverbs and
A rababah player who'd memorized his lines®

And pills for drugs, the newest Jeeps, and us kids
Whose clothes fit our shoulders snugly®

We had with us a tall-tale-teller, scooping lies like grain
Telling us lies prior liars had forged”

Impressing us all with his grandfather’s deeds
Boasting of his rotten old bones®

And we laughed as children would laugh at a circus®
We had with us a big mouth who'd memorized his jokes

The word for “fresh meat,” mfattahat, is a Gulf Arabic word; in Jordan one says dhabihah to
refer to the meat placed on top of the mansaf; mansafis a traditional Bedouin meal that
consists of rice garnished with cilantro and nuts, topped with fresh boiled meat, and often
soaked in jamid, a sauce made from dried yogurt.

The rababah is a one-stringed musical instrument that Bedouin poets play as they sing their
poetry.

Le. because they are fat.

Le. about their ancestors’ heroic deeds (butiulat) and glories (amjad); to Hajaya the current
young generation of Arabs love talking about their past glories and live on dreams (ahlam),
illusions (awham), and imagination (khayal).

Le. boasting of his grandfather’s deeds while the young man himself has not done anything
with his life. According to Hajaya, a typical Bedouin boast about one’s grandfather’s deeds
would go something like: “my grandfather raided, stole, guarded, slaughtered, killed, was a
hero.” The Bedouin lifestyle and economy of raiding and plunder is still very much glorified
by Hajaya and modern-day Bedouins.

The word Hajaya used for “children” is juhhal, another Gulf Arabic word.
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With our smart phones out, all of us on WhatsApp
And we heard his jokes, all of us senseless and babbling

15 All of us with our stomachs inflated like sacks
Like overstuffed camels kneeling on their haunches

With our falcons about us, of all forms and types
Sitting hooded and ready to fly off to hunt!©

We sought houbara bustards in soft, virgin plains!!
The best we could ask for, with their delicious meat

Each one of us proud of his falcon, his %gal pulled low!'2
Boasting “My falcon can best strike the little birds”

In lines 19-29, Khalid ibn al-Walid appears:

Suddenly and unawares a soldier came upon us
With dread such that some of us scattered

20 With an awe I'd not beheld in any man
In all my life I'd never seen a man like him

He greeted us and we said “How good that you've come!
“Welcome, have some coffee, dinner’s just on its way!”

He said “I must be on my way, and I'm not a big eater.
“God’s sent me back after long years in the grave.

“I want you to point me on my way, young men
“I want to—TI long to—go visit Jerusalem”

10 Like Arab tanks, planes, men, and power, Hajaya adds, whose potential lies unused.

1 A common object of prey for falcon hunters in the Arab world, especially the Gulf.

12 Asign of swagger and pride in Bedouin culture is to pull low on one’s forehead the gal,
the black cord that holds the shimagh in place.
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14

15

16

We said, “Let’s meet you first”; he, “I'm the pride of generations
“Who defeated the Persians in the land of the Euphrates

“With my great deeds I conquered Qadisiyyah!®
“There I raised the Arabs’ banners”

I said, “Are you Khalid?”; he, “I'm terror’s very sword,™*
“The son of Walid who topples every tyrant!”

I said, “Listen to me and understand the situation
“But before I speak, please promise you won't kill me.

“I fear you'll tear the head off of my body
“For your sword is drawn, oh protector of fearful women™>

He said, “You're safe with me; now let’s hear what you know
“Be truthful with me, for in honesty lies salvation.”6

In lines 30-53, Hajaya describes the Arab world’s situation to Khalid:

I said, “These truths are like a deadly poison
“And I'll tell you what'’s happening right now.

“Calm your nerves and leave your sword to the side
“And hear the current news of our people

“Jerusalem’s gone, surrounded by tanks
“They’ve surrounded it on all sides

“Now home to the Tribe of Zion, of cruel deeds
“And to crying women, it's home to them too

The battle in 636 AD that led to the conquest of Iraq and the Persian Empire; see also line
26 of “Taste the Honey".

Sayf al-ahwal (“the sword of terror/fright”) is close to Khalid’s epithet, sayf Allah al-mastal
(“the Drawn Sword of God”).

And in so far as Khalid is protecting these young men, Hajaya adds, they are like a bunch
of scared little girls.

An Arabic proverb, al-sidq bab al-najat, lit. “Truthfulness is the door to salvation/deliver-
ance’.
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40

17
18
19

20

21

22

“Abu Sulayman, after your time fortune turned!?
“And criminals have harmed and outraged our lives

“Twenty countries for the Arabs, all with problems between them

“Twenty armies, and all of them slumbering

“Baghdad’s lost between salesman and agent
“With her people dispersed among the nations

“The Persians returned for her, and her situation’s bad!®
“Her once-waving flags now lowered, trampled on

“Her people now either dead or refugees
“Her women raped by the worst of criminals

“From pride’s podium the name of Arabism’s vanished
“In Baghdad, the Rejectionists now hold power’s staff!¥

“Putin’s now at work in Syria
“Along with the criminal, disobedient Zoroastrians2®

“Pure virgin Homs struck by the like of an earthquake
“Now become ruins after such stability

“Aleppo milked dry by death, and the slaughter continues?!
“Of her old men, women, an children

“They’ve occupied Sanaa from one side to the other
“al-Houthi’s become there the like of Zenata22

Abu Sulayman (“Father of Sulayman”) is Khalid ibn al-Walid’s kunya, or tekonym.

Le. after 1400 years, the Persians have returned to reconquer Iraq.

409

The Rejectionists (al-rawafid) is a pejorative term used by many Sunni Muslims to refer to

Shi‘a Muslims for rejecting Abu Bakr, ‘Umar, and ‘Uthman as the first legitimate caliphs.

Le. the Iranians, who practiced Zoroastrianism before Islam and whose Shiism Hajaya,

along with many Sunnis, considers disobedience to God.
A pun on the name of Aleppo (halab) and the verb “to milk” (halab).

In reference to the Zenata caliph in the Epic of Bani Hilal (Taghribat Bani Hilal), known

for his bravery.
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23
24

25

26

27

“In Libya the war rages and the blood flows
“Her people thrown the last scraps of her bounty?3

“The Arabs’ Egypt’s been struck with an insidious disease
“That sows there seeds of evil

“She’s bordered by the Sudan, the land of the brothers?*
“From every direction they demand self-government

“If you saw the state of Somalia’s children,
“Skeletons going forth naked and barefoot,

“If you saw the luxury accumulated by rich men
“You'd be sure of our corruption and tyranny

“The Arab Nation’s riches lie in unclean hands
“Disappeared in the West, never to return

“With our countless Tv and radio stations
“Everyone now says ‘Have you seen my channel?'25

“Promiscuity abundant as rain on Tv
“Showing bodies—all of them naked?®

“Trump showed up today neighing like a charger
“Hateful and spiteful, his political clique cunning

“A savage man—he might as well have come from the bush
“Entrusted by Bush with commands that he'll keep”?”

Le. natural resources.

My rendering of al-rab‘al-azwal, in reference to the informal word for “man” or “dude”
used by the Sudanese: zo/ pl. azwal; see also line 17 in “Fear the Noose”.

Arabs compete in broadcasting their own Tv shows, Hajaya adds, while in the West peo-
ple compete over meaningful things like manufacturing, inventions, planes, and missiles.
L.e. which naked bodies corrupt the morals of the Arab Nation’s youth (shabab al-ummah),
according to Hajaya.

An accidental pun on Bush the 43rd Us president and the word for jungle, thicket, forest,
or bush (adghal), whence Trump came.
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60

28

29

30

31

In lines 54-71, Khalid chastises the youth:

Khalid said, “Listen to me and tell me the truth
“What are you, who are you, with your jowls drooping down?8

“Are you Arabs?” he asked; I said, “Yes” he: “You're scum!”
“Of the Arabs’ noble qualities, you possess none

“What I know about Arabs is that they’re men
“Who run to assist when they hear women'’s screams

“What I know about Arabs is that they were heroes
“Whose eyes never closed when they witnessed oppression?9

“As far as I know their chargers strutted and reared
“Under the swords of their riders, who sold their lives3©

“When the enemies’ blood came cascading down
“Their neighs would then fill space and sky

“What I know about Arabs is that they were mountains
“As they stood in the field on their battle-ready steeds

“What I know is that they were as monks by night3!
“And by day knights, warriors, lions of battle

Hajaya says he is quoting Qaddafi (“Who are you [pl.]?” [man antum?]) in his speech dur-
ing the first days of the revolution that led to his overthrow and death; jowls here indicate
fatness and stupidity.

Lit. “whose eyes didn't rest on granules [caused by conjunctivitis].” Hajaya is likening the
early Muslim Arab conquerors’ vigilance and refusal to tolerate oppression to the vigi-
lance of someone afflicted with granular conjunctivitis (al-ramad) who will not sleep
(rest content) until his eyes have been cleared of granules, which here represent oppres-
sion.

Le. who sold their lives for the sake of the religion (din), the community of believers
(ummah), honor (sharaf), and dignity (karamah).

Le. in that they would stay up reading the Qur’an as monks would stay up late reading the
Bible.
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32

33

34

35
36

“You've surely broken our covenant, become baby nanny goats
“And lost the sure, true faith32

“You've betrayed God’s messenger in all that he said
“Blinded by the love of money and of women scantily clad33

“Today you've become the weakest and most ridiculous of peoples
“Trampled on the ground by the enemies’ feet

“God’s forsaken you, afflicted you with ignorant men
“With rams for rulers, rams dressed in thobs3*

“With their palaces as humiliation’s very parlor and
“Dens of fornication, their rulers stopped praying long ago

“They wage war on religion in every context
“With their oppression they’ve begun jailing the pious3®

“As long as you Arabs are the richest of peoples
“Where are your arms to repel the invaders?

“I spit on you men of base deeds
“Who've sold religion for worldly temptations

“Who drink shame from the hand that disgraces you
“A curse upon you in all the world’s languages!”

And he spit on us one by one and said
“May you all die in shame, you bunch of sissies!”36

Le. they have betrayed the principles, values, and commands of the true religion (al-din
al-hanif), i.e. Islam.

This line is in reference to the hadith that women who are clothed yet naked—scantily
clad—will not enter heaven.

‘ubat (sing. ‘abayah), also called the thob, is Bedouin garb worn often by Gulf Arab rulers;
for Hajaya's many comparisons of Gulf Arab rulers to rams, see also line 16 of “Flower of
the Mossad,” lines 35-36 of “Daughter of Tough Men,” and line 20 of “Stock Market of My
Love”

Lit. those who call others to Islam (al-du‘at).

Lit. “oh you who resemble your sisters”.
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In lines 72-75, Hajaya wakes up:

Then I started, as if touched with madness by a jinn
And woke up, for it was a dream that disturbed my sleep

A dream I had that troubled mood and mind
And stirred up wounds concealed deep within me

I pray to the Lord as many times as the rain falls
For God’s messenger of noble virtues

Muhammad the Chosen from that eminent family
Of Hashemites, the key to salvation’s door
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Abu Ivanka
April g, 2017

Hajaya wrote this short praise poem to Donald Trump after the us struck
Bashar al-Assad’s Sh‘érat airfield in retaliation for the Syrian Air Force’s chemi-
cal attack on the town of Khan Shaykhun.

When the Arabs slept, luck’s light long gone,
Disaster’s terror struck Syria’s women

Their cries rent the sky of the Arabs’ shame,
Along with their tears, and the blood poured forth

Praise be to Him who brought them Trump’s help
A brave knight, a wolf from a she-wolf’s belly

I swear that he’s a wolf from a pack of wolves
Suckled on milk from the teat of manliness!

5  Ifhe says—he does—he breaks noses—he’s not afraid!?
His hands’ blows destroy the enemy

He sent his missiles raining down on the head of terrorism?
And let blazing fires devour the airport of evil*

His sword’s a Tomahawk, a blazing fire
He left the targets that he hit like dry wood

So give a thumb’s up for Abu Ivanka®
Breaker of the Russians’ heads, vanquisher of enemies

1 Inreference to the Bedouin belief that one derives many qualities from one’s maternal uncles
through one’s mother’s milk.

2 To break someone’s nose means to defeat and humiliate someone; see also line 32 of “The
Arab Spring” and line 31 of “Ivanka”.

3 Le. Bashar al-Assad.

4 Le.the Sh'erat airfield, which us President Donald Trump ordered attacked with 59 Tomahawk
missiles from two destroyers in the Mediterranean.

5 Lit. “give a thumbprint of approbation/admiration for Abu Ivanka,” which Hajaya compared
to “liking” on Facebook.
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When Will America Lead Again?

May 20, 2017

Hajaya wrote this poem on the occasion of Trump’s visit to Saudi Arabia on
May 20, 2017. He wrote the poem from the perspective of Gulf Arab rulers, loy-
al servants of the United States in Hajaya's eyes and afraid of Iran for their lives
and their thrones. Hajaya avers that this poem’s title and final line (lit. “when
will leadership return to America?”) were not in reference to Trump’s cam-
paign slogan, “Make America Great Again,” often translated into Arabic as
(adat haybat Amrika. Nevertheless, the resemblance is telling.

In lines 1-6, Hajaya’s Gulf Arab rulers greet Trump:

Oh welcome to Trump and whoever’s with him!
The welcome a fearful man gives to his paternal uncles!*

Afraid, and surrounded by oppressive men
Yet his masters came to him, each one with his sword drawn

Welcome to Abu Ivanka, Sword of the Romans!?
A dear guest whose place we hold dear

You've alighted on level ground, oh protector of the oppressed!3
And come to your family—may God protect you!

5  All the Arabs and Muslims welcome you
For you're brave and deserve to lead

The best of men ten times over, you deserve a cup*
The greatest of rulers, the very Father of Greatness!®

1 Or“masters” (a'mamah); paternal uncles are responsible for one’s protection.

2 Le. the us and Western Europe; many Arabs refer to the us and Western Europe as “Rome,’
echoing early Islamic discourse, in which “Rome” referred to Byzantium.

3 Inreference to the traditional Arabic greeting wati’ta sahlan wa-halalta ahlan (“you've alighted
on level ground and come to [your] family”), source of the shortened aklan u-sahlan.

4 Le. of coffee.

5 Hajaya chose “Abiu al-Fakhamah” (“Father of Greatness”) for its resemblance to “Abu Ivanka”.
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WHEN WILL AMERICA LEAD AGAIN? 423

In lines 7-17, the Gulf Arab rulers complain of their situation and ask for
Trump’s help:

Let us lament to you our greatest concern
The complaint of the weak, oppressed by their condition®

Oh master, we complain to you of the Persians’ evil
They're the enemy with a wicked regime

They coveted us after Saddam left”
They’ve surrounded us from Yemen to Syria

10 Now it’s your turn, and you're a resolute knight
We want your support, oh man of magnificence!

Enlist for us all forms of media in our war
To expose their dark secrets, bring to light their crimes?®

Their plans are all criminality and terrorism
They intend to take Mecca and terrify her doves®

And you're our ally, devoted, truthful and important
Our arsenal when days of battle come

Oh wolf! Oh bold man! Oh crusher of Russians!
Not afraid of storming the enemies’ home

15 We want, Abu Ivanka, your complete support
From the air and the sea on the day of the clash

If you want money, ask and you'll receive
Take whatever you like, with our love and honor

6 Le. by the Iranian threat.

7 Le. the Persians coveted the Gulf Arabs’ lands and resources.

8 Le.the Persians’ “crimes” of religious and political hegemony over the Arab world, occupation,
and their age-old hatred (higd) for the Arabs.

9 Inreference to the doves that live in the Great Mosque of Mecca (al-haram al-sharif) and do

not fear people.
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WHEN WILL AMERICA LEAD AGAIN? 425

20

25

10
11

12

13

We've lots of money and heaps of gold
And it’s our duty to honor the guest

In lines 18-38, the Gulf Arab rulers ask Trump to solve the problems in
Yemen, Syria, Lebanon, Iraq and Libya and to preserve Israel’s security:

Solve for us the situation in Yemen, for you're perceptive people
Put your fingers in what's left of its ruins

The situation in Yemen needs wisdom and closure
Meet ‘Ali Salih and hear the man out

For he, like you, is a wolf, intense and insistent
And in this war, defeating him’s impossible!©

With him are the tribes, all of them resolute and intrepid
All of them devoted and committed

Peaceful resolution is the master of decisions!!
So make peace between the cousins and end the enmity

The War on Persia calls for unity and resolution
A new unity after so much division

You're up to it, Abu Ivanka, so for the criminal in Syria,
Break the monster’s incisors and tighten his bridle!?

The bloodthirsty criminal—make him a camel’s nose-ring
And arrange his execution at the court in The Hague

As for the flocks of Hizb al-Lat, of disgusting constitution'3
Tie them up with a tight rope

Le. because he has the support of the tribes.

In reference to the Arabic proverb al-sulh sayyid al-ahkam.

In reference to the alleged surname of one of Bashar al-Assad’s ancestors, Sulayman
al-Wahsh (“Sulayman the Monster”), who apparently killed many people.

A pun on Hizb Allah (Hezbollah), which Hajaya refers to as Hizb al-Lat, in reference to the
pre-Islamic Arabian deity al-Lat for what he considers Hezbollah’s un-Islamic nature.
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WHEN WILL AMERICA LEAD AGAIN? 427

30

35

14
15
16
17

18

19

As for our Iraq, become a field of criminality,
It needs from you a position of rigor

Bush the Idiot in his rule appointed idols
Khomeini’s turban-wearing dogs

He killed Saddam and we were his supports™#
We abandoned him and spread scandals and rumors!®

We betrayed the Sword of the Arabs in those days
And today after his death we're dying of regret

All Baghdad'’s children have become orphans
Her pure women live in ragged tents

It's become gangs, groups, and agents
And the Persians there hold the leadership

Of Libya certain countries have dreams
So be near the cake when it’s split up!'6

Plant there a lackey, devoted and servile
If the opportunity’s ripe, you must take it

You're up to it, Abu Ivanka, and Sayf al-Islam—
His stay in prison, oh Wolf, has gone on too long!?

Have mercy on a powerful man betrayed by fortune and oppressed!®
Make his mother happy and bring him out of the darkness!®

Lit. we were his belts, put on to undertake the task of removing Saddam Hussein.

Le. about Saddam.

Le. the “cake” of Libya’s land and resources.

Le. Qaddafi’s son Sayf al-Islam, whose five-year bid in prison many Arabs consider too
long.

In reference to the Arabic proverb irhamii ‘aziza gawmin dhall (“Have mercy on a power-
ful/noble man of a nation who has been humiliated”).

Le. the darkness of prison.
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WHEN WILL AMERICA LEAD AGAIN? 429

40

Oh solver of difficulties, oh symbol of courage
Increase the United States’ fierceness, strength, and power

As for your beloved, preserve her total security?®
For her peace and security, oh master, are ours?!

In lines 39-43, the Gulf Arab rulers express their disappointment in
Obama and close with a rhetorical question:

Before you, Obama had us living on illusions
We figured him a falcon, but he turned out to be a dove

He lied to us and his artless face was exposed
A cowardly leader with a head like an ostrich’s?2

He put America’s awe and prestige among dwarves
It hasn't yet returned to its former standing

America, mother of the weak and the orphaned
With all due respect, the greatest power

But today the Russians play it like a soccer pitch
So when will America lead again?






PART 2

Interviews






Interview #1
October 2016, after our translation of “Noblest of the Fallen” (az‘am
wa-akram qatil)

wcT: Why, frankly, do you like Qaddafi?

Hajaya: Of course, William, I'm frank with you to the fullest extent. Like you
said, I love Qaddaf for his uribah (Arabness; Arab pride), because he was an
Arab nationalist, and in the end because he was a Muslim. I consider him a
brother to me in religion and in ‘wrubah. The man really tried to build Arab
power and tried to develop Libya. But unfortunately, in Libya there was what
we call reverse tensile strength (quwwat al-shadd al-‘akst): as hard as he tried to
build, there were those who tried to destroy. As for the arrests and crimes they
say he committed, I don’t believe that those crimes happened. Seriously. May-
be there were arrests and maybe there were some mistakes, but not from Qad-
dafi himself. Maybe from those around him, while he didn't know about [the
mistakes].

But in general I don't believe the media. I don't believe the news sources that
broadcast all this news and all these crimes of Qaddafi’s. You could say that
I don't believe what was rumored about Qaddafi in terms of crimes (ijram).
Because there was an opposition, and this opposition was trying to instigate a
coup. And this opposition wasn’t respectable or honest or legitimate (sharif).
Ahired opposition (muGradah majirah), I think, on the payroll of world intel-
ligence services, maybe Western, maybe Arab, maybe Eastern, God knows. But
in the end the man was defending himself and his rule, and he was defending
Libya and the Libyan people.

And if there were crimes that, well, happened, then perhaps they happened.
That happens in every government, and even in America there may be viola-
tions and excesses, crime. In the West and the East and in every country, crimes
occur, arrests occur, torture occurs. Do you remember, for example, the Ameri-
can crimes at Abu Ghraib? I beg you, return to the crimes of Abu Ghraib and
see for yourself how many crimes the Americans committed on innocent Irag-
is who were resisting the occupation. It got to the point where American sol-
diers raped, killed and burned a young girl named ‘Abir al-Janabi. So maybe
there were mistakes made by people around Qaddafi.

But Qaddafi as an idea (fikr)—I consider him an idea of Arab nationalism
who tried to build Arab power and who worked tirelessly to build Libya and to

Note: The following four interviews were conducted using WhatsApp’s audio messaging service
and have been edited for clarity.
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434 INTERVIEW #1

raise Libya up. He tried to unite the Arab Nation, and in the end he created the
African Union. He tried to unite the African Union, but you know that the su-
perpowers wouldn’t accept that. The superpowers prefer the dissolution and
division of the Arab Nation so that it stays weak and so that they remain in
control of these countries’ natural resources and peoples.

On the whole, as I said to you, I like Qaddafi because he’s an Arab, a nation-
alist, a Muslim, a Bedouin. He built Libya. He made the Great Man-Made River
(al-nahr al-‘azim). He worked hard. In his speeches he would talk about the
Libyan people and tell them “you’re backward people who don’t want to prog-
ress or advance.” He would accuse the Libyan people of being a lazy people, a
people that didn’t want to work. The man tried to the extent of his capacity, but
he just couldn’t. In the end the conspiracies succeeded, and they put an end to
Libya. And you know what Libya looks like now after the Rats’ Revolution.! In
Libya now, this alley fights that one, this tribe makes war on that one, this city
makes war on that one. Libya has been utterly destroyed. And they’ll have no
standing or power, and there will remain continuous war until God knows
when. Qaddafi’s staying in power would have been preferable to all this chaos,
destruction and killing. Just like what happened in Iraq, Syria and Yemen. And
the current situation bears witness. Look at what happened in Libya after Qad-
dafi left, look at what happened in Iraq after Saddam left, look at what’s hap-
pening in Syria now, look at what happened in Yemen after ‘Ali ‘Abdullah Salih
went. The real name of this Arab “spring” is the “Arab Destruction” (al-damar
al-‘arabr) or the “Arab Darkness” (al-sawad al-‘arabr).

Then, William, ask the Westerners, as long as they’ve got the idea that Qad-
dafi was such a criminal, why did their countries work with him? Britain,
America, France, and Italy—all the Western countries used to do business with
Qaddafi. They'd visit him, he'd receive them and they him, they'd eat and drink
with him. That's not the issue. The issue is that the media is a lying media.
There is no truthful media outlet. That man, Qaddafi, was subjected to intense
misrepresentation, and finally I think that he disobeyed the commands of the
“Whiskey and Cigar Club” (jama‘at al-wiski wa-l-sigar)? and for that reason
they tried to get rid of him. And they did get rid of him, perhaps because he
disobeyed them. The entire goal was Libya’s resources. Libya’s foreign capital is
now gone. Libya’s become a thing of the past.

1 Qaddafi referred to the revolutionaries as “rats” (jaradht, jurdhan).

2 A group of old American men who smoke Cuban cigars, drink whiskey, and hatch conspiracies
for the future of the world from a boardroom in Washington, D.C. To Hajaya this shady group
of men really runs the United States and the world.



Interview #2
May 15, 2017

wcT: The first question I want to ask you is on your view of the ideal Arab
world. In your poems you always speak about the Arabs’ humiliation (dAull)
and the miserable situation of the Arabs. What, then, do you wish for the Arab
world exactly?

Hajaya: I don’t wish, like Plato, for an ideal state. I hope that the Arabs will be
powerful and that justice will exist between the ruler and the ruled; that the
Arabs will have freedom of opinion, freedom of expression, true—not false—
democracy; that the Arabs will be the masters of their own decisions; that they
won't follow the West, or the East, or the South, or the North; that they will be
the masters of themselves, that the world will deal with them with justice
(‘adalah) and fairness (niddiyyah); that peace and security reign; and that citi-
zens' situations improve in all the Arab countries. The Arabs have many natu-
ral resources (tharwat), but they’re not distributed with justice. For example,
there’s oil to be found in the oil-producing countries while the rest of the Arab
peoples eat sometimes, from hunger, dead animals’ remains. So there’s no jus-
tice in the distribution of resources, and there’s no justice between the ruler
and the ruled, there’s no true democracy, and there’s no true sovereignty
(siyadah) for many Arab countries. They're governed, in my view, from with-
out, whether by America or by other countries. The important thing is that
[the Arabs’] decisions aren’t in their own hands.

wcT: How can the Arabs build international power? There were Arab national-
ists, like ‘Abd al-Nasir, who wanted to unite all the Arab peoples under one
leadership from Morocco to Iraq, from Syria to Yemen. Do you want to see a
United States of Arabia? Do you want to see, as in the Arabs’ summits, for ex-
ample, an Arab council that rules the Arabs in which every [Arab] country is
represented?

Hajaya: The experience of Arab unity’s demands, in the days of ‘Abd al-Nasir
and after him, proved that it'’s unrealizable. I think that the reason was outside
interference (tadakhkhul khariji). I consider it impossible for the Arab Nation
ever to be united in one country. Maybe there could be a union like the Euro-
pean Union, for example, maybe. But a single country I consider very difficult.
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436 INTERVIEW #2

wcT: From my readings and our relationship I know that the most used words
inyour poems are variations on the word “humiliation,” “disgrace,” or “shame”—
dhull, hawan, ‘ar, idhlal, mustadhillat, etc. In your opinion, what are the biggest
reasons for the Arabs’ current humiliation?

Hajaya: The reasons for humiliation (dhull) and being humiliated (idhlal) is
first of all their straying from the true, orthodox, Islamic religion. And various
other reasons, such as rulers’ holding on to their offices. The important thing
for the [Arab] ruler is to remain [in power], for his family to remain [in power],
regardless of the interest of the people or the Nation (al-ummah). Not to men-
tion external reasons, other countries’ designs on the natural resources present
in the Arab region and their desire that this Nation remain weak and fragment-
ed, her decision subject to the West or the East. Many factors and many rea-
sons.

wcT: What would happen if all the Arabs and Muslims returned to orthodox
religion?

Hajaya: In my opinion the first thing that would happen would be justice (al-
‘adalah). Social justice would be realized in the shadow of Islam, there would
be true social justice for the Muslim, the Jew, the Christian, and for any religion
found within the Arab region. When justice is realized, loyalty and devotion to
the homeland and the Nation are realized, and people excel in their work, with
sincerity. But what do you expect from someone who sees that his rights are
harmed, someone who’s oppressed and unjustly treated—how does he be-
come a productive person and how does he become a person with allegiance
(wala@’) for and belonging (intima’) to his homeland or his nation in the shadow
of that oppression, that injustice, that tyranny?

WCT: In the West we're more or less convinced that if one has food, drink,
housing, healthcare, and the opportunity to learn, one can be productive and
excel. Your thought regarding production (intaj) and excellence (ibda") is
through orthodox religion, but I don’t see any intrinsic connection between
things like healthcare and university education and orthodox religion.

Hajaya: When orthodox religion is applied and becomes widespread, so does
justice. When justice becomes so, every person comes to obtain his full rights
in terms of education, healthcare, work, freedom of expression and opinion.
When justice is achieved, so are all the things that humans wish for in order to
continue living, whether that’s education, housing, healthcare—anything that
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humans hope for, like equality. We Arabs have a proverb that “Justice is the
foundation of dominion” (al-ad! asas al-mulk).

wcT: Don't you think there’s a secular way that the Arabs can arrive at a better
situation? For example, don’t you distinguish between church and state?

Hajaya: Impossible. In my view it’s impossible for full justice to be realized ex-
cept in the shadow of Islam, true Islam. I'm not calling for an Islamic state that
rules by the sword and by cutting off people’s hands and legs and such.
I mean Islam, the principles of Islam, the justice present in Islam. In Islam the
state guarantees everything. The essence of it all is justice. Islam says that reli-
gion is how you treat people (mu‘amalah). So when justice (‘adl) is realized,
there reigns peace (salam), security (amn), and comfort (rafahiyyah). Every-
thing people desire can be achieved in the shadow of justice. As I see it there is
no justice in secularism. My point of view is that it's about benefit (masalih),
advantage (imtiyazat), business.



Interview #3
May 18, 2017

wcT: The first question I have today is on the apocalypse. You speak a lot in
your poetry about “scum of a strand line” (or a “high-water line” [ghutha’ sayl])
and “the dish of Syria” (gas‘at al-sham) and say that the “sects have become
more than seventy,” all references to apocalyptic hadith. So I, from my read-
ings, suppose you think that the apocalypse is near. Do you?

Hajaya: Yes. I, and a large number of Muslims, think that the apocalypse is near
because of all the signs that our master Muhammad spoke of—the signs of the
day of resurrection—many of which have appeared. We've witnessed them
here and now. There are many such hadiths, like the one that states that “when
you see the barefoot and the shepherds build extravagantly, wait for the hour.”
Also, all these wars and the stories of wars and killing. Also, there’s the “dish”
(al-qas‘ah), in reference to when the Prophet said that you [Muslims] will be
like the dish, that the nations will fall upon you. That is, the nations will gather
around the Muslims as around a dish. One of the companions asked Muham-
mad about the meaning of his words. I don’t remember it word for word, but I'll
give you the meaning of the hadith. He asked, “Will our number then be few,
oh prophet of God?” Muhammad replied, “No, you will be many, but you will
be as the scum of a strand line.” And we now are many—I mean now Muslims
number around 1.5 billion and Arabs around three hundred million—but we
have no power or strength, our natural resources and treasures have been
plundered, and we're governed and humiliated by the powers of oppression
and world tyranny. All the indicators show that the apocalypse is near. But how
great God is! Our measure of time differs from God’s, praise be to Him.

wcT: There were many periods in the past, especially in the early days of Islam,
that were full of sectarian wars and internecine strife, and everyone thought
that the apocalypse was near. But it didn't happen of course. And later in the
Middle Ages, many people thought likewise, and under the Turks they thought
likewise, and with the Crusaders they thought likewise. And today many peo-
ple think that the apocalyspe is near. What differentiates now from the time of
the Crusades or the strife that occurred early in the history of Islam?

Hajaya: That’s correct that there were wars, as you said, but they weren’t on

this scale, and weapons hadn't been developed to this extent. The indicators
about the closeness of the apocalypse are the rapid, startling development in
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the sciences, means of communication, means of destruction. Also the ex-
travagance of building (tatawul al-bunyan) and tall towers. Especially about
the Bedouins, by whom the Prophet Muhammad meant “the barefoot and the
shepherds.” It is now considered a miracle of a hadith when Muhammad said
the barefoot (al-hufat), the shepherds (al-ru@t), the sheep herders (ru‘at al-
shah) [Hajaya forgot “the naked” (al-‘urat)] will build extravagantly. Nowadays
the height of certain skyscrapers in Saudi Arabia and the Gulf countries is one
kilometer. The mutual approach, or shortening, of time (tagarub al-zaman)—
the fastness of time and of the nights and the days. The corruption that has
appeared, that is present in a big way in the world. There’s even a verse in the
Qur'an—I haven't memorized it—that says “Corruption has appeared in the
land and sea, for that men’s own hands have earned, that He may let them taste
some part of that which they have done, that haply so they may return.” This
[apocalyptic] way of thinking is widespread to the extent that regardless of
what happened in the past in terms of wars, killing and [apocalyptic] expecta-
tions, today even the religious scholars, the greatest religious scholars in Islam,
expect it. And in the end only God knows. I told you that our human measure
of time differs from God’s knowledge and God’s measure of time.

wcT: I remember, Abti Samir, one year ago I asked you a lot about the apoca-
lypse in Islam, especially in relation to the Syrian Civil War. You said then that
all the destruction in Syria could be considered purification (tasfiyah) of the
Arab world from flaws or defects. Could you elaborate on that a bit more?

Hajaya: I think—and there are a lot of people who think—that what’s happen-
ing in Syria is a purification of the Muslims. They cite the example of gold,
which, when you want to extract pure gold, is put on a hot fire so that the de-
fects and flaws all leave and the pure gold remains. So what’s happening in
Syria and in the Levant in particular is exactly that—it’s a purification in order
that all the defects go from the people present in Syria and there remains the
essence, the pureness of good, righteous people, true Muslims. Just like he who
purifies with fire must burn gold in order to extract pure gold, while the defects
and flaws leave with the ashes and with the burning.

wcT: It seems that much of the “essence” (safwah) that remains in Syria is actu-
ally not a pure essence. It's Bashar and his lackeys of all stripes and sects, and
the fighters. The righteous people seem to have fled, and the people present in
Syria are killers and murderers.

1 30:40; trans. Arberry.
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Hajaya: Of course, until now things haven't ended, we're awaiting the result.
Until now the picture hasn’t become clear. The picture will become clear after
the war ends. If the result is like what we expected, then there was something
to it. And if the result is the opposite, then we'll have been wrong. There is still
time to come for this purification to take place, which purification we expect
and talk about.

wcT: Now I want to talk about your hate or scorn for the people of the Gulf—
or rather, the rulers of the Gulf countries. Why do you hate them? They’ve
brought much good to the [Arab] Nation, in terms of universities and the sci-
ences. Now one sees Gulf Arabs as well-educated, cultured and productive
people, so why don’t you go easy on them? Yet you hate them for many reasons.
Could you explain why exactly?

Hajaya: By God, William, this question would need pages to answer. We would
have to read and trace their history and enumerate the disasters that they have
brought to the Nation. The summary of events is that they are the reason for
the Nation’s humiliation, the Nation’s loss, the Nation’s dispersion and weak-
ness, the loss of the Nation’s natural resources. They’re no more than—in the
popular sense—taratir, pushovers. They don't own their own decisions, and
they can’t do anything without directives from America, Britain or Israel. To be
clearer, I think that all of them are collaborators with the enemies of the Arabs.

wcT: Without going into many pages, then, give me an example of one disaster
that the Gulf Arab countries have brought the Nation, and the humiliation that
followed that disaster.

Hajaya: The most obvious of the disasters was their conspiring against Saddam
and Iraq and the help they gave the enemies of Iraq in order to destroy it. That’s
the most obvious of the disasters that they’ve brought.

wcT: Pardon me, but I don’t have much information on their conspiring against
Iraq. I know that, for example, Kuwait demanded from Saddam that he repay
the money he borrowed from them during the Iran-Iraq War, and that that is
what led to so many problems. But what else have they brought to Iraq in terms
of disasters?

Hajaya: By God, William, history books are full of things like this. It's hard
to answer, but I've given you the summary of the situation. Those statelets
which were set up [artificially] and which control huge amounts of natural
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resources—that is considered the greatest disaster visited upon the [Arab] Na-
tion and upon the large [Arab] countries like Iraq, Egypt, Jordan, and Syria.
Statelets some of whose populations are one hundred thousand—yet they
own hundreds of billions of dollars. This is a Nation’s wealth that should be
employed to serve the Nation and not to serve the Nation’s enemies. Their con-
spiring against Iraq is old, from the days of ‘Abd al-Karim Qasim and before
him. They're instruments in the hands of the Nation’s enemies, who use them
any time and in any situation they want.

WCT: You speak about statelets that were set up, but Jordan is a state, or a state-
let, that was set up by the Nation’s enemies, the very same Britain, America,
and Israel. And Jordan is a great help to America, Britain and Israel in terms of
security issues. So what differentiates Jordan from the Gulf Arab statelets?

Hajaya: First of all, William, Jordan was established following the treachery of
its allies, who betrayed the Arabs in the Great Arab Revolt. The Arabs were
promised—the Sharif Husayn ibn ‘Ali was promised—that there would be a
large, powerful, independent Arab state, and afterwards the foreigners be-
trayed Jordan—or the Hashemites—and confined them to this area—]Jor-
dan—that has no oil, water or natural resources. Jordan differs radically from
those statelets. And Jordan’s political positions are well-known, its positions
regarding the Nation in general and its people’s issues in particular. Its posi-
tions are honorable, contrary to those statelets I told you about. Jordan’s situa-
tion is different. And if cooperation [with America and Israel] exists, it’s
cooperation within the boundaries of Jordan’s interests, not in the interest of
America or Israel or any other country, and the boundaries of the Jordanian
people’s interest. The Bedouin proverb says, “Nothing forces you to do some-
thing bitter except something bitterer” That is, Jordan doesn’t have material
capabilities or natural resources or billions of dollars, so sometimes one is
forced to cooperate in order to preserve oneself, one’s existence.



Interview #4
June 8, 2017

wcT: What are the characteristics of the excellent, the ideal poem to you, as a
Bedouin poet?

Hajaya: For me the good poem speaks of people’s concerns, their situations,
their suffering, their dreams, their demands. That is in my view the successful,
the beautiful poem, that which expresses the voice of those who are not able
to speak.

wcT: Do you think that poetry has other goals besides political ones?

Hajaya: Of course, poetry has many goals, and those depend on the view of the
poet and his goals. Sometimes poetry is for material gain, such as with poets
who beg for money; sometimes it has noble, lofty goals; sometimes it has reli-
gious goals; sometimes it has social goals; and sometimes it has tribalistic
goals. According to the nature of the poet and the poet’s laments (tawajju‘at),
such is poetry. Poetry is a weapon (séil@h), but it must be used safely, cleanly.

wcT: How do you respond to people like Yasir al-Bashabsheh who accuse you
of begging (tasawwul) with regard to the Hashemites, who say that you are not
sincere (mukhlis), who doubt your devotion?

Hajaya: That’s the talk of poets, a kind of defamation (tajrih) and insult (isa'ah)
because they'’re not able to achieve what Muhammad Fanatil has in terms of
the Hashemites’ respect and love. And the Hashemites know, themselves, how
much I love and support them. I've never once asked them for any service or
any thing from among the needs of this world. And they know that—from the
king to the smallest prince. Actually, perhaps the only person among the Hash-
emites whom I asked for help was Prince Ghazi, and only him. And if I were a
beggar poet, then I would beg from those who have money—Al Sa‘ud, Al Thani,
Al Khalifah, the Gulf Arabs, who pay poets hundreds of thousands.

wcrT: If you don’t mind me asking, what did you ask for from Prince Ghazi?
Hajaya: Man, you ask me about everything. I asked Prince Ghazi to help me in

a particular matter, and the man spared no effort. He helped me, but not in a
material (maddr) matter. He found me work, a job.
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wcT: All right, excuse me for so many questions, but I'm interested.

Hajaya: God greet you, William, ask anything you like. Even if you ask me about
my sins, I won't get upset, so ask. But you must know that I'm not a beggar, and
that I'm not one of those beggar poets who go to the doors of embassies, to the
Emirates, to Qatar, to Saudi Arabia, or to the doors of palaces and diwans beg-
ging for material goods with their poetry. Also, William, if I were a beggar poet,
well, you've seen my house, what my situation is like, how I live. If I begged
with my poetry, you'd have found me in a castle with ten cars, servants, and an
entourage.

wcT: How do you respond to the people, for example, Modern Standard Arabic
(MsaA; fusha) poets, who claim that your poetry has no poetic or artistic flavor,
that it is merely the arrangement of words (tarkib kalam). In short, rhymed and
metered words with no poetic flavor?

Hajaya: What governs poetry nowadays—whether my poetry or that of any
Bedouin poet—is reality and the people who listen to poetry. For your infor-
mation, MSA poetry has more or less no value for the Arab peoples nowadays.
No one listens to MSA poetry save the educated elite (al-nukhbah al-
muta‘allimah). Bedouin poetry is the only poetry that reaches all classes of
people—the educated, the cultured, the shepherd, the illiterate. Nowadays
what rules the square is Bedouin poetry, no matter what MSA poets say. MSA
poets of course feel that this poetry has come to compete with them and
threaten their existence. And it really has gotten close to erasing the presence
of MSA poets. You can see it on the level of all the Arab countries—the entire
Arabian Gulf, Iraq, Syria, Jordan, Sinai in Egypt, a large part of Libya, Yemen—
all of them now are affected by and follow Bedouin poetry, while MSA poetry
has no listeners at the present moment.

wcT: I hear what you're saying, and, by the way, I agree. But have you read, for
example, the poetry of Adunis, Khalil al-Hawi or Badr Shakr al-Sayyab, whom I
love? Have you read their work and been influenced by them? Many people say
that your poetry is not poetry because they’re influenced by Western poetic
and literary theory that entered the Arab world by way of Adunis, al-Hawi and
al-Sayyab. How would you respond to them? Have you read their poetry? Do
you consider their poetry poetry?

Hajaya: I actually haven't heard their poetry. I've heard their names, but I
haven't heard or read their poetry. I have read a lot of pre-Islamic poetry and
been influenced by it. I've read al-Mutanabbi, al-Jarir, al-Farazdaq, ‘Antarah,
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Dhu al-Rummah, and many other poets whose names I can't recall right now.
And I've even been influenced by more recent Msa poets, the poetry of the
Jordanian poet ‘Arar, Mustafa Wahbi al-Tall. I've read his collected works, liked
them, and was influenced by them.

wcT: Who else, besides ‘Arar, influenced you from among recent MSA poets?

Hajaya: Habib al-Zyudji, a Jordanian poet, I've also read his poetry and been
influenced by it. And Nizar Qabbani, I've also been influenced by some of his
poems.

wcT: Now I'd like to ask you about conspiracy theories. You've told me many
times that the Arabs see a conspiracy behind everything. But you sometimes
say that there is indeed a conspiracy behind, for example, the destruction of
Libya and the division of the Arab Nation. How do you live with those two feel-
ings—the conviction that there actually is a conspiracy behind what happens
in the Arab countries and the conviction that the Arabs always think there’s a
conspiracy?

Hajaya: Of course, it's a tangible reality. Conspiracies exist, and most Arabs are
convinced, especially the people (al-shuub), that behind every event that hap-
pens to the Arab and Islamic Nations is a conspiracy, either from Zionism or
from Western countries. That conviction exists. My feelings, however, are of
disappointment (ihbat). Because there’s no resistance that I see to these con-
spiracies, I feel disappointed. And my only role is to make people aware, to
alert people to fight and resist these conspiracies.

wcT: What are these conspiracies, for example?

Hajaya: Most of the conspiracies on the Arab homeland are to plunder its natu-
ral resources, to control it by any means, and to preserve the security and wel-
fare of Israel.

wcT: From my perspective, those cultures and peoples that blame others for
conspiring against them are actually those cultures and peoples most given to
conspiring in the first place. For example, the Arab and Russian peoples always
say that there’s a conspiracy behind this or that because they are the people
most given to conspiratorial thinking. They talk about division (tashtit) yet
they're the people least given to building power and unity. And to some extent
I see that as their fault, not America’s or Israel’s fault.
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Hajaya: I'm with you on that theory, that’s correct. But conspiracies really do
exist. America, Israel, and the entire Western world strive to achieve their own
interests by any means. And like I said, the Arabs sometimes even conspire
against themselves. It's present in history that their conspiracies against each
other outnumber their conspiracies against others. The Arabs have never con-
spired against America, Israel, China, or Russia in the first place. That’s some-
thing that we know. It's become a culture among the Arabs that for any failure
or occurence that happens to us nowadays, we'll say “it’s a conspiracy.” So we
blame our failure and our division on conspiracies.

wcT: For the sake of guessing, what do you think is going to happen in the near
future in the Arab world? What expectations do you have? What are the “Whis-
key and Cigar Club” cooking up?

Hajaya: Hahaha, God help you, William, may the Lord preserve you, oh shaykh.
They're working. As the saying goes, “You want, and I want, and God does what
he wants.” My faith is very, very strong that all these events will in the end be
for the benefit of the Arab and Islamic Nations, that the plans of the West and
the East will, God willing, fail, that Islam, the Muslims, and the Arabs (‘uribah)
will be victorious, and that they’ll have a country and power. And that’s a prom-
ise from God, Praise be to Him.
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PICTURES

FIGURE 1

Hajaya on his property in Sadd
al-Sultant

FIGURE 2

The hill known as Mwagga“ al-Ter
(“Falcons’ Roost,” from its height)
from the north, looking south from
the village of Mhayy. Hajaya spent
much of his childhood and youth
pasturing his flock on Mwagga“
al-Ter, and his family’s winter
camps were just to the east of the

hill.
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FIGURE 3  Basalt desert east of the Transjordanian Highlands with electrical transmission
towers dotting the landscape

FIGURE 4

Hajaya overlooking Wadi al-Hisa
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FIGURE 5
The room where Hajaya’s family slept with a view of Mhayy
and the surrounding countryside. Byzantine and Ottoman
ruins and arches dot the surrounding hilltops, but this
structure was built by a man from Hajaya’s mother’s tribe,
the Gdah. Hajaya’s father believed the building’s founda-
tions to be those of a Byzantine temple: he and Abu
Mahmad al-Gést, the Palestinian builder whom Fanatil
hired to build the house, found earthenware jars full of
intact but hollow eggshells, earthenware tools, glass cups,
and an ancient millstone, said to be a grape press, as they
excavated to lay the foundations. When Abu Mahmud one
day disappeared without demanding his salary, the family
found some scattered gold pieces and concluded that he
had come across gold treasure and fled with it.

FIGURE 6

Two of the three rooms of Hajaya’s
childhood home. The door on the
left housed the family’s sheep and
goats. The door on the right housed
a storage room, used to store
animal feed: barley, wheat and
straw. It also served as a kitchen.

To the right of this door there is
another (not pictured), now closed
off with rocks, where the family
slept. During construction of the
house, Fanatil discovered a
perfectly good well, also closed over
with rocks, just outside that door.

FIGURE 7

Aview of the rear of Hajaya’s
childhood home in the village of
Mhayy. The rear wall has since
collapsed, and a house built by
Hajaya’s brothers, rebar protrud-
ing from the roof, lies in the
background.
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FIGURE 8  The perilous descent into Wadi al-Hisa

FIGURE 9
Hajaya on a cliff overlooking the
region of al-Harhérah in Wadt
al-Hisa
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FIGURE 10 Farmland in Wadi al-Hisa overgrown with oleander bushes

FIGURE 11
Twenty-first-century badawah: teq, cigarettes,
and an iPhone.
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FIGURE 12
Fanatil Bazr“ al-Hajaya, the poet’s father

FIGURE 13

From left to right: Hajaya’s wife’s cousin Miflih
Jallal al-Zawahirah; Hajaya’s cousin
Muhammad Harb al-Makhalsah; and Hajaya
in downtown Amman in 1974 during a visit to a
sick relative at the Italian Hospital.
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FIGURE 14 Hajaya in1976

FIGURE 15 Hajaya in1977



455

FIGURE 16 Wadi al-Hisa

FIGURE 17 Wadi al-Hisa



FIGURE 18
Hajaya walking through
Wadi al-Hisa in May 2016

FIGURE 19

Hajaya (third from the
right) with his young son
Samir at a majlis in 1979
in the region of Tla“
al-Sabah, north of
al-Hamdiyyah
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FIGURE 20

Hajaya (center) with his
relatives from the Makhalsah
Sfamily at a wedding in Wadt
al-Abyad in 1982

FIGURE 21

Hajaya at the Yarmouk
Brigade’s headquarters in the
Rashidiyyah camp outside of
Baghdad on January 14, 1982
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FIGURE 22

Selfie of Hajaya with his mentor,
friend and fellow Bedouin poet Alt
Abed al-SaT at the Khaldiyyah
poetry festival, organized by Sat,
in August 2016

FIGURE 23 Hajaya and the Iraqi Minister of Culture Hammam Abd al-Khaliq ‘Abd al-Ghafur in
Baghdad in 1998
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FIGURE 24 Hajaya and Iraqi Colonel General Kamil Yasin Rashid, former Director General of
the Ba‘th Party Central Bureau and relative of Saddam Husayn, in Fallujah in 1999

FIGURE 25

Hajaya and Iraqi
Major General Latif
Mahal Hamud
al-Sab‘awi, governor of
Karbala province
under Saddam
Husayn, at the annual
Bedouin Poetry Festival
in Fallujah in1999
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\h FIGURE 26
..\  Hajaya and his ten-year-old son Samir in 1987

FIGURE 27

Hajaya and his sister’s son Sleman Sbeh
al-Makhalsah, who served with him in the
Bahraini Royal Guard, in1988.

FIGURE 28

Ahmad Fanatil al-Hajaya, the poet’s brother, during his
service in the Jordanian Air Force. This photograph was taken
in approximately 1978, a year before Ahmad traveled to Fort
Bliss in Texas for a year-long training program in 1979.
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FIGURE 29

From left to right:
Jordanian Prince Mir‘id
ibn Ra‘d, Hajaya, and
Prince Zayd ibn Ra'd at a
celebration held by
then-Crown Prince
al-Hasan ibn Talal at the
Amrah Castle in 1998 for
the Jordanian Desert
Forces, led then by Sharif
Fawwaz Zaban Abdallah.
At the celebration Hajaya

read some of his poems.
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FIGURE 30 Hajaya with Libyan Colonel Mustafa Hammadt during his visit to
Libya in 2006
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FIGURE 31 A group picture featuring the Jordanian Camel Club on its visit to Muammar
al-Qaddafi (center) at a military base outside of Sirte in 2006. Hajaya’s son Hashim,
wearing a colonel’s uniform, stands between Qaddafi, whose left hand rests on his
shoulder, and Hajaya (seventh face from the right).

FIGURE 32

Hajaya with Jordan’s Prince Hashim ibn
al-Husayn at a military base in
al-Hmémah in 2016. Hajaya performed his
poem “Free Arabs’ Revolt” to commemo-
rate the completion of training exercises
by the “Wolf Brigade 61,” a special forces
unit commanded by Prince Hashim.
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