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PREFACE

The text we are publishing here for the first time is the heresio-
graphicai “Chapter on Satan” from a fourth/tenth century Ismaili
work called Kitab al-shajara. Its author is known only by the kunya,
Abti Tammam, even in the tradition of the da‘wa of his own or
parallel Ismaili groups who preserve what is left of his book. Never-
theless, from internal evidence, it is clear that Abt Tammam either
lived and wrote in Khurasan or came from there or both. He was
also a disciple of the famous Khurasani 427 and philosopher,
Muhammad al-Nasafi, who was executed by Samanid authorities in
332/943 and who is mentioned frequently with special reverence in
various places in the Shajara.

The work itself certainly had an obscure history both in Ismaili
circles and outside. In modern scholarship it first appeared in a trun-
cated version under the title Kitab al-idah, attributed to a late Syrian
Ismaili author, a certain Abu Firas al-Maynaqi. Later, virtually the
same material was published a second time as the Kitab shajarat al-
yaqin, said to be the work of the third/ninth century Ismaili da
‘Abdan. Both of these are, in fact, versions of a later portion, or a
second half, or possibly a “Part Two” of the Shajara. Whatever the
reason behind either of these false attributions, the real author was
Abt Tammam all along, as confirmed decisively by the discovery of
“Part One” of the same work, although he remains himself, nonethe-
less, hardly better known for this, even among the later Tayyibi
Ismailis, who certainly had some acquaintance with, as well as copies
of, his Kitab al-shgjara, or summaries of it.

One explanation for Aba Tammam’s obscurity may be tied in
with the fate of another of his works, a book or treatise called the
Kitab al-burhan. It was examined personally and rejected by the
Fatimid imam-caliph al-Mu‘izz whose negative judgment against it
was recorded by the well-known jurist-historian, Qadi al-Nu‘man, in
his Kitab al-majalis wa’l-musayarat. Al-Mu‘izz’s condemnation was thus
generally recognized in that one case and that fact would have been
difficult to ignore by members of the da‘wa either then or later. Even
if the later da‘wa continued to preserve Abii Tammam’s other writ-
ings, this one book ceased to be copied by the Fatimid Ismailis and
the personal reputation of the author of the Burhan likely suffered
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seriously from this criticism of his work by the imam. Moreover, Aba
Tammam’s affiliation with the Khurasani school of al-Nasafi suggests
that he was originally, and possibly remained, outside of the “ortho-
dox” Fatimid da‘wa, as did many of the early di% in the eastern
provinces whom we now broadly class among the Qarmatians. But,
despite the possible heterodoxy of his position within Ismailism, there
is nonetheless a clear Ismaili provenance for Abt Tammam’s Kitab al-
shajara.

It is the newly revealed “Part One” that contains the “Chapter on
Satan,” the importance of which, however, ranges far beyond the
Ismaili context from which it derives. While the work as a whole
could, it is true, contribute significantly to our knowledge of early
Ismaili thought and doctrines, this one portion of it contains by itself
a relatively lengthy and complete heresiography of non-Ismaili Is-
lamic sects and that has its own distinct value. Moreover, while the
theme of Abt Tammam’s “Chapter” is the satans—or more properly
the potential satans—in Islam who are, for him, the founders and
instigators of heretical sects, and is itself couched in quite polemical
language, the heresiographical account recorded in this section for
each of the individual sects is not necessarily overtly informed by the
same hostility. Outside of the introductory and concluding material,
the “Chapter on Satan” is simply not Ismaili, nor especially indica-
tive of Ismaili attitudes. Rather, the textual presentation of the spe-
cific seventy-two damned or erring sects that were chosen for inclu-
sion in this heresiography is noteworthy instead for its general Shi‘i
and Mu‘tazili point of view and is far less polemical on the whole
than the author’s introduction might suggest.

Using an arrangement of the seventy-two sects grouped into three
sets of twenty-four according to a broad doctrinal classification which
is thus far unique in Islamic heresiographical writings, Abtt Tammam
provides us an early witness to a version of this genre which, while
itself not isolated (and certainly not simply Ismaili), offers a wealth of
new information on many of the sects he covers. His system of classi-
fication is, therefore, of interest in and of itself but there is a great deal
more in the details given for each sect. In several cases, moreover, his
account stands alone at present because there exists currently no
other information about the sect in question. Also we can see that the
ultimate source of much of this new material was the Magalat of the
highly important and influential Mu‘tazilite author, Abu’l-Qasim al-
Balkhi (al-Ka‘bi), whose own heresiography is presently known only
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from one published section, that on the Mu‘tazila. In the unfortunate
absence of the rest of it, Abti Tammam’s work assumes special impor-
tance since it provides what is likely a distillation of information from
it, even though re-arranged here and given a pronouncedly Shi‘i
perspective which it cannot have had in its original form.

Initially, my own personal interest in the Shajara was limited to the
evidence in it of al-Nasafi’s seminal Kutab al-Mahsil and other related
philosophical texts from the early Ismaili da‘wa. An investigation of
that problem led, however, to uncovering the true identity of the
author and his work. Results of that research first appeared in an
article entitled “Abt Tammam and His Kitab al-shajara: A New
Ismaili Treatise from Tenth Century Khurasan” in the Journal of the
American Oriental Society (114 [1994], pp. 343-352). Later I published
an additional study on heresiographical material from the Shajara,
this time specifically on the content of the “Chapter on Satan.” That
article, “An Isma‘ili Version of the Heresiography of the Seventy-two
Erring Sects” was published in Medieval Isma‘ili History and Thought,
edited by. F. Daftary (Cambridge University Press, 1996, pp. 161-
177).

While the whole Arabic text of the Kitab al-shajara probably ought
to be edited and published, the “Chapter on Satan” possesses its own
value separate and apart from the rest of the book. Moreover, al-
though one manuscript of “Part One” of the Shajara exists and can be
examined by scholars, we have no current knowledge of or access to
the balance of the text other than in the problematic Kitab al-idah and
Kitab shajara al-yagin, the manuscript sources for either of which are
not clear and seem not to be available. Therefore, given the special
importance of the heresiographical material contained in the “Chap-
ter on Satan,” we have produced a critical edition of the Arabic text
of that section alone. The translation that accompanies it here like-
wise reflects and is based solely on that portion of the Shajara.

ACKNOWLEDGMENTS

As the very existence of Abt Tammam’s Kitab al-shajara was not so
long ago in doubt, we all owe an obvious debt of gratitude to Prof.
Abbas Hamdani for rediscovering “Part One” of it and locating a
manuscript copy among the holding of his family. His intimate
knowledge of Ismaili texts proved invaluable in this, as in many
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previous, cases. Moreover, his friendship, advice and counsel, espe-
cially in the early stages of this research, were particularly important.
In addition to Prof. Hamdani, throughout my preliminary research
into the possible identity of Abi Tammam and the value of his
contributions, I was able to consult with Prof. Wilferd Madelung on
a fairly constant basis.

However, although certainly wishing from the beginning to draw
attention to the new text’s importance, it was not my original inten-
tion to edit and publish it. Not until my son Adam declared his
willingness to learn to type Arabic for the explicit purpose of tran-
scribing Abtt Tammam’s work did the possibility of the edition seem
at all feasible. Even then what we produced was little more than a
fairly accurate transcription of the one unique manuscript which,
however, we knew to be both badly flawed and full of problems of
various kinds. Nevertheless, I was fortunate to find a number of
colleagues able to provide significance advice about the investigation
of Islamic heresiography and help with portions of the Arabic text.
These included Professors James Bellamy, Keith Lewinstein, Everett
Rowson, William Tucker, and Josef Van Ess.

My next goal was to locate parallel passages such as the material in
the published section on the Mu‘tazila from al-Balkhi’s Magalat,
which matches that of Abt Tammam almost precisely, or other simi-
lar bits and pieces like those in al-Ash‘ari’s Magalat or Nashwan al-
Himyari’s al-Hir al-‘mn, which likewise clearly depend on the same
textual source as the one evidently used by Abtt Tammam. However,
despite some progress allowed by this kind of evidence, the text,
though slightly improved for it, remained badly in need of further
emendation and correction. Real hope of arriving at a properly ed-
ited version did not seem feasible until Prof. Madelung consented to
apply his considerable skill and knowledge to this project and to
accept joint responsibility for the final result. It should be noted that,
although he is listed here only as co-editor of the Arabic text, he was
actively involved in all phases of this effort as a whole almost from
the beginning. He read, for example, a preliminary draft of the trans-
lation with great care and its present accuracy owes much to his
invaluable advice and suggestions.

At a fairly advanced stage, several persons read and commented
on portions of the Arabic text, and among these we need thank
Professors Farouk Mustafa and Peter Heath, as well as more espe-
cially Prof. Hossein Modarressi Tabataba’i, who provided us with a
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number of particularly useful references and textual emendations,
and Prof. Ridwan al-Sayyid, who read the whole of the text with
knowledgeable thoroughness and likewise contributed a number of
suggestions for emendations.

Bruce Craig, Middle East Bibliographer at the University of Chi-
cago library, not only reviewed the whole of the English translation,
but he and his staff, notably Mark Stein, provided welcome support
for the project, as did Jane Hansen and the Department of Near
Eastern Studies at the University of Michigan. Dr. J. J. Witkam,
Curator of Oriental Collections, Leiden University, kindly located
and provided a photocopy of the passage from al-Jushami’s Shark
‘wyiin al-masa’il relative to the Sabbahiyya. At the final level Steven
Judd read the translation with special care and pointed out several
corrections and other ways it might be improved.

After submitting the manuscript to E. J. Brill, Prof. Wadad Kadi,
one of the editors of the series in which it appears, kindly examined
the text yet again with unusual thoroughness and offered numerous
comments, suggestions, possible emendations and alternate readings
both for the Arabic and the translation. We would most certainly like
therefore also to acknowledge her valuable assistance during the final
stage of preparing this work.

Paul E. Walker
Chicago, IL






INTRODUCTION

ABU TAMMAM AND His KiTAB AL-SHAFARA'

The “Chapter on Satan” (Bab al-shaytan) presented here is one part of
a fairly large work called the Kitab al-shajara. It is the composition of
a fourth/tenth century Ismaili d27 known rather vaguely by his kunya
AbtG Tammam. As it exists now, the Shajara is available in two dis-
tinct yet overlapping portions one of which derives from the second
half of the original text and which appeared initially in modern times
as the work of a tenth/sixteenth century Syrian Ismaili author by the
name of Abt Firas Shihab al-Din al-Maynaqi, under the title Kitab al-
idah, as edited and published by Aref Tamer. According to the editor,
it came to him from a Syrian Ismaili source. Later, another version of
the same material was published as the Shajarat al-yagin, again by
Tamer and again from a Syrian source, only this time it was said to
be by the famous third/ninth century Ismaili da% ‘Abdan.? More
recently, however, a manuscript of “Part One” of the same original
work was located by Prof. Abbas Hamdani in the holdings of his
family. In contrast to the two Syrian versions, this portion comes
from the modern Tayyibi Ismaili community of India and Yemen.
Significantly, according to the manuscript’s title-page and to the
copyist’s concluding note, this manuscript bears the title Part One (al-
juz’ al-awwal) of the Kitab al-shajara. The two portions are not, how-
ever, entirely separate since they overlap for a number of pages. The
material published by Tamer, therefore, is not exactly a “Part Two”
in relation to the Hamdani manuscript of “Part One.” Nevertheless,
evidently there once existed a copy of the Shgjara in two parts, the
second volume of which went its own way, quite possibly lacking the
name of its author, to survive in the Syrian Ismaili community.
Meanwhile, the first portion continued to be preserved as a separate

! The comments offer here by way of introduction to the present edition and
translation summarize my article entitled “Abaa Tammam and His Kuab al-shajara: A
New Ismaili Treatise from Tenth-century Khurasan” which appeared in the Fournal
of the American Oriental Society (114 [1994]: 343-352. For the complete details, citations
and background for the problem of locating the author’s works and his identity, see
that study.

? Kitab al-idah (Beirut, 1965) and Shajarat al-yagin (Beirut, 1982).
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work among the Tayyibis of Yemen and India who, however, do not
seem to know of or possess any longer a “Part Two.”

Nevertheless, with the recovery of “Part One,” the general struc-
ture of the whole treatise and how its parts fit together becomes
relatively clear. At the outset, Abti Tammam expresses his intention
to explain in this work the following classes of beings: angels (al-
mala’ka), jinn, satans (al-shayatin), devils (al-abalisa), and humans (al-
ins), as they exist both in potentia (bi-l-giiwa) and in actuality (bi-I-fi)).
He says that he will do so in response to a request from a colleague
who has become perplexed on this issue from reading a work called
Kitab al-raha, about which we have no other information. “Part One”
(= the Hamdani manuscript) contains the chapters on the angels (f.
3b to 9a), on the jinn (f. 9a to 12b), on the satans (f. 12b to 183b),* on
the devils (f. 183b to 208b), and the beginning of the section on
humans (f. 208b to 236). The text represented by the two Syrian
works commences roughly in the middle of the section on devils but
then, of course, continues well beyond the limit of the Hamdani
manuscript which ends itself with f. 236. The overlapping pages,
however, prove decisively that the text was originally the same for
both. Moreover, quotations from the Shajara of Abt Tammam, found
in a 6th/12th century Tayyibi work by ‘Ali b. al-Walid called the
Diya’ al-albab, match passages in the later portions of the Syrian text
and thus confirm its true identity.?

Although there exists little information about Abt Tammam else-
where and his position and identity were previously in doubt, recovery
of this one book and understanding how its various parts fit together,
along with the identification of its author, now provides us with a
context for his thought and writing. It allows us to locate him on the
basis of his own words as represented in this one text by bringing

* For additional details of the exact relationship of the two “Parts”, as they now
exist in these versions of the text, see my comments and notes in the article “Abt
Tammam and his Kitab al-Shajara,” 348-49.

* This long section itself includes two appendices that run from f. 159b to 171b
and from f. 171b to 183b respectively. The second of the two has the title “Bab ta’wil
al-din” and thus might constitute a separate chapter. Both, however, have some
relationship to the subject of heresiography which precedes them immediately al-
though neither contributes measurably to the heresiography itself. In general they
appear to be simply extra material gathered from another source and inserted by
Abti Tammam at this point. As our purpose here is to present the heresiography and
not the rest of the Shajara, we have left them out of our edition (and also the transla-
tion of it).

5 For detailed citations, see my article cited above p. 346 and note #26.
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together the material from it, either in the two versions of its latter
half—the Kitab al-idah and the Shajarat al-yagin—or in its first portion
available finally in this manuscript from the Hamdani family collec-
tion. From this new information, we surmise that Abti Tammam was
active from the beginning of the fourth/tenth century until about the
middle of it. He wrote, we now know also, at least two major treatises:
the Shajara and another called the Kitab al-burhan. The former (or at
least portions of it) was preserved, excerpted, summarized (both in
prose and poetry) by the post-Fatimid Tayyibi da‘wa in the Yemen and
later in India.® It was known in the Yemen as well by an important
Sunni critic of the Ismailis, a certain Abt Muhammad.” The second
work of Abtt Tammam, however, seems to have been abandoned once
criticized by the imam al-Mu‘izz and now to be irretrievably lost. It
did not apparently ever reach the Yemen, for example, even among
the Tayyibis. Nevertheless, despite having this new source of informa-
tion, the author of the Shajara continues to be generally obscure within
the history of the Ismaili da‘wa and in the literature of Islamic thought.

On the other hand, one major fact about him contributed by the
Shajara is its evidence for his obvious loyalty and affiliation with the
teachings of the famous Khurasani Ismaili thinker, Muhammad al-
Nasafi. The Ismailis of Khurasan enjoyed an unusual era of success
in the earlier decades of the fourth/tenth century. The da‘wa there
attracted a remarkably gifted group of thinkers and writers, led by al-
Nasafi and supported and protected by the Amir Husayn al-
Marwazi, who was himself both a powerful figure in the Samanid
elite and an active participant in the Ismaili movement. He could
and did provide intellectual and financial encouragement as well as a
sense of security against the hostility of Sunni and other detractors.

Al-Nasafi was not the first head of the local da‘wa; Stern, in an
important study of the Ismailis of the region, extracted from the
limited sources a list of names of his predecessors.® Nevertheless, al-

5 It was quoted a number of times, for example, by the 6th/12th century writer
‘Ali b. Muhammad al-Walid in his Diya’ al-albab, a fact duly noted by al-Majda“ as
well (see his Fihrist al-kutub wa’l-rasa’il, ed. Munzavi, Tehran, 1966, pp. 229-37.) It
was summarized also by an unknown Tayyibi author or authors in both prose and in
poetry; copies of both exist in the manuscript collection of the Institute of Ismaili
Studies, London.

7 On whom see below.

8 “The Early Isma‘li Missionaries in North-West Persia and in Khurasan and
Transoxania” in BSOAS 23 (1960): 56-90; reprinted in Studies in Early Isma‘dlism (Jeru-
salem, 1983), pp. 189-233.
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Nasafi was surely the most widely recognized exponent of Ismaili
thought in his time, most particularly in Khurasan. This judgment
likely indicates as much the critical acclaim of his writings, especially
his widely cited Kitab al-Mabhsiil, as it does any superiority he held in
the larger world of the Ismaili organization. In fact most evidence
suggests that he never admitted to the leadership, let alone the
imamate, of al-Mahdi, who had begun his reign far away in North
Africa in his time. For all of al-Nasafi’s prominence as head of the
da‘wa in Khurasan and his vital contributions to the creation of a
philosophical Ismailism, he was and probably remained to his death
a Qarmatian—that is, an Ismaili who refused to support the Fatimid
imams as imams. An older Ismaili teaching held the imam of the
time to be Muhammad b. Isma‘l, the grandson of Ja‘far al-Sadiq
who was, accordingly, then in occultation. Al-Nasafi apparently con-
tinued to profess this form of Ismailism. This is also, therefore, likely
true for his followers and most of the das in Khurasan, as in other
eastern provinces. Presumably, this stricture included the Amir al-
Marwazi as well as Aba Tammam.

Despite his “unorthodox” concept of the imamate, perhaps the
major distinguishing trend in the work of al-Nasafi was his incorpora-
tion of Neoplatonic philosophy into the larger framework of Ismaili
doctrine. His philosophical interests were undeniable and they ap-
pear to represent the earliest manifestation of this approach. His
Mahsil, which received so much attention from later disciples and
critics alike and which is mentioned more than any other Ismaili
work of its kind by medieval writers, is, unfortunately, now lost. What
we know of it derives from scattered quotations in later works, among
them notably the Shgjara in its later part. It would be hard not to
recognize its seminal role. The unmistakable Neoplatonic content in
subsequent Ismailism doctrine, particular as witnessed in the books
and treatises of Abt Ya‘qub al-Sijistani, obviously had its earliest
expression, if not its origin, in the Mahsil and possibly in other works
by al-Nasafi. Nevertheless, others most certainly participated with
him in this flourishing during that period of relative safety and crea-
tivity. In fact there must have existed around al-Nasafi and al-
Marwazi an important circle of scholars and thinkers. One person
who may well have belonged to it was al-Sijistani himself in the
earliest part of his own career as a da%. Certainly, when al-Nasafi’s
Mabhsil later came under attack by another Ismaili a7, Abu Hatim
al-Razi, al-Sijistani wrote a strong defense of al-Nasafi. Later Ismaili
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tradition always considered him to have been a student and disciple
of the Khurasanian master. But, with recovery of the Shajara, yet
another name—that of its author—can be added to the group
around al-Nasafi with even more confidence than is the case for al-
Sijistani. However, although now recognizable as the author of the
Kitab al-shajara and an important disciple of al-Nasafi, Abta Tammam
appears not to be mentioned at all in the main sources for the history
of the da‘wa in Khurasan.

It has been understood generally for sometime that al-Nasafi, de-
spite his success as a writer and propagandist at the Samanid court,
came to a violent end when a change of ruler in 332/943 left him
without protection and exposed to his Sunni enemies. The Amir al-
Marwazi had died by then and al-Nasafi, now head of the local
da‘wa, although at first able to convert the older Samanid ruler to
Ismailism, eventual lost everything in this major reversal of fortune.
He and his Ismaili followers, according to the sources, were thereaf-
ter exterminated throughout Khurasan. A catastrophe so severe as to
end the da‘wa completely, however, cannot have happened despite
these reports. Not only did al-Sijistani continue his mission, by then,
however, in Sijistan, not Khurasan, but Abt Tammam surely also
carried on the work of his master, possibly in Khurasan itself. More-
over, later Ismaili works such as those of Nasir-i Khusraw, point back
to, among others, the activities of two of al-Nasafi’s sons both of
whom followed in the footsteps of their father. There existed thus
both before and after the martyrdom of al-Nasafi, a school that pre-
served and developed his legacy. The Zaydi writer al-Busti, who was
remarkably well informed about these figures and their activities,
confirms its survival, although he notes that in the subsequent period
al-Sijistani had fallen out with the Khurasanis. Al-Sijistani did, in
fact, eventually express his direct support for the Fatimids which the
Khurasanis, like Abt Tammam, may not have done, but it is not
over that issue that al-Busti reports bitter disagreement. Instead it
was, he says, a quarrel about methods for propagating and spreading
doctrine. Still, it would be reasonable to conclude from our meager
evidence that at least Abu Tammam, along with the sons of al-
Nasafi, represented the continuation of the Khurasani school as it
had been founded by al-Nasafi.

That much seems clear from the slight bits of information in later
Ismaili sources and from the Kitab al-shajara, but it still does not tell us
a great deal about Abti Tammam himself. It is strange that Ismaili
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tradition did not retain more detail about him, as, for example, addi-
tional elements of his name, or a firm date for his activities. All that
it preserved apparently is the one book and that in two parts which
may well have become disconnected long ago, leaving behind one
portion (the second half) of unknown authorship. Except for a few
comments about his Kitab al-burhan, which, however, do help some-
what to establish a date for his writings since it was rejected by al-
Mu‘izz and must therefore have existed already in his time, there is
nothing else.

One tantalizing possibility of an identification for Aba Tammam
in non-Ismaili sources is the Abt Tammam al-Naysabiiri mentioned
in the Siwan al-hikma complex as the author of a Rusala fi’l-hudiid. He
was, we also know, often in trouble because of being Shi‘ite. That
this Abt Tammam was active in the first half of the fourth/tenth
century and was of Khurasani origin would fit well with the Ismaili
Abt Tammam who wrote the Shgjara. These facts, even so, alone,
although suggestive, are not enough to establish a firm connection
between the two.

Another important issue in regard to Aba Tammam is the rela-
tionship between his Shajara and the Kitab al-burhan, which he clearly
also wrote and which he cites frequently in the Shgjara. In my article
announcing the identity and recovery of the Shgjara, I raised this
problem and noted there as well the condemnation of the Burhan by
the imam-caliph al-Mu‘izz. This helps, of course, both to date Aba
Tammam as well as to explain why he did not enjoy a better reputa-
tion in the later da‘wa. Moreover, there is at present no reason to
revise the conclusions argued there that the Burhan and the Shajara
were two separate treatises and the fact of the adverse judgment by
the imam against the one of Abt Tammam’s works did not necessar-
ily apply to the other, but it would be useful nevertheless to learn
more about this problem and the subsequent fate of the Burhan.

In my initial paper on Abt Tammam, I mentioned an obscure
Sunni heresiographer by the name of Abt Muhammad whose Mukh-
tasar fi ‘aqa’id al-thalath wa al-sab“in firga is an important source of
information about Ismaili works available in the Yemen in the mid-
dle of the sixth/twelfth century. He was, moreover, the sole non-
Ismaili witness to Abti Tammam and his works.” Helmut Ritter first

® At that point I referred to him via the information about his comments on
Ismaili writings contained in Ismail Poonawala’s Biobibliography of Ismaili Literature.
Subsequently, acting on the advice of Prof. William Tucker, I located a film copy of



INTRODUCTION 7

made this text of Abtt Muhammad known in his article “Philologika
III: Muhammedanische Haresiographen” (Der Islam 18 [1929]: 34-
54, p. 47). The only manuscript is in Istanbul: ‘Atif 1373. Ritter had
noticed that the author gives a list of Abbasid caliphs that concludes
with the name of al-Muqtafi and the indication that he rules “at this
time, the year 504.” Al-Mugqtafi’s reign actually ran from 530 to 555
and, therefore, Ritter suggested that the date 504 must be an error
for 540.'° If his surmise is correct, Abti Muhammad wrote this work
in that year, which is 1145 or 1146 A.D.

Ardently Sunni, at least when he wrote this treatise, Abu
Muhammad composed it as a conventional heresiography of the sev-
enty-two damned sects of Islam and, as a heresiography by itself, it
has little significance. However, near the conclusion of his account,
after an entry on the Isma‘diyya, the author disgresses at length about
Ismaili symbols and peculiar terms and about their unconventional,
and to him outrageous, latitude in the ta’wil of various Quranic pas-
sages. Ultimately, his refutation of the Ismailis is thus unusually ex-
pansive and, in fact, despite his rampantly polemical attitude, it fea-
tures more detail concerning Ismaili doctrines than the writings of
almost any other anti-Ismaili critic from the medieval period."

This one section commences, moreover, with a precise delineation
of the Ismaili books and treatises with which Abtu Muhammad was
personally acquainted. A list of this kind is so rare that it assumes
special importance accordingly. And, perhaps, it also indicates its
time and place. Abu Muhammad appears, from a number of com-
ments in his work, to be a Yemeni, or, at the least, to have written
this book in the Yemen. If so, it comes from a period in Ismaili
history near the beginning of the flourishing of the Tayyibi da‘wa,
soon after splitting with the Cairo caliphate and after the occultation

Abt Muhammad’s Mukhtasar fi ‘aqa’id al-thalath wa’l-sab“n firga in the library of the
University of Indiana. As this information is, in part, new it may be useful to add
more detail here about what it reveals in regard to Abti Tammam and his works.

10 f. 36a. Aba Muhammad correctly records the death of al-Muktafi as 295 and
thereafter continues with al-Muqtadir, al-Mustanid, al-Mustarshid, al-Malik, and
finally al-Mugqtafi in 504. Instead of the twelve Abbasids who ruled between 295 and
the advent of the second al-Mugqtafi in 530, the text lists only four with no death
dates as was the case for rulers prior to 295. Still, it is likely that Aba Muhammad
and his source simply did not have better information and therefore put down only
what they could recall on the spur of the moment.

!I' The section in question covers folios 82b to 120a out of a total of 134 for the
whole work. Thus almost a third of the treatise was devoted to the Ismailis alone and
it is thus radically out of balance in terms of the author’s attention to any other sect.
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of the imam, al-Tayyib, and his descendants. Tayyibi scholarship
and writing commenced, at that point—i.e., the second quarter of
the 6th/12th century—an active phase that saw, among other ten-
dencies, an eclectic attempt to collect, copy, study and preserve ear-
lier Ismaili works from all periods and from several disparate Ismaili
movements such as the Qarmatians and the Ikhwan al-Safa’. Aba
Muhammad’s brief catalog of Ismaili books and treatises significantly
includes the Rasa’/ of the Ikhwan, the Mahsil of al-Nasafi (although
his name is not there recorded), the Islah of Abu Hatim al-Razi,
along with two works of Qadi al-Nu‘man, three short pamphlets by
al-Kirmani, and three treatises by al-Sijistani (al-Magalid, al-Ifiikhar,
and al-Bishara). There are a few others as well. Most importantly for
the present purpose, the same list names the Kitab shajarat al-din and
separately the Kitab al-burhan. Between them on the list there are two
unconnected titles (a Kitab al-ladhdha and the Mahsil)."?

Not all of the works named assume explicit significance in the
material that follows this list, but several are later quoted directly,
some repeatedly. Of particular concern to Abta Muhammad appar-
ently is the Iftikhar of al-Sijistani and it is likely that al-Sijistani holds
pride of place in his refutation.'”® Nearly equal is Abu Tammam and
his Shajara, which Abt Muhammad cites and from which he quotes
at least three times. In the first case he begins by saying, “A shaykh of
theirs called Abt Tammam [word(s) unclear] maintained in his book
(or books)"* Shajarat al-din wa burhan al-yagin,”" following which there
is quoted material. In the second, after presenting fairly extensive
passages from the Shajara, he concludes, “This is the doctrine of Aba
Tammam author of the Kitab shajarat al-din.”'® Finally, near the end of
the whole section, referring to the subject of Iblis(es), he remarks, “...a
shaykh of theirs—that is, of the Ismailis—called Abti Tammam, one
of their da‘s, claims in a book which he titled Shajarat al-din wa burhan
al-yagin that....”'” Whether these three citations cover a single work or

12 One more title is also interesting. Abia Muhammad cites and quotes from a
Kitab al-mas’ala wa’l-jawab by Abw’l-Husayn al-Nakhshabi (or in one place ibn al-
Nakhshabi), f. 84b, 85a, 99b, and 10la. On f. 10la the author is called Abu’l-
Husayn b. al-Nakhshabi. Most likely this is a son of the famous al-Nasafi (al-
Nakhshabi).

13 Mentioned explicitly f. 83a, 84a, 85b, 108a, 108b, 111a, and 113a.

14 The reading in this instance might be kitabay although the ms. is smudged and
hardly clear.

' f. 109a

16 f. 115a.

7 . 120a
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two separate items is not certain from this information alone but the
two titles were clearly mentioned separately in the earlier list.'8

Beyond these direct references, there are several other cases where
the Shajara enters Abtu Muhammad’s account indirectly.' All in all
there can be no doubt that Abia Muhammad had access to a copy of
the Shajara and that it was a version of the same work we have now
located. Curiously, also, he knew as little of the author as we, refer-
ring to him simply as Abtt Tammam without either an ism or a nisba.
On the question of how the Burhan related to the Shajara, he provides
mixed evidence—little enough in any case—that appears inconclu-
sive. Significantly, in his own heresiography, Abt Muhammad seems
not to have used Abtt Tammam’s. His enumeration of the sects is, for
example, not at all that of Abta Tammam. Nevertheless, the testi-
mony of Abt Muhammad readily confirms the importance of the
Shajara among the Tayyibi Ismailis of the 6th/12th century and prob-
ably later.

THE “CHAPTER ON SATAN” AND ITS SOURCES

Although the “Chapter on Satan” begins and ends with passages in
which the author discusses items of Ismaili doctrine, the intervening
heresiographical material shows no sign—at least no overt character-
istic—of Ismaili attitudes or sources.” Following his introduction of
the theme of satans, Abt Tammam sets out, by his own admission, to
describe sect by sect the seventy-two heretical movements that had
appeared in Islam from the moment of the prophet’s death until his
own time. He chooses to class the seventy-two into three groups of

18 T suspect that, like the author of Diya’ al-albab, Abu Muhammad noticed the
frequent references to the Burhan in the text of the Shajara and employed a single
citation for both although, in fact, he had never seen the Burhan in actuality.

19 Provisionally: f. 85a, concerning the seven stages of soul; f. 88b, about talking
birds; f. 94a, a discussion of the Qishriypa. Most impressive is the diagram given on
folio 115a, which is a version of the one Tamer recorded in the Idak (p. 153). A
manuscript rendering of the same occurs on p. 159 of Tamer’s Shajarat al-yagin. To be
sure Abti Muhammad included only a part of this diagram,; his covers the heavens to
the eighth sphere.

2 For example, the one earlier Ismaili work that contains a section on Islamic
heresiography, a portion of Aba Hatim al-Razi’s Kitab al-zina, which likewise shows
no sign of a specifically Ismaili point of view, is not its source either in whole or in
part. That section of al-Razi’s work was edited and published by ‘A. S. al-Samarra’i
in his Al-Ghuluww wa’l-firag al-ghaliya fi’l-hadara al-islamiyya (Baghdad, 1972), pp. 228-
312.
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twenty-four according to three broad doctrinal principles: 1) those
who maintain that the acts of obedience are a component of faith; 2)
those who state that the laws are not components of faith; and 3)
those who insist that the imam after the prophet was ‘Ali b. Abi
Talib. Such a division is unknown in the context of the famous
declaration by the prophet concerning the seventy-two damned sects
of Islamic heresiography. Such a neat scheme of three times twenty-
four has, therefore, no parallel elsewhere.

Within the general framework, however, Abti Tammam selected
not only a specific list of seventy-two but also an intermediate classi-
fication of the whole lot into exactly eleven madhahib: the Mu‘tazila,
Khawarij, Hadithiyya, Qadariyya, Mushabbiha, Murji’a, Zaydiyya,
Kaysaniyya, ‘Abbasiyya, Ghaliyya, and Imamiyya. At the close of the
chapter he will argue that, just as the seventy-two sects demand a
seventy-third—the one according to the hadith that will enter para-
dise—so do the eleven require a twelfth to bring them back into
natural harmony and reconcile the conflicts that originally caused
these heresies to come into existence. Obviously, the seventy-third
sect and the twelfth madhhab—the one that achieves truth and salva-
tion—is the Ismaili da‘wa to which the author of the book belongs.

While Abti Tammam’s arrangement of his sect list into three
groups of twenty-four is otherwise unknown, there is a precedent
both in much of his material on various of the sects and groups,
individually and collectively, most particularly for the section on the
Mu‘tazila, which follows almost word for word the appropriate por-
tions of Abu’l-Qasim al-Balkhi’s Magalat,* and in the list as a whole,
which matches that given by al-Khwarazmi in his Mafatih al-‘ulim, a
secretaries manual written at the Samanid court about 370.2 There
can be no doubt about al-Balkhi’s role as the ultimate source for Abu
Tammam. Where al-Balkhi’s work had its greatest and most immedi-
ate influence such as in the heresiographies of al-Ash‘ari® and
Nashwan al-Himyari,?* both of whom explicitly admit this affiliation,

2! Based on the text located and published by Fuad Sayyid as “Dhikr al-
mu‘tazila” in Fadl al-i‘tizal wa’l-tabagat al-mu‘tazila (Tunis, 1974), pp. 61-119. On
Abu’l-Qasim al-Balkhi, see the entry by J. Van Ess in the Encyclopaedia Iranica.

22 Pp. 18-22 of the Cairo printing (1923). On this section of the Mafatih see also C.
E. Bosworth, “Al-Hwarazmi on Theology and Sects, the Chapter on Kalam in the
Mafatth al-‘ulim” in Hommage Henri Laoust, Bulletin d’Etudes Orientales 29 (1977): 88-91.

2 Abuw’l-Hasan al-Ash‘ari, Kitab magalat al-islamiyyin, ed. H. Ritter (Wiesbaden,
1963).

* al-Har al-m, ed. K. Mustafa (Beirut, 1985).
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there are numerous passages that correspond with Abt Tammam.
The one earlier writer for whom there might have been a separate
connection, the Mu‘tazilite Zurqan, also mention by both al-Ash‘ari
and al-Himyari, and from whom material in Abt Tammam must
certainly come, may have entered also into the sources of al-Balkhi.
Indeed it would have been strange if it were not the case since both
were Mu‘tazilite.

One clear sign, however, of al-Balkhi’s overriding role is that, in
Abtu Tammam’s account of the doctrines of al-Jahiz, he reports with-
out discussion that al-Jahiz agreed with Thumama on an item in
question. But there is no entry on Thumama in Abt Tammam’s
work. Such a comment, therefore, has no antecedent in the “Chapter
on Satan” and is thus out of place there. There is, however, ample
reason for it in al-Balkhi’s work because the entry on al-Jahiz follows
immediately after that for Thumama.” This is evidence both of the
close affinity and yet also the difference separating Abt Tammam
and al-Balkhi. Much of the material in Abt Tammam’s heresio-
graphy is derived from the latter but not its sect list; al-Balkhi simply
discussed many more figures and groups than appear anywheie in
Abi Tammam.®

If, then, the sect list—leaving aside the question of the broader
division into twenty-fours—matches that of al-Khwarazmi* but not
that used by al-Balkhi, this fact may point to an intervening source,
or possibly to the agency of Abti Tammam himself. However, there
are a number of problems in attributing the sect list shared by both
al-Khwarazmi and Aba Tammam to the latter. A minor but signifi-

cant difference occurs in al-Khwarazmi’s inclusion of the Isma‘iliyya

% From a different angle, additional evidence of al-Balkhi’s role exists in the case
of the entry on the fairly obscure sect called the Sabbahiyya. Van Ess (see his
Theologie, V, 226-27) had found an important passage about their doctrines in al-
Hakim al-Jushami’s Shark ‘wyiin al-masa’il (ms. Leiden Or 2584a, f. 47a-b) but he did
not note that the information given there was, in fact, taken from Qadi ‘Abd al-
Jabbar who credits Abu’l-Qasim al-Balkhi for it. Evidently al-Jushami’s passage de-
pends, as therefore almost certainly does that of Abi Tammam, on al-Balkhi’s
Magalat at this point. We would like to thank Dr. J. J. Witkam for his help in locating
and filming this passage for us.

% Although most of the sectarian groups that appear in Abti Tammam’s heresio-
graphy are early enough or at least had an earlier manifestation and thus could easily
have been represented in the work of al-Balkhi, who died in 319, the one obvious
exception is al-Ash‘ari and the Ash‘ariyya. Al-Ash‘ari died in 324 making him a
contemporary of al-Balkhi and thus seemingly too early to have been considered by
him the founder of a sect.

Y Mafatih al-‘ulam, 18-23.
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as a ninth sect among the Ghaliyya. More telling is his specific
enumeration of only seven madhahib by classing all of the Shi‘a
together in one madhhab. Moreover, he calls each of the Shi‘i group-
ings, i.e. the Zaydiyya, Kaysaniyya, ‘Abbasiyya, Ghaliya, and
Imamiyya, “sects” (firag) and the individual sub-groups “types”
(asnaf). Significantly also, he adds, immediately after his account of
the sects, a section on the honorific names of the Twelve Imams of
the Imamiyya.? Is it right therefore to understand his intention to be
pro-Imami? Is he possibly hinting that the seventy-third sect—that is,
the saved sect—is Imami Shi‘ism? We do not know al-Khwarazmi’s
own religious proclivities and they are not otherwise obvious but this
conclusion appears justifiable and possible. By excluding the
Isma‘iliyya from his list, moreover, the number of sects in the preced-
ing list totals seventy-two and one might thus impute a religious
meaning to the way he lays out his sect list and follows it by enumer-
ating the Twelve Imams.

But it is also quite unlikely that al-Khwarazmi would have taken
his material from an Ismaili source. Instead, almost certainly he, like
Abt Tammam, borrowed his heresiographical account from another
work—a work, however, which obviously must have been Shi‘ite as
well as Mu‘tazilite, and also probably from Khurasan. The common
Shi‘ite and Mu‘tazilite sympathies of such a source stand out and can
be seen throughout the text of Abt Tammam.

One symptom of its Shi‘ism is the use of sectarian poetry such as
the lines from al-Barqi near the beginning and other verses from al-
Sayyid al-Himyari. In this instance both are Imamis. The presence of
these poets in the text surely indicates that Abt Tammam borrowed
heavily from an Imami Shi‘i author who also had solid Mu‘tazili
leanings and credentials. If this judgment is correct, it is also likely
that much of the “Chapter on Satan” comes from that same source
including parts of the opening and closing. Only where the “author
of the book” (sahib al-kitab) speaks, as he does once in the middle of
the heresiography and then again at the end of the chapter, are these
the words of Abti Tammam alone. Those few passages which are
peculiarly Ismaili at the beginning and end must likewise belong to
him, but a good deal, perhaps, all of the rest derives from another
work and that work itself must have in turn drawn liberally on al-
Balkhi’s Magalat.

% p.23.
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The one name that occurs in the text that might suggest an appro-
priate author for this intermediate text is Abu’l-Hasan al-Nashi’, who
is recognized there as providing information about the Hubbiyya.
Although famous as a poet, this al-Nashi’, who was called “the
Younger” (al-asghar), was also known as an expert in theology and
doctrine. He was born in 271 and lived until 365, though not in
Khurasan.?” For the moment this must be taken, therefore, only as a
suggestion since there exists, as yet, no other specific reason to credit
this al-Nashi’.*

THE Eprrion

Our edition of the Arabic text is based on the single manuscript copy
obtained by Prof. Abbas Hamdani from his family’s collection and
provided by him for this purpose in a xerox format. Although he
possesses himself many of the manuscripts from this same collection,
he does not own the original in this case. In preparing the edition,
therefore, we worked from a xerox of this one primary source.

The manuscript, according to the copyist’s concluding note, states
that it is a copy of a work entitled Part One [al-juz’ al-awwal] of the
Kitab al-shajara by Abt Tammam.*' This implies that, although an-
other “part” might once have followed, it had ceased to be obtain-
able within the Tayyibi da‘wa which had, accordingly, preserve Part
One as a separate work.

? On him there are several biographical entries in the medieval collections in-
cluding among them Ibn Khallikan, Wafiyat al-a‘yan (ed. Ihsan Abbas, Beirut, 1968,
III, 369-371; trans. De Slane, II, 307-09) and Yaqut, MuSam al-udaba’ (ed. Thsan
Abbas, Beirut, 1993, pp. 1784-1791).

% The conclusions present here in part confirm and in part amend those in my
preliminary study of Abt Tammam’s heresiography entitled “An Isma‘ili Version of
the Heresiography of the Seventy-two Erring Sects” as published in F. Daftary, ed.,
Medieval Isma‘ili History and Thought (Cambridge, Cambridge University Press, 1996),
pp- 161-77. Two of the sects mention there vaguely and which appeared then possi-
bly to be new to Islamic heresiography, namely the Nabita and the Ashab al-Fada’
are, of course, not actually new. I was originally mislead by the manuscript which
gave a false reading in both instances. As well we had earlier surmised that the
intermediary between Abt Tammam and al-Balkhi might have been Aba Zayd al-
Balkhi but that now seems much less likely than Abu’l-Hasan al-Nashi’, who is
explicitly cited in the text, or possibly another figure like him of similar dates who
was both Imami Shi‘i and Mu‘tazili.

% He says, “waqa‘a al-faragh min tansikh hadha al-kitab al-musamma bi’l-juz’ al-
awwal min al-shajara li-l-Abi Tammam. . . .”
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The manuscript contains 236 folios of ten lines per page. It was
copied in Shawwal 1310/May 1891.

It is obvious from the troubled state of the text that the copyist was
unfamiliar with the heresiographical material he encountered in the
“Chapter on Satan” as well as finding his source frequently difficult,
if not impossible, to read because it was itself a much less than perfect
copy. A goodly number of words in the manuscript merely convey
the copyist’s vague impression of what he found in front of him; in
other cases he simply preferred to leave a blank, perhaps also follow-
ing his source. Thus, although his own hand is reasonably clear, he
did not or could not provide a sound text to work from and therefore
many emendations were necessary.

Some of these could be reliably ascertained on the basis of parallel
passages in the existing heresiographical literature. As al-Balkhi’s
Magqalat was an obvious source for Abt Tammam or, more likely, for
his immediate source, where it has been published, namely the sec-
tion on the Mu‘tazila, it offers an extremely useful check on the
wording of the manuscript. Abt Tammam’s discussion of the
Mu‘tazila is virtually the same as that of al-Balkhi. Additional parallel
passages occur in al-Ash‘ari’s Magalat and in Nashwan al-Himyari’s
al-Hir al-in and in such cases, too, al-Balkhi is almost certain to be
the ultimate source behind them since both writers explicitly credit
him for much of their material. There are a few other examples of
such parallels in yet other works, all of which are noted and/or
supplied here in the apparatus to the edition. These represent, it
should be clear, the close textual parallels that match the wording of
Abt Tammam’s text, more or less, and not merely sources of addi-
tional information about a particular sect or doctrine.

There are two appendices or supplemental sections in the original
Shajara that the author added between the conclusion of his “Bab al-
shaytan” and the commencement of the following “Bab” on the
Iblises. As neither contributes much to the heresiographical discus-
sion of the main portion of the chapter and their exact relationship to
the rest is unclear, we have chosen not to include them in the present
instance.



INTRODUCTION 15
THE TRANSLATION

The purpose of the English translation is to make Aba Tammam’s
“Chapter on Satan” accessible for those who are unable to consult
the Arabic original. His heresiography contains a great deal of valu-
able information, some sections obviously more so than others, but it
is, as a whole, not of special literary significance. Therefore a fairly
literal translation seemed most appropriate in this situation. Also,
since the information that the various entries contribute to the body
of knowledge about early Islamic sects varies considerably depending,
in part, on what was known about them previously, there seems little
point here in an extensive commentary on all portions of the text.
The Mu‘tazila section, for example, has been available almost in its
entirety for some years and there is a more than ample secondary
literature about it. For the section on the Partisans of the Hadith, to
cite another example, which covers the main Sunni legal madhhabs—
Maliki, Shafii, Hanbali, and Daudi—the importance of Abt Tam-
mam’s account lies not in its details but in the very fact that he covers
these groups as if they are mere sects. Here is a description offered by
an opponent of each as if they are no more than individual, errone-
ous sectarian movements among the rest of the seventy-two destined
for failure and hellfire. Yet other entries, however, are noteworthy for
the lack of any known citation elsewhere to that particular sect.
Therefore, in providing references and notes to the translation, I
have in the main limited myself to offering citations of the most
accessible general account of that sect and its founder, if one exists,
most often to an article in the New Edition of the Encyclopaedia of Islam,
but also to the highly important and comprehensive discussions by J.
Van Ess in his Theologie und Gesellschaft as well as D. Gimaret’s exten-
sively annotated French translation of al-Shahrastani’s Milal wa’l-
nthal in which his notes are often more valuable and useful than the
translation itself. These and the other examples of secondary litera-
ture that I have cited frequently provide the best introduction to the
particular subject as well as references to the other primary and
secondary discussions about it to be found elsewhere.
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THE CHAPTER ON SATAN

The satans in potentia' are those who adhere to the exterior and who
are far from [shatanii ‘an]® the truth, that is, who stay away from it.
The satans have supporters of only one sort, the devils, because those
who adhere to exterior realities consider matters from one aspect
exclusively and that is from its exterior and not its interior, its shell
and not its kernel. Evidence for our assertion regarding the existence
of satans i potentia is the statement of God, the mighty and glorious:
“When they meet those who believe they say, ‘We believe’; but when
they are alone with their satans they say, ‘We are with you, we were
only jesting.””® Also there is His statement, glorious is His mention:
“But the satans”—which is to say, the legal experts among those who
adhere to exterior realities—“ever inspire their friends”—i.e. their
students—“to contend with you”— meaning to dispute with you as
part of their determination to lead you into error—“and yet if you
were to obey them, you would be one of the polytheists.”* And yet
again His statement: “And of the satans”—that is, of those who
adhere to exterior realites—‘“are some who dive for him”—i.e., who
search for knowledge of metaphorical interpretation without oath or
covenant—“and perform other acts besides these”—namely, to lead
the people astray by their abominable actions for truly their actions
are as remote from the knowledge of interpretation as the acts of the
apostate devils—“and it was We who guarded them™—i.e., from
their listening to the science of metaphorical interpretation in the
absence of oath or covenant. And His statement, hallowed and high
indeed is He: “Likewise did We make satans for each prophet among
the men and the jinn as an enemy.”®

' In potentia, bi’l-giwa, a term drawn from philosophy indicating something that
will become something else—something that it is, in its original state, only poten-
tially. The actualization—i.e. when it becomes the thing i actu, b2’l-fil, that it once
was only potentiality—may be a matter of choice, particularly for humans. The
satans in potentia seem, however, inevitably, according to Abti Tammam’s doctrine, to
become satans in actuality (in actu).

2 The Arabic verb shatana and the word shaytan (satan) appear to derive from the
same root.

* Qur’an 2: 14

+ Q6121

*Q21:82

€ Q6:112
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Thus God, glorious is His mention, made the satans in potentia of
two kinds, one of which are the satans among humans, and they are
those who adhere to surface realities and who hear nothing of the
knowledge of inner truths; and the other are the satans among the
jinn, and they are those who respond positively but subsequently go
back on their oath and apostatize. They are worse than those who
adhere to the exterior. Thus God, the mighty and glorious, continued
the previously cited verse, saying, “inspiring each other with flowery
discourses by way of deception.”” Were it not that they are all satans
in potentia and not i actu and they are all of one species, otherwise
how could some of them inspire the others? God threatened the
satans among the jinn—those who are the apostates—with greater
severity than His threat to the satans among men who are those that
adhere to external realities. His threat to the adherents of the exterior
was issued in His statement, “And We shall surely let them taste the
nearer chastisement before the greater”—meaning thereby the exter-
nal punishment that is prior to the punishment of hellfire—“in order
that they may return.”® Were it not that the lesser punishment occurs
in this world, there would be no point in God’s adding, “in order that
they may return.” As for His threat to those who apostatize, it comes
in His statement, “Certain of the Arabs around you are hypo-
crites”—i.e., the adherents of the exterior—‘as well as some of the
people of the town”—namely, those who took the oath among the
ones who entered the town by its gate—“they are obstinate in hypoc-
risy”—that is, they have apostatized and joined the class of the hypo-
crites—“you do not know who they are but We know them and We
shall punish them twice over”—meaning here the external punish-
ment and the internal punishment—*“thereafter they shall be returned
to a mighty chastisement”—which is the punishment of Gehenna.

Also, as evidence to affirm our assertion regarding the existence of
the satans in potentia, there is the statement of God, the mightly and
glorious, “Like Satan when he said to man ‘disbelieve.'"* How could
Satan have spoken with a human being if it were not that he was a
satan in the making having the form of a human being, what is called

7Q6: 112
8 Q 32: 21
9.Q9: 101
0 Q 59: 16
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in Persian dev-mardum and in Arabic nasnas?'' This particular verse
was reveal in the matter of those who occupied the throne of the
Executor [wasi]'? after the messenger of God, may God bless him and
his family, to the effect that usurpation by the second [of them]
deluded the first and ensnared him in mortal peril. God called the
Second [i.e. ‘Umar] a satan and the First [Aba Bakr] a human
simply because the Second became an unbeliever at that very mo-
ment and the First did not become an unbeliever until after acceding
to the words of the Second concerning the usurpation of the right of
the Executor. In accord with that, the Second once said to him as he
was wandering through the alleys of Madina, “release” [me from the
caliphate], but Satan does not release. On that point the First stated
in one of his sermons, “Truly I have a satan that takes possession of
me. If you ever see me altering my course, set me aright.” God, the
mighty and glorious, has cited the two of them in another verse:
“The day that the wrong-doer will bite at his hands.” The wrong-
doer is the First because he inserted himself into what was not his
place and thus he will sorely repent on the day of resurrection but
that repentence will not avail him. “He will say, ‘Oh! would that I
had taken the straight path with the messenger’—which is to say,
would that my path had been with the messenger of God on the day
he died, meaning, would that I had died on the day he died and that
I had been saved that day from the punishment of the fire—“Ah!
woe is me! Would that I had never taken such a one for a friend!”—
which is as if he said, Ah! woe is me! Would that I had not accepted
the word of the Second when he said, ‘Be an unbeliever—“Verily
did he lead me astray from the message”—i.e., from the Founder [al-
asas]"® for he relates the whole of the revelation and the interpretation
which is thus an account of both worlds—“after it had come to me!
And was satan”—that is, the Second—“but a traitor to man-
kind”'*—i.e., the First. This verse verifies the former verse wherein

' The dev-mardum or the nasnds is a small human-figured devil or demon.

12 The Executor or Legatee (wasi) refers specifically to “Ali b. Abi Talib. He, and
only he, according to the Shi‘a, should have succeeded the prophet and occupied his
‘throne’.

'3 Asds is a technical term the early Ismaili authors use to designate both the
prophet and his executor, his wasi. It indicates the ‘founding’ of the science of
interpretation (ta’wil). Normally it refers specifically to “Ali and denotes his role as the
instigator of esoteric interpretation—i.e., knowledge of the interior reality of scrip-
ture and the law. He is thus called the Founder.

* Q25 27- 29
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God, the mighty and glorious, said: “Like satan”—i.e., the Second—
“when he said to man”—namely, the First—“be an unbeliever,” and
“so when he became an unbeliever’—that is, man, he said, “I am
quit of you”—meaning that the Second will say to the First on the
day of resurrection, “I am quit of you for I fear God the Lord of the
two worlds.”"® There is no treachery greater than this except that his
fear on the day of resurrection and his attempt to be quit of him will
not avail him nor save him from the punishment of the fire. “Then
the messenger will say, ‘O my Lord, truly my people”—that is, my
companions—*“treat this Qur’an with neglect.”"® The Qur’an here
indicates the Founder because he is the combination of the twelve
powers.'” And in another respect, the interpretation of the Qur’an is
inscribed in the heart of the Founder, just as the revelation is in-
scribed on the pages of the holy book. “Thus have We made for each
prophet”—that is, for each Founder—"“an enemy among the sinners
but your Lord suffices as a guide and as a helper.”'®

The day wherein the wrong-doer will bite his hand is the day that
God, the mighty and glorious, mentioned when He said: “the day
when shall be exposed the shin”'®—which is to say, the Tablet be-
cause it is said in the interpretation of God’s statement, “Everything
will perish except His face,”® that the face of God is the Pen [al-
galam].*' In our view it is proven that the shin is the Tablet [al-lawh]?
and, for that very reason, some adherents of the external meaning
say that exposing the shin denotes the throne because the throne
indicates the Tablet. That day is the day mentioned by the messen-
ger of God, may God bless him and his family, “Verily you will see
your Lord just as you see this moon and you will not be harmed in
seeing Him.”? The interpretation of this report is that the sun is to

5 Q 16: 59

16 25: 30

17 Tt is not clear what the author means by the “twelve powers.”

8. 25: 31

19 Q 68: 42

© () 28: 88

2 In Ismaili usage the Pen (galam) refers to the first created being, the Preceder (al-
sabig). For some writers the Pen is also the intellect (al-‘aql).

22 The Tablet (lawh) indicates the second being, the soul (al-nafs) in some texts.

2 This hadith, like many that appear in this text, can be found in one version or
another in the main Sunni Aadith collections. For exact citations, see A. J. Wensinck,
Concordance et indices de la tradition musulmane, Leiden, E. J. Brill, 1936. What is more
remarkable in this instance, however, is use of such hadiths here in an Ismaili



TRANSLATION 23

bodily beings as the Pen is to spiritual beings and the moon is to
bodily beings as the Tablet is to spiritual beings. Accordingly, he,
may God bless him and his family, means by saying “truly you will
see your Lord,” that you will see the Tablet and it will instruct you
with knowledge and spiritual support [ta’yid] so that you will become
a spiritual being as surely as you see this moon while yet you are a
bodily being, even though you are unharmed by seeing it. Which is
to say, at that moment, there will be no impediment between you
and the Follower [al-#ali]**. This is like God, the most high, saying,
“the day wherein shall be exposed the shin” which means, shall be
opened the curtains which fall between us and the Tablet and which
consists of the seven heavens and the spheres. They “shall be sum-
moned to prostrate””—that is, to acknowledge the science of inter-
pretation. All that is because the morning prayer is an indication of
the Pen. It consists of four rak‘as since the two Founders and the soul
are manifest in it.*® The sunset prayer is an indication of the Tablet
and it consists of three rak‘as because the two Founders are manifest
in it. Just as the Pen and Tablet are not subject to any diminution,
similarly the morning prayer and the sunset prayer are not lessened
either while at home or while traveling and similarly the sun and the
moon are not [?]? subject to diminution. The two prostrations are an
indication of the Speaking-prophet [al-natig]® since the Founder is
manifest in him. The act of making the rak‘a is an indication of the
Founder who is single because no other of these three root principles
are manifest in him. Thus we learn from this that one of the two

==

Shi‘i content. Other of the hadiths may be more specifically Shi‘i or even, possibly,
Ismaili. Little work has been done as yet, however, on what hadiths the Ismailis of
Abti Tammam’s time and place might have accepted as authentic or from what
sources, although presumably it included only those related by and from the imams.

2 The Follower (al-tali) is again the second being, i.e. the Tablet and the soul.

B (Q 68: 42

% The exact meaning of this statement and those that follow immediately is not
perfecty clear. Apparently, Abta Tammam indicates here that the morning prayer
includes four rak‘as in accord with his own Ismaili practice and that the Pen com-
prises within itself the functions of itself plus the other three, namely the two Found-
ers and the soul. The sunset prayer [al-maghrib] represents the Tablet, i.e. soul, and
also the two Founders as well, but not the Pen. Thus the Pen has four functions, the
Tablet three, the Speaking-prophet, two, and the asds-wasi only one.

7 The Arabic text here has the negative but the sense seems to require a positive,
i.e. that the sun and the moon are subject to diminution and augmentation, rising
and setting.

% Speaking-prophet (al-natig) is a special term for those prophets that have com-
posed a holy law and issued a scripture.
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prostrations is an indication of the Founder, who is the master of
interpretation. Accordingly, what we have said confirms that the in-
tent of God’s statement “they shall be summoned to prostrate”
means that they will be summoned to acknowledge the Founder and
the interpretation. He did not say “to the two prostrations” because
they have attested in this world to only one of the two prostrations
which is the indication of the Speaking-prophet, “but they are not
able”®—which is to say, they are not able to prostrate because, since
they have not acquired in this world the spiritual form that allows for
the reception of the effects of the sublime world, they do not have the
capacity to receive the bounties there [in the Hereafter] but rather
they will suffer pain and punishment. This is like the fetus that does
not acquire a bodily form that allows it to receive the effects of the
lower world while in the womb of its mother. It will not be prepared
for the bounties of this world. “Their eyes will be cast down, igno-
miny will cover them, seeing that they had been summoned
aforetime to bow in adoration while they were yet sound”—in the
worldly abode, i. e., while having the capacity to accept the interpre-
tation. At that the adherents of external meanings will ask, “Who
prevented us from accepting the interpretation and acknowledging
the Founder while we were yet sound?” We say to them, “You were
prevented from that by two persons, a satan and an iblis, and thus
confirm the statement of God, the mighty and glorious: “Like satan
when he says to man ‘become an unbeliever’”’—which is to say, the
First and the Second. Here the adherents of the external meaning
will say, “Our Lord! Show us those who misled us among the jinn”—
i.e., among the satans, which means the Second, (the satans have
been accurately called jinn lexically® for they are concealed from the
eyes of people)}—“and among the humans”—that is, the First and the
Second—*“we will crush them beneath our feet”—just as we made
the two of them on the day when we were yet safe so as to accept the
spiritual support béneath our feet—“that they may be among the
lowest”™'—saying thus that they may be with the hypocrites in the
lowest level [of Hell]. This is because God, the mighty and glorious,
has stated, “Truly the hypocrites will be at the lowest level of the
fire.”*?

® Continuing Qur’an 68: 42

% In Arabic sinn means an invisible being.
Q41:29

2.Q4: 145
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Al-Sayyid al-Himyari (or possibly it was al-Barqi)* has said in this
regard:

I shall not reconcile with one who treated Abai Hasan* as an enemy
until I am at rest in my grave and my shroud.

Nor will I concur with those views of yours that are wrong
and I will not admit that your two imams® are imams.

To God belongs the day wherein you will see all mankind perishing,
Larynxes become hoarse from thirst and desiccation.

Many a caller will be calling out in his confusion,
Where now are those two who led me astray?

There, the faces will be deformed of his two detractors who pushed
him from the imamate, the seducer and the satan.

And when the father of the cat® says to his companion
eat the sour milk soup,? this is the delight of the gatherer.

O you who reproach the occupant of the house that was built
what is the offense of its occupant in relation to the culprit, the
builder?

If there were no stairs, he would not climb it
and the climber and the one who made him climb are equal.

If it were not for the Sihaki,* the filthy ones of Hind® and the defiled of
Marwan*
would not be playing with our reign.*

33 Al-Barqi was, like al-Sayyid al-Himyari, an early Shi‘ite poet. The following
verses are, in fact, from the reasonably well known niiniyya (poem rhyming in niin) by
Abtt Muhammad ‘Abdallah b. ‘Ammar al-Barqi who was put to death by the Abba-
sid caliph al-Mutawakkil because of it in 245/859. See al-Amini, al-Ghadir fi’l-kitab
wa’l-sunna wa’l-adab, vol. 4, p. 140. This information and reference were kindly sup-
plied by Prof. Hossein Modarressi.

On al-Sayyid al-Himyarl, see the later section describing the Ghamamiyya where
verses by him actually do appear.

* je. ‘Al

% Abu Bakr and ‘Umar

% Aba Hirra or Abia Hurayra.

% madira.

% “Umar b. al-Khattab. Sihak was his paternal grandmother. For some of the
Shi‘a the situation was, however, more complex and scandalous. See, for example,
the views recorded by al-Majlisi in his Bihar al-anwar, vol. 31, Beirut, pp. 98-99, a
reference kindly brought to our attention by Prof. Hossein Modarressi.

% Hind bint ‘Utba, the mother of Mu‘awiya, famous also for her hatred of
Muhammad.

* Marwan b. al-Hakam, Umayyad caliph who died 65/685. He is credited with
rescuing, through the actions of his son, ‘Abd al-Malik, the dynasty from the rebel-
lion of ‘Abdallah b. Zubayr and he was the initiator of the Marwanid line of subse-
quent rulers for which he was later sometimes called by his detractors, the father of
tyrants.

# The last three lines of this poem are quoted by Ibn Shahrashiib in his Mathalib
al-nawasib (ms. Qum, f. 190b). Additional lines appear in al-Amini’s al-Ghadir, vol. 4,
p. 140. Again these citations were provided by Prof. Hossein Modarressi.
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It has been related on the authority of the imams, may the peace of
God be on their mention, that the whole of what is in the Sarat al-
Rahman with respect to “So which of the signs of your Lord would
either of you two declare false?” was revealed in the matter of the two
satans, who were the First and the Second.

Among the things that confirm our claim in respect to proving the
existence of satans i potentia is what was related to me on the author-
ity of Anas b. Malik from the messenger of God, may God bless him
and his family, that he stated, “I fear more for our community from
imams who lead in error than from Satan, the accursed one.” Can
anyone doubt after hearing this fadith that those who summon to
error and corruption are the satans i potentia? Another example is
what was related to me on the authority of ‘Abdallah b. Mas‘ad who
said, “The messenger of God, may God bless him and his family,
said that the straight path”—i.e., the way of truth,—“is restricted”—
i.e., confined—“and the satans restrict it”—that is, the learned schol-
ars of those who adhere to external meanings and their leaders.
“They call out, O servant of God, come to this path”—which is the
path of error—“in order to lead them away from the way of God;
cling rather to the rope of God that stretches from Him to His
servant”—namely, the Pen, the Tablet, Jadd, Fath, Khayal, the
Speaking-prophet, the Founder, the imam, the Proof [al-Ahupa], and
the Wing [al-janah].** The confirmation of this Aadith is what has been
related to me from the Commander of the Faithful, ‘Ali b. Abi Talib,
may the blessings of God be upon him, that he reported, “The mes-
senger of God, may God bless him and his family, drew a line for us
and said, ‘this is the way of God and the straight path,” and then he
drew lines to the right and to the left and said, ‘these paths are the
ways of Satan who summons the people to them.” At that the mes-
senger of God, may God bless him and his family, recited, ‘Verily,
this is my path leading straight; follow it; follow not the other ways;
they will scatter you about away from His way [thus did He com-

mand you]””.*

2 This is the standard hierarchy in Ismaili thought, especially in its eastern mani-
festations. Jadd, Fath and Khayal are spiritual beings or angels charged with the
responsibility of conveying revelation and sacred knowledege to the prophets. The
Proof (al-huga) is the highest earthly authority after the imam and the Wing (al-janah)
is the individual da%.

¥ Q6: 153
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These hadiths agree with the report related from the messenger of
God, may God bless him and his family, in which he said, “The Jews
told lies about Musa b. ‘Imran, the Christians told lies about Isa b.
Maryam, and my community will tell lies against me after me; when-
ever you would relate a hadith from me, examine it carefully against
the book of God; whatever agrees with the book of God, accept;
whatever opposes the book of God, reject.” It is also related of him,
may God bless him and his family, that he said, “The tribe of Israel
broke up after Musa into seventy-one sects that are in hell except for
one that is in paradise; the community of ‘Isa broke up after him into
seventy-two sects that are in hell except for one that is in paradise;
and my community will break up into seventy-three sects that will be
in hell except for one among them that will be in paradise.”** Moreo-
ver, there is no doubt that, for each one of these sects, a chief or a
leader summons the people to his particular opinion and belief.
These are the satans that the messenger of God, may God bless him
and his family, mentioned. What fits exactly the words of the messen-
ger of God, may God bless him and his family, is the fact that the
proponents of external meaning have divided into seventy-two sects
while the partisans of inner meanings remain in the same state they
were when the messenger of God, may God bless him and his family,
departed from this world. There has not occurred among them any
breaking up or mutual opposition or irresolution as has occurred
among the proponents of external meanings who curse and repudiate
each other. In our view this fact establishes the correctness of the
doctrines of the proponents of inner meaning and the corruption of
the various dogmas held by the proponents of external meaning who
curse each other because God, the mighty and glorious, has said:
“Had it not been from other than God, surely they would have found
in it much disagreement.” From this we learn that, if the doctrines of
the proponents of external meaning were actually taken from God,
they would not now be in disaccord.

I will here spell out these divisions and sects one by one and
explain briefly and concisely the beliefs of each of them.

* This hadith is well known and often cited in this context. See, for example, the
comments and works noted by Friedlaender, “Heterodoxies,” I, pp. 6-7; Shahrastani
(Gimaret), pp. 108-109.
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I hold that the proponents of external meaning separate initially
according to three doctrines: one of which states that the acts of
obedience are all a component of faith; the second states that the
laws are not a component of faith; and the third states that the imam
after the messenger of God, may God bless him and his family, was
‘Ali b. Abi Talib, may God’s blessings be on him. Thereafter, the
proponents of each one of these three doctrines disagree among
themselves on issues concerning the transcendent oneness of God,
the imamate, the promise and the threat, the justice of God, the laws
and deeds. Some of them ascribe injustice and oppression to God;
others compare Him to His creation; yet others associate gods with
Him. Some of them hold the non-fulfillment of His threat possible.
Some tolerate reasoning by analogy [¢iyas] and discretion [istihsan] in
regard to the law; others will not allow that and repudiate those who
do. Some make Abti Bakr the imam subject to obedience following
the messenger of God, may God bless him and his family; others
repudiate Abt Bakr and take the imamate from him and confer it on
‘Ali b. Abi Talib, may God’s blessings be on him. Ultimately they
reach such a condition that some declare the others to be unbelievers
and some repudiate the others. There have appeared from all this
divisions that are fragmented, doctrines in disagreement, and claims
that multiply. Each one of these three sectarian groupings, moreover,
has separated into twenty-four sects confirming thereby* the words
of the messenger of God, may God bless him and his family, that
“seventy-two sects from my community will be in hell.”

[THOSE WHO MAINTAIN THAT THE AcTs OF OBEDIENCE ARE A
CoMPONENT OF FAITH]

Those who maintain that the acts of obedience all are a component
of faith have broken up into three divisions that subdivide further
into twenty-four sects in total, each of which has its own exclusive
doctrine.

* The author means here that twenty-four times three equals seventy-two.
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[The Mu‘tazila]

One of these divisions is the Mu‘tazila which is further divided into
six sects.* All six are in agreement that God, glorious is His mention,
is a thing not like other things. He is neither a body nor an accident
but rather the creator of both. Nothing related to the senses perceives
Him in this world or in the next. God is not confined by space nor
bounded by locus. He it is who was from eternity, without time or
place, and was infinite and without limit. All of that He created
subsequently and brought into being along with the rest of what He
created out of nothing. He is eternal and all else other than He was
brought into being.

They also agree that God does not bring corruption into being nor
does He create the actions of the servant but rather the servants do
what they are commanded or forbidden by means of a power that
God creates for them and equips them with so that they may be
obedient and avoid acts of ingratitude. No one has the power to
withhold or to spread out except by means of the power of God
which He creates for them. God is the possessor of the power that is
in the servant; the servant does not possess it with Him and none
other than He causes it to persist in them as long as He wants or
causes it to disappear whenever He wishes. But, if He should make it
disappear, He lifts the imposition of legal capacity and of commands
and prohibitions since the ability to act precedes the action. God, the
mighty and glorious, does not want nor wish that He be slandered or
that fault be found in Him, or His prohibitions violated. If He wished
to compel humans to obey Him, He has the power to do it, but He
does not do it because of wanting to test them and offer them a
reward that will never cease. Even though the servants are able by
the power He created in them to do what He does not approve or
like and which He did not command be done or intend and what
angers Him, they do not have influence over Him but rather it is He
who dominates and compels them because, if He so wished, He
could prevent them from doing what He does not want. In order to
force them to do what He wishes, He could hasten upon them a
punishment although He is merciful toward them until the day of

* The source of almost all that follows here for the Mu‘tazila is the heresiography
of Abw’l-Qasim al-Balkhi (al-Ka‘bi). Abt Tammam barely deviates at all as can be
seen by comparing the two texts. See above the Introduction and the notes to the
edition below.
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resurrection. However, He wants that they believe voluntarily, not
under compulsion, so as to confirm the trial and tribulation and so
that they will deserve the highest degree of reward. He does not
impose on His servant an obligation that is beyond their capability
and then subsequently punish them for not having fulfilled it. As long
as He commands of them obedience to Him and prohibits them
from ingratitude to Him, He does with His servants, both those who
are believers and those who are not, only that in which there is the
greatest benefit for the faith which He commanded them to have and
that which he called upon them to obey and have faith in and return
from disobedience to Him to the following of that which He either
commanded them to do or prohibited them from doing. There is no
deficiency in His creating nor disparity in His governing. Everything
He determines and decrees has in it only goodness and it is incum-
bent on every Muslim to approve all that He has determined and
decreed and to believe in it and avoid denying, rejecting, or declaring
it false. They are in agreement also that the acts of obedience are all
a component of faith and that faith increases and does not diminish.
They concur altogether that God, the glorious and mighty, will not
forgive those who commit acts of disobedience except upon repent-
ance and that the intercession of the messenger of God, may God
bless him and his family, applies solely to the faithful and not others.
Further, they agree that whoever enters hellfire will reside in it for-
ever; all who want to exit from it will be returned to it. They concede
as well that the person who commits major sins does not deserve to
be designated by the noble name which implies faith and Islam, nor
by unbelief, but rather by the designation of unrighteousness [fisq)
just as that person was so termed by God, the most high, and about
which the community itself is in accord. This is the doctrine of the
intermediate position.

In addition they agree that commanding the acceptable and for-
bidding the reprehensible is obligatory for Muslims by whatever
means they possess, by the sword or by what is less.

All agree except a small group of them that, of all the people, ‘Ali
was the most worthy after the messenger of God, may God bless him
and his family, but that Abt Bakr, ‘Umar, and ‘Uthman were, in the
time of their caliphates, more suitable than he. Thereafter, in all
other matters, they differed and are divided into six sects as noted
earlier.
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[The Hasaniyya]

The first of them is the Hasaniyya who are the followers of al-Hasan
al-Basri.¥” They maintain that the person who commits a major sin is
a hypocrite.* They hold further that whoever omits to pray a prayer
or fast a fast is not obliged to perform it after its proper time because
he was commandeded to perform it at its specific time. Should its
proper time elapse, there is no obligation except contrition and re-
pentance in that instance, as with repentance in the case of other acts
of neglect.

[The Hudhayliyya]

The second are the Hudhayliyya, the followers of Abu’l-Hudhayl
Muhammad b. al-Hudhayl al-‘Allaf.* That in which Abu’l-Hudhayl
stands alone is admittting the disappearance of the power along with
the act in the same instance. He also maintained that the people of
paradise are under compulsion in their acts to the point that the
Mu‘tazila, for that reason, called him the determinist[?]* of the next
life. The Hudhayliyya held also that an act might be one of obedi-
ence even though the agent did not seek [to obey] God by it. Again,
they insist that God’s knowledge is God and likewise God’s power is
God; and that what God knows has a total and sum and whatever
God has power over is limited whether it becomes actual or not.
According to them the motion of the people of paradise will termi-
nate and they will then accede to a permanent stillness; pleasures will
reach them even while they will not move.

[The Nazzamiyya]

The third is the Nazzamiyya related to Ibrahim b. Sayyar al-

4 Died 110/728. On him see H. Ritter, EI2; J. Van Ess, Theologie, 111, 41-50.
There is no entry for him in al-Balkhi.

A munafiq.

# Died 226/840-1. On him see H. S. Nyberg, “Abu’l-Hudhayl,” EI2; J. Van Ess,
“Abu’l-Hodayl al-‘Allaf,” Elranica; Van Ess, Theologie, 111, 209-96, V, 367-457; and
Shahrastani (Gimaret), 190-99.

% There is a blank at this point in the manuscript but the general principle of
determinism in respect to the inhabitants of paradise is well known for Abu’l-
Hudhayl. That he was called the Mujbir of the next life thus makes sense as the likely
reading here.
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Nazzam.” Al-Nazzam stands alone in his doctrine that the human
being is the spirit and that it is a subtle body intermingled with this
gross body that can be seen and felt. Quite separate from the gross
bodys, it is the activating force. The human possesses ability in and of
himself and not by means of an added capacity. Color, taste, fra-
grance, smell and all those things that the proponents of accidents
claim are accidents are in fact intermingled bodies with the exception
of motion and stillness which are, in his view, accidents. According to
him length is the thing having length, width is the thing with width,
depth is the thing having depth. He believed that two subtle bodies
could exist in a single place because of commingling. Actions that are
the actions of animals, according to him, are all of a single type.
Motion is of the same type as rest and likewise acts of obedience are
of the same type as acts of disobedience except that he used to insist
also that, although they are of the same type, the acts of obedience
are opposite to those of disobedience and contrary to them. Simi-
larly, with motion and rest. He said that rest has no meaning in
reality because what is said to be at rest is merely a motion of pres-
sure rather than a motion in cessation. He said that there are solitary
reports that we must accept and have certainty about and which thus
constitute firm proof. And he held that firm proof in the Qur’an is
present only in regard to information about unseen things, not for the
order and composition because, in his view, the order is something
within capability were it not that God prevents it. A thing, according
to him, can go from a first position to a third position without passing
through the second. The difficult questions related from him con-
cerning this particular subject are famous and well known. He also
denied the use of analogy in regard to legal rulings.

[The Mu‘ammariyya]

The fourth sect is the Mu‘ammariyya related to Abu ‘Amr
Mu‘ammar b. ‘Abbad al-Sulami al-Basri.** He stands alone in a doc-
trine concerning the qualities [ma‘@ni] and in his explanation that
motion differs from rest only because of a quality that is other than it.

5! Died between 220/835 and 230/845. On him see Van Ess’s entries “al-
Nazzam,” EI2, and “Abu Eshaq Nazzam,” Elranica, plus his Theologie, 111, 296-418,
VI, 1-204; and Shahrastani (Gimaret), 200-220.

52 Died 215/830. On him see H. Daiber, “Mu‘ammar,” EI2; Van Ess, Theologie,
II1, 63-88, V, 254-282; and Shahrastani (Gimaret), 233-40.
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Similarly, rest only differs from motion because of a quality that is
other than it. These two qualities differ also because of a quality that
is other than the two of them. Thereafter, for the same reason, every
pair of qualities differs because of a quality other than they until
reaching what is without limit.”® The structures of bodies are the act
of the bodies by nature. The human being is not a body and he acts
by choice; he does not have length or breadth, nor does he possess
parts and one cannot say that he is in one place rather than another
and that he has no act except willing. Motion is in reality rest because
a body no matter what state it is found in exists solely in a place
adjoining it contiguously and this, according to him, is the meaning
of rest. They maintain that substance is never isolated from the ac-
tions of accidents.

[The Bishriyya]

The fifth sect is called the Bishriyya and is related to Aba Sahl Bishr
b. al-Mu‘tamir al-Baghdadi.** Bishr and those who advocate what he
did maintain that there is a grace with God such that, if He brought
it to the unbelievers, they would all voluntarily find faith without
being forced. It is not allowed for us to say that God does the best
things for His servants for the reason that there is no ultimate limit
for the goodness that is with Him, although God has done everything
that is, with respect to their faith, in their best interest. The friendship
of God toward the believers is, after their gaining faith, without delay
and His emnity for the unbelievers is likewise. Color, taste, fragrance,
sound, smell, and feel are accidents and substance is the agent for
them. Certain colors, tastes, and odors are actions of the servant by
generation. Motion is not in a first place or in a second place but
nevertheless the human being can move by means of it from the first
to the second. They insist that motion is not an accident nor a body
because the accident persists over two moments of time and motion
does not persist for two moments of time. They held that when the
believer commits a major sin and then repents but thereafter returns
to committing the same sin, it is permitted to hold him accountable
for the sin which occurred prior to repentance even though he re-

5% A line here which is missing from Abt Tammam’s text has been restored from
that of al-Balkhi.

% Died between 210/825 and 226/840. On him see Albert N. Nadir, “Bishr,”
EI2; Van Ess, Theologie, 111, 107-30, V, 283-328; Shahrastani (Gimaret), 228-32.
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pented of it because it may be that he was forgiven that sin at repent-
ance with the stipulation that he not revert to it or to its like.

[The Jahiziyya]

The sixth sect is the Jahiziyya, the followers of Abt “‘Uthman ‘Amr b.
Bahr al-Jahiz.”® Jahiz and those who maintain the same doctrines say
that cognizance is natural but it is nevertheless an act belonging to
the knower and thus is not voluntary. He was in accord with
Thumama b. al-Ashras® to the effect that there is no action on the
part of the servant in reality other than willing. But still he held, in
regard to the rest of the acts, that they are ascribable to the servant in
so far as they flow from him by nature even though they are required
by his willing. It is impossible that anyone reach maturity and not
acknowledge God. The unbeliever, in his view, falls between the
obdurate and the knower whose love and infatuation with his dog-
mas has totally absorbed him to such an extent he cannot perceive
that which is in him of knowledge of his Creator and the truth of His
messenger.

[The Khawarij)

The discussion of these sects is then folowed by the second division
which are the Khawarij. They themselves further subdivided into
fourteen sects. The Khawarij agree together that the acts of obedi-
ence are all components of faith and that faith increases and de-
creases. They are in accord in declaring ‘Uthman and ‘Ali unbeliev-
ers and they say: we declare our loyalty to the two fathers-in-law®’
and dissociate from the two sons-in-law, the latter being ‘Ali and
‘Uthman; we are quite certain of the unbelief of whoever commits a
major sin. They uphold rebellion against an unjust leader and they

% Died 255/868-9. On him see Ch. Pellat, “al-Djahiz,” EI2; Van Ess, Theologie,
IV, 96-116; and Shahrastani (Gimaret), 255-60.

% In al-Balkhi’s Magalat, an entry on this Mu‘tazilite authority occurs immediately
prior to that for al-Jahiz (p. 73). Therefore the reference to him at this place in the
original text of al-Balkhi makes better sense than in Abt Tammam’s version which
no longer contains an entry on Thumama at all. It is, however, solid evidence that
Abti Tammam or his immediate source had in front of him the work of al-Balkhi
from which he simply copied the material on al-Jahiz including this statement about
his being in accord with Thumama on this issue.

57 Abt Bakr and ‘Umar, both fathers-in-law of Muhammad.
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regard appropriate dissociation from Abt Miusa and ‘Amr and those
who appointed these two as arbitrators or who approved of them or
associated with anyone who concurred with either of the two arbitra-
tors or approved of him.”® They allow the imamate in the lowliest of
persons who are nevertheless both just and knowledgeable. Thereaf-
ter in other issues they differ and have split into fourteen sects as
already stated.

[The Azariqa]

The first is the Azariqa® related to Nafi® b. al-Azraq. This Nafi® was
the first to create dissension among the Khawarij. It was he who
instigated the dissociation from those who remained at home and the
testing of those who attempted to join his army. The Azariga do not
dissociate from those of the early generation among the Khawarij
who came before them and who associated with the quietists and
failed to declare them unbelievers. They say instead that this matter
has become clear to us but it was hidden from them. The Azariqa
uphold strict determinism in the manner that was taught by Jahm.®
They maintain further that whoever remains in the territory of
unbelief is an unbeliever and nothing avails him but to emigrate
away from there. They also sanction the torment of children [in the
hereafter].

[The Najdiyya]

The second sect is the Najdiyya®' related to Najda b. ‘“Amir al-Hanafi.
Najda and those who adopted his doctrines said that the children of
polytheists are in paradise and that God does not inflict hurt on
children in this world. They base this view on the notion that God
harms no one unless it is deserved and pain is a punishment which
children do not deserve. Were a man to make a mistake in applying a
legal ruling out of ignorance, they would excuse him on account of
ignorance. They maintain that faith is recognition of God and the

% Abi Musa and ‘Amr were the arbitrators appointed following the Battle of
Siffin by the two sides that had supported ‘Ali and Mu‘awiya.

% On the Azariqa, see R. Rubinacci, “Azarika,” EI2; Shahrastani (Gimaret), 374-
80; and K. Lewinstein, “The Azariqa in Islamic Heresiography,” BSOAS 54 (1991):
251-68.

% See the entry on Jahm b Safwan below in the section on the Qadariyya.

¢ Shahrastani (Gimaret), 381-86.
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recognition of His messenger, preventing the shedding of the blood of
Muslims and shielding their possessions, and acknowledging summar-
ily what has come from God. This is all obligatory but, in regard to
everything beyond that, the people are excused by their ignorance up
to the point that firm proof overpowers them. This concerns all things
allowed and forbidden. Thus whoever, after personal effort, judges
allowable something that might in fact be forbidden is absolved in the
same way as held by the learned experts among the defenders of
personal judgement in law. They further insist that whoever fears
punishment for the person who exercises independent judgement in
the matter of erroneous rulings and waits for firm proof instead is an
unbeliever. They hold that whoever moves from the abode of their
emigration is a hypocrite and they consider licit shedding the blood of
the people protected by treaty and their possessions in the abode of
dissimulation. As leaders they accept the holders of any and all ranks
among those who are in accord with them. They say that possibly God
will not punish the hypocrites for their sins but, if He does, He will
punish them not in hellfire. In their view, whoever thinks a forbidden
thought or tells a small lie which is forbidden, and then persists in
doing it, is a polytheist; but whoever commits adultery, theft, or drinks
wine, without persisting in it, is a Muslim. They do not accept the
possibility of a permanent punishment for any of those who are in
agreement with them.

[The “Ajarida]

The third sect is the ‘Ajarida related to ‘Abd al-Karim b. ‘Ajarrad.®
They maintain that the children of polytheists are in hell and they
dissociate from their children who have not reached maturity and
accepted Islam. They reject the Sarat Yusuf and insist that it is not a
part of the Qur’an because it is merely a story. They permit the
marriage of daughters of sons, daughters of daughters, and daughters
of the children of sisters and brothers but they say that God made
only daughters themselves forbidden.®® The doctrine of justice they
uphold in the manner of the Mu‘tazila. They consider licit the killing

© On which see W. Madelung, “Kharijism: The ‘Ajarida and the Ibadiyya,”
Chapter 5 in Religious Trends in Early Islamic Iran, pp. 58-63; Van Ess, Theologie, 11, 574-
76; and Shahrastani (Gimaret), 394-406.

6 Reported by Al-Ash‘ari, p. 95, as coming from a book by the early Sunni jurist-
heresiographer al-Karabisi (died 245/859). See also Har, 225.
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of the ruler specifically and also those who approve of his rule. But
the killing of whoever disowns him they do not advocate except if he
provides assistance against them or speaks ill of them or of their
religion. Among the ‘Ajarida there is one subgroup called the
Maymiiniyya.

[The Bida‘iyya]

The fourth sect is the Bida‘iyya whose leader is Yahya b. Asram.®*
That which they innovated and for which they stand apart from all of
the rest of the Khawarij—in fact, from the whole body of the religious
community—is the definitive declaration of the testimony of faith for
themselves and those who agree with them, asserting thereby that they
are people of paradise without condition or reservation.®® They main-
tain also that the children of polytheists are in hell and they prove this
by the following verse: “Leave of the unbelievers not a single one on
earth, for if You do leave any of them, they will mislead Your servants
and they will breed more who are nothing but wicked and ungrate-
ful.”® Concerning determination their doctrine is like that of the
Azariqa. They assert that the pilgrimage may be performed in any of
the months. They further insist that the compulsory prayers are three:
the morning prayer [al-fajr], the sunset prayer [al-maghrib]—these two
falling at both ends of the daytime—and in the nighttime the ‘atama
prayer. For this they draw support from the words of God, the exalted,
“And establish regular p.ayers at the two ends of the day and the nigh
of the night, for those things that are good remove those that are
evil.”® According to them all of the reports related from the messenger
of God, may God bless him and his family, making five prayers
requisite are lies and falsehoods since it is also related from him, may
God’s blessings be on him, that “whatever is brought to you as coming
from me, compare it to the book of God; if it agrees with the book of

# On which see Madelung, Religious Trends, 64-5; Van Ess, Theologie, II, 622;
Walker, “An Ismaili Version,” 168; and the Usil al-nthal attributed to al-Nashi’, pp.
69-70.

8 stithna’, that is, uttering the formula of exception or reservation, “If God so
wills.” The Bida‘iyya evidently believe that in regard to themselves it is not necessary
for them to utter the shahada with the added condition “If God so wills” since they
are assured of paradise. See also Hir, 232 and Shahrastani (Gimaret) 406, note
#102. The text in one manuscript of Shahrastani contains a statement that runs
parallel to that of Abt Tammam at this point.

8 @ 71: 26-27. This statement was said to God by Noah.

¢ Q 11: 114. Cf. Al-Ash‘ari, 126; Hir, 232; and pseudo-Nashi’, 70.
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God, it has come from me, but what differs from the book of God is
not from me.” The middle prayer is, therefore, in their view, the sunset
prayer that God spoke of when He said, “Guard carefully your
prayers, especially the middle prayer.”® They consider unlawful fish
that have not been slaughtered.

[The Khazimiyya]

The fifth sect are the Khazimiyya related to Shu‘ayb b. Khazim.®
They hold a doctrine of determination like that of Jahm and the
Azariqa. Among the doctrines in which they stand alone is maintain-
ing that friendship and enmity are two qualities in the essence [of
God]. Also according to them whoever does not know God in all of
His names is an ignorant person and the ignorant person is an unbe-
liever.

[The Tha‘aliba]

The sixth sect is the Tha“aliba’” who have numerous doctrines that I
will not mention out of fear of unduly lengthing this book although I
will note a few of their tenets. They say that the person who omits to
pray is an unbeliever but it is not on account of the omission but is
rather due to his ignorance of God. Their doctrine is similar for the
rest of the obligatory acts and they claim that whoever commits an
act of disobedience has shown ignorance of God. They said that God
will treat His servant as a friend or an enemy according to [the end]
they will come to, not for the deeds they are presently engaged in.
The children of unbelievers will share in the punishment of their
fathers since they are one element of them and by that they mean
that it is as if they are part and parcel of them.

[The Sufriyya]

The seventh sect is the Sufriyya’" related to Ziyad b. al-Asfar. They
also have numerous doctrines that I will not mention for fear of

% 2:238

% On which see Madelung, Religious Trends, 63-5; Shahrastani (Gimaret), 400.

" Madelung, Religious Trends, 59-62; Shahrastani (Gimaret), 400-01.

"' Madelung, Religious Trends, 71-2; Shahrastani (Gimaret), 413-14; Lewinstein,
“Making and Unmaking a Sect: the Heresiographers and the Sufriyya,” Studia
Islamica 76 (1992): 75-96.
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extending this book too much although I will again cite a few exam-
ples. Among these is their claim that those acts covered by a divinely
prescribed penalty [kadd] are not, when committed, themselves evi-
dence of unbelief nor are the persons committing them unbelievers.
Examples of this are adultery, false accusation of adultery [gadhf], and
theft. But the [reprehensible] actions for which no prescribed penalty
applies, such as omitting prayers and almsgiving, constitute unbelief.
Nevertheless, they withhold the designation of faith in both of these
situations since they term the adulterer, the false accuser of adultery,
and the thief an offender [fasig] rather than either believer or unbe-
liever whereas the person who omits prayers and almsgiving is an
unbeliever.

[The Ibadiyya]

The eighth sect is the Ibadiyya™ related to ‘Abdallah b. Ibad. A
portion of this group uphold the doctrine of justice in the manner of
the Mu‘tazila. They claim that their opponents among the people
who pray toward Mecca are infidels by ingratitude [kdfira ni‘ma] but
are not polytheists; their property, their weapons, and their riding
mounts are lawful booty during warfare, but what goes beyond that
is unlawful and it is forbidden to capture them or to kill them surrep-
titiously. They further insist that the abode—that is, the abode of
their opponents—is an abode of monotheism except for the camp of
the ruler which is an abode of inequity. Those who commit major
sins they consider monotheists even though infidels because of in-
gratitude and not believers. The punishment of the children of poly-
theists is possible in their opinion but they recognize that God might
nonetheless enter them in paradise by an act of grace.

[The Hafsiyya]

The ninth sect is the Hafsiyya, the follower of Hafs b. Abi’l-
Miqdam.” They claim that what separates polytheism from unbelief
is the acknowledgement of God. Whoever acknowledges God but
does not believe in anything else such as the messenger or paradise or
hellfire or the law is an unbeliever but is free of polytheism. Whoever

2 Madelung, Religious Trends, 71-76; T. Lewicki, “al-Ibadiyya,” EI2; Van Ess,
Theologie, index; and Shahrastani (Gimaret), 407-12.
3 Shahrastani (Gimaret), 410.
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is ignorant of God and denies Him is a polytheist. The Khawarij
dissociated themselves from this group and they dissociated them-
selves as well.

[The Yazidiyya]

The tenth sect is the Yazidiyya, the followers of Yazid b. Abi Unay-
sa.”* They say: we associate with the first Muhakkima [Kharijites] but
we disassociate ourselves from those advocates of innovations who
came later, although we accept all of the Ibadiyya. In the matter of
unbelief and polytheism, they oppose the Hafsiyya, standing firm in
their association with the Ibadiyya except for those among them who
reject their doctrines. They claim that God will send a messenger
from among the non-Arabs and that He will reveal to him from the
heavens a book written in the sky. Thereafter it will be transmitted to
him in its entirety and he will cease following the law of Muhammad
and will bring forth another law different from it. His community will
be the religion of the Sabi’a who are, however, not the Sabi’a who
exist in this present day but rather the Sabi’a whom God mentioned
in the Qur’an, who, they say, have not yet come. In the present
community there are, they claim, two witnesses to them, one of them
being Yazid b. Abi Unaysa, but they do not know whether the other
has passed away already or whether he will still come.

[The Bayhasiyya]

The eleventh sect is the Bayhasiyya”™ who are related to Abt Bayhas
Haysam b. Jabir. They maintain that shedding the blood of their
opponents is lawful as well as seizing their property. They do not
permit praying behind an opponent of theirs; nor do they perform
prayers wearing pants. According to them the abode that is the
abode of unbelief and polytheism [is subject to the commandment],
“kill the polytheists wherever you find them.””® They also say that, if
the leader of a group is an unbeliever and a pagan, his abode is a
place of polytheism and all who inhabit it are pagans except for those
they know of personally and of their having accepted Islam. In their

™ Madelung, Religious Trends, 75-6; Van Ess, Theologie, 11, 614-18; Shahrastani
(Gimaret), 411-12.
7 Van Ess, Theologie, II, 594-98; Shahrastani (Gimaret), 387-93.
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view killing and capturing is allowed in all situations and they pro-
hibit marrying the womenfolk belonging to the polytheists—that is,
those who, in their view, are sinners. They draw confirmation for this
from the words of God, the exalted, “Do not hold fast to the ties with
unbelieving women,””” and “Do not marry unbelieving women until
they believe.””® Intoxication from something lawful in itself, accord-
ing to them, does not make the one who becomes inebriated liable to
punishment. On whatever his inebriation causes him to do, such as
omitting prayers or cursing God, there is no prescribed penalty and
anyone doing something of this sort does not become an unbeliever
so long as the inebriation lasts.

[The Fudayliyya]

The twelfth sect is the Fudayliyya™ related to al-Fudayl b. ‘Abdallah.
They insist that every act of disobedience, whether minor or major, is
polytheism and they say that the disobedient person does not acknowl-
edge God. Obedience to Satan is worship of him and obedience to
personal whim is worship of him as well. They draw confirmation for
this from the words of God, exalted is His mention: “Then do you not
see such a one as takes as his god his own personal whims?”* They
maintain that whoever utters any truth that the Muslims regard as true
will not become an unbeliever nor will he disobey, even if he means
something other than God, as in saying ‘there is no god but the God’
but intending by it the doctrine of the Christians that the one whom
there is no god except is someone who begets a son and has a wife, or
else intends an idol he has adopted as a god, or in the case of saying,
‘Muhammad is the messenger of God,” while meaning someone else
who is alive and present, and other statements or belief in the heart
similar to these that refer to other than God Himself.

[The Shimrakhiyya]

The thirteenth sect is the Shimrakhiyya who are related to ‘“Abdallah
b. Shimrakh.® They say that shedding the blood of their own people

7.Q 60: 10

Q2 221

™ Lewinstein, “Making and Unmaking A Sect,” 89-90.

8 Q) 45:25

8 Van Ess, Theologie, 11, 622-24; Lewinstein, “Making and Unmaking a Sect,” 88-
89.
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is forbidden if done covertly but is allowed if done openly. The killing
of both parents is unlawful either in the abode of precautionary dis-
simulation or in the abode of emigration, even if both are in opposi-
tion. The Khawarij disassociate themselves from this group. They
hold a doctrine of deferred judgement in regard to those who agree
with them, and they say that the children of the polytheists will attain
paradise.

[The Dahhakiyya]

The fourteenth sect is the Dahhakiyya related to al-Dahhak b. al-
Shari. They consider it lawful to marry a woman who is Muslim in
their view to an unbeliever from their own people in the abode of
dissimulation, just as a man among them may marry an unbelieving
woman from his people in the abode of dissimilation. However, in
regard to residence in the abode of openness and in the abode of
their own rule, they do not consider that permissible. They regard as
lawful a beverage a great deal of which might produce intoxication as
long as it is not wine [kkamr] in and of itself and they only forbid
intoxication. They will not pursue in war someone turning away (or
fleeing) who is not of those who pray in the direction of Mecca or is
one of those who pray in the direction of Mecca and is a monotheist.
They do not kill women or children, but they advocate killing the
anthropomorphists and capturing them and plundering their prop-
erty, and they pursue those of them who turn away (flee) and they
finish off their wounded. According to them it is possible for there to
be two different operating rules such that a single situation is gov-
erned from two directions. An example is that of a man who enters a
sown field without having the permission of its owner. God prohibits
him from leaving it lest he harm the crop and yet He also commands
him to do so because it does not belong to him. In their view who-
ever commits adultery or steals should receive the prescribed punish-
ment and then should be called upon to repent. Unless he repents, he
should be executed because he is an unbeliever. They maintain fur-
ther that they must call to repentence those who disagree with them
regarding a revealed text or its interpretation. Unless they repent,
they must be executed no matter whether that opposition concerns
an issue of which ignorance is permissible or not.
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[The Division of the Hadithiyya]

The third division is the Hadithiyya which are further divided into
four sects. These sects, however, agree together that God is on the
throne distinct in His essence from His creation. The inhabitants of
paradise will see their Lord with their eyes. Faith is both word and
deed and it increases and decreases. The believer determines in his
heart what appears on his lips and his faith must not be doubted.
They declare no one among the adherents of God’s unity an unbe-
liever. They defer to God those matters which are hidden from them
and do not cut, because of sins, the protection accorded by God. All
things that involve good or evil, unbelief or belief, occur, they say, by
the decree and ordainment of God. They consign no one from the
community of Muhammad, may God bless him and his family, to
paradise because of a good deed he has performed, or to hellfire for
a sin he acquired, and thus it will be God who disposes of His
creatures as He wishes. They acknowledge the rights of the forebears
whom God, the exhalted, selected to be companions of His prophet,
may God bless him and his family, and they put first in the imamate
Abtu Bakr and then ‘Umar and then ‘Uthman. They ask for the
mercy of God on the companions of the messenger of God, both the
great and lowly among them, and they speak of their virtues and
abstain from mentioning the quarrel that occurred between them.
They pray the prayers of the two feasts and of the congregational
prayers and they go on campaigns under all commanders, both the
pious and the profligate. They wipe the soles of their footgear both
while traveling and while at home. Buying, selling, and commerce in
general are lawful, in their view, until the day of resurrection accord-
ing to the rule of both the holy book and the Sunna. The takbir at a
funeral should be repeated four times. They pray for the well-being
of the leaders of the Muslims and refuse to take up arms against them
or join in fighting them in times of rebellion. They keep to their
homes and declare, “One can be servants of God who are slain, but
do not be servants of God who are killers.” They believe in the
punishment of the grave, in Nakir and Munkar,* in the Pool [/awd],
in intercession, the Balance [mizan], and that a group of the mono-
theists will be taken out of hell after having been burned in it. Unani-
mously they hold that the prophet, may God bless him and his fam-

8 Two angels who are said to examine and possibly punish the dead in their
graves.
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ily, was elevated to the heavens and he saw his Lord with his own
eyes and conversed with Him. The Lord descends on the eve of each
Friday night to the lowest heaven. They say that paradise and hell
are already created. They agree further that if a report comes from
trustworthy, well known and acceptable men, it must be accepted;
whoever rejects it is an innovator and a wicked deviator.

[The Malikiyya]

One of the them is the Malikiyya related to Malik b. Anas.* They
maintain that God knows by means of a knowledge, He is powerful
because of a power, and He is all-hearing and all-seeing through a
sense of hearing and seeing. They permit copulation with women in
their rear ends. They affirm reasoning by analogy but deny the prin-
ciple of judicial discretion. According to them the imam after the
messenger of God, may God bless him and his family, was Aba Bakr
since the community agreed on him, and the prophet, may God bless
him and his family, died and did not appoint a successor. After Aba
Bakr came “‘Umar and then after him ‘Uthman and then ‘Ali because
the prophet, may God bless him and his family, had said “the
caliphate after me will last thirty years and then after that there will
be kingship.” In their view the best person after the messenger of
God, may God bless him and his family, was ‘Umar and, for that
view, they rely on the report related from the prophet, may God bless
him and his family, “If you appoint as leader Abt Bakr, you will find
him strong in his faith but weak in his body; and, if you appoint
‘Umar as leader, you will find him strong in both faith and body.”
The person who possessed two strengths was better than he who had
only one. They also see confirmation in the statement of Aba Bakr
when he remarked in the first of his sermons, “I have accepted to rule
over you, but I am not the best of you.” By that he could only be
referring to ‘Umar because he had recognized his having the quality
of excellence on the day of the Saqifat Bani Sa‘ida® when he said,
“Indeed, I approve for you one of these two men.” Also they cite the
words of the messenger of God, may God bless him and his family,
“If I had not been sent to you, ‘Umar would have be sent,” and his

8 Famous jurist of Madina and imam of the Maliki legal madhhab who died in
179/796.

8 Site of the negotiations leading to the nomination by ‘Umar of Aba Bakr to the
caliphate.
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statement, “O God, strengthen Islam by the one who is dearer to
You, ‘Umar or Aba Jahl.” Malik had numerous differences with his
companions in matters of the law. He held that the call to prayer
should be repeated but the igama® should be said once through with-
out repetition because he held that the formulae of the igama are not
to be doubled. He opposed his companions® on that point. Snuffing
water through the nostrils during ritual ablution is, in his view, ob-
ligatory. They permit remaining silent behind the imam when the
imam performs the recitation in a loud voice.

[The Shafi‘iyya]

The second sect is the Shafi‘iyya, the followers of Muhammad b.
Idris al-Shafi.” They maintain that the most excellent of people
after the messenger of God, may God bless him and his family, was
Abu Bakr, then ‘Umar, then “‘Uthman, and then ‘Ali, and that these
caliphs are the four who were rightly guided. They say further that
the messenger of God, may God bless him and his family, died and
did not appoint a successor and that the community appointed for
themselves Abt Bakr as leader. According to them he was more
deserving of the imamate than anyone else, and the messenger of
God, may God bless him and his family, had said, “My community
will not agree on an error.” They affirm reasoning by analogy and
personal endeavor although they do not accept the establishment of
a ruling on the basis of discretion. They hold that ‘Ali b. Abi Talib,
may the blessings of God be upon him, was right in all of his wars but
that Talha, al-Zubayr, Mu‘awiya, ‘A’isha, and ‘Amr b. al-‘As argued
for fighting him and exerted personal judgement to that end. All of
them are in paradise just as God, the mighty and glorious, said, “And
We shall remove from their hearts any lurking sense of injury as
brothers facing each other on raised couches.”® They say that beasts
will be resurrected and thereafter become dry dust by the order of
God and that the unbeliever will want to be in their state when he
cries out, “O would that I were become dry dust.”® As for the chil-

% On the igama, or second call to prayer in the mosque which is the sign to
commence formal prayers, see T. W. Juynboll, “Ikama,” EI2

% j.e. his fellow jurists of Madina.

8 Eponym of the legal madhhab named after him. He died in 204/820.

8 Q 15: 47

& Q 78: 40
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dren and the insane, they will, by the mercy of God, be entered into
paradise. Al-ShafiT had numerous differences with Abti Hanifa and
other legal experts in the Islamic community on matters of legal
rulings and the law. Handling the penis negates the ablution accord-
ing to him.

[The Hanbaliyya]

The third sect is the Hanbaliyya. They are the literalists [the
Hashwiya], related to Ahmad b. Hanbal.® They affirm some ele-
ments of reasoning by analogy but reject juridical discretion. They
maintain that the leader following the messenger of God, may God
bless him and grant him peace, was Abt Bakr, and that the prophet,
may God bless him and his family, specifically designated him to lead
the community. Thereafter Aba Bakr appointed “‘Umar and the
leader following him was ‘Uthman but then they stop and do not
recognize the leadership of ‘Ali b. Abi Talib. For that they draw
support from a report related on the authority of ‘Abdallah b. “‘Umar
in which he said, “We used to say during the lifetime of the messen-
ger of God, may God bless him and his family: AbG Bakr al-Siddiq,
and ‘Umar b. al-Khattab, and ‘Uthman.” The Hanbaliyya do not
admit to the imamate of ‘Ali b. Abi Talib, may the blessings of God
be upon him, and they insist that he could not have been the imam
because the people did not agree to him unaminously. They also
draw support from a report related from the messenger of God, may
God bless him and his family, that when he was building the mosque
he put on its wall a stone and then called for Aba Bakr to put a stone
in place next to my stone. Then he called for “‘Umar to put a stone
next to the spot where the stone of Aba Bakr lay and for “Uthman to
put a stone next to the stone of ‘Umar. At that point he stated that
these are the caliphs to come after me. Additionally, they hold that
‘Ali, may the blessings of God be upon him, was in the wrong when
he gave shelter to the killers of “Uthman, assumed command without
convening a council, and went to war against the Mother of the
Believers, ‘A’isha, against the Disciple of the messenger of God, may
God bless him and his family, al-Zubayr, against Talha, and the
maternal uncle of the believers, Mu‘awiya. According to them, God,
the exhalted, will seat Mu‘awiya at his right on the day of resurrec-

% Died 241/855.
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tion, cover him with His right hand, and enter him into paradise
because of his effort to seek vengence for the blood of ‘Uthman who
was murdered unjustly. As the interpretation of the following verse:
“When his Lord revealed Himself to the mountain,”" they claim that
He said, in fact, that he showed the mountain one of His fingers. The
Qur’an, in their view, is the speech of God and it comes out of Him
and to Him it reverts. Their indication of that is His saying, “They
wanted to change God’s words,” and His commenting, “so that he
may hear the words of God.”” They insist that whoever claims that
the Qur’an was created is an unbeliever; one should not pray behind
that person, or over him at his funeral, or eat animals slaughtered by
him.

[The Dauadiyya]

The fourth sect is the Daudiyya related to Daad b. ‘Ali b. Khalaf al-
Isfahani.”* They reject reasoning by analogy and thus adhere exclu-
sively to the text of the Qur’an and dismiss reasoning about it. Who-
ever judges by reasoning, according to them, is mistaken and wicked
since God, glorious is His mention, left nothing that is either humid
or dry but that He assigned a place for it in His book. Therefore they
consider reasoning by analogy to be false and they adhere solely to
the Qur’an, to the Sunna, and to consensus, and they do not rule
otherwise than on the most obvious meaning of the phrase even to
the point of stating that, if one of them were to urinate in some
stagnant water, it would not be allowable to perform ablutions with it
and vyet, if he had defecated, it would be allowed. This is because the
prophet, may God bless him and his family, said, “None of you may
urinate in stagnant water and then perform ablutions with it,” but
did not say, “Do not defecate.” They derive all their rulings, what
they allow and what they forbid, on the basis of this very analogy.
They consider lawful selling the slave mothers of sons, and they hold
the tarawih prayers during Ramadan to consist of eight rakas in four
taslims. According to them the whole of the call to prayer must be
given with tarji repetition and the igama has no repetition. In their

0Q 7143

2 Q48 15

2 0Q9:6

% Founder of the Zahiriyya madhhab who died in 270/884. On him see J. Schacht,
“Dawiid b. ‘Ali b. Khalaf al-Isfahani,” EI2 and 1. Goldziher, The Jahiris: Their Doc-
trine and Their History, trans. W. Behn, Leiden, Brill, 1971.
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view, if a drunken man should divorce his wife, no legal interdiction
comes between them since the divorce uttered by a drunken man is
mere idle babble. They say that it is required to snuff water in the
nostril during ablution. It is not permitted to use dung in the purifi-
cation from defecation. They hold that touching a woman, whether
involving sexual intercourse or not, invalidates the ablution and simi-
larly handling the penis. They insist that the messenger of God, may
God bless him and his family, appointed Aba Bakr to the caliphate
by designation when he ordered him to lead prayers and they say,
“we entrust the matter of ‘Ali, ‘A’isha, Talha, and al-Zubayr to God
since we do not know which of the two parties is in the right although
we can say that the situation of those who remained inactive in that
affair was better than those who went out in revolt as was the situa-
tion of ‘Abdallah b. ‘Umar, Muhammad b. Maslama, and Sa‘d b.
Abi Waqqas.” There is no chance, according to them, for a person
who omits a prayer to complete it after its time has passed. They
argue for this view in the same way al-Hasan al-Basri did. The
Daudiyya related the following doctrine on the authority of Abti Bakr
Muhammad b. Daad al-Isfahani: God created Adam exactly in the
form of the Most Merciful. They claim that God descends on the eve
of each Friday night to the heaven of this world and also descends on
the night of the Bara’a® and announces that, if anyone repents, I will
forgive him and, if anyone seeks a pardon, I will grant it. They
maintain that God is powerful by means of His power, He is knowing
by means of His knowledge, merciful by means of His mercy, all-
seeing by His sight, all-hearing by His hearing, and speaking by
means of His speech. Each one of these attributes is distinct from the
other; they mean that the hearing is distinct from seeing, power is
distinct from knowledge, and speech is distinct from mercy.

At this point we have finished describing of the doctrines and
beliefs of those sects which hold that all of the acts of obedience are
components of faith. We have done so concisely and succinctly. It is
now incumbent on the novice to express gratitude to God for His
guidance through clear explanation. For even if he should examine
it, God preserves him from misleading doctrines the like of these.

% Laylat al-bara’a, the observance of mid-Sha‘ban.
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CHAPTER ON THE SECOND DOCTRINE

[THOSE WHO STATE THAT THE Laws ARE NoT COMPONENTS OF
FAITH]

In regard to those who state that the laws are not components of
faith, they have split into three divisions subdivided into twenty-four
sects, each sect of which has its unique claims.

[The Division of the Qadariyyal]

One of the three is the division of Determinists who are the
Qadariyya® which is subdivided further into five sects.

[The Jahmiyya]

The first sect is the Jahmiyya related to Jahm b. Safwan.”” They say
that faith is cognizance and conviction in the heart rather than con-
fession and excluding the rest of the acts of obedience. If a man were
to live a hundred years and acknowledge God and recognize Him in
the heart but never confess to this with his tongue, he is nonetheless
a believer. They maintained as well that God’s knowledge is origi-
nated. God knew from eternity that a thing will come into being but
did not know it as existing. When a thing has come into existence, it
may be said God knows it as having come into existence. That God’s
knowledge is other than He is proven because of the temporal origi-
nation of knowledge. Examples are the humans, the heavens, the
Torah, the Furqan [Qur’an], the Gospels, the earth, and other kinds
of created things. Jahm argued that he would not say that God knew
eternally because, if he were to say that, it would require that there
have been another eternally with Him. He agreed that he would not
say He was eternally either knowing or ignorant because knowing is
an act of His. When He performs the act of knowing, He has knowl-
edge. If He performs the act of ignorance, He is in fact ignorant.
Thus Jahm would say that all ignorance in this world, as well as
knowledge, is an act of God. They hold that the will of God [encom-

% Shahrastani (Gimaret), 290-91.

9 Jahm died in 128/746. On him W. Montgomery Watt, “Djahm” and
“Djahmiyya,” EI2; Shahrastani (Gimaret), 292-97; and Van Ess, Theologie, 11, 493-
508, V, 212-219.
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passes] all the actions of humans, as for example those of obedience
and disobedience, in the same way as they maintained is the case
with knowledge. They say that the Qur’an was created, and that God
will not be seen by any one in the afterlife. God is the Creator of
things, their Innovator, and the Maker of created things. None of His
creation can possibly act or bring something into being and all the
acts that we witness that are ascribed to the animals are actually due
to God’s acting through them, as is the case for the sun, the moon,
and dying. Therefore, when you say a man became an unbeliever or
had faith or moved or disobeyed or was obedient, committed adul-
tery, or stole, that is the same as your saying the sun set, the moon
rose, so-and-so died, grew long, grew short, or the tree dried up. All
the actions in this world are actually acts of God. God will punish the
servants on the day of resurrection for what He did on their behalf,
not for what they did for themselves since they have no acts of their
own. It is possible that God will punish all of the people and the
closest angels and will reward the hypocrites and the satans and
preserve them forever in His paradise. They state: this appears to us
to be unjust but it is not unjust in regard to God because He is not
like us and because we are merely His chattel and slaves who are not
to question His actions. The proof is that, if it were possible for
humans on their own to have actions, either of movement or of rest,
they could adjust the heavens and the earth. If that were possible,
they would seek it, but it is impossible. They say further that motions
are bodies; it is absurd for them to be non-corporeal for the reason
that what is non-corporeal is God Himself and nothing is like Him.%
They hold that God acts unjustly, capriciously, and imposes a legal
burden on His servants which they do not have the ability to fulfill
but all that is not, on His part, unjust but rather for Him it is a
bounty and a charity. That occurs only on the part of someone under
command and prohibition whereas He, the mighty and glorious, is
not subject to command and prohibition. They deny the punishment
of the grave, Munkar and Nakir, and the Balance. We do not claim,
they say, that God is a thing but rather that He is the Maker of
things. Their proof that God, the exalted, is the Maker of things is
that thingness applies only to the created and it is impossible that
God have any of the characteristics of creatures. They uphold rebel-

% Note al-Ash‘ari’s statement, p. 346, that “Zurqan related of Jahm b. Safwan
that he used to claim that motion is a body; it is absurd for it to be other than body
because what is not body is God, the exhalted, and there is nothing like Him.”
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lion against an unjust ruler by any means available to them, by the
sword or what is less than it. According to them, paradise and hell
have not now been created and will not occur except at their proper
time; they will be created following the day of resurrection but they
will not endure after God creates them. This group believes that
paradise and hell may be annihilated, and they draw support for this
from the statement of God, the mighty and glorious, “He is the First
and the Last.”® He was in the beginning when there was nothing
and, likewise, He will be at the end when there will be nothing with
Him.

[The Bittihiyya]

The second sect is the Bittikhiyya related to Isma‘il al-Bittikh.'® The
Bittikhiyya agree with the Jahmiyya in all of their doctrines concern
God’s transcendent unity and in other matters. They maintain, in a
manner similar to the doctrines of the Jahmiyya, that the servants
have no actions of their own, except that they differ with regard to
the servants’ reward and punishment. For the indication of this they
claim that the acts of God are entirely of one kind; some He referred
to as disobedience, obedience, faith, and unbelief but it was possible
that He could have termed acts of obedience disobedience and diso-
bedience obedience since they are all God’s acts none of which are
more reprehensible or more excellent than any other. God is just,
merciful and generous. Since the act was God’s act, it is not possible
for Him to punish humans for an action He did on their behalf but
rather He created two habitats, one of which He called paradise and
reward and the other fire and punishment, although the meaning is
the same for both. Subsequently, He enters those given to acts that
are said to be disobedience and unbelief into His fire and punishment
wherein they find delight. Their livelihood and happiness there is as
natural as that of a larva in vinegar or a fish in water. He enters those
given to acts that are said to be obedience and faith into His para-
dise. The inhabitants of paradise enjoy paradise and the inhabitants
of hell take pleasure in hell and find happiness there but, if the
inhabitants of paradise were to be put in hell, they would die and be
destroyed. It would be as if the vinager larva were to be thrown into

® Q57:3
1% Van Ess, Theologie, II, 619-21.
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honey where it would perish, or the fish were to be cast up on dry
land where it would die, or a bird plunged into water where it would
be destroyed. For them the proof that they will not be harmed in
hellfire is that God is merciful and it is not possible for Him to punish
them or harm them without their having sinned but in fact they have
not performed any acts on their own at all.

[The Najjariyya]

The third sect is the Najjariyya related to al-Hasan al-Najjar.'”' They
maintain that God knows by His essence, has power by His essence,
is all-hearing, all-seeing by His essence. They concur with the
Mu‘tazila with regard to God’s transcendent unity except with re-
spect to the will, which they hold to be one of the attributes of the
essence, whereas the Mu‘tazila consider it one of the attributes of
action. The Najjariyya accept that a single act may stem from two
agents and they say that God is the creator of the acts of humans in
actuality and yet they also are the doers of the same acts in actuality,
not figuratively. They hold further that the capacity is with the act
and the command is with the act. The capacity with which one
performs an act of faith is distinct from the capacity with which one
performs an act of unbelief for the reason that the capacity for faith
is a grace from God and a protection and support, whereas the
capacity for unbelief is an abandonment. It is impossible that the
faithful be abandoned or the unbeliever be safeguarded. God, they
insist, will not be seen either in this world or in the next because
everything that can be seen is finite and everything finite is limited.
God is too exalted to be confined within boundaries and limits. Ac-
cording to them God’s creation of our acts is other than our acts, and
likewise the creation of everything is other than that thing. For them
faith is assent and cannot exist except by means of two bodily mem-
bers, the heart and the tongue. It has only a single meaning but they
claim that the heart affirms prior to the tongue. They deny the pun-
ishment of the grave and Munkar and Nakir and uphold the post-
ponement of the judgement of sinners. All children, in their view, will
be in paradise. They advocate rebellion against an unjust ruler by
whatever means they are able, by the sword or by less than it.

19 Died mid 3rd/9th century. N. S. Nyberg and Khalil ‘Athamina, “al-Nadjdjar”
and “al-Nadjdjariyya,” EI2; Van Ess, Theologie, IV, 147-67, VI, 377-392; and
Sharastani (Gimaret), 298-303.
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[The Dirariyya]

The fourth sect is the Dirariyya related to Dirar b. ‘Amr.'” They

hold that an act may stem from two agents in actuality as do the
Najjariyya. They say further that the capacity precedes the act and
that it is part and parcel of the human who has that capacity. His
proof that it is part and parcel of the human is that, when one sees a
human being, the person seen is not disengaged from color, taste,
odor, hearing, seeing, weakness or power. The color is a part of him,
and so is hearing, and likewise power and weakness are parts of him.
Our acts, they say, are a creation of God and their creation is noth-
ing other than they. . . .'® Their evidence for that view is the state-
ment of God, the glorious and the mighty: “And if any of the poly-
theists seek of you protection, offer it to him until he hears the words
of God.”"* Thus the Qur’an was heard from the mouth of the mes-
senger of God, may God bless him and his family. If what was heard
from the prophet was something other than what God sent down or
what was only similar to what He sent down, that would have been
a repudiation of this verse since God, the hallowed and the most
high, Himself said, “Say, let them produce a sara like it.”'® But it is
impossible to produce anything like it and from that we know that an
act stemming from two agents is a reality. Further they hold that
what is generated by our acts is a function of our acting as well as
God’s acting. In that God forbids me to kill, it is absurd for Him to
forbid something to me unless it is my act, and, equally, it is impos-
sible that there be anything existing in which God has not created
and acted. They advocate rebellion against an unjust ruler by all
means available, by the sword or anything below it. According to
them the imamate may belong to the lowliest of persons and a Per-
sian is preferable to an Arab and the humble more suitable for it than
the powerful since getting rid of them is simpler and easier if they
become wicked and unjust. God will not act unjustly or punish the
people, in their view, except for a deed they have done; He, however,

12 On him see the entry by Van Ess in EI2 Supplement, pp. 225-27; Van Ess,
Theologre, 111, 32-59, V, 229-251; and Shahrastani (Gimaret), 304-07.

19 There must have been here a statement about the Qur’an that is missing. See
al-Ash‘ari, Magalat, p. 594, 4-13.

% Q96
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creates, establishes and brings it into being and, if He had not created
it, it would not exist. Even so they have the power to act and are
capable of it prior to their action, even though it is impossible that
there exists an act on their part unless God creates it in them. Thus
unbelief is a creation of God even though they are the ones who do
it. Because God creates what they do, they maintain that what we
hear from the prophet, may God bless him and his family, in the way
of hadith-reports are actually a creation of God and are His speech.
Likewise all that we hear of the Qur’an is the creation of God. It is
His words; it is an act of the Creator, the glorious and the mighty.
God, they inisist, will be seen and perceived in the afterlife by means
of a sixth sense that He will create in them. In their view body is the
amalgamation of the accidents that are its parts. The accidents can
be transformed into bodies. Capacity is a part of the one that has the
capacity and the human makes length, breadth and depth even
though these are parts of the body, except that he produces them in
so far as they are an act and an accident, not in respect to their being
parts. The same can be taken as his doctrine in regard to the rest of
the accidents that it is possible to acquire. It is related about Dirar
that he used to deny the Qur’an reading of Ibn Mas‘Gd'® and he
swore that God had not revealed it. Likewise he would say I cannot
know whether perhaps in private the masses are all guilty of polythe-
ism and disbelief and, if humans passed by me one by one, I would
be able to say that I cannot tell whether possibly each is secretly a
polytheist. He said further that likewise if I were questioned about the
whole lot of them, I would be able to say that I do not know. He used
to deny also the bridge across hell after the resurrection [al-hashr] and
the punishment of the grave.

[The Sabbahiyya]

The fifth sect is the Sabbahiyya related to their leader Aba Sabbah b.
Mu‘ammar.'” In a way similar to the doctrine of Jahm, they hold

1% Noted companion of the prophet who was famous for his version of the Qur’an
and for possible difference in it from the standard ‘Uthmanic rescension.

17 Van Ess, Theologie, 11, 562-64, V, 226-228. Van Ess (V, 226-27) provides a
German translation of an important passage on the doctrines of the Sabbahiyya from
al-Hakim al-Jushami’s Sharh “wyiin al-masa’l which is quite apparently a shorter ver-
sion of that given by Abti Tammam. He did not, however, note further than al-
Jushami credits Qadi “Abd al-Jabbar who, in turn, cites Abu’l-Qasim al-Balkhi for
this information.
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that, in regard to acts, an animal is like the sun, the moon, or a tree.
When you say a human being does not or does believe, it is like your
saying that the sun sets and the tree moves. They maintain that God
is never idle even for the blink of an eye and that is because creating
and commanding are eternally with God; they were from Him and
in Him but not by means of Him. For this they have coined the
following example. It is like a sleeping man, they say, who experi-
ences in a dream while in Samarqand a woman he will marry and he
sees in his dream Syria and Mecca. What he has a sexual experience
of and marries is only experienced in a dream without actual inter-
course or marriage. Like that, they say, God, the mighty and glori-
ous, saw creation from eternity. Even if God was in existence before
everything and before the Throne [‘arsh], the Footstool [kursi] and
the water existed, yet where would He stand and where would He sit
if He had not envisioned the Throne, the Footstool, and the water
since He must inevitably have a place to be? They insist that, if God
were not to see anything except existing things and yet other beings
can only see existing things, there would be no difference between
the two, not to mention the fact that humans witness non-existent
things in their dreams. Thus we find that God sees His creation prior
to its actual coming-into-being. They hold also, in a way similar to
this, that there were with God eternally His friends and His enemies.
The leader of His friends is Muhammad, may God bless him and his
family, and the leader of His enemies is Iblis. They consider unlawful
meat slaughtered by the Jews and Christians'® as well as marriage
with their womenfolk and they support this by arguing that God
allowed this practice between Muslims and the Jews during the peri-
od during which the messenger of God, may God bless him and his
family, commanded the believers to pray in the same direction they
prayed. But, when he was ordered to change the direction of prayer
toward the Ka‘ba, God forbad the Muslims to consume the meat
they had slaughtered or marry their womenfolk in the same way that
God forbad them to pray in the same direction as they. The captur-
ing of persons who joined in the Ridda'® by Abu Bakr was wrong,
they say, and was an act of tyranny and sedition. The Muslims
agreed with Abt Bakr in paganism and error except, they further
claim, for certain persons who, after Abu Bakr, turned away from

1% Cf. Ibn Hazm, V, 70.
1% Wars of apostacy immediately following the death of the prophet.
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that and repented of it at the hands of ‘Umar b. al-Khattab. They
claim that the most excellent of mankind after the Messenger of God,
may God bless him and his family, was ‘Umar b. al-Khattab. In their
view ‘Uthman was murdered unjustly and killing is unlawful except
in three situations: premeditated murder, fornication after and out-
side the bounds of marriage, and apostacy. According to them the
murderer of ‘Uthman, God curse him, is in hell. They fault ‘Ali, on
whom be peace, and ‘Ammar [b. Yasir],'"'° may God be pleased with
him, for their fighting those they fought. They ask how those who
killed “Ammar could be accused of being rebels when it was ‘Ammar
who attacked them. They command the menstruating woman to
perform prayers and the fast by arguing that menstruation is com-
mon to women and a part of their make-up. Ordinary and character-
istic functions are not an obstruction to acts of obedience. This group
advocate following any claimant of the imamate and the rule of
whoever dominates; they call for supporting them, obeying them,
and abstaining from rebellion against them whether they are just or
tyrannical. God, they argue, is the one who appointed them, gave
them authority, assigned it to them. Whoever disobeys them, diso-
beys God; and whoever disobeys God is a wicked and reprehensible
person.

End of the section on the Determinists.

[The Division of Anthropomorphists]

The second division comprises the anthropomorphists who are fur-
ther subdivided into thirteen sects.

[The Kullabiyya]

The first sect is the Kullabiyya related to Muhammad b. Kullab.'"! In
respect to action and capacity, their doctrine is like that of Husayn al-
Najjar, and they say that cognizance is created and that God, the
most high, created it in the hearts of the faithful and did not create it

1% A companion of the prophet and later a prominent partisan of ‘Ali who was
killed at the Battle of Siffin in 37/657. On him see H. Rechkendorf, ““Ammar b.
Yasir,” EI2

"' Died 241/855. On him see Van Ess, “Ibn Kullab,” in EI2 Supplement, pp. 391-
92; Van Ess, Theologie, IV, 180-194, VI, 402-17.
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in the hearts of the unbelievers. They hold further that the Qur’an is
not created and that it does not separate from God, the glorious and
the mighty. According to them God knows with a knowledge that is
not He nor is it other than He and it is neither eternal nor temporally
contingent. Knowledge is an attribute, they argue, and an attribute
does not have attributes. Also they maintain that God is powerful
because of a power that is not He nor other than He and it is not a
part of Him nor is it eternal or temporally contingent. Their doctrine
with respect to hearing and seeing is similar. They hold that God was
eternally speaking by a speech that is not He nor other than He and
is not a part of Him nor is it eternal or temporally contingent. They
deal with the rest of God’s attributes, such as being purposeful and
forgiving and the like, in a similar way. The faithful, in their view,
will see their Lord in the afterlife and, on the question of the threat,
they defer judgement. Muhammad b. Kullab, their leader, was a
Christian prior to his conversion to Islam.''? He maintained that God
is on the throne but not in a particular place and not in a body. By
the throne he did not mean dominion.

[The Ash‘ariyya]

The second sect is the Ash‘ariyya related to ‘Ali b. Isma‘l al-
Ash‘ari.'® They are in agreement with the Kullabiyya in all of their
doctrines about God’s transcendent unity and the acts of humans
with the exception that they differ with them concerning God’s
knowledge, power, hearing and seeing because they insist that God’s
knowledge is other than God and is eternal. Similarly, God’s power is
other than God, His hearing is other than He, His seeing is other
than He; and all these are eternals alongside God. The Kullabiyya
and the Ash‘ariyya both concur that God is not corporeal and the
Ash‘ariyya hold, in regard to the vision of God, a doctrine like that of
the Kullabiyya, namely that the faithful will see Him with their eyes.
Al-Ash‘ari had said in his book called al-Luma®,''*

12 According to Ibn al-Nadim (Fihrist, 269, Dodge trans. 448-9), Ibn Kullab had
said that the speech of God is God and for that reason ‘Abbad declared that he was
Christian. Aba Tammam makes a more straightforward assertion that, in fact, he
had been truly a Christian but prior to his conversion.

113 Died 324/935-6. On the Ash‘ariyya, see Shahrastani (Gimaret), 314-38 and
Watt, “al-Ash‘ari, Abu’l-Hasan,” EI2.

11+ Edited with an Eng. trans. by Richard J. McCarthy in The Theology of al-Ash‘art
(Beirut, Imprimerie Catholique, 1953).
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If they, that is, our opponents, should object to our position and them-
selves claim that, were the vision of God possible, it would be possible to
feel Him, taste Him, smell Him, and hear Him. We would answer
them, saying, either you intend by mentioning feeling and tasting that
God brings into being the perception you have in your organs without
God also bringing into being a quality in Himself, or you intended the
bringing into being of a quality in Him. If you had intended its being
brought into being in Him, that is not possible. If you had intended the
bringing into being of the perception in us, that is possible. The deter-
mination of a designation belongs to God, the glorious and the mighty;
if He orders the designation of feeling, smelling, and tasting, we desig-
nate it so. As for hearing, it is possible that the Creator could cause us
to hear Himself speaking just as He caused Moses to hear Himself
speaking.'"®

In jurisprudence the Ash‘ariyya follow the teachings of Abu
Hanifa,'"® whereas in the matter of determinism both the Kullabiyya
and the Ash‘ariyya uphold a doctrine like that of the Najjariyya who
recognize that an act may stem from two separate agents.

[The Karramiyya]

The third sect is the Karramiyya related to Muhammad b. Karram al-
Sijistani.'”” They maintain that God is a body adjoining the throne,
that He will be seen in the next life, and that the Qur’an is uncreated.
Muhammad b. Karram was a man given to self mortification and
asceticism. He claimed that he was a person who relied solely on God
and that he had intended to go into the desert with many of those who
followed him without provisions, water, or riding mounts. The ruler
prevented him from doing that and threw him in prison, saying, “This
man will destroy himself and these other poor wretches as well. It is
incumbent on us to stop him and to assume control over him.” The
Karramiyya say that the prophet, may God bless him and his family,
was never the proof [fuyja] and that was because he died and God’s
proof will not die. They insist also that there is nothing among us that
is the word of God; the Qur’an is only a narration of the words of God
and a narration is not the same as the narrated. They claim further
that there is not, in the heart of any of the saints, the prophets, or the

115 Cf. Arabic text of the Luma® itself, pp. 33-34, Eng. trans., pp. 47-8.

116 Later Ash‘arites were, however, almost always Shafi‘ite.

17 Died 255/869. On him and the Karramiyya, see Madelung, Religious Trends,
39-46; Bosworth, “Karramiyya,” E[2; Shahrastani (Gimaret), 347-61.
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faithful, faith in God. That is because faith with God is speech rather
than cognizance, assent, or the rest of the acts of obedience. The
location of speech is not in the heart but rather solely on the tongue.
They maintain that the hypocrites are actually believers. On the
matter of the acts of humans, they hold doctrines like those of the
Najjariyya. There are, however, oddities in which they stand alone
and among these is their claim that a woman is unlawful to anyone
who has had sexual intercourse with her mother. Another is permit-
ting their associates, whenever in the middle of a dispute with oppo-
nents and the opponent asks them for a Aadith from the prophet, may
God bless him and his family, in accord with their doctrine, to invent
the hadith spontaneously for that particular occasion and to attribute it
to the prophet, may God bless him and his family, and use it as their
proof of that doctrine. Their argument for this is that their doctrines
are true and the prophet, may God bless him and grant him peace,
would only have spoken the truth and summoned to it. Thus, when
they relate of him, may God bless him and his family, that he said this
or that in which they believe, they have been quite truthful. According
to them the people will be assembled [at the Resurrection] in Jerusa-
lem and their leader Muhammad b. Karram gathered from Khurasan
and its vicinity more than five thousand families and moved them to
Jerusalem. Thereafter when the people gather to assemble there,
having already moved to it at present, it will be easier for them on the
day of resurrection in that they will be closer to the assembling point.
They hold that God creates conviction in the hearts of His servants
although He did not create it in the hearts of some of them. It is a gift
from God, the mighty and the glorious, which humans have no ability
to acquire on their own. The capacity, they insist, precedes the act.

[The Hishamiyya]

The fourth sect is the Hishamiyya related to Hisham b. al-Hakam al-
Kufi."'® They hold that God is a corporeal being with length,
breadth, and depth, light of the lights, having measurements, solid
with no inner hollowness, and not porous, as if He were an ingot that
glistens like a pear] whose sides are all one and He is like that in all
His extremities. They maintain further that God has color, taste,
fragrance, and is felt; his color is His taste, His fragrance, and His

18 Died 179/795-6. On him see Madelung, “Hisham b. al-Hakam,” EI2; Van
Ess, Theologie, 1, 349-79, V, 70-100.
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palpableness. In their view God existed and there was nothing else.
Therefore He knew of nothing nor was He ignorant of it. Then
knowledge came into being; knowledge is a motion but knowledge is
not God Himself nor is it other than He. God was eternally quiescent
but quiescence is not a quality. Their proof that God’s knowledge
was temporally produced is that it is impossible that there be knowl-
edge and yet no known thing, or a strike without anything struck.
Since that is considered impossible, it is proven that knowledge is
temporally produced. Their proof that God’s knowledge cannot be
said to be other than He is that mutual distinctiveness qualifies bod-
ies only and knowledge is not corporeal. Thus, it is correct, for that
reason, that otherness cannot validly be predicated of the attributes
of God. They say that God will be seen in the next life because He is
a light; from wherever He is approached He will be seen totally.
According to them God’s will is temporally produced like His knowl-
edge and it is a motion and a gesture. They say further that God
produces it for humans and we cannot say that God wills either
unbelief or faith before it happens or that He intends it because
unbelief and faith are attributes to which will does not apply. Rather,
when the human performs an act of unbelief or of faith, we say that
God wills him to be an unbeliever or that God wills him to be faithful
since the human being is caused and does not act except through a
cause and a reason that comes from God. God engenders no cause
unless He intends that the human be the agent for what He effects.
They maintain that the motions of humans are their acts; quiescence
is not a quality. Motion is an attribute of the mover but yet it is not
He nor other than He. Their proof is that otherness applies solely to
bodies and motion is not a body. In their view the Qur’an is of two
kinds: what is heard—the discrete sounds—God created. With re-
spect to meaning, however, it is produced in time and is a motion
and is like knowledge which is not He nor other than He since
otherness applies solely to bodies."® They hold that capacity, such as
the soundness and health of the limbs, is prior to the act except that

1" This opinion of Hisham, according to al-Ash‘ari (pp. 582-3), comes from
Zurqgan. Just before he had mentioned an item given by al-Balkhi but noted in that
instance that al-Balkhi had “added” to the previous thought (wa zdda al-Balkhi). The
sequence here does not indicate with any clarity the relationship of al-Balkhi to
Zurqgan but one possibility it may suggest is that Zurgan was an important source for
al-Balkhi and, although there is no evidence for such a connection in the available
section on the Mu‘tazila from al-Balkhi’s Magalat, it may have been more obviously
in some of the later non-Mu‘tazilite parts of it.
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the act takes place only through causes that come from God together
with the act. This cause is not the capacity. Their proof is that the
capacity may exist while the act is yet non-existent. For that reason,
we know that there must be some cause for the act when it has come
into existence that is an intermediate between it and the capacity,
since the act could not exist except upon the existence of the cause.
They hold that cognitions are necessitated by the requirement of
created nature but do not exist except as due to a necessitating cause.
An example is the opening of the eye, since opening the eye is an act
of yours, whereas the perception involved is an act of God, being a
necessity made requisite by created nature. They say further that,
since it is established that the perception of the eye is an act of God
and it is due to a cause, it is correct that each perception is an act of
God and is due to a cause in analogy with this. In their view God
causes pain to children through the requirement of their created
nature in this world and not by any other means. This implies that
He creates for them an innate nature such that, when something
occurs to harm them or cause an infirmity, they feel pain because it
is a requirement of their created nature and formation. We only
ascribe it to God because created nature goes back to Him. God will
resurrect no one, they insist, but those who deserve recompense be-
cause of His having said: “T'oday each soul shall be requited for what
it has earned.”'? There will be no resurrection for children, beasts,
and the insane. They say also that God was not on the throne and
then He brought the throne into being and rose on it and the throne
is contiguous to him. They consider it proper that He should move
from place to place as in rising and descending and what resemble
these. According to them God is finite in His essence but not finite in
scope [migdar]. In their view the imam after the messenger of God,
may God bless him and his family, was ‘Ali b. Abi Talib, may the
blessings of God be upon him. Hisham b. al-Hakam was a Rafidi
who supported the Twelve Imams.'?! Hisham b. al-Hakam and the
Rawifid in general held that faith is a name for recognition, acknowl-
edgement and acts. Whoever does all of that is a believer with com-
plete faith and whoever is deficient in any of the things God requires
of him but does not deny is not a faithful believer but is termed

120.0) 40: 17

12l T.e. he was an Imami Shi‘, although how he could have been a Twelver is
difficult since he died before there were twelve imams. On the term Rafidi see the
later entry on the Nawusiyya..
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instead an offender whose marrying and inheriting is even yet per-
missible. They hold further that those who are guilty of major sins
will remain in hell perpetually but their punishment will be lighter
than that of the unbelievers. For them God could have created a man
and, although He knew that he would live twenty years, He can
cause him to die in ten years or He can make him live more than
twenty years. They find support for this in God’s statement, “God
blots out and establishes what He will and with Him is the mother of
the book.”'? They insist there is no punishment of the grave for the
believer nor punishment in the fire and they derive this from the
statement of God, the mighty and the glorious: “They shall not taste
in it of death except the first death.”'? They do, however, recognize
the punishment of unbelievers in the grave. According to them “Ali b.
Abi Talib, upon whom be peace, was the wisest of rulers. Precaution-
ary dissimulation of belief'** is allowed to him who fears for himself
and they take this from the exalted God’s statement, “Cast not your-
selves by your own hands into destruction,”'® from His saying, “ex-
cept him who has been compelled though his heart is at rest in
faith,”'*® from the saying of ‘Ali b. Abi Talib, on whom be peace,
“precautionary dissimulation is wider than what is between the
heaven and the earth but is not allowed except to those who are
under constraint,” and on the basis of a statement by Muhammad b.
‘Ali, on whom be peace, “precautionary dissimulation is my religion
and the religion of my fathers.” They claim that human is a term for
two qualities: for the body and for the spirit. The body is dead and
the spirit is alive. The soul is active, sensing, perceiving and is a light
of the lights.'”” Their proof that the soul has action apart from the
body is that you see body when it is impotent and unable to do
anything and later it acts. If action belonged to body, it would be
active wherever we find it. Since, however, we find it active in one
state and not active in another, we know that activity itself belongs to
something else.

2.0 13: 39

12 Q) 44: 56

1% faqiya.

% 2:195

1%.Q) 16: 106

127 A portion of the text here has been adopted from al-Ash‘ari (pp. 60-61) who
offers a version of the same original passage, noting that the source is Zurgan.
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[The Jawaligiyya]

The fifth sect is the Jawaligiyya related to Hisham b. Salim al-
Jawaligi b. ‘“Amr.'? They hold that God is the light of lights and He
has two braids consisting of light. He is surrounded from six sides:
behind, in front, to the right, to the left, beneath, and above, and is
contiguous with the throne and has color, taste, fragrance, feel and
senses. For them the sense with which He perceives color does not
perceive sound and that with which He perceives sound He does not
perceive color by it. That with which He perceives color is not that
by which He perceives fragrance. Thus each perceives what it per-
ceives on its own separately. Our indication is that it can only be
conceivable thus. They hold that the capacity precedes the act and
that there is no act unless God wills that act. Motions, they insist, are
bodies and are an act of the human because God commands them to
perform the act and they cannot do what is not long, wide, or deep.
What is not long, wide or deep cannot be done.'®* According to them
cognitions are entirely compulsory. It is possible that God may with-
hold them from some people and give them to other people, al-
though He imposes on them the obligation to admit them as a whole.
They maintain that each perception in the world is an act of God,
the mighty and the glorious. In their view the community became
unbelieving after the messenger of God, may God bless him and his
family, except for ‘Ali b. Abi Talib, and ‘Ali’s followers who held a
doctrine concerning God’s transcendent unity like theirs. But God is
exalted exceedingly high indeed above what the wrongdoers say.

[The Mugatiliyya]

The sixth sect is the Mugqatiliyya related to Mugqatil b. Sulayman.
They maintain that God, the exalted, is corporeal with length,
breadth, and depth in the form of a human having flesh and blood.
Their proof is the statement of the prophet, may God bless him and
his family, that God has the form of a youth with short curly hair.
Their doctrines concerning God’s justice, His transcendent unity, the

130

12 Van Ess, Theologie, 1, 342-48, V, 69-70.

129 Portions related to al-Ash‘ari, 346, and said there to have been recorded by
Zurgan.

130 Died 150/767. See M. Plessner and A. Rippin, “Mukatil,” EI2; Van Ess,
Theologie, 11, 516-32.
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promise and threat, faith, Islam, unbelief, polytheism, wickedness,
paradise, hellfire, the punishment of the grave, the imamate, and other
matters is approximately what we have described and explained in
regard to the doctrine of the Hadithiyya. They have differences,
however, concerning legal rulings, the law, and prescribed punish-
ments that, in effect, if I attempted to expound on them, would unduly
lengthen my book and require me to depart from the limit that I had
intended in composing it toward something else. I shall not, however,
leave my book without mentioning this summarily, God willing.

[The Nabita]

The seventh'' sect is the Nabita.'*? They maintain that God, the
glorious and the mighty, created Adam in the image of the Most
Merciful [al-Rahman] and their proof in reason is that something all-
hearing and all-seeing is not intelligible unless it is flesh and blood.
They affirm that God has senses like the senses of humans and they
consider it reasonable that each one of them is distinct from the others.
Thus what He hears with is different from that He sees with and
similarly the rest of the senses are mutually distinct. According to them
God sits on the Throne, He stands up and sits down, and the Footstool
is located on the throne. He descends to the sky of this world on the
eve of every Friday night and moves about from place to place. They
say that He is a thing not like other things with respect to eternity
because, if we were to say that He is a thing not like other things in
every respect, we would have both affirmed and denied Him at the
same time and that is the denial of all attributes [tati]. For us to say
that He is a thing is to affirm Him and our saying that He is not like
other things in every respect is to deny Him since we would have
removed from Him the meaning of thingness which is itself an affirma-
tion. They go on to say, for that reason, we hold that God is a body not

131 This sect and the following one, the Ashab al-Fada’, are both number seven in
the original, yet they are distinct sects. There is no explanation as to why there
should be two sects numbered seven rather than one; the mistake seems to be Abtu
Tammam’s.

132 On the Nabita, see Ch. Pellat, “Nabita,” EI2; Shahrastani (Gimaret), 291, note
#8. The name is commonly misspelled as it is in the ms. of Aba Tammam’s text.
See, for example, the Firist of Ibn al-Nadim, section on the Nabitat al-hashwiyya, p.
268-71, Dodge trans., 446-51. Consult also the study by Wadad al-Qadi, “The
earliest ‘Nabita’ and the Paradigmatic ‘Nawabit,”” ST 78 (1993): 27-61.
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like other bodies in respect to eternity since we do not observe in the
visible world any active being having hearing, seeing, power, knowl-
edge that is not a body. Accordingly, we judge from this that He is
corporeal. They maintain that the believer will never enter into hell-
fire, even if he commits major sins, and he will, even in his wickedness,
go to paradise inevitably. Any acts of injustice and disobedience are
[subject to] punishment at the station of the last judgement [al-mawqif]
after which those who commit them move on to paradise. For this
view they rely on the statement of God: “Then We have given the
book for inheritance to such of our servants as We have choosen but
there are among them some who wrong their own souls, some who
follow a middle course, and some who are foremost in good deeds” (to
the end of the verse).'** Here they insist that these are the believers and
that they are the inhabitants of paradise. They also cite the statement
of God, the glorious and the mighty: “God will not forgive associating
other gods with Him but anything less He will forgive to whomever He
wishes,”** and similarly His words: “O my servants who have trans-
gressed against their own souls, despair not of the mercy of God, for
God forgives all sins; He is oft-forgiving and most merciful.”'** They
say: just as acts of obedience provide no benefit if accompanied by
unbelief, so too acts of disobedience will not cause harm when accom-
panied by belief. They hold that because, in our opinion, it is proven in
the verses revealed in regard to the threat which state that the per-
petual residence of the inhabitants of hell is in hellfire, it is correct,
according to us, also that God should not enter anyone from the
community of Muhammad, may God bless him and his family, into
hellfire. For them the most excellent person after the messenger of
God, may God bless him and his family, was Abu Bakr, then ‘Umar,
then “‘Uthman, then ‘Ali, then the remaining six of those promised
paradise'*® by the messenger of God, may God bless him and his
family, and finally the rest of his companions.

13 Q) 35: 32

13 Q448

1% 39: 53

1% The ‘ashara al-mubashshara, the ten promised paradise, normally include the four
persons just mentioned here plus Talha, al-Zubayr, ‘Abd al-Rahman b. ‘Awf, Sa‘d b.
Abi Waqqas, Sa‘id b. Zayd, and Abi ‘Ubayda b. al-Jarrah. See “al-‘Ashara,” by
Wensinck in EI2.
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[Ashab al-Fada’]

The seventh [si] sect are the Ashab al-Fada’."®” They affirm the One
the Eternal and affirm also the temporality of the world. They say
that God’s knowledge is temporally produced and they make that
argument according to the reasoning of Jahm. There are two varie-
ties in this sect: one variation are the followers of ‘Abdallah b. Abi
‘Abdallah al-Taymi. These maintain that God is the void and He is
corporeal with length, breadth, and depth and is the locus of things.
All created things, such as the heavens, the earth, and everything
pertaining to them, or in them, or on them, are in Him and they are
in need of Him. He is, however, greater than everything; it is not
possible that there be anything greater than He. The second variety
are the followers of Manstr b. Bishr al-Umawi. They say that God is
the void but the void is not a body. God extends in all directions
without His, glorious is His mention, having any limit; He is infinite
in essence and He created all things in Himself. Their proof that the
Void is not a body is that they have found that bodies require specific
locations and He is not in need of a location. They uphold determin-
ism in the same manner as Jahm b. Safwan. According to them the
prophets are not impeccable. They concede the punishment of chil-
dren in hell and do not deny the punishment of the grave. They
uphold the imamate of Abt Bakr after the messenger of God, may
God bless him and his family, then the imamate of “‘Umar after him,
and next the imamate of ‘Uthman, followed by the imamate of “Ali,
on whom be peace, and then the imamate of whoever takes posses-
sion of the caliphate one after the other until the day of resurrection.

[The Hubbiyya]

The eighth sect is the Hubbiyya and they are the partisans of inspi-
ration and suggestion. This name, that is, the Hubbiyya, derives from
their claim that we love God and do not worhip Him out of fear of
His punishment nor in hope of His reward but instead we worship

137 In the manuscript the name here reads ashab al-fadl whereas in the Mafatih al-
‘ulim it appears as al-Qada’iyya. Thus it might have been ashab al-qada’. However, a
sect that held that God is al-Fada’ was known to the heresiographers al-Ash‘ari and
al-Himyari and a comparison of doctrinal statements recorded for this group by
them and by Abi Tammam proves that they are the same. Al-Khwarazmi’s text
should be corrected accordingly as well.
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out of love [hubb] for Him."® They maintain that God is a body
having the form of a beardless youth with a beautiful face and that
they will see their Lord in the afterlife when they themselves will have
become beardless youths having the same form as the Lord. Likewise
the messenger of God, may God bless him and his family, stated that
the inhabitants of paradise will be hairless, beardless, and dark-eyed,
meaning that they will see their Lord when they have changed into
the same hairless, beardless form as He. God, however, is exalted
high indeed above what the wrongdoers claim.

These Hubbiyya have secrets among themselves which they hide
but which indicate that they exceed even the doctrine of the
Mugqatiliyya. About them it is related from Abu’l-Hasan al-Nashi’'*
that he said:

‘Abdallah b. Muhammad b. Ishaq b. Musa b. Ja‘far related to me the
following from Yahya b. Mu‘adh al-Razi'* who was well known among
this group. He said, “We were once in ‘Iraq where we approached a
handsome young man who was as comely as any youth to be found. We
set him up on a dais raised off the ground attired in various kinds of
splendid apparel. Two veils were hung above him and dropped between
us and him as curtains. We set him where he would be behind a curtain
but then we could lift it when he so commanded. All in the house were
holding those curtains and we recited hymns of longing and sang plain-
tive songs. We mentioned those creatures dark of eye and the gardens
of paradise and what God had prepared in them for His friends in the
way of bounties. We drank of the decocted beverage in our desire for
the wines of paradise which are a delight for those who consume them.
When we were overcome by joy and we had arrived at the ultimate
limit of all that by recollecting the visit of the saints to God, the mighty
and the glorious, we pleaded and begged that we be permitted a visit in
order to take our pleasure of that youth. If we pleaded and begged, he
ordered the controller of the curtain to raise it. In a similar fashion we
persisted tirelessly and he applied himself until giving permission to the
controller of the curtain that was between us and him to raise it. When
he raised it and he appeared to us on that throne, we fell to the ground
on our faces, pleading, calling out, lamenting. Nor did we stop persever-
ing in the same manner to the point of losing consciousness until the
first rays of morning broke forth and thereupon we dispersed.”

138 Al-Khwarazmi says of them, “The eighth who are the Hubbiyya are called that
because of their claim that they do not worship God out of fear or wish for gratification
but rather they worship Him out of love.” It should be observed that several aspects of
the doctrine and activities of this sect correspond to that of the Sufis.

139 On his possible role in the composition of the text as a whole, see the Introduc-

tion.
140 Van Ess (Theologie, 11, 637) gives his death date as 258/872.
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They maintain that humans who do not love God will not benefit
from worshipping out of fear of Him and they will never enter para-
dise.

A poet recited to one of their leaders:

You disobey God and yet you display love for Him.
This is absurd, unprecedented in analogical reasoning;
If your love had been true, you would have obeyed Him,
For the lover is obedient to the person he loves.'*!

[The Bayaniyya]

The ninth sect is the Bayaniyya related to Bayan b. Sam‘an.'*? The
Bayaniyya make up one group of the anthropomorphists and they
say that God has the form of a human being having flesh and blood.
They argue this point by use of examples from the arguments of the
Mugqatiliyya. For them the Qur’an has no interpretation or meaning
other than that conveyed in the face value of its words. They main-
tain that God will not afflict hardship on His servants and thus, if the
Qur’an contained meanings that were other than those conveyed in
the face value of its phrases, it would constitute a hardship for them.
They claim further that God will destroy all creation except His face
because of having said, “Everything will perish except His face.”'*
Abu’l-Sari'* said in a lengthy gasida censuring them:

They claim that their Lord will perish

altogether except His face, the possessor of splendor.
Because of that claim and others similar to it

God reserved for them the fate of the lowliest.'®

In regard to the exhalted God’s statement, “He has prescribed for
Himself mercy,”'* they say He wrote on His face, His eyes, and all of

"1 These two lines of poetry are often attributed to Imam al-Shafi‘i (see his Dawan,
Beirut, 1984, p. 76 and note 6), probably because of the mention of ¢iyds in the first
of them, but they are more likely verses by Mahmud al-Warraq as indicated by al-
Mubarrad, al-Kamil (ed. W. Wright, Leipzig, 1864), p. 225

142 Died 119/737. On him see M. G. S. Hodgson, “Bayan b. Sam‘an al-Tamimi,”
EI2; Shahrastani (Gimaret), 450-52; and William Tucker, “Bayan b. Sam‘an and the
Bayaniyya,” Muslim World 65 (1975): 241-53.

143 (Q 28: 88

1* Abu’l-Sari Ma‘dan al-Shumayti.

45 These verses are also found in the Usil al-nthal ascribed to al-Nashi’, ed. Van
Ess, p. 40.

14 Q 6: 12
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His limbs that He is the merciful. They require washing of every one
upon standing up for prayer even without having incurred impurity
and they find support for this in God’s statement, “When you stand
up to pray, wash your faces,” (to the end of the verse).'*” They insist
there is no mention in this verse of ritual impurity but only a refer-
ence to standing up and no more. All those who pray the morning
prayer and do not sit down until the time of the afternoon and have
not incurred impurity are not required to perform ablutions. They
claim that Bayan b. Sam‘n was granted the highest name of God
and that with it he summoned Venus and she would respond to him.
This Bayan was from the tribe of Tamim.

[The Mughiriyya]

The tenth sect is the Mughiriyya related to al-Mughira b. Sa‘id al-
‘Ijli.'"*® They make up one group of the anthropomorphists. The ob-
ject of their worship, according to them, is a man the light on whose
head forms a crown and he wears garments. His loincloth is the
Qur’an that was revealed to Muhammad, the messenger of God,
may God bless him and his family; His robes are the Gospels that
were revealed to Jesus, on whom be peace; His shirt is the Torah that
was revealed to Moses, on whom be peace; and His pants are the
Psalms that were revealed to David, on whom be peace. He possesses
limbs and a physical constitution like that of a man and has a belly
from which flows wisdom. They claim that the letters of the alphabet
agree with the number of His limbs and that each letter in it resem-
bles one of His limbs. The alifis in the position of His foot because of
its curvature. The rest of the members they describe in accord with
the description of these letters. They insist that al-Mughira said to his
followers once when speaking of the letter /@™ if you were to see its
place on Him, you would see something awesome. He was hinting at
some genitalia of His and that he had seen Him. The Mughiriyya
claim that these letters are all a part of one name which is the great-
est name of God. In addition they insist that al-Mughira was a
prophet and he knew that name. With it he used to revive the dead
and perform other marvels. They report that once al-Mughira passed

¥ 5:6

148 Died 119/737. On them see Madelung, “al-Mughiriyya,” EI2; Shahrastani
(Gimaret), 515-18; and Tucker, “Rebels and Gnostics, Al-Mughira ibn Sa‘id and the
Mughiriyya,” Arabica 22, pp. 33-47.
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through a cemetery with some of his followers and there in that
cemetery he revived the dead and fed them fruits in mid-winter.
Moreover, he displayed to them a flash of light that ran from the
crown of his head to his feet; he toyed thus with his followers and
bewitched their eyes with tricks of magic. They also report that al-
Mughira spoke about the beginning of creation. He said that God,
the glorious and most high, was once alone and nothing was with
Him. When He wished to create things, He spoke His own name.
His word flew and landed over His head above the crown. Al-
Mughira said that this was His statement, “Glorify the name of your
Lord most high.”'* Then with His finger He wrote on His palm the
deeds of humans that are acts of disobedience and obedience and He
became angry at the acts of disobedience. His sweat overflowed and
two oceans gathered from His sweat, one brackish and dark, the
other pure and luminous. Then looking into the ocean, He saw His
shadow, so He went forth to seize it. He plucked out its two eyes and
created out of them two suns and He blotted out some light from the
moon. Then, out of the physical forms of His shadow, He created the
heavens and the stars. Next, from those two oceans, He created
creation in its entirety: from the dark brackish water, He created the
unbelievers; from the pure luminous water, He created the believers.
That was on account of God the most high, by what they claim,
creating at that moment the shadows of the people. The first among
them that God created was Muhammad, may God bless him and his
family, in accord with the statement of God, the glorious and the
mighty, “Say: if the Most Merciful had a son, I would be the first of
the worshippers.”'® Next, He sent Muhammad to the people alto-
gether while they were yet shadows and He commanded him to have
them bear witness on their own account of their recognition of the
lordship of God, the apostleship of Muhammad, and the guardian-
ship of ‘Ali, on whom be peace, and that he recited His words,
“When your Lord took from the tribe of Adam . . .” (to the end of the
verse).'” Then He proposed to the heavens and the earth that they
should prevent ‘Ali b. Abi Tilib from assuming the caliphate and the
imamate, but they refused. Next He proposed it to the mountains but
they refused also. Then He proposed it to the people, whereupon
‘Umar went to Aba Bakr—both were at that moment still shadows—

9 Q87 1
10 43: 81
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and he ordered him to take upon himself preventing ‘Ali by both
betraying him. Thereafter Abt Bakr did exactly that. All this is in
God’s statement, “We did indeed offer the trust to the heavens and
the earth and the mountains but they refused to undertake it being
afraid of it. But man undertook it; he was indeed unjust and fool-
ish.”'*? Then “‘Umar said to Abt Bakr, “I will support you against
‘Ali, on whom be peace, so that you can pass the caliphate to me
after yourself.” That is in God’s statement, “Like Satan when he said
to man, ‘disbelieve’ and when he renounced belief, he said, ‘I am free
of you.”"? Here the satan is ‘Umar and the man is Aba Bakr.'** In
their view the earth will disgorge the dead and they will return to this
world. The Mahdi will appear at the end of time, they say, and
Gabriel and Michael will aid him between the Rukn and the
Maqgam. He will choose nineteen men and give each one of them a
letter of the greatest name of God and by means of it they will defeat
all armies and dominate the earth.

[The Zurariyya]

The eleventh sect is the Zurariyya related to Zurara b. A‘yan b.
Sunsun.'”® They say that God is a body not like other bodies, a form
not like other forms. He existed eternally without being all-hearing or
all-seeing or powerful or all-knowing until He created all these for
Himself. Thereafter He hears by means of a created hearing, sees
with created sight, has power through a created power, and knows by
a created knowledge. The rest of the attributes, such as speech, wis-
dom and others, are like these. They maintain that new things occur
to God like someone who accepts one opinion after another and they
say that, if it were not that new things can occur to Him, He would
be simply obstinate and obdurate. Obstinacy only exists because of
an inability to dispose freely. A new occurrence can only be an en-
hancement of ability and the revising of an opinion means resolution
and strengthening. Achieving the single correct opinion will not hap-
pen except as the result of information; if God had nothing new
occur to Him, He would be under compulsion like a fire in its caus-

12 () 33: 72

3.Q) 59: 16

1% Tt is perhaps curious that this attitude is almost exactly that expressed by the
author in his own introduction at the beginning of the “Chapter on Satan.”

1% Died 150/768. On him see Van Ess, Theologie, I, 321-30; Shahrastani
(Gimaret), 493 and note #100, 537-38.
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ing burning or the sun in its daily rotations or a stone in its falling or
the water in its flowing. On this subject a poet of theirs recited while
reporting on the signs indicating the appearance of the imam (this is
because they are a group of the Rafida [Shi‘a]):

These are signs which will appear in their own time,
and you have no escape from what God decrees.

If no new occurrence happened, you would call Him unsound in His
judgement;
The quality of the new is the mark of one who can change.

If not for new occurrences, He would not have been free to dispose;
He would be like the fire that flames at all times,

and would be like a resplendent light and a nature;
but in God we seek refuge from any thought of the natural ele-
ments.'*

They argue in favor of the new occurrence by maintaining that God
is a body and that He does not know a thing until after He has
caused it to come into being. Whenever something is not as He
intended, He changes His mind about it, abandons it, and brings
about the creation of another. The proof is that He commands a
certain law or a certain act of obedience but then abrogates it, ceases
to require it, and issues a command in favor of another. They find
support also in the statement of God, the exalted, “God blots out and
He establishes whatsoever He will; and with Him is the mother of the
book,”"” and in His words, “Every day He is upon some labor.”'*®
These people say that God sent Gabriel to Muhammad, may God
bless him and his family, but then changed His mind in regard to
Muhammad and wanted to send him to “Ali, on whom be peace, but
He was loath to cancel Muhammad’s prophethood after having once
put it into effect lest the Quraysh say that the Lord of Muhammad
was not firm in His resolve. Thus instead He sent Gabriel to
Muhammad and told him to say: “You are only a warner and for
every people there is a guide”'—meaning thereby, you are their
warner and their guide is “Ali b. Abi Talib, on whom be peace, and
to say to him: “And as for him who stands on a clear sign from his
Lord; there follows him a witness from Him”'®—meaning, ‘Ali, on

1% These verses are found in Aba Ishaq Ibrahim b. ‘Ali al-Shirazi’s al-Luma® fi usil
al-figh (Beirut, 1984), p. 164; see also Sharh al-luma‘, vol. I (Beirut, 1988), p. 485.

7 Q 13: 39
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whom be peace. In regard to their argument that God’s knowledge is
temporally produced and created, they insist that God was eternally
and will continue eternally; He was not knowing and not ignorant
until He brought into being for Himself knowledge by means of
which He knew things and does not know anything until He caused
it to be. They insist that those who claim that He knows something
when the thing did not exist—i.e. prior to its coming into existence—
are claiming that God knew nothing. The proof, they add, is the
statement of God, the glorious and the mighty, “Go to Pharaoh for
he has transgressed all bounds; yet speak to him gently that possibly
he may be mindful or take fear.”'®" If God had known that he would
not be mindful, He would not have said, “possibly he.” From this
they conclude that every instance in the Qur’an of the words ‘per-
haps’ [la‘alla] or ‘possibly’ [‘asa] connotes doubt. Like that, they say,
are God’s words: “And We did not determine the direction that you
were facing except that We might distinguish those who followed the
messenger from those who turned on their heels.”'*? If He had
known that already, He would not have said this. Another example is
His statement, “Now God has lightened it for you, knowing that
there is a weakness in you.”'®® He has let us know that He knows a
thing only when He brings it into being. Yet another example is His
statement: “And yet he had no authority over them but that We
might know him who believed in the hereafter from him who was in
doubt thereof,”'®* and His statement: “And We shall assuredly try
you until We know those of you who struggle and are steadfast, and
We shall try your reported mettle.”'®> If He had known, He would
not have said this. Every verse they find in the Qur’an like these, they
explain in the manner mentioned here.

[The Minhaliyya]

The twelfth sect is the Minhaliyya related to al-Minhal b. Maymun
al-‘Tjli. They make up one group of the anthropomorphists. Accord-
ing to them, God is a subtle body with length, breadth, and width.
He has the power to change His essence into various forms such as

5 Q 20: 43-44
2 9: 143
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165 Q 47: 31



74 TRANSLATION

solid objects, plants, animals, reptiles, insects, cattle, lions, scorpions,
humans, jinn, angels, and other kinds of created beings. They insist
that, if He were unable to change His essence into forms of various
kinds, He would be even more unable to change others. Here they
argue their point by citing a report related from the messenger of
God, may God bless him and his family, that God, the most blessed
and exalted, descends from heaven riding on a donkey hastening and
inquires about the house of Abt Hurayra among the dwellings of
Madina in order to visit him in his illness. And citing the report
related from him, they say that the exalted God created the horse
and set it to run; then He created Himself out of the sweat of that
horse. This al-Minhal was a clever poet who said in one of his pieces:

If my Lord were not able to alter Himself,
I and my Lord would be equal in these matters.

So how could it be that these demons change their own shape
and Iblis after striking with calamity reverts to thin air,

or he assumes for a time the shape of Ibn Ja‘sham?
Indeed you two increase me in boldness and sagacity

and Gabriel met a companion with the shape of Dihya.
So this is sufficient if you need satisfaction.

166

He means by this that Gabriel, Iblis, and the demons have the power
to change their forms into various other forms. If God were not able
to change His essence, He would be weaker than they and they
would be more suited for lordship than He, who is glorious and
mighty high indeed beyond what the unjust say. They advocate kill-
ing their opponents by whatever means they can, by strangulation
and assassination, or any other.

[The Mubayyida]

The thirteenth sect is the Mubayyida. They are the followers of al-
Muganna“'®” who claimed to be the Mahdi and whose real name was

1% Dihya b. Khalifa al-Kalbi, a companion of the prophet who was said to be so
handsome that Gabriel adopted his features.

157 Originally he was a follower of Abii Muslim and then later led his own move-
ment in opposition to the Abbasid al-Mahdi. His own participation in the latter
movement, however, ended with his death in 166/783. On him and the Mubayyida
see “al-Mukanna‘,” by the editors and “Khurramiyya,” by Madelung in the EI2
(especially p. 65 of the latter). Al-Khwarazmi adds here, “They are called this be-
cause they wear white clothing in contrast to the black worn by the partisans of the
‘Abbasid dynasty.”
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Hisham b. Hakim al-Marwazi.'® According to them, God is a subtle
body with length, breadth, and depth and all of the messenger-
prophets are gods whose bodies are the messengers of God and
whose spirits are God Himself. Whenever God wants to speak to
bodily creatures, He enters the form of one of them and makes it be
a messenger to them, commanding them to do what He desires and
intends or prohibiting them from what He does not want and is
angry about. They support this by citing the statement of God, the
mighty and glorious: “Nor does he say aught of desire; it is no less
than an inspiration sent down to him, taught him by one terrible in
power and very strong; he stood poised”'® to His words: “then he
approached and let himself down”!'"*—which is to say, the Lord ap-
proached and let Himself down face to face with Muhammad, may
God bless him and his family—“two bows’ length away or
nearer”'’'—meaning He was closer to Muhammad than his own
brain and heart which have for the brave the position of the arrow
and the bow—*“then revealed to his servant what he revealed”'”*—
that is, He inspired Muhammad to the point that He entered into his
form—*“the heart in no way counted fake what he saw”'”*—which
means the heart of his body did not deny when he saw Him enter
into his physical frame—*“will you then dispute with him concerning
what he saw?”'’*—i.e., will you contend with him and be envious
that God preferred him by entering into his form and not entering
into your form? According to them, God will not assume the form of
a human for many years or even several centuries after having en-
tered it once. They claim that when God created Adam, He entered
into his form; then He caused him to die and He returned to His
throne in the heavens. Later when He created Noah, He descended
into his form; then He caused him to die and He returned to His
throne. Next He entered the form of Abraham, caused him to die
and returned to His throne. Next He entered the form of Moses,
then caused him to die, and returned to His throne. Then He created
Jesus and descended into his form. Later He caused him to die and
He returned to His throne. Next He created Muhammad and de-

1% According to al-Khwarazmi, p. 20, his name was Hashim b. al-Hakam.
19 () 53:3-6
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scended into his form; then He caused him to die, and He returned
to His throne. Later still, when He created Abu Muslim, He de-
scended into his form; then caused him to die, and He returned to
His throne. Next He created al-Muganna‘ and descended into his
form; then caused him to die, and returned to His throne. They now
await His return and His descending into the form of the one ex-
pected by them in order to continue the revelation of their religion.
But God is certainly exalted high indeed above anything like that.

They consider women lawful among themselves and claim that
carrion, blood, the flesh of pigs, wine, and other things normally
forbidden are permitted. God, they maintain, has not forbidden those
things nor did He forbid anything else. These names are merely the
names of men that God forbad being taken as leaders. Likewise they
have abolished the religious obligations and claim that they, too, are
the names of men whose leadership God required. They draw support
from God’s words, “There is no fault in those who believe and do
deeds of righteousness for what they ate,”'”” and His statement, “Say
‘who had forbidden the ornament of God which He brought forth for
His servants and the good things of His providing?”’!"®

I have seen a great number of them and have disputed with them.
None of them has much understanding of any of the principles of
their faith nor are they acquainted with al-Muqganna® and his era
except the learned among them. There is nothing with them except
the neglect of prayer, fasting, and washing for major ritual impurity.
They practice dissimulation and do not allow others to enter among
themselves nor do they marry outsiders and or contract marriages
with them although they live interspersed with Muslims. They regard
their womenfolk permissible for themselves and they say that a
woman is like the fragrant shrub that is not diminished by the one
who smells it. If one of their men desires to be alone with a woman
belonging to another of them, he enters that man’s house and puts a
marker on the door that signifies his having entered. When her hus-
band comes back and recognizes that marker, he does not enter but
goes away until his associate has satisfied his desire. ‘Amr b.
Muhammad related to me a report from a shaykh among the people
of Bukhara that every group of these Mubayyida has a chieftain who
is appointed to deflower their women on the night of the marriage

" Q 5: 93
" Q 7: 32
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procession. That I have not verified myself.'”” Only God knows for
sure.

Despite all this they have a certain trustworthiness; they never
employ as a means treachery and larceny and the harming of other
people. In their state of peacefulness, they avoid the shedding of
blood, and permit spilling it only when they tie themselves to the
banner of rebellion and when they agree on going to war to seek
revenge. In each country they have a chief among the religious peo-
ple whom they call the farmansalar with whom they meet clandestinely
and with whom they confer in secret. They maintain that the Mahdi
who will arise at the end of time is al-Mahdi b. Fayrtz b. ‘Imran and
that he is a descendant of Fatima, the daughter of Abti Muslim. They
have various messengers and ambassadors who go back and forth
among them that they call firishtagan—that is, angels. They do not
rise in the morning except upon a promise of moving on this day'”
and they do not enter into evening except in anticipation of going out
on the morrow. They believe in the return of the dead before the
resurrection [raja]. These people claim that, when God returned to
His throne after His departure from the shape of Muhammad, He
sent His spirit to ‘Alil, on whom be peace, and after him to
Muhammad b. al-Hanafiyya, then after him to his son Abt Hashim,
and so on one by one until God incarnated Himself in the shape of
Abt Muslim. But then returned to His throne after leaving the shape
of Abi Muslim. Next He sent His spirit to Abu’l-Mudar and this
Abu’l-Mudar entered Byzantium. Al-Mahdi b. Fayruz will come

forth from Byzantium at the end of time according to their claims.

[The Division of the Murji’a]
2,179

This chapter which is about the third division covers the Murji’a
who are subdivided into six sects.

177 In the Har al-‘m, p. 214, al-Himyari reports that the ‘Abbasiyya broke into two
sects one of which he calls the Muslimiyya. They claim that Aba Muslim lives and
will not die. They are also called, he continues, the Khurramiyya. Here he adds,
“Abu’l-Qasim al-Balkhi said: ‘With us in Balkh there is a group of them who permit
unlawful things according to what has reached me concerning them.”” Aba Tam-
mam’s first person reference in this instance might possibly be derived from al-
Balkhi’s original text if this note by al-Himyari points to a more extensive entry than
this brief observation by al-Balkhi.

178 This refers to their expectation of the Mahdi.

17 Shahrastani (Gimaret), 419-33.
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[The Ghaylaniyya]

The first of them is the Ghaylaniyya'® related to Ghaylan b. Kha-
rasha al-Dabbi,'® to Ghaylan b. Jarir, and to Ghaylan b. Marwan.
Their doctrines about God’s transcendent unity, His justice, and the
acts of humans are like those of the Mu‘tazila. It is related about
Ghaylan b. Kharasha that he once went to meet Hisham b. ‘Abd al-
Malik'® and Hisham said to him, “You are the one who says that
God did not appoint me leader and does not approve what I am
doing.” Ghaylan answered him, “Have you ever seen a trustworthy
person appoint the treacherous to take command over him, or have
you seen a reformer appoint the workers of corruption to take charge
of his reform, or did you ever see a wise person issue an order and
later inflict punishment for doing it?” At that Hisham said, “By God,
we will certainly kill you.” To that he replied, “The atonement for
breaking an oath is better than the killing of a Muslim.” Hisham then
said, “By God, I shall surely hasten your entry into hellfire.” Ghaylan
answered, “If I thought that were within your power, I would be glad
to worship you.” Thereupon Hisham issued an order that his head
be cut off.

The doctrine of the Ghaylaniyya concerning the threat is like that
of the Murji’a, who agree together not to declare the perpetrators of
major sins certain of either punishment or reward, regardless of
whether or not they die repentent or persisting in sin. Thus they
postpone their state and leave it in doubt. They allow non-fulfillment
in the threat and term it an act of grace and generosity. Muhammad
b. Shabib and Abu Shimr espoused doctrines concerning God’s tran-
scendent unity and the promise and the threat like those of the
Ghaylaniyya with the exception that they differ concerning faith and
in some other things. The Ghaylaniyya said that faith lexically is
affirmation and affirmation is acknowledging God, His angels, His
book, and His messengers. Gnosis [ma‘rifa] is an act of God and is not
part of faith in any degree.'®® Gnosis consists of the knowledge that
things are temporally produced and regulated and that their pro-

18 Van Ess, Anfinge, 177-245.

18 The name al-Dabbi does not appear in the manuscript which has a blank
space at this point but is supplied by al-Khwarazmi. However, see Van Ess, Theologie,
II, 167, and Anfinge, 245.

182 Umayyad Caliph who ruled from 105/724 to 125/743.

183 Portions related to Al-Ash‘ari, 137, and there said to be an opinion of theirs
related by Zurqan.
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ducer and regulator is not double or more than two. Gnosis is com-
pulsory and not by acquisition. Faith, according to them, is acquired
knowledge of the prophet, may God bless him and his family, and of
everything brought by him. They consider nothing removed from
[the totality of] religion as faith; and they hold that faith will not
increase or decrease. They and all of the Murji’a maintain that com-
manding the proper and prohibiting the reprehensible is incumbent
on Muslims in whatever way they are able, by the sword or otherwise
by the tongue, the hand, in the heart, but not by standing out by
themselves from their followers or by engaging themselves in an issue
from which they cannot extract themselves and in which there is no
possibility of prevailing. In their view °‘Ali b. Abi Talib killed
‘Uthman b. ‘Affan, and the messenger of God, may God bless him
and his family, died without appointing a successor. For them the
imamate should be determined by a council of the most worthy and
most excellent persons in the community who entrust it to one of
their number. They allow the imamate in any ordinary person pro-
vided that he is virtuous, knowledgeable, and just. Regarding tradi-
tional reports, they hold a doctrine like theirs for knowledge. It is not
possible that God compel some of His creation by a specific report
and not compel others. Whomever God compels, He imposes on him
affirmation and whomever He does not compel He does not impose
anything on him. According to them, we have the capacity before the
act except that there is another capacity with the act. With regard to
the threat recorded in the Qur’an, they contend that it applies to all
sinners who declare the forbidden licit. For those who forbid it, if He
wishes, He may forgive them; if He wishes, He may punish them; if
He wishes, He may punish only one; if He wishes, He may punish all
of them; if He wishes, He may forgive one of them; if He wishes, He
may forgive all of them.'® It is possible that He will keep them
eternally in hell and it is possible that He will not keep them eternally
in hell. If He keeps one, He will keep all; if He forgives one, He will
forgive all.'®® They assert that the prophet, may God bless him and
his family, did not ascend to the heavens but only traveled from
mosque to mosque. He did not see his Lord at all. They draw sup-
port for this from the words of God, the exalted, “It belongs not to
any mortal that God should speak to him, except by revelation, or

18 Cf. al-Ash‘ari, 150.
'8 Cf. al-Ash‘ari, 150.
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from behind a veil, or that He should send a messenger to reveal with
God’s permission what God wills.”'® They use as an argument also
what was related from ‘A’isha that she said, “Whoever claims that
Muhammad saw his Lord has perpetrated the greatest lie against
God.” God will not show Himself to anyone in the afterlife, accord-
ing to them, since everything that can be seen is finite in extent and
everything finite is confined within limits.

[The Salihiyya]

The second sect is the Salihiyya related to Salih b. ‘Abdallah, the one
known as the Qubba [pavilion].'®” Their doctrines concerning God’s
transcendent unity and His justice are like those of the Mu‘tazila and
the Ghaylaniyya. In regard to the acts of humans, they say that we
know that the acts are our acts because God commanded us to do
the act or prohibited us from doing it. Yet we know also that it is
created because God is the creator of everything. We are not aware,
however, when we say that it is created and that God created it,
whether the indication in this derives merely from the designation or
from what the proponents of the createdness of acts maintain. Both
are possible. On the question of the threat, they hold that specificity
is possible with respect to the imperative and the statement even
though they are expressed in the form of generality, as it is possible
also with regard to the promise. Thus He can issue a general com-
mand while intending it to apply to some to the exclusion of others.
They maintain that perception is created and that it is possible for
God to create the power and the knowledge in a dead human so that
that person would be powerful, knowledgeable, and dead except that
He has not created in him the perception of that knowledge and
power. They say further that it is possible that there be, in front of a
human, a gnat and an elephant, yet he sees only the gnat and cannot
see the elephant because God did not create in him the perception of
the elephant. In their view what is generated from an act is the act of
God. This argument, in that regard, is that no agent ever does an act
but that he can also fail to do it. If the flight of an arrow were his own
act, it would be possible for him to shoot it and for it not to take
flight. Because he is unable to do that, they insist it is the act of God,

18 (QQ 42: 51
187 Van Ess, Theologie, 111, 422-28; Shahrastani (Gimaret), 426 note #57, 430-32.
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which implies that, if He wishes, He causes it to take flight, and if He
wishes, He can hold it back, since the agent that can most assuredly
accomplish something must have the power to do the opposite of it.
According to them, it is possible for God to burn a man in hell but
not create in him the perception of pain and so he feels no pain. It is
possible that fire and cotton are brought together but it does not burn
because God has not created burning between them. They reason in
analogy to this doctrine about the creation of perception with respect
to all things to the point that it was once said to him [$Salih Qubba],
“would you not deny that God can put mountains on a human and
make him carry them and yet he may not feel their weight because
God has not created in him the perception of the weight?” He re-
plied: “I do not deny it.” Then it was said: “would you not deny that
you are at this very moment in Mecca sitting under a pavilion and
that it was built around you but you are not aware of it because God
has not created in you the awareness of it?” He replied again, “I do
not deny it.” Thereafter he was given the nickname “Pavilion”. They
maintain further that it is possible that a human perceive by means of
his eyesight what is behind a curtain, if God creates for him the
perception of that thing. They hold also that dreams are true and
that they are in the category of the wakeful state. Should a man see
in a dream that he is in the west while he is in the east, God would
have spontaneously created him in the west at that very moment.
The proof is that we may witness in the dream state the like of that
in the wakeful state. If that were false, vision would be false. What
one sees in the mirror is, according to them, merely another man like
oneself that God spontaneously creates. The proof is that we may see
two things, and if it were possible that one of the two is false, it would
equally be possible that the other is false. They also hold that there is
no verse that does not admit to both particular and general applica-
tion and there is nothing in the Qur’an that indicates the punishment
of the people of prayer, since it is possible that it is particular in
regard to those who declare the forbidden licit, and it is also possible
that it is general regarding those who commit offenses. However,
eternal punishment in the fire is inconceivable.

[The Defenders of Personal Opinion]

The third sect are the Defenders of Personal Opinion [Ashab al-
Ra’y] and they are the followers of Abt Hanifa al-Nu‘man b.
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Thabit.'® They allow reasoning by analogy and discretionary prefer-
ence in legal rulings. On the order of what Dirar b. ‘“Amr had said,
Abu Hanifa held that God has a quiddity [ma’yya]. His proof is that
there cannot be an existent thing unless it has both a quiddity and a
beingness [anniyya] such that your knowledge of the quiddity is dis-
tinct from your knowledge of the beingness. That is because you hear
a sound and know that there must be something that made that
sound although you are ignorant of what it is. Subsequently, knowl-
edge of what it is is brought into being for you and thus your knowl-
edge that it is, is distinct from your knowledge of what it is. If they
were the same thing, the knowledge of this would be the knowledge
of that. Abt Hanifa and his followers held that faith will not increase
or decrease and that it is a term for two qualities: for cognizance and
for affirmation. One does not call one of the two by itself faith. It is
like the example of a piebald horse that is only known as such be-
cause of the mixture of white and black. One cannot designate one of
the two alone by the term piebald. They maintain also that the
capacity is with the act and the capacity by which one does an act of
faith is the capacity with which one does an act of unbelief. Accord-
ing to them, the best of the people after the messenger of God, may
God bless him and his family, was Abta Bakr, next ‘Umar, and then
‘Ali. Even so they uphold the imamate of ‘Uthman and rely on the
report from the prophet, may God bless him and his family, “The
caliphate after me shall last thirty years.” Abt Hanifa had said:
‘Uthman was imam for six years upholding the truth. When subse-
quently he became oppressive and unjust, his imamate was nullified.
He used to say also that the ruler, when oppresssive and unjust,
should be deposed and, if he is not deposed, he should be killed.
About ‘Ali b. Abi Talib, he maintain that he was a fully acceptable
imam until he departed from this world. Whoever failed to approve
of him had sickness and disloyalty in his heart since he failed to
approve of a just man and approved instead of the tyrant. This group
argued that the imamate is inappropriate except for someone from
the Quraysh, regardless of whether he is just or unjust. If the imam is
from the Quraysh and is a just man, we would be with him; if there
were someone of greater justice, we would be with him. Thus they
support the just imam provided he is from the Quraysh. In their view
Talha, al-Zubayr, and ‘A’isha were not iniquitous since they made

18 Imam of the legal madhhab named after him. He died in 150/767.



TRANSLATION 83

an interpretation even though it was erroneous. Someone who makes
an effort to interpret does not act iniquitously on account of the
interpretation in that he has reasoned conscientiously and made a
mistake. The iniquitous is the one who does wrong intentionally. If
he does not do wrong intentionally, the term iniquitious does not
apply to him. They say that God is on the throne just as He describes
Himself but not with the implication that He is in a certain place
since it is inconceivable that He is in one place to the exclusion of
another. There is nothing like Him and His moving from one state to
another is absurd or from one position to another or ascending or
descending or other conditions like these. Those who assert this doc-
trine do not believe in the Lord of Might. Islam and faith are the
same thing, according to them, since Islam is one of the terms for
faith. They say that the rulings of the tyrant, if they agree with the
holy book and the Sunna, are lawful and may be carried out, and
bringing legal cases before him, military raiding with him, and prayer
behind him are lawful when all of these are in agreement with the
holy book and the Sunna. Likewise accepting offices under him is
allowed as long as he does not coerce one to act unjustly and instead
orders one to act properly and justly in that office. Despite this they
say that deposing a tyrant by the sword or any other means is obliga-
tory if that is possible. Concerning the threat, they hold a doctrine
like that of the Ghaylaniyya. Some parts of the Qur’an, they insist,
consist of a wording that was created but whose meaning was
uncreated, such as God’s saying, “the All-powerful, the All-wise, the
All-hearing, All-seeing,” “there is no god but He,” and similar
phrases. Other parts are those that were created both in wording and
in meaning, such as God’s statement: “And horses, and mules, and
asses, for you to ride,”'® and others like these. They assert that the
fermented beverage is lawful but that the intoxication caused by it is
unlawful.

[The Shabibiyya]

The fourth sect is the Shabibiyya related to Muhammad b. Shabib.'®
Their doctrines about God’s transcendent unity, His justice, and the
attributes of God are like those of the Mu‘tazila. In regard to the

18 () 16: 8
19 On whom see Van Ess, Theologie, IV, 124-31.
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postponing of judgement, they maintain the admissibility of
specificity—that is, they said that the Qur’anic verses conveying the
threat in respect to those who commit major sins are numerous and,
whether the perpetrator declares the forbidden licit or forbids it, it is
possible that they apply specifically to those who hold it to be forbid-
den to the exclusion of those who declare it licit. According to them
the Qur’an is temporally produced and created and the name of God
is other than God. They hold that the capacity precedes the act. The
imamate, in their view, is deserved only by the most excellent what-
ever the situation and they do not consider it permissible for it to be
removed from that person to someone of less excellence. They say
that the prophet, may God bless him and his family, designated Aba
Bakr in that he ordered him to lead the people in prayers and in
terms of other factors related by them. For them faith consists in the
affirmation of God and recognition that He is one, there is no other
like Him, and in the affirmation and acknowledgement of the proph-
ets of God, His messengers, and the whole of what was brought by
them from God to which the Muslims attest and relate on the au-
thority of the messenger of God, may God bless him and his family,
such as prayer and fasting and the like and about which they do not
differ or quarrel with one another. The Shabibiyya assert that the
anthropomorphist is an unbeliever but the determinist is not an un-
believer because the anthropomorphist is wrong about the attributes
of God Himself whereas the determinist is wrong about the attributes
of His action. According to them all children will be in paradise
enjoying its pleasures. They have, as well, numerous other doctrines
that I will resist mentioning out of fear of running on too long.

[The Shimriyya]

The fifth sect is the Shimriyya related to Aba Shimr Salim b.
Shimr.""! They maintain that faith consists of the affirmation of God
and the recognition of all that comes from God of that about which
the community has reached a consensus and which has been specifi-
cally stipulated by the Muslims, such as prayer, fasting, almsgiving,
pilgrimage, the prohibition of wine, carrion, the flesh of pigs, and
other items like these. According to them any particular feature of
that, if it exists alone, does not itself constitute faith nor even a

191 Van Ess, Theologie, 11, 174-80.
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portion of faith. That would be like a man who recognizes God but
rejects the prophet, may God bless him and his family. God has
imposed on him the recognition of both of them together. Thus his
recognition of God does not constitute faith, if he rejects the prophet,
may God bless him and his family. Or it would be like someone who
recognizes God, His messengers and everything that comes from
Him, but then denies God. His recognition in his heart is not faith if
he denies with his tongue, nor is it partial faith. The example for that
is black and white which, if combined in a horse, it is called as a
whole piebald. But, if the horse had only one of these colors, it could
not be said to be piebald. They insist further that the recognition is
an acquisition and is not compulsory. God is in all places, they say,
and it is not possible that He be in one place rather than another
since that is a characteristic of temporal contingency. These people
hold doctrines about God’s transcendent unity and His justice like
those of the Mu‘tazila. They say that God is just and will not act
tyrannically. It is not possible for Him to do any act that has the
characteristics of injustice. He is more merciful with mankind than
they are with themselves and He imposes on them no burden that is
beyond their ability nor does He punish them when in a state of
indignation. He will not reward them or punish them except for what
they have done with their own hands, for He is the Benevolent. For
them rebellion against a tyrannical ruler is a duty of ours by whatever
means available to us, by the sword or any other. According to them,
if a [divine] message arrives concerning'® murderers or those who
appropriate the property of orphans or are perpetrators of other
kinds of major sins, they should abstain from judgement about their
punishment because of the words of God, the exalted, “God forgives
not that there be associated with Him other gods; everything else He
forgives if He wishes.”'”® For that reason they abstain from judge-
ment. They uphold the possibility that a knowledgeable, truthful in-
formant may convey a message and then express a potential excep-
tion; he may then do what he said or he may not do it because of the
exception. He will thus be truthful whether he does it or does not do
it. This is neither open to disapproval in speech nor does it constitute
a lie. They assert that, with respect to reports in religion, a proof
cannot be established except on the basis of a continuous multiple

192 What is meant are verses of the Qur’an and hadiths containing a threat of
punishment (wa‘id) to these people.
1990 4: 48
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report that comes from both those who disagree and those who
agree. They reject the evidence of intellectual reason and deny that
God establishes an argument against anyone other than through His
messenger. For this they rely on His statement: “We never punish
until We send forth a messenger,”'** and His words: “So that the
people might have no argument against God after the messen-

195
gers.

[The Ijtihadiyya]

The sixth sect is the Ijtihadiyya [the Defenders of Personal Effort].
They are of two types one of which are the followers of Jahdar b.
Muhammad al-Tamimi.'® This group holds that every person who
makes a serious personal effort to arrive at his opinions is correct no
matter whether he is an anthropomorphist or a determinist. Such
persons will enter paradise without an accounting even if they have
committed major sins and died without repenting. Their argument in
favor of this is to say, just as obedience provides no benefit if joined
with unbelief] likewise acts of disobedience do no harm together with
faith. They rely further on the exalted God’s statement: “God will
not forgive the associating of other gods with Him but He will forgive
everything else should He so wish.”'?’

The second type are the followers of Muhammad b. Ziyad al-
Julayni(?) al-Mukawwa‘. They maintain that every person who exerts
personal effort among those who trust in God and affirm His
existentiality'® is correct even if he does not believe in any of the
messengers. God, they insist, will enter the entire community of
Muhammad, both the pious and the profligate, into paradise without
any exception [istithna’] and without punishing them for the deeds
they have acquired. God, the most gracious and exalted, will enter
the entirety of those who have not affirmed His existentiality and do
not believe in Him into hellfire to dwell there permanently. With
regard to the rest of the people, they fall under the will of God, the
mighty and the glorious. If He wishes, He may enter them into

9% Q17: 15

19 Q 4: 165

1% In al-Khwarazmi, p. 21, this sect is called simply the Jahdariyya rather than
the Ijtihadiyya.

197 Q) 4: 48

198 agarra bi’l-aysiyyatih.
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paradise; if He wishes, He may punish them in hell. For this they
draw support from the words of God, the exalted, “The Jews and the
Christians say, ‘we are the sons of God and His beloved ones.’ Say,
‘Why then does He punish you for your sins? No, you are mortals of
His creating; He forgives whom He will and He punishes whom He
will.””'% In their view whoever recognizes God but denies the mes-
senger, that person is a recognizer of God, a denier of the messenger,
and his denial of the messenger does not make him a denier of God.
They assert that the person who is a believer in God and an unbe-
liever in the messenger would not be termed by them a believer
because there is in him some unbelief, nor would we call him an
unbeliever since there is in him some belief. Rather we would call
him a believing unbeliever. For them the unbelievers who possess no
faith at all are those who do not believe in God and do not affirm His
existentiality.

Here, thanks to God and the grace of His friends, we have com-
pleted the description of the doctrines of those who state that the acts
of obedience are not a component of faith. Our method was succinct
and concise. If our aim in writing this book had not been to explain
the manner of being of the angels, the jinn, the satans, the devils, and
the humans®® and thus not other parts of the sciences, we would
have reviewed the doctrines of each one of these sects at much
greater length than the account we have given and related here. I
would have explained in detail the interpretation of each doctrine of
theirs with a hope of providing guidance toward the straight path—
the one on which you will see no satan—and of banishing all doubt
and suspicion from the one who investigates it. And there is no power
except in God.

199°Q) 5: 18720

20 At this point Abtt Tammam notes his original aim in writing the Kitab al-shajara
as a whole, which was to cover in turn these five categories of beings. See the
Introduction.
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CHAPTER ON THE THIRD DOCTRINE

[THOSE WHO MAINTAIN THAT THE IMAM AFTER THE PROPHET WAS
‘ALl B. ABI TALIB]

Those who state that the imam after the messenger of God, may God
bless him and his family, was ‘Ali b. Abi Talib, on whom be peace,
separated into five divisions that further subdivided altogether into
twenty-four sects each of which has its own claims.

[The Division of the Zaydiyya]

The first of the five divisions is the Zaydiyya which separated into
five sects.

[The Batriyya]

The first of them is the Batriyya,?' the followers of Kathir al-Nawwa’,
al-Hasan b. Hayy, and Sulayman b. Jarir. In regard to Kathir al-
Nawwa’ and his followers, they declare Abt Bakr and “‘Umar just and
they maintain that, concerning those against whom ‘Ali b. Abi Tilib,
upon whom be peace, at the time did not fight, we say only the best.
They deny the return of the dead [to life] and they repudiate those
who make such a claim. In the case of ‘Ali, on whom be peace, they
uphold the imamate only from the moment when he received the
pledge of allegiance [bay‘a]. Al-Mughira b. Sa‘id therefore applied to
Kathir al-Nawwa’ the nickname al-Abtar*”? and for this reason they
were known as the Batriyya.

With regard to al-Hasan b. Hayy,*” he held that ‘Ali b. Abi Talib,
on whom be peace, was the most excellent of the people after the
messenger of God, may God bless him and his family, and the most
suitable of them for the imamate. The pledge of allegience to Abu
Bakr and to ‘Umar, however, was not wrong since ‘Ali himself relin-

! On the Batriyya (or Butriyya), see Madelung’s entry in the EI2 Supplement, pp.
129-30; Van Ess, Theologie, 1, 239-52, V, 51-62; and Shahrastani (Gimaret), 472-73.

22 The Arabic term abtar can mean “mutilated, cut off, curtailed, defective” and
its exact connotation in this instance was not previously clear. The explanation given
here seems quite plausible. See the discussion by Madelung in the EI2 article cited
above.

23 Shahrastani (Gimaret), 472 note #92.
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quished it to the two of them. However, in the matter of ‘Uthman, he
abstained from judgement but he testified that those who opposed
‘Ali are in hell. He said further that ‘Ali’s relation to Abt Bakr and
‘Umar is like that of a man who was owed a debt by another man but
who relinquished his claim and did not demand restitution.

The doctrine of Sulayman b. Jarir®* and those who maintain what
he did is as follows: they hold that “Ali, on whom be peace, was the
imam after the messenger of God, may God bless him and his family,
and that Aba Bakr and ‘Umar do not deserve to be called iniquituous
since they applied an honest interpretation in the matter. They, how-
ever, repudiate ‘Uthman and testify to his unbelief. God is omnis-
cient, they say. He is a thing and His knowledge is a thing, and one
does not say about His knowledge that it is He nor that it is other
than He or that they are two eternal things. The proof is that it is
impossible for a thing to be knowledge of itself. Since that is impos-
sible, it is proven, accordingly, that He has a knowledge that is a
thing; but it is not other than He since, if it were other than He, that
would require the existence of two different things and that is impos-
sible in the attributes of God.

The Batriyya are in agreement that ‘Ali designated al-Hasan after
his death and that he was the imam after ‘Ali, on whom be peace.
Then al-Hasan designated al-Husayn. The imam after these two was
not choosen by designation but whoever arises from among the de-
scendants of these two—that is, the lines descending from either al-
Hasan or al-Husayn—unsheathing his sword and summoning to the
way of his Lord, if he is knowledgeable, just, and virtuous, he is the
imam. They allow that the world might be devoid of an imam, that
there might be two imams, or three or four or more at any one time.
They argue that, since it is possible for the world to be devoid of the
messenger of God, may God bless him and his family, similarly it is
possible that it be devoid of the imam. Just as, moreover, it was
possible for there to be two or more prophets at one time, similarly it
is possible that there be two or more imams. They also uphold the
imamate of the person of lesser excellence.

2% Madelung, “Sulayman b. Djarir al-Rakki,” EI2 and Shahrastani (Gimaret),
468-71.
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[The Jarudiyya]

The second sect is the Jarudiyya®® related to Abu’l-Jarad b. Abi
Ziyad. They maintain that the messenger of God, may God bless
him and his family, designated ‘Ali by both description and name.
Therefore, he was the imam after him. Then it was al-Hasan and
next al-Husayn, the two grandsons of the messenger of God, may
God bless him and his family, both designated by description but not
by name. Subsequently, the imam following these three was not se-
lected by designation but rather whoever arises from the sons of
either al-Hasan or al-Husayn, unsheathing his sword and summon-
ing to the way of his Lord, if he is knowledgeable, just, and virtuous,
he is the imam. Should someone arise who is superior to that one, he
is the imam; there cannot be an imamate of the one of lesser excel-
lence. They claim further that the world will never be devoid of an
imam and that the proof [fuja] of God to His servants will never be
interrupted. They also consider it impossible that there be two imams
at one time; instead the imams occur one after the other, although
they allow that one may be ignorant of the imam’s name and place
of residence during a time of precautionary dissimulation [tagiya).
The entire community committed an error and unbelief, they insist,
in their failing to give the pledge of allegiance to ‘Ali b. Abi Talib.
Concerning God’s transcendent unity, His justice, the promise and
the threat, and other such matters, their doctrine is like that of the
Mu‘tazila except that they oppose them on the question of the
imamate.

[The Dukayniyya]

The third sect is the Dukayniyya, the followers of al-Fadl b. Dukayn
and Ibrahim b. al-Hakam.?® They maintain that the imam after the
messenger of God, may God bless him and his family, was “Ali b. Abi
Talib, then al-Hasan, then al-Husayn, then ‘Ali b. al-Husayn, then
Zayd b. ‘Ali b. al-Husayn, then Yahya b. Zayd, and then whoever
arises from among the descendants of either al-Hasan or al-Husayn,
openly seeking the imamate, if knowledgeable and just, he is the
imam. In the case of all of those who arise among them commanding
the acceptable and prohibiting the reprehensible, they advocate ris-

25 Van Ess, Theologie, I, 253-67, V, 63-65; Shahrastani (Gimaret), 464-67.
26 Madelung, al-Qdsim tbn Ibrahim, p. 73.



TRANSLATION 91

ing with them. In their view the world will never be devoid of an
imam. They declare the community to have fallen into unbelief after
the prophet because of its removal of ‘Ali b. Abi Talib from the
imamate. Their doctrines concerning God’s transcendent unity, the
promise, the threat, justice, and others are like those of the Jarudiyya
and the Mu‘tazila.

[The Khashabiyya]

The fourth sect is the Khashabiyya who are known in Khurasan as
Surkhabiyya, related to Surkhab al-Tabari. They were called the
Khashabiyya merely because they had risen against the government
with al-Mukhtar*’ not having weapons other than pieces of wood.?®
According to them God restricted the imamate to the descendants of
Fatima, on whom be peace, and not to anyone else but them and ‘Ali
b. Abi Talib, on whom be peace, was the legatee of the messenger of
God, may God bless him and his family, obedience to whom was
obligatory, but he was not an imam. Rather, the messenger of God,
may God bless him and his family, had bequeathed to him the
guardianship of a trust that he deposited with him. That trust was the
imamate which he was to convey to al-Hasan in the same manner as
a man might by will, at the time of his death, transfer to his trustee
guardianship over his property on behalf of his children until they
reach majority. The imamate is confined, they insist, within these
two lineages and anyone among the descendants of al-Hasan and al-
Husayn who rises, whether knowledgeable or ignorant, the most ex-
cellent or of lesser qualities, righteous or profligate, just or tyrannical,
he is the imam and must be obeyed. Opposing him is not permissi-
ble. Some of them have said that, should there be fighting between
two descendants of Fatima, no one is allowed to provide assistance to
one of them against the other regardless of whether they are both
tyrannical or both just or mutual opposites.

[The Khalafiyya]

The fifth sect is the Khalafiyya related to Khalaf b. ‘Abd al-Samad.
They claim that the imam after the messenger of God, may God
%7 On him see below the sect that bears his name.

28 On the khashabiyya, in this sense, i.e. those who possess only weapons make of
wood, see C. van Arendonk, “Khashabiyya,” EI2.
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bless him and his family, was ‘Ali, then after him al-Hasan, then al-
Husayn, then ‘Ali b. al-Husayn, then Zayd b. ‘Ali, then ‘Abd al-
Samad b. Zayd, then Khalaf b. ‘Abd al-Samad, then Muhammad b.
Khalaf, then Ahmad b. Muhammad. According to them Khalaf b.
‘Abd al-Samad fled from the Umayyads and took up residence in the
land of the Turks. They believe that without doubt Ahmad b.
Muhammad b. Khalaf had a son and that his son had a son and that
it continues thus among his descendants until reaching the Mahdi
who will take possession of the earth but they do not know the names
of the imams after Ahmad b. Muhammad. For them the knowledge
of the imam is not an acquisition but is rather an inspiration and the
imam knows all tongues and languages. The distinguishing mark for
an imam, according to them, is that Khalaf b. ‘Abd al-Samad wrote
a book in letters that no one understands and which he did not
explain or expound to anyone. He specified that whoever among his
descendants who should rise and explain his book, he will be the
imam. However, the genealogists are in complete agreement that
‘Abd al-Samad was a client of Zayd’s and that those who claim that
he was a son of Zayd are liars.

These people will not describe God with any description that is
suitable for created things nor will they say of Him that He is either
knowing or not knowing, powerful or not powerful, a thing or not a
thing, confined or not confined. They speak about the Creater nei-
ther on the basis of reality nor through metaphor but rather they talk
about Him by approximation. Thus if they were asked about God,
“do you recognize Him?” They would remain silent. They will not
say that we recognize Him or that we do not not recognize Him. For
them, if they were to recognize Him, their recognition of Him would
encompass Him. Someone who is recognized and becomes recogniz-
able to his recognizer cannot be a god. All of what there is in the
Qur’an in the way of attributes of God, the exalted, on the pattern of
fa“al [indicating intensity] they attribute to the Creator, glorious is
His mention, and all that is in it on the pattern of f2%/ [indicating
mere agency] they attribute to Mikha’il.?*® They hold that the first
that God created was an angel called Mikha’il and He appointed him
to govern the people in their totality. Mikha’il regarded his own

29 Here and in the subsequent instances of this name the manuscript is
unpointed. Mikh#’il is a reading based, therefore, on conjecture, especially as there
is another angel in this set of five with the name Mika’il which is normally merely an
alternate spelling of Mikha’il.
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essence and there generated from him four angels: Jibra’il, ‘Azra’il,
Mika’il, and Israfil. He assigned to Jibra’il revelation and blessings, to
‘Azra’il the seizing of spirits and calamities, to Mika’il the recording
of good and bad deeds, and to Israfil the blowing of the trumpet.
They maintain that these five are the best of all the creatures in the
heavens or on the earth. The Creator also elected five of His crea-
tures on the earth: Muhammad, ‘Ali, Fatima, al-Hasan, and al-
Husayn, on them all be peace. In the same way that Muhammad is
the lord of the four bodily creatures, Mikha’il is the lord of the four
spiritual creatures. Similarly, God made the fingers five in number:
little finger, ring finger, middle finger, index finger, and the thumb
which is the master of the rest. Similar, too, is Islam five: prayer,
fasting, almsgiving, pilgrimage, and recognition of the lords of reli-
gion. The lord of them is prayer along with the integral perfomance
of ablutions. Like these also did He make the senses five: feel, taste,
smell, hearing, and seeing, with the lord of them being seeing. He
also made the prayers five: the midday, the afternoon, the sunset, the
night, and the morning prayers, with the morning prayer being the
lord of the rest. Similarly, the books are five: the sheets of Ibrahim,
the Torah of Musa, the Gospel of Jesus, the Psalms of David, and the
Furqan of Muhammad, may God bless him and his family, which is
lord of the rest, may God bless them all. Yet again salvation comes
through five things: recognition, sincerity, works, knowledge, and the
testimonty of faith, with the testimony of faith [shahada] being lord of
the rest. Similarly, too, God selected out five of the months, four of
which are the four sacred months, namely Rajab, Dhu’l-qa‘da,
Dhu’l-hijja, and al-Muharram, and the lord of the rest, the month of
Ramadan. In matters of law and legal rulings, they have interpreta-
tions and reasoning analogous to those we have already explained
but which need not be mentioned for fear of overly prolonging this
book.

These five sects are called Zaydis because they all agree that Zayd
was the imam entitled to obligatory obedience and that whoever does
not acknowledge his imamate is going astray and leading astray.
Those who prefer Ja‘far b. Muhammad, may peace be upon them
both, they repudiate. The Zaydiyya altogether prohibit temporary
marriage [mut‘a] and do not allow the call to prayer [adhan] or the
igama unless it includes the formula “Come to the best of works.”
They do not uphold the tarawih prayers in the month of Ramadan
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nor the tathwib in the morning prayer. They permit the selling of
slave mothers. They do not consider lawful declaring a wife divorced
except by the taldq al-sunna and hold that if a man divorces his wife by
the three declarations of divorce at once, for example, only one dec-
laration is effective. They have a great many books about the law,
legal rulings and jurisprudence that they act on, one of which is the
Kitab al-mustarshid that al-Nasir al-‘Alawi composed.?'® The Zaydiyya
altogether do not uphold the wiping of the footwear [al-mash ‘ald al-
khuff]. The Jarudiyya among them allow the prayer to be performed
only on the ground or on plants and do not permit prayer on the fur
and hides of animals whose flesh may not be consumed.

[The Division of the Kaysaniyyal]

Chapter on the Second Division, the Kaysaniyya,?'"

sects.

covering four

[The Mukhtariyya]

The first of them is the Mukhtariyya related to al-Mukhtar b. Abi
‘Ubayd al-Thaqafi.?'* Kaysan was a client of ‘Ali b. Abi Talib, upon
whom be peace. From him al-Mukhtar accepted these doctrines that
I will mention. Mukhtar and those who held the same doctrine said
that the imam after the messenger of God, may God bless him and
his family, was “Ali b. Abi Talib, peace be upon him, and that the
community fell into error and unbelief by their pledge of allegiance
to Abti Bakr. Then the imam after ‘Ali b. Abi Talib, on whom be
peace, was al-Hasan b. ‘Ali, then al-Husayn b. ‘Ali, then Muham-
mad b. ‘Ali, the one whose mother was known as the Hanafite
woman [al-Hanafiypa]. Subsequently, whoever arises among the de-
scendants of these three, sword unsheathed, summoning to the book
of God and the Sunna of his prophet, is the imam. Their doctrines

20 There was a Kitab al-mustarshid (or Kutab al-mustarshid fi’l-tawhid) written by the
Zaydi imam al-Hadi ila’l-Haqq. See Madelung, al-Qdsim ibn Ibrahim, 166ff and C.
van Arendonk, Les débuts de ’Imamat, 283-87. However, al-Nasir al-‘Alawi would refer
not to al-Hadi but to either al-Nasir al-Utraish, a contemporary of al-Hadi, or
Ahmad al-Nasir, the son of al-Hadi.

2 On them see Madelung, “Kaysaniyya,” EI2.

212 Died 67/687. On him see G. R. Hawting, “al-Mukhtar b. Abi “‘Ubayd,” EI2;
Shahrastani (Gimaret), 439-45.
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concerning God’s transcendent unity, His justice, the promise and
the threat are like those of the Mu‘tazila.

[The Karibiyya]

The second sect is the Karibiyya, the followers of Abu Karib al-
Darir. They claim that the imam after the messenger of God, may
God bless him and his family, was “Ali b. Abi Talib, on whom be
peace, then Muhammad b. al-Hanafiyya after ‘Ali because ‘Ali
passed the banner to him in Basra rather than to al-Hasan or al-
Husayn, on both of whom be peace. Muhammad b. al-Hanafiyya
has not died, they assert, and he resides now on mount Radwa at the
well of a lion who brings him food in the morning and the evening
until the time of his rising. He is the awaited Mahdi. Subsequently,
one faction of the Karibiyya claimed that the reason why he was
brought to this state is to conceal him from people. God, the mighty
and glorious, has a plan concerning him none know except God, the
mighty and the glorious. Another faction believe that God did that
with him as a chastisement for his having gone to Syria from Mecca
intending to pledge allegiance to ‘Abd al-Malik b. Marwan?" and to
pay him a visit.

[The Ishaqiyya]
The third sect is the Ishagiyya related to Ishaq b. ‘Amr.2'* They

claim that the imam after the messenger of God, may God bless him
and his family, was ‘Ali b. Abi Talib, on whom be peace, then
Muhammad b. al-Hanafiyya, then Abt Hashim ‘Abdallah b.
Muhammad b. al-Hanafiyya, then his brother’s son al-Hasan b. ‘Ali
b. Muhammad b. al-Hanafiyya, then ‘Ali b. al-Hasan, but then ‘Ali
died and left no issue. Thereafter the Ishaqiyya split into two factions.
One faction expects the return of Muhammad b. al-Hanafiyya and
they maintain that he will return and reign over the earth and fill it
with justice as it is now full of inequity and oppression. At present, by
their own admission, they are in a state of loss and interregnum,
having no imam until Muhammad b. al-Hanafiyya returns. The

23 Umayyad Caliph who ruled from 65/685 to 86/705.
2* The manuscript gives the name Ishaq followed by a blank. The whole name
Ishaq b. ‘Amr is supplied by al-Khwarazmi.



96 TRANSLATION

other faction claims that the imamate is restricted to the descendants
of Muhammad b. al-Hanafiyya and that it reverted after the death of
‘Ali b. al-Hasan to those descendants of Muhammad b. al-Hanafiyya
who had issue. Their imam, they insist, is presently in the land of the
Turks having fled there from the Umayyads and the Abbasids. They
know his name and his place of residence. The Mahdi, on whom be
peace, will rise, according to them, from the direction of the Turks
and their imam will explain the Qur’an in Turkish and answer all
questions put to him in Turkish, there being between him and the
people a translator. Should the translator leave out or add anything
or not express accurately what is described, he will indicate to him
that that is not what he said until he goes over it again. But he will
not speak himself except in Turkish. Most of these Ishaqiyya that I
have seen hold doctrines about God’s justice and transcendent unity
like those of the Mu‘tazila.

[The Harbiyya]

The fourth sect is the Harbiyya?"” related to ‘Abdallah b. ‘Amr b.
Harb. They say that the imam after the messenger of God, may God
bless him and his family, was ‘Ali b. Abi Talib, on whom be peace,
then Muhammad b. al-Hanafiyya, then Aba Hashim b. Muhammad
b. al-Hanafiyya. Then Abt Hashim bequeathed the imamate to
‘Abdallah b. ‘Amr b. Harb and it departed from the family of
Hashim to ‘Abdallah and the spirit of Abt Hashim transferred to
him. Later, when ‘Abdallah died, his partisans remained perplexed
and confused. At that point they were summoned by ‘Abdallah b.
Mu‘awiya b. ‘Abdallah b. Ja‘far b. Abi Talib to accept his imamate
and they responded positively. Thereafter, they upheld his imamate
and claimed that he possessed the bequest from Abt Hashim and
that knowledge grew in his heart as do truffles and herbs. According
to them spirits transmigrate; the spirit of God was in Adam and then
transmigrated until it entered ‘Abdallah b. Mu‘awiya. The lower
world, in their view, will not disappear and reward and punishment
is the transmigration of spirits in loved and hated persons. They
consider lawful wine, carrion, and certain forbidden items other than
these two and they support this doctrine by the word of God, the
mighty and the glorious, “Against those who believe and do deeds of

25 Madelung, Religious Trends, 7.
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righteousness, there is no fault for what they eat as long as they are
God fearing and pious.”?'®

Later, following the death of ‘Abdallah b. Mu‘awiya, the Harbiyya
broke up into three factions.?'” The first faction maintained that he
had not died but was then in the mountains of Isfahan. Moreover, he
will not die until he takes charge of the affairs of the people; he is the
Mabhdi foretold by the prophet, may God bless him and his family.
The second faction claimed that he died and that the imam after him
was al-Hasan b. Mu‘awiya. The imamate will remain among the
descendants of Ja‘far b. Abi Talib. The third faction held that
‘Abdallah b. Mu‘awiya and ‘Abdallah b. ‘Amr had not been imams
and that they both lied when they laid claim to the imamate. The
imam after Aba Hashim was ‘Ali b. al-Husayn b. “Ali b. Abi Talib,
then Muhammad b. ‘Ali Baqir al-ilm, on whom be peace. This
faction concurred with the Twelver Imamiyya; the two are in com-
plete agreement.

[The Division of the ‘Abbasiyyal]

The chapter on the third division, the ‘Abbasiyya, comprising two
sects.

[The Khallaliyya]

The first of the two are the Khallaliyya related to Aba Salama Hafs b.
Sulayman al-Khallal.?'® They say that the imam after the messenger of
God, may God bless him and his family, was ‘Ali b. Abi Talib, then al-
Hasan b. “Ali, then al-Husayn b. “Ali, peace be on them both, then
Muhammad b. al-Hanafiyya, and then Abti Hashim b. Muhammad.
Thereupon, when Abta Hashim returned from Syria and died in the
land of Sharat, he bequeathed it there to Muhammad b. ‘Ali b.
‘Abdallah b. ‘Abbas and ordered his party [shi‘a] to rally behind this
man and adopt him as the imam. Thus he was the imam after Abt
Hashim, and then his son Ibrahim b. Muhammad, then Abu’l-‘Abbas
‘Abdallah b. Muhammad al-Saffah, who was the first to assume the

26 Q 5: 93.

27 al-Himyari at this point says that there were two sects; al-Ash‘ari says three.

218 Famous agent, later governor, and finally wazir on behalf of the early
Abbasids. On him see S. Moscati, “Aba Salama,” EI2; R. Bulliet, “Abt Salama Hafs
b. Sulayman Khallal,” Elranica.
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caliphate among the Abbasids, then Aba Ja‘far al-Mansar, then al-
Mabhdi, then Musa al-Hadi, then Hartn al-Rashid, then Muhammad
al-Amin, then ‘Abdallah al-Ma’mun, then Muhammad al-Mu’tasim,
and then Hartun al-Wathiq. Thereafter they name them one by one in
succession until our present day. They insist that the world will never
be devoid of an imam from the family of al-‘Abbas until the time when
the Mahdi from among the descendants of the Abbasids will arise. It is,
however, possible that he could be from the lines of al-Hasan, al-
Husayn, or Muhammad b. al-Hanafiyya.

On other matters the Khallaliyya divided into two factions. One of
the two are the followers of Sulayman b. Kathir.?"® They advocate
doctrines about God’s transcendent unity, His justice, the promise and
the threat like those of the Mu‘tazila. The second faction are the
followers of Khidash b. ‘Abbad.?”® Their doctrine concerning God’s
transcendent unity is like that of the Minhaliyya. According to them, if
God were unable to transform His own essence into various forms, He
would be even more unable to transform others. Sulayman al-A‘ma
and Bukayr b. Mahan**' declared this group unbelievers. The
Kaysaniyya, as well as the specialists in theology and the students of
doctrinal tendencies consider the Khallaliyya to belong among the
Kaysaniyya. Khidash and his followers advocated the killing of their
opponents by any means within their ability, by strangulation or
assassination or any other. They also held licit the killing of children
and the insane. Khidash, they report, once chanced upon an insane
person and cut his head off. At that he was asked, “Do you murder the
insane?” He replied, “Yes, because he will not produce intelligent
progeny.” This Khidash was one of the propagandists for the Abbasids
in Khurasan; he was captured by Asad b. ‘Abdallah al-Qasri, the
governor of Khurasan, who cut his head off and then crucified him.

[The Rawandiyya]

The second sect is the Rawandiyya, the followers of al-Qasim b.
Rawand.??? They maintain that the prophet, may God bless him and
his family, died and had appointed as successor al-‘Abbas b. ‘Abd al-

29 On him see P. Crone, “Sulayman b. Kathir,” EI2.

220 Executed in 118/736. See M. Sharon, “Khidash,” EI2.

22! An agent of the Abbasids who died 127/744-5. See D. Sourdel, “Bukayr b.
Mahan,” EI2.

22 Van Ess, Theologie, 111, 10-17
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Muttalib because he was his heir. For this view they rely on the
statement of God, the exalted: “But kindred by blood have prior rights
against each other in the book of God.”*® Thus according to the
criterion of the book of God, al-‘Abbas was the closest of the people to
God’s messenger because, among his [surviving] paternal relatives, al-
‘Abbas was the nearest to him. They find proof also in the words of the
messenger of God, may God bless him and his family, “Al-‘Abbas is
my heir, the twin brother of my father, and the best of those I leave to
my family.” In their view the community fell into unbelief after
Muhammad, the messsenger of God, may God bless him and his
family, by preventing al-‘Abbas from assuming the imamate and they
repudiate Abu Bakr, ‘Umar, ‘Uthman and the rest of the companions
who supported these men in what they did. After al-‘Abbas they
continue the imamate with his son ‘Abdallah b. al-‘Abbas, then ‘Ali b.
‘Abdallah, then Muhammad b. ‘Ali, then Ibrahim b. Muhammad,
then Abu’l-‘Abbas ‘Abdallah b. Muhammad al-Saffah, then Abu
Ja‘far al-Manstr, then Muhammad al-Mahdi, then Musa al-Hadi,
then Hartn al-Rashid, then Muhammad al-Amin, then ‘Abdallah al-
Ma’miin, then Muhammad al-Mu‘tasim, then Hartan al-Wathiq, then
Ja‘far al-Mutawakkil, then Muhammad al-Muntasir, then Ahmad al-
Musta‘in, then ‘Abdallah al-Mu‘tazz, then Muhammad al-Mubhtadj,
thereafter naming them one by one in succession. According to them
the earth will never be devoid of an imam from the family of al-‘Abbas
in times either of concealment or of openness. They claim further that
the expected Mahdi will come from the family of al-‘Abbas.

[The Division of the Ghaliya]

The chapter on the fourth division, the Ghaliya, who are divided into
eight sects.

[The Kamiliyya]

The first of them is the Kamiliyya® related to Aba Kamil. They
maintain that the imam after the messenger of God, may God bless
him and his family, was “Ali b. Abi Talib, on whom be peace, and

Q875

¢ Van Ess, “Die Kamiliya: zur Genese einer hiresiographischen Tradition,” Die
Welt des Islams 28 (1988): 141-153; Theologie, 1, 269-72; and Shahrastani (Gimaret),
511-12.
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that the community fell into unbelief because of their opposition to
‘Ali, on whom be peace, and that ‘Ali, on whom be peace, became
an unbeliever by not standing up and summoning allegiance to him-
self. The imam after “Ali, on whom be peace, was al-Hasan, on
whom be peace, but he became an unbeliever by his pledge of
allegience to Mu‘awiya. After him the imam was al-Husayn and he
did not become an unbeliever since he summoned to himself and
sought the caliphate until he was killed before obtaining it. They
contend that God restricted the imamate exclusively to the descend-
ants of Fatima, peace be upon her, but any of them who sits at home
and does not seek the caliphate and does not summon to himself or
to another member of the family is an unbeliever. Any of them who
seeks after the caliphate even though being killed short of it is a
believer and anyone who accepts their leadership is also a believer.

[The Saba’iyya]

The second sect is the Saba’iyya,?® related to ‘Abdallah b. Saba’.
They claim that the imam after the messenger of God, may God bless
him and his family, was ‘Ali b. Abi Talib, on whom be peace. He is the
Mahdi who will fill the earth with justice as it is now full of wrongdoing
and oppression. ‘Abdallah b. Saba’ once said to the person who
brought to al-Mada’in the news of the death of ‘Ali b. Abi Talib, on
whom be peace, “By God, if you brought us the brains of ‘Ali seven
hundred times over, we would still know that he will not die until he
returns and drives the Arabs with his rod.”*® As a result when this was
reported to Ibn ‘Abbas, he remarked, “If we had known that, we
would not have married off his womenfolk nor parcelled out his
inheritance.” They also have a number of evil doctrines other than
this.

[The Mansariyya]

The third sect is the Manstriyya related to Abt Manstr al-‘Ijli.?¥
They maintain that the imam after the messenger of God, may God

25 Shahrastani (Gimaret), 509-10.

26 For variations of this report, see Friedlaender’s notes (“Heterodoxies,” II, pp.
25, 30, 43-4, 95) to Ibn Hazm.

27 See Madelung, “Mansiriyya,” EI2; Shahrastani (Gimaret), 519-21; and
Tucker, “Abti Mansar al-Ijli and the Manstiriyya,” Der Islam 54 (1977): 66-76.
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bless him and his family, was “Ali b. Abi Talib, then al-Hasan, then
al-Husayn, then °Ali b. al-Husayn, then Muhammad b. ‘Al
Muhammad b. ‘Ali bequeathed it to Abti Mansar thereby excluding
the family of Hashim as similarly Musa had bequeath it to Yasha b.
Nun, thus excluding his own son and the son of Hartn, on the basis
that, after Abti Mansir, it should revert to the descendants of ‘Ali b.
Abi Talib, on whom be peace, just as it reverted after the son of
Yasha“ to the son of Hartin. Misa only bequeathed it to Yusha“, they
say, so that he might be the indicator of the real master of the
situtation. Likewise Muhammad b. ‘Ali bequeathed it to Abt Mansar
in order to indicate the real master of the situation. They report that
Abt Mansur claimed that the family of Muhammad are the heavens
and the Shi‘a are the earth and that he himself is the piece that fell
[al-kisf al-saqif]*® from the family of Muhammad. Aba Mansir
claimed that he had been taken up into the heavens where what he
worshipped stroked his head with his own hand and then said, “My
son, go out and convey a message from me.” Thereafter he was taken
down again to earth. The oath of his followers when they swear is to
say, “and by the Word.” According to them the messengers of God
will never stop coming and they refuse to believe in paradise and hell
and claim instead that paradise is a man and hell is a man. In their
view women are lawful and they claim that carrion, blood, wine,
gaming and other kinds of forbidden things are actually allowed.
These names are merely names of certain men whose leadership God
forbad. Likewise they rescind religious duties and insist also that they
are the names of persons whose leadership God made obligatory.
They regard as lawful the strangulation of their opponents and they
actually order it done.

Eventually, Yasuf b. ‘Umar, the governor of Iraq,® seized this
Abu Mansur and crucified him. After him his followers split into two
factions. One took as their leader al-Husayn b. Abi Manstr and gave
him the fifth of what had been taken from those who were strangled.
They also delivered their alms payments to him. Later, after the
death of al-Husayn, they said that the imamate had reverted to the
descendants of al-Hasan and al-Husayn. The other faction claimed
that the imam after Abt Mansur was Muhammad b. ‘Abdallzh b. al-
Hasan b. al-Hasan b. “Ali b. Abi Talib, on whom be peace, and then

229

w Q 52: 44
2 Yasuf b. ‘Umar al-Thaqafi was governor of Iraq from 120/738 to 126/744.
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after him his brother Ibrahim b. ‘Abdallah.”® Next the imam after
Ibrahim b. ‘Abdallah was Masa b. Ja‘far b. Muhammad b. Ali b. al-
Husayn b. ‘Ali b. Abi Talib, may the blessings of God be upon him.
Thus they ultimately became a part of the Twelver Qat‘iyya.?!

[The Ghurabiyya]

The fourth sect is the Ghurabiyya.” They maintain that God’s
knowledge is temporally produced and that He does not know any-
thing until after He creates it. He may change His mind about mat-
ters just like a person who acquires one opinion after another. God,
they assert, dispatched Gabriel to ‘Ali, on whom be peace, but
Gabriel came to Muhammad, may God bless him and his family, by
mistake on his part. When Gabriel returned to his Lord, God said,
“Were it not that the Quraysh would say that the Lord of
Muhammad is irresolute, I would send you to ‘Ali once again and I
would dismiss Muhammad. But go instead back to Muhammad and
tell him I am appointing “Ali to share prophecy with him as long as
both shall live, and say: “But you are only a warner and for every
nation there is a guide.”?®®> When he came back to Muhammad and
informed him of the message of his Lord, he said to “Ali at that
moment, “You are to me in the position of Hartn to Musa except
that there will not be a prophet after me.” They claim further that it
has been verified in a report that ‘Ali was the partner of Muhammad,
peace be on both of them, in prophecy during his lifetime just as
Hartan was the partner of Masa in the apostleship. For that reason
he, peace be upon him, said, “no prophet after me” rather than, “no
prophet alongside me,” since Gabriel visited them both together with
the revelation. However, when Muhammad died, the inspiration was
withdrawn from ‘Ali, on whom be peace. For them the warner was
Muhammad and the guide was “Ali, peace be upon them both. They
draw support also from the words of the Exalted: “Can they be like
those who accept a clear sign from their Lord and there follows him

20 These brothers, Muhammad b. ‘Abdallah al-Nafs al-Zakiyya and Ibrahim b.
‘Abdallah, were leaders jointly of a major revolt against the Abbasids in 145/762-63
in the course of which both were killed. On them see F. Buhl, “Muhammad b. ‘Abd
Allah,” and L. Veccia Vaglieri, “Ibrahim b. ‘Abd Allah,” in the EI2.

B! On the Qat‘iyya, see below p. 112 (note # 257) and p. 114.

22 Briefly mentioned, Hir, 206 and 207; Ibn Hazm (see Friedlaender,
“Heterodoxies,” I, 56-57).

#Q7:13
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a witness from Him,”?* meaning here ‘Ali, on whom be peace. The
imamate, they contend, is restricted to the offspring of ‘Ali, on whom
be peace, to the exclusion of all others. The descendants of Fatima
and others of the descendants of “Ali, on whom be peace, have all an
equal right to the imamate. Any one who rises from among the
descendants of ‘Ali, on whom be peace, with sword unsheathed,
summoning to the book of God and the Sunna of His prophet, who
is just and knowledgeable, he is the imam. The descendants of ‘Ali,
on whom be peace, are today the lineages from five persons, from al-
Hasan, al-Husayn, ‘Umar, al-‘Abbas, and Muhammad. This sect
was called the Ghurabiyya because they said that ‘Ali resembled
Muhammad, may the blessings of God be on both of them, like one
raven resembles another raven.

[The Tayyariyya]

The fifth sect is the Tayyariyya and they are the advocates of metem-
psychosis.” They assert that the imams have differed with respect to
times and bodies but coincide with respect to spirits. According to
them the spirit of holiness is from God like the rays of sunlight from the
sun and it became incarnate in Adam when God said: “I breathed into
him of My spirit.”?** He was a prophet to the angels and a messenger
to his children. When God removed his body, the holy spirit was
transferred to Shith. Similarly, it was transferred into the bodies of the
imams and messengers until finally reaching Muhammad, may God
bless him and his family. Then it was transferred from him to ‘Ali b.
Abi Talib and then from °‘Ali to the imams after him one after the
other until the day of resurrection. In their view God [al-la#] is on the
throne and His godhead [al-lahiif] is the holy spirit that is transferred
through the bodies of the imams. Accordingly, they describe the
imams and messengers as the Christians would describe Jesus the son
of Mary and their doctrine about them is like that of the Christians
about Jesus. They insist that the imams are gods and they argue this on
the basis of the words of God, the mighty and glorious, “It is He who is
God in the heavens and God on the earth,””” meaning the imam.

Q11 17

5 This group is related to or possibly the same as that often called the Janahiyya
in other heresiographies.

6. 15: 29 and 38: 72

B 43: 84
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[The Bazighiyya]

The sixth sect is the Bazighiyya?® related to Bazigh b. Yanus. They
claim that the imam after the messenger of God, may God bless him
and his family, was ‘Ali b. Abi Talib, on whom be peace, then al-
Hasan, then al-Husayn, then ‘Ali b. al-Husayn, and then Muham-
mad b. ‘Ali. In regard to Ja‘far b. Muhammad, they say he was not
an imam but was God Himself. He commands of them the acts of
the inhabitants of heaven. He is not, however, the person that is
witnessed but rather He merely presents Himself to the sight of the
people in this form. Nevertheless, the imams after Ja‘far and prior to
him were not gods. They insist that everything that comes into being
in their hearts is revelation and that every believer receives revela-
tion. They interpret accordingly the words of God, the mighty and
glorious: “Nor can a soul die except by the leave of God,”** and His
statement: “And your Lord inspired the bee,”?* and His statement:
“And behold, I inspired the disciples to have faith in me.”?*' They
allege that there are among them some who are better than Gabriel,
Michael, Ibrahim, and Muhammad, and that none of them will die.
When one of them reaches perfection in his devotion, he is taken up
to the heavenly kingdom. They claim to have seen those of them that
are deceased; and they assert that they see them in the morning and
the evening.

[The Ya‘fariyya]

The seventh sect is the Ya‘furiyya related to Muhammad b. Ya‘fur.
They are also called Mu‘ammariyya.?** They maintain that the imam
after the messenger of God, may God bless him and his family, was
‘Ali b. Abi Talib, on whom be peace, and then al-Hasan. But when
al-Hasan pledged allegiance to Mu‘awiya, the imamate moved from
him to al-Husayn, then ‘Ali b. al-Husayn, and then Muhammad b.
‘Ali. The world, according to them, will never be devoid of an imam

8 Shahrastani (Gimaret), 524.

2 Q3 145

#0 () 16: 68

% Q 5:111

%2 Al-Ash‘ari, 11, line 15, mentions the Mu‘ammariyya which is, for him, a part
of the Khattabiyya. Note, however, that it is there, as here, the seventh sect of the
Ghaliya. He also comments that they are also known as the Ya‘furiyya, assuming
that the unreadable name in the manuscript of al-Ash‘ari can now be read in con-
formity with Aba Tammam’s text.
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but they do not know the names of the imams after Muhammad b.
‘Ali, on whom be peace, other than a few. Any one who denies the
imams is an unbeliever; any who acknowledges them and knows their
names is a believer; and any who acknowledges the imam but does
not know his name is neither a believer nor an unbeliever. They
assert that Mu‘ammar al-Kufi is their lord; they do homage to him
mornings and evenings. When Mu‘ammar died they said about him
what the Christians say about Jesus the son of Mary, on whom be
peace. They uphold a doctrine of metempsychosis and claim that the
world will never cease to be. Paradise is whatever befalls the people
in the way of well-being, blessings, possessions, money, and fame.
Hell is whatever happens to them in the way of diseases, ill-health,
hardship, and the transmigration of spirits into the beasts, birds, and
insects. They attempt to prove this on the basis of the exalted God’s
words: “There is not an animal that lives on the earth nor a creature
that flys on its wings but forms a community that is like yours.”**
Adultery, wine, amusements, and the rest of the forbidden things
they consider lawful and they say that the messenger of God, may
God bless him and his family, only proscribed amusements from us
lest we regard our reward as already complete in its entirety. There-
upon, however, we would need to resume those deeds by which we
come to deserve the true reward lest our spirits transmigrate into
beasts and reptiles.

[The Ghamamiyya]

The eighth sect is the Ghamamiyya.?** They maintain that God cre-
ated Himself in the image of Adam, on whom be peace, and for this
reason the messenger of God, may God bless him and his family, said
that God created Adam in His own image and that He—may He be

* Q6: 38

# al-Khwarazmi adds, “They are called that name because of their claim that
God, the exhalted, descends to the earth in the clouds each spring and circulates
about the world—may God be hallowed far beyond what they say.” See Walker,
“An Isma‘ili Version,” 170. Al-Himyari mentions (p. 206) a sect among the Ghulat
that he calls al-Sahabiyya. He reports that this group believed that ‘Ali as God
appears in the clouds. Sahab in this instance must be a synonym for ghamam. Surely
they are the same group, since the Ghamamiyya believe that ‘Ali is God. It would be
possible, therefore, for them to claim that he appears in the clouds. Note that al-
Ash‘ari mentions (p. 16) a group that may well be the same and he puts them among
the Saba’iyya.
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exalted high indeed above what the wicked say—moved Himself
through the bodies of the imams and the messengers, from one body
to the next, until arriving finally at Muhammad, may God bless him
and his family. Then next, after the death of Muhammad, He moved
to “‘Ali b. Abi Talib, on whom be peace. He was the supreme god.
Later when °Ali, on whom be peace, was murdered, He returned to
His heaven and His throne. After ‘Ali there is only 2 human imam
from among the descendants of al-Hasan and al-Husayn, on whom
be peace. According to them each evening of Friday God descends to
the heaven of the lower world. He also comes every spring and sits on
the clouds. There He circles the whole world bestowing blessings on
them for their crops. They argue for this on the basis of God’s words,
“God comes to them in shadows of the clouds [al-ghamam].”** For
that reason they are called Ghamamiyya. If God intends that there
be a drought in the world, he does not come down in the spring, nor
does He bestow blessings on them. If He intends the drought to be in
one region and not another, He does not circulate through that
particular region.

Says the author of the book: It has been related from Jabir b.
‘Abdallah?* that he recounted the following:

Three persons from this group came to ‘Ali, on whom be peace, when
he was receiving the pledge of allegiance after ‘Uthman. They said,
“You are You.” He replied, “Who am I?” They said, “You are our
Lord.” At that he ordered them to be thrown into prison. He set some-
one who would dispute with them forcefully to guard over them, and
thus cause them to change their minds and cure them. After a month
he summoned them and asked them for their opinion. They replied to
him with the same as their first answer. ‘Ali, on whom be peace, there-
upon commanded that a pair of deep trenches be dug. Between the two
he put a passageway. He order that these three be thrown into one of
the two trenches and a fire be lit in the other. He blocked the openings
of both so that they would either die from the smoke or recant and
renounce their doctrine. However, although that was done to them,
they never ceased crying out saying, “Now we know for certain that you
are our Lord and our God since you punish us with God’s punish-
ment,” up to the moment they died.

#Q2:210

#6 Famous companion of the prophet and prolific narrator of hadiths, who died in
78/697. He was particularly well regarded by the Shi‘a. See M. J. Kister, “Djabir b.
‘Abd Allah,” EI2.
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It is they that al-Sayyid b. Muhammad al-Himyari had in mind
when making his statement in censure of them. Al-Sayyid had been
a Kaysani but then became an Imami.?¥

A group exaggerated about ‘Ali, may they have no father;**
They imposed a hardship on some in their love for him.
They said he is God; God our Creator is too glorious
for Him to be the son of something or that He be a father,
Does he not beget and is begotten, as if you did not
know of him either marriage tie or lineage.
But his grandfather and his father are well-known and there are no
people more pure than the two of them in noble descent.
In wrapping clothes in the lap of the wet-nurse, he used to cry
when she sought to take from him some of what he desired.
He was not but the legatee, the knower, the understander,
a depository, chosen to rule, and selected.
We do not call him the lord or an angel

or a prophet and messenger as do those who utter lies.?*

Al-Tirimmah b. Hakim al-Ta’i the poet, who was a Kharijite, once
posed a question to al-Kumayt b. Zayd al-Asadi** the poet, who was
an Imami. He asked, “Why is it that anyone who intends to propa-
gate a falsehood on the people sets out and attaches himself to your
doctrines in order to make the proper preparation for spreading it?”
To which al-Kumayt replied, “From this I know for certain that the
foundation of the Shi‘a and their doctrines and their claims are true
since it is because of the truth that the false is circulated in the same
way debased dirhams circulate in the train of those that are perfect.”
Says the author of this book: upon my discovering these many differ-
ences which occur within the community, I recall the statement of
God, the mighty and glorious: “Muhammad is no more than a mes-
senger; many messengers passed away before him. If he had died or
were slain, would you then turn back on your heels? If any were to
turn back on his heels, not the least harm would he do to God, but
God will swiftly reward those who are grateful.”®' Then He made
clear, in another place, that those who are grateful within the com-

%7 He died in 173/789 or 179/795. On him see Wadad Kadi, “al-Sayyid al-
Himyari,” EI2 and Shahrastani (Gimaret), 443 note #41.

8 j.e., may they be cursed.

#9 Lines 1 and 2 of this poem are found in al-Himyari’s Diwan; lines 1 through 7
occur in the Usil al-nihal ascribed to al-Nashi’, p. 38.

20 Died 126/743. On him see J. Horowitz-Ch. Pellat, “al-Kumayt b. Zayd al-
Asadi,” EI2.

BQ 3144
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munity of Muhammad are few. They are the ones who did not
apostatize after Muhammad and have not deviated. Thus He says:
“But few of My servants are grateful.”?? I recall also the words of
Muhammad, may God bless him and his family, when he said to his
community, “You will surely take up the custom of the tribe of Israel
with such a precise and identical manner that, if they were to enter
the burrow of a lizard, you would enter it yourselves.” Based on this
report, we have proof that in this community there are two sects that
resemble the Jews and the Christians in the tribe of Israel. The Jews
of this community are the Khawarij, the Karramiyya, and those who
preferred Abu Bakr, ‘Umar, and ‘Uthman to ‘Ali, on whom be
peace. The Christians of this community are the Ghaliya of various
kinds. This is as was related from Waki‘ from Malik b. al-Harith from
Abu Sadiq from Abt Zam‘a b. M3jid from ‘Ali, on whom be peace,
who said, “Two men will perish on account of me, one of excessive
love and the other of slanderous hatred.” The one of excessive love is
the Ghaliya and the one of slanderous hatred is the Khawarij. A
further confirmation of what we have said here is what was related
from Hudhayfa b. al-Yaman who reported: “The messenger of God,
may God bless him and his family, once said to me, ‘Summon °Ali
for me.” Then he said to “Ali, ‘O Abu’l-Hasan, your example in my
community is that of Jesus, on whom be peace, among the tribe of
Israel. The Jews acquired a hatred of him to such a degree they
slandered him and the Christians grew to love him so much they
made him into a lord god and the son of a lord.”” This Aadith proves
that the Khawarij are the Jews of this community and the Ghaliya
are its Christians.

It is also related on the authority of certain learned experts that he
said, “The example of the Murji’a and the Hadithiyya in this com-
munity is like that of the Jews and Christians among the Israelites.”
That is because of what God related about them. He said: “The Jews
say that the Christians have nothing to stand upon and the Chris-
tians say that the Jews have nothing to stand upon, yet they study the
same book.”?* The Hadithiyya say that the Murji’a have nothing to
stand on and the Murji’a say that the Hadithiyya have nothing to
stand on, and yet they study the same book. The Jews and the
Christians were wont to say, when they saw someone who sum-

B2 Q 34: 13
2 Q9 113
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moned them to the truth and to the straight path, “‘None shall enter
paradise unless he be a Jew or a Christian.”?** Similarly, when the
Hadithiyya and the Murji’a see one of their opponents summoning
them to the straight path, they say: no one will enter paradise unless
they are advocates of the Hadith or the defenders of personal opin-
ion. They are like someone who says, “make amends!” then “be
disgraceful!” As the Jews said: “The fire shall not touch us but for a
few numbered days.”? In a similar way, these people claim that the
wicked person will be punished in proportion to his sins but will then
exit from the fire.

As for the Magians of this community, they are the Qadariyya
about whom the messenger of God, may God bless him and his
family, said, “The Qadariyya are the Magians of this community.”
The Qadariyya are the advocates of the doctrine of compulsion. The
proof comes in what has been related from the messenger of God,
may God bless him and his family, who said, “There will be in this
community a group who perform acts of disobedience and then
claim that they are from God. They are the Qadariyya and they are
the Magians of this community. If they become ill, do not visit them;
if they die, do not participate in their funerals; if they oppose you,
wage war against them like you wage war againt the Byzantines and
the Persians.” From al-Hasan al-Basri there is a report in which he
said that Muhammad b. al-Hanafiyya related to me a fadith wherein
he reported the following:

One of the inhabitants of Persia came to the messenger of God, may
God bless him and his family. The messenger of God, may God bless
him and his family, said to him, “Tell me about the strangest thing that
you have seen there.” The man said, “I saw a group of people who
married their mothers, their daughters, and their sisters. When they
were asked, why do you do this? They answered, it is the ordainment of
God upon us and His decree.” The messenger of God, may God bless
him and his family, then said to him, “There will be in this community
people that maintain a doctrine like this. They are the Magians of my
community.”

Thus, it is confirmed by way of hadith that the determinists are the
Qadariyya and they are the Magians of this community.

As for using the method of intellect, the determinists are the
Qadariyya because he who denies a thing is not called by that thing.

2 Q9 111
5 Q 2: 80
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Thus the one who denies faith is not called a believer and one who
denies polytheism is not called a polytheist. The determinists affirm
God’s predetermination in all matters and the Mu‘tazila deny it.
Those who affirm determination are more aptly described by it than
those who deny it. From another point of view the determinists do
not move a finger, hear a fart, or do any sort of obedient or disobe-
dient act without claiming that it was by the decree and ordainment
of God. They are thus described by it in verification of the statement
of the commander of the faithful, ‘Ali b. Abi Talib, on whom be
peace, “Whoever does a thing often is known by it.” Something else
that increases our certainty about what we say is that, when you
examine impartially the doctrines of the Magians and the doctrines
of the determinists who are the Qadariyya, you find them quite alike
with no difference between them. Among them is the doctrine of the
Magians that fornicating with sisters, daughters, and mothers, drink-
ing wine, playing stringed intruments, giving oneself over to pleasures
and various kinds of amusements are all from God and within His
will. Similarly, the Qadariyya maintain that all the acts of the
Magians such as fornicating with sisters, daughters, and mothers, and
everything that is reprehensible and abominable are from God and
within His will. The Magians say that the one who created Adam
was Ahuramazda and Ahriman, and that all good things are gener-
ated from Ahuramazda and that it is impossible that evil be gener-
ated from him, while all evil is generated from Ahriman and it is
impossible that any good generate from him. Similarly, the
Qadariyya hold that God created two capacities one of which is a
capacity for evil and unbelief and that it is impossible that faith and
good deeds happen by means of it. Just as the Magians claim about
a single utterance which constitutes a vilification that the vilification
itself is from Ahriman and the utterance through which there is
vilification is from Ahuramazda, likewise, in reference to one act, the
Qadariyya maintain that its creation is by God but its acquisition is
by the human being. They accept that one act stems from two agents
much as the Magians do. This confirms the statement of the messen-
ger of God, may God bless him and his family, about them. Just as
the Magians say that the killing is from Ahriman and the movements
by which the killing occurred are from Ahuramazda, so too do the
Qadariyya say that the creation of those movements is by God and
their acquisition is by the servant.
A wise man has said in this regard:
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We consider those acts for which we are rebuked

under one of three conditions when we account for them.
Either our Lord stands alone in having made them

and thus the blame does not fall on us when He commits them;
or He was a participant with us and blame will attach to Him,

if any blame attaches to us in them.
Or among his creatures the Deity has no

act and thus the only fault is the fault of their perpetrator.

[The Division of the Imamiyyal]

The fifth division is the division of the Imamiyya who are the Rafida.
They are divided into five sects.

[The Nawusiyya]

The first of them is the Nawsiyya®® related to ‘Abdallah b. Nawis.
They uphold anthropomorphism and determinism and indeed most
of the Imamiyya maintain the doctrines of anthropomorphism, deter-
minism, God’s change of mind, and that God’s knowledge is tempo-
rally contingent. They also believe in the rgj‘a and that faith is not the
same as [slam. The Imamiyya were called the Rafida because of their
rejection of Zayd b. ‘Ali and their declining to rise in revolt with him.
The Zaydis are called the Zaydiyya because they rose in revolt with
Zayd b. ‘Ali. The Shi‘a are called the Shi‘a because of their claim
that they are the partisans [sh7a] of the family of the messenger of
God, may God bless him and his family, and their followers. The
Nawisiyya insist that the imam after the messenger of God, may
God bless him and his family, was “Ali b. Abi Tilib, then al-Hasan,
then al-Husayn, then ‘Ali b. al-Husayn, then Muhammad b. Al
and then Ja‘far b. Muhammad, on whom be peace. According to
them Ja‘far has not died; he is now imprisoned on one of the islands
in the western sea. He is the awaited Mahdi who will rise [al-ga’im al-
mahdi al-muntazar] and who will fill the earth with justice as it is now
full of oppression and wrongdoing.

%6 Shahrastani (Gimaret), 487.
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[The Mufaddaliyya]

The second sect are the Mufaddaliyya related to al-Mufaddal b.
‘Umar.?” They are of four types.

The most numerous of them are the type who maintain that the
imam after the messenger of God, may God bless him and his family,
was ‘Ali b. Abi Talib, then al-Hasan, then al-Husayn, then “Ali b. al-
Husayn, then Muhammad b. ‘Ali, then Ja‘far b. Muhammad, then
Misa b. Ja‘far, then ‘Ali b. Masa, then Muhammad b. “Ali, then ‘Ali
b. Muhammad, then al-Hasan b. ‘Ali, and then Muhammad b. al-
Hasan. According to them Muhammad b. al-Hasan has not died and
will not die until he rises and fills the earth with justice as it is now
full of oppression and wrongdoing. These are the Twelver Imamiyya
[al-Imamayya al-Ithna ‘ashariyyal.

The second type say that the imam after the messenger of God,
may God bless him and his family, was ‘Ali al-Murtada, then al-
Hasan al-Mujtaba, then al-Husayn, the martyr at Karbala’, then “Ali
Sayyid al-‘Abidin, then Muhammad Baqgir al-ilm, then Ja‘far al-
Sadiq, then Mausa al-Salih, then ‘Al al-Rida, then Muhammad al-
Hadi, then ‘Ali al-Sabir, then al-Hasan al-Tahir, then Muhammad
al-Mahdi, and then after him the Qa’im who will rise and fill the
earth with justice and take possession of it. He is the awaited Mahdi.
Even so they consider themselves among the Twelvers and they
claim that the counting of the imams begins from al-Hasan because
‘Ali was not among them since he was superior to them in that he
was both legatee [wasi] and imam at the same time.

The third type claims that the imam after the messenger of God,
may God bless him and his family, was ‘Ali b. Abi Talib, then al-
Hasan, then al-Husayn, then ‘Ali b. al-Husayn, then Muhammad b.
‘Ali, then Ja‘far b. Muhammad, then Musa b. Ja‘far, then Ahmad b.
Masa b. Ja‘far, then ‘Ali b. Masa, then Muhammad b. “Ali, then ‘Ali
b. Muhammad, then al-Hasan b. ‘Ali, and then Muhammad b. al-
Hasan. There is no doubt, they maintain, that after Muhammad b.
al-Hasan there will be two more imams to complete two sevens. The
fourteenth of the imams will be the awaited Mahdi. Nevertheless this

%7 The four “types” that follow here are not clearly related to a sect called the
Mufaddaliyya except in being a part of the Imami Qat‘iyya. Al-Khwarazmi says at
this point, “Among them is the Mufaddaliyya related to al-Mufaddal b. ‘Umar and
called the Qat‘iyya because they definitely affirm the death of Musa b. Ja‘far b.
Muhammad.” Cf. al-Ash‘ari, p. 29.
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group also consider themselves Twelvers since they insist that the
twelve imams are all from the lineage of al-Husayn and that ‘Ali and
al-Hasan are not to be counted among them.

The fourth type are the followers of ‘Ammar al-Sabati.?®® They
maintain that the imam after the messenger of God, may God bless
him and his family, was ‘Ali b. Abi Talib, then al-Hasan, then al-
Husayn, then ‘Ali b. al-Husayn, then Muhammad b. ‘Ali, then Ja‘far
b. Muhammad, then ‘Abdallah b. Ja‘far, then his brother Musa b.
Ja‘far, then ‘Ali b. Musa, then Muhammad b. “Ali, then ‘Ali b. Mu-
hammad, then al-Hasan b. “Ali, and then Muhammad b. al-Hasan.
Thereafter the imamate will continue among the descendants of
Muhammad b. al-Hasan permanently until the Mahdi comes forth.
There is no fixed number for the imams nor a limit, but rather,
according to them, even if a thousand years or more pass, we know
that if but one day of the days allotted to this world remains, God will
prolong it until the Mahdi comes forth and takes possession of the
earth and fills it with justice and equity as it is now full of wrongdoing
and oppression.

[The Shamtiyya]

The third sect is the Shamtiyya related to Yahya b. Abi Shamt.?*®
They say that the imam after the messenger of God, may God bless
him and his family, was ‘Ali b. Abi Talib, then al-Hasan, then al-
Husayn, then ‘Ali b. al-Husayn, then Muhammad b. “Ali, then Ja‘far
b. Muhammad, and then Muhammad b. Ja‘far, on them all be peace.
Thereafter the imamate remains among the descendants of Muham-
mad b. Ja‘far until the Mahdi comes forth and takes possession of the
earth and fills it with justice as it is now full of oppression and wrong-
doing. The Mahdi will be a descendant of Muhammad b. Ja‘far.?®

[The Wagifiyya]

The fourth sect is the Wagqifiyya. They say that the imam after the
messenger of God, may God bless him and his family, was “Ali b. Abi

28 Mentioned Hir, p. 218. See Shahrastani (Gimaret), 493; Firaq al-shi‘a, index;
and al-Ash‘ari, 28.

9 Firaq al-shi‘a, pp. 64-5; Shahrastani (Gimaret), 490 and notes #78 and #79;
and H. Halm, “Shumaytiyya,” EI2.

%0 Cf. al-Ash‘ari, 27; Hir, 217; and Firaq al-shi‘a, 64-5.
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Talib, then al-Hasan, then al-Husayn, then ‘Ali b. al-Husayn, then
Muhammad b. ‘Ali, then Ja‘far b. Muhammad, and then Masa b.
Ja‘far, peace be upon them all. Misa was the seventh of the imams
and he did not die nor will he die until he reigns over the world, both
the east of it and the west, and until he fills the earth with justice as
it is now full of wrongdoing and oppression. He is the Qa’im and the
Mahdi. They are called the Wagifiyya because they stop [wagafi]
with Masa b. Ja‘far and do not go beyond him to any others after
him. Some of their opponents call them the Mamtara. It is said the
reason for that is because once a member of their group debated
Yunus b. ‘Abd al-Rahman who was from the Qat‘lyya. Yanus at one
point said to him, “You people are of less weight to me than rain-
soaked dogs,” and this term stuck to them thereafter.” The Qat‘iyya
are the Mufaddaliyya because they definitely affirm the death of
Mausa b. Ja‘far and they say he died and that the imam after him was
his son ‘Ali b. Masa. The Ahmadiyya were also called Qat‘iyya be-
cause they definitely affirm the death of Misa b. Ja‘far.

[The Ahmadiyya]

The fifth sect is the Ahmadiyya related to their imam Ahmad b.
Misa. They say that the imam after the messenger of God, may God
bless him and his family, was ‘Ali b. Abi Talib, then al-Hasan, then
al-Husayn, then ‘Ali b. al-Husayn, then Muhammad b. ‘Ali, then
Ja‘far b. Muhammad, then Masa b. Ja‘far, and then Ahmad b.
Masa. According to them the imamate will remain among the de-
scendants of Ahmad b. Musa until the Mahdi comes forth. They
amount to a great number today. They consider temporary marriage
lawful; and the majority of the Imamiyya also regard it as lawful.

The Imamiyya as a whole agree that the world will never be
devoid of an imam and that the imam has miracles like the miracles
of the prophet. It is not allowed for any one to rebel against the ruler,
whether oppressive or just, even if he be killed while in his own
house, until the Mahdi comes forth and God extends to him the
assistance of the angels just as He gave aid to His prophet at the
battle of Badr. The knowledge possessed by the imams comes by

%! Al-Ash‘ari, 28-29; Hir, 218-19; and Shahrastani (Gimaret), 495 and note
#111.



TRANSLATION 115

inspiration and not by acquisition. They say that temporary marriage
is permissible until the day of resurrection. Al-Husayn was killed at a
time when his son ‘Ali was only seven years old but yet at that
moment he was an imam, the subject of obligatory obedience, al-
ready knowing everything that the imams know. Similarly, some of
the Mufaddaliyya claim about Muhammad b. ‘Ali b. Masa, whose
father died when he was only four, that he was in that state an imam,
the subject of obligatory obedience, already knowing everything that
the imams know in the way of legal rulings, permitted and prohibited
things, and other matters about which it is necessary to seek his legal
responsa concerning new cases and to follow him. He functioned as
suitably as the earlier righteous imams had done. They assert that
shortness and length of age are not relevant to the perfection of
knowledge or the lack thereof, or to the suitability for the imamate or
non-suitability for it in any way because in regard to that, according
to them, it is possible for the imam to learn all the sciences in the
shortest of time even in four years. Some others claimed that
Muhammad b. ‘Ali was at that moment an imam in the sense that
the command belonged to him and rested in him to the exclusion of
the rest of the members of his family. None other than he was as
suitable for that position at that time. In regard to whether in that
state he combined in himself what the previous imams combined in
themselves, the answer is no. They claim that it was not allowed for
him to act as imam to them in that situation but that those who led
prayers and carried out their legal rulings during that period were
persons other than he among the experts in jurisprudence, religion,
and prayer until he reached the level of maturity that is appropriate
for leadership.?

About the sects we have mentioned as having divided, I state here
that the sciences of jurisprudence, laws, and legal rulings separate
them into three categories. The first category pertains to the
Hadithiyya; they are the advocates of the doctrine that the acts of
obedience are all components of faith. The second category pertains

%2 In the Magalat of al-Ash‘ari (pp. 30-31) a statement that closely parallels this
passage concludes at this point, “Here ends the discussion of the Ghaliya and the
Imamiyya.” It is not there, however, the end of the discussion but was instead likely
the termination of al-Ash‘ari’s source up to that point as it must have been also for
Abii Tammam. Obviously the source here is the same for both Abt Tammam and
for al-Ash‘ari.
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to the defenders of personal opinion; they are the advocates of the
doctrine that the acts of obedience are not a component of faith. The
third category pertains to the Shi‘a; they are the advocates of the
doctrine that the imam after the messenger of God, may God bless
him and his family, was “Ali b. Abi Talib. In jurisprudence, laws, and
legal rulings, the proponents of each of these three categories sepa-
rate again on matters of jurisprudence, laws, penalties, and legal
judgements into four classes as follows. [The first class are] the advo-
cates of the hadith who are those who believe in all the statements of
their leaders concerning God’s transcendent unity, His justice, the
promise, the threat, jurisprudence, laws, the permissible, the forbid-
den, and other matters. They do not disagree with them in regard to
anything they have heard from them or had related on their author-
ity. The next class are the defenders of personal opinion and they are
those who adhere to all the doctrines of their leaders concerning
jurisprudence, laws, legal judgements, the promise, the threat, penal-
ties, God’s justice, His transcendent unity, the imamate, and other
matters. They support them and do not disagree with them on any-
thing that has been related on their authority or that they have heard
from them. The third class are the Shi‘a and they are those who
believe in every claim made by their imams and leaders in matters of
jurisprudence, laws, legal judgements, God’s transcendent unity, His
justice, the promise, and the threat. They do not disagree with them
in anything that they have heard from them or that has been given as
a legal opinion of theirs. The fourth class are the advocates of the
truth. They separated from the seventy-two sects and maintain their
distance from belief in the doctrines of their leaders, their masters,
and their forefathers. They exert their personal efforts to investigate
and search for the truth and they select from each division the doc-
trines with which they agree and the claims consistent with their
intellects. With respect to God’s transcendent unity, His justice, de-
terminism [jabr], postponed judgement [i#a’], the promise, the threat,
the imamate, the pledge of homage [bay‘a], the laws, legal rulings, the
forbidden and the permissible, they accept what the best minds of
each sect understood and what the investigation by each master
among them made obligatory. They support this by the words of
God, the mighty and glorious: “So announce the good news to My
servants, those who listen to the word and follow the best of it, those
are the ones whom God guided and those are the ones endowed with
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understanding.”?® The statements of their leaders and forefathers
they set aside behind their backs and note that God rebuked the
unbelievers in His words: “They take their priests and their monks to
be lords besides God,”** and His words: “We found our fathers
following a certain community and we are guided in their foot-
steps.”?® That would be for us a reprimand, an admonition, and a
prohibition against being led by them. If we were to accept
uncritically the doctrines of our leaders without investigation or per-
sonal effort and if we were to believe in the religion of our fathers
without the necessity of reason or the requirement of proof, we would
be guided by the very unbelievers whom our Lord, the mighty and
glorious, forbad us from taking as guides.

Says the author of the book:*® We specified at the beginning of
this book of ours that the proponents of exoteric literalism divided
according to three doctrines: one of which states that the acts of
obedience are all a component of faith, the second of which states
that the acts of obedience, the laws, and the oath of homage are not
components of faith; and the third of which states that the imam
after the messenger of God, may God bless him and his family, was
‘Ali b. Abi Talib, on whom be peace. We said this because the
principles of the religion that God, the exalted, mentioned in His
book consist of these three doctrines. It is found in the statement of
God, the mighty and glorious: “Obey God, obey the messengers, and
obey those having command among you.”” Faith is obedience to
God; accepting the law is obedience to the messenger; and believing
that the earth will never be devoid of God’s proof to His people is
obedience to those having command. Thereafter we observed that
those who concur that the acts of obedience are not a component of
faith have separated into twenty-four sects, and then observed that
those who agree that the acts of obedience are all a component of
faith are twenty-four sects, and that those who agree that the imam
after the messenger of God, may God bless him and his family, was

% Q 39: 17

% Q9 31

%5 43: 23

%5 Apparently the person speaking now is Abi Tammam who is therefore not
likely the author of the passage immediately preceeding. It seems thus to belong to
Abii Tammam’s source rather than to him.

% Q 4: 59
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‘Ali b. Abi Talib, on whom be peace, split up after that also into
twenty-four sects on the matter of the imamate of his descendants.
Accordingly, we must conclude from this that the true imam after the
messenger of God, may God bless him and his family, was ‘Ali b. Abi
Talib, may the blessings of God be upon him, and that his descend-
ants are those who have command after the prophet’s departure
from this world, may the blessings of God be upon him and his
family. In as much as the agreeement and difference that existed in
the matter of God, the mighty and glorious, and the messenger, may
the blessings of God be upon him and his family, resulted in two
sectarian groups, the sect supporting “Ali is a third sect relative to the
other two. Thereupon, having observed the separating of the com-
munity, previously noted, on the basis of three doctrines, as we have
explained at the beginning of this book of ours, we know that there
can be no doubt that they must have a fourth that brings them all
together, just as the three root principles which are the Founder, the
Speaking-prophet, and the Tablet come together in the fourth, which
is the Pen since the whole is manifest in it.?®® In the very same way,
the three doctrines are manifest together in the science of esoteric
meaning. Because the doctrine of those who maintain that faith con-
sists of speech without works is correct since, if it denotes the oneness
that is the cause of all spiritual and bodily creatures, then, just as
from verification [tasdig] appear both speech and works, similarly
from the oneness originated the Pen and the Tablet because the
things manifest in the Pen move, by means of the Tablet, from the
stage of potentiality to that of actuality. Speech corresponds to the
Pen, the works to the Tablet. Verification corresponds to the one-
ness. Verification is more subtle and hidden than works. Similarly the
Pen is more subtle than the Tablet. In the same way, the doctrine of
those who maintain that faith does not increase or decrease is correct
since they intend by it the Pen because it is complete and is not
susceptible to augmentation or diminution. (Notice that those who
believe that faith does not increase or decrease are the same ones
who believe in speech without works.) For the reason given above, it
is correct that they intend the Pen alone to the exclusion of the
Tablet. Likewise, the doctrine of those who say that faith increases
but does not decrease are correct since they intend by it the Tablet

%8 It is necessqary here to recall the author’s discussion of these matters in his
introduction to the “Chapter” as a whole.
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because it is always subject to a process of augmentation. It increases
and finally, on the day that the resurrection appears, the nights of
diminution come to an end and, for this reason, it is said that the
blessings of paradise increase and do not decrease. Similarly, the
doctrine of those who say faith increases and decreases is correct
since they intend the divine support [ta’yid] which is Jadd, Fath and
Khayal because these increase in the Speaking-prophet and decrease
in the Founder and the imam. Similarly, the doctrine of those who
say the Qur’an was created is correct since they intend by it the
Qur’an which the messenger of God, may the blessings of God be
upon him and his family, expressed in the clear Arabic tongue; and
the doctrine of those who say the Qur’an is the uncreated speech of
God is correct since they intend by it the original Word of God
which is the assemblage of all essences. Yet it is not a creator because
it was originated as a potentiality and not as an actuality.

The Preceder [al-sabig] is the one originated by the Order [amr] of
the Creator, the glorious and mighty. The Order is the originating
[bda‘] and the originating is eternity. If the originated being were not
the eternal being, it could not possibly inculcate permanence on
earth when we nourish ourselves in the lower world from its effects.
Since we know that we will become eternal one dayj, it is certain that
we must take nourishment from the effects of eternity, at the Order
of God, through the mediation of the eternal being, i.e. the origi-
nated being. The difference between eternity and permanence is that
eternity is said of what precedes and permanence of what continues.
However, the originated being is not a creator, which is to say, no
origination results from it but rather it is itself originated. Originating
thus cannot be attributed to it. Nor is it itself created because the
originated being is the cause of all created things and essences. The
essences and created things are all caused by it and the cause is not
the same as its effect. Thus it is not created because creation occurs
through it in all other essences. Another aspect of this is that created
being is that which is created from something. The originated being
is not created because it was originated from nothing.

The doctrine of those who say the Qur’an is the speech of God,
that it is between the heavens and the earth, and that it is created is
correct because creation [khalg] lexically means “to measure.”
Zuhayr b. Abi Sulma has said:
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And you indeed cut what you have measured [ma khalagtal;
but some people measure [yakhlugu], then do not cut.?®

They mean by this that what the Speaking-prophet acquires is meas-
ured just as God, the mighty and glorious, says, “And there is not a
thing but its treasuries are with Us; but We only send down thereof in
known measure.”?”° Thereafter the Speaking-prophet measures out
what he acquired apportioned in the esoteric aspect of his gross
phrases and informs those lower than he in the hierarchy that these
are measured out to them in so far as they are real individual beings.
Thus they are all provided their measures word by word. This con-
firms the statement of his, peace be upon him, “No sign was revealed
to me but that it has an external and an internal meaning, and each
letter has a limit; each limit represents a point of ascent.” That is to
say, the Speaking-prophet acquires no portion of the subtle blessing
without his projecting it onto the external form of his phrases, meas-
ured out for the true individual beings, and he sets for all those of the
imams and Adjuncts who come after him the limit they will not pass
beyond. He determines for them the measurement by which they will
recognize the limits set for them. For this reason the Commander of
the Faithful, ‘Ali, on whom be peace, remarked, “No man who
knows his own measure will perish; surely goodness is all goodness in
the person who knows his measure; ignorance suffices the man if he
does not know his measure.” This means that, for every one who
cognizes a spiritual interpretation and attains a blessing, a limit is
measured out in it beyond which he will not pass. The least rank is
that of the novices above which the Ma’dhiin passes. Next are the
Wings [al-ajntha], then the Adjuncts, then the imams, then the
Founders, and then the Speaking-prophets. None may pass beyond
the limit set for him, for, if he should go beyond it, he will have
become a member of the class of ignorant rabble and riffraff who
have no rank and no assigned station. The meaning of his words,
“every limit represents a point of ascent,” is that every holder of rank,
by virtue of his position, imparts to those below what he has acquired
from those above him in proportion to his rank. For this reason,
God, the mighty and glorious, said: “And such are the examples We
set forth for the people but only those understand them that have

29 See Lane, p. 800; Zuhayr b. Abi Sulma, Diwan (Beirut, 1953), p. 94; Shark
dwan (Cairo, 1944), p. 94.
7 Q) 15: 21
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knowledge.”?”! This means that the Speaking-prophet, in the external
forms of his phrases, allots what he acquires in the way of pure
blessings to the true individual beings of the people who come after
him. For that reason God, the mighty and glorious, said: “With it
came down the truthful spirit to your heart”—i.e., the blessings that
the Speaking-prophet acquired from the direction of the two root
principles—“that you may be one of the warners in a clear, Arabic
tongue.”?”? This says that, among those who may listen to it, what the
Speaking-prophet measures out in the external form of his phrases to
the true individual beings cannot be comprehended except by those
who aspire after it from the ranks that we have named to the exclu-
sion of the ignorant. The former extract from those apportioned
phrases what each of them imparts to those below him who are in
contact with him in proportion to the share that he allotted to them
in their particular station without going beyond it, partaking thus
from what the Speaking-prophet apportioned, supported the blessing
and inspiration in equal measurements, so that the creation reaches
completion at the end of the era.

The doctrine of those who say the Qur’an is between the heavens
and the earth and that it is not created is correct. They intend by this
that what the Speaking-prophet apportions in the external forms of
his phrases and in the divine support that flows from the two root
principles is not that claimed by the opponents whose doctrines are
lies and falsehoods, lacking measure, denuded and devoid of the
truths. It is not that to which these people summon from the ranks
that they publicly assign to themselves.

Similarly, with all of the doctrines about which the community
disagrees, such as matters of God’s transcendent unity, His justice,
determinism, free choice, the promise, the threat, the laws, legal
rulings, the licit, the forbidden, obligations, normative practice, com-
mands, prohibitions, penalties, retaliation, if you subject them to in-
terpretation and if you investigate them impartially, you will discover
the true ultimate reality in which there exists no disagreement with
respect to any of these issues. For that reason the messenger of God,
may God bless him and his family, said, “My community will not
agree on an error.” The community in this instance are the believers
[mu’minin] rather than the Muslims because they agree with respect
to both faith and Islam and they acknowledge that all the doctrines of

7 Q 29: 43
2 () 96: 193-5
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the Muslims are true and valid. The disagreements among the latter,
the declaration by some that others are unbelievers, or the repudia-
tion by some of others, has no significance, therefore, except to dem-
onstrate their ignorance of the true realities within their respective
claims and doctrines. Thus this resolution is ultimately more certain
than that discord and more intelligible than their individual agree-
ment with this or that particular sect within the whole of the commu-
nity. The messenger of God, may God bless him and his family, has
said, “The disagreement of my community is a mercy.” But the
community here are the Muslims rather than the believers because, if
the disagreements did not exist and some did not repudiate others,
none would search for the truth through which there is harmony,
concord, and consensus. For that reason the messenger of God, may
God bless him and his family, said also, “Searching for knowledge is
an obligation for every Muslim.” He did not say, “for every believer”
because it is the Muslim who falls into disagreements, doubts, and
contradictions and it is on him that God imposed the obligation to
search for the knowledge that will preserve them all from what he has
fallen into. The believer is exempted from having to search for it
because he has already taken hold of the firm bond in which there
are no cracks. He has clung resolutely to the rope of God the lowest
stage of which is the novice and the highest is the intellect. He has
grasped hold of the prophetic chain sent to the tribe of Israel. Who-
ever is able to hold on to it is one of the upholders of the truth.
Since the three doctrinal statements, the separated sects, the divi-
sive tendencies, and the schismatic divisions, once exposed to the
sciences of inner meanings, revert to a state of concordance, we know
therefore that it was from them they have branched off and, for that
reason, they come back into agreement when they return to it, since
reason requires that result. Because we know that one is the unifier of
the many and is the center of all the numbers, this proves that the
origin of religion is one and that, from it, the divisions and sects
branched off. When the origin is soundly attained once again, every
tendency that has branched off from it is rejoined to it. There is no
image that fits this well except in accord with its proper measure—
that is, the measures God gave to them. He assembled them in the
form of a tree with its fruit, its leaves, and its bark. When it evolves
from the stage of potentiality to the stage of actuality, you find that it
no longer resembles its source but instead separates into various types
such as those we have enumerated. At the end of its existence, how-
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ever, it sends forth seeds from the core of its fruits which are exactly
like the seed with which its whole existence commenced. Each of
them combines in itself all the elements the first one possessed. That
state, which is found in the individual, proves that what we have
enumerated was, as a whole, once concealed in the first seed by
means of its Maker’s knowledge. It proves that everything which
generates from something else, even though it differs and branches
off in the middle phase of its existence, reverts at the end to the origin
from which it has come. By this demonstration, we know that all the
disagreements that have occurred in the community were originally
seeded in it and that they were known to the architect of its law. If he
had not been fully aware of this, he would not have said, “My com-
munity will divide into seventy-three sects.” Thus the person who
receives his knowledge from the direction of its architect will, by
means of that knowledge, reach the harmony that relates each one of
them to its source in order to return it to what it once was. As we
stated previously in this book of ours, there is no doubt that the three
doctrinal statements have a fourth that harmonizes the three. So we
say also that there is no doubt that the eleven schools of doctrine
have a twelfth, one that indicates what reunites the whole. The per-
fection of arithmetic and the full measure of things in the spheres and
the souls occurs in twelves, as, for example, in the twelve signs of the
zodiac, the twelve regions of the earth, the twelve ages, and other
examples the mention of which would prolong this book. In a similar
way, it is inevitable that the seventy-two sects have one that reunites
the whole and brings the rest out of polytheism and confusion and
saves them from disagreement and mutual contradiction. Just as the
three doctrinal statements comprise eleven divisions and the eleven
schools of doctrine make up seventy-two sects, in the same way the
fourth doctrinal statement constitutes the twelfth school of doctrine
and it is, therefore, the seventy-third sect.
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