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TRANSLATOR’S PREFACE

Under the general editorship of Professor BERTOLD SPULER of the
University of Hamburg, a group of specialists is preparing in German a
series of “Manuals of Oriental Studies” (Handbuch der Orientalistik). The
series is likely to form a most valuable compendium of modern know-
ledge in this vast field.

The sixth volume of the series is to be a “History of the Islamic
Countries” (Geschichte der Islamischen Linder), surveying as a whole the
development of the many lands in which the religion and civilization of
Islam are, or have been, predominant. Parts I and II of this history have
already been published by Messrs. E. J. BRrILL of Leiden, Holland; they
are Die Chalifenzeit: Entstehung und Zerfall des Islamischen Weltreiches
(1952) and Die Mongolenzeit (1953), both from the pen of Prof. Spuler.
They have been translated under the titles The Muslim World: a Historical
Survey: Part I, The Age of the Caliphs; Part 11, The Mongol Period. Part
ITI, Neuzeit, has also now appeared (1959).

The translations have been approved by the author, who has added
passages and notes which do not appear in the original.

The transliteration system used is, so far as possible, formal and
consistent. It may be helpful for reference to articles in the Encyclopaedia
of Islam. Gratitude is due to Messrs. E. J. BRILL’s printers for the great
trouble they have taken.

MCGILL UNIVERSITY F. R. C. BAGLEY
MONTREAL, CANADA,

AND DURHAM UNIVERSITY,

ENGLAND






MUHAMMAD
ROME AND PERSIA

During the early centuries of the Christian era, the Roman empire
evolved in such a way that it could not ultimately be preserved as a
single entity. From it were formed two half émpires, divided by a line
running roughly north and south but still joined, in spite of increasingly
clear-cut language differences, by bonds of common civilization and simi-
lar religion. Soon, however, growing sentiments of national and cultural
independence among the eriental peoples caused the east in its turn to
split into two halves. One consisted of those parts which could be con-
sidered Greek or hellenized — Greece and the adjacent Balkan territories
to the north (except where romanized), Asia Minor and the lands bordering
the Black Sea; the other of the area inhabited by Aramaic-speaking
peoples in Syria, Palestine and Mesopotamia, and Egypt with its Coptic
population. This cleavage was intensified by schisms within Christianity.
Thus for the first time the eastern half of the Mediterranean region
came to be divided by a line cutting it into northern and southern halves.
Subsequent events were to show that this line — the spiritual frontier
between Europe and the East — would become the rmore important and
would be prolonged through the whole length of the Mediterranean Sea.

For new forces were beginning to stir — forces which had stood outside
the East Roman empire and were now to intervene decisively in world
history. The Persian empire, under the Achaemenids, the Parthian kings
and then the S3sanids, had always maintained itself as an independent
force confronting the Greco-Roman world; and early in the 7th century
it seemed as if this empire might succeed in detaching the southern half
of the Byzantine domain. After passing through an internal crisis late
in the 5th century, the kingdom of the Persians had been rebuilt under
Khusraw I Aniishirvan and had risen to be a great power. Under Khusraw
IT (590-628), in an unparalleled series of victories (613-15), they advanced
into Palestine and Syria; Egypt fell into their hands in 619 and Asia
Minor, too, appeared in danger. But one of the greatest of the Byzantine
emperors, Heraclius, after reorganizing the East Roman state and
summoning the last forces at his call, overcame the Persian empire in two
mighty campaigns during the years 623-5 and 627-8 and compelled it to
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retrocede its newly won territories. This was a struggle of the giants.
Thousands of soldiers, equipped with the most advanced technical
apparatus of the time and following every precept of the art of war,
were locked in battle. Who would then have heeded the news that in this
same year 624, in a country quite beyond the view of the contemporary
world — in a desert valley of Arabia — two bands of Arabs had fought
a battle, and that the smaller (perhaps of 350 men) had defeated the
larger (of about 1,000)? Yet of the war between the two mighty empires
no living trace remains; whereas the victory of the 350 in Arabia
determined that today, from Rabat on the Atlantic Ocean to Java, in
the Tatar Republic around Kazan on the Volga and at Timbuctoo on the
southern edge of the Sahara, the call to prayer to the One God, Allah,
rings forth in the Arabic tongue. Within these limits lie the lands of
Islam, the lands with which the following pages will be concerned. By
mastering Byzantine and Persian soil, Islim welded hitherto hostile
regions together; by its conquests of Egypt and Spain, it also severed
long-standing regional connections. The East and West Roman empires,
or their successor states, were reduced by half; their segments lying south
and east of the Mediterranean Sea became Islimic, and in one blow an
end was put to the unitary political and cultural evolution of the
Mediterranean basin.

THE PRE-ISLAMIC BEDUIN

What led to this transformation, which began a new phase in world
history and suddenly put into the forefront of affairs an area whose
previous life had been remote from every historically significant develop-
ment? Arabia, the peninsula stretching between Egypt, Abyssinia, Persia,
Syria and Mesopotamia, might well have formed a centre of gravity in
world politics but for the great drawback of its physical characteristics.
Most of the country is desert, and only in the far south and at the north
east extremity did Abyssinia and Persia succeed in acquiring bases.
Only certain coastal stretches were accessible to higher civilization and
had, indeed, over many centuries developed such a civilization of their
own — though this was already in decline. The outside world was content
to let Arab caravans bring their country’s chief products to Syria and
Mesopotamia and take the risk of travel through its unpopulated expanses.
One of the commercial centres of the country, the city of Makkah, thus
became one of its political hubs also. The local merchants had built up
an aristocratic mercantile republic, and had known how to exploit a
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local sanctuary, the Ka‘bak, for their commercial ends. In view of its
importance as the emporium for a great part of Arabia, the city with
its environs was regarded as inviolable; and the merchants had brought
about that three consecutive months and another single month of each
year were considered sacred. In them caravan traffic could proceed
without danger of attacks by competitors or Beduin. The second element
in the life of the peninsula consisted of the Beduin, that section of the
population which was accustomed to free and unrestricted roaming in the
broad, lonely spaces and lived according to its own desert-determined
laws. Organized into separate tribes under skaykhs who in turn formed
tribal alliances on the basis of real or fictitious kinship, they fell into two
great groups, the Northern and the Southern Arabs (whose habitats
had, however, by that time largely shifted). The main concerns of the Be-
duin were the preservation in all circumstances of tribal unity (though
outsiders might be adopted into the tribe), the most far-reaching
hospitality, and the vendetta as a guarantee of survival. Every man
must know that killing a member of another tribe would bring retribution,
not only on the murderer, but also on the whole of the murderer’s tribe.
But since, in the frequent desert skirmishes, in the fights over water-
holes and flocks, cases of violent killing were bound to occur, a chain of
blood feuds, each leading in turn to further retaliation, stretched through
Beduin history — sometimes to be broken by larger clashes between
various groups, which were long celebrated in poetry as the “Ayyam al-
‘Ayab” — ‘‘(Famous) Days of the Arabs.” Between the two elements of
the population, the merchants and the Beduin, a passable relationship
had been worked out, as each was dependent on the other.

THE RELIGIOUS POSITION

Arabia lay at a focal point where world faiths, as well as political
forces, met; but here again the physical characteristics of the land had
prevented the rapid spread of a definite creed and permitted the ancestral
religion to survive. All was indeed not well with this religion. Neither
the Beduin, nor the merchants or the citizens of the small agricultural
towns, had any strong religious sentiment, and they therefore left intact
the traditional religious forms, which recognized both a number of local
deities of each sex and, above them, an almighty lord of the heavens
known simply as “God”’ (in Arabic Alah). Yet little interest was taken
in religious questions; the reasons why the sanctuary of the Ka‘bah
(a black stone, probably of meteoritic origin, built into the wall of a
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rectangular edifice) was still carefully maintained were that it secured
the inviolability of Makkah and that the yearly pilgrimage made to it
by the surrounding tribes brought financial advantage to the city’s
inhabitants.

CHRISTIANS AND JEWS IN ARABIA

As has been the case in every age and among every nation, a life so
essentially worldly, so indifferent to matters of metaphysics, could not
satisfy those whose minds were open to religious questions. On these
speculatively inclined souls, influences emanating from the surrounding
world religions were now at work. In Arabia itself, communities of Jews
were established, who had organized themselves like Arab tribes and
largely adopted Arabic speech, but held fast to their Mosaic law. In
North Arabia and the Yaman, these Jews had been able to win proselytes,
including at times local princes. In addition there were to be found a few
Manichaeans, followers of a dualistic religion which had arisen in Mesopo-
tamia in the 3rd century and spread to Persia and also to Egypt, North
Africa and other parts.

Much more important were the Christian influences. These had pene-
trated the country in many forms — in the Monophysite form from Syria
and Mesopotamia, and from Persian territory in the Nestorian. For long
past, the Arab tribes settled by the East Romans and the Persians as
frontier garrisons on the margins of the fertile lands of Syria and Mesopo-
tamia respectively had for the most part adopted the Christian faith.
From here, and at the same time from the Yaman, then under Christian
Abyssinian rule, it had penetrated to the interior of the peninsula. A
not inconsiderable number of tribes had at least superficially turned to
Christianity. At the Yamanite city of San‘a’ and on the island of Socotra
there were Nestorian bishops. Central Arabia, together with the region
around Makkah, still lacked organized Christian settlements, but in-
fluences derived from the teachings of Jesus deeply stirred the emotions
of the seekers after faith above mentioned. To these was added the in-
fluence of the Jewish communities, which should not be underestimated.
Such men, called Hanifs, of whom there were probably quite a number
and whose names are partly known to us, made a certain impression upon
their environment; and this was supplemented by an organized Christian
missionary activity, carried on perhaps in part directly by Hanifs, but
in part also by real missionaries of that faith.
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THE YOUTH OF MUHAMMAD

The preachings of these persons had a certain basically identical
pattern. After proclaiming the end of the world, when the good would
be rewarded and the wicked punished, they pointed to God’s creative
might, revealed in nature and in the vital rain, a proof to men of His
goodness, but also a summons to them for a corresponding and morally
earnest change of heart. It may be inferred that once, among the hearers
of such a sermon, was a man who came from a honourable but not well-
to-do family of Makkah, who having been orphaned when very young
and brought up among relatives had in his youth performed quite menial
tasks such as tending cattle, and who only after obtaining the post of
bailiff to a rich widow named Khadijah and after the latter’s decision in
her 4oth year to marry him because of his amiability and discretion, had
at the age of 25 come into settled and comfortable financial circumstances.
The man who at some unknown time heard such a sermon was called
Muhammad and belonged to the family of the Hashimites of the tribe
of the Quraysh in Makkah. In his younger years his inclinations had
been altogether worldly, and his attachment to the religious and moral
notions of his countrymen had been strong; but from the age of about
30 onwards, he began to develop into an introspective, spiritually minded
man. Quite clearly, during the preacher’s sermon, the prediction of the
end of the world, with its retribution of good and evil, had tremendously
stirred him: had shaken him to the depths of his soul. He withdrew
more and more frequently into solitude, to be able to devote himself
undisturbed to his contemplations. His trains of religious thought, his
fears of the eternal destruction which threatened him and his Makkan
compatriots if they continued their present worldly and virtually godless
life, solidified gradually into concrete form: into voices which he began
to hear, into faces which he began to see.

He was perhaps about 40 when, some time in the year 610 while asleep
in a cave in the mountains around Makkah, he heard a voice and then,
on waking, saw a figure, whom he later identified with the archangel
Gabriel and who charged him with the duty of Prophethood!. The words,
which imprinted themselves indelibly on his mind, are still preserved
today; the first part of a S#rah, that is a section of the holy book of the
Muslims, had come into being. Whether the beginning of the g6th or
that of the 74th Sirah was first revealed is a point on which neither

' Nubsiwah, from Nabi (Prophet). C.f. A. GUILLAUME, Prophecy and divination among the
Hebrews and other Semites, London 1938.
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Muslims nor Westerners are fully agreed. Both contain a charge to him
to warn his fellow countrymen and to reprove mankind. Later, when
opposition had arisen against him, Muhammad himself described the
circumstances accompanying the revelation in Siirah 53, Verses 1-7, and
Siirah 81, Verses 19-25 1, which show that in this apparition he saw the
conclusive sign of his calling. He won no credence for his claim; only
his wife Khadijah, to whom on his return home he related his experiences
and who must have long been familiar with his ideas, immediately recog-
nized in him the Prophet of his people, and all the more readily so be-
cause a religiously-minded kinsman of hers — a Hanif -—— acknowledged
Muhammad’s vision.

In reality Muhammad’s chief concern was to warn his people, and above
all, his unreflecting fellow-citizens; and he evidently found satisfaction
in God’s gift to the Arab nation of a Prophet who would communicate
the divine will to them (as the Qu#z’an several times stresses) in ‘“‘clear
Arabic speech’. After the first revelation, there was rather a long inter-
mission in the supernatural apparitions; then the whole weight of the
divine inspiration descended upon Muhammad. In one new admonition
after another, forcefully expressed in the style of the old Arab sooth-
sayers (kahins), he found pictures of unexampled grandeur wherewith
to forewarn his people of the doom which threatened if they did not follow
him in the way of repentance and God’s will (cf. Siirahs 81-86).

The Christian polemic of earlier times was unquestionably wrong when
it saw in Muhammad an epileptic or an impostor, a man who consciously
uttered untruths in order to act against God’s will. Of the sincerity of
his Prophetic consciousness there can be no doubt.

ISLAM

The religious ideas which Muhammad represented were designated by
him with the name of Islam, that is, entry into the state of salvation.
They were acceptable, however, to only a very few of his fellow citizens,
to certain members of his family, like his cousin, ‘Ali, to a respected not-
able, Abu Bakr, who was distinguished for great prudence and probity,
and to a few slaves. The great mass of the Makkans were unmoved by
the new “Prophet”; when Muhammad began to preach, they were glad
to be diverted by a story-teller who related to them legends of the Persian
heroes. Muhammad himself cherished hopes of support from the Christians

! Quotations are from the Egyptian official edition of the Qur’an, Bilaq (Cairo), 1918/19
(1337 A.H.).
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and Jews, with whose concepts he regarded his revelation as basically
identical, and he did not hesitate to converse with such of his Jewish
fellow-countrymen, in particular, as came his way. Through them he
learnt the main elements of the Jewish traditions, especially those bearing
on popular piety, albeit in forms which were much distorted and which
he probably often misunderstood. These also influenced the revelations
which he uttered at this time. Soon both the Jews and his heathen op-
ponents observed that the revelations contained manifest misunder-
standings, and they did not hesitate to hold this up against him. Though
occasionally embarrassed, Muhammad nevertheless maintained unshake-
ably that the messages were divinely inspired and, if subjective, then
rightly so, in that the religious thoughts by which he was moved merged
insensibly into the trances in which the revelations were communicated
to him. Such Jewish and Christian narrations, and also Arab national
traditions, gave Muhammad material for the stories of the Prophets with
which he sought to warn his people and bring them to his obedience.
These were constantly reiterated and expressed in an increasingly erudite
style, tedious to Western tastes and markedly different from the highly
poetic revelations of the earliest period.

Little by little the band of Believers grew. A few persons of high ranking
origin joined, including the rich ‘Uthman and the energetic ‘Umar.
Muhammad’s relatives were divided. Abd Talib, his uncle and adoptive
father and the father of ‘Ali, though remaining a pagan, steadfastly and
most nobly fulfilled the duty which honour imposed on him of protecting
his orphaned nephew against the Makkans. Another uncle, however,
turned sharply against him and was consequently dubbed by Muhammad,
in one of the earliest Strahs, with the nickname ‘“Father of Hell”. (This
Stirah is one of those modelled on the old Arabic invective poems). But
all the concealed and open hostility, and even a temporary boycott of
his family which cause them bitter distress, was of no avail ; the followers
of the new Prophet could not be suppressed. Nor could they win over
the majority of the Makkans. A severe blow befell the Prophet personally
when, in the year 619, first his loyal helpmate Khadijah and then Abd
Talib died, one shortly after the other. Though his family did not even
now deny him their protection, his position became perceptibly more
difficult. A section of his followers, including his son-in-law ‘Uthman,
emigrated at his bidding to Abyssinia; the Prophet counted on the
sympathetic support of that Christian state against the pagans. His
position nevertheless became so delicate that he decided, partly at the
instance of relatives and friends, to concede to the Makkans a recognition
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of their three chief goddesses as at least intercessors with God. Soon,
however, he was overcome by remorse for this departure from strict
monotheism; and after some delay, he revoked the decision as an in-
spiration of Satan. This made his position no easier. On realizing that a
compromise was no longer possible and on learning, moreover, that in
spite of all family considerations attempts were being planned on his life,
he began to seek an opening for his work away from his native city.

After one or two attempts had failed, such an opening presented it-
self. The town of Madinah (then generally called Yathrib), about 250
miles north of Makkah, was so rent by disputes between two hostile tribes,
the ‘Aws and the Khazraj, and by clashes between these tribes and three
Jewish tribes which were also settled there, that a compromise could
only be brought about by an outside arbiter. Envoys from the town ap-
proached Muhammad and invited him to transfer his residence thither.
The Prophet gladly took this opportunity. After sending his followers in
advance and taking precautionary measures (though in the event the
Makkans did not pursue him), he himself, together with his trusted
friend Aba Bakr, moved to Madinah in September 622 and settled in that
town. In so doing, he effected the final breach with his native city. The
emigration from Makkah to Madinah had taken place — the event, known
as the A¢jrah, from which Muslims rightly date the beginning of their
era. Their calendar, in accordance with a later decision by Muhammad,
is based on a year which (since intercalation is banned) is purely lunar
and consequently sometimes 10 and sometimes 11 days shorter than a
solar year; with the result that the individual months move through the
seasonsand 33 Muslim years correspond approximately to 32 solar years.
(The Asjrt year 1379 began on July 7, 1959).

MUHAMMAD AT MADINAH

Henceforward, Muhammad’s role at Madinah was well established;
serious obstacles were never put in the way of his authority in the town.
The economic situation and the accomodation of his followers who had
migrated from Makkah did, indeed, present difficulties at the start. The
Prophet sought to overcome them by creating blood ties between the
new settlers, the Muhdjirin, and the natives, the Ansar (Helpers); and
above all, by issuing a municipal ordinance which obliged all the town’s
inhabitants, irrespective of their religion, to settle internal disputes
jointly and share in protecting the Muslims. The non-Muslim Arab in-
habitants and also the Jews were forbidden to enter into alliances against
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the interest of the Muslims. This constitution, whose wording has been
preserved for us, displays a statesmanlike ability which Muhammad
developed then and in the following years and which, together with the
captivating amiability of his person and his repute among his followers,
was to be an essential factor in his success.

It was evident that Muhammad could not be content to confine his
activity to Madinah, but would be obliged to seek a decision in regard
to his native city of Makkah. But as the Makkans themselves did not
think of taking the offensive against him, it was he who had to open
hostilities. For this purpose he adopted means which went completely
against the hallowed traditions of the ancient Arabs and repeatedly gave
offence to his followers — for instance, when he caused a Makkan caravan
to be attacked during a sacred month. Public opinion was only partially
placated by divine revelations which justified his proceedings, and by the
material profit. This was an indication of a tendency which in his last
years became more and more conspicuous in Muhammad — namely, to
make supernatural manifestations justify humanly reprehensible actions,
such as the attack on the caravan or, later, the move against one of the
Jewish tribes of Madinah on the ground of a revelation permitting the
breach of a treaty if one of the partners to it was suspect. The standpoint
of the observer in this matter will depend wholly on his attitude towards
Islam: if he sees in the Qur’in an assemblage of divine revelations, he
will consider such humanly questionable actions to be divinely justified:
if he does not attribute to the Qur’an this supernatural character, he
will be bound to disapprove of Muhammad’s endeavour to justify re-
prehensible actions by allegedly divine commands.

ATTITUDE TOWARDS CHRISTIANS AND JEWS

Muhammad’s attitude towards the two revealed religions, the Christian
and the Mosaic, with which he came into contact in Arabia, changed
considerably with the growth of his Prophetic consciousness. Initially
he had believed that both denominations would forthwith recognize him
as standing in the line of their heritage and therefore concur with his
preaching. When nothing of this sort came to pass, and when the Jews
more and more drew his attention to contradictions in his revelations on
Old Testament themes, he turned against them with mounting repugnance
and seized upon what was, in the circumstances, the appropriate expe-
dient — that of describing their traditions as intentionally falsified and
presenting himself as the restorer of the religion of Abraham, founder

The Muslim World, I z
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of the Ka‘bah and its cult. In so doing, he of course renounced the claim
to be the first Prophet of his nation. This assertion was not open to
disproof, though it was not well grounded because neither he nor his
followers could read or understand the scriptures in their garb of foreign
tongues. Even had they been able to do so, it would have been an easy
thing to suggest that these writings had been deliberately altered by
the ancestors of their then living devotees and that references in them
to Muhammad had been excised. Common people, who know nothing of
textual criticism or the comparative history of religions, aré¢ quite power-
less against such a reproach, and even today a convinced Muslim will,
when the Scriptures and the Qur’an are compared, hold fast to this view
and so put every objection out of court. For Muhammad it meant that
his alleged oversights were not errors, but rectifications by which the
“falsifications’’ of his adversaries were unmasked.

Muhammad’s changed attitude towards Judaism and Christianity had
several practical results. He abandoned the rule of facing in prayer
towards Jerusalem, which he had introduced either in the late Makkan
or early Madinan period, and substituted for it that of facing towards
Makkah (the giblah). Instead of the feast on the roth of Muharram,
corresponding to the Jewish Day of Atonement, he introduced an entire
month of fasting, Ramadan, during which food and drink may be taken
only at night. It is possible that in so doing he was swayed by Manichaean
examples with which he may have become acquainted at Makkah.
Similarly the classification of the earlier Prophets, including Jesus and
non-Biblical Arab Prophets, into a chronological series of revelations
(in which, however, his followers made occasional errors) may perhaps
have been borrowed from an analogous idea of Mani . Friday was now
designated as the principal weekly day of prayer, likewise in imitation
of other religions, but at the same time in deliberate divergence from them.
(This may, however, have been an adaptation from ancient Arab in-
stitutions 2). The bells of the Christians and trumpets of the Jews were
replaced by the call to prayer (adhan), proclaimed by the muezzin
(mwadhdhin) from the minaret.

! Cf. Joser Horovirz, Koranische Untersuchungen, Berlin and Leipzig, 1926, p. 28, 46 (Studien
zur Geschichte und Kultur des islamischen Orients, 1V); Hans HEINRICH SCHAEDER, in Zeit-
schrift der Deutschen Morgenlindischen Gesellschaft, 79, 217, passim; Rupi Paret, Das Ge-
schichisbild Mohammeds, in “Die Welt als Geschichte”, 1951, p. 214-224. For Muslim polemics
against Christianity, c.f. ERDMANN FriTscH (Bibliography, p. 123) and the literature mentioned
therein.

% Cf. Orro Seies, Uber der Ursprung des Freitags als Gottesdiensttag im Islam, in the Bonner
Biblischen Beitrigen,1: Altteslamentl. Studien Friedr. Nétscher zum 60. Geburtstag, 1951, P- 246-264.
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BADR

These reforms and ordinances turned the Muslims into a tighty-knit
community. Muhammad had long shown disregard of old Arab
concepts when they appeared detrimental to his interests. He could
now think of asking his followers who had emigrated from Makkah to
make war against the city of their fathers, if only because this offered
them a hopeful prospect of rich booty. How much self-enrichment meant
for the Muslims on such occasions had already been shown after the
attack on the caravan during the holy month; it had assuredly helped
to placate the conscience of the Believers. The Prophet therefore chose
a caravan belonging to the Makkans as the target of his next attack. Its
prudent leader succeeded, however, in bringing it through safely by
devious routes. The covering force of Makkans, about 950 men with
700 camels and 100 horses, appeared to be in a position to return home
without a struggle. But once having made ready, they preferred to seek
a real fight. At Badr, on the caravan highway, they met Muhammad’s
troop of little more than 300 men; and the Prophet, though so heavily
outnumbered, did not hesitate to make the first assault. The Believers
attacked with great ardour and good discipline, while the Makkans fought
in the old loose formation of the Arabs. After a severe and relatively
bloody struggle (during which the Prophet cast a spell over the foe, which
reputedly turned the scales against them), the Makkans were beaten and
the only real military victory of Muhammad’s Prophetic career was won.

BELIEVERS AND ‘““HYPOCRITES”’

The battle of Badr in 624 was described in an earlier allusion as one of
the most important, in its results, of world history. It confirmed the
Prophet in his conviction that God sustained his cause. It gave a new
strength to the self-confidence of the Believers and singularly raised
Muhammad’s reputation among the surrounding Beduin tribes. The
number of Believers in Madinah increased. The “Hypocrites”, a group
of inhabitants who only outwardly adhered to Muhammad and had been
expressing their inward aversion with increasing frankness, gradually
ceased to play an important part and to exist as a self-conscious group.
One of the Jewish tribes of Madinah !, which became objectionable to
Muhammad, was forcibly expelled from the city. There were fanatical

1 The three Jewish tribes at Madinah were the Band Qaynuqa‘, Band Nadir and the Banid
Qurayzah.
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followers enough who, at the bidding of the “Apostle of God”?, would
eliminate by murder any of his opponents whom he desired to see out of

the way.
UHUD

In the following year Muhammad once more attacked a caravan; and
the Makkans, who had hitherto limited themselves to ransoming their
prisoners of the Battle of Badr for large sums, were bound to take counter-
measures unless they were to abandon their cause without a struggle.
At considerable expense they gathered together about 3,000 men with
an equal number of camels and 200 horses, against whom Muhammad
could set only 700 men following the desertion of 300 ‘“Hypocrites” from
his army soon after it had set out. Nevertheless the Makkans, who lay
close at hand, did not prevent the Prophet from taking up a favourable
position on the mountain of Ukud near Madinah. So violent was the
onslaught of the Muslims, and such their steadfastness, that victory
would again have been theirs had not their archers, who were defending
the left flank, abandoned their position to take part in plundering the
enemy’s camp. The leader of the Makkan cavalry, Khalid ibn al-Walid,
now attacked and penetrated to the rear of the Muslim army, which soon
broke when a false report spread that the Prophet had fallen. In fact he
was only wounded and his men rescued him. The Makkans let pass their
opportunity of putting an end to the power of their adversary by an attack
on Madinah, which was undefended.

MUHAMMAD IN OLD AGE

Muhammad’s prestige among the Believers and the neighbouring
Beduin tribes had suffered a severe blow. Among the former it was re-
stored by a revelation blaming the result of the struggle on the divine
wrath over their indiscipline (Siirah 3, Verses 153 ff.); and a measure of
respect was reinstilled into the Beduin by means of several small military
expeditions. A leading grudge was satisfied by besieging and banishing
the second of the three Jewish tribes in Madinah. In 626-627 a new
threat arose when the Makkans planned to besiege Madinah with an
army of almost 10,000 men. Perhaps on the advice of Salman al- Farisi,
a figure surrounded by legends personifying in him the Iranian element
in nascent Islam, a ditch was dug to protect the open parts of Madinah.
To the Makkans, unacquainted as they were with the arts of regular warfare,

L Rasul Alldh.
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this presented such an obstacle that they did not dare cross it, though
their cavalrymen could have done so with ease. Finally inclement
weather and failing supplies compelled them to retreat without having
achieved their object. The War of the Ditch was not a real success for
Muhammad, but he made good use of it as a clear demonstration to the
outside world of the impregnability of his tity.

Muhammad could now venture to arrange for the elimination of the
last of the Jewish tribes in Madinah. By a skilful manoeuvre he persuaded
the other inhabitants to agree that the men of this tribe should be put
to death, the women enslaved and their property apportioned. Muham-
mad’s share of the spoil was a Jewess whom he took into his harem after
a special revelation had authorized him to exceed the number of four
legitimate wives permitted to other Muslims. He was to make ample
use of this authorization. After remaining monogamous up to the death
of Khadijah, he had in the last years of his life no less than ten wives. This
is a familiar point of Christian polemic, the more so because there are
passages in the Qur’an which deal with the settlement of internal dis-
sension in the Prophet’s harem (Strah 66, Verses 1-3). The Muslim is
inclined to answer a Christian’s astonishment at this fact with the con-
tention that the Saviour of the Christians is reported to have mingled
with very disreputable persons, and that that equally is open to slanderous
imputation. To anyone who is convinced that the mission of Jesus was
directed above all to the “weary and heavy-laden”, this argument is
naturally unacceptable.

In general, the Prophet’s revelations during the Madinan period be-
came less frequent and ceased to be clad in the religious ecstasy of the
earlier Makkan period. Muhammad evidently now had such a power over
himself that he could to a certain extent induce the occurence of trances;
and the revelations which were now vouchsafed to him are in reality
legal decisions and directions for the life of the community. These show
that the Prophet more and more assumed the task of a statesman and
that his role as a religious leader became correspondingly less important.

HUDAYBIYAH

It was during this time that Muhammad sought permission to make a
pilgrimage to the Ka‘bah, of whose significance he was well aware. He
set out with a number of his Companions; whether he entertained the
design of gaining access to the sanctuary by force cannot be determined.
At all events, the Makkans were not disposed to permit his pilgrimage
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and advanced with their army to meet him at Hudaybiyah, where their
sovereignty ended. The Prophet again found himself faced with an un-
avoidable decision. He could not return without incurring a stigma which
might be irreparable, while a fight would have been hopeless. He there-
fore made sure of the good faith of the participants by shaking hands,
and decided to conclude a treaty with the Makkans permitting him and
his adherents to perform the pilgrimage in the following year provided
that they went unarmed. He also consented to being mentioned in the
treaty simply by his own name, and not by the title “Apostle of God”.

The believers who accompanied him, including ‘Umar, were indignant
at these steps and only acquiesced later when they saw that the reputation
of their cause had not, as they at first feared, in any way been impaired.
Muhammad’s action is often regarded as an incomparable diplomatic
masterstroke, since by it he obtained recognition as a treaty partner of
equal status. This is probably an exaggeration; a more tenable opinion
is that force of circumstances had predisposed the Makkans to mutual
recognition, and that this state of affairs had already been sanctioned by
the ransoming of the prisoners after the battle of Badr. With the keen
insight of a realistic statesman which he now increasingly displayed, the
Prophet extracted himself from a situation which might otherwise have
led to a disaster, while gaining certain not inconsiderable advantages
which the Makkans feared to refuse him in view of the well-known belli-
cosity of his followers. He acquired the right to make alliances with the
Beduin tribes on the same terms as the Makkans, though he had to under-
take to repatriate Makkans of minor-age who had deserted to him
at Madinah without obtaining recognition from the Makkans of a similar
obligation in the opposite case. In view of the high regard attached
by the Arabs to considerations of honour, the treaty must be considered
to have been hardly satisfactory. Muhammad’s diplomatic mastery was
to be proved less by the conclusion of this treaty than, as he himself
realized in the resultant circumstances, by the extent to which he main-
tained and further swiftly raised his prestige.

THE CONQUEST OF MAKKAH

Muhammad made full use of the right to conclude alliances (which he
had, indeed, already possessed), and began to form a nucleus of Beduin
tribes, devoted to his allegiance and in the process of conversion to Islam,
whom he could set against the allies of Makkah. He conquered several
districts, including the neighbouring Jewish oasis of Khaybar, and under-
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took various military expeditons. Meanwhile, in 629, he had, as stipulated
at Hudaybiyah, performed the pilgrimage, which had passed without
incident and had, moreover, afforded the first opportunities of contact
with the hitherto ill-disposed Makkan magnates. It was becoming more
and more clear that Muhammad’s cause would prevail; and the politically
discerning among his former opponents, such as his uncle ‘Abbas, and
Khalid, the real victor of the battle of Uhud, deemed it expedient to come
to terms with him. An attack on his native city was no longer beyond
the range of Muhammad’s daring. He made careful preparations for the
event, but kept them secret to the last.

In 630 the decisive blow fell. The city surrendered almost with no
resistance after security of life and property had been guaranteed to those
who kept to their houses without fighting — a point on which the Prophet
insisted. More than this, he brought a sincere good will towards the
Makkans. He bestowed such privileges on them in financial matters that
his old Companions grumbled and had to be taught by him that the
“reconciliation of hearts” (to Islaim) by means of money came entirely
within the compass of the divinely willed ordinance (Sirah g, 60); only
all traces of paganism in public and in private homes must be banished.

Undoubtedly one of the most beautiful passages in the Qur’an is the
110th Siirah, which was revealed to the Prophet after his victory and
contemplates the achievement in these brief and noble words:

“Now that God’s help and the triumph is come/ and thou seest mankind
entering the religion of God in troops,/Hymn ye the Praises of the Lord
and seek forgiveness of Him; for He forgiveth always.”

COMPLETION OF ISLAM: DEATH OF THE PROPHET

Most Makkans now embraced Islam without resistance. The goal of
Muhammad’s life had been reached. In the days which followed, further
progress was made in the building up of the Muslim state; and some
expeditions were sent against Byzantine territory (which, if not failures,
gave no practical results) and against the surrounding Beduin.

To the religious structure, finishing touches of great importance were
added. While the revelations which Muhammad now received became
even rarer than before, he issued various instructions, and in February
632 laid down rules for the pilgrimage to the Ka‘bah (from which he had
stayed away for two years). Earlier he had given the pagans a final choice
between submission and extermination and had forbidden them to take
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part in the ceremonies. The form which the Prophet gave to the pilgrimage
in this year — preserving quite a number of the old pagan ceremonies
deprived of their original significance — has remained valid for all subse-
quent ages. All distinctions of birth were now declared invalid, and the
degree of an individual’s attachment to Islim was set forth as the only
standard of his worth (though tribal consciousness could not, of course,
be thereby abolished forthwith). This completed the Prophet’s lifework;
as one of the last Siirahs expresses it (Sturah 5, Verse 3): ,,This day have
I (God) perfected your religion for you and fulfilled my favour unto you/
and have appointed Islam as your religion.”” Shortly after returning from
his Farewell Pilgrimage, the Prophet was stricken by a fever which
rapidly lowered his strength and to which he succumbed on June 8, 632,
in the arms of his young spouse ‘A’shak, daughter of Abfi Bakr, at the
age of about 62. His death took the Believers completely by surprise and
left them in great confusion, the more so because Muhammad, though he
had frequently spoken of his decease, had in no way indicated what was
then to be done.

THE LIFE OF THE PROPHET

In reviewing the Prophet’s life, none can dispute that his coming sup-
pressed or repressed many abuses, such as the custom of burying new-
born girls alive (for the Arabs valued male issue most) and the popular
obsessions with ‘uck and fame. He placed gambling and wine-drinking
under a general ban. The requirements of mutual help and of good
treatment of slaves, beggars, prisoners and travellers contrasted advan-
tageously with the practices of earlier times. One’s judgement nevertheless
wavers before the many facets of his character, which comprised both the
Prophet of Makkah and the astute and not always straightforward
statesman of Madinah. His strong sexuality is, in particular, often con-
demned. For all this, it should not be forgotten that the Prophet himself
never pretended to be a pure, sinless man, but always emphasized his pos-
session of personal weaknesses and his human identity with other men.
This did not, however, prevent the exaltation of his figure within the
Muslim community at an early stage: the attribution to him of sinlessness,
infallibility and knowledge of the future, and the formation round his
person of a whole cycle of myths, starting from his youth and surrounding
every phase of his life. The biography of Muhammad written by Ibn
Ishaq (d. 768) and revised by Idn Hisham (d. 834) already contains much
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of what is familiar to us as the Tradition of the Muslim community in this
respect 1.

This conception of the Prophet had, and still has, far-reaching effects
on the development of public life. In consequence of it, Muhammad’s
deeds and conduct are viewed as absolute standards, prophetic signifi-
cance is ascribed to his commands, and efforts are made to regulate
everything as he would have done. There thus arose a special science of
Tradition (Hadith), which collected reports of actions and sayings of the
Prophet or imagined to have been his with the object of fixing them as
universal rules of conduct. They were at first transmitted orally, but
subsequently an extensive literature (which will be discussed later) grew
out of them.

THE DUTIES OF ISLAM

The legalistic tendency dominating Muhammad’s whole achievement
as a founder of religion explains why the so-called “religious duties” or
“pillars” of Islim have no close connection either with the individual
soul’s need for redemption or with moral requirements. They are better
described as duties of worship, and they correspond to similar pre-
scriptions in other religions 2. These requirements are five in number
(a sixth, that of Holy War (J¢hdd) against unbelievers, having after
much vacillation been dropped), and are in effect rules of worship and
ritual; (1) The Profession of Faith in God and His Prophet; (2) the
Prayer (Salat) five times daily (the number five was only fixed later,
perhaps under Zoroastrian influence); (3) the Fast in the month of
Ramadin (Sawm); (4) the “Poor Tax” (Zakdt), payable according to a
definite procedure; and (5) the Pilgrimage to Makkah (Hajj), to be per-
formed if possible at least once in a lifetime.

1 Details belong to the sphere of Islamic religious and doctrinal history. The outstanding study
is that of the Swedish Islamologist, Tor ANDRAE, Die Person Muhammeds in Lehre und Glauben
seiner Gemeinde, Stockholm 1918.

2 This subject likewise belongs primarily to the history of religion.
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ABU BAKR: RIVAL PROPHETS

Reverting to political events, we stand at the point where the viability
of the young Muslim theocracy was to be put to the test. The Prophet
had passed away without designating a successor. (A contrary opinion,
to be considered later, is held by one of the great sects of Islam). Whether
he was restrained from so doing by preoccupation with the changing
course of events, or by confidence in his cause as that of God, can never
be known for certain. In any event, the news of his death produced
extraordinary confusion, so much so that his mortal remains were left
for a whole day before being interred in his dwelling house. Meanwhile
influences of every sort had pushed to the surface. The old rivalries
between Companions of the Flight from Makkah and “Helpers” from
Madinah, between particular tribes and between individuals, had broken
out anew. It was a sign of prudence — Muslims would say, a proof of
divine guidance — that on the proposal of ‘Umar, the leading ‘“Com-
panions”’ agreed on the choice of an estimable man, who had been one
of the deceased’s closest friends — Ab&#% Bakr, the father of Muhammad’s
favourite wife at the time of his death, ‘A’ishah. The title which he as-
sumed was Deputy of the Apostle of God (in Arabic, Khalifah, whence
Caliph). We have already come across him as an absolutely honourable
and reliable man, enjoying universal respect, who had unqualified
trust in the divine revelation vouchsafed to the Prophet, that is in the
Quran. Even if not a great statesman, he succeeded by his unfailing
steadfastness and tranquil probity in warding off the dangers which
threatened young Islam.

The Beduin tribes around now saw the opportunity of cutting the
trammels which bound them to the ruling power at Madinah, or at least,
while not rejecting the Faith, of escaping from the Poor Tax. In spite
of every danger, Abil Bakr decided to carry on with an expedition against
Byzantium which the Prophet had ordered as a last wish in the closing
days of his life; and the situation remained critical for two months until
the return of the expeditionary force, of whose achievements nothing is
known. The danger was increased by the appearance of Rival Prophets
who, fired by Muhammad’s example, believed themselves called upon
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to play similar réles vis-a-vis their own tribes. There was even a woman
among them. After hard struggles, they were all eliminated and their
followers were dispersed. The hardest was with Maslamah, contemptu-
ously dubbed by the Muslims with the diminutive form ‘“Musaylimah”,
whose field of action was the district of Yamamah in Central Arabia. His
followers were finally slain in the so-called ““Garden of Death”, a walled
enclosure into which they had chosen to retreat. After the suppression of
these break-away movements, the authority of the government at Ma-
dinah was restored or estabished over the whole of Arabia up to the East
Roman frontier; the Persian and Abyssinian spheres of influence in the
north-east and south were eliminated; and above all, proof was given of
Islam’s power to survive.

CAMPAIGNS OF CONQUEST

These achievements also brought about a suitable conjuncture for the
great campaigns of conquest, ranking among the mightiest feats of war
in history, on which the Islamic Arabs now embarked. Their previous
collisions with Byzantine frontier troops on the edge of the Syrian desert
had had no far-reaching significance. Now their attack was launched
simultaneously against that empire and against Sasanid Persia. Two
divisions of the army moved north. One, under ‘Amyr tbn al-4ss, invaded
southern Palestine in 633; the other, directed against Mesopotamia, was
under Khalid ibn al-Walid, who had meanwhile accepted the religion of
the Prophet. In Mesopotamia, the frontier fortress of al-Hirah had already
fallen in 633. In Palestine, at a place perhaps called Ajnadayn (the
reading and the tradition are uncertain) the East Romans were defeated
in the summer of 634, with the help of Khalid who had hastened to the
scene in a perilous march across the desert. In several further struggles,
the Romans were pushed back to Damascus; and Jerusalem, the holy
city of the Christians, was obliged to capitulate, its Patriarch acting as
intermediary. Damascus surrendered in the following year. In spite ot
great exertions and considerable reinforcements, the Emperor Heraclius’s
brother could not avert disaster. On August 2oth, 636, the Byzantines
were vanquished in the Battle of the River Yarmiik, south of the Sea
of Galilee, and forced to surrender the city of Emesa (Hims) and the
district up to the northern border of Syria. Soon afterwards Khalid was
dismissed from the supreme command, though not from all office, in
Syria; according to tradition, he had earlier brought down on himself
the wrath of the new Caliph at Madinah.
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‘UMAR

After ruling for two years, AbG Bakr had died at Madinah on August
22, 634, and been succeeded by ‘Umar whom he had recommended on his
death-bed. ‘Umar belonged to the circle of old and true friends of the
Prophet. In addition to the title Caliph, he adopted that of Prince of
the Believers (Amir al-Mw'minin). With him, one of the most outstand-
ing statesmen not only of Islam but of world history took over the control
of state affairs at Madinah. He was a man of the utmost will-power,
keenest sense of duty and indefatigable energy, and an organizer of the
first rank. Of transparent personal simplicity in his bearing, he possessed
the gift of exercising absolute command over men. Under him the
campaigns in Syria and Mesopotamia, which had hitherto been left in
practice to the discretion of the army commanders on the spot, were
systematically organized and coordinated. After the conclusion of the
conquest of Syria, which he marked by a personal visit to that province
and to Jerusalem, the main attention of the central government was
claimed by the struggle against the Sasanid empire.

PERSIA

Following the campaigns of Heraclius and the violent death in 628
of Khusraw II, the Persian empire had been shaken to its foundations.
To a large extent no real governmental authority remained in being. In
the course of a few years numerous insignificant rulers, including several
woman and children, had followed one another on the throne. After the
accession in 632 of Yazdijird (Yezdegerd) 111, though he too was a mere
youth, there had indeed been a beginning of recovery, but the defeat at
the hands of the Byzantines and the resultant disorders had so gravely
weakened the Persian state’s capacity to resist that the Arab attack had
a success beyond all expectation. The swift advance of the Arabs against
the Persians and East Romans is to be explained very largely by the
exhaustion of the two latter through their long immediately preceding
war.

Another factor was the collapse, some time after 602, of the Arab
buffer state of the Lakhmids on the Persian frontier, and the decline of the
Ghassanids who had earlier played an important réle as auxiliaries of the
Byzantines in the Syrian desert. Both these states had known how to
keep camel-borne pagan Arab raiders from the peninsula in check at the
desert fringe, for they had used similar fighting methods and identical
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weapons. Neither the Persian nor the East Roman troops, on the other
hand, were capable of facing the ferocious onslaught of the Muslim armies,
whose martial spirit was inflamed by the ardour of their faith and by their
nomads’ lust for booty, and whose military backbone was provided by the
camel 1.

In the Byzantine lands, strong discontent among the mainly Semitic
and largely Jacobite (Monophysite) population against the Orthodox
tendencies of the state church as determined by Constantinople was a
contributory factor, making the Arabs appear ‘at first as liberators. But
in Persia no such factor operated. Nor is there any trace in the records
of other — possibly social — discontent at that time. The only explanation
left is that of a general state of exhaustion, such as has constantly
recurred under initially brilliant dynasties in Persia. Just as the Achae-
menid empire was overthrown by Alexander the Great, so in a later age
the Safavid empire was destroyed by raiding Afghans, not to mention
several analogous smaller-scale episodes.

The campaigns of the Arabs against the Persians cannot be followed
in detail here. After several early successes, the decisive battle took place
in the summer of 636 (or 637? — the records vary), near one of the old
frontier fortresses named Qadisiyah, 21 miles south-west of al-Hirah.
After a long and bitter struggle, in which numerous deeds of heroism
were performed by day and night and single combats were fought, the
capable Arab leader, Sa‘d ibn Abi Wagqqas, vanquished the Persian
royal commander Rustam (Rostahm) who lost his life. This opened the
way to the Persian capital, Ctesiphon, which was situated on the middle
Tigris — beyond the zone inhabited by Persian-speaking peoples in the
midst of an Aramaic or aramaicized population. Immense treasures fell
into the hands of the Arabs, a considerable portion of which, including
noted works of art, was brought to Madinah and incorporated into the
state treasure. The Persian court held out for some time in the Zagros
Mountains on the edge of the Iranian plateau, but an advance which
they made into the plain in 637 was repelled with heavy loss. The situ-
ation in southern Mesopotamia (Babylonia) then became temporarily
stabilized. Following a conference between the assembled army leaders
an the Caliph ‘Umar in 637, the district to the north (upper Mesopo-
tamia) was invaded from Syria and conquered in 639/40. In the following
year the Armenian frontier districts were also subdued.

1 FriepricHE WILHELM SCHWARZLOSE, Die Waffen der alten Araber, aus thren Dichtern zusam-
mengestellt, Leipzig 1886; NixorLaus Fries, Das Heerwesen der Araber nach Tabari, Tubingen

1921; LEo BECKMANN, Die muslimischen Heeren der Evoberungszeit ... 622-651, typewritten
hesis, Hamburg 1953.
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EGYPT

An even more momentous feat of war was a venture which ‘Amr ibn
al-Ass, the conqueror of southern Palestine (633), undertook reputedly
on his own initiative and later carried to fruition with ‘Umar’s approval
and support: the conquest of Egypt. In 639, starting from Palestine, he
launched his attack across the Sinai peninsula, along the age-old invasion
route of the Near Eastern peoples, and advanced without serious resistance
up to the fortress of Babylon (to the south of modern Cairo at the apex of
the Delta). By skilful manoeuvres, ‘Amr weakened the Byzantine forces
to such an extent that the Orthodox ! Patriarch Cyrus (Kyros) entered
into negotiations. Although initially repudiated by the Emperor Heraclius,
Cyrus was soon reinstated in Egypt as a result of disorders following
the former’s death. Meanwhile Babylon had fallen on April 9, 641; and
in 642 Cyrus agreed to the surrender of Alexandria also. In addition,
Upper Egypt was occupied without any real resistance. In the Nile valley,
as elsewhere, the ease and speed with which the Arabs advanced was
made possible by religious animosities. After the country had been freed
from the Persian occupation about 618, the Emperor had attempted more
or less forcibly to incorporate the almost exclusively Monophysite Coptic
population into the Orthodox church. This policy had only renewed old
antagonisms, with the result that the Coptic inhabitants at first greeted
the Muslim Arabs as liberators, though they were soon undeceived. In 645,
Alexandria surrendered to an East Roman fleet which unexpectedly
appeared, and had to pay heavily for its attitude when reconquered by
the Arabs in the following year. From then on, Byzantine influence in
Egypt was extinguished for good.

THE FALL OF THE SASANIDS

In the meantime, after occasionally severe fighting and a few reverses,
the Arab conquest of Persia was proceeding to its conclusion. The court
of Yazdijird III had withdrawn to the province of Fars (Persis), in the
hope of mobilizing new forces to carry on the defensive struggle there and
in the east of the empire. The plan miscarried. After an important victory
won by the Arabs at Nikdvand in 642, the local feudal lords, though
receiving the king with honour, refused him any support. The same lot
befell him when he withdrew into the extreme north east of the country,
into the province of the Rising Sun (Khurasan). Its vassal ruler even

1 In reality, Monothelete.
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called in the help of the Turks against him. Finally, at the instigation of
this prince, he was murdered in 651 in the house of a miller where he was
passing the night. The last of the Achaemenids, Darius III, had come to
a similar end. Yazdijird’s son Firdz (Péroz) did not yet give up the
struggle. He plotted uprisings against the Arabs, who had meanwhile
made themselves masters.of one city after the other and for the first time
come into collision with the Turks of Central Asia on the Oxus. He even
endeavoured to find support in China (whose sphere of influence extended
at that time far into Central Asia), despatching‘several embassies during
the following decades to the Son of Heaven. All this was no longer of any
avail. The empire of the Sasanids had finally collapsed.

‘““PEOPLES OF THE BOOK”’

The enormously extensive Arab conquests did more than bring a
decisive turn of fate to the countries affected. They also, in the following
century, confronted the Arabs with tasks to which they could not have
risen equal without assistance, lacking as they did almost all the prerequi-
sites for governing foreign lands. The practical sagacity and realism which
Islam has repeatedly displayed both as a religion and in its state organi-
zation were evinced by its success in obtaining such assistance, and in
so directing those who gave it that they did not set aside the basic ideas
of Islamic theology, even if substantial modifications could not be avoided.
Already the Qur’an had laid down the relationship of Muslims to adherents
of foreign religions; and since, for Muhammad’s followers, the Qur’an is
the Word of God, this position has in all subsequent times formed a basis
for the attitude of an Islamic government to a subject population of
different faith. The Prophet had distinguished between the possessors of
a “holy”’ (revealed) scripture and mere ““pagans’, and had promised his
government’s protection to the former if they submitted and paid a
poll-tax at a prescribed rate. He had specifically named the Christians,
Jews and ““Sabians” as “Peoples of the Book™.

While the adherents « these faiths thus had the right to keep their
religion, Islam for its part was in practice disinclined to convert en masse
the inhabitants of Christian countries which it had conquered. Arabia
itself was the only country in which no other religion besides Islam was
tolerated and the Christian and Jewish communitics were forced to choose
between conversion and exile 1. In Mesopotamia, Syria and Palestine,

1 The Jewish communities of the Yaman appear to have survived continuously since pre-
Islamic times.
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and Egypt, on the other hand, the Christian populations were expected
to provide as taxpayers for the maintenance of the Arab-Muslim warrior
caste. Under the Caliph ‘Umar, the practice was adopted of paying
pensions to the troops from state funds to enable them to devote their
lives undistracted by other cares to fighting to expand the territory of the
realm. For this purpose, and for self-protection against any insurrection
among the subjugated inhabitants, the Arab armies, now including recent
proselytes and converted tribes, were concentrated in a number of large
military camps. Use was sometimes made of already existing fortresses,
but more often of new sites, whose choice gave evidence of the military
far-sightedness of their founders. In this manner such cities as Ki#fak and
Basrah in southern Mesopotamia came into being, and a little later
Wasit (“The Central”’) between the two. Similarly, at the head of the
Nile Delta, Fustat (Latin: Fossatum) was founded on a site a little to the
north of which, several centuries later, the city of Cairo arose. Today
Fustdt, with the ancient and honoured Mosque of ‘Amr, still forms the
quarter known as “Old Cairo”.

TAXATION

The setting up of these military strongholds, most of which soon
developed into foci of learning and economic life, made it possible to
assemble larger armies, available for campaigning at any time. It was
essential for this purpose that the Arabs should not disperse over the
countryside and therefore that they should not settle in the lands which
they had conquered. In the first decades of Islam, a stern law forbidding
the Arabs to take over house properties and landed estates achieved such
a result. Not only the Arabs and Muslims were affected by this law, but
also the subject peoples, for whose later destinies its consequences were
most far-reaching. Islamic theory distinguishes between territories which
submitted to the Muslims without fighting on the basis of a covenant
(sulhan), and those which were subdued in the normal way after a struggle
(‘anwatan). The inhabitants of the peacefully surrendered territories
obtained a contractual right to protection of life and property, which
was secured to them in return for their payment of poll tax (jizyak) in
addition to the land tax (khkardj)®. The right to practise their religion

! Probably a loan word from the Greek xopdytov. In Egypt and Persia both words
were evidently used without distinction at first, and only gradually fixed as technical terms
when it became necessary to regulate the financial obligations of new converts in the reign of

‘Umar 11 (p. 46 ff.). In Egypt the word *‘Kharaj"” always included the rental value of the land.
(cf. C. H. BECKER, Die Entstehung von ‘Usr und Charag-Land,in Islamstudien, 1. 1924, p. 218-233).
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undisturbed was also included in the covenant. Conquered territories, on
the other hand, belonged as booty to the victors; their inhabitants
became slaves, and the land and soil state property disposable at the
state’s discretion. Ample space might have been available here for free
colonization by the Arabs, had not the law expressly forbidden them to
settle, and had they not as nomads generally had a distaste for agriculture
(which in the early stages was an at least equally important reason).
In the circumstances, there was no alternative but to leave the inhabitants
of these lands likewise in possession, after confiscating one fifth as state
properiy. It was their manual labour which tilled the soil, and their
contribution of its produce which gave it real value to the Muslim-Arab
ruling class. The theoretical distinction between territories acquired by
covenant and by fighting was thus in fact largely eliminated, except that
the tax (kharaj) on the latter territories could at any time be arbitrarily
raised. In the course of the centuries, certain after-effects ensued which
will be considered in connection with the economic and social development
of Islamic society. In practice, both in Egypt and in Mesopotamia, the
old Byzantine or Persian forms of taxation and other imposts (lestourgia),
including forced labour and espeeially in early times the impressing of
seamen, were retained for long periods, because of the impossibility of
maintaining a well-ordered financial system without making use of the
already existing officials and dossiers. Numerous papyri and other
documents discovered in the Nile valley enable us to form even today a
fairly exact picture of this economic continuity and its gradual modi-
fication. A particularly grave political problem which arose during the
8th and gth centuries was the migration to the towns of great numbers
of recent converts to Islaim. In consequence of this flight from the land,
many areas were left uncultivated.

STATUS OF VASSALS

The conclusion of treaties of surrender involved, as has been mentioned,
toleration of the Christian and Mosaic religions among the subject
peoples, who at an early date were designated by the old Semitic term
“flocks” (Arabic plural ra‘@yd). The Muslims did not think of forcing
their own religion on their subjects. Certain restrictions were, of course,
imposed. Religious activity outside the churches and synagogues was
curtailed, the ringing of bells forbidden, the construction of new church
buildings prohibited, and death was the penalty for any proselytizing of
Muslims (as also for apostasy from Islam). In their clothing, Christians

The Muslim World, I 3
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and Jews were to mark themselves off from the Muslims and from each
other; they might only ride asses, not horses. They paid the poll tax and
became state-protected vassals of foreign faith (Arabic, dhimmi). Their
conversion to Islam would naturally have led to the falling away of the
poll-tax; and this was the main reason why the Muslims did not at first
do any proselytizing, which would only have weakened the state finances
by diminishing the revenue and thus have endangered their own pensions.
They did not interfere in doctrinal questions and were quite uninterested
in the internal affairs of the Churches 1. They merely held the spiritual
leaders (Patriarchs, Bishops and Rabbis) responsible for a loyal attitude
on the part of the Christians and Jews towards the Islamic state, and for
this purpose granted to these dignitaries supervision over the civil and
juridical, as well as the religious, life of their congregations. The Christian
and Jewish communities thus formed states within the state, only con-
nected with the government at their summits. This severance is mirrored
in the Christian historical sources, which contain but scanty data on the
Muslims and then only on governmental matters; while in the Muslim
sources there is virtually nothing about the Christian and Jewish com-
munities. The attitude of the Muslims was in marked contrast with that
of the Byzantine period. Then the temporal administration had always
assisted the spiritual power and, what was worse, the latter, in its efforts
to impose Orthodoxy or at least to effect a compromise over doctrinal
differences satisfactory from its point of view, had continually seen fit
to interfere in the doctrinal conceptions and national standpoints of the
Syrian and Egyptian churches. All this now ceased. The Christian
hierarchs, and especially those of the non-Orthodox churches, welcomed
the Arab conquest because it actually enhanced their influence, while
the anti-Byzantine attitude of the masses probably contributed not a
little to the rapid sequence of the Arab victories.

All these reasons help to explain, not only why the Muslims were
relatively tolerant, but also why most classes of the Christian populations,
and especially the notables and officials as well as the priests, so willingly
accomodated themselves to the new régime. With the cessation of By-
zantine political pressure, their situation was at first better rather than
worse. The Arabs were obliged to leave them in their official positions
because there was no other way of ensuring the continuance of an

! The alleged translation of the Bible into Arabic as early as 637 is a myth of Jacobite pro-
paganda. The first complete translation was made at the beginning of the 9th century in the
reign of the Caliph Ma’min. Cf. IoNaTil JuLianovig Kragkovski, O Perevodé Biblii na arabskii
yazyk pri chalifé al-Ma’mun (On the translation of the Qur’an into Arabic under the Caliph
al-Ma’miin), in Christianskii Vostok, VI (1918), p. 189-196.
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organized administration and (more important in the profit-loving Arab’s
eye) of the continued payment of the taxes. The same applied to the highly
developed irrigation systems in Egypt and Mesopotamia, to the coinage
and to the notarial system. Greek, Coptic, Persian and to a less extent
Aramaic-Syriac remained in use as languages of administration, and the
East Roman and Persian coins continued to circulate. Their imprints
served up to 697/8 as models for new coins minted by the Arabs, which
at first retained Greek captions, portraits of the Emperor and even the
Christian cross, or the Sasanid ruler’s portrait and the fire-temple,
respectively. This conservative attitude of the Arabs towards the pre-
existent officialdom, though based on the necessities of the situation,
contributed much to the consolidation of their rule and to the efficient
functioning of their state administration. Even the use of the Arabic
language was at first forbidden to the new non-Muslim subjects. Proud
of their pure Arab descent, the aristocracy wished, in this as in other
fields, to avoid any blurring of the line between rulers and ruled.

SABIANS

Circumstances were somewhat different for those subjects who were
not entitled to Qur’anic privileges, being neither Christians nor Jews. The
Qur’an did, however, place on a par with the two latter the “Sabians”,
by whom was probably meant — in so far as the Prophet attached any
precise idea to this appellation — one of the numerous Baptist sects in
southern Mesopotamia (best known of whom were the Mandaeans, who
have survived until today). The vagueness of the term made it seem
appropriate to allow the outward adoption of the name Sabian by all
and sundry of the surviving remnants of ancient pagan cults, even if they
were in fact quite unrelated. For instance, the adepts of the ancient
star-worship at Harran (Carrhae) were in later centuries called Sabians
equally with the Baptist sects. In general, the Muslims left things as they
were without enquiring further, and many an ancient survival endured
long under this cover.

ZOROASTRIANS

Much graver was the problem of the Zoroastrians in Persia. They too
had been mentioned, as ‘“Magi” (Majis), in the Quran, but in a very
unsympathetic context. The Prophet himself had certainly not counted
them among the possessors of a revealed scripture. But the common
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usage even in his time, and in later times Islimic jurisprudence also,
guaranteed them the toleration of the new state, and all the more readily
so because they too could proffer a holy scripture — the Avesta. It has
even been contended recently that it was the Muslim conquest which
occasioned the final codification and dissemination of manuscript texts
of the Avesta, by creating the need to point to a “revealed book”
(HENRIK SAMUEL NYBERG). The lack of evidence proving the earlier
existence of Avestic texts (unless of a few sacred archetypes), and the
fact that the Arabs termed the Zoroastrians ‘“‘wmumblers” (because they
handed down their holy scriptures by rote and so gave an impression of
mumbling) !, are advanced as proofs in support of this argument. However
this may be, the inhabitants of Persia also enjoyed the status of dhimmis.
In that country, however, it was not the priesthood (mobeds) who kept
their position and became the bearers of the national tradition; on the
contrary, they disappeared fairly rapidly and played no part in the
Iranian heritage (except among the Parsis in India who belong to a
different environment). The reason for this is probably that social relations
in Persia were quite different from those prevailing in East Roman terri-
tory between the Near Eastern and Egyptian inhabitants and the state.
There the Christians were wont to view the state with hostility as the repre-
sentative of hellenism and Orthodoxy, and had already for centuries
grouped themselves as national entities in their churches (though the
existence in those days of consciously formed national churches in the
modern sense cannot be admitted without important reservations).

In the Sasanid Empire, the Arabs had destroyed a state which in spite
of social and religious upheavals — Manichaeism in the 3rd century,
Mazdakism with its communistic tendencies in the later 5th century —
was nevertheless the national state, which the individual looked on as
his fatherland. Moreover, with the collapse of the state, the entire upper
class and higher officialdom were not (as in Byzantine territory) driven
out or annihilated. Thus in Persia the social structure, which was feudal
in character, remained intact, with the lesser territorial nobility (dihgans)
retaining their position as representatives of the sovereign authority. It
was they who remained to hand on the national tradition and civilization,
and who kept in being a suitable social environment in which the saga
of the national heroes and an unbroken artistic heritage could be preserved
as the point of departure for a national rebirth. Perhaps one of the most
striking instances of this development was the retention of the ancient

! Arabic: zamzamah. HENRIK SaMUEL NYBERG, Die Religionen des alten Iran, German tr. by
Hans HEINRICH SCHAEDER, Leipzig 1938.
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popular festivals of Nawriiz and Mthragan, which continued to be cele-
brated, the one at the beginning of spring (and of the Persian year) and
the other in the autumn, in accordance with the old Zoroastrian calendar. !
In Egypt the Nile Festival was likewise still celebrated. In Persia,
however, the Zoroastrian calendar remained in use under the Muslims
— possibly, being solar, for economic as well as other reasons. (As late
as the 11th century, the traveller Nasir-i-Khusraw reckons days and
months according to the Zoroastrian calendar — a sure sign that mentally
he fixed dates by it). Since there was no longer a king, the year of the reign
was counted from that of the accession of the last king, Yazdijird II1, in
632. This explains why the Persian era commenced with that date.

THE DIHQANS IN IRAN

The local nobility (dikgans), especially in Khurasin which was then
the main cultural centre of Persia, could not maintain their position of
governmental authority without making concessions in regard to religion.
They did not qualify for the privileges allowed to the Christian and Jewish
hierarchs by virtue of Qur’anic doctrine, nor were they the officially
recognized representatives of their compatriots; but they could acquire
this position, and escape interference by the central power, through em-
bracing Islam and disseminating it among their tenants. That is one of
the reasons why Islam spread so quickly and extensively in Persia, the
mdbeds having already lost importance, and also why Sunnite (orthodox)
Islim remained predominant among the aristocracy. It guaranteed the
superior social status which the dihqans had retained through conversion.
The lower classes, on the other hand, partly out of deep religious need and
often also in a spirit of national resistance, gave faith to the most varied
forms of dissent, of which more will be said hereafter. (A similar socially
conditioned movement of conversion took place among the Bosnian
nobility in the 14th-15th ce uries).

‘UTHMAN

Such was the situation confronting the suddenly aggrandized empire
of the Caliphs, with which only China could vie as the biggest on earth.
It was a brilliant and statesmanlike achievement, not only by the Arab

1 The dates of the festivals, including Nawriiz, were not in fact fixed but varied considerably
(up to the end of April or beginning of May). Cf. BERTOLD SPULER, Die Zuverlissigheit sassani-
discher Datierungen, in * Byzantinische Zeitschrift”, XLIV, 1951, p. 546-550.
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aristocracy but also by the “Prince of the Believers” ‘Umar, to have
directed the general course, if not the details, of its development on such
rational and successful lines. The loss to the empire was thus very great
when a Christian slave, for reasons of private revenge, murdered him on
November 3, 644; and all the more serious because, as things stood, only
an unshaken state leadership could ensure the further advance of the
conquests. Such leadership ceased when the assembled council of well-
tried Companions of the Prophet chose as Caliph, not the strongest, but
the weakest of their number — namely ‘Uthman, a member of the aris-
tocratic clan of the Quraysh to which the Prophet had belonged. They
made the choice in the hope that their influence and ambitions would
thereby be obstructed as little as possible — which soon proved to be the
case. But this gave rise to dissensions seriously detrimental to the inter-
ests of the theocracy at Madinah. ‘Uthman, who in his youth had been
an elegant dandy and of whom it was alleged that he had joined the
Prophet mainly in order to marry his pretty daughter, had grown into
a meek and, though personally incorruptible, easily led old man. The
influences to which he was subjected were primarily those of his family
and of the related Makkan aristocracy, who now thought the time ripe
to abase the groups, mostly derived from the lower classes, which had
been elevated by early adherence to Muhammad, and to recover their
own previous dominance, albeit under the official banner of Islam to
which they owed such great successes abroad and resultant enhanced
prosperity. It was at first a question of obtaining influential posts in the
administration. One of the leading figures in the party was Mu‘awiyah,
who came of the Umayyad branch of the house of the Quraysh and was
a second cousin of the new Caliph. An attempt to get rid of the governor
of Egypt, ‘Amr, failed because he could not be dispensed with; but posts
of second rank in provinces whose governors proved irremovable were
brought into the hands of the noble families. There was a certain justi-
fication for this proceeding in that the aristocratic groups were, in general,
the only Arabs possessed of the necessary breadth of mind and adapta-
bility to gain some measure of control over the situation in the newly
won territories by compromising between opposing requirements. To a
large extent events justified them. This argument could not, of course,
be appreciated by the frustrated elements, particularly those whose point
of view was religious; they therefore concentrated their indignation on
the head of ‘Uthman. He for his part was entirely in the hands of his
entourage and willingly let himself be used as a tool of the aristocratic
forces.
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EDITING OF THE QUR’AN

The Caliph was personally unconcerned with self-enrichment, and
mainly interested in theological questions. The unsystematic compilation
of the Prophet’s revelations had inevitably given rise to discrepancies in
the sacred text; and different readings now threatened to lead to disputes
between various tribes and army divisions. The Caliph decided that the
sacred text must be finally fixed, and this task was accomplished, with a
precision astonishing for that age, by the Prophet’s former secretary,
Zayd tbn Thabit, and others !, For the history of Islam, this editing of
the Qur’an was the most important and fruitful achievement of the reign
of ‘Uthman. Abroad, expansion had run its course and come to a natural
standstill. At home, the Caliph was no longer capable of intervening to
regulate affairs and determine policy. All energies were crippled by the
growing discontent in wide circles, which were joined by two eminent
Companions of the Prophet, Talhah and Zubayr, and also by his widow
‘A’ishah. The malcontents in Madinah contacted disaffected groups in
southern Mesopotamia and Egypt, and ultimately a band of insurgents
marched from Egypt on the city, which was denuded of troops, all the
fighters for the faith being on the frontiers. The Caliph was forced to
negotiate. It seemed as if the situation had been saved when the
Egyptians, stirred up by treacherous intrigues, mutinied and laid siege
to the Caliph’s house. Finally they stormed his dwelling and murdered
him (656). Tradition relates that, being an old man of 80, he took no part
in the fighting, but when the mortal blow fell was reading a copy of the
Qur’an, which was bespattered with his blood.

‘ALl

This was a momentous deed. For the first time, open rebellion had
broken out against the rightful head of the empire and Muslims had
raised their weapons against fellow-believers. It was the signal for a civil
war which was to ravage the young Islamic state over long decades to
come, and also, since it combined constitutional and doctrinal questions
in a characteristically Islamic way, for a permanent schism in the com-
munity of the Faithful. The real instigators of the uprising had expe-
ditiously quit the city, to avoid shouldering the blood-guilt. The deed

1 For recent studies, see article § in Handbuch der Religionswissenschaft, ed. by Gustav MEn-
scHING, Berlin, 1948, Vol. 9, pp. 73 ff.; Ricuarp BeLL, Introduction to the Qur’an, Edinburgh

1953.
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had brought them no profit, as it was immediately evident that they
were agreed on nothing except hostility to the prevailing régime. As soon
as ‘Ali, the Prophet’s son-in-law, had as a matter of course taken over the
Caliphate, Talhah and Zubayr, and also ‘A’ishak who had long been his
enemy, turned against him and demanded vengeance for the murdered
Caliph. °Ali, though personally brave and honourable, was an inept
politician and did not succeed in bringing about a compromise. He was
obliged to defend his right by force of arms, and in the fighting which
now broke out — called the Battle of the Camel after the camel from
which ‘A’ishah surveyed the field — he defeated his opponents. Talhah
and Zubayr fell quite soon after the battle. ‘A’ishah’s rdle in politics had
come to an end, but she lived another 21 years before expiring at Madinah
in 678.

SIFFIN

If ‘Ali had thought that the matter was then settled, he was to be
sorely deceived. Mu‘@wiyah, who as a close kinsman of the murdered
Caliph was pledged by the Arab conception of honour to avenge him,
now took over the leadership of the faction opposed to the new Caliph
in the intrinsically plausible belief that ‘Ali was not wholly unimplicated
in the murder. ‘Ali had already left Madinah before the Battle of the Camel
and moved his headquarters to southern Mesopotamia — a step which
was certainly meant to be provisional, but had the result that Madinah
ceased to be the capital of the empire; no Caliph ever resided there again.
The preparations of his opponents in Syria, and in Egypt which was
equally restive, compelled him to march north and seek a decision. On
the upper Euphrates, in the swampy plain of Siffin, the hostile forces
faced each other for several months, which they passed in skirmishing
and parleying; since sections of the same tribes and near relatives were
present in both armies, the will to fight was not strong. Among the mass
of the warriors, if not among the leaders, a certain horror of shedding the
blood of {fellow-Muslims was probably also still felt. When finally a decision
could not be avoided, and victory was tilting towards “Ali, his adversary
bethought himself of a sly ruse, said to have been suggested by ‘Amr,
the conqueror of Egypt; namely to invoke the verdict of the Qur’an
(instead of the verdict of arms). “Ali could not but agree to this proposal.

When after several months the Qur’anic tribunal assembled, ‘Ali was
again outwitted. While he had believed that there could be no question
of his ultimate recognition as Caliph, Mu‘awiyah’s faction had gained
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recognition as an equally ranking party to the dispute. ‘Ali naturally
could not assent to the verdict that “both pretenders” should renounce
their position, when in his eyes there was only one rightful Caliph —
himself. For this reason he was compelled to break his pledged word to
abide by the award of the arbiters.

SHIITES AND KHARIJITES

This transaction had far-reaching consequerces. As long ago as the
days after Muhammad’s death, ‘Ali had put forward claims to the
Caliphate; and an ever increasing number of followers were ready to see
in him, as the Prophet’s son-in-law and father of his grandchildren, the
only rightful occupant of that office. Soon they formed an “Ali’s Party”’,
which was later simply called ‘“The Party” (Shi‘ah); and some of the
extremists among them attributed to him supernatural powers and a
peculiar divine enlightenment. Men with such beliefs formed the backbone
of his army. It was they who had forced him to accept the “verdict of the
Quran”. On seeing however, that he had submitted to a “human ar-
bitrament” — by which he had been tricked — and that he had forgone
the arbitrament of God alone — i.e. of God and their own swords, ‘Ali’s
party split. One section, soon reinforced by further malcontents, deserted
from the army’s camp and presumably for this reason got the name of
“Kharijites” (“Seceders’) *; though it is no longer possible to determine
for certain what were the circumstances leading up to the formation of
this party and the exact moment at which it broke away. The Kharijites
stood for the principle that only the most pious might be Caliph, regardless
of nationality and social origin; and they elected one of their own number
as supreme head. The exact opposite of the Arab aristocracy, this party
attracted a large following in subsequent periods of troubles and disorders
of religious, social and national character, and seriously threatened the
rise of Islam and the consolidation of the state’s authority. They forth-
with turned against ‘Ali himself, who met them in an exceptionally
sanguinary battle at Nahrawan on July 17, 658 and, though victorious,
failed to suppress them.

The Caliphate of ‘Ali had thus run on the rocks. The Syrians and
Egyptians were hostile to him, and even in Mesopotamia he was far from
secure. Further fighting was unavoidable, if he were to maintain his
position. But an unforeseen event occurred: on January 24, 661, at

1 This view is upheld by Ferix TAukr in Déjiny, I, 42. See also LAURA VECCIA-VAGLIERI

(Bibliography, p. 125); ELiE Apis SaLem, Political Theory and Institutions of the Khawarij,
Baltimore 1956; W. MonTGoMERY WaATT in *Der Islam’™ 36/3(1951).
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Kiifah, the Caliph ‘Ali was murdered by a man of the Kharijites, in
revenge for their bloody defeat. This deed put an end to the imminent
danger of civil war, since ‘Ali’s party for the time had no head; and the
energetic and wordly Mu‘awiyah at Damascus found no difficulty in
securing general recognition, especially when Hasan, eldest son of the
murdered ‘Ali and grandson of the Prophet, six months later sold away
his claim to the succession. Hasan never again played any important part
and died peacefully at Madinah in 669.1

1 The Twelver Shi‘ites, who believe that all the “‘Imams’’ were martyrs, hold that Hasan was
poisoned (See p. 65-66).



THE UMAYYADS

MU‘AWIYAH AND THE ARAB ARISTOCRACY

Mu‘awiyah, whose right to be Caliph was no longer contested by any
except the Kharijites, came, as has been mentioned, from the noble
family of the Umayyads; and their name has passed to the dynasty which
he founded. His accession signified a decisive shift of power within the
new state of the Caliphs. It will be recalled that, with few exceptions, the
ruling classes of Makkah had made their way into the Muslim community
only at a late hour, when it had become clear to political observers that
the victory of Muhammad would endure and that there was no longer
any risk in going over to him. It was evident even then that their motives
were political, not religious; and it was readily intelligible that after
conversion they did not change character or to any great extent adapt
their lives to the requirements of Islam. Apart from a more or less super-
ficial profession of the new religion, they remained what they had been
— rich merchant princes, high-spirited Arab noblemen, for whom the
quest for terrestrial well-being meant more than did the demands of
religion. But since the Prophet himself had treated them with the utmost
consideration, they remained virtually unmolested and were able to
hand down their way of life to their children who, though brought up in
Islam, held on to the old fashions to the greatest possible extent. During
the Caliphate of ‘Uthmadn, also a Qurayshite, members of these families
and the Makkan aristocracy in general managed to acquire more and
more influence in the government and over policy. Their attitude towards
political questions was unquestionably more realistic and flexible than
that of the genuinely pious circles, who because of their origin were
scarcely fitted to lead and govern and were often more concerned with
the salvation of their souls than with wordly importance. They too, of
course, had no disdain for the good things of this life; that had not
(apart from a few minor restrictions) been the prescription of the Prophet,
and it would have been altogether contrary to the Arab love of property.

TRIBAL FEUDS

In the Umayyad state, this gay and mundane aristocracy won the upper
hand. Mu‘@wiyah conducted the government in the patriarchal style of
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an Arab nobleman (sayyid). His peers had access to him and shared in
consultations on matters of moment. Through a marriage alliance with
the great South Arabian tribal confederation of the Kalb, he enjoyed
the latter’s powerful support. That was of importance because the
Prophet’s admonitions that Muslims be brothers had entirely failed to
eradicate the ancient tribal sentiments of the Arabs. The old tribal
groupings still survived, and with them the old tribal laws and, above
all, feuds. The significance of this fact cannot be exaggerated; almost
everything depended on it. Every governor of a city or province sought
to provide for his own kinsmen or at any rate fellow-tribesmen, and de-
liberately excluded members of other tribes; he could indeed hardly do
otherwise, because members of one tribe generally refused to work with
members of other tribes, and any attempt to compel them to do so would
only have caused disorders and murders, leading in turn to a series of
sanguinary vendettas.

PROVINCIAL ADMINISTRATION

In these circumstances, the greatest admiration must be felt for the
skill with which the Caliph organized the provinces. An account has
already been given of the empire’s rapid expansion in the first few years
of its existence, to which it need only be added that in 647 Tripoli was
subjected to tribute by a force from Egypt. The conquests then ceased
in consequence of the civil war; and Mu‘awiyah, during his struggle
with ‘Ali, found it necessary to pay tribute to Byzantium to protect his
rear. As Caliph, he had first to organize the empire before he could think
of an ambitious foreign policy. At that time the number of administrative
units was small: Egypt (whose conqueror and first governor, ‘Amr, died
there in 664), and the two provinces of Kiifah and Basrah in Mesopotamia.
The entire Persian hinterland at first belonged to the province of Basrah,
Khurésan being administered only by sub-prefects. Gradually the custom
was adopted of attaching to the governor, whose main responsibility was
for military affairs, a director of finance !, to whom was assigned the task
of collecting the various taxes and so ensuring the pension-payments to
the Muslim soldiers and the needs of the court, administration and war-
treasury. Between these two authorities, there was constant friction.

Shortly after his accession, Mu‘awiyah placed Mesopotamia and Persia
in the charge of Ziyad ibn abihi (Son of his father, i.e. of an unknown
father), a man of humble origin but great efficiency, whom he shrewdly

1< dmal.
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bound to his interest. Ziyad was kept at his post till his death in 676-77;
and he knew how to hold his province, which had been singularly hard hit
by the civil war, in a tight rein. In particular, he inflicted repeated defeats
on the dangerous Kharijites, forcing them to retreat into the Persian
highlands, whence they still menaced Mesopotamia with constant
incursions. One extraordinarily fanatical sect among them threatened
death to any Muslim who did not, as soon as bidden, profess acceptance
of its beliefs; on it the hand of Ziyad fell with special severity.

SYRIANS AND COPTS

Towards the Christians in Syria and Mesopotamia the attitude of the
Damascus government was tolerant. They formed the great majority of
the population, and most of them spoke Aramaic, though not all the
Arabic-speaking Christian tribes had yet been converted to Islam. Since
the administration could not be carried on without the participation of
Christian officials, they were left at their posts — which was quite in
harmony with Islamic theory. In Syria, the Aramaic (or Syriac) speaking
inhabitants and the Arabs had been accustomed to living alongside one
another since Roman times.

In Egypt, relations were more difficult. The Copts were, indeed, equally
indispensable in the financial and other administrative offices of the
districts (Greek, pagos: Arabic, kiurah), which were retained as they had
been in East Roman days; the Egyptian bureaucracy had a past
thousands of years old behind it *. On the other hand, Coptic national
pride was wounded by the coming of the Arabs and by the infiltration of
further nomadic tribes. The Copts thus became stubborn and later made
repeated attempts to rebel, which were suppressed with much bloodshed.
These circumstances did not improve the relations between the two ele-
ments, but led many Copts to embrace Islam, for instance around 8z0
and around 1320 2.

POETS

As bards and court poets, Christian as well as Muslim Arabs played
their part. They served not only to entertain the court, which was much

! The system, dating from Byzantine times, by which important functions were exercised by
two parallel officials, was kept in being for centuries to come.

2 Cf. RuDOLF STROTHMANN, Die Koptische Kirche in der Neuzeit, Tibingen 1932; BERTOLD
SpPULER, Die Gegenwartslage der Ostkirchen, Wiesbaden 1948. (Both contain historical chapters).
B. SpULER in “Handbuch der Orientalistik’ V111/2 (Leiden 1960).
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concerned with preserving the traditions of the old Arab aristocracy, but
also as writers of panegyrics and invectives for political purposes. The
nobility in Madinah, who had lost almost all political influence when the
seat of government was removed to Damascus, began to lead an elegant
epicurean life, graced with poets and singing-girls, which gave great
offence to the sincerely religious groups dwelling around them. These
latter regarded themselves as the élite of the new state and were not to
be consoled for their social decline as readily as was the local aristocracy
which, in contrast with them, had lost almost nothing of its earlier, pre-
Islamic, privileges.

MILITARY OPERATIONS

For the time being, discontent among the religious groups was only a
rumbling below the surface. After organizing the provincial administ-
ration, the Caliphs were free to consider a new territorial expansion,
which offered the incidental advantage of enabling them to divert the
enthusiasm of the malcontents into the struggle for the faith. Asia Minor
was invaded repeatedly, almost every summer, and the walls of Constan-
tinople were reached twice. For the first time, a Muslim fleet was created,
with bases in the still serviceable ports once used by the East Romans in
Syria and Egypt. Cyprus and the Aegean Islands were laid waste; and for
seven years the Muslims occupied Cyzicus, on the south coast of the Sea
of Marmara, whence they harrassed the Byzantine capital, ! but a com-
bined land and sea attack against the city failed because of the defeat
of the land forces.

In North Africa, under the leadership of ‘Amr’s nephew ‘Ugbah ibn
Nafi‘, the last remains of Byzantine-Christian rule in the area around
Carthage were destroyed in 667. Fighting against the Berbers continued;
but as the terms imposed on them (apart from acceptance of Islam) were
generally not oppressive, and as many of them were attracted by the
prospect of sharing in the spoils of the Muslim campaigns, they soon
joined forces with the Arabs and after a few decades formed an integral
part of the state of the Caliphs, though keeping a very wide measure of
internal autonomy. The Latin and latinized elements largely emigrated
to Italy.

In Persia, sections of the Arab tribes now began to settle on the land,

1 “Corsair’ is derived from cursus, the term used for surprise attacks by the Muslim sea-
rovers. WiLHeLM HouNERBACH, Araber und Miitelmeer, in “A.2.V.Togan Armagani’, Istanbul
1954, p. 379-396.
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especially in distant Khurasan, to which they were likewise attracted by
hopes of booty in the Holy War. Conscripted troops were also occasionally
sent to the province. For a time, however, the tribal feuds which they
brought with them, and the fighting with the Kharijites in south west
Persia, prevented further expansion of the empire in that direction.

KARBALA’

A serious crisis faced the state when the quiph Mu‘awiyah died in
April 680 and the question of the succession was posed. During his life-
time he had caused homage to be paid to his son Yazid I, and the latter
was generally acknowledged; but two groups, both in Mesopotamia,
refused to acquiesce. Although common life at the military settlements
of Kiifah, Wasit and Basrah had softened tribal feelings, a pronounced
provincial sentiment had arisen among the Arabs of that province; since
the death of “Ali, they had considered themselves to be under alien Syrian
rule. Thinking the time ripe to regain a leading réle, and prompted by
agitators, the Kiufans now summoned the Caliph Ali’s second son,
Husayn, who lived at Madinah as his brother had done. Yielding to the
pressure of his entourage, he set out. Although warned en route that the
government’s precautions had placed his supporters at Kiifah in a weak
position, he declined — probably from a sense of honour — to turn back,
and later, in spite of offers of favourable terms, refused to desist from
fighting for his right — the right of the Family of the Prophet (Ahl al- Bayt).
On October 10th, 680 (1oth Muharram 61 A.H.), at Karbal@, west of the
Euphrates on the edge of the Syrian desert, he fell after a brief struggle.
For the future of Islam, this was an event of the greatest moment.

THE CLIENTS

The discontent among broad circles in Mesopotamia was further en-
hanced by this tragic death of the Prophet’s grandson. Although the
principal consequences of the event were not to be unfolded until several
decades later, a dangerous rebellion fomented by various ‘Alid pretenders
was a warning signal to the government — some of whose supporters
likewise grouped themselves on a religious basis. (From among them was
formed in later times the Kurdish religious community of the Yazidis,
whose doctrinal evolution was to be wholly pagan). The movement, led
at Kiifah by al-Mukhtar, was particularly ominous because it coupled
religious and social motives and for the first time appealed directly to the
ever-increasing class of newly converted Muslims. The Arabs, proud
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above all of their descent in spite of the specific injunctions of Islam to
the contrary, were not disposed to give real recognition as brothers to
those of their subjects who professed Islam, or to concede to them an
equal status in society. Instead, they required them to seek adoption
into an Arab tribe as clients (mawali). Such persons received the pro-
tection of the Arab tribe concerned, but had to sever their previous
national, social and economic connections and were precluded from any
corporate representation of their interests. Freedom from such limitations
was their ideal. The mawali were not willing to tolerate being treated as
second-class citizens; nor could the sense of regional solidarity be
eliminated, especially among the talented Persians whose language (in
contrast, on the whole, with Aramaic) was holding its own with much
success. A considerable population of Persian clients lived in the cities
of southern Mesopotamia, and it was they on whom al-Mukhtar chiefly
counted. The Persians could not but join a movement directed against
the ruling Umayyad dynasty as the vehicle of the Arab spirit of domi-
nation; and if religious as well as national and economic motives were
involved, such a phenomenon was normal in the East, as already shown
by the formation of the national separatist churches. Such factors
account for the fanaticism of the “Iraqi rebellion against the central
government at Damascus, and for the great trouble which the latter
had in putting it down (686-87).

CIVIL WARS

But the most dangerous threat to the dominion of the Umayyads did
not come from sedition by a group such as this. It came from the unwilling-
ness of the majority of orthodox Muslims to recognize the demise of the
Caliphate upon a collateral line of the ruling house, the Marwanids (so
called after the first sovereign of the branch, Marwin I, 684-85). Meso-
potamia so far as it was not Shi‘ite or Kharijite, Arabia and also part of
Syria rallied to ‘Abd Alldh ibn Zubayr, son of the Companion of the
Prophet slain in the Battle of the Camel. Inter-tribal strife now burst out
in all its primitive violence. Although Umayyad rule in Syria was restored
in 684 on the field of Marj Rahit (north of Damascus), this battle, in which
the pro-Umayyad South Arabian Kalbites defeated the North Arabian
Qaysites, gave rise to sanguinary vendettas which went on for decades
and made well-nigh impossible any orderly conduct of affairs. Whenever
a provincial governorship was held by a member of one or another tribe,
the whole administration passed into the hands of his fellow-tribesmen.
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On Persian soil, though tribal sympathies were somewhat differently
divided, not only was this rule strictly observed, but pitched battles were
fought between the different tribes. This strife caused much devastation,
and must have undermined the prestige of the Arabs and also of the ruling
house.

The civil war between the two pretenders to the Caliphate dragged on
for ten years. The Caliph “Add al-Malik, son of Marwan (685-705), only
won the upper hand in Mesopotamia after Makkah had been stormed in
692 and ‘Abd Allah ibn Zubayr had fallen in a gallant fight for its defence.
With the suppression of a few minor outbreaks in Persia, internal peace
was then at last restored throughout the empire. It was upheld by the
appointment as governor of Mesopotamia of a man of humble origin,
al-Hajjaj bn Ydsuf. The inhabitants of the province, with their grievance
against the supremacy of Damascus, were still an element of unrest; even
the rule of so formidable a pro-consul as Ziyad, in the years 60-70 A.H.,
had been unable to prevent the spread of Shi‘ite and Kharijite ideas
among them. Hajjaj, too, could not succeed in suppressing them, but his
ruthless energy finally brought Mesopotamia under effective Umayyad
sway and established order in Persia. In the process, he gave little heed
to the interests of the genuinely religious groups. He consequently does
not get a good name in the historical works — which were written later
with an anti-Umayyad bias — and indeed is commonly represented as the
type of the worldly, brutal man, indifferent to the “real” interests of
Islam.

ADMINISTRATIVE AND MONETARY REFORMS

The reign of ‘Abd al-Malik (685-705) was one of the most important
periods of internal reform in Islamic history. The defeat of the régime’s
numerous opponents — who, as has been seen, were often identifiable
with alien elements — emphasized the Arab character of the Umayyad
empire. Expression was now given to this by arabicizing the adminis-
tration. By a decree of the ruler, the Arabic language was introduced into
the government offices, at the expense of Greek and Persian (Nagl al-
Diwan). The year 696-7 saw the completion of a definitive monetary
reform by which the designs and Christian or Zoroastrian symbols of the
coins were replaced by Arabic imprints (the Profession of Faith with the
issuer’s name and title and the place of minting) ; though there is evidence
from numerous specimens which have been found that this change in the
coinage had been initiated earlier with minor alterations in the old By-
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zantine and Sasinid designs. A longer period of transition in the govern-
ment offices must also be assumed from the evidence of papyri discovered
in large numbers in Egypt.

THE SECOND WAVE OF ARAB CONQUEST

I. Asia Minor

The final restoration of internal peace permitted a resumption of
external political activity in the form of a large scale movement to extend
the range of Islamic power — the last such movement to be undertaken
by a unitary empire of the Caliphs. The attack was launched at four
points, within an astonishingly short space of time but without that concen-
trated force which was a temporary feature of the first years of conquest.
The war against the East Roman empire only yielded relatively slight
permanent results: a few frontier fortresses were captured, such as Tyana
in Asia Minor. One force several times reached the Black Sea; and in the
years 717 and 718 the capital, Constantinople, was besieged and hard
pressed.

2. Central Asia

In 704, the province of Khurasan in north east Persia was entrusted
by al-Hajjaj to Qutaybah tbn Muslim, who thence organized an offensive
against the land of the Turks (Turkistan) adjoining to the east and north.
Their Central Asian realm had freed itself from Chinese suzerainty in
682, and they had begun to expand westwards, to Samarqand and
Bukhara. After years of fighting, during which Turkish appeals for Chinese
help want unanswered, these two cities passed under Muslim sovereignty
in 715. From then on Islam began to spread among the Turks, who had
hitherto mostly been totemists and fetichists, though Christianity and
Manichaeism had gained some influence among them (especially in the
important kingdom of the Uigurs) 1.

3. India

The third point where the banner of Islam was hoisted at the beginning
of the 8th century was India. In 711 the first troops from southern Persia

L A sketch of the pre-Islamic history of the Turks of Central Asia is given in the author’s
article listed under the heading “Turks” in Bibliography, p. 126; see also Handbuch der Orien-
talistik; Turkologie (Geschichle).
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invaded Baliichistan and the Indus valley. Islam thus began to thrust
into India, though nearly three centuries passed before there was any
important expansion (of which more hereafter).

4. Spain

711 was also the year in which the Muslims invaded Spain. In North
Africa west of Egypt — which the Muslims named Ifrigiyah, later ai-
Maghrib (The West) — the forward drive of Islim had almost come to
a stop. In the course of the 7th century, the Arabs had advanced along
the Mediterranean coast and finally driven the East Romans out of
Carthage, but had only penetrated into the interior at a few points; the
necessary reinforcements were sent by sea. The Berber tribes, as has been
mentioned, were not subjugated but won over to Islaim and nominally
merged into the empire of the Caliphs, though in practice they largely
kept their autonomy and soon inclined to sectarian movements which
tended to corroborate it. Kharijism found its way to them at an early
date, and still today has one of its refuges in the Mzab district of Algeria.
There will be mention of other religious movements in the Maghrib later
on.

As capital of the region, Qayrawan was founded by ‘Ugbah ibn Nafi
around 670; and from here the present-day Algeria and Morocco were
occupied and, finally, the Atlantic Ocean reached. Subsequently, however,
Arab dominion was imperilled by a great revolt, which was only put
down with much difficulty in 741-2. In 711, at the bidding of the North
African commander, a mixed troop of Arabs and Berbers crossed over
into Spain. Their leader was Tariq ibn Ziyad, from whom Gibraltar takes
its name (Jabal Tarig = Tariq’s Mountain). The Visigothic kingdom of
Spain had been rent for centuries by dissensions between the Arian and
Catholic Christians, and though a compromise had been reached,was still
weakened by internal antagonisms between Germans, Romans and Jews.
At this moment, moreover, it was passing through a crisis of leadership.
The Arabs thus had no hard task in destroying the Visigothic army at
Wadi Bakkah' and, with the help of quickly sent reinforcements, in
constricting the Christian territory within a few years to a narrow strip
at the foot of the Pyrenees and in the Asturias. Before long the Arabs
pushed into France, where a battle fought between Tours and Poitiers in
732 brought their advance to a halt, but did not prevent them from

1 The hitherto customary appellation of this battle after Jérez de la Frontera, which lies further
north, is erroneous.
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holding positions on the coasts of Provence and Languedoc for several
decades to come.

THE LATER UMAYYADS

The empire, thus enormously extended by these new conquests, had a
spatial articulation and racial diversity which could not but engender
fissiparous tendencies, unless the government were in the hands of extra-
ordinarily competent rulers. Walid 1 (705-715) and Hisham (724-743)
were in fact capable Caliphs and real statesmen. Immediately after them,
however, the collapse of the dynasty began. Their successors were young
men, wordly and devoted only to their own amusement ; they surrounded
themselves with wits and aesthetes, singing-girls and boon-companions,
and valued only hunting, gambling and frivolous disputations. Their
lack of the manifold statesmanlike qualities befitting the special needs of
a theocracy, as represented in the state of the Caliphs, brought to pass
within a few years the total collapse of the Umayyad empire of Damascus.

PERSIAN DISCONTENT

Before this catastrophe is related, it will be necessary to understand the
changed internal conditions on which the later Umayyad rule was based,
and to learn about the spiritual and religious trends which served as a
background for the rise of new forces. It has already been emphasized
that Islam did not, in the first decades of its existence, see fit to call for
conversions, because the state finances were largely based on the poll-tax
on non-Muslims; the legally prescribed and graduated pensions of the
military were in particular mainly paid from these funds. Yet voluntary
adhesions to Islam could obviously not be discountenanced ; and the pious
circles, congregated mostly in Madinah and Makkah, urged with increasing
emphasis that conversion to Islam, and therewith salvation for eternal
life, should be placed within reach of the masses. The ideological and
political offensive which had now been launched against Byzantium
worked in the same direction. Though the state’s leaders long remained
hesitant over the problem of winning souls for Islam, many of their
subjects now adopted the religion of the victors, if only because of the
financial pressure of the poll-tax. It has already been said that in so
doing they acquired the status of clients; but contrary to the real
meaning of the law, they did not gain exemption from the tax liabilities,
since the state could not forgo this important source of revenue. The
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motives which led such great masses of the inhabitants to forsake
Christianity and Zoroastrianism so relatively soon can only be con-
jectured. There is, strangely, an almost complete lack of real controversial
literature between Islim and the other religions: of a literature which,
in the course of apologetics or polemics, might have depicted the relations
between the various religious communities and made known to us what
were the motives of a conversion, the main points of debate or the
doctrines which aroused keenest interest 1. Its absence adds weight to
the conclusion, already reached on other grounds, that among the masses
in Syria, Mesopotamia and Persia as well as Egypt and North Africa
motives for conversion were only to a minor extent of a religious charac-
ter; that there was not any dynamic proselytizing quality in Islam, but
that the main motives were economic — the desire to evade onerous
taxation and be free of diverse restrictions which in the aggregate were
oppressive. Various indications in later centuries, which cannot be de-
tailed here, also support this view. There was of course, another con-
tributory factor, namely the relative simplicity of Islamic doctrine. It
drops many of those essential dogmas of Christianity which must have
caused difficulties to the minds of ancient and medieval men (and not in
the orient alone), such as the Trinity, the Incarnation and questions
concerning the nature of the Saviour. Islam knew nothing of such problems,
because for it the Prophet was in the beginning just a man, with all the
sins and weaknesses of a man. His transfiguration into a saintly and
radiant being of an almost supernatural nature was only in its initial
stage during the later Umayyad period; and it doubtless owed much to
the conversion of Christians and Zoroastrians to whom such ideas were
familiar.

In these circumstances, the continuance of the early privileges of the
Arabs, and especially of their social status as a military aristocracy,
became intolerable from both the religious and the political standpoints.
The number of non-Arab converts to Islaim had grown to such an extent
that they could no longer be almost entirely excluded from any share
in the life of the state, especially as the talented and culturally advanced
Persians were clearly indicating that they were no longer disposed to

! Examples such as exist include: the “Epistle for Refuting Christians”, by the littérateur
al-Jahiz (circa 770-869), text published by OsxarR RESCHER in Excerple... aus... Cahzg, 1
Stuttgart, 1931, pp. 40-67; CARL BROCKELMANN, Arabische Streiigedichle gegen das Christentum,
in Mélanges Galthier, 1937, pp. 96-107; M. PERLMANN, Notes on anti-Christian Propaganda in the
Mamliak Empire, in Bulletin of the School of Oriental and African Studies, X, (1940/ 19.42)’ pp-
843-861 In this connection, cf. ErRpMANN FritscH, Islam und Christenium im Maittelalter,
Berlin, 1932 (Breslauer Studien aur historischen Theologie, 17); B. SPULER in “Handbuch der
Orientalistik” V111/2 (Leiden 1959).
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acquiescence in a subordinate role. They were moreover suffering much
from the constant feuds between different Arab tribes in their homeland.
Their increasing participation in ‘Alid movements must certainly be
regarded as a sign of this disaffection. These movements were centred in
the cities of Kiifah and Basrah, where Persians were in permanent contact
with Arab elements and where the lot of the unprivileged was much in
evidence. It is also significant that Iran was becoming the refuge of Kha-
rijism, whose supporters could there express their feelings openly, and
whose doctrine of the equality of believers regardless of nationality or
colour must have especially appealed to the Persians as long as the
Umayyad régime denied them such equality. Inasmuch as the Persians
inclined to both of these so divergent movements, it followed that the
movements themselves should become representative of Persian interests
in order to win over the Persians more effectively; the mutual interaction
of the two elements is easy to envisage. It thus came about that these
once purely Arab ideologies, especially the Shi‘ah, gradually approxi-
mated in their outlooks to Persian conceptions.

MURJIITES

Recent converts were not the only Muslims who voiced discontent with
the course of affairs. Similar attitudes were also held among the Arabs,
by no means all of whom (aside from tribal feuds) fully shared the stand-
point of the aristocracy in Damascus. The classes genuinely devoted to
Islam viewed the conduct of the ruling circles with mounting disgust,
seeing in it disrespect for the divine revelation and for the Prophet’s clear
injunctions. The centre of this movement was Madinah, where joyous
living and religious zeal then coexisted in odd antithesis. Between the
rigorists and worldly-minde stood a quite large middle group, whose
members rejected the extremist opinion that the Umayyad régime ought
to be combatted because of its impiety; they considered on the contrary
that its trial and the condemnation of its upholders were God’s prerogative
and must therefore be “postponed” until the Day of Judgment (whence
the name Murji’ites, i.e. “Postponers”). In the long run this moderate
position could not hold out against the onset of the extremists.

THE TAX LEGISLATION OF ‘UMAR II

For the above-mentioned reasons, further continuance of the Umayyad
system with its dependence on the Arab element was now unacceptable.
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Some modifications had already been introduced during the reign of
‘Abd al-Malik, who took the religious duties incumbent on him as Caliph
seriously in that he frequented the company of theologians and sometimes
led the Friday prayer. But the first really to think in theocratic terms
was ‘Umar 11 (717-720), who took much pride in his descent through his
mother from the great ‘Umar I. This ruler was inclined to draw logical
inferences from his standpoints towards problems which had been taking
shape over many years but had been left in abeyance. It was thus that
the new Caliph decreed that equal pay be given to clients who fought
in wars for the faith and that converted peasants be henceforth exempt
from the poll-tax. Muslims apparently had still to pay the land-tax
(D. C. DENNETT ), because otherwise the tax-revenue would have been
too seriously impaired. It also appears that the very ancient principle of
collective liability for taxes was retained, and that the burden of the
payments by Muslims fell onto the shoulders of their fellow-countrymen
who remained Christians or Zoroastrians, etc.

‘Umar II’s decrees are often judged solely by their unfortunate effects
on the government finances and without taking into account the religious
motivation of his policies. It was his sense of self-righteousness as against
the transgressions of his predecessors which made him respect the rights
of the Christians, in the sense of the Qur’anic prescriptions. What he
really had in mind was only an adaption to the changes which had been
taking place for decades: an adaptation which might well have been the
basis for a reconstruction of the Umayyad state to meet the needs of the
time. His successors did not follow up this path in their internal policies,
but preferred to maintain the old system of Arab domination. While
exempting new converts from the poll-tax (now and subsequently known
by the single name of jizyah), they exacted the land tax (now uniformly
khardj) from everybody. This stubborness of the ruling class lay at the
root of a large-scale process of internal disintegration which set in after
the death of Hisham in 743. In the course of the following years, one
prince after another was swept from the throne; and finally a revolt
among the client population of Persia and Mesopotamia led to the
overthrow of Umayyad rule in the Near East.

! See Bibliography, p. 125.
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ABBASID PROPAGANDA

During the first half of the 8th century, the internal unrest in Iran had
been steadily mounting. The Persian nation had found itself again after
the Islamic conquest, notwithstanding its wide acceptance of the religion
of the conquerors, and was making demands which could not be satisfied
within the frame of the Umayyad state. Here in the east, propaganda
for a new ruling house fell on fertile soil; and the cancellation of ‘Umar
II’s taxation scheme for clients may have contributed to its rich harvest.
Attention was focussed on the “Family of the Prophet”, who might be
expected to carry out more thoroughly the Qur’anic prescriptions on
equal treatment for all Muslims; though the question of detailed prospects
under its rule was left discreetly in the background. The main propaganda
no longer emanated from the ‘Alids, whose political fortunes had not
proved happy in the repeated uprisings of the last decades, but from the
descendants of ‘4bbas, an uncle of the Prophet. This ‘Abbas had, indeed,
only embraced the Prophet’s cause a short while before the fall of Makkah;
but a skillfully retouched picture of his religious attitude towards the
Prophet was spread abroad, and his son was represented as having been
an outstanding transmitter of Muslim Tradition!. Three brothers belonging
to this family, who lived in virtual hiding in the Jordan district, guided
the campaign on these deliberately vague lines with an eye to winning
over the partisans of the ‘Alid house, who notwithstanding their many
disappointments still possessed religious and political importance. Thanks
above all to the extraordinary shrewd propagandist activity of an agent
of Iranian origin, 4b% Muslim, they gained great numbers of supporters
among the population of Khurasan. This support was undoubtedly an
expression of the political discontent prevailing in that province, as
already described.

ABU MUSLIM
In 746 rebellion broke out in Khurasan. In a comparatively short time,
the rebels under Abii Muslim, whose task was made easier by continuing

! On ‘Abbasid-Shi‘ite connections, see article ‘Abbdsids in Encyclopaedia of Islam, 2nd ed.
(by BERNARD LEWIs).
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feuds among the Arab tribes, forced the Umayyad governor to evacuate
the province. In 749 Abi Muslim was able to march into Mesopotamia,
which was in a very disordered condition, having shortly before been
the scene of a civil war and simultaneous Kharijite uprising. Here, on the
Greater Zab, a left-bank tributary of the Tigris, the decisive battle was
fought from January 16 to 25, 750. It resulted in the defeat of Marwan
I1, Caliph since 745 and personally a brave and capable man, who was
reduced to headlong flight through Syria and Palestine to Egypt, where
he met his end in August of the same year. -

In the meantime, the real, but hitherto concealed, leaders of the
enterprise had made their appearance. They were the two brothers Ab#%
1-“Abbas and Abw Ja‘tar al-Mansiir, the third brother having meanwhile
died in prison. On November 23, 749, they received homage at Kifah,
thereby demonstrating that the ‘Abbasid house had attained to sover-
eignty. The ‘Alids, who had long since given up hope that their cause
would profit, were baulked once again. In spite of the wide sympathy
which they enjoyed among the population, especially in Madinah, Meso-
potamia and Persia, and which was expressed in continual and sometimes
(as in 762) quite dangerous revolts, they never succeeded in reversing this
verdict of history, because at critical moments they always lacked compe-
tent leaders. The Kharijites, too, still sought to make their influence
felt, and had some success in Kirman and Sistan; but their importance
was now dwindling and they no longer constituted a real menace to the
state. Nor did any danger threaten from the Umayyads, for Abt 1-‘Abbas
hunted down the members of the former ruling house with a relentless
severity and had most of them put to death. A few pro-Umayyad generals,
notably at the city of Waisit in southern Mesopotamia, were soon forced
to submit; and the pro-Umayyad religious party (the Yazidis), which had
been forming since some time back (p. 39), never achieved anything re-
motely approachii  the importance of its counterpart, the Shi‘ites. But
one scion of the fallen dynasty succeeded in evading its general doom, by
name ‘Abd al-Rahman. In 755/6 he reached Spain and founded in that
land a new Umayyad empire, which took over the brilliant cultural
heritage of the court of Damascus. Such distant rivals, however, could
never endanger ‘Abbasid sovereignty, even when they later (from 929
onward raised aims to the Caliphate (p. 107).

THE ‘ABBASIDS AND ISLAM

The ‘Abbasid victory brought to power a régime which, by and large,
met the requirements of contemporary public opinion. This was to be
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proved by its long duration and by the fact that its final overthrow in
1258 would not, like that of the Umayyads, be the work of an internal
rebellion. In contrast with the Umayyads, the ‘Abbasids acknowledged
the principle that public life should be regulated by Islam, even if in
practice they often let affairs take their natural course and themselves
disregarded many an injunction of the faith, such as the ban on wine-
drinking. They welcomed in principle the work of the private theologians
who had now begun to elaborate and systematize the Law of Islam
(Shari‘ah), mainly on the basis of real or purported Traditions of the
Prophet (p. 17). Moreover, except during a brief period under al-Ma’miin
and his successors (p. 64), they avoided entanglement in the theological
controversies within Sunnite Islaim and only took a stand against Shi‘ites,
Kharijites, Carmathians and other “heretics” (though they hardly con-
cealed their dislike of extreme Sunnite tendencies such as Hanbalism).
This normally impartial policy allowed untrammeled freedom of develop-
ment to the various Sunnite religious movements of the age: to theology
in its several forms, to mysticism and its outgrowth into darvish orders,
and finally to the orthodox-mystic compromise effected by al-Ghazzali
(p- 83)- In contrast with Christianity under the Byzantine empire, whose
Church Councils excluded Nestorians, Monophysites etc. from the fold,
Sunnite Islam under the ‘Abbasid Caliphate was to preserve its unity.

Sunnite Muslims could thus, in general, view the ‘Abbasid realm as
“their’”” state. The contrast between temporal and spiritual power, which
thanks to Christian history has always been apparent to Christian minds
and has long pre-occupied Western theology, only became apparent to
Muslim minds in late medieval and modern times, when one Muslim terri-
tory after another fell under non-Muslim rule. The recent lifting of colonial
rule has led present-day Muslims, particularly in Pakistan, to ask “What
is an Islamic State?”’. Such a question could hardly have been asked in
‘Abbasid times. It is a modern problem, to be considered in the light of
recent Muslim history. ?

ADMINISTRATIVE CHANGES

With the enthronement of the ‘Abbasids came a complete change of
system. Control over the reconstruction of the state passed inevitably to
those who, by their opposition to the old ruling house, had contributed
so much to the outcome of the revolt. With the end of Umayyad rule, an

1 Sir Hamivton A. R. GiBB, Modern trends in Islam, Chicago 1947; WiLFrRED CANTWELL

SwmitH, Islam in modern history, Princeton 1957; B. SPULER, Islamisches Selbstbewusstsein, in
Drie-Welt als Geschichte XV111/1, 1958, 1. 14-25.
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end was also put to the claims of Syria and Damascus to hegemony
within Islam; the ‘Abbasids settled in Mesopotamia and in 762 began to
lay out a new capital near a small Christian village called Baghdad. The
name was assimilated to Persian (Baghdadh = “Gift of God”) but is
mentioned as early as the 18th century BC. 1. Persians, always influential
in Mesopotamia, now as protagonists of the ‘Abbasid movement demanded
and obtained equal rights with other Muslims, not merely in status but
also in the handling of state affairs. The ‘Abbasids were quite content to
grant them such influence, notwithstanding certain apparent indications
to the contrary. The Caliph al-Mansir, who acceded in 754 after the early
death of his brother Ab#® I-Abbas al-Saffah (the Shedder of Blood, i.e. of
the blood of the Umayyads), treacherously put Abd Muslim, the real
organizer of the revolution, to death; but his motive was distrust of an
individual who had become too powerful and therefore dangerous. An
increasing number of official posts, both executive and subordinate,
continued to pass in the hands of Persians, such as the family of the
Barmakid wazirs from Balkh, first of the ministerial dynasties so con-
spicuous in early medieval times, who soon acquired an almost complete
authority over the government departments. This came about because
the Caliphs now assumed more and more of the status of the earlier
Persian kings. They surrounded themselves with an immense court
built up on the lines prescribed in the old Persian books of ceremonies,
and increasingly shut themselves off from intercourse with their sub-
jects: hence the management of affairs had to be left to a confidant,
the wazir 2. A carefully planned administrative system of Persian
model, with separate departments (diwans), particularly for the army,
finance and taxes, postal communications and the provinces, was set
up and gradually elaborated in the course of the gth and 1oth centuries.
Government revenue, and to a lesser extent expenditure, were subjected
to strict regulation and audit — soon, however, to be largely replaced by
the ruinous practice of tax-farming, whereby the government procured
massive but ephemeral funds and abandoned the tax-payers to every sort
of arbitrary exaction by t|  concessionaires. The postal system, which had
been in existence since the days of its Achaemenid founders, was reorgan-
ized and supplemented with a carrier-pigeon service and a network of
semaphore towers stretching as far as M icco; and its provincial directors
served not only as postmasters but also as intelligence agents and

1 C.f. Encyclopaedia of Islam, 2nd ed., I/14 (1958), p. 894. '
2 This word was previously thought to be Persian, but has now been declared Arabic, on strong

grounds, by SaLomon Dov Gorrein (“Islamic Culture”, XV1, 1942, pp. 255-263).
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inspectors for the central government. Finally, the post of court exe-
cutioner was instituted at this time; and before long this functionary (un-
known to the Umayyad régime) found wide scope for his activity and
came to symbolize the changed relationship between ruler and subject.
Very detailed and intimate information about all these matters has come
tous in a series of histories of wazirs and histories of government offices,
which have been edited and published in recent decades and give a vivid
picture of the ‘Abbasid age.

ECONOMIC PROSPERITY

These changes broke the power of the old Arab aristocracy. So com-
plete was its supersession by the new Persian bureaucracy that the foll-
owing words were put into the mouth of a Caliph: ‘“The Persians ruled
for a thousand years and did not need us (Arabs) even for a day; we have
been ruling for one or two centuries and cannot do without them for an
hour.” Another symptom was that Persian culture, and the Persian way
of life with its attendant luxury, made their way into the court of the
Caliphs. High officials, and private persons too, built sumptuous, splendid-
ly appointed palaces. The means for such extravagance came from trade,
which was steadily expanding; and Baghdad soon became its centre.
From Basrah, Siraf in Fars and other seaports, Muslim commerce reached
distant lands such as Zanzibar, India, Ceylon, and China (where Arabs
had rioted in Canton as early as 738). The Mediterranean trade, too, was
now recovering; it was carried on partly by protected foreigners and also
by Western pilgrims, and yielded good profits, as well as considerable
customs revenues which formed the subject of frequent official regu-
lations. This trade in turn helped to revive many renowned Eastern
industries which had been temporarily crippled by the wars of conquest:
Egyptian linen and wool weaving (almost exclusively carried on by Copts)
and papyrus manufacture; Persian cotton production and carpet and
tent making; and the glass industry, which flourished again in Syria
(famous for its glass in ancient times) and in Egypt and Mesopotamia.
These, together with perfume and pottery manufacture, soon became the
chief industrial activities; and they made possible the development, not
only of a refined luxury centred at Baghdad or Samarra, but also of new
artistic styles which acquired a certain unity of trend throughout all the
Muslim lands. (This uniformity was accentuated by the restrictions —
which cannot be discussed here — imposed by religious inhibitions on ar-
tistic creativity). Mining, other than of precious metals and stones, re-
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mained, however, within modest limits; mineral oil, for instance, was used
mainly as an embrocation, being supposed as in ancient times to have
healing properties. Although this prosperity swelled the public revenues,
wide scope remained for private initiative, many fields being left entirely
to its care. To the general opinion of that age, poorhouses and hospitals,
baths and resthouses, and even bridge-building, hardly seemed to be
matters for a public welfare, hygiene or traffic policy; they were almost
exclusively the responsibility and property of private trusts, including (it
appears) trusts founded by the Caliph as a private person, and provided
openings for both charity (as wagfs, i.e. pious foundations) and capital in-
vestment.

URBAN LIFE

Thanks to this commercial prosperity, large fortunes were amassed and
urban centres grew rapidly. The cities were administered by government
officials (gadss?, muhtasibs?, postmasters etc.), who possessed very extensive
powers. Municipal self-government such as had existed in Greco-Roman
antiquity is not found in the Muslim period (except occasionally in Spain
— p. 106), though in fact the leading families, especially in provincial
towns, enjoyed considerable freedom of action. Side by side with great
poverty, wealth and luxury became features of city life, and much of the
material culture of antiquity was taken over: baths, banquets (often
with the forbidden wine), singing-girls, gambling games, horse races etc.
Concerning the admissibility of many of these things, the theologians
held long disputations, but even when agreed on their inadmissibility,
they could not stop them altogether; and concerning quite a number of
them, the different schools of Law (madhahib) held different opinions.

The small shopkeepers and artisans generally offered their wares for
sale in the bazaar where, as in medieval Europe, each single trade would
congregate in a single street. They were usually grouped into guilds
(asnaf), which performed both economic and social functions and served
to represent the various trades and professions. Subject to more or less
close supervision by the muhtasib, the guilds fixed “just” prices, controlled
standards of quality and regulated apprenticeships and admissions of
newcomers. There was a tendency for guilds to assume a role as security
squads (ahdath, i.e. youth brigades) whenever the official authority grew
weak, and also for them to assume humanitarian functions, in which they
joined or coalesced with the later Futiwah (p. 98). Parallel with this, an

1 Judges of the Islamic law-courts.
2 Censors of personal and commercial morality.
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increasingly important role was played by religious groups — by mystics
(séifis) with their bands of followers and later by darvish orders. The
phenomenon may perhaps have had some connection with the exclusion
of women (or at least of respectable women) from social life. *

PERSIAN INFLUENCES

In another field, that of thought, increasing Persian penetration could
also be remarked. The religion of Zoroaster did not, any more than
Christianity, vanish without leaving traces in Islam. There were centres
of resistance such as Yazd, Kirman and Fars, where a quite large per-
centage of fire-worshippers long sustained their defence of the ancient
Persian way of life; though in 717 a number of the followers of the old
faith migrated overseas to India, settling in Gujarat and the Bombay
region where their descendants, the Parsis, today hold an honourable
place in society, notably as leading merchants. But even where Zoro-
astrianism gave way before Islam, many of its ideas passed into the new
religion. Some of them were generally adopted, such as the five-fold
arrangement of the daily prayer and various ritual practices and popular
notions, mainly concerning impurity and burial. Other Zoroastrian
conceptions, though they failed to gain general acceptance in Islam, were
not forsaken by the Iranian Muslims. This led in time both to the for-
mation of new sects and to a certain fermentation within the body of
orthodox (Sumnite) Islam. The belief in a principle of light, issuing from
God and transmittable hereditarily or at will to different men, and to a
lesser extent dualistic notions and beliefs in the transmigration of souls,
formed starting points for new speculations. Such ideas were an ancient
heritage of the Persian and Mesopotamian lands and had had their out-
come in various gnostic groups and in the doctrines of the Zoroastrians
and Manichaeans (who both believed in dualism but held diametrically
opposed tenets as to its source). On these foundations several sects arose.
In Khurasan around 776, a man appeared who became known as the
Veiled Prophet 2, since he wore a veil to hide his countenance — which ,
for his followers would have been sinister to behold because of its ““shining
light”. His claim was that he be looked upon as the incarnation of
prophethood and fulfiller of the work of the murdered Abii Muslim. He

1 Gustav E. voN GruNeBauM, The structure of the Muslim town, in Islam; Studies in the nature
and growth of a cultural tradition, London 1955; CLAUDE CAHEN, article Akddth in Encyclopaedia
of Islam, 2nd ed., Leiden, 1955; ReuBeN Levy, The social structure of Islam, Cambridge 1957,
p- 53-134; Louis GarpeT, La cité musulmane, Paris 1954, p. 268-263. For material on contempo-
rary industry, agriculture and mining, see the maps in the present volume.

2 Al-Muganna®.
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gathered a quite numerous body of supporters among the Persians, who
were openly dissatisfied with this latest turn of ‘Abbasid policy, and only
after a long struggle was defeated in a desperate fight for his own castle,
wherein he cast himself into the flames . From the remnants of this man’s
followers, from surviving advocates of the Mazdakism of Sdsanian times
(p- 28) and from economic malcontents, another sect was formed in
Azarbayjan in 816-817 under the leadership of Babak (Papak), a Persian;
its members were called the Khurramites (Joyful Ones), and some of
the principles which they advocated were communistic, while they
were also relatively tolerant as regards religion. It may be presumed
that in this movement also there were national and social undercurrents,
although in the indigenous sources nothing is stated to that effect. It was
easy for the Khurramites to get support from neighbouring Caucasia,
and they were particularly dangerous to the Caliphs because they cut
communications with the east along the ancient silk route south of the
Caspian Sea. After a long siege, Babak was compelled to abandon his
mountain fortress and flee with his brother to Armenia, whence he was
extradited. In 838 both were executed at Baghdad. His victor, the Turkish
prince (Afshin) of Usrtishanah in Transoxiana, was later put to death in
840 on charges of alleged Magian (?Manichaean) leanings and of assuming
privileges traditionally belonging to a ruler.

THE SHU‘UBIYAH

In all these stirrings, Persians were giving vent to their reluctance to
submit unconditionally to Arab ideas. The same attitude found ex-
pression in the Shu‘@biyah, a movement among the men of letters
advocating the equality, and indeed superiority, of things Persian over
things Arab. The writings of this school, which long evoked vehement
— and not merely literary — polemics, more or less openly drew logical
conclusions from the changed position of the Persians vis-a-vis the state
of the Caliphs, and justified on theoretical grounds the practical equality
of status which they had obtained.

SUNNITE THEOLOGY

In the face of all these tendencies, the ‘Abbasids could only hold fast
to orthodoxy, since recognition by public opinion and approval by the

1 ALeksanpr Jur’evi® Jakusovskil in Sovelskoe Vostokovdenie, V, 1948, pp. 35-54, regards
this movement as essentially social.
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theologians were the strongest props of their régime. Of necessity they
were much concerned with the strict performance of religious duties. They
regularly led the Friday prayers, and also exercised influence over the
development of doctrine, as the forms which it took could not be a matter
of indifference to them if their prerogatives were to be safeguarded.
Unlike the Shi‘ites, whose hopes they had frustrated by occupying the
throne, they upheld the school which believed itself to possess the correct
Tradition of the Prophet and to have preserved the Custom of the Islamic
community (in Arabic, A4l al-Sunnah wa’l-Jamd‘ah, whence the name,
henceforward in general use, of Sunnites). While many doctrinal questions
(such as those raised by the Murji’ites) remained over from Umayyad
times, the most important present task was to establish, or reestablish,
the rightful Tradition of the Prophet as the vehicle of their claims. This
became the point of departure for Muslim theology, which furthermore
had soon to seek solutions to problems inherited from classical antiquity,
and also from Christianity. It was the enquiring spirit of the Persians
which did most to bring these problems home to the Islamic world 2.

THE PROFANE SCIENCES

In the religious field, influences from outside could only gain surrep-
titious entry. The wide field of the profane sciences, on the other hand,
was to receive a lasting stimulus from the activity of Christian (especially
Nestorian) translators from Syriac. Mainly through this channel, Greek
knowledge of the natural sciences, mathematics, astronomy, geography
and medicine found its way to the Muslims. In respect of medicine, im-
portant contributions were also made by the academy of Jundishapir
(Gondéshapir), which dated from Sasanian times, and by the activity
of Jewish and Christian physicians. Not being barred by religious
sanctions, acquisition of the new knowledge could proceed freely, often
by direct learning; and it thus came about that the Arabs were the first
to transmit to medieval Western Europe a large part of the hellenistic
legacy — in the form of Latin translations (chiefly made in Spain and
southern Italy) from Arabic versions of works of Aristotle, Euclid,
Galen, Claudius Ptolemaeus and others. An equal stimulus was given to

! Ci. Josern ScBAcHT, The Origins of Muhammadan Furisprudence, Oxford, 1950; also the
exposition of Sunnite theology in MENSCHING’s Handbuch (zef. p. 31 above, footnote); Rups
Paret, Der Islam und das Griechische Bildungsgut, Tiibingen, 1950 (Philosophie und Geschichte,
70); D Lacy O’Leary, How Greek Science passed to the Arabs, London, 1948; BERTOLD SPULER,
Hellenistisches Denkenvm Islam, in Saeculum V/2 (1954), p. 179-94; Jorann W. Fick in Biblio-
theca Orientalis, X[5, Leiden 1953, p. 196-198.
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Arabic literary composition — an art which was extensively practised by
Persians. (The question whether al-Farabi or Ibn Sina (Avicenna) were
Turks rather than Transoxianan Persians is indeterminable and imma-
terial, what matters being the cultural environment in which they grew
up). Without this hellenistic leaven in Islamic culture, the philosophy
of Ya‘qab al-Kindi or Ibn Rushd (Awverroes) would have been un-
thinkable. These questions belong to the history of Muslim science and
Arabic literature and cannot be gone into here; but mention will be made
of one incidental circumstance. The spread of the manufacture of paper
(kaghidh) from flax reduced the need for papyrus, which was very costly,
and almost completely ousted it by the gth-toth centuries. This had
been made possible by the Arab capture, in an encounter with the Chinese
on the Talas in 751, of some persons acquainted with Chinese methods of
paper production; they continued to prosecute their industry in Persia,
whence it quickly spread throughout the Islamic lands.

FOREIGN POLICY

During this period when the empire was undergoing momentous internal
transformation, foreign affairs receded almost entirely into the back-
ground. Fighting continued on the East Roman marches in Asia Minor
and in Armenia, as well as in eastern Iran and Transoxiana and on the
Baliichi border. The Muslim hold over Crete and other islands of the
Aegean Archipelago was threatened by Slavs expelled from Spain (see
p- 106), and soon exposed to increasing danger from the Byzantines.
All these events were of only temporary and local significance, and had
no lasting effects.

INTERNAL CONDITIONS

Internally, however, the ‘Abbasid state reached the summit of its
glory. The Caliph al-Mansiir (754-775) had been succeeded by his greater
son al-Mahdi (775-785), and he in turn, after a brief interregnum, by his
son Harin al-Rashid (786-809), who shines so resplendently in legend.
He is one of the chief figures of that treasure-house of Arab, Persian and
Indian lore !, the Thousand and One Nights, which began to take shape
during this period but was not finally compiled until the 14th-15th centu-
ries,in1 /pt. He probably, however, did not possess quite the importance

1 Baron CARRA DE VAUX, Les Penseurs de U Islam, 1, pp. 359-370, helieved that there are also
Jewish themes. Cf. ENNo LirT™MANN in “Encyclopaedia of Islam”, 2nd. ed., 1, 358-64.

The Muslim World, 1 5
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as a ruler with which he is clothed in indigenous accounts, because these
ascribe to him many characteristics which really belonged to one or other
of his predecessors and successors.

A serious jolt was given to the internal structure of the empire by the
sudden and violent overthrow of the talented and enlightened Barmakid
wazirs in 803. Most of the members of the family were incarcerated and
stripped of their private wealth; confiscation (musddarah) was now
to become the usual practice in such cases. The report that Hariin entered
into diplomatic relations with Charlemagne is not mentioned in oriental
sources; it may perhaps be assumed that, as frequently occurred, a party
of travelling merchants represented themselves as an official embassy
for the sake of netting bigger profits.!

AL-MA’MUN

Hartin took a very dangerous step over the succession to the Caliphate.
He wished to divide the empire between his two sons, al-Amin and al-
Ma&miin, both of whom had been born in 786-7, the former of an ‘Abbasid
princess, the latter of a Persian slave-woman, and in addition to give to
al-Amin a certain right of supervision over the other half. But al-Ma’miin
had much the more impressive personality and the advice, it appears, of
better wazir. In any event he swiftly mastered the eastern half of the
empire, which was his share under the division and in which his mother’s
national origin helped him with the Iranians. In 813 he was able to elimi-
nate his brother; and after a few years of unrest and disorders he moved
his residence to Baghdad.

Al-Ma’miin was, to all appearance, the most significant ruler of the
dynasty. He was a capable organizer and, with his father Hariin, deserved
the real credit for building up the administrative system. Yet during his
reign tendencies appeared which in the following period were to ruin the
administration and the unity of the state. The most serious was the
separatism of certain provinces. Inaccessible Caucasia’s connection with
Baghdad was growing weaker; but it was mainly in four regions, Persia,
Arabia, Egypt and North Africa, that such centrifugal forces were to be
felt, and to a lesser extent in Syria and northern Mesopotamia. For an
understanding of the changes which occurred in the next decades, a
glimpse at the destinies of these provinces will be necessary.

1 For information from Western sources, see Francis WiLLiam BuckLEr, Haranu’l-Rashid
a;td Charles the Great, Cambridge (Mass.) 1931 (Monographs of the Mediaeval Academy of America,
2).
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THE RELIGIOUS SITUATION IN PERSIA

Harin al-Rashid’s resolve to assign the eastern territories of the
empire to his son al-Ma’miin may partly have been based on a recog-
nition that the Persian people could no longer be ruled directly from
Baghdad. The principles of the Shu‘ibiyah movement (p. 55) were
beginning to find application in Iranian demands not merely for equali-
ty, but also for self-government. This was particularly the case in the
geographically isolated province of Khurasan. In the ensuing centuries,
that region and the neighbouring Transoxiana were to become the
principal centres of Iranian culture — a function for which their im-
portance in Sasdnian times had already fitted them. In the circum-
stances of the age, it is not surprising that the intellectual rebirth of Iran
should have begun in the east. It may be presumed moreover that, follow-
ing the Arab invasion and the frequent disorders which resulted, for
instance from the repeated influx of fugitive Kharijites, a population
shift had occurred in the sense that part of the Irinian inhabitants of
western Persia had been pushed eastwards. In Khurasan and Transoxiana
the Iranians, inasmuch as they largely followed the lead of their territorial
nobility in adopting Sunnite Islam at a quite early stage, soon joined in
the common cultural and social life of the state of the Caliphs. The im-
portant southern province of Fars, on the other hand, did not become a
centre of intellectual life until later; probably the main reason for this
was that here, as in the remote regions of south-eastern Persia, Zoro-
astrianism held out longer, and indeed went through a last recrudescence
in the 8th and gth centuries. The religious writings of that faith dating
from this period could not, of course, find a place in Islamic culture, and
they debarred their devotees from the fruitful process of mental inter-
course within the polity; they thus contributed nothing whatever to the
further growth of the Persian intellect, which was now Islamic in outlook.
Another probable reason was that Fars was at that time suffering too
much from Kharijite and other disorders to be able to develop an intel-
lectual life. Finally, the early rooting of the Shi‘ite form of Islam in central
Persia, for instance at Qumm, may have formed an obstacle to vigorous
interaction with the main body of Muslim civilization. *

THE TAHIRIDS
That Persian life was developing on its own lines was a fact of which

1 Cf. FRANCESCO GABRIELL, Al-Ma’miuin e gli ‘Alidi, Leipzig 1929 (Morgenlind. Texte und For-
schungen, hrsg. von AuusT FISCHER, I1).
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al-Ma’miin was already aware through his mother and was to become
increasingly cognisant during his long stay in the east. When the trusted
general, Tahir, whom he had appointed governor, proceeded to form a -
separate state in Khurasan and in 821 discontinued the mention of the
Caliph’s name in the Friday sermon (khutbah), thus proclaiming himself
sovereign, al-Ma’miin raised no objection; and this was the wisest course
he could take. After Tahir’s death not long afterwards, al-Ma’miin con-
firmed his son Talkah as his successor and so, in form, as plenipotentiary
of the Caliph. The Tahirid state which thus arose in eastern Persia was the
first effectively independent realm in Iran since the conquest, apart
from certain border districts in the east (in the present Afghanistan)
and others on the south shore of the Caspian Sea, where various families
of native rulers, many of them still hostile to Islam, had been able to hold
out in the inaccessible jungle region throughout this period. One of the
rulers in that region, Mazyar (Mahyazjar) actually attempted, in con-
junction with Afshin (p. 55), to recreate a Persian Zoroastrian state on
a new social (agrarian) basis, but was soon discomfited (840).

THE SAFFARIDS

Al-Ma’miin’s restraint towards the Tahirids was not a matter of
choice; first, because it was essential to avoid clashes between the two
powers, whose outcome would have been exceedingly dubious when the
Khurramite rebellion (p. 55) was still raging in Azarbayjan, and other
disorders (to be mentioned later) had broken out in Mesopotamia; and
secondly, because Talhah’s brother ‘4dd Allih was commander-in-chief
of the Caliph’s troops and as such held a very strong position: Baghdad
lay virtually at his mercy. (In 828 he succeeded his brother in Khurasan).
The importance of the Tahirid state was solely political. It constituted
the first grouping of Muslim Persians in any large number on their own
soil, and redirected Persian energies to their ancient task of keeping
guard on the flood gates of Central Asia. No particular cultural policy
was developed by this dynasty; the times were doubtless too disturbed
for such a thing. It was only now that the last Kharijite uprisings in
Khurasan were suppressed; and a keen rival to the Tahirid régime
appeared in a new state structure which was taking shape further south
in eastern Persia, in Sistan (Sijistan). In that district also, Kharijism was
not yet extinct and had even acquired a degree of social respectability,
though undeniably still maintaining certain connections with roaming
robber-bands. In the self-defence measures taken by the local inhabitants,
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a man named Ya‘qib tbn Layth, who had originally been a coppersmith
(saff@r), earned outstanding distinction. His success was such that he
could soon assemble a large army which, thanks to the iron discipline
maintained by its puritanical leader, proved most efficient in battle. He
invaded Fars several times (869, 871, 875), gradually overran the southern
areas of the Tahirid realm such as Harat (867) and finally captured its
capital Nishapiir in 873, putting an end to its existence as a state. He was
unable, however, to defeat the army of the Caliph and suffered a severe
reverse near Baghdad in 876. The government at Baghdad was never-
theless ready to compromise, and conceded its formal recognition of the
coppersmith’s de facto authority. Before a final understanding had been
reached, Ya‘qib died on June 4, 879. He was followed by his brother ‘Amyr
who, after a youth likewise passed in humble employment, now proved
to be a worthy successor of the deceased, whose righthand man he had
been. In the long run, however, he failed to maintain the original high
promise of the.Saffarid state; he had to sustain long and involved
struggles with other aspirants to power, and after having been finally
overthrown in goo by the Samanzds (p. 76 fi.), was executed at Baghdad
in goz by command of a newly acceded Caliph.

DECLINE OF THE CALIPHATE

These developments, whether or not they were intrinsically desirable,
were certainly most unwelcome to the Caliphate, because the increasingly
impecunious court at Baghdad received much less in the way of tribute
and “donations’’ from Persia than it had previously drawn from taxation
or farming out the taxes. A Caliph’s sanction of such a development was
therefore hardly likely to be given with a good grace. Events in Mesopo-
amia were the main reason why the Caliphate, till lately so powerful,
became completely devitalized and was reduced to a puppet in the hands
of one war-lord after another. To this turn of events consideration must
now be given.

SOCIAL REGROUPINGS: THE TURKS

The social transformation resulting from the overthrow of the
Umayyads had not only displaced the Arab aristocracy from the control
of government affairs, but had at the same time altered the composition
of the armed forces. The Arabs were not able and certainly were not
willing to be the sole bearers of the burden of military preparedness,
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whatever its prospects of booty, when they had been deprived of their
leading position in public life. It therefore became necessary to reconstruct
the military power of the state on another basis. The inhabitants of
Mesopotamia, and also the Persians — in contrast with their distant
ancestors — at that time no longer displayed military prowess; nor have
the Persians often done so since. There could be no question of their
forming the nucleus of the army. In Central Asia, however, the Arabs
had come into hostile contact with the Turks and had found them to be
the most stubborn of fighters, both as enemies and when employed in the
Muslim forces after being taken prisoner. At the beginning of the gth
century the government took in hand the planned formation of a standing
Turkish army, in which after a short while Turks were also commissioned
as officers. Use was thus made of the soldierly valour of the Turks (a
quality which has persisted till today); and at the same time a substitute
of equal or greater military value was obtained in | ice of the Arab
tribes. * The transposition was complete by 833, when the pension
payments and other benefits previously granted to the Arab tribes were
withdrawn. The sequel was to be a phenomenon which, from the nature of
the case, is always induced by an organized foreign mercenary soldiery; a
pretorian guard, like those in the Roman and other empires, came into
being which tyrannized the native inhabitants and soon reduced the ruler
to complete dependence on its will, especially when, as happened after the
death of al-Ma’miin, the Turks influenced the choice of occupant for the
throne. The “Commanders of the Faithful” played scarcely any part in
politics during this century; they virtually confined themselves to con-
ferring titles and robes of honour 2 — till the 1gth century the oriental
equivalent of decorations and medals — and to theological disputations,
which the Turks gladly left to them. No difference was made to this state
of affairs by the removal of the capital from Baghdad to Samarra, a short
distance to the north. From 838 to 883 the seat of the empire was at that
city, which contemporaries often renamed “Surra man ra‘a”, “the Eye's
Delight”. :
At this time too, simultaneously with the elimination of the old
Arab aristocracy and doubtless under the influence of ancient Near
Eastern and Persian ideas which made headway in the East Roman
empire also, the status of women in public life underwent a decline.
While the public appearance of singing-girls and actresses became more

Yok Hasor, Die Entstehung wnd Entwicklung des tiirkischen Einflusses im Abbasiden-
reiche . . ., Thesis, Tubingen 1954.
% Arabic khil‘ah, whence the Spanish gala.
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and more of a scandal, married ladies were increasingly relegated to the
women’s quarters, the harem, and were now obliged to veil their faces
in public. A correlated development was that it became the general
practice, even among the highest classes, to give equality of status to
children by slave women, who were usually of foreign origin. In all this
it seems legitimate to discern a second manifestation of the decay which
set in under al-Ma’min.

THE REBELLION OF THE ZUTT (JAT)

A third remains to be described. The importance of the Turkish merce-
naries was enhanced by the fact that not only were they involved in
operations in provinces such as Persia, but that Mesopotamia itself now
also became the scene of dangerous rebellions which made these pretorians
wholly indispensable. Although a certain compromise had been reached
between the two leading nationalities since the beginning of the ‘Abbasid
régime and much ill-feeling had thereby been removed, among the working
classes who were mostly of non-Arab and non-Persian origin and partly
drawn from the indigenous Aramaean population acute and varied
social tensions had arisen. These were partly due to the disappearance
of the household economy and the formation in its place of closed corpo-
rations or guilds of craftsmen with collective liability. The most pressing
immediate problem, however, was presented by a race of Indian origin
akin to the Gypsies, namely the Jats (Arabic, Zutt), who had been settled
in the marshes of southern Mesopotamia since pre-Islamic, probably
Sasidnian, times; in the last years of the Caliphate of al-Ma’miin they
started a dangerous rebellion which cut communications between
Baghdad and the sea and was only put down after prolonged fighting
in 834-35. The Jats were then made to emigrate.

THE ZAN] REBELLION

A few decades later, in 869, the negroes working as slaves in the great
salt extraction works near Basrah broke into rebellion. They were known
as the Zanj (a word akin to Zanzibar). Their leader was a pretended
or real ‘Alid, who however stood for Kharijite, not Shi‘ite, principles and
promised his followers the status of lords. The rebellion spread danger-
ously: Basrah city was several tim given over to massacre and the
sack; traffic throughout southern Mesopotamia was crippled, the country
up to the outskirts of Baghdad became insecure and the stability of the
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régime was imperilled. Thanks, however, to the energy of the Regent
al-Muwaffaq !, brother of the insignificant Caliph then reigning and one
of the most illustrious representatives of the house of ‘Abbas, the Zanj
were successfully thrown back before the gates of Baghdad, and after
tedious preparations finally annihilated in August 883 in their last almost
unapproachable refuge amid the tangle of reeds and swamp on the
lower Euphrates. One of the main reasons why the struggle was so
prolonged was that al-Muwaffag had simultaneously to conduct a
defensive campaign against the Saffarids, who have been discussed
above. Ya‘qiib the Coppersmith refused, however, on religious grounds
to consider proposals by the Zanj for an alliance. Had he taken a different
attitude and accepted the rebel slaves as allies, the ‘Abbasid Caliphate
might then have met its downfall.

THEOLOGICAL CONTROVERSIES: THE MU‘TAZILITES

Spiritually, also, the empire was sorely convulsed. The unquestioning
simplicity with which orthodox Islam expounded its doctrines had failed
to satisfy the educated classes, which comprised numbers of newly
converted Persians. Many such men had reverted to the teachings of
their ancestors and often joined Manichaean cells. Even when lengthy
persecutions by the Caliphs al-Mahdi and al-Mutawakkil around the
years 780 and 850 had largely driven this religion from public view,
Manichaeism was still spoken of in the late 8th and early gth centuries
as a secret creed of educated men. Against this background, a new re-
ligious movement arose, partly derived from Greek thought, yet genuinely
Islamic. It sought to harmonize Islam with the higher ideas about the
concept of God prevailing among the educated. Starting from previous
discussions of the relationship of the divine omnipotence to the free
will of the human individual, the Mu‘azilites, as the followers of this
movement were called, proceeded during the gth century to apply their
minds and powers of logical reasoning to the analysis of the Prophet’s
teachings and elaboration therefrom of a system of doctrine. Though the
opinions of the Mu‘tazilites must be studied within the framework of the
religious history of Islam, a mention of their rise is necessary here because
the Caliphs intervened in the controversy between them and the “‘ortho-
dox”. Al-Ma‘miin pronounced himself in favour of the Mu‘tazilite views
and, with the energetic support of the theological groups who shared

! Cf. Warrner HeLLiGe, Die Regenischaft al-Muwaffags, Berlin 1936 (Neue Deutsche For-
schungen, 87).
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his standpoint, persecuted their orthodox opponents?! as zealously as the
latter had earlier persecuted the former. For several decades the Mu‘tazi-
lite teachings were the official doctrine of the state, until in 847 they were
repudiated by another Caliph, al-Mutawakkil, and replaced by absolute or-
thodoxy; they later gradually became extinct and to-day are completely
excluded from the official theology of Islam. It was mainly in Central Asia
that they held out for any length of time, as late indeed as the 13th and
14th centuries; and they had a real influence on Shi‘te ideas. Egypt
however, where the mass of the population lad never been effectively
hellenized, was untouched by the controversy. The interference of the
Caliphs in this matter was a fourth reason for the decline of the Caliphate,
over and above the external, internal and military factors. Their attitudes
placed them in the same position within the Sunnite party as they had
previously occupied in relation to the Shi‘ah and the non-Islamic religions.
(Kharijism by now had ceased to be of any significance in the east). They
were no longer backed by the whole Sunnite community; they only had
the backing of the school of thought uppermost at the time. The religious
authority of the Caliphs was thus also on the wane.

SEPARATIST TENDENCIES IN THE PROVINCES

In these circumstances, it is no wonder that separatist tendancies and
bids for autonomy made headway in other parts of the ‘Abbasid empire
besides the east. In the west and south also, spiritual forces, by no means
of a Sunnite temper, were at work clearing the ground for breaches with
the Caliphate at Baghdad. Most important among them were the Shi‘ites,
who notwithstanding oppression had succeeded during the previous
century in spreading their doctrines ever more widely among the popu-
lation. Their success impelled the Caliph al-Ma’miin to name as his
successor an ‘Alid, the “Imam’” ‘Ali al-Ridd, who however was eliminated
after a few years, supposedly by poison. The Caliph’s publicly expressed
hope had been that this settlement of the succession would win him the
loyalty of the very widespread groups of Shi‘ite partisans.

SHI‘ITE ACTIVITIES

The Shitite communion suffered from a weakness which has beset it
throughout its history and still characterizes it to-day. It has tended to

1 Notably the fundamentalist theologian and Traditionist Ahmad ibn Hanbal (p. 50), im-
prisoned by al-Ma’min and his successor: it favoured by al-Mutawakkil.
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split into sundry sub-denominations, which engage in more or less vehe-
ment mutual strife. This is to some extent a corollary of the Shi‘ite thecry
based on recognition of the Prophet’s descendants through his daughter
Fatimah’s marriage with the Caliph A/i. The ‘Alids had already become
extraordinarily numerous, as they have remained till the present day;
and disputes soon cropped up on the question which prince was the
legitimate successor. Shi‘ite hearts were at odds over this question, so
vital for every one of them. All of the three main persuasions which
thus arose cherished the belief that the series of successors ended with a
specific pretender who, in their commonly accepted credence, lived in
concealment and directly or through an agent gave signs to his faithful
followers; who was biding his time until, perhaps not before the end of
the world, he should return as an eschatological redeemer and fulfiller
of God’s rule on earth, to gather in his flock and convert mankind, both
Muslims and non-Muslims, to the creed of the Shi‘ah. In regard to the
place in the above-described series held by the “Imam’,! that is the
descendant of the Prophet legitimately entitled to have reigned, the three
main Shi‘ite persuasions separated from one another, and are designated
“Fivers”, “Seveners’” and “Twelvers”.

In the politics of these early centuries of Islam, the Twelver Shi‘ites
counted least, though the number of their adherents was considerable.
Probably the main reason for this was that their pretenders, after being
removed from Madinah, lived obscurely at Baghdad or nearby as
pensioners of the Caliphs, with the single exception of the ephemeral
heir-apparent during al-Ma’miin’s reign (p. 65). The twelfth of the line —
as to whose having existed at all there is no testimony beyond the con-
sensus of Shi‘ite opinion — vanished as a small child in a cellar at Samarra
in 873 and is thought to be living in concealment as ‘“Lord of the Age”
(Sahib al-Zaman); he is therefore envisaged as the saviour who will come
at the end of time to redeem the world, and deemed worthy of a virtually
divine reverence by those who believe in him. This creed only acquired
political importance in later times, and then primarily in Iran; for the
past four and a half centuries that country and ‘Iriq have been the
strongholds of the Twelver Shi‘ah.

ZAYDITE STATES

In the g9th and 1oth centuries the other two persuasions, Fivers and
Seveners, were those which acquired political importance. Of all the

! See the table on p. 117. The world imam means literally leader.
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three, the Fiver Shi‘ites were the closest to the Sunnites in belief and the
most moderate in politics; the chief qualifications which they required
of their Imams were doctrinal knowledge and political ability. They were
named Zaydites after an ‘Alid, Zayd, who had rebelled in Mesopotamia
during the later Umayyad period and whom they acknowledged as the
fitth Imam (739). Their political successes were modest, but in part
very enduring. To South Arabia, where the aristocracy, heirs to the
ancient civilization of the Minaeans and Sabaeans, had kept the old
social structure in being under Islam, Zaydites gained admittance as
mediators between contending factions and between the Muslims and
the Christians still subsisting in the district of Najran. In the land of the
Yaman, known to the ancients as Arabia Felix, they were able in 897 to
found a small Zaydite state; and this formed the nucleus of a Zaydite
community which maintained itself through countless struggles against
sundry local potentates, and against the rulers of Egypt and the Caliphs,
before finally winning independence under its Imams of the Family of the
Prophet. The Prince Yahya, who ruled from 1904 to 1948 and resumed
the title of “Imam”, held out against the Turks from 1905 onwards and
in 1920 secured recognition of his country’s formal independence. Another
state was founded by Zaydites in Tabaristan, on the south shore of the
Caspian Sea, in 864; it collapsed after a short and disturbed life in 928,
but left an enduring mark in history by winning the district for the
Shi‘ah, and indeed by first really winning it for Islam in any guise. The
Caspian region became a hotbed of Shi‘ite ideology in Iran, though
ultimately a different form of this ideology was to prevail in that land.

THE ISMA‘ILITES

Doctrinally the Sevener Shi‘ites were the reverse of the Zaydites; and
politically they represented the most radical and most dangerous type
of Shi‘ite belief. They were known as Isma‘ilites after the ‘Alid, Isma‘il,
whom they recognized as their seventh Imam. (The Twelver Shi‘ites
regarded his brother as the seventh Imam and perpetuator of the
legitimate line). This Shi‘ite denomination soon came under the influ-
ence of dualistic and speculative theories and of ideas bearing the stamp
of various oriental faiths; and as a result it took on the form of a secret
sect. Its members were initiated into its secret lore in seven, later nine,
different stages and (except for the real organizers) were kept in the dark
as to the structure of the movement and even as to the identity of its
supreme guides — most of whom have, indeed, remained unidentified.
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Another outstanding feature of the Isma‘ilites was their practice of the
rule of fagiyah, that is of dissembling one’s religious affiliation before
outsiders, especially in times of peril; but the principle, in varying degrees
of intensity, is common to all Shi‘ites.

THE CARMATHIANS!

The Ismi€lite movement in its turn split into various branches
deriving from quarrels over pretenders; and it begot one very strange
sect, which was permeated even more deeply than the others with
gnostic speculations, philosophical notions of hellenistic origin and
Christian and Mandaean-Baptist ideas. The members of this sect were
known as Carmathians, after their leader Hamdan Qarmat. (The name
Qarmat may perhaps be an Aramaic word meaning ‘‘teacher of secret
knowledge”’). They succeeded in establishing a realm of their own in the
remote district of al-Bahrayn in eastern Arabia, whence for several
decades they prevented the movement of pilgrims to Makkah; and in
930 they carried off the black stone of the Ka‘bah from that city, which
had long been convulsed by revolts under ‘Alid and other flags. A quarter
of a century passed before the stone was recovered. In another, more
dangerous, thrust, they penetrated into southern Mesopotamia, which
the recent Zutt and Zanj rebellions had left in much disorder; and
although they did not stand for any radical social reform and in-
deed depended on slave labour, in the years 8go to go6 they beset the
Caliphate (now back at Baghdad) with grave difficulties. One result was
that in the course of the next century (between 951 and g68) ‘Alid pre-
tenders were able with comparative ease to make themselves masters of
central Arabia, including the holy cities; and under two lines, bearing
the title of Sharifs, their rule was to last over 200 years.

EGYPT AND THE TULUNIDS

There was another region in which non-Sunnite independence
movements won success, namely North Africa. The only country whose
separatist tendencies were not interwoven with sectarian differences was
Egypt. The Nile valley, though troubled in the 8th and gth centuries
by Coptic revolts (p. 37) and also by epidemics of the plague, had
remained loyal to the Caliphs and achieved complete economic recovery
during the period. The decline of the papyrus industry was offset by the
cultivation of two new crops introduced by the Arabs, rice and sugar.

! WiLFERD MADELUNG, Fatimiden und Bahraingarmaten,in * Der Islam” XX X111/3, Sept. 1959°
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(Cotton was grown only in Persia, where it was indigenous). On account
of the lack of valuable minerals, the population was overwhelmingly
agricultural *. Food-supply and taxation were the subject of strict regu-
lations, about which we are precisely informed in numerous surviving
records; a government wheat monopoly with large granaries ensured the
sustenance of the inhabitants even in times of dearth. In commerce,
negotiable documents analogous to cheques and bills of exchange were
in use. The administration was headed by governors, who after 750 were
often ‘Abbasid princes and after 856 Turkish generals. The latter,
however, sometimes preferred to stay with the court at Samarra or
Baghdad in the hope of safeguarding their influence, and to leave deputies
behind in Egypt. One such deputy, Akmad, son of a Turkish slave Tlin,
succeeded in so entrenching himself on the spot that from 868 onwards
he never relinquished his post, though summoned to do so by the Caliph
and the wazir, and he even brought about the recall of the director of
finance attached to him. While still acknowledging the formal suzerainty
of the Caliphate by having the Caliph’s name mentioned in the prayers
and by despatching presents, he was able to rule the country in de facto
independence till his death in 883 and to give it considerable prosperity
through his wise taxation policy and army reforms. His son Khumara-
wayh, in spite of a reverse, kept command of the bridgeheads (sought by
Egypt since ancient times) which his father had occupied in Palestine
and Syria; but after his sudden death at Damascus in 896 the country
was rent by clashes over his succession and fell into such confusion that
the Caliph’s troops were able to recover control of it in gos.

NORTH AFRICA: THE AGHLABIDS

The subsequent destinies of Egypt were to be determined in North
Africa. Berber resentment against the pretensions of the Arabs to social
as well as religious superiority had early opened the way for the spread
of Kharijism with its racially and socially equalitarian tendencies, and
had led to the establishment of several ephemeral Kharijite States,
including that of the Ibadites (Abadites) which maintained itself for 130
years at Tahert in the Algerian Atlas (c. 761-9o8). The district of Mzab in
the northern Sahara, and the land of ‘Umin (Oman) in Arabia with its
former dependency Zanzibar, have remained refuges of Kharijism till
to-day.

1 DiETER MULLER-WoODARG, Die Landwirtschaft Agyptens in der friihen Abbasidenzeit, in
“Der Islam” XXXI-XXXIII (1954/57)-



70 THE MUSLIM WORLD, I: THE AGE OF THE CALIPHS

A more important political role was played by the dynasty of the
Aghlabids. From the old provincial capital of Qayrawan and from their
newly built city of Ragqadah nearby, they extended their power over a
wide area during the early years of the gth century and only accorded
nominal recognition to the Caliphs at Baghdad. Their dominion soon
stretched far to the west, and they had occasional collisions with the
Spanish Umayyads. For the future of civilization, the most important
feat of the Aghlabids was the conquest of Sicily. This began with their
capture of Palermo in 831; and over the next decades they occupied about
one third of the island and harassed the coasts of Italy, twice threatening
Rome itself, in 846 and 849. At Taranto and Bari they held their positions
for considerable lengths of time (between 841 and 915).

In 875 the Muslims took Syracuse, and after composing their internal
dissensions they remained masters of the island till 1060, when the Nor-
mans occupied it. The last hundred years of their rule was a notable
period of peace and cultural brilliance, which has found a classic historian
in MICHELE AMARI (1806-1889). It opened in its sequel a channel, second
in importance only to that through Spain, for the inflow of eastern and
Arab-hellenistic intellectual riches into Western Europe. One need only
recall al-Idrisi’s geographical manual with its map of the world, which
he dedicated to King Roger II. The old administrative arrangements
were also taken over by the Normans, and many traces of the Arab age
(which cannot be detailed here) remained in evidence up to and during
the reign of the Hohenstaufen Emperor Frederick II (1215-50).

THE FATIMIDS

It was a Shi‘ite movement which undermined and finally destroyed the
power of the Aghlabids in North Africa. Here too, Kharijism was displaced
from its role as the chief opposition party within Islam by Shi‘ism —
though in the long run the latter did not endure. The movement was led
by a dynasty purported to descend from the Prophet and designated
“Fatimid” after his daughter. Its founder’s son ‘Ubayd Allah, who in
the light of recent research ! appears only to have been the deputed
“emam’”’ (‘“‘leader”’) and not a scion of the hallowed family, came from
Syria to North Africa in circumstances whose details are largely obscured
by tendentious legends, and with the help of a Berber tribe which he
won to his cause was able to overthrow the Aghlabids and establish him-

.‘ By BerNarRD Lewis, The origins of Isma‘ilism, Cambridge 1940, whose conclusions are
rejected by VLADIMIR IvANOW in his The alleged founder of Isma‘tdism, Bombay 1946.
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self in their capital Raqqadah in gog. Soon afterwards he founded a new
capital, al-Mahdiyah, on the coast. After various changes of fortune, he
succeeded in consolidating his power and also in eliminating the Idrisids
of Fas (Fez), another Shi‘ite dynasty which had been ruling the Moroccan
area since around 800 and was now enfeebled through apportionments of
its domain among the family. The power of the Spamsh Umayyads
remained unimpaired.

The rise of the Fatimids created a new situation. Being convinced
Sevener Shiites, they did not acknowledge the suzerainty of the ‘Ab-
basid Caliphate even in theory, but proclaimed themselves possessors of
the legitimate title to leadership of the Islamic community. This being
their attitude, they could not remain content with their position in
North Africa, but were obliged to contemplate war against the “usurping”
‘Abbasids and, if possible, the destruction of the latter and the acquisition
for themselves of their authority as Caliphs. ‘Ubayd Alldh therefore
launched attacks in 914 and 921 against the Nile valley, which since the
fall of the Tal@inids was again under the direct control of the ‘Abbasid
Caliphs. For the time being, the Fatimids could not hold their ground in
Egypt and remained confined to North Africa. Meanwhile the governor
of Egypt, Muhammad ibn Tughj, a descendant of the old Turkish princes
of Farghanah, had assumed autonomous powers since 935 and induced
the Caliph at Baghdad to confer on him his family’s ancient title of
Ikhshid and thus distinguish him from the general run of provincial
governors. (The rulers of Egypt in the 1gth century took the title of
Khedive for the same reason). When he died in 946, his agent, the Abyssi-
nian eunuch Kdfar, at first ruled as guardian of his two sons, but after
their death was invested with the governorship of Egypt.

THE FATIMIDS IN EGYPT

Meanwhile the power of the Fatimids in North Africa had greatly
increased. By g69, the fourth “Caliph” of this house, al-Mu%zz, was
strong enough to mobilize an army which, under the command of a
former Greek slave 1, conquered the whole of Egypt in the same year
without encountering any vigorous resistance. As a monument to his
triumph, the Fitimid ruler built a new capital near the site once occupied
by the ancient Babylon of Egypt and the later Fustat, and on this he
bestowed in 973 the epithet of Mars, planet of victory: al-Qahirah (Cairo).

1 Jvan HRBEK, in “Archiv Orientdind’’ XX 1 (Prague 1953), p. 560-71, considers this commander,
Fawhar, to have been a Slav.
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Here too, and at the same time, he founded al-Azhar college as a centre
for propagating the Isma€lite faith in Egypt and the Near East, and
also the Dar al-Ilm, a sort of academy. Egypt was thus finally detached
from its previous, albeit nominal, allegiance to the ‘Abbasid Caliphate
and restored to independent statehood. The Fatimids, on the other hand,
never came near to destroying the rulers of Baghdad, even though they
continued their political and religious offensive against them (p. 82) and
for one brief spell during the next century éven enjoyed nominal recogni-
tion in Mesopotamia itself.

THE GEOPOLITICAL SITUATION OF SYRIA

The Fatimid conquest of Egypt reestablished a state of affairs which
had characterized the whole of antiquity down to the Arab conquest, with
only a few exceptions such as the Achaeménian period : namely that the
Mesopotamian region (as a rule politically united with Persia) and the
Nile valley formed separate political entities. During the five and a half
centuries down to the Ottoman conquest of 1517, this state of affairs
again determined the political picture of the Near East; and the spatial
interrelation of the two regions is such that tensions were bound to result.
For whenever Mesopotamia and the Nile valley confront each other as
two independent states, they never fail to contend for the possession of
Palestine and Syria, each regarding those countries as a necessary glacis
for its own defencel. That is what actually happened in the following
centuries, and as in antiquity the process took three forms determined
by the above-mentioned geopolitical factors. Syria became an outer
bastion either of Mesopotamia or alternatively of Egypt; or thirdly, the
two latter might reach an equilibrium, in which case Syria became more
or less independent and almost invariably split up into several local
principalities. In the middle ages, as in ancient times and in the modern
period, Syria’s occupancy of one or another of these three alternative
positions depended on the distribution of power in the whole Near
Eastern-Egyptian area and on whether Mesopotamia or Egypt happened
to be preponderant.

THE INTERNAL SITUATION IN MESOPOTAMIA

The positions of both countries in the 1oth and 11th centuries will be
intelligible in the light of two considerations: first of the developments

! For Mesopotamia, access to the Mediterranean has economic importance also.
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in Mesopotamia during the time when the outer territories,.as already
related, were becoming autonomous; and secondly of the interplay of
forces between Mesopotamia and Egypt. The evolution of the Caliphate
has been followed to the point at the end of the gth century where the
rebel movements had been suppressed (Zanj 883, Carmathians go6) and
the ‘Abbasid power had recovered some importance. This recovery was
originally due to the energetic leadership of the Regent al-Muwaffaq;
and it did not last long. The position of the individual Caliphs (whom
it would be profitless to enumerate) lost all Jimportance, having been
sapped by constant palace revolutions and garrison revolts in favour
of different pretenders. The real authority belonged at first to the wazirs.
They frequently changed, and their subordinates generally changed with
them; but they sometimes were in power for several terms and in the
period of the ministerial dynasties (p. 5I) often bequeathed their
office to relatives. One such family was that of Ibxn al- Furat, which held
fiefs extending as far as Persia and Transoxiana. The practice of granting
fiefs to the military, instead of pay, became usual during the 10th century,
with the result that even in the residue of the empire power to dispose
of landed property slipped out of the hands of the rulers, and their cash
revenues fell off accordingly. Before long, the position and influence of
the wazirs in public life passed to the generals, who during this period
— from 936 onwards — bore the title Amir al-Umar@ (Chief Amir).
The period has been vividly described in the works of ALFRED FREIHERR
voN KREMER and ApAM MEz, and impressive early accounts of it have
come down to us in a number of histories of wazirs and histories of govern-
ment offices (Hilal as-Sabs®> and Ibn Miskawayh; al-Suli, Ibn Jahshiyari).
Literary activity at Baghdad, in a wide range of fields, was notably
vigorous at this time; the “Catalogue’’ (Fihrist) compiled by Ibn al-Nadim
in 987 gives an idea of the profusion and variety of the literature then
circulating.

THEOLOGICAL PROBLEMS

Political instability was not the only factor disturbing the public life
of Mesopotamia during the period. Theological controversies had of
course not been resolved with the suppression of the Mu‘tazilites; the
trains of thought set in motion by that school went ahead, with far-
reaching effects. The most significant outcome was the effort of al-Ash‘ari
(d. 941) to apply the dialectical methods which had been used by the
Mu‘tazilites, and some of their theses, to the task of constructing an

The Muslim World, I .6
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intellectual framework for orthodox theology. This initiative brought
down on him much hostility at first, but his system won increasing ac-
ceptance during the next decades and then became an established
component of orthodox doctrine. The mass of the people were more
affected by the growth of mysticism culminating in the gth and 1oth
centuries. The mystic (s#f7) martyr al-Hallaj was executed in 922.
Further information about these important subjects must be sought in
works on the religious history of Islam.

THE BUYIDS

During this period of internal and external instability, western Persia
after the fall of the Saffarids was for half a century the scene of exceedingly
confused faction-fighting, in the course of which a prince of Tabaristan,
Mardavij, gained most prominence. He openly strove, like Mazyar in an
earlier age, to restore the Zoroastrian Persian civilization, and by 928
had amassed a formidable strength; but his murder in 935 put a sudden
end to such endeavours, as his brother Vashmgir did not maintain his
standpoint. Increasing forces now gathered round a Shi‘ite family originat-
ing from the district of Daylam on the south shore of the Caspian Sea, who
had seized Karaj (south east of Hamadan) and Isfahan and expanded
from these bases, constituting a dynastic power of their own since 932-34.
Rayy and Shiraz soon passed under their control, and when the disorders
in Baghdad reached their climax in connection with a famine, Ajmad
Biiyeh (or Buwayh — this being the family’s name) decided to invade
Mesopotamia. The city of Baghdad was occupied in December 945. This
created a singular situation, not so much because the conqueror arrogated
power to himself as Chief Amir — a practice which had become normal —
as because a Persian Shi‘ite now exercised the supreme authority in the
state of the Caliphs, Commanders of the Sunnite Faithful. The Biyids
remained strong during the first generation, because Ahmad, the conquer-
or of Baghdad and former ruler of Kirman, lived on good terms with his
two brothers; the Caliph, by what was becoming the convention in such
circumstances, honoured him with a title, Mu%zz al-Dawlah (Fortifier
of the Empire); and after he had repelled attacks by the Simanids of
Khurasan (whose turn for mention will come soon) and had subjugated
and, by means of forced migrations, pacified and Islimized the frontier
regions of Kirman and Baluchistan, nobody in Iran could seriously
contest his power.

After the death of the three brothers, good relations were not main-
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tained among their successors. Wars broke out between them, but did
not lead to the collapse of the Biiyid authority since one of them, ‘4dud
al-Dawlah, who came to power in 949 and was perhaps the most out-
standing of his line, was able to defeat his rivals in 976 and gather the
whole inheritance into his own hands. After his death in 983, however,
the Buyid state fell asunder for good. Several petty principalities took
its place, until the eastern half was conquered by the Ghaznavids in 1029
and the rest by the Saljsigs in the years from then till 1055.

THE HAMDANIDS

In view of the severe strains caused by their internal quarrels, it is
not surprising that the Biiyids found little time to defend the empire
against external enemies. During the period of their supremacy, the
state of the Caliphs had no direct contacts with non-Muslim lands. The
Byzantine frontier had been held since 8go by the Hamdanids, Beduin
Arabs by origin, who had built up a dynastic power centred on the
cities of Mardin and Mosul (al-Mawsil) and were on varying terms with
the Caliphate. The Hamdanid Hasan, whose rule began in 929, subju-
gated the whole of northern Mesopotamia and northern Syria and then
forced the Caliph to recognize his authority and confer on him the title
Nasir al-Dawlah by which he is known to history; but the Bayids
were in a position to compel him to acknowledge their suzerainty after 945.
In 968 he was deposed by one of his relatives whom he had mortally
offended by his arbitrary tyranny; he had also ruined his subjects by
excessive taxation. Eleven years later his descendants had to submit
outright to the Bayids, and in ggo they were supplanted by another
ruling family, the ‘Ugaylids. These latter were masters of the area for
over a century (till 1096).

BYZANTINE ENCROACHMENTS

Nasir al-Dawlah’s brother Sayf al-Dawlah fared better in northern
Syria, with headquarters at Aleppo (Halab), and won distinction as a
defender of the faith in the war against the East Romans. This consisted,
as in earlier times, of well-nigh annual raids or razzias (from the
Arabic word ghazw), conducted by the professional frontier troops
described on p. 38 who were called Ghazis (from the same Arabic root),
or on the Byzantine side Akrites (frontier guards). Under competent
leadership they were capable of presenting an impressive military
performance. To secure his rear, Sayf al-Dawlah after initial dissensions
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combined with the Ikhshidids of Egypt (p. 71). He had every need to do
so, because during this period the East Romans became active again and
inflicted many reverses on him (in 931-40 and from 949 onwards). They
occupied his capital Aleppo — except the citadel — for a short time in
962-63. Sayf al-Dawlah nevertheless succeeded on the whole in
safeguarding his domain, though in the Armenian borderland the enemy
effectively pushed back the confines of Islam. During this period Crete
and Cyprus, after a century and a half of Muslim domination, also fell
back into Byzantine hands, in 961 and 965 respectively.

After the death of Sayf al-Dawlah, his son Sa‘d al-Dawlah had to face
a grave situation, which not even an alliance with the recently acceded
Fatimids of Egypt and a profession of the Ismacilite faith for their benefit
could alleviate. In the same year 969 in which the latter overran the
Nile valley, the Byzantines captured Antioch; and shortly afterwards
they took Aleppo. Sa‘d al-Dawlah was obliged to declare himself a vassal
of the Byzantines and to cede to them the cities of Antioch and Laodicea
(Ladhigiyah) with a coastal strip stretching nearly to Tripoli. In an
incursion into Palestine, which proved to be only a passing episode, the
East Roman Emperor ! reached the gates of Jerusalem. The Hamdanid
dynasty was so weakened by these setbacks that a major-domo was able
to displace it in 1002; and he too submitted to Fatimid suzerainty.

The Hamdanids were important as patrons of art and science. The
poet al-Mutannabi (d.965), one of the last great figures of classical Arabic
literature, and the philosopher al-Farabi (d. 9g50), author of a Utopia and
advocate of the superiority of philosophy over religious revelation, lived
and worked for many years at their court.

THE SAMANIDS

While the Hamdanids did much to encourage intellectual life among
the Arabs, the Biiyids failed to render any corresponding service to the
Persians. Their principal aim was to consolidate their political position;
and as members of an Iranian tribe scarcely touched by higher civilization,
the Daylamites, they took little interest in anything except military
matters 2. Another possible explanation may be that conditions in western
Persia (described on p. 59) were still unfavourable for the growth of a
new civilization, and that it was no fortuitous accident when the rebirth
of Persian culture began in the Samanid realm of Khurdsin and
Transoxiana.

! JouN TzIMISKES.
? Some of the Bayid princes patronized Arabic authors and Twelver Shi‘ite theologians.
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The Samanids, who took their name from a village in the vicinity of
Balkh and were descended from an old Persian priestly family, had
gained influence during the first half of the gth century as provincial
governors for the Tahirids (p. 59 f.) and sometimes also for the Caliphs
in the eastern parts of Iran, mainly in Khurasin but also at Bukhara and
Samargand in Transoxiana. This family influence reached a point where
four brothers held high administrative posts in the area. The most
important of them was Akmad, governor of Transoxiana, whose son
Nasr became for all intents and purposes an autonomous prince (A4mir)
after 874-75, when the ascendancy of the Tahirids was overthrown by
the rising power of the Saffarids. Though the Siménids nominally re-
cognized the suzerainty of the Caliphs at Baghdad, they were in fact
independent rulers in eastern Persia, and their importance steadily grew
inasmuch as the Caliphs claimed their help against the Saffarid peril.
In go3, Nasr’s brother and successor Isma‘il (892-9o7) virtually an-
nihilated the Saffarids, who proved incapable of resistance except in
their homeland, Sistan, where they long maintained themselves as a
local dynasty. Command over the larger part of Irin, subject to the
nominal supremacy of the Caliphs, passed for several decades to the
Samanid house, until counterbalanced by the rise of the Biiyids in the
west.

THE CIVILIZATION OF THE SAMANID REALM

The Samanid state, which comprised Khurasan and Transoxiana and
for a time also encompassed Sistan and Kirman together with Jurjan,
Tabaristin and Rayy, had great historical importance in several respects.
The linking of eastern Persia with the borderlands of Turkistan for the
time being protected the Iranian-inhabited region from inroads by Turks.
At the same time, these latter were exposed to the parallel influences of
the Islamic religion and Persian culture, both of which prepared the
ground for the incorporation of the mass of the Central Asian Turks into
the body of Near Eastern Muslim civilization; and that civilization, as yet
unshaken by outside pressure, was reaching its perfection during the
period. These achievements of the Saménid state would have been
impossible had it not formed the centre of the Persian national re-
nascence.

It has already been suggested (p. 59) that north-eastern Iran had
become the main gathering place of the country’s national and cultural
forces; and these received generous encouragement from the Samanid
house. Another reason was the fact (to which allusion has already been
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made) that in eastern Iran the social structure had undergone little or no
modification; the leading position of the local nobility (dikgans) had
been preserved, and in this milieu the national traditions, which they
carefully cherished, had remained very much alive — particularly in
art and the legends of the kings. This state of affairs was not disturbed
by the Samanids, who had firm support in the existing social order. They
gave the provinces of Irdn a new era of peace and security, and made it
possible for the Persian intellect to regain full consciousness and develop
and express itself in freedom. At their court lived Ri#daki (d. 940/41), the
first important poet of the modern Persian language, and Bal‘ami, who
in 963 finished his Persian version of the voluminous annals of al-Tabarl
(839-923). There too were composed the works of al-Jayhani (c. goo),
who did much to promote the rise of geography and to give a definite
shape to this branch of learning; hitherto it had consisted of manuals
for the postal and other governmental services, but it was to grow into
a special and highly valuable department of Islamic literature. For
scientific, as well as theological and philosophical works, such as those of
the physician-scientist Ion Sind (Avicenna; 980-1037), the language in
use long remained Arabic, whose status resembled that of Latin in
medieval Western Europe.

SAMANIDS AND QARA-KHANIDS

The service rendered by the Samanids in promoting the sciences and
Persian poetry was imperishable. At the bottom of it lay a stable economy
and a sedulous attention to agriculture, which in view of the need for
very careful maintenance of the irrigation system was particularly liable
to disaster in the event of unrest !. Samanid policy, however great its
merits, was necessarily limited by this fact. Soon after the death of
Nasr 11 (913-942; d. 943), the most glorious representative of his house,
internal difficulties arose. The nobility (d7hgans) became more and more
unruly; and the increasingly numerous and influential Turkish officer
class sometimes conspired with malcontent elements within the state,
and sometimes joined hands with the Qarlugs (Karluks), a powerful
Turkish people who since 840 had been pressing in from the T‘ien Shan,
and with the dynasty of the Qara-Khanids (or Ilig-Khanids) who were
gaining ascendancy over them. The organization of these latter was based
on a plurality of juxtaposed rulers, each with his own function and title,

! Irrigation depended mainly on underground canals (ganaf). cf. WiLmELM BARTHOLD,
Kistoriv oroSeniya Turkestana (A historical study of irrigation in Turkistan), St. Petersb urg 1914.
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recalling the apportionment of functions and territories between con-
temporaneous Augusti and Caesars in the reconstruction of the later
Roman Empire under Diocletian and his successors. Recent research has
for the first time elucidated the constitution, social structure and titles
of the Qara-Khanid state 1. To these difficulties of the Simanids were
added conflicts between members of the family; the reigns of Mansir I
(961-976) and Nk II (976-997) were mainly occupied with such struggles
and with others against disaffected clans of noblemen. When no longer
able to see any other means of warding off the growing dangers, the
Samanid ruler called to his aid the “Swuitan” Subuktigin (Sebiiktigin)
and his son Mahmid, Turkish slave-soldiers by origin, who had risen to
power in the second half of the 1oth century in the governorship of the
present-day Afghan territory on the Indian frontier, with their seat at
Ghaznah. (The term Swultan — really an abstract noun meaning sovereign
authority — began to be used during the roth century to designate rulers).
The Samanids received help from this quarter; but their helpers were
not content to leave it at that. They demanded and obtained various
provinces from the Samanids, and finally dislodged them in 9g9g. The
Samanid territories south of the Oxus were incorporated in the new
realm of Ghaznah, while Transoxiana was added to the Qara-Khanid
sphere of influence.

THE GHAZNAVIDS

The destruction of the Samanid State was not such a severe blow to
the renascent Persian civilization as might have been feared. It has
already been pointed out that the Samanid régime contributed much to
the dissemination of the Irdnian intellectual patrimony and the Muslim
religion among the Turks. In the cultural field, the dynasty of the Ghazna-
vids (as Subuktigin’s descendants were named, after their capital city)
largely carried on the task bequeathed by the Samanids. In the religious
field, they proved to be zealous champions of Sunnite orthodoxy. All the
Turks, indeed (with the single exception of those of Azarbayjan, among
whom Persian influences remained dominant over the centuries), con-
tinued to be Sunnites, right through to the present day, and spurned the
never very important Shi‘ite movements which, on rare occasions — for
instance in early Ottoman times — were to arise in their midst. In this

1 of, OmeLIAN PriTsar, Karachanidische Studien, I-X (typescript dissertation, Gottingen
1948). (Turkish translation by the “Tiirk Tarih Kurumu, Ankara, in preparation). Parts have
been printed in Oriéns, 111 (1950), p. 209-228, and in the Zeitschrift der Deutschen Morgenland-
gesellschaft, 101 (1951), p. 270-300.
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respect they contrasted with the Persians, from whom they acquired
their culture.

Partly as a result of this rigid orthodoxy, the Turks did not much
appreciate the ancient pre-Islamic traditions of the Persians. No surprise
need therefore be caused by the famous story of the niggardly recompense
which Mahmid of Ghaznah, Subuktigin’s successor since 997 and an
outstandingly gifted and energetic military and political leader, thought
fit to grant to the foremost poet of Iran. It was under Mahmiid’s patron-
age that the Persian national epic — and one of the greatest classics of
world literature — took shape in the Shahnameh (Book of the Kings).
After the premature death of another poet to whom some 1000 of the
opening verses are due, the composition of the book was taken over by
Ab@ 1-Qasim Mansiiy, whom the Persians styled Firdawsi (“‘from Para-
dise”’) — whether after his reputed birthplace at Firdaws, near Tis,
or on the score of his poetical achievement, is still debated. He lived
from perhaps 934, or 9309, till around 1020. For every verse, according
to the story, Mahmiid had promised him one gold piece, but when the
work was completed, gave him a silver piece only — with some reason,
indeed, considering that the verses amount to 20,000 and that payment
of the promised sum would have meant a deep inroad into the public
funds, for which Mahmiid doubtless contemplated other uses. He may
also have seen fault, and his Turks must have found nothing attractive,
in the virtually complete absence of Islamic preconceptions from the
epic with its unmixed fabric of legends dear to the Persian nobility.
Recent research has shown that Firdawsi very largely depended for his
material on the Book of the Kings of the ancient Persians, as known in
Arabic versions by Ibn al-Muqaffa‘ and al-Tha‘alibi'. The poem depicts
the legendarily idealized history of the Persians before Islam; its heroes
are Zoroastrians and Sasanids 2. Linguistically, it marks the final elevation
of modern Persian to the rank of a language of culture within Islam,
and consequent emergence among the literary vehicles of the modern
age. From Firdawsi’s day onwards, intellectual production in this
language never stopped, though Arabic influence became increasingly
important, especially on the vocabulary, until very recent times.

Mahmiid also patronized other literary talents, notably the celebrated

! THeoDOR NOLDEKE, Das iranische Nationalepos, Strassburg 1896, 2nd ed., 1920.

? There are English versions of the Shahnameh by J. ATkiNson, London 1832 and reprinted
1886, 1892 (abridged); A. Rogers, London 1907 (fairly complete); and A. G. and E. WARNER,
London 1905/15. Excellent German translations of large parts of the poem were made by
FriepricH RUckert and Aporr FriepricH, Count von ScHack. There are French and Italian
translations by JuLes Mo, Paris 1876-78, and Itavo Pizzi, Turin 1886-88, respectively.
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traveller and investigator al-Birini (d. 1048), whose Indian researches
are of especial interest; and he interested himself in the embellishment
of his capital Ghaznah (in the east of what is now Afghanistan).

THE CONQUEST OF NORTH WESTERN INDIA

Mahmiid’s chief concérn, however, was with the military expansion of
his realm and resultant dissemination of Islam (p. 77). Fighting took
place against the Turkish Qara-Khanids, who only gradually embraced
Islam and were masters of the Transoxianan half of the Samanid heritage,
but it was never on a large scale; and the conquest of certain Bayid
districts in central Persia in 1028, during which a Biiyid prince was taken
captive, did not give rise to any serious complications. Mahmiid could
therefore turn his main' attention to campaigns in India. Islam had
penetrated into that country as long ago as 711 (p. 42), but had so far
made no significant advances: it first gained ground as a result of
Mahmid’s almost annual campaigns in the Panjab. Besides that province
and Multan, parts of Gujarat passed under Ghaznavid rule. At the Indian
city of Lahore (Lahawur), the dynasty maintained itself for a hundred
and fifty years. In Persia, meanwhile, its power had collapsed.

THE RISE OF THE SALJUQS

The collapse occurred quite soon after Mahmiid’s death in 1030. One
of his sons, Mas“id, after overthrowing a brother whom their father had
designated to be successor, ruled efficiently till murdered in 1041. During
his reign, however, fighting broke out with a family of chieftains heading
the Oguz (Ghuzz) Turks (in Arab parlance, the TZrkmen tribes), who
around 970 had made their way from the modern Kazakhstan (Qa-
zaqistan) to Bukhara. These were the Saljigs (Selcik), scions of a Turkish
chieftain of that name. (The Arabic term Saljiiq is generally applied
in Islamic, and hence in Western, writings to the posterity as well as to
the eponymous ancestor). At Bukhara their influence grew alongside
that of the Qara-Khanids. The main founders of their might were the
brothers Tughril (Togrul) Beg Muhammad and Chaghri (Cagri) Beg
Da4d, who apportioned the realm among the princes of the house in
accordance with the same feudal and hierarchical principles which were
customary among other Turkish tribes, for instance the Qara-Khanids.
In a decisive battle at Dandangan in 1040 the two brothers wrested
Khurasan from the Ghaznavid Mas‘ad, and soon cxpelled his descendants,
who were much weakened by family strife, beyond the bounds of Persia,
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confining them to India. They also, in a series of swiftly following victories,
occupied central and western Persia, drove out the Biiyids who till then
had kept control of that area against the Ghaznavids, fixed themselves
at Isfahin and ultimately, in 1055, destroyed the 110 year-old Bilyid
hegemony over the Caliphate. This must have been welcome to the
Caliphs, in spite of their continued impotence, because the Saljiigs were
Sunnites and an end was thus put to the paradoxical situation in which
the Caliphate had been controlled de facto by Shi‘ite potentates. A Turkish
officer in the service of the last of the Biiyids, by name al-Basasiri,
placed himself under the suzerainty of the Fatimids of Egypt (p. 72)
and attempted further resistance, but was soon disposed of (1060).

ADMINISTRATION AND CULTURE IN THE SALJUQ PERIOD

After more than two centuries of confusion, the Saljiq régime once
more brought the eastern part of the empire of the Caliphs under a single
administration, firmly reuniting the Irinian lands with Mesopotamia.
Northern Syria, too, was added, its Egyptian rulers being driven out in
the course of the next decades. The empire was apportioned among the
princes of the Saljiq house; but this did not prove dangerous as long as
the seniors were strong men. Such, without question, were Tughril Beg
and his nephew and successor, 4lp Arslan (1063-1072). The Saljligs
kept order within the lands which they ruled. Any local revolts, like those
which-had been such a constant feature of the preceeding century, were
suppressed almost without exception; public security was restored, the
administration was regulated, tax-incidences were fittingly graduated
and, above all, intellectual life received vigorous encouragement. In the
execution of these policies, indispensable service was rendered by the
wazir Nizam al-Mulk — one of the greatest ministers whom the East
has known. His very real administrative abilities were epitomized in
what may be called a “Model Statesman’s Manual”, the Siyasat-nameh,
of which he is the reputed, but perhaps was not the actual, author. Nizim
al-Mulk continued to hold sway under the Saljiq Amir Malik Shah (1072-
1092), who succeeded his murdered father Alp Arslan while still a minor
and in spite of certain efforts could not evade the tutelage of so towering
a personality.

Islamic science owed much to the favour shown to it by this wazir.
He sponsored the establishment of an observatory !, and also of several

! Among the workers at the observatory was ‘Umar-i-Khayyam (d. 1123), the author of the
partly freethinking, often very pensive and religious, quatrains made famous by Epwarp
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colleges (madrasah) on lines perhaps suggested by institutions existing in
the eastern territories (the Buddhist) vikara). The most renowned and
important of these was the Nizamiyah college at Baghdad, founded to
be the headquarters of Sunnite erudition in opposition to the Ismalite
college, al-Azhar, at Cairo. Instruction at the Nizamiyah was based on
the ideas of al-Ash‘ari (p. 73), with the result that these finally won the
upper hand and all others came to be regarded as more or less heterodox.

At this college was spent part of the teaching life of the last great
theological thinker of Islam, al-Ghazzali (1058-1111). A native of Khurasin
and first professionally active at Nishapiir, he in his early career defended
the Ash‘arite principles in a number of brilliant works. Then, under the
impact of various personal experiences, he attacked the Isma<lite and
Shi‘ite ideas and turned above all to the study of Islamic mysticism.
From this study he concluded that the goal of the mystic is entirely
consistent with the doctrines of Islam, and further that mystic intuition
has every right to a place in the theological system of the Sunnah. He
therefore devoted the last years of his rather short life to advocating the
integration of s#ff mysticism in the Islamic doctrinal structure; and so
illuminatingly did he expound this thought that his teaching met with
general approval.

FOREIGN POLICY:. THE CONQUEST OF ASIA MINOR

Besides fostering theology and the exact sciences 2, the Saljigs and
their Amirs were eager to pursue a vigorous foreign policy. Their principal
achievement was to overpower for good and all the Byzantine line of
defence against Islam in Asia Minor. Mention has already been made of
the fighting which continued intermittently on this front for hundreds
of years, and of the northeastward expansion of the East Roman border
since the middle of the 1oth century as far as the Upper Euphrates
(p. 75 f.). The Saljigs not only halted this movement, but definitely
reversed it in favour of Islam. After many years of skirmishing, and after
Armenian resistance had been thrust aside, Alp Arslan won the decisive

FitzGERALD'S English rendering. He was partly responsible for the introduction (mainly for
fiscal purposes) of the solar year, in 1079; this did not, however, gain acceptance in place of the
hijri year.

g Sie J. RiBERA, Origen del Colegio Nidami de Bagdad, in Homenaje a D. Francisco Codera,
Saragossa 1914, p. 3 fl.; As‘Ap TaLAs, L'enseignement chez les Arabes, La Madrasa Nizamiyya
el son histoire, Paris 1939; A. S. TRITTON, Malerials on Muslim education in the Middle Ages,
London 1957.

2 See MARTIN PLESSNER’S chapteron “‘Die Naturwissenschaft bei den Muslimen” in the “‘Hand-
buch der Orientalistik’ , additional volumes.
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battle of Manzikert (Malazjird), north of Lake Van, on August 26, 1071.
In its effects, this victory was one of the most far-reaching, not only of
Near Eastern, but also of world history. The East Roman army was
crushingly defeated and the Emperor! taken prisoner. Asia Minor lay
open to raiding Muslim bands, which pushed as far as the Aegean Sea and
brought the whole central and eastern part of the peninsula under their
control. To a large extent it was lost forever to the Byzantines and to the
Christian cause. The year 1071 is the starting point of the turkicization
of Asia Minor (which will be discussed presently), and the date on which
were laid the foundations of Turkish, though not of Ottoman, statehood
in Anatolia.

EGYPT UNDER THE FATIMIDS

The Saljiigs had to hold a second front, on the borders of the Fatimid
empire. It will be recalled that the Fatimids belonged to the Isma‘ilite
Shi‘ah (p. 70), and that as guardians of its secret lore they set out after
conquering Egypt in 969 to propagate this faith in other lands. In Egypt
itself they did not, in spite of certain endeavours, impose it at all widely.
The population stayed predominantly Sunnite. At times the Fatimids
showed a preference for the Copts, who were now distinguished only by
religion from their Muslim compatriots; during the 1rth and 12th
centuries the former almost entirely abandoned the Coptic language for
Arabic 2, as the latter had earlier done in consequence of increasing misce-
genation with immigrant Arabs. Although the Fatimids did not follow
any consistent policy in favour of the Copts, and so indirectly to the
detriment of the Sunnite element, the minor and middle-grade officials
were preponderantly Christians, with some Jews. They still proved indis-
pensable in the government offices with their carefully devised systems
of records (known to us in code-books preserved since the 11th and 12th
centuries) and especially in the irrigation department, where traditional
techniques and exact knowledge were essential, and in the closely linked
revenue administration.

As under the previous régime, a breach with past methods, always
so perilous to ancient river-valley civilizations, was carefully avoided.
Even the integration of the former districts into provinces (a‘mal),
which took place under the Fatimids, was carried through only by stages.
It was the Mamliik régime in Egypt, and the Mongol régime in Mesopo-
tamia, which allowed the irrigation systems to break down and thus

! Diogenes Romanus.
% For details see Encyclopaedia of Islam, Vol. 2, Leiden and Leipzig 1927, article “Kib¢"
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helped to bring about the long-lasting economic ruin of those two lands.
The military organization, however, was kept strictly separate from the
civilian departments and remained always in Muslim lands.

AL-HAKIM AND THE DRUZES

The reign of the third Fatimid of Egypt, al-Hakim (996-1021), was a
time of much unrest. Highly capricious in character and, as his year
advanced, evidently unsound in mind, this ruler in all his proceedings
rushed from one extreme to another. At one time he gathered around him
scientists such as the noted mathematician 76n al-Haytham (d. 1039), at
another he cast them into dungeons; Christians he now favoured, now
persecuted furiously; and after first giving licence to the utmost profli-
gacy, he sought to restore public decorum by stern morality-laws. Above
all, he reverted more and more to the extreme Isma‘ilite religious
standpoint and began to view himself as the living incarnation of the
supreme being. Finally he proclaimed himself such. This was perforce
highly repulsive to the strongly Sunnite and monotheistic Egyptians;
but in Syria, then a Fatimid possession, where pagan ideas had preserved
some existence through the years under Christianity and Islam in remote
mountain districts, men still lived whose minds were ready to admit
such an apotheosis. A group of tribes in southern.Syria were attracted
by al-Hakim’s extraordinary doings; and at the instigation of a mission-
ary, al-Darazi, from whom they take their name, they combined into the
community of the Druzes and made the deification of al-Hakim the central
point of their doctrine. This must have been helped not a little by the
latter’s mysterious and never explained disappearance in 1021. The
Druze community, which sets neither Muhammad nor ‘Ali at the centre
of its doctrine of salvation, can hardly be regarded as Muslim; and it
has furthermore absorbed a number of ancient pagan traditions. It has
survived till to-day as a separate community, probably in part because
it originally constituted the residue of some ancient national entity.

This is only one instance of the way in which Syria has become a
patchwork of the most varied faith-groups. Besides the numerous
Christian communities (whose history cannot be related here) and the
Sunnites, the people still comprise Druzes, Twelver Shi‘ites, Isma‘ilites
and in a far corner the already mentioned Yazidis (p. 39); then finally,
in the district round Ladhiqgiyah, men who view ‘Ali as an incarnation of
God and call themselves ‘Alawites. Previously these latter were generally
known as Nusayris, apparently because having assimilated various
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Christian rituals in their cult, they were derided as “Uitle Christians”.
They too are essentially non-Islamic, but have maintained their existence
into the present age.

THE LATER FATIMIDS

Al-Hakim'’s successors (after 1021), while keeping within the Isma‘lite
fold, chose more moderate paths. They had to combat the same lawless-
ness of their Turkish mercenary troops as did their ‘Abbasid rivals at
Baghdad. Order was reestablished by an Armenian wazir during the long
reign of al-Mustansir (1036-1094), and the country then enjoyed further
economic and cultural prosperity, though the number of foreign soldiers
in the service continued to increase, most of them being Turks and
negroes. For their benefit the government increasingly abandoned the
old system of letting out lands of the state domain against prepayment
of the appropriate taxes (daman), and adopted one of granting fiefs
(¢tgta‘), whereby the untaxed income of an estate was left to the occupant.
In foreign affairs, reverses were suffered at the hands of the Saljigs, who
took Jerusalem in 1071 and Damascus in 1076.

ISMA‘ILITES AND ASSASSINS !

The Fatimids not only conducted a political and military struggle
with the Saljigs, but made their presence felt as champions of the
Isma‘lite cause as far afield even as in Persia. The means by which they
did so were the same as those which had led to their success in North
Africa and to the upsurge of the Carmathians (with whom, however,
their relations were mostly hostile): a mysterious interpretation of the
Quran, party organization on secret society lines and strict internal
discipline. They were able to gain a footing in Persia and even to win
over the Samanid ruler, Nasr II (p. 78) Numbers of dwellers in that land
made pilgrimages to their court at Cairo, including the poet Nasir-i-
Khusraw (d. 1038) whose Safar-nameh (Travel Diary) gives a detailed
account of his journey. A token of Isma‘ilite activity in Mesopotamia has
been preserved in the Rasa’il Ikhwan al-Safa (“‘Letters of the Sincere
Friends”), dating from around 983. The most important figure, however,
is Hasan al-Sabbah (d. 1124). Although he belonged to a separate per-
suasion, differing as to the identity of a hereditary recipient of the
supernatural grace, he nevertheless served a useful purpose in sapping

! See M. G. S. Hopcson, The Order of the Assassins, The Hague 1955.
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the Saljiiq might in Persia. He succeeded in ensconcing himself in the
inaccessible mountain country south of the Caspian Sea, where he made
his hill-fortress Alamut (‘“Eagle’s Nest”’) the centre of a religious order.
Complete libertinism is said to have been the rule among the leaders of
this order; but its lesser members were trained into a mood of absolute
and fanatical readiness to sacrifice themselves for their spiritual superiors
and systematically exploited as instruments of political murder. In
their minds, of course, it was a question of religious murder, directed
against the enemies of the true Imam. To ensure their complete pliancy
to the will of the leaders, prospects of the joys of paradise were fluttered
in a no longer explicable manner before their eyes, perhaps with use of a
narcotic distillate of hemp, Aashish, from which the sect got its name and
the French and English word “assassin’ is derived. As early as 1092, a
fid@7 (‘“‘one ready to sacrifice his life”’) murdered the minister Nizam
al-Mulk when the latter refused to comply with the sect’s demands.

SALJUQS AND ATABEGS

This murder dealt a critical blow to the Saljiq state. Nizam al-Mulk
was engaged at the time in carrying out an internal reform. In 1087
he permitted the Turkish officers to retain the gross income of their fiefs
in lieu of pay, which was discontinued; hitherto they had — at least
formally — been entitled only to the net income remaining after deduction
of the taxes due to the state. Under the new plan it was hoped that they
would no longer extort all they could from their estates and then exchange
them for others. Although Nizam al-Mulk’s reform only marked the end
of a long process, the system became generally prevalent in the subsequent
period and was taken over by the Ottomans. Any planned reconstruction
of the social order was ruled out, however, when his sovereign pupil,
Malik Shah, died a few weeks after him 1. The resultant succession troubles
showed that the apportionment of the empire among different princes
with varying degrees of eligibility for the throne was not capable of en-
suring peace to the land.

The next thirty years saw the kaleidoscopic rise and fall of various
pretenders and several break-away movements in different provinces,
none of which can be detailed here. During these struggles the Fatimids
were able to recapture part of their lost territories in Palestine; Jerusalem
once more fell into their hands, in 10g8.

1 FeLix TAUER, in Déiny a Kultura islému, 11,45, thinks it probable that he was poisoned
by Assassins,
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With the accession of Muhammad, a younger son of Malik Shah, in
1105, peace was restored in the land and the Saljligs could again gather
strength. They directed their energies chiefly against the <Abbasid
Caliphs, who had attempted to intervene actively in the disputes among
the rival aspirants to power, and later also against the Assassins, who had
been growing ever more obnoxious. By 1118 the Assassins were on the
verge of losing their main base at Alamiit, when Muhammad suddenly
died, perhaps poisoned by them. ’

From now on the Saljiq empire began to split into separate princi-
palities. In Persia alone the process was held up for some decades by the
forceful rule of the regent Sanjar. Within the principalities, the Saljiiq
princes were overshadowed and finally supplanted by Atabegs (guardians
of minors, later major-domos), who became a characteristic feature of
the period.

THE CRUSADES

Before this process is traced further, another development, of particular
interest to us Westerners, must be examined: namely the Crusades. It
is not possible here to consider what was the significance of these military
expeditions in the history of Western Europe and the Byzantine Empire,
or how important was their contribution to the intellectual and economic
growth of Western civilization; but an allusion may be made to their
effect on the knightly orders and the feudal system, to the borrowing
of oriental military methods, arms and armorial bearings, to the intro-
duction of textiles such as damask, muslin, and blouses (from Damascus,
Mosul and Pelusium), and finally to the complete change in the West’s
attitude towards the East which becomes apparent from then on. Scien-
tific progress, however, owed much less to the Crusades than to Spain
and Sicily. The influence of Islamic culture on Western courtly refinement
and its much disputed, but recently reasserted, effects on the minne-
singers and the troubadours !, also came primarily from the western
Mediterranean.

THE SIGNIFICANCE OF THE CRUSADES FOR THE EAST

Viewed as an episode in the sequence of contacts between the East and
the West, the Crusades appear as the first counter-stroke of the Occident

! R. A. NykL, Hispano-Arabic poetry and its relation with the old Provengal troubadours, Balti-
more 1946; HeNRI PERES, La poésie d’ Andalousie et ses relations possibles avec les troubadours,
in L'Islam et L'Occident, Paris, 1947. For older studies see “Orientalische Literaturzeitung, 1941,

esp. p. 41-44.
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to the forward march of Islam. Orientals, however, unlike Europeans,
have always included in this sequence the Spanish “‘reconquista’, that
is the gradual conquest of the Iberian peninsula by Christian states, and
they date the beginning of the Crusades from the loss by Islam of Toledo
in 1085 (p. 108). It must not be forgotten that the community of Mu-
hammad was attacked simultaneously there and in the east and that
on one occasion a crusading army was purposely directed to Spain and
took part in the capture of Lisbon in 1147. The events in the east only
receive first consideration here because the course and outcome of the
clashes in Spain merit separate attention. The results of the two offensives
were very different; the one led to the definite expulsion of Islam from
Spain, while the other was only transitory in its effects, both political
and cultural, on the East. It cannot be too strongly emphasized that the
Crusades had no such fundamental significance for the East as they did
for Europe. For the East they were a side-show, running solely in Syria,
Palestine and on the coast of Egypt, which even at its height meant
little or nothing to Mesopotamia and the Caliphate, let alone to Persia
or Central Asia or even to Middle and Upper Egypt. The political evo-
lution of these lands was in no way affected and their inhabitants had
no contact whatever with the Crusaders.

BYZANTIUM AND THE CRUSADES

The Crusades can therefore be only briefly discussed here, as an
episode in the history of a small part of the whole Muslim world. Their
proximate cause was the forward drive of the Saljfigs, which in two
respects had consequences alarming to Western Europe. One, and
evidently the less disquieting, was the overthrow of the Byzantine sway
in Asia Minor. It has been seen how after the battle of Manzikert in 1071,
not only the tracts in eastern Anatolia and on the Syrian coast which the
Byzantines had reconquered in the roth century, but also the central
and southern parts of Asia Minor, had fallen into the hands of the Muslims.
Western Europe had indeed hitherto cared little about the fate of East
Rome, in view of the violent doctrinal controversies which had led in
1054 to the definite breach between Western and Eastern Christendom;
it was not yet clearly seen that there was nothing but Byzantium in the
south east to shield the Occident and its civilization against Islam.
Nevertheless, when the East Roman Emperor then reigning appealed
for help, his call did not pass unheard. But this, as already said, was not
the main consideration. Much more important, it seems, was the fact

The Muslim World, I 7
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that the Saljiigs, after their capture of Jerusalem in 1071, had subjected
the still quite numerous Christian pilgrims to various annoyances the
like of which had not been experienced under the Fatimid régime. It
will be recalled that the Fatimids, on account of their uneasy relations
with their Egyptian and Syro-Palestinian subjects of Sunnite faith, as
a rule treated the Christians in their domain comparatively mildly.

The reaction in the Occident to the changed relations in the holy
places resulting from the Saljiiq occupation was, as is well known,
vigorous; and it found expression at the Council of Clermont in 1095. A
host of French, Norman, and Brabangon knights then set out on their
way eastwards to liberate the holy land. They had apparently not heard
the news that in Jerusalem, meanwhile, the status quo ante had been
restored by the Fatimid recapture of the city in 1098.

THE POSITION OF THE KINGDOM OF JERUSALEM

During the Crusade in Asia Minor (1097-98), the Saljiiqs were thrust
to the rear, and the holy city fell on July 15, 1099. This led to the for-
mation of a small Kingdom of Jerusalem, to which were attached several
Western Christian feudal principalities lying to the north — Antioch,
Edessa, Tripoli and others. The Westerners never controlled more than
a coastal strip. Facing them stood a number of Syrian Muslim Amirates,
which occupied the hinterland. Such a fragmentation of Syria and
Palestine into small states was, it has been suggested (p. 72), a normal
state of affairs when the influences of Mesopotamia on the one hand and
Egypt on the other were in approximate equilibrium.

Soon all sorts of alliances and coalitions were formed between the
different small states, as well as various cross-connections between
Christians and Muslims and also with the East Roman Empire. All this,
however, left the balance of power in the Near East quite undisturbed,
for the cross-connections counterpoised one sphere of influence against
another and were thus quite neutral and harmless in relation to Islam
as a whole. The fighting, or as some have said bickering, which took
place in the course of these manoeuvres was no more important than that
which had been seen in the east for centuries since the break-up of the
unitary power of the Caliphs. The fact that Christian states were involved
was of no great significance in this land where more or less considerable
Christian communities had been a factor all along, and it gave rise to
few serious misgivings among the Muslims. The Christians, moreover,

were split into a number of mutually distrustful, if not antagonistic,
denominations.
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On the denominational, as on the political plane, an equilibrium was
reached between the various forces — Western Christians (‘“Latins”),
Orthodox Christians, Jacobites, Maronites and Copts (the Nestorians
being a negligible factor in this area), or Sunnites, Twelver-Shi‘ites,
Isma‘lites and Nusayris. There was never any risk of a common
movement to one religion. World politics, and especially the church
history and cultural evolution of later ages, were profoundly affected
by the rift between the East Roman empire and Western Europe, which
the Crusades so enlarged that it could never again be patched up (as it
always had been in the past). The Byzantines now held once more both
the northern and, since around 1100, the southern borderlands of Asia
Minor, as well as a broad strip in the west; but they necessarily took it
for granted that not only the reconquered territories in Asia Minor, but
also those in Syria and Palestine, should revert to them as the rightful
Christian rulers. The Crusaders, however, were altogether unwilling, for
denominational, economic and other reasons, to cede any of their
conquests. Their attitude deeply aggrieved the Byzantines and thus
prevented the formation of a united Christian defence front — which
at that time might well have been organized by the Byzantine govern-
ment, then greatly increased in strength under the dynasty of the
Comneni. This misunderstanding was the indirect cause of the fairly
rapid collapse of the Christian enterprises, and explains why their out-
come was so different from that of the struggle in Spain. The armies
there had behind them the compact might of a league of geographically
adjacent and religiously associated states; in the Near East, the natural
supporting power, Byzantium, was deliberately debarred from a share
in the undertaking.

THE RISE OF THE AYYUBIDS

The Crusader states were able to hold out as long as fragmentation
continued in the Muslim territory alongside them. The first formidable
opponent whom they encountered was Zangi (Zengi), the Turkish
guardian (Atabeg) of a Saljiiq prince in Mosul. Since 1127 he had been
methodically extending his authority, and had largely displaced the
Artugids and the ‘Ugaylids, lords of the land between Mardin and
Kharpiit and around Raqqah on the Euphrates respectively, whose
internecine feuds had cramped the fighting strength of the Muslims. As
these two dynasties were at the same time hard pressed by the Byzantines,
now again on the offensive (p. 95), Zangi was able to expand his
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dominion far to the west. In 1144 he captured from the Christians the
city of Edessa, which was so situated as to constitute a simultaneous
threat to the Crusaders and to the East Romans. Two years later Zangi
was murdered and hic inheritance was divided between his two sons;
but the younger and more energetic, Nir al-Din, while not intervening
in the elder’s realm ir Upper Mesopotamia, followed up the father’s
successful career. He gathered together the Muslim forces in Syria and,
though he could not drive out the Crusaders who with their command
of the sea had a safe supply line for reinforcements from Europe, threw
them onto the defensive. His power was firmly based on a just and frugal
system of government, heedful of the welfare of its subjects; and it was to
be greatly expanded by the impending collapse of the Fatimid empire.

SALADIN

In Egypt, two wazirs of Armenian origin, father and son (p. 86), had
on the whole kept good order during their years of office from 1073 to
1121. Thereafter, owing to the ineptitude of the contemporary Fatimid
Caliphs, power had fallen completely into the hands of rival generals,
none of whom contrived to endure for long because even when capable
men they soon fell victim to other contestants. In these circumstances,
the young Fatimid monarch al-4did felt obliged to request the inter-
vention of Niir al-Din, especially as the “Frankish” Kings of Jerusalem
were also starting to intervene. Nir al-Din entrusted this assignment to
a Kurdish general in his service, Shirkiih, who after several vicissitudes
succeeded by 1169 in establishing a firm position for himself at Cairo as
wazir. When he was murdered shortly afterwards, his authority was
transferred to the son of his no less valiant brother Ayy#b (from whom
the family received the name Ayyibid). Two years later this son, Salah
al-Din, known to the Franks as Saladin, did away with the Fatimid
dynasty. With its fall, the Isma‘lite doctrine, which had never had any
following outside certain court circles, also disappeared from the Nile
valley. The Sunnite faith of the natives now triumphed in full strength,
as the proportion of Copts in the population had meanwhile fallen to
around a tenth, that is to about the same percentage as they still form
to-day. Egypt has been a stronghold of Sunnite Islam ever since and was
to become a haven of Islamic science and theology, with the Azhar
college, first closed, then after 1250 transformed into a Sunnite establish-
ment, as their centre.

The Nile valley, which was then in a flourishing economic condition,
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formed a base for Salah al-Din’s successful offensive against the Crusader
states. This he undertook both for deeply felt religious motives and with
the political purpose of turning Palestine and Syria into a forward
defence zone for the security of Egypt. The prestige of the Baghdad
Caliphate remained as low as ever, while northern Mesopotamia was now
partly in the hands of Salah al-Din’s cousins and partly in those of other
dynasties, none of them in a position to interfere with his plans. His
former feudal overlord, Niir al-Din, had died in 1174, and he soon elimi-
nated the latter’s son. Among his preparatory measures for the offensive
was an understanding with the head of the Assassins of Syria, famed in the
history of the Crusades as the “Old M an of the Mountain” (Shaykh al-Jabal).
The Isma‘lites had stretched out their tentacles from Persia to Syria
and succeeded in lodging themselves in the area west of the city of Hama,
whence they sent out emissaries who were a standing menace to Christians
and Muslims alike. Salah al-Din also gained a foothold in South Arabia,
at the city of San‘@’, and thither dispatched a branch of his family who
ruled till 1228 and for a time extended their jurisdiction over the Sharifs of
Makkah (p. 68; the Sharifate had been reestablished by Qatiadah?!
around 1200). Finally, in 1187, he launched his assault against the
Crusaders and at a favourable site near Hittin, west of the Sea of Galilee,
beat the King of Jerusalem who had advanced to meet him. A few
months later he took Jerusalem, where Muslim worship was duly rein-
stated.

This event seemed likely to result in a new threat to his domain, in
that it gave occasion to the Third Crusade under the powerful leadership
of the Holy Roman (German) Emperor, Frederick Barbarossa; but the
military potential of that expedition was much reduced by the Emperor’s
death in Asia Minor. Salah al-Din was thus able to keep possession of
Jerusalem; and when peace was made in 1192, he only had to hand
back a few coastal tracts to the Crusaders, who all along had held onto
their main ports. Shortly afterwards, on March 4, 1193, he died, leaving
behind him a realm which included Egypt, Syria and Palestine with the
exceptions indicated, and Upper Mesopotamia almost to Mosul. Its
dimensions were thus typical of the Egyptian empires which have
appeared in the course of history, whenever the Nile valley has attained
to political preeminence in the Near East.

1 Ancestor of the King of Jordan and of the late King of ‘Iriq.
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THE LATER AYYUBIDS

Salah al-Din did nothing to ensure the continuance of his empire, but

apportioned it before his death among his sons and brothers; and a series
of civil wars naturally ensued. From these, however, his brother al-
Malik al-“Adil emerged in 1200 as virtually master of the former whole,
controlling Egypt, Palestine and most of Syria and northern Mesopotamia,
and receiving allegiance from branches of the family in Aleppo and South
Arabia. Such being the circumstances, the Muslims were fortunate in
that crusading enthusiasm in Western Europe had meanwhile worn off,
and that the Franks did not make use of their coastal fortresses as points
of departure for new incursions. They only chose to attack the Egyptian
Delta city of Damieita (Dimyat), on the correct view that their principal
enemy must now be sought out in Egypt. Their forces seized, but could
not long hold, the city; it never, indeed, proved possible until quite
modern times to occupy Egypt from the sea (as the British did in 1882).
Only a year later (1221), the Muslims expelled the Franks from this base
on the Egyptian coast; and they were again fortunate in being able to do
so, because Al-‘Malik al-‘Adil, heedless of previous experience, had also
divided his realm among his sons before his death in 1218. This had again
led to fighting, in which one of them, al-Malik al-Kamil, sought help
against a hostile brother from Frederick II, Emperor of Germany and also
King of Sicily. Although this brother had died before Frederick appeared
on the scene, the Ayyiibid ruler ceded the city of Jerusalem, together with
Bethlehem and Nazareth, to him in 1229.
b Al-Malik al-Kamil’s death in 1238 was the signal for a complete dis-
integration of the Ayyiibid empire. As usual, rival contestants warred
for the throne; and it was not thanks to them that Jerusalem fell once
more, and for good, into Muslim hands in 1244 (p. 99), or that the
Franks were driven off in 1249 after they had again seized Damietta, this
time under the leadership of King Louis IX of France. This fratricidal
strife made an end of the Ayytbid régime, which all considered had been
a time of economic well-being and thriving scholarly activity for both
Egypt and Syria. The Sunnite faith, moreover, consolidated its hold on
the Nile valley during the period.

In 1250, the Turkish and turkicized Caucasian troops who over the
centuries had increasingly been recruited — or “bought”’, whence the
Arabic name Mamlitks — were able to seize control of Egypt. A new
phase in the history of the Nile valley then began.
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THE SALJUQS IN ANATOLIA

Fissiparous tendencies like those seen in the Nile valley became
conspicuous in other Islamic territories also; and the protracted civil
wars which they engendered were to weaken the military strength of the
Muslim world in a degree which soon proved disastrous. Asia Minor may
be taken as the first instance. When the unitary Saljiq empire disinte-
grated early in the 12th century (p. 87), one branch of the family emerged
as an independent dynasty in Anatolia with the title Sultans of Rim
(i.e. of the East Roman or ‘“Romaic”’ lands). After the failure of an
attempted intrusion into southern Armenia and the mountain borderland
of northern Mesopotamia, their territory consisted mainly of the central
Anatolian plateau, on which lay their seat, the city of Konya (Iconium).
Successive rulers, especially Q#lij (Kilic) Arslan I and II (1092-1106/7
and 1156-1192 respectively), built up quite a considerable power and also
did much to foster cultural progress. They began systematically to inter-
sperse the area with Turkish nomads, who gradually became sedentarized,
and they vigorously promoted Islam and therewith the Turkish way of
life. The result was manifest, though few details of the process are
available !: a large part of the population of the area was alienated from
Christianity and later from the Greek tongue also.

DEVELOPMENTS IN ASIA MINOR

During this time the Saljiiqs of Riim were involved in frequent hos-
tilities with a second Muslim state, which had come into being round
Malatya under the Danishmand family and maintained its existence for
several decades, though progressively on the decline. They also had many
difficulties with certain small Greek principalities and still more with the
Kingdom of Little Armenia, formed by fugitive Armenians in Cilicia.
(Caucasian Armenia from the 7th to 1oth centuries had generally been
under nominal Muslim suzerainty, but had at times been partitioned
into Muslim and Byzantine spheres of influence - in which case it was
usually devastated by warfare between those two powers and among
the native grandees). In these circumstances, the Saljiiqs were incapable
of preventing the gradual reoccupation of the southern margin of Asia
Minor by the East Romans. Little Armenia and in 1137 Antioch passed
under Byzantine control; and the domain of the Riim-Saljiigs was thus

1 See ALBErT Huco WACHTER, Der Verfall des Griechentums in Kleinasien in 14. Jh., Leipzig
1903. Cf. OsmaN TuraN in “fsidm Ansiklopedis?”’ VI (1955), p. 613-663, 681-707.
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practically cut off from the sea. They did not regain much freedom of
movement till 1176, when the East Romans, having embarked on an
offensive against the Turks, met with a crushing defeat near Myriokepha-
lon on the Chardak (Cardak) Pass. From then on the Byzantine empire
decayed steadily until in 1204, after the 4th Crusade, it was supplanted
by the Latin empire, whose authority was virtually confined to Con-
stantinople. The Riim-Saljiigs conquered the south coast of Asia Minor
in a number of campaigns and henceforth held it firmly in their pos-
session. Sinop(e) on the Black Sea coast also fell into their hands, while
in Trebizond (Trabzon) a separate Greek empire came into being. The
Danishmand state was finally overthrown in 1180; but Little Armenia
held out, with the status (after 1198) of a vassal kingdom owing allegiance
to the Holy Roman (German) Emperor.

At this period the might of the Riim-Saljiigs reached its apogee. With
the clearing of the south coast, Mediterranean commerce had access to
their realm. Here too, however, as in the Ayyiibid empire, rapid dis-
integration set in when the country was apportioned among different
princes. The Saljiiq army, never too strong numerically in face of the
indigenous Greek and Armenian elements, was much weakened by
fratricidal struggles and degenerated into a rabble, still capable of
subduing one insurrection of native malcontents but not of rising equal
to the Mongol invasion in 1243.

QARA-KHITAI AND KHWARIZM-SHAHS

This is the first mention of the nation which in the 13th century
became the scourge of the Near East and embodied the last and most
important westward thrust of the forces of Central Asia. In its elemental
ferocity, the Mongol irruption undoubtedly came as a surprise; but
foretastes had not been lacking. An account has already been given of
the preceding immigrations of the Oguz, the Qara-Khanids and the
Saljiiqs from Central Asia.

It has been seen how the Saljiiq empire broke up at the beginning of
the 12th century and how two independent Saljiq states were formed
in northern and central Persia and at Kirman. The last named of these
never had more than local importance; but the remaining Persian lands
were reunited into a compact state by the Saljiq prince Sanjar, who
reigned from 1097. This wise and energetic ruler was the last significant
representative of the Saljiq house in these parts; for several decades
he succeeded in maintaining order throughout the extensive territory
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under his control. He was obliged, however, to admit the authority of
a purported descendant of the Saffarids in Sistan (p. 77) and to recognize
a former governor of Khwarizm, Muhammad, as amore or less independent
ruler in that province with the title of Khwarizm-Shah. The attitude of
the latter, and still more of his son A#siz (1128-1156), towards Sanjar
was for the most part unfriendly. To free himself from the bond of
Sanjar’s overlordship, Atsiz finally called in a Mongolian tribe, the Qara-
Khitai, from Transoxiana where they had settled after being expelled
from China. (The Khans of the Khitas under the name of “Liao” had
ruled northern China from 916 to 1125). In 1141, on the far side of the
Oxus, this tribe inflicted a grave defeat on Sanjar.

The triumph over the forces of Islam in the east thus won by a non-
Muslim chieftain (whose fellow tribesmen were in part Nestorian
Christians) received added colour from various romantic fables and from
a misinterpretation of the title GArkhan borne by the heads of the Qara-
Khitai, and so gave rise to the legend of “Prester John’, the imaginary
Christian potentate in Central Asia who would clear the way for the
downfall of the Muslims in alliance with the West. This legend will be
re-encountered later.

From their seat at Baldsaghiin, the Qara-Khitai built up a powerful
empire, stretching from the Yenisei to Balkh and eastern Turkistan:
and the Khwarizm-Shahs were now obliged to submit to their suzerainty.

KHWARIZM-SHAHS AND GHURIDS

Although Sanjar succeeded in rallying from this blow, he suffered
another defeat in 1153 at the hands of the Turkish Oguz tribe, who had
burst upon north eastern Iran in flight before the Qara-Khitai. They took
him prisoner, and shortly after he had regained his liberty he died. This
virtually ruined the authority of the Saljiigs in Persia ; Sanjar’s successors,
who reigned till 1194, were puppets in the ensuing clashes between a
number of different states. The new Khwarizm-Shah, I/ Arslan, whose
reign began in 1156, e1 »yed effective independence; and a hill tribe, the
Ghitrids, in 1150 drove the Ghaznavids from the last remnant of their
Iranian domain to the accompaniment of shocking atrocities, Ghaznah
being completely destroyed and its inhabitants massacred. Thenceforward
the Ghaznavids were confined to north west India (Vol. II, chapter 6).
The Ghiirids were soon overtaken by their own doom. They sought to
intervene in a civil war in Khwarizm, but were defeated in 1174; and in
1204, on their retreat after another reverse, they were almost completely
wiped out by the Qara-Khitai.
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The western half of Persia could now breathe more freely. It was in the
power of the Khwarizm-Shah Takash, who had definitely gained control
in 1193 and was succeeded by his son Muhammad I1 in 1200. But the pause
vouchsafed to Iran was of short duration. In addition to civil wars,
Muhammad undertook an offensive against the dynasty of Atabegs in
Azarbayjan, who had held the reins in that province for close on 100
years and were now represented by a highly efficient prince named
Ozbeg. Meanwhile the ‘Abbasid house, after several centuries of political
inanity, had again produced a scion with a measure of aptitude for
statecraft. This was the Caliph al-Nasir (1180-1225). He contrived to
raise central and southern Mesopotamia to a position of some importance
under his sceptre and then proceeded to intervene in the western border-
land of Persia and later also in Azarbayjan.

THE CALIPH AL-NASIR

The resultant clashes were of little military consequence, but are
interesting because both sides looked for support from the Shi‘ite elements
which had taken root in Persia and to some extent elsewhere during the
past centuries. While the Assassin state of Alamiit, though still in ex-
istence, was no longer of much importance, Twelver Shi‘ism had now
definitely emerged as the strongest Shi‘ite denominational grouping. The
Caliph could only use an indirect approach in his attempt to win the
support of the Shi‘ites in Mesopotamia, where from the outset they were
always numerous, especially in the south. He attempted to exploit for
his own purposes a fraternity called the Futiwah,! which had apparently
originated among the frontier troops and displayed conspicuous Shi‘ite
tendencies. Its members not only practised secret initiation and dedi-
cation ceremonies, exchanged widespread mutual hospitality and held
convivial gatherings, all highly reminiscent of the freemasonry of a
later age; they also, in their initial phase at least, cherished an ideal of
piety modelled on the personality of ‘Ali. These societies did not, however,
develop into real military orders. Subsequently, in the 13th and 14th
centuries, they spread most widely in Asia Minor, where they later
merged with the Janissaries, the Bektashi darvish order and the guilds.
While the Caliph could only make indirect use of Shi‘ite movements,
the Khwarizm-Shah had a counter-Caliph of the Family of the Prophet
installed in 1217 and took steps to prepare for a military reckoning with
Baghdad.

! Meaning roughly chivalry.
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This clash never actually occurred. According to later and not neces-
sarily accurate accounts, the hard-put Caliph addressed himself to one
of the tribes then newly arrived in Central Asia, thus following a course
already taken by several Muslim potentates before him and notably by
the Khwarizm-Shahs against the Saljiigs. This time, however, the attack
launched by the particular Central Asian tribe was to have consequen-
ces far surpassing anything that had previously been experienced. Destiny
now confronted Islam with a nation whose impact on the evolution of
the Muslim lands was to be absolutely fundamental: namely, the Mongols.

THE DOWNFALL OF THE CALIPHATE

Once again, however, a breathing space was granted to the Caliphate.
The first sweep of the Central Asian conquerors only hit eastern and
northern Persia (1218-22) and then veered past the eastward end of the
Caucasus to southern Russia. Jingiz Khan’s death in 1227, and the internal
reorganization of the Mongol empire which then became necessary,
secured a forty years’ respite for the countries of the Near East. The
Caliphs, however, no more thought of looking around for allies against
the impending danger from the east than the Russian princes had
thought of forming a defence league after the defeat of their own and
the Cuman armies on the Kalka in 1223. The Khwarizm-Shah, chief
opponent of the Caliphs, was overthrown by the Mongol advance; and
his son Jalal al-Din Mangubirdi (Mengiiberds), after an adventurous but
not really formidable career as a guerrilla-leader against the Mongols,
was finally murdered by a Kurd in 1231.

The feeble Caliphs who followed al-Nasir after 1225 thought that they
could safely content themselves with a contemplative life. Neither the
surrender of Jerusalem to the Emperor Frederick II in 1229 (p. 94), nor
the forced submission of the Saljiqs of Asia Minor to Mongol overlordship
in 1243, nor the seizure of Jerusalem by remnants of Jalal al-Din
Mangiibirdi’s troops in 1244, disturbed them from their complacency.
The Caliph al-Musta‘stm, who succeeded in 1242, was thus wholly unpre-
pared for the doom which awaited him. In 1253, a redoubtable army
began to assemble in Transoxiana under Halaga (Hiilegii), a grandson
of Jingiz Khan and a brother of the Great Khan Mongke (Mangi) who
reigned in China from 1251 to 1259. Reinforced from all parts of the
Mongol empire, this army pushed irresistibly through Persia; the only
delay experienced was in the reduction of the Assassin fortress of Alamiit.
By 1257, Mesopotamia was directly threatened. Such was still the religious
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prestige of the Caliphate that Hlagii, notwithstanding the fanatical
insistence of his learned Shi‘ite adviser Nasir al-Din T4#s?, endeavoured
to reach an amicable accord with the Baghdad government. The Caliph,
dazzled by the brilliance of the past and ill counselled by his staff, would
not hear of an agreement; nor was he willing to let his treasures be
used to finance the recruitment of a large army. Events thus continued
along their fated course; after a short siege Baghdad fell into the hands
of the Mongols on February 1o, 1258. The Caliph was compelled to
disclose the secret whereabouts of his treasures; then, ten days later, he
was done to death by envelopment in a carpet. The shedding of sovereign
blood was thereby avoided. The Mongols, who were themselves Sham-
anists or Nestorian Christians, proceeded against the city’s inhabitants
with the utmost severity; plunder and rapine stalked the streets, and only
the Christians and the Shi‘ites — at the behests of Hiilagii’s Nestorian
wife Doquz and the Shi‘ite Nasir al-Din respectively — were spared to
any extent.

Thus fell the once mighty ‘Abbasid Caliphate, after a span of 500
years. The symbol of the unity of Sunnite Islam was destroyed; but so
far advanced was the decomposition of the Muslim commonwealth into
separate states that in the confusion of the Mongol inrush nobody raised
a hand to fight for the ‘Abbasids. In Egypt the Mamliks, persistent and
unbeaten adversaries of the Mongols, did indeed make a pretence of
continuing the dynasty so that they might pass off as legal heirs to the
rights of the Caliphate; but this had little effect beyond the frontiers of
the country. Islamic unity under the Princes of the Believers was dead,
and would never be resuscitated in that form. A page in the history of
the Islamic East had been turned.



SPAIN
THE SIGNIFICANCE OF SPANISH ISLAM

A land lying on the periphery of the Muslim world, which led a distinct
existence and was in general but loosely involved in developments af-
fecting the rest of the Islamic domain, will now again receive attention;
and assuredly Spain presents a most fascinating picture. Together with
adjacent Portugal, which first took shape as a separate state during the
Islamic epoch, Spain is the only country of the Roman-German world
(in the phrase of LEoPOLD vON RANKE) which — at least in great part —
experienced several centuries of government by Muslim rulers and whose
present culture displays significant traces of Islamic influence. In Sicily,
the one territory comparable with Spain in this respect, no such surviving
after-effects are visible today. During this epoch, moreover, Spain was
the chief centre of intellectual exchange between the medieval Christian
and the oriental civilizations — the meeting place of two worlds !. This
seems a sufficient reason to make a general view of its history desirable
for the student of Western as well as of Islamic mental development.
Spanish Islam found a classic historian in the Netherlander REINHART
Dozy (1820-1879); his fruitful researches have formed a starting point
for all subsequent investigators, outstanding among whom are EVARISTE
LEvI-PROVENGAL (1894-1956) and, notably in the field of intellectual life,
the Spanish savant MIGUEL AsfN PArac1os (1871-1944). To their writings
everyone interested in the story of Western Islam must refer without fail.

SPAIN AFTER THE MUSLIM CONQUEST

The second great wave of Muslim expansion, set in motion at the be-
ginning of the 8th century, covered Spain and spread far beyond, to
central France, Provence and certain points in Italy. Though the
vanguards of the conquest were repulsed, the greater part of Spain
remained in firm occupation as a domain of Islaim on European soil

(p- 43 ff.).
1 Cf. Uco MONNERET DE VILLARD, Lo studio dell'Islam in Europe nel XI1I ¢ XI1I secolo,

Vatican City, 1944 (Studi e testi, 110); E. S. PROCTER, The scientific works at the court of Alfonso
X of Castille, in the Modern Language Review, XL (1945), p. 12 ff.



102 THE MUSLIM WORLD, I: THE AGE OF THE CALIPHS

Communication with the then capital of the empire of the Caliphs at
Damascus was insecure and nearly always depended on the land route
through North Africa, command of the sea being generally held by the
Byzantines and by Westerners of various nationalities. The internal
troubles which soon beset the Umayyad empire, and the various Berber
risings in North Africa, helped to detach Spain from the practical control
of the Caliphs and to put her on her own feet. The Iberian peninsula,
known as a whole to the Arabs as al-Andalus after the Vandals dwelling
in the south, was colonized by both Arabs and Berbers. Their numbers
were certainly not large; but among them, significantly, were certain
sections of the South Arabian tribes loyal to the Umayyads. It is therefore
no matter for suprise that when that dynasty had been overthrown in
750, one of its few surviving princes fixed his gaze on the west and after
a brief sojourn in what is now Morocco made his way to Spain in 755
to win himself a new dominion at the head of those tribes. This prince was
‘Abd al-Rahman I, a man of such audacity and steadfastness of purpose
that he was called “The Falcon of the Quraysh” (and reputedly first so
named by the ‘Abbasid Caliph himself): a scion of the Umayyads who
restored his family’s rule in the west and founded the Umayyad dynasty
of Spain, which over a period of nearly 300 years guided the Islamic realm
in that land to a peak of political and economic greatness and to a high
pitch of intellectual and artistic creativity.

MUSLIMS AND CHRISTIANS

The interchange of ideas which took place in Spain between the ruling
Muslim Arabs and Berbers and the subject Christian Spaniards or
Portuguese and Jews had a character of its own. In this particular
conquered land, Islam did not come in the course of the Middle Ages to
prevail as the religion of the majority; here (and in Sicily) alone, the
great mass of the subject people remained loyal to the Christian faith and
were able to keep intact their native culture and language. In all the other
lands which were under Muslim rule during the same centuries, the
Prophet’s religion came, as is well known, to be embraced by the great
majority of the population; and in the lands already inhabited by
Semitic or partly Semitic peoples, such as Egypt, the Arabic language
also won the day. Such pertinacity in the Christian faith is not scen
clsewhere till several centuries later, among the Greeks and Balkan Slavs
under Turkish rule. (The Armenians, Georgians and Russians lived under
their own princes and are not comparable). Explanations of this phe-
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nomenon can only be conjectural. While the Spaniards may be presumed
to have possessed an instinct of religious conservatism, the theological
schisms which rent the Near East may perhaps have made its populations
more responsive to the simple and easily intelligible basic teachings of
Islam. In Egypt and Persia at least, the proportion of conquerors to
subjects was certainly no higher than in Spain; yet go percent of the
inhabitants of the Nile valley and practically all those of Persia became
Muslims, though in the latter country Islam had to admit certain peculiar
modifications and reinterpretations. Another factor, and certainly one of
importance, was that oriental Christianity did not have a focus or (except
in Nubia and Abyssinia, with which links were weak) a body of fellow-
communicants to look to outside Muslim-controlled territory, whereas the
Spaniards and later the Balkan peoples could look to such rallying points
and lived alongside countries of similar faith and denominations.

INTELLECTUAL AND ECONOMIC LIFE

Relations with the religiously disparate subject population thus played
a vital part in Spanish Muslim history, and much more conspicuously so
than in the east (though there too this was at first by no means a negli-
gible factor). Nevertheless, the Umayyad régime, established in 756 with
headquarters at Cdrdoba, was strong enough during the first two hundred
and more years of its existence to overcome the resultant tensions. In
the cultural field it very soon earned distinction, mainly for belles lettres.
On Spanish soil, Arabic poetry acquired a particular personal note
unheard at the time in other Islamic lands. One of the earliest to voice
it was none other than ‘Abd al-Rahman I, when he sang praises to
the first palm-tree brought by him to Spain as a living souvenir of his
Syrian homeland. ‘Abd al-Rahman’s importation was, incidentally, the
forbear of the very important date-growing industry of medieval Spain;
and the tree became a symbol of the Islamic Arab civilization, whose
territorial range, indeed, largely coincides with the habitat of the palm,
as a glance at the map will show . In Spain, as in Sicily, the Arabs were
responsible for important agricultural progress. They introduced rice
growing, orange-planting and several other mew orchard and garden
crops. They also excelled in the handicrafts and did much to promote
mining. In the opinion of ApoLF FrRIEDRICH, Count VON SCHACK, who was
the first Western scholar to make a systematic study of Spanish Arabic

1 Cf. the map in Brockuaus's Konversationslexikon (1930/35 ed.) accompanying the article
on dates (Dattel).
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literature and the translator of many fine German versions from it, the
individualist poetry of Arab Spain reflects something of the lyric art of
the Romance languages and of the human spirit of the West. In its a-
bundant production, influences of Western thinking are certainly ap-
parent, particularly in the court poetry. This latter, by some channel
which can no longer be traced in detail, probably influenced the poetry of
the troubadours, as recent investigations have redemonstrated . In this
as in other ways the two great civilizations of the Mediterranean, each in
several fundamental respects a child of classical antiquity, made contact
with one another. In architecture, no less than in poetry, the art of the
Spanish Moors combined Eastern elements with indigenous and Visigothic
components from the West — for instance in the characteristic horse-shoe
arches and the peculiar square minarets still to be seen in the Giralda
tower of Seville, and in the renowned mosque of nineteen aisles at
Cérdoba which took more than two hundred years (785-997) to build and
now serves as a cathedral church.

THEOLOGY

Equally peculiar was the position of theology within Spanish Islam.
The doctrinal problems which had convulsed but sharpened the wits of
the eastern Muslims went almost unheeded in Spain, as also in Egypt.
(In Western Europe during the early middle ages, large-scale “heresies”
were likewise unknown, from the Arians down to the Albigensians).
After the failure of a local school of Islamic Law, the Spaniards adhered
to the relatively rigorous interpretation of the Malikite school. It seems
as if the gemius loci, or the national spirit, had analogous effects on
both Islam and Christianity; and the mutual enmity of the two religions
must certainly have reinforced the conformism which became so marked
on both sides.

I'rom this rigid religious standpoint, inferences were drawn which to
us seem deplorable but to the contemporary mind were self-evident: for
instance when the library of the Spanish Umayyad Caliph Hakam II,
reputedly one of extraordinary wealth, was destroyed volume by volume,
not even theologically unimpeachable works being spared; or when after
the final extinction of Moorish rule in the peninsula great numbers of
Arabic books were burnt.

! See note on p, 88.
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CULTURAL RELATIONS WITH THE OCCIDENT

While the theological literature produced in the Iberian peninsula was
limited for several centuries to strictly orthodox works of scant intellectu-
al and historical interest to the modern student, this shortcoming was
offset by a remarkable growth of scientific and philosophical literature,
born of revulsion against a theology which was becoming over-scholastic
and of preference for spheres where the heritage of the ancients was
accessible and the workings of the individual mind were allowed free
expression. It was above all in Spain, and especially at the university of
Granada and the city of Saragossa (Christian after 1230), that recensions
and Latin translations were made of Arabic works on the natural sciences
and of Greek scientific works taken over by the Arabs (p. 56 {.), thus pro-
viding the Christian Occident with its first perceptions of Arabic thought
and an enhanced insight into the erudition of antiquity. Details of this
process must be sought in histories of science. The philosophy of Muslim
Spain, whose great development came when Malikite theology had begun
to decline, will be discussed in connection with the religious upheavals
of the later period (p. 111).

‘ABD AL-RAHMAN I

All these developments depended on the political setting. After in-
stalling the Umayyad power in Spain in 755, ‘4bd al-Rahman I had to
sustain a number of internal struggles with contumacious governors and
other officials before he could effectively establish his authority and assert
his independence from the ‘Abbasids at Baghdad. His task was made
easier by the Berber insurrection in North Africa, which raged from
740 to 761 and greatly impeded overland communications with the east.
On the other hand, he did not succeed in stamping out the Christian
states of Leén and Navarre in the mountain country of northern Spain.
These constituted bases for the unremitting Christian countermovement
against the Muslims, and doubtless also a hope for the Christians living
under Muslim rule. Probably for this reason the latter were generally
considered unreliable and seldom employed in governmental posts. In
consequence the rate of lapse from Christianity remained comparatively
low. Conversions to Islim occurred nevertheless, on a scale which cannot
be determined with any precision; and as a result much Celto-Iberian
blood was added to the veins of the Arabs and Berbers, and a considerable
cultural stimulus was thrown in.

The Muslim World, I 8
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THE LATER UMAYYADS

‘Abd al-Rahman made himself master of the country as far as Barcelona
and Saragossa. An intrusion in 777-8 by Charlemagne, who had been
called in by the disaffected local governors (whether he was also in league
with the ‘Abbasids is uncertain), came to an abortive end when a great
part of his army was destroyed in the defile of Roncesvalles, made famous
by the Chanson de Roland. By the time of ‘Abd al-Rahman’s death in
788, his régime was firmly grounded, and his successors Hisham I (788-
796) and Hakam I (796-822) were in a position to give the territory
external and internal security and to patronize cultural exertions. In
the middle of the gth century, this calm was threatened by a movement
of Christian zealots in quest of martyrdom, which disturbed the har-
monious contractual symbiosis of the two religious groups and sent a fair
number of Christians to freely chosen deaths. Further serious difficulties
for the Umayyad state arose from the side of its Muslim citizens. Sepa-
ratist intrigues at Toledo led in 852 to the formation in that city of an
aristocratic republic which lasted for 8o years; and various malcontent
elements sprang into revolt — Berbers with grievances of a national stamp
and others with social and religious complaints. The most important was
a rebellion led by Ibn Hafsin and his sons, who consolidated themselves
in the mountains near Médlaga and kept the realm in turmoil from 894
to 928. Clashes between Arabs and Berbers were frequent and, as in
Mesopotamia and Egypt, the imported slave troops formed groups of
pretorian guards and became completely insubordinate. All this seriously
weakened the power of the Umayyad state. The pretorians in this case
were mostly Slavs taken captive and sold to Spain from eastern Germany,
with a minority of Berber prisoners of war and Mediterranean coast-dwellers
seized on plundering expeditions; the principal market for the slaves
from central Europe was then at Verdun, and the purveyors were mainly
Jewish merchants. These mercenary forces were generally known by the
Arabic name for the Slavs who formed their chief component, Saglab,
plural Sagaltb, whence are derived the French and German words esclave
and Sklave with the same intrusive %, dropped in the English slave.

‘ABD AL-RAHMAN III AND THE FALL OF THE DYNASTY

In the course of these troubles, the Christian states of the north,
though they too had plenty of internal disc: s, found opportunities to
advance their frontiers to the south. Barcelona had already fallen into
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Christian hands in 8o1. From 843 onwards, the Normans made repeated
attacks, and a grave threat appeared from the south where the Fatimids
in an attempt to extend their control over the western part of North
Africa had eliminated the hitherto evenly balanced local dynasties. This
on several occasions forced the Umayyads to intervene, until the deflection
of the Fatimids to Egypt eliminated any danger from them in the second
half of the 10th century and thereafter. Peace in the main prevailed
abroad and at home during the reign of ‘4bd -al-Rakman III, mightiest
of the Spanish Umayyads (912-961). When tensions arose between Leén
and Castile over a disputed royal succession, he played the part of medi-
ator between Christian states. As a retort to the Fatimid claims to the
Caliphate, and as a clear sign that his realm had achieved a degree of
civilization and military strength abreast of Baghdad, he assumed in
929 the title of Caliph; his predecessors had been content to use the
term Amir. Compared with the contemporary ‘Abbasid state, helpless
before its Turkish soldiery and the Biiyid menace and culturally already
on the wane, Spain was in fact much the brighter star; the cultural
movements outlined above had now reached or were fast approaching
their zenith. ‘Abd al-Rahman’s son and successor Hakam II (961-976)
successfully maintained the country’s high political standing, except that
in 973 he had to abandon Fraxinetum (La Garde Freinet/Var) in Provence,
a fortress held by the Muslims since 891 whence they pillaged and in-
timidated wide stretches of southern France and the Alps. Hakam II
was also the chief collector of the celebrated library, whose destruction
in the next reign has been alluded to above. Under his son Hisham 11,
who came to the throne as a minor and had been brought up to take
little interest in anything but theology, the authority of the state
declined, especially as the regency jointly exercised by his Basque
mother Awurora (known to the Arabs by the translated name Subk)
and her minister and favourite al-Mansir* was not acknowledged with-
out cavil by the grandees. Al-Mansiir was nevertheless an efficient admin-
istrator and an outstanding military leader, who fought fifty-two cam-
paigns against the Christians, humbled Leén and retook Barcelona by
storm in 985. Being anxious to make his power hereditary and so institute
a ministerial dynasty like those which were such a feature in the east
(p- 51), he took steps before his death in 1002 to bequeath to his son the
office of 4djib (as wazirs were called in Spain following the ancient title
in use under the Syrian Umayyads). The displeasure of the grandees
now knew no bounds. When al-Mansiir's son met his end in 1008, the

1 Spanish Almanzor.
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sovereign prestige of the incompetent and obscurantist Caliph Hisham
II was also dragged down. He was twice deposed, in 1009 and 1013, and
followed by a rapid succession of Umayyad pretenders, no one of whom
could make any mark, until in 1031 the Umayyad dynasty was ejected
altogether.

PETTY STATES

Muslim Spain now broke up into a multiplicity of small states under
their own princelings (Mulik al-Tawa’if). At Cérdoba an aristocratic
republic took control, as earlier at Toledo; and Berbers and Slavs carved
out domains for themselves with swiftly changing frontiers. Among all
these petty states, that of the Abbadids of Seville (1026-1085) achieved
most importance. At a time when the Christian Spaniards were recovering
strength and some of their states were amalgamating, the Muslims were
crippling one another more and more. For the first time the Christians
were now in a military position to take the initiative, and after a long
siege they captured Toledo for good in 1085 — an event which has already
been noted as constituting in Oriental estimation the first move of the
Crusades, that is, of the Occidental offensive against Islam.

Intellectual life continued to flourish in Spain throughout the 1rth
century, and as in the east the setting up of so many different princely
courts enabled savants and poets to seek protection and reward first at
one, then at another. The novel tendencies which appeared in Spanish
thought during the 12th century resulted from a transformation in the
political aspect of the country.

THE ALMORAVIDES IN NORTH AFRICA

For an understanding of this change, a glimpse must be cast at affairs
in North Africa as they had developed since the conquest of Egypt by
the Fatimids in the middle of the 1oth century. Following that event,
the western part of North Africa had slipped out of their control and
various native dynasties had established themselves in the area —
— Zirids in Tiinis, Hammadids in Algeria, etc. These had their mutual
tussles, but an approximate balance was maintained between them
until the middle of the 11th century, when the immigration of the more
or less uncivilized Arab tribes of the Bans Hilal and Bani Sulaym wrought
havoc in Tunisia and much of the land beyond. Around the same time,
a reform movement inspired by Islim began to spread, without at
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first attracting much attention, among a clan of the great Samhdjah
group of Berber tribes. Its aim was a return to the doctrines of
primitive Islam together with social reform and reduction of the pe-
cuniary obligations imposed by contemporary governments. Its founders
had no great success at first and withdrew to a fortified hermitage on an
island in the River Senegal (which name is cognate with Sanhajah). The
Arabic term for such hermitages being 77baf, they became known as
“al-Murabitan”, something like “the Hermits*. This party first acquired
political importance around 1056 under the leadership of Yasuf tbn
Tashfin, who with the aid of his wife Zaynab developed an outstanding
capacity for organization and also displayed no mean talents as a military
leader. As a new headquarters, he founded the city of Marrakech (Mar-
rakush) in 1062, and by 1082 he had subdued the whole of the present-
day Morocco and Algeria. Other Murabit troops moved south to spread
Islam among the negroes of West Africa.

THE ALMORAVIDES IN SPAIN

These events occurred at the time when the Islamic states in Spain
were having to bear the full weight of the defensive struggle against the
Christian countries. After the fall of Toledo in 1085, their position was
so precarious that they turned for help to the new North African empire
of the Murabits. Yisuf responded to their appeal and in alliance with
the Spanish Muslims defeated the Castilians at the battle of Sacralias
(Zalldgah) in 1086, in consequence of which the Christians lost extensive
territories in the east of the peninsula, including Valencia and the
Saragossa district. As soon, however, as the Spanish Muslims felt some
relief from the strain, dissensions again broke out among their princes
and new opportunities to strike were thus offered to the Christians. In the
resultant fighting the renowned Cid Campeador (d. 1099) played a promi-
nent part as an auxiliary on both sides — by no means only on that of
the Christians. Yisuf took advantage of the situation to intervene once
more, and having received a favourable ruling from the Muslim legal
authorities he proceeded this time to eliminate the petty princes from
Spain and govern the country in his own name. The word used to designate
his religious following, al-Murabitin, was modified in Spanish to Al-
moravides and applied also to his dynasty. It did not last long. After
his death in 1106, control of affairs passed during the reign of his son
‘Ali into the hands of an ultra-orthodox Islamic party, which even
condemned the works of the theologian al-Ghazzali (p. 83), then just
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becoming known in Spain, and called for a complete religious reaction.
The Christians of Spain, a section of whom had by now adopted Arabic
as their daily speech and hence were termed “‘arabicized” (Musta‘rib,
Spanish Mozarabe), had also to face many sufferings, some of them being
deported to Morocco. A number of Jews chose likewise to emigrate, in-
cluding the Judeo-Arab theologian and philosopher Maimonides (1135-
1204; p. 111), who was born at Cérdoba and later became court physician
to Salah al-Din in Egypt, where he died.

THE ALMOHADES

The resurgence of religious reaction under the Almoravides encountered
opposition from a new reforming party among the Berbers. Muhammad
tbn Tamart (d. 1128), son of a Berber mosque-janitor, had studied at
Baghdad and acquainted himself there with the Ash‘arite theological
principles (p. 73); as against the literalist Qur’anic exegesis of the Ma-
likite school still prevalent in the west, he stood for a more intellectual
interpretation as taught by al-Ash’ari’s disciples. His followers, from their
profession of the unity of God (Tawhid), took the name al-Muwahhidiin.
The centre from which they diffused their doctrine was in the Moroccan
Atlas; and in the early decades of the 12th century their influence and
power spread far afield until, in the three or four years following the death
of the Almoravide ruler ‘Ali in 1143, they were able to seize that dynasty’s
entire North African domain. Meanwhile, Muslim Spain once more fell
apart into a number of small states. The Christians had captured
Saragossa in 1118; and in a new move, undertaken in conjunction with
the Second Crusade, they gained possession in 1147 of Lisbon, a regional
capital around which the future Portugal took shape. An occasion was thus
presented to the Muwahhids under their leader ‘Abd al-Mw’min, an as-
sociate of the founder of the movement with considerable military and
theological talents, to step across into Spain. In Spanish their name be-
came Almohades. Between 1146 and 1154 the principal Muslim cities of
that country — Cérdoba, Almeria, Granada — fell into their hands, and
in 1163 Tiinis was joined to the African part of their empire. ‘Abd al-
Mwmin’s son and later his grandson carried on his forward policy in
Spain, and the latter, Ya‘qib al-Mansur, dealt a blow to the Christians
at Alarcos in 1195; but this success was more than offset by the great
Christian victory at Las Navas de Tolosa (Hisn al-‘Uqgab) in 1212. From
then on the power of the Almohades crumbled away, especially after the
rise of a rival Berber dynasty, the Marinids, in Morocco; and in 1275
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its last vestiges were destroyed. They had evacuated Spain as far back
as 1225. Tunisia had broken loose in 1259 under another independent
Berber dynasty, the Hafsids, who assumed the title of Caliph and for a
brief spell were recognized as such in Makkah and Egypt; they ruled the
country till 1574.

THE RISE OF ARABIC AND JEWISH PHILOSOPHY

The Almohades hold an important place in history, for more than one
reason. The concentration in their vigorous hands of all political power
in North Africa and Muslim Spain made possible the final absorption of
the Berbers into Islam and delayed the advance of the Christian Spanish
states for several decades. At the same time they made it possible for
the Spanish Muslim mind to grow in greater freedom. It has already
been seen how the development of philosophy in Spain had hitherto
been held back under the fetters of Malikite orthodoxy. When the Al-
mohades did away with the exclusive jurisdiction of that school, things
changed. In the field of philosophy, Muslim Spain was to show a-
chievements which elicited the interest of the occidental Christians and
profoundly affected their ideas. Here in Spain, Ibn Rushd (1126-1198),
known to Western Europe as Averroés and celebrated also as a physician,
now worked out in reaction against al-Ghazzali a philosophical system
which had great repercussions in the West, notably on the Emperor
Frederick II. Here too, the mystic speculations of Ibn ‘Arabi (1165-1240)
found currency, and Ibn Tufayl (c. 1108-1185) composed on lines first
set by Ibn Sind a much esteemed utopian romance, Hayy tbn Yagzin
(“The Living, Son of the Awakening”’), in which he pleaded the compe-
tence of the human mind to attain independently to higher knowledge.

To this intellectual growth, an important contribution was made in the
philosophical field by the Jewish inhabitants of Spain. In close connection
with the parallel development among the Muslims, they woke to an
intellectual life of their own. Already, in the philosophical and theological
dissertations of Salomo ben Gabirol (Awvicebron, c. 1020-c. 1070), and
then of Maimonides who, as seen, was exiled from Spain with his father
(p. 110), they had produced work of lasting intellectual value. Later
there appeared the Hebrew imitations of Harirl's Magamat by Yuda
ben Salomo Kharisi (d. before 1235). In general, Muslims and Jews in
Spain lived side by side without friction, and at times Jews held high
official positions and even that of %djib (wazir). Such anti-Jewish mani-
festations as occured were induced by motives similar to those behind the
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anti-Christian outbursts in Egypt and elsewhere described earlier. It
was in Spain that Jews first made contact with the intellectual life of
Europe and that the first sprouts appeared of a Jewish school of learning,
which later shifted to France and Italy and afterwards long had its
centre in Germany. The Christians, on the other hand, never played in
Spain such a part in Arabic intellectual life or in the Muslim adminis-
tration as they had done in Egypt and western Asia. The explanation
of this is to be found in the general political situation, which was such
that they were bound to appear as partisans of the hostile states in the
north of the country.

VOYAGERS AND HISTORIANS

In the field of travel narratives and geographical descriptions, the
western lands of Islam came equally to the fore during these centuries
and produced two outstanding minds: Ibn Jubayr of Valencia (1145-
1228), who wrote a most vivid account of the Muslim countries of the
Mediterranean and also of Sicily, and Ibn Baititah of Tangier (1304-
1377), who in twenty five years of wandering reached the Volga, India
and thence the coast of China. No less high-ranking in another field are
the historians Idn al-Khatib (1317-1374), annalist of Granada, and Idn
Khaldin of Tinis. The latter, in the Prolegomena (Mugaddimah) of his
historical treatise, for the first time in the Islamic world propounded a
philosophy of history and made a sociological survey of the development
of the Muslim peoples; and in the section of his work on the history of
the Berbers, he was the first to present a monographic study of a single
national group. Each of these historians resided in Spain but had to
move to Africa, and Ibn Khaldiin betook himself as far as Egypt, where
he held a high judicial post until his death (1332-1406).

THE END OF MOORISH RULE

The closing period of Moorish rule in the Iberian peninsula is best
known to us Occidentals for a last blossoming of the plastic arts. We
owe to it that consummate masterpiece of the architecture and craftsman-
ship of western Islam, the Alkambra, 1.e. the “Red (Castle)”’ at Granada,
which has remained in almost perfect preservation and has been de-
scribed in detail by many writers. This castle was the residence of a family
of rulers who emerged from the wreck of the Spanish dominion of the
Almohades, and for two and a half centuries held for Islam a strip of
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country in the south east, around Granada, Almeria and M4laga. Once
having founded their state, the Nasrids (as this dynasty was called)
maintained their position by dint of a highly adroit foreign policy and
enjoyed sufficient security to find time and means for cultural concerns.
Their chief external difficulties in the 14th century were with the Marinids
of Morocco and the Hafsids of Tiinis. During this time, however, struggles
between opposing claimants to the throne and intrigues among rival
families of wazirs began to sap the structure of the Nasrid state; and they
continued into the 15th century, which cannot be treated in any detail
because contemporary written sources are almost entirely lacking,
having subsequently been destroyed by the Spaniards from motives of
religious zeal. Of the internal cultural and economic development of this
residue of Islamic territory, no knowledge thus remains. The growing
power of the Spanish Christian kingdoms and the union of Castile and
Aragon in 1479 enabled them to strike a decisive blow against the
Muslims. Favoured by internecine quarrels withing the Nasrid state,
Isabella the Catholic and her husband Ferdinand II of Aragon (V of
Castile) broke through to Granada in 1491 and took the city on January
2, 1492. Moorish rule on the soil of western Europe thus came to an end
at the beginning of the year in which Christopher Columbus discovered
America and near the close of the century during which the fall of
Constantinople fastened Turkish rule onto eastern Europe for several
centuries to come.

The fate of the Muslims who remained behind in Spain, became
pseudo-Christians and were named by the Spaniards “Moriscos™; their
revolts against Spanish rule during the 16th century, especially in 1571,
and their deportation in 1609: all these are subjects which must be
pursued in studies of Spanish history. It need only be added that in 1492
the bulk of the Jews were expelled and that most of them migrated to the
east and settled in various cities of the Levant and the Balkans, especially
in Salonika, where they are known as Spaniolos and still use a form of
Spanish as their everyday speech.
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In these tables, only the commencing date of a reign is shown if its
close coincided with the accession of the next ruler; when nothing is
added, this can accordingly be taken to have occurred. In all other
cases, the closing date of the reign is also indicated.

I. THE UMAYYADS

21. I. 661 Mu‘dwiyah I, son of Abii Sufyan.
.. IV. 680 Yazid I, son of the above.

... XI—=zo0. XII. 683 Mu‘awiyah II, son of the above.

22. VI, 684 Marwan I, son of Hakam, second cousin of Mu‘awiyah I.
7. V. 685 ‘Abd al-Malik, son of the above.
8. X. 705 Walid I, son of the above.

23. II. 715 Sulayman, brother of the above.

22. 1X. 717 ‘Umar II, nephew of ‘Abd al-Malik.

31, I. 720 Yazid II, brother of Sulayman.

28. 1. 724 Hisham, brother of the above.
6. II. 743 Walid II, son of Yazid II.

17. IV. 744 Yazid III, son of Walid I.

20. IX. 744 Ibrahim, brother of the above.

23. XI. 745—s5. VIIIL. 750 Marwan II, nephew of ‘Abd al-Malik.

In Spain
... VII. 755 ‘Abd al-Rahman I, nephew of Hisham.
15. IX. 788 Hisham I, son of the above
17. IX. 796 Hakam I, son of the above.
23. V. 822 ‘Abd al-Rahmain II, son of the above.
2z. IX. 852 Muhammad I, son of the above.
4. VIII. 886 Mundhir, son of the above.
29. VI. 888 ‘Abd Alldh, brother of the above.
19. X. 912 ‘Abd al-Rahman III, grandson of the above.
15. X. 961 Hakam II, son of the above.
1. X. 976 Hisham II, son of the above.
22.  II. 1009 Muhammad II, great-grandson of ‘Abd al-Rahman III.
5. XI. 1009 Sulayman, great-grandson of ‘Abd al-Rahman III.



21. VL
28. VI
22. IIL
26. XII.
9. IIL
17. VL
1. IIL
6. XI.
9. VL
7. X
4. VIII.
15. IX.
24. IIL
25. IX.
7. VIII.
5. I
ro. VIIL
1r. XIL
25. VL
5. I.
11. VIIL.
21. VL
15. X.
5. IV.
13. VIII.
31. X
24. IV,
23. X L
12z. X
29. L
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1010 Hisham II (second time).

1013 Sulayman (second time).

1016 ‘Ali ibn Hamiid, called al-Nasir, an ‘Alid.

1018 ‘Abd al-Rahman IV, great-grandson of ‘Abd al-Rahman
III.

1019 al-Qasim, brother of ‘Ali.

1023 ‘Abd al-Rahman V, brother of Muhammad II.

1024 Muhammad III, great-grandson of ‘Abd al-Rahman III.

1025 Yahya, son of ‘Ali. .

1026—30. XI. 1031 Hisham III, son of ‘Abd al-Rahman IV (d.

1037).

2. THE ‘ABBASIDS

749 Abi 1-Abbas ‘Abd Allah al-Saffah.

754 al-Mansiir, brother of the above (b. 712).

775 al-Mahdi, son of the above.

785 al-Hadi, son of the above.

786 Harilin al-Rashid, brother of the above (b. 766).

809 al-Amin, son of the above (b. 787).

813 al-Ma’miin, brother of the above (b. ... IX. 786).

833 al-Mu‘tasim, brother of the above (b. 795-97).

842 al-Wathiq, son of the above (b. 812).

847 al-Mutawakkil, brother of the above (b. IT/III. 822).

861 : Muntasir, son of the above (b. 837).

862 al-Musta‘in, grandson of al-Musta‘sim (b. 8327, d. ... X.
866).

866 al-Mu‘tazz, son of al-Mutawakkil (b. 845?, d. mid-VII.
869).

869 al-Muhtadi, son of al-Wathigq.

870 al-Mu‘tamid, son of al-Mutawwakkil (b. 843/45).

89z al-Mu‘tadid, nephew of the above and son of the Regent
al-Mi affaq (b. 856 or 863).

9oz al-Mugqtafi, son of the above (b. 887).

908 al-Mugtadir, brother of the above (b. 895).

932 al-Qahir, brother of the above (d. 950).

934 al-Radi, son of al-Mugqtadir (b. ... XII. gog).

940 al- 1ttaqi, brother of the above (d. ... VII. 968).

944 al-Mustakfi, son of al-M jtafi (d. IX/X. 949).

046 al- 1t son of al-Muqtadir (d. IX/X. 974).



116 THE MUSLIM WORLD, I: THE AGE OF THE CALIPHS

5. VIII. 974 al-Ta’i, son of the above.
1. X. 991 al-Qadir, grandson of al-Muqtadir.
29. XI. 1031 al-Qa’im, son of the above.
2. 1IV. 1075 al-Mugqtadi, grandson of the above.
4. or 8. II. 1094 al-Mustazhir, son of the above (b. 1078?).
6. VIII. 1118 al-Mustarshid, son of the above (b. 1093-94).
29. VIII. 1135 al-Rashid, son of the above (b. 1107, d. 6-7 VI. 1138).
17. IX. 1136 al-Muqtafi, uncle of the above (b. 9. IV. 1096).
12. IIL 1160 al-Mustanjid, son of the above (b. 13. VIII. 1116).
20. XII. 1170 al-Mustad? (b. 23. III. 1142).
25/30 III. 1180 al-Nasir, son of the above (b. 1158).
6. X. 1225 al-Zahir, son of the above.
11. VII. 1226 al-Mustansir son of the above.
15. XIL. or 5. XII. 1242-10. I1. 1258 al-Musta‘sim, son of the above (b. 1212-
13, d. zo. I1. 1258).

(So-called) Caliphs in Egypt

13. VI 1261 al-Mustansir II, son of al-Zahir (?)
22. XI. 1262 al-Hakim I, great-great-grandson of al-Rashid (?)
22. I. 1302 al-Mustakfi II, son of the above.
4. V. 1340 al-Wathiq II, grandson of al-Hakim I.
18. VI. 1340 al-Hakim II, son of al-Mustaqfi II.
VII/VIIIL. 1352 al-Mu‘tadid II, brother of the above.
II1. 1362 al-Mutawakkil II, son of the above.
VII. 1377 al-Mu‘tasim II, son of al-Wathiq II.
VIII. 1377 al-Mutawakkil II (second time).
IX. 1383 al-Wathiq III, son of al-Wathiq II.
13. XI. 1386 al-Mu‘tasim II (second time).
7. V. 1389 al-Mutawakkil II (third time).
7. XII. 1405—1I. 1406 al-Musta‘inII, son ofal-Mutawakkil IT. (d. 1420/30).
9. III. 1414 al-Mu‘tadid III, brother of the above.
23. VII. 1441 al-Mustakfi III, brother of the above.
23. II. 1451 al-Qa’im II, brother of the above (d. 1458).
VI/VII. 1455 al-Mustanjid II, brother of the above.
24. 1V. 1479 al-Mutawakkil III, son of al-Musta‘in II.
24. X. 1497 al-Mustamsik, son of the above.
1508-09 al-Mutawakkil IV, son of the above.
1516 al-Mustamsik (reinstated as regent for his son; d. 1521).
1516/23 I. 1517 al-Mutawakkil IV (second time; d. 1538).
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3. THE IMAMS

(Descendants of ‘Ali ibn Abi Talib)

17. VI. 656-24 1. 661 Caliph: ‘Ali ibn Abi Talib, cousin of the Prophet,

2nd Imdm:
3rd Imam:

4th Imam:
5th Imam:

6th Imam:
7th Imam:

8th Imam:
gth Imam:
10oth Imam:
11th Imam:
12th Imam:

husband of his daughter Fatimah (d. 632).

al-Hasan, son of the two above, d. 669.

al-Husayn, brother of the above, killed 10. X. 680 at
Karbalad’. .

(‘Ali) Zayn al-‘Abidin, son of the above, d. 712/13.
Muhammad al-Baqir, son of the above, d. 731/33. (His
brother Zayd, executed in 739 at Kiifah, was the first special
Imam of the Zaydites — see p. 66 {.).

Ja‘far al-Sadiq, son of Muhammad Bagqir, d. (poisoned?) 765.
Musa al-Kazim, son of the above, d. 799. [His brother
Ismadl, d. 760, was the Imam of the Isma‘ilites (see p. 67)
and purportedly the ancestor six generations back of
‘Ubayd Alldh al-Mahdi, the first Fatimid (see next table].
‘Alial-Rida (see p. 65), son of the above, d. (poisoned?) 818.
Muhammad al-Taqi, son of the above, d. 835.

‘Ali al-Nagqi, son of the above, d. 868.

Hasan al-‘Askari, son of the above, d. 873/74 or 878/79.
Muhammad al-Mahdji, son of the above,.the Sahib al-Zaman
(see p. 66), b. 869, reputedly disappeared in 873/74 at

Samarra.

4. THE FATIMIDS

15. I. gro ‘Ubayd Allah, called al-Mahdi (see Table 3, 7th Imam)

(b. 873); in North Africa.

3-4. III. 934 al-Q&’im, son — or adoptive son? — of the above (b. .

1V.893). Purported descent from Fatimah is questionable.

18. V. 0946 al-Mansiir, son of the above (b. 914/15).
18. III. 953 al-Mu‘izz, son of the above (b. 27. IX. 931), occupied

Cairo 7. VII. g69.

10. XII. 975 al-‘Aziz, son of the above (b. 10. V. 955).
14. X. 996 al-Hakim, son of the above (b. 13. VIIL. 985, d. ....?).
13. IX. 1021 al-Zahir, son of the above (b. 12. IIIL. 1005).
13. VI. 1036 al-Mustansir, son of the above (b. 2. VII. 1029).
29. XII. 1094 al-Musta‘li, son of the above (b. 15. VIIL. 1074).
8. XII. 1101 al-‘Amir, son of the above (b. 30. XII. 1096).
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7. X. 1130 al-Muntazar, pseudo-Caliph.
4. XII. 1131 al-Hifiz, cousin of al-‘Amir (b. ... IX. 1074).
11.  X. 1149 al-Zafir, son of the above (b. 23. II. 1133).
16. 1V. 1154 al-Fa’iz, son of the above (b. 31. V. 1149, d. 23. VII. 1160).
20. VII. 1160/6. IX. 1171 al-‘Adid, cousin of the above (b. 9. V. 11571,
d. 13. IX. 1171).

5. THE SALJUQS
A. The Great Sajliigs

c. 1038 Toghril (Tugrul) Beg,son of Mika’iland grandson of Selciik.
4. IX. 1063 Alp Arslan, son of Chaghri (Cagri) Beg and nephew of
the above (b. c. 1030-31).
24. XII 1072 Malik Shéah I, son of the above (b. 1054).
18/19. XI. 1092 Mahmiid, son of the above (b. 1087).
... XI. 1094 Barkiyariiq, brother of the above (b. 1078-80).
22. XII. 1104 Malik Shah II, son of the above (b. 1100).
8. II. 1105 Muhammad, uncle of the above (b. 1082).
18. IV. 1118—IV/V.1157 Sanjar, brother of the above (b. 1086?).
Further petty princes till 1194.

B. The Saljiiqs of Rim (in Asia Minor)

1077-78 Siileyman I, son of Kutlumis and great-grandson of
Selciik.
1086-87 Interregnum.
1092 Kilic Arslan I, son of Siileyman.
1106-7 Meliksah I, son of the above.
1116-17 Riikneddin Mes’ud I, brother of the above.
1156 Izzeddin Kilic Arslan II, son of the above.
1192 Giyaseddin Keyhusrev I, with 11 brothers as part-rulers.
1196 Riikneddin Siileyman II, elder brother.
6. VII. 1204 Izzeddin Kilic Arslan III, son of the above.
XI. 1204 Keyhusrev I (reinstated).

. VIL 1210 Izzeddin Keykavus I, son of the above.
1219-20 Aldeddin Keykubad I, brother of the above.
1236-37 Giyaseddin Keyhusrev II, brother of the above.
1246/47-1257 1zzeddin KeykavusII, sonof the above (d. 1279/80).
1248/49-1265 Riikneddin Kilic Arslan IV, brother of the above.
1249/50-1257 Aldeddin Keykubad II, brother of the above.
1265 Giyaseddin Keyhusrev III, son of Kilic Arslan IV.



DYNASTIC TABLES 119

1282—83 Giyaseddin Mes’ud II, son of Keykavus II.

1284 Alaeddin Keykubad III, nephew of the above.

1284—85 Mes’ud II (second time).

1293 Keykubad III (second time).

1294 Mes’ud II (third time).

1300-01 Keykubad III (third time).

1302-03 Mes’ud IT (fourth time).

1304-05 Keykubad IIT (fourth time).

1307/08—1317 (at the latest) Giyaseddin Mes’ud III, son of the
above.

6. THE AYYUBIDS

(in Egypt)
6. IX. 1171 $alah al-Din (Saladin) son of Ayyub, (b. 1137).
3. IIIL 1193 al-Malik al-‘Aziz I, son of the above (b. 7. I. 1172).
29. XI. 1198 al-Malik al-Mansiir, son of the above.
1199 al-Malik al-‘Adil I, brother of Salah al-Din.
31. VIIIL. 1218 al-Malik al-Kamil I, son of the above (b. 19. VIII. 1180).
8. III. 1238 al-Malik al-‘Adil II, son of the above (b. ... II. 1221,
d. 9. II. 1248).
31. V. 1240 al-Malik al-$alih, brother of the above (b. 26. I. 1207).
21. XI. 1249 al-Malik al-Mu‘azzam, son of the above.
3. V. 1250—1252 (nominally) al-Malik al-Ashraf, cousin of the above
(b. 1244-45, d. 1254?).
3. V. 1250—14. IV. 1257 (as regent) Shajarat al-Durr, widow of al-
Malik : Salih, wife by her second marriage on 31. VII.

1250 of :
31. VII 1250—70. IV. 1257 Aybak, the first Mamliik Amir.
10. IV. 1257—... XI. 1259 al-Mansiir Niir al-Din, son of the above two.

. XI. 1259 rule of the Bahrite Mamliks.

NOTE. Tables of all Muslim Dynasties which ever attained any im-
portance, and numerous family genealogies, are given by EDUARD VON
ZAMBAUR, Manuel de généalogie et de chronologie pour I’ histoire de I’ Islam,
Hanover 1927, 2nd ed. 1955, but unfortunately only with h4ri dates. A
general outline of the Umayyads, ‘Alids and ‘Abbasids, with indications
of non-Arab origin on the mother’s side, will be found on p. 560 ff. of Rub1
PARET, Der Islam und die Araber bis gegen Ende des Mittelalters 1 (see
Bibliography p. 125). STANLEY LANE-POOLE, The Mohammadan dynasties,
London 1893 (photographically reprinted, Paris 1925), though still useful,
does not incorporate the results of subsequent research.
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INDICES

Many of the Arabic etc. names and terms which appear are subject-headings of articles in the
Encyclopaedia of Islam. (N.B. € = Ch, Dj= Jand g = Qin E.L),

INDEX A: Persons etc.
Names of persons, families, tribes, religious communities

Abadites see Ibadites

‘Abbadids (dynasty) 108

‘Abbas (uncle of Muhammad) 15, 48

‘Abbasids (Caliphal dynasty) 48-65, 68-69,
71-72, 73-74, 761 821 881 98'1001 105, 106a
107

‘Abd Allah ibn Tahir (Tahirid ruler) 60

‘Abd Allah ibn Zubayr (anti-Caliph) 40-41

‘Abd al-Malik (Umayyad Caliph) 41 f., 47

‘Abd al-Mu’min (Almohade ruler) 110

‘Abd al-Rahman I(Umayyad ruler in Spain)
49, 102, 103, 105, 106

‘Abd al-Rahman III (Umayyad Caliph in
Spain) 106 f.

Abraham (Ibrahim) (prophet) 9

Abil-‘Abbas al-Saffah see al-Saffah

Abit Bakr (Caliph) 6, 8, 16, 18-20

Abi Ja‘far al-Mansiir see al-Mangiir

Abi Muslim (Iranian leader) 48-49, 51, 54

Abt]-Qasim Mansir see Firdawsi

Abu Talib (uncle of Muhammad) 7

Achaemenids (ancient Persian dynasty) 1, 21,

23, 51

al-‘Adid (Fatimid Caliph) 92

‘Adud al-Dawlah (Biyid ruler) 75

Afshin(Turkish title of a Caliphal general) 55, 60

Aghlabids (dynasty) 70 f.

Ahmad Biiyeh or Buwayh: see Mu'‘izz al-Daw-
lah

Ahmad ibn Hanbal (theologian) 65 note

Ahmad (Samanid ruler) 77

Ahmad ibn Tilin (ruler in Egypt) 69

¢A’ishah (wife of Muhammad) 16, 18, 31, 32

Akrites (Byzantine frontier guards) 75

‘Alawites see Nusayris

Albigensian Christians 104

Alexander the Great (Iskandar) 21

‘Ali ibn Abi Tilib (Caliph) 6, 7, 31-34, 36, 39,
65, 85, 98

‘Ali (Almoravide ruler) 109, 110

‘Ali al-Rida (Imam) 65

‘Alids (descendants of ‘Ali) 39, 46, 48, 49, 63,
65, 66, 67, 68

Almanzor see al-Mansar

Almohades (al-Muwahhidin; dynasty) 110,
II1, 112

Almoravides (al-Murabitin; dynasty) 108,
109, 110

Alp Arslan (Saljuq ruler) 82, 83

al-Amin (YAbbasid Caliph) 58

A6mr gbn al-‘Ass (general) 19, 22, 24, 30, 32 f.,

36,3

‘Amr ibn Layth (Saffarid ruler) 61

Ansar see “Helpers!’

Arian Christians 43, 107

Aristotle ( Aristatalis) 56

Artuqids (dynasty) 91

al-Ashari (theologian) 73, 83, 110

Assassins (Nizari Isma‘ilites) 86 £., 93, 98,.99

Atabegs (‘“‘guardians”, later rulers) 87 f.,-91
8

9
Atsiz (Khwarizm-Shah) 97
Aurora see Subh
Averroes see Ibn Rushd
Avicenna see Ibn Sina
Avicebron see Salomo ben Gabirol
‘Aws (tribe in Madinah) 8
Ayyiib (father of Salah al-Din) 92
Ayyubids (dynasty) 91-94, 96
al-Azhar (madrasah) 72, 83, 92

Babak (Khurramite leader) 55

Bal‘ami (historian and wazir) 78

Bani Hilal (Arab tribe) 108

Banii Nadir, Qaynuqa‘ and Qurayzah (Jewish
tribes) 11 note

Banii Sulaym (Arab tribe) 108

Baptist sects 27, 68

Barmakids (wazirs) 51, 58 f.

al-Basasir (general) 82

Bektashi (darvish order) 98

Buddhists 82

Biyids or Buwayhids (dynasty) 74-75, 76, 77,
77. 81, 82

Cagr1 Beg Da‘ad see Chaghri

Carmathians (Qaramitah, sing. Qarmati) (Is-
ma‘lite sect) 50, 68, 73, 86

Catholic Christians 43, 101-113. See also
“Latin” Christians.

Chaghri Beg Da’td (Saljiq ruler) 81

Charlemagne (Frankish emperor) 58, 106

Christians (Nasara) 4,6 f.,9f., 19,23 {, 25 f.,
28, 37, 38, 41, 43, 47, 56, 67, 84, 85, 88-
94, 95 f., 97, 100, 101-113.

Christopher Columbus 113
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el Cid Campeador (Spanish hero) 109

Claudius Ptolemaeus (Batlamiyiis) (ancient
astronomer and geographer) 56

Comneni (Byzantine dynasty) 91

“Companions” of Muhammad (Sakdabah) 13,
15, 18, 30, 31

Crusaders (al-Salibiyin) 88-94, 96, 108, 110

Cyrus (Patriarch in Egypt) 22

Danishmandids (dynasty) g5 f.

Dar al-‘Ilm (academy) 72

al-Darazi (missionary) 85

Darius IIT (Achaemenid ruler) 23
Diocletian (Roman emperor) 79

Doquz Khatin (wife of Hulagi Khin) 100
Druzes (al-Duriiz) (sect) 85

Euclid (Uglidus; ancient mathematician) 56

al-Farabi (philosopher) 57, 76

“Father of Hell” (Abx Lahab) 7

Fatimah (daughter of Muhammad) 66, 70

Fatimids (dynasty) 70-72, 76, 82, 84-86, 87,
90, 92, 107

Ferdinand (king of Aragon and Spain) 113

Firdawsi (poet) 80

Firtz (son of Yazdijird III) 23

Fiver Shi‘ites 66; see Zaydites

Frederick I Barbarossa (German emperor) 93

Frederick II (German emperor and King of
Sicily) 70, 94, 99, 111

Fut@iwah (an order of ‘“‘chivalry’’) 53, 98

Galen (Falinaus) (ancient physician) 56
Ghassanids (Christian Arab dynasty) 20 f.
Ghaznavids (dynasty) 75, 79-81, 97
al-Ghazzali (theologian) 50, 83, 109, 111
Ghiirids (tribe and dynasty) 97

Ghuzz see Oguz

Giirkhan (title of Qara-Khitai ruler) 97

Hafsids (dynasty) 111, 113

al-Hajjij ibn Yasuf (governor) 41, 42

Hakam I (Umayyad ruler in Spain )106

Hakam IT (Umayyad ruler in Spain) 104, 107

al-Hakim (Fatimid Caliph) 85

al-Hallaj (saf1) 74

Hammadids (dynasty) 108

Hamdan Qarmat (Carmathian leader) 68

Hamdanids (dynasty) 75-76

Hanbalites (madhhab) 50, 65 note

al-Harirl (author of Maqamat-‘‘Assemblies’)
111 .

Hardn al-Rashid (‘Abbasid Caliph) 57 f.

Hasan (son of ‘All) 34

Hasan (Hamdanid ruler) see Nasir al-Dawlah

Hasan al-$abbah (Nizari Isma‘ilite missionary)
86

Hashimites (family) 5
“Helpers” of Muhammad (Ansar) 8, 18
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Heraclius (Byzantine emperor) 1, 19, 20, 22

Hilal al-Sabi® (author) 73

Hisham (Umayyad Caliph) 44, 47

Hisham I (Umayyad ruler in Spain) 106

Hishim II (Umayyad Caliph in Spain) 107 f.

Hohenstaufen (German dynasty) 70

Halagt (Hiidegii) (Ilkhan) 99 f.

Husayn (son of ‘Ali) 39

“Hypocrites” (al-Munafigiin; at Madinah) 11,
12

Ibagites (Kharijite group) 69

Ibn ‘Arabi (s%f7 author) 111

Ibn Battatah (voyager) 112

Ibn al-Furat (wazir) 73

Ibn Hafsiin (Spanish leader) 106

Ibn al-Haytham (Alhazen) (mathematician
and optician) 85

Ibn Hishim (biographer of Muhammad) 16

Ibn Ishiq (biographer of Muhammad) 16

Ibn Jahshiyari (historian) 73

Ibn Jubayr (voyager) 112

Ibn Khaldin (historian) 112

Ibn al-Khatib (historian) 112

Ibn Miskawayh (historian) 73

Ibn al-Muqaffa“ (translator) 8o

Ibn al-Nadim (bibliographer) 73

Ibn Rushd (Averroes) (philosopher) 57, 111

Ibn Sina (Avicenna) (philosopher) 57, 78, 111

Ibn Tashfin see Yasuf ibn Tashfin

Ibn Tufayl (philosopher) 111

Ibn Tumart see Muhammad ibn Tamart

Ibn Zubayr see ‘Abd Allah ibn Zubayr

al-Idrisi (geographer) 70

Idrisids (‘Alid dynasty) 71

Ikhshid (title of Muhammad ibn Tughj) 71

Ikhshidids (dynasty) 71, 76

Ikhwin al-Safa’ (“‘Sincere friends’) 86

Il Arslan (Khwarizm-Shak) 97

Ilig-Khanids see Qara-Khanids

Isabella (Queen of Castile) 113

Islam 6 {., 17, and passim

Ismal (Imam) 67

Isma‘il ibn Akmad (Samanid ruler) 77

Isma‘ilites (Sevener Shi‘ites) 67-68, 71, 72, 76,
82 f., 84-87, 91, 93. See also Assassins.

Jacobites (Syrian Monophysites) 21, 91

al-Jahiz (author) 45 note

Jalal al-Din Mangibirdi (Mengiiberdi) (last
Khwarizm-Shah) 99

Janissaries (Ottoman slave troops) 98

Jat see Zutt

Jawhar (general) 71 note

al-Jayhani (geographer) 78

Jesus (“Isa) 4, 10, 13, 45

Jews (Yahid) 4,6 f., 9 £, 11, 12 f., 14, 23, 25
f., 43, 102, 106, 110, 111 f., 113

Jingiz Khan (Mongol ruler) 99
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Kafar (wazir in Egypt) 71

Kalbites (tribal group) 36, 40

Karluk see Qarlug

Khadijah (wife of Muhammad) s £., 7, 13

Khalid ibn al-Walid (general) 12, 19

Kharijjite Muslims 33 1., 35, 37, 39, 40 {., 43,
46, 49, 50, 59, 60, 63, 65, 69, 70

Khazraj (tribe in Madinah) 8

Khedive (Turkish title) 71

Khumarawayh (Tilinid ruler) 69

Khurramites (religious sect) 55, 60

Khusraw I Aniishirvan (Sasanid ruler) 1

Khusraw II Parviz (S3sanid ruler) 1, 20

Khwirizm-Shihs (dynasty) 97-99

Kilic Arslan see Qilij Arslin

al-Kindi see Ya‘qib al-Kindi

Kyros see Cyrus

Lakhmids (pre-Islamic Arab dynasty) 20 f.

“Latin” Christians 91, 96. See alse Catholic
Christians

Liao (dynasty in China) 97

Louis IX (king of France) «

Magi see Majiis

Mihyazjar see Mazyar

al-Mahdi (“Abbasid Caliph) 57, 64

Mahmid of Ghaznah (“Suitan”) 79 f., 81

Maimonides (' Msa tbn Maymiin)(philosopher)
110, I11

Majis (*‘Magi”) 27 £.: see Zoroastrians

al-Malik al-‘Adil (Ayyiibid ruler) 94

al-Malik al-Kamil (Ayyibid ruler) 94

Malik Shah (Saljiq ruler) 82, 87

Malikites (madhhab) 104, 105, 110, I11

Mamliks (slave troops in Egypt) 84, 94, 100

al-Ma’miin (‘Abbasid Caliph) 50, 58, 59, 60,
62 f, 64 1.

Mandaeans (Baptist sect) 27, 68

Mangii see Mongke

Mani (Persian prophet, d.c. A.D. 276) 10

Manichaeans (followers of Mani) 4, 10, 28, 42,
54, 55, 64

al-Mansiir (‘Abbasid Caliph) 49, 51, 57

al-Mangir, title of Ibn Abi‘Amir (kdjib) 107

Mansiir I (Samanid ruler) 79

Mardavij ibn Ziyar (founder of Ziyarid dynas-
ty) 74

Marinids (dynasty) 110, 113

Maronite Christians 91

Marwin I (Umayyad Caliph) 40

Marwin II (Umayyad Caliph) 49

Marwinids (branch of Umayyad dynasty) 40

Maslamah (rival prophet) 19

Mas*id (Ghaznavid ruler) 81

Mazdakites (followers of Mazdak, Persian
prophét d.c. A.D. §28/9) 28, 55

Mizyiar (Persian ruler, executed 840) 60, 74

Minnesingers (medieval German minstrels) 88

Mongke (Mongol ruler) 99
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Monophysite Christians 4, 21, 22, 50. See also
Jacobite Christians, Copts (Index B.)

Monothelete Christians 22 note: See also
Maronite Christians

Moriscos (Spanish crypto-Muslims) 113

Mozarabes (al-Musta‘ribiin) (arabicized Spani-
ards) 110

Mu*awiyah (Umayyad Caliph) 30, 32, 35 f., 39

al-Muhajiriin (emigrants to Madinah) 8

Muhammad 5-17, 187 30, 35, 85

Muhammad ibn Malik Shah (Saljiiq ruler) 87

Mubammad I, Qutb al-Din (Khwarizm-Shah)

97

Muhammad II, ‘Al al-Din (Khwarizm-Shah)
98, 99

Mubammad ibn Tughj (the Ikhshid) 71

Mubhammad ibn Tiamart (mahdi of the Al-
mohades) 110

al-Mu‘izz (Fatimid Caliph) 71 f.

Mu‘izz al-Dawlah (founder of Biiyid dynasty)

74
Mulak al-Tawa’if (petty princes in Spain) 108
al-Mukhtar (Shi‘ite leader) 39 f.
al-Muganna‘(veiled prophet of Khurisan) 54 f.
al-Muribitiin see Almoravides

Murji’ites (religious movement) 46, 56
Musaylimah see Maslamah

Muslims 6 f., 17 and passim

al-Mustansir (Fatimid Caliph) 86 f.
al-Musta‘ribun see Mozarabes

al-Musta‘sim (“Abbasid Caliph) 99 {.
al-Mutanabbi (poet) 76

al-Mutawakkil (“Abbasid Caliph) 65 f.
Mu‘tazilites (religious movement) 64 {., 73
al-Muwaffaq (‘“Abbasid prince) 64 {., 72
al-Muwahhidiin see Almohades

al-Nisir (‘Abbasid Caliph) 98, 99

Nisir al-Dawlah (Hamdanid ruler) 7§

Nasir al-Din Tisi (Twelver Shi‘ite philosopher)
100

Nagsir-1 Khusraw (Ismi‘ilite voyager and poet)
29, 86

Nasr I (Samanid ruler) 77

Nasr II (Samanid ruler) 78, 86

Nasrids (dynasty) 113

Nestorian Christians 4, 50 56, 91, 97, 100

Nizam ul-Mulk (wazir) 82, 87

Nizamiyah (madrasah) 83

Nuh II (Samanid ruler) 79

Nir al-Din (Zangid ruler) 92, 93

Nusayris (‘Alawites) (sect) 85, 91

Oguz (Turkish tribe) 81, 96, 97
Old Man of the Mountain (Shaykh al-Jabal)

93
Orthodox Christians 21, 22, 26, 28, 91
Ottoman empire 84, 87
Ozbeg (Atabeg in Azarbiyjan) 97
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Papak see Babak

Parsis (Zoroastrians in India) 28
Parthians (ancient dynasty in Iran) 1
Péroz see Firiiz

“Prester John” 97

Ptolemy see Claudius Ptolemaeus

Qara-Khianids (dynasty) 78 £., 81, 96
Qara-Khitai (tribe and dynasty) 97

Qarluq (Turkish tribe) 78

Qarmat see Hamdan Qarmat and Carmathians
Qatadah (Sharf) 93

Qaysites (tribal group) 40

Qilij Arslan I (Rim-Saljiq ruler) 95

Qilij Arslan II (Ram Saljiq ruler) 95
Quraysh (tribe in Makkah) 5, 30, 35
Qutaybah ibn Muslim (general) 42

Roger 11 (Rujar) (King of Sicily) 70
Roland (Frankish hero) 106

Ridaki (poet) 78

Rim, Saljiqs of (dynasty) 83 f., 95 f., 99
Rustam (Rdstahm) (Sasanian general) 21

Sabians (religious community) 23, 27

Sa‘d ibn Abl Waqqas (general) 21

Sa‘d al-Dawlah (Hamdanid ruler) 76 f.

Safavids (dynasty in Iran, 15th-18th cent.) 21

al-Saffah (‘Abbasid Caliph) 49, 51

Saffarids (dynasty) 60 f., 64, 74, 77, 9

Salah al-Din (Saladin) (Ayyubld ruler) 92 f.,
110

Saljiiq (ancestor of the Saljiigs) 81

Saljiags (dynasty) 75, 81-84, 86-88, 90, 91,
95-97. See also Rim, Saljigs of

Salmain al-Farisi (Companion) 12

Salomo ben Gabirol (Avicebron) (philosopher)
I11

Samanids (dynasty) 61, 74, 76-79, 86

Sanhijah (Berber tribal group) 108 f.

Sanjar (Saljiq ruler) 88, 96 f.

Sasanids (Irinian dynasty, 3rd-7th cent.) 1 f.,
19, 20, 22 {., 28, 42, 59, 80

Sayf al-Dawlah (Hamdanid ruler) 75

Sebiiktigin see Subuktigin

Selciik see Saljiiq

Sevener Shi‘ites 66; see Isma‘ilites

Shamanists (animists) 100

Sharifs ("Alid rulers at Makkah and Madinah)
68, 93

Shaykh al- Jabal see Old Man of the Mountain

Shi‘ite Muslims 33, 39 £., 41, 46, 49, 50, 56, 59,
65-68, 70, 74, 79, 82, 83, 85, 98, 100. See also
Zaydites, Ismia‘ilites, Twelver Shi‘ites.

Shirkih (Kurdish general) 92

Shu‘abiyah (Irinophile movement) 55, 59

Spaniolos (Spanish Jews) 113

Subh (queen in Spain) 107

Subuktigin {founder of Ghaznavid dynasly) 79

al-$ali (historian) 73
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Sunnite Muslims 29, 50, 54, 55 £., 59, 65, 67, 74
79, 82, 83, 84, 90, 92, 100

al-Tabari (historian) 78

Tahir (general) 60

Tahirids (dynasty) 59-60, 76

Takash (Khwarizm-Shah) 98

Talhah (Companion) 31, 32

Talhah ibn Tahir (ruler) 60

Tariq ibn Ziyad (general) 43

al-Tha‘alibi (anthologist) 80

Togrul-Beg Muhammad see Tughril

Troubadours (medieval Provengal minstrels)
88, 104

Tughril Beg Muhammad (Saljiq ruler) 81

Talanids (dynasty) 68 {., 71

Twelver Shi‘ites 34 note, 66, 85, 91, 98, 99

‘Ubayd Allah (founder of Fatimid dynasty) 7of.

‘Umar (Caliph) 7, 14, 18, 20, 21, 22, 24, 30, 48

‘Umar II (Umayyad Caliph) 47, 48

‘Umar-i Khayyam (mathematician and poet)
82 note

‘Umayyads (Caliphal dynasty) 30, 35-47, 48,
49, 50, 70, 71, 102-8

“‘Uqbah ibn Nafi‘ (general) 38, 43

‘Uthman (Caliph) 7, 29 {., 31, 35

“Uqaylids (dynasty) 75, 91

Vashmgir (Ziyarid ruler) 74
Walid I (Umayyad Caliph) 44

Ya‘qiib al-Kindi (philosopher) 57

Ya‘qib ibn Layth (Saffar) (coppersmith and
ruler) 6o f., 64

Ya‘qab al-Mansiir (Almohade ruler) 110

Yazdijird III (last Sasanid ruler) 20f£.,22 {., 29

Yazid I (Umayyad Caliph) 39

Yazidis (sect) 39, 49, 85

Yezdegerd see Yazdijird

Yuda ben Salomo Kharisi (author) 111

Yisuf ibn Tashfin (Almoravide ruler) 109

Zangi (Atabeg at Mosul) 91

Zanj (negroes) 63 f., 68, 73

Zayd (Imam) 67

Zayd ibn Thabit (Muhammad’s secretary) 31

Zaydites (Fiver Shi‘ites) 67

Zaynab (wife of Yiasuf ibn Tashfin) 109

Zengi see Zangi

Zirids (dynasty) 108

Ziyad ibn abihi (governor) 36 £., 41

Zoroastrians (Gabr) 17, 27 £., 41, 45, 47, 54, 59,
60, 74, 80

Zoroaster (Zardusht) 54

Zubayr (Companion) 31, 32

Zutt (Fat) (people) 63, 68
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INDEX B
Names of places, nations, languages

Abyssinia, -ians (Habashakh), 2, 7, 19, 71, 103.

Aegean Sea 38, 57, 84

Afghans, -istan 21, 60, 79

Ajnadayn? (place in Palestine) 19

Alamit (fortress in N. Persia) 87, 88, 89

Alarcos (al-Arak) (place in Castile) 110

Aleppo (Halab) (city in N..Syria) 78, 76, 94

Alexandria (al-Iskandariyah) (port in Egypt)
22

Algeria 43, 69, 108, 109

Alhambra (al-Hamrd') (castle) 112

Almeria (al-Mariyah) (port in S. Spain) 110,
113

Alps 107

America 113

Anatolia (Anadolu} (= western Asia Minor,
q‘u') 84’ 891 95'96

al-Andalus see Iberian peninsula, Spain

Antioch (Antakya) (city) 76, 90, 95

Arabia 2-4, 19,23, 40, 581 67’ 68v 69a 93

Arabic (language) 2, 4, 6, 27, 37, 41, 56 £., 76,
78, 80, 84, 102, 103, 10§

Arabs 1-47 passim, 49, 52, 55, 56, 57, 61 f.
67, 68, 69, 70, 75, 102, 103, 105, 106, 108

Aragon (kingdom in E. Spain) 113

Aramaic (language) 1, 21, 27, 37, 40, 63, 68

Armenia, Armenians (Arman) 21, 55, 57, 76,
83, 92, 95 f., 102

Asia Minor 1, 38, 42, 57, 83 £., 89, 90, 91, 93,
95-96, 98, 99

Asturias (province in N. Spain) 43

Atlantic Ocean 2, 43

Atlas (mountalns) 69, 110

Azarbiyjan (region in N. W. Iran) 55, 60, 79

98

Babylon of Egypt (Babalyin) 22, 71
Babylonia (= Lower Mesopotamia, 4.0.) 21
Badr (village near Madinah) 10 f., 14
Baghdad s1, 52, 55, 58, 59, 60, 61, 62, 63, 64,
65, 66, 68, 69, 70, 71, 74, 77, 83, 86, 93, 98,
100, 105, 107, 110
al-Bahrayn (E. Arabian province and islands)
68
Balasaghiin (former city in C. Asia) 97
Balkan peninsula 1, 102 £, 113
Balkh (former city in E. Khurasan) 51, 77, 97
Balachistin (S. E. Iranian region) 43, 57, 74
Barcelona (Barshalinah) (port in E. Spain)
106, 107
Bari (port in S. Italy) 70
Basques 107
al-Basrah (port in Mesopotamia) 24, 36, 39, 46,
52,63
Battle o/ Ajnadayn? 19
,  Alarcos (al-Arak) 110
. 4 Badrig, 14

»w s the Camel 32
»n s the Chardak Pass 96
» s Dandangan 81
w i the Greater Zib 49
w » Hittin 93
w 3 Manzikert (Malazjird) 84, 89
ss 9 Marj Rahit 40
» 9 Nahrawin 33
» 1 las Navas de Tolosa (Hisn al ‘Uqab)
110
y» 5 Nihdvand 22
s al-Qadisiyah 21
w » Sacralias (Zallagah) 109
. 1y Detween Poitiers and Tours 43
1 i1} UhUd 12, 1§
s sy Wadi Bakkah 43
,, the Yarmik 19
Berbers 38, 43, 69, 70, 102, 105, 106, 108, 109,
110, I1I, 112
Bethlehem ( Bayt Lakm) 904
Black Sea 1, 42, 96
Bombay 54
Bosnia (Balkan province) 29
Brabant (Belgian province) 90
Bukhara (city in Transoxiana) 42, 77, 81
Byzantines (East Romans) (Rim) 1 1., 13, 18,
19, 20 f., 22, 25, 26 {., 28, 36, 38, 41, 42, 43,
44, 50, 57, 75-76, 83, 89-91, 95-96, 102

Cairo (al-Qahirah) 22, 24, 71, 83, 86, 92

Camel, Battle of the 32

Canton (port in S. China) 52

Cardak Pass see Chardak

Carrhae see Harran

Carthage (ancient city in N. Africa) 38, 43

Caspian Sea 355, 60, 67, 74, 87

Castile (kingdom in C. Spain) 107, 109, 113

Caucasia, Caucasians 55, 58, 94, 95, 99

Central Asia 23, 42, 60, 62, 65, 77, 89, 96 {., 99,

Ceylon 52

Chardak Pass (in Anatolia) 96

China, Chinese 23, 29, 42, 52, 57, 97, 99

Cilicia (province in S. Asia Minor) 95

Clermont (town in France) go

Constantinople (Istanbul) 21, 38, 42, 96, 113

Coptic (language) 27, 84

Copt(s) (Qibt) 1, 37, 52, 68, 84, 91, 92. See also
Monophysite Christians (Index A)

Cérdoba (Qurtubah) (city in S. Spain) 103, 104,
108, 110

Crete (Igritish) §7, 76

Ctesiphon (al-Mada’in) 21

Cumans (people in E. Europe) 99

Cyprus (Qubrus) 38, 76

Cyzicus (ancient town) 3§
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Damascus (Dimashq) 19, 34, 37, 38, 40, 41, 44
46, 49, 51, 69, 86, 88, 102

Damietta (Dimyat) (port in Egypt) 94

Dandangin (town near Marv in Khurésan) 81

Daylam (district in N. Persia) 74, 76

Ditch (Khandag), War of the 12 f.

East Romans see Byzantines

Edessa (al-Ruha’, now Urfa) (city in upper
Mesopotamia) 90, 92

Egypt (Misr) 1, 2, 4, 22, 24, 25, 26, 27, 30, 31,
32, 33, 36, 37, 38, 43, 45, 52, 57, 58, 65, 68 £.,
71, 72, 76, 82, 84-86, 89, 90, 92-94, 100
102 {., 104, 107, 108, 110, 111, 112

Emesa see Himsg

Euphrates (‘al-Furat) (river) 39, 64, 83,91

Europe 70, 78, 88, 89, 92, 94, 101, 104, 106,
111 f., 113

Farghanah (province in C. Asia) 71

Fiars (province in S. Persia) 22, 52, 54, 59, 61

Fas (Fez) (city in N. Africa) 71

Firdaws (town near Tis in Kburisan) 8o

Franks 92, 94

France, French 43 f., 90, 94, 101, 107, 112.
See also Franks

Fraxinetum (fortress in Provence) 107

al-Fustat (fortress in Egypt) 24, 71

Galilee, Sea of 19, 93

la Garde Freinet/Var see Fraxinetum
Georgians (Gurj) 102

German (**Holy Roman’’) Emperors 93, 94, 96
Germans, Germany 43, 101, 106, 112
Ghaznah (E. Iranian city) 79, 80, 97
Gibraltar (Fabal Tariq) 43

Giralda (tower in Seville) 104
Gondéshapir see Jundishapir
Granada (Gharnatah) 105, 110, 112 f.
Greater Zab (river in Kurdistan) 49
Greece 1

Greek (language) 27, 41, 95

Greeks 56, 64, 71, 95 {., 102, 105
Gujarat (province in W. India) 54, 81
Gypsies 63

Halab see Aleppo

Hama (city in Syria) 93

Hamadan (city in C. Persia) 74

Harat (city in Khuridsan) 61

Harréan (town in upper Mesopotamia) 27
Hebrew language 111

Himg (city in Syria) 19

al-Hirah (former city in Mesopotamia) 19, 21
Hisn al-‘Uqab see las Navas de Tolosa
Hittin (place in N. Palestine) 93
Hudaybiyah (place near Makkah) 13 f.

Iberian Peninsula (al-Andalus) 102; see Spain
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Iconium see Konya

Ifrigiyah (later Tunisia) 43; see North Africa
India 28, 42 {., 52, 54, 57, 63, 79, 81,97, 112
Indus (river) 43

Iran, -ians; see Persia

al-‘Iriq (al-‘Arabi) = Lower Mesopotamia, ..
Isfahan (city in C. Persia) 74, 82

Italy 38, 56, 70, 101, 112

Java 2

Jerusalem (al-Quds) 10, 19, 20, 76, 86, 87,
90, 92 f., 94, 99 o

Jordan (al-Urdunn) (river and district) 48

Jundishapir (town in S. W. Persia) 56

Jurjan (Gurgan) (province in N. Persia) 77

Kalka (riverin Russia) 99

Karaj (town in C. Persia) 74

Karbala’ (town in Mesopotamia) 39

Kazakhstan see Qazagistan

Kazén (city on the Volga) 2

Kharpit (town in E. Asia Minor) 91

Khaybar (oasis N. E. of Madinah) 14

Khitai (whence Cathay) (Mongolian people) 97

Khurisan (N. E. Iranian region) 22, 29, 36,
38, 42,.48, 54, 59, 60, 74, 76, 77, 81, 83

Khwarizm (province in C. Asia) 97 f.

Kirmian (city and province in S. E. Persia)
4-9, 54, 74, 77, 96

Konya (city in Anatolia) 95

al-Kifah (city in Mesopotamia) 24, 34, 36, 39,
46, 49

Kurds 39, 92, 99

al-Ladhigiyah (port in N. Syria) 76, 85
Lahore (Lahawur) (city in the Panjab) 81
Languedoc (province in S. France) 44
Laodicea see al-Ladhiqiyah

Latin (language) 38, 56, 78, 103

Léon (kingdom in N. W. Spain) 103, 107
Levant (E. Mediterranean) 113

Lisbon (al-Ushbiinah) 89, 110

Little Armenia (kingdom in Cilicia) 95, 96

al-Madinah 8-16, 18-21, 30-31, 32, 34, 38, 39,
44, 46, 49, 66

al-Maghrib (*“The West'") 43: see North Africa

al-Mahdiyah (former city in N. Africa) 71

Makkah, Makkans 2-16, 17, 18, 30, 35, 41, 44,
68,93, 111

Malaga (Malaqah) (port in S. Spain) 106, 113

Malatya (city in E. Asia Minor) 93

Malazjerd see Manzikert

Manzikert (town in Armenia) 34

Mardin (city in upper Mesopotamia) 75, 91

Marj Rahit (place near Damascus) 40

Marmara, Sea of 38

Marrakush (whence Morocco)(cityin N. Africa)
109

al-Mawsil see Mosul
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Mediterranean Sea 1, 2, 43, 52, 72 note, 96, 104,
106, 112

Mesopotamia (lower, al-‘Irag; upper, al-
Fazirah) 1, 2, 4, 19-21, 23-25, 27, 31-34,
36-37, 39-41, 45'46’ 47, 49, 51, 52, 54, 58'
60-61, 63 f~v 67, 68s 72,73, 74, 75, 82» 841 867
89, 90, 92, 93, 95, 98-100, 106

Minaeans (ancient S. Arabian people) 67

Mongolia 96 f.

Mongols 84, 96f., 99 f. o

Moors (Muslims in Spain) 104, 112, 113

Morocco 43, 51, 71, 102, 109, 110, 113

Mosul(al-Mawsil) (city in upper Mesopotamia)
75, 88, 91,93

Multan (city in W. India) 81

Myriokephalon (former town in Anatolia) 96

Mzab (oasis in N. Sahara) 43, 69

Nahrawin (canal and town in Mesopotamia)

33

Najrin (oasis in S. W. Arabia) 67

Nazareth (al-Ndsirak) 94

Navarre (kingdom in N. Spain) 105

las Navas de Toledo (Hisn al-*Uqab) (place E.
of Cérdoba) 110

Negroes 63, 86, 109

Nihavand (town in W. Persia) 22

Nile (al-Nil) (river) 29; see Egypt

Nishapir (city in Khurdsan) 61, 83

Normans 70, 90, 107

North Africa (al-Maghrib) 4, 38, 43, 45, 58, 69,
70 1., 86, 102, 105, 107, 108, 109, 110 f., 111

Nubia (‘al-Nibah) 103

Old Cairo ( Misr al-*Atigah) 24
Oman see ‘Umian
Oxus (Faykin, Ami Darya) (river) 23, 79, 97

Pakistan 50

Palermo (Balarm) (city in Sicily) 70

Palestine (Filastin) 1, 19, 22, 23, 69,72,89-04

Panjab ( Five Rivers)(province in N. W. India)
81

Parsis (Zoroastrians in India) 54

Pelusium (al-Faram&@) (town in Egypt) 88

Persia (Iran), Persians 1, 2, 4, 6, 19, 20 f.
22 {., 27-29, 36 ., 38 £, 40, 42, 43-46, 47,
48-52, 54-62, 64, 66, 67, 69, 73, 74, 76-83,
86-88, 89, 96-99, 103

Persian (language) 27, 40, 41, 77 £, 79 £,

Poitiers (city in France) 43

Portugal 101, 102, 110

Provence (province in S. France) 44, 101, 107

Pyrenees (mountains) 93

al-QadisTyah (place in Mesopotamia) 21
al-Qahirah 71: see Cairo

Qayrawan (city in N. Africa) 43, 70
Qazagistan (territory in C. Asia) 81
Qumm (city in Persia) 59
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Rabat (Ribat al-Fatk) (city in Morocco) 2
Raqqadah (former city in N. Africa) 70, 71
al-Raqqah (town in upper Mesopotamia) 91
Rayy (former city in Persia) 74, 77

Romance languages 104

Romans 1, 43, 79, 101

Rome (city) 70

Roncesvalles (pass in the Pyrenees) 106
Russia g9, 102

Sabaeans (ancient S. Arabian people) 67

Sacralias (Zallagah) (village in W. Spain) 109

Sahara (desert) 2, 69

Salonika (port in Greece) 113

Samarqand (city in Transoxiana) 42, 77

Samarra (city in Mesopotamia) 52, 62, 66, 69

San‘d’ (city in the Yaman) 4

Sarogossa (Saraqustah) (city in N. E. Spain)
105, 106, 109, 110

Semitic languages 21, 102

Senegal (river in W. Africa) 109

Seville (Ishbiliyah) (city in S. Spain) 104, 108

Shiraz (city in S. Persia) 74

Sicily (Siqilliyah) 70, 88, 94, 101, 102, 103,
112

Siffin (place in upper Mesopotamia) 32 f.

Sijistan = Sistin, ¢.v.

Sinail (peninsula) 22

Sinope (Stnop) (port in N. Anatolia) 96

Siraf (former port in S. Persia) 52

Sistan (S. E. Iranian province) 49, 60, 77, 97

Slavs (Saqalibah) 57, 71 note, 102, 106, 108

Socotra (Suquira)-4

Spain (al-Andalus) 2, 43, 49, 56, 57, 70, 71, 88,
89, 91, 101-113 ’

Syracuse (port in Sicily) 70

Syria’ (a'l'Sha‘-m) 1, 2, 4, 19, 20, 23, 261 32, 33,
37,38, 39, 40, 45, 52, 58, 69, 70, 72, 75 £, 82,
85, 88-94

Syriac (language) 27, 56

Tabaristan (later Mazandaran) (province in
N. Persia) 67, 74, 77

Tahert (former town in N, Africa) 69

Talas (river in C. Asia) 57

Tangier (Tanjah) (port in N. Africa) 112

Taranto (port in S. Italy) 70

Tatars (Turks of Russia) 2

Tien Shan (mountains in China) 78

Tigris (Dijlak) (river) 21, 49

Timbuctoo (city in W. Africa) 2

Toledo (Tulaytulak) (city in C. Spain) 89, 106,
108, 109

Tours (city in France) 43

Trabzon see Trebizond

Transoxiana (Ma wara® al-nahv) (region in
C. Asia) 55, 57, 59, 73, 76, 77, 79, 97, 99

Trebizond (Trabzon) (port in N. E. Asia Minor)

96
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Tripoli (Tarabulus) (port in N. Africa) 36

Tripoli (Tarabulus) (port in Syria) 76, 90

Tanis (city in N. Africa) 108, 110, 112, 113

Tunisia (earlier Ifrigiyah) 108, 111

Turkistan (region in C. Asia) 42, 77, 97

Tirkmen (Ar. Turkuman, pl. Tardkimah)
(Turkish nomad people) 81

Turks 23, 42, 57, 61 {., 69, 71, 77, 79 £., 81-84,
86, 87 £., 94, 95-98, 102, 113

Tas (former city in Khurasan) 8o

Tyana(Tuwdnah; Nigde) (town in Anatolia) 42

Uhud (mountain near Madinah) 12, 15
Uigurs (Turkish people) 42

‘Uman (province in E. Arabia) 69
Usrishanah (district and town in Transoxiana)

55

Valencia (Balansiyah) (port in E. Spain) 109,
112
Vin (lake and town in Armenia) 84
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Vandals (Germanic people) 102
Verdun (city in France) 106
Visigoths (Germanic people) 43, 104
Volga (river) 2, 112

Waidi Bakkah (stream in S. Spain) 43

Wasit (former city in Mesopotamia) 24, 39, 49
War of the Ditch (Khandag) 12 {.

West Africa 109

al-Yamamah (district in C. Arabia) 19
al-Yaman (region in S. Arabia) 4, 23 note, 67
Yarmik (river in S. Syria) 19

Yathrib 8; see Madinah

Yazd (city in Persia) 54

Yenisei (river) 97

23b (river) see Greater Zab

Zagros (mountains in W. Persia) 21
Zanzibar §2, 63, 69

Zallaqah see Sacralias

INDEX C
Technical terms

Ahdath (youth brigades) 53

Ahl al-Sunnah wa l-Famd‘ah (Sunnites) see
Sunnah

Allah 3

Amal (sing. ‘amal) (revenue areas) 84

<Amil see Director of Finance

Amir (Commander, Governor, Prince) 77, 82,
&3

Amir al-Mwminin (Caliphal) title) 20, 62, 74

Amir al-Umara® (Chief Amir) 73, 74

Apostle of God (Rasul Allah) 12, 14, 18

Apostasy (irtidad) 25

Avesta (Zoroastrian scriptures) 28

“Ayyam al-“Arab” 3

Beduin (Badw) 3, 11, 14, 15, 18, 75§
Bishops 26

Calendar (ta’rikh) 8, 29, 82 note

Call to prayer (adhan) 1, 10

Caliph (Khalifah), Caliphate 18, 20, 39, 40 f.,

44, 47, 49-53, 58, 60, 61 {., 63, 64 {., 66, 68 f.,
70, 71 £, 73, 74, 75, 77, 82, 88, 89, 93,
98-100, 102, 107, 111

Clients (mawali, sing. mawla) 40, 44 f., 47, 48

Daman (prepayment of taxes) 86

Darvish (*mendicant”, §if7) 50, 54, 98
Dhimms1 ('s) (tributary non-Muslims) 26, 28
Dihgan (s) (Persian gentry) 28, 29, 78
Director of Finance (“amil) 36, 69

D7wan (government department) 41, §1 £., 73

Executioner (7allad) st

Falsification of scriptures (takrif) 9 f.

Family of the Prophet ( 4kl al-Bayt) 39, 48,
66, 67, 70

Fast (sawm) 10, 17

Fida’% (self-sacrificer) 87

Fief (qati‘ah) 73, 86, 87

Friday (al-jum‘ah dash assembly) 10, 47, 56

Gabriel (¥ibra'7l) (archangel) 5
Ghazi (fighter for the faith) 31, 38, 75
Guilds (asnaf, sing. sinf) 53, 98

Hadith see Tradition

Hajib (chamberlain) 107, 111. See also Wazir
Hanif 4,6

Harem see under Women

Hijrah 8. See also Calendar

Holy War (¥ihad) 17, 38, 75

Imam 34 note, 65-67, 70, 87; 117 (table).
Igta* = grant of land in fief, q.v.

Fihad see Holy War
Fizyah see Poll tax

Ka‘bah 3, 10, 13, 15, 68
Kahin (soothsayer) 6

Kharaj see Land Tax
Khuthah (Friday Sermon) 60
Kiurah (Egyptian district) 37

Land Tax (kharaj) 24 f., 47. See also Fief.
Law of Islam (shari‘ah) 50, 53, 104
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Madhhab (school of legal and religious thought)
53, 65, 104

Madrasah (college) 72, 83, 92

Mawdli see Clients

Mzhragan (Persian autumn festival) 29

Mobed (Zoroastrian priest) 28, 29

Muhtastb (censor) 53

Musddarah (confiscation) 58

Mystic (s) (s4f7), Mysticism 50 54, 74,83, 111.
See also Darvish

Nagl al-Diwan 41 f.
Nawriz (Persian spring festival) 29

01d Testament (Tawrat) 9

Paper (kaghidh) 57

Patriarchs (Christian) 26

Peoples of the Book {4kl al-Kitab) 23 f.
Pilgrimage to Makkah (has7) 15 f., 17, 68
Poll tax (7izyah) 23, 24 1., 26, 44 f., 47

“Poor Tax’’ (zakat) 17, 18

Post (barid) 51, 53

Prayer (salat) 17, 47, 54, 55

Profession of faith (shahddah) 17, 41

Prophet (Nabi) s {., 9, 10-15, 16-17, 18, 23, 27

Qadi (judge) 53

Qanat (irrigation tunnel) 78 note

Qtblah (direction of prayer) 10

Qur’dn 6,9, 13, 15, 18, 23, 27, 31, 32, 33
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Ra‘aya (““flocks”, i.e. subjects) 25
Rabbis 26

Ramadan (month of fasting) 10, 17
Robe of honour (khil‘ah) 62

Sahib az-Zaman 66

Satan (Shaytan) 8

Sayyid (nobleman, also ‘Alid; now = Mr.) 36
Shari‘ah see Law of Islam

Sharif (noble, also “Alid) 68, 93

Shaykh (elder) 3, 93

S1if7 see Mystic

Sultan (authority; ruler) 79

Sunnah (custom of the Islamic community)s6
Sturah 5 f.

Taqiyah (dissembling) 68

Tax farming (iltizam) 51, 61. See also Fief

Thousand and One Nights (Alf Laylah wa
Laylah) 57

Title (s) (lagab) 62

Tradition (s) of Islam (Hadith) 17, 48, 50, 56

Vihara (Buddhist seminary) 83

Wagf (pions foundation) 53

Wazir (minister) 51, 52, 58, 73, 82, 86, 87,
92. See also Hajth

Women s, 13, 32, 36, 54, 62 f., 107

Zakat see “*Poor Tax”
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