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FOREWORD

The fourth volume of the CIAP is the fifth book of the Corpus since it follows the
CIAP Addendum published in 2007, which was the fourth book. It covers the sites
whose names begin with the letter G, but in fact is dedicated, except for two entries,
to the inscriptions of Gaza. This city contains an unusually large concentration
of Islamic shrines—mosques, sanctuaries, religious schools, saints’ holy sites, as
well as markets, bathhouses, cemeteries, and other edifices of Islamic nature, and
consequently I was able to trace some 100 inscriptions in it, and a few fragments,
which indicate that the number of inscriptions in the city was higher. The great
majority of these inscriptions belong to the Mamlik period, when the city reached
its highest stage of development (as well as the beginning of its decay) under the rule
of Islam. Following the method established in the previous volumes, the inscriptions
of Gaza are introduced with a study of the history of the city. The inscriptions are
arranged chronologically (not according to their monuments) and studied, whenever
possible, in their historical and cultural context. In order to enable the reader to
follow the inscriptions according to their location, a special list of sites and their
inscriptions has been provided. It should be noted that many inscriptions are not
situ, and therefore inscriptions, which are listed under the name of a certain site, do
not necessarily belong to this site. This issue has been dealt with whenever possible
in the discussions of the inscription.

This volume contributes to the history of the Holy Land under Islam as well, in
spite of the fact that it deals mainly with two locations, and the historical span is not
as extensive as the former volumes, covering only some parts of the Islamic era from
the third Islamic century until the late Ottoman period, but with large gaps.

The volume also contains a few entries as addenda to previous volumes. However,
most of the material available until now, has been included in the Addendum, and
only the most recent discoveries have been entered in the addenda of this volume.
Suggestions offered by the readers of the previous volumes will not be included in
this volume. I plan to collect and deal with them in one of the coming volumes. I wish
to take this opportunity to express my deep gratitude to these readers who added a
few pairs of eyes, so much needed for the work of the epigrapher. Professor Werner
Diem in particular engaged in a meticulous study of the CIAP and his suggestions
are valued and appreciated. Sometimes, in cases of an unsatisfactory reading of
an inscription on my part, I still publish its reproduction hoping that in the future,
other eyes will be more successful than mine.



X1V FOREWORD

In referring to the sites, I usually, but not always, use the modern names, as they
appear in the present maps, followed by older names. Thus in the entry “Gesher,”
the modern Hebrew name of the place is followed by its old name: “Jisr al-Majami .
I also indicate the current colloquial pronunciation of the Arabic names and words,
next to the classical version. I preferred to use the word shaykh and not sheikh, but
sometimes I used welz for a saint (sanctuary visited by devotees) alone, or next to wal.
Throughout the book, I used the word sultan, as accepted in the European languages
and not sultan. Sometimes I used the word vizier instead of wazir for the same reason,
but I always followed the spelling of amir not emir. A few sites do not exist any
more, but there are references to inscriptions discovered in them by the inspectors
of the Department of Antiquities of the British Mandatory Government. Some of
their reports contain photographs, and sometimes the reading of inscriptions  situ.
I have always referred to these photographs by their number and have referred to
these readings, now in the files of the Israel Antiquities Authority (IAA).

In 1894, Max van Berchem prepared an extensive survey of Islamic monuments
in Gaza and read almost all the important inscriptions. His work is particularly
important since he saw these monuments before the damage caused to many of
them by the bombardment of the city in 1917. His notes about the inscriptions,
which he read, copied, and photographed w situ, cannot be over-estimated and
without them this volume would have been incomplete. Had he not died in the
prime of his scholarly activity in 1921, at the age of 58, he would have published
these inscriptions. I have used his notes kept in the archives of Fondation Max van
Berchem in Geneva and referred to them as as “MvB Coll.” This 1s an opportunity
to thank the Foundation and Professor Charles Genequand, the President of its
Scientific Committee, for their support and encouragement. Special thanks are due
to Mrs. Antoinette Harri for the invaluable help she has extended to me during the
writing of this and the previous volumes of the CIAP.

From the third volume of the CIAP onwards I use two grid references to the
standard map (scale:1:100 000), one is the usual Is. Gr. (Israel Grid) and the second
is N. Is. Gr. (New Israel Grid). The new grid system appears now on all newly issued
maps. According to the new system, the value of the longitude was increased by 50
and that of the latitude by 500. When the latitude is above 500 it is decreased by
500. In this manner, mistakes are avoided when longitudes and latitudes, according
to the old system, have the same, or nearly the same values.

I take this opportunity to extend my thanks to the IAA for allowing me to use the
archives at the Rockefeller Museum in Jerusalem, and to reproduce photographs
and other information from these archives, which include all the material from the
time of the British Mandate. Credit is rightly due to Ms. Yael Barshak of the TAA,
who saw to the prompt supply of the needed photographs from the archives.



FOREWORD XV

The excavations, which are in process in many places in the country, and the
continuous archeological surveys, yield additional material to the Corpus. In this
volume a few inscriptions discovered in Ascalon (Ashqgelon, ‘Asqalan) and one in
Caesarea are included in the Addenda to this volume. I wish to thank Dov Nahliely,
the chief archeologist of the Israel Southern District, for drawing my attention
to these and other finds in his area of activity, and for supplying me with their
photographs and technical details.

Many colleagues, friends and students have extended their help during the
preparation of the material for this volume. It gives me pleasure to thank the curators
of the Archeological Museum in Kibbutz Sedot Yam for the permission to publish
the new inscription from Caesarea, as well as Ariel Berman for his contribution of
an important inscription from Gaza from the year 274 A.H, the oldest inscription
to date. Thanks are also due to Reuven Amitai, ‘Umar Badrieh, Amikam Elad
and Leigh Chipman, for their continual willingness to help. Linda Egger and Ami
Schrager took an active part in the preparation of this volume, putting the material
of my archives in order, and recording it electronically. This is the last volume to
which Mrs. Egger contributed her enthusiasm and dedication before her retirement.
Mr Schrager went through the proofreading and composed the index for this vol-
ume.

In addition to providing me with the proper environment to conduct my research,
my wife Judy extended to me her professional advice on matters of language and
style for which I am deeply thankful. She read and edited the manuscript in a very
short time. Any mistakes if found are due to my shortcoming not to hers. My son
(Arch.) Daniel Sharon contributed the plan of the Great Mosque of Gaza to the
volume.

Special thanks are always due to my senior colleague Professor Pesah Shinar, who
at the age of 93 is always willing to put at my disposal his unusually vast knowledge
of world culture and perfect command of Arabic, Persian, Greek and Latin as well
as some dozen other languages.

I am indebted to the Israel Science Foundation (ISF) for supporting the project
of the Corpus Inscriptionum Arabicarum Palaestinae.

Photo Garo and its proprietor Mardiros Nalbandian, and his artist photographer
son Garo Nalbandian, have supplied the photographic services to the CIAP for
more than a generation. Their professional service has by now developed into deep
friendship.

May they all be blessed.
M. Sharon
Jerusalem, May 2008






ADDENDA

The CIAP addendum (2007) contains many entries which are indicated as “addenda”
to the previous volumes of the Corpus. There are a few inscriptions from Ashqgelon
and Caesarea that were discovered in the last few years. Only one (Add. Ashgelon
2a) bears relation to the squeezes from the van Berchem collection to which
the Addendum of 2007 was dedicated. The number and the letter attached to the
inscriptions presented below refer to the number of the inscriptions in the original
volume of the CIAP. Thus Ashqelon Nos. 2a, 2b, 2¢, 2d come after Ashgelon No. 2
in the Ashgelon entries in CIAP I, and Ashqgelon No. 14a comes after Ashqelon
No. 14. The same applies to the one inscription added to Caesarea in CIAP 2.

ADDENDA TO CIAP 1

TO ASHOQELON No. 2a
Epitaph of a Muslim
c.259/872-73

Ustinow collection. MvB Coll. squeeze No. 13, 0.33x0.32m. Top fragment, almost
half of which s filled with a decoration of stylized trees, and two branches, one on
each side, forming the frame of the decorative element. 4 visible lines, provincial,
angular script, letters decorated with barbs and some endings curl-up in the style
of the period, no points, no vowels; shallowly incised. Pl. Add. Ashgelon 2a. (In
the margin there is a note by van Berchem: “Ustinow Caeasarea(?)” I shall show
that the origin of this inscription was Ashgelon. Publication: Pedersen, 1928:69,
No. 26469; CIAP, Addendum, No. 4. The following is a fresh reading, correcting
Pedersen’s mistakes.

Pl. Add. Ashgelon 2a



2 ADDENDA

(& oladt ()1g1g ATy ga(y Y &l Y wl all ags(Y oo I o 31 Al (Y
esp W 1Y Ll [LS]

Allah hath testified that there is no God but He, likewise the angels and the people of knowledge.
Dispensing justice, there is no God but He, (the Sublime the Wise...) (Q, 3:18 Trans. Bell
3:16).

L.3: The word wa-ali was defectively incised; the two letters lam and waw were left
out. In such a word, where similar letters appear one after the other, mistakes of this
kind can occur.

This inscription, which contains only the first four lines of the original, would have
remained a curiosity with the stylized “trees” at its top and with its peculiar script
which made its dating somewhat problematic. However, an unusual coincidence
of events, which has rarely happened in the entire history of Arabic epigraphic
research, made it possible not only to determine the exact site of the inscription, but
also to date it and learn much about the methods of production of such epitaphs.
In February 2006, while I was working in the archives of Max van Berchem in
Geneva on the fragment squeeze, a full, identical inscription was discovered in the
excavations carried out by the IAA near the ruins of the medieval city of Ashqelon,
buried in the sand together with a few other inscriptions that had been hoarded by
someone in one stockpile.

The inscriptions, as can be seen in the attached photographs, are so similar that at
the beginning I was sure that they were two identical copies, one of which reached
the Ustinow collection. However, on close examination, the inscription recently
discovered is not only a complete one, but is also different in a few, very minute
details from the fragment in the Ustinow collection. The latter has two branches
on both sides of the “trees” decoration on top, and the new inscription has only
“trees.” There are even smaller differences in the distribution of the text according
to lines. Other than that, since the inscription is complete, it supplies the name of
the deceased and the full date of his death.

The squeeze which represents only the top four lines out of the original ten lines of
the inscription can therefore be accurately dated to the same year or thereabouts. It
was produced by the same engraver, who must have had a workshop and repeated
the same decorative elements, and the same script, on the epitaphs that he produced.
He was not too sophisticated, neither too talented as far as the production of the
decoration was concerned. Here we have an example of a provincial workshop
turning out its peculiar tombstones with its typical decoration, which I described as
“trees.” T'o another eye, they might appear to be something else.

What follows is the full inscription that puts the fragment in Ustinow collection in
its historical and artistic context.



ADDENDA 3

Epitaph of a Muslim

Friday 26 Rab1 I 259/30 Jan. 873

A slab of a gray marble 0.65x0.375m. broken into 8 pieces easily assembled,
discovered in 2006 in the excavations carried out by the IAA between the present
Barzilai hospital and the ruins of the medieval city. 10 lines, provincial angular
script decorated with barbs, no points, no vowels; incised. Pl. Add. Ashgelon 2a(1)
Figs. Add. Ashgelon 2a, 2a(l)

y TGS g
S 7| 3

Pl Add. Ashgelon 2a(1)

il ohall g0y ASTMI5(Y g2 Y1l Y &) ) uga(Y e J1 oo 31l (Y
oo Bradl 8 51(N (5 el S ot e 35 @S0 il 2 W A1 Y (g
AV Y agiy (A g ey ey o B JIVY a1 o ol JU
Ayl aesy ooy ade(V v all Lo gy os (ot 015 (] &l o Y o

4

Basmalah. Q), 3:18 (complete). Humayd b. Bilal al-Masr1 died on Friday, 26 Rabi 1259 (=Friday,
30 Jan. 873) while testifying that there is no god but Allah alone, He has no companion and that
Muhammad 1s His slave and messenger may Allah bless him and give him peace. May Allah
forgive him (the deceased) and pardon him.



4 ADDENDA

The inscription was damaged during the excavations but the bottom left corner
never existed. The slab of marble, of ancient origin, was in secondary usage. It had
this wedge shape before being utilized for incising the inscription.

TO ASHQELON No. 2b
Epitaph of a Muslim

Jumada I 338/Oct.-Nov. 949

A fragment of a slab of a gray marble 0.535x0.30m. damaged on the left, discovered
in 2006 in the excavations carried out by the IAA between the present Barzilai
hospital and the ruins of the medieval city. 10 surviving lines, semi-monumental
angular script decorated with barbs, some letters curl up, and some bend below the
line, the two last lines were pushed leftwards towards the middle and the space was
filled up with a decorative element, no points, no vowels; incised. Pl. Add. Ashqelon

2b. Fig. Add. Ashgelon 2b.

Pl. Add. Ashgelon 2b



ADDENDA 5

Fa0g i ]—SMg(¥ [0 90 &1 Y w1] adh ags (¥ [ ) oo I ] (Y
G ot (1 [ 35 ]S (0 [V o2 ¥ ] Y Ldly(€ [LG e
e 3] iy ]y O Eas(A [H3g5] oo (DI 3(V [ o]

AT AI(Y o [Y O aga] pas BL(8 [Ny / pprdy fenli s/

Basmalah. Q), 3:18 (complete). ...b. Muhammad died on the (date) of Jumada I of the months
belonging to the year 338 (=Oct.-Nov. 949) while testifying that there is no god but Allah.

Except for the last two lines, all the other lines in this inscription consist of about
19 letters. For this reason I think that the missing decimal number in 1.8 is thirty
(thalathin), since a tooth of a letter which can only be #a’ comes after the waw (no
numbers begin with other letters of the same shape, and sz 1s much higher). However,
all the suggestions which I show in the reading above, taking into consideration that
sin takes the place of three letters, create a line with more letters than the line allows,
except, probably sittin which could be pushed in. Since the engraver chose much
larger letters for this line, such a possibility is very unlikely. A later date seems very
improbable although provincial script of this kind could have survived until the
beginning of the 5 century. However, in this case the inscription is professional
and represents the script of the beginning of the 4" century, not its end. I tend even
to read the last word in line 8: wa-thalath and settle for the date of Jumada I 308/

Sept.-Oct. 920. Towards the end of the century the same script becomes far more
elaborate. ((f. CIA, Férusalem, “Ville’1:17, No. 18, pl. IV)

TO ASHQELON No. 2¢
Epitaph of a Muslim
ca. 350/962

A fragment of a slab of a gray marble 0.325x0.13m., discovered in 2006 in the
excavations carried out by the IAA between the present Barzilai hospital and the
ruins of the medieval city. 8 surviving lines, the first barely visible. Monumental,
angular script decorated with barbs, no points, no vowels; incised. Pl. Add. Ashgelon
2c. Fig. Add. Ashgelon 2c.
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Pl. Add. Ashqgelon 2¢

Jem]= (0 [tde d ]I dary(¢ o2 (Y o= ol ds(Y .0
W] A0y ONA [agse s25] Ble S(V [y o ar]—w JsW(W o) o 05/ ink
[...

(Almost certainly basmallah and Q, 3:18?) Aba ‘...b. Muhammad, died, may Allah pardon him,
when five nights had elapsed/remained from the month of Rabi’) I, the year ... and three

hundred (while testifying) that there is no god (but Allah).

From the reconstruction of 1.5, it is possible to deduce that each line in this inscription
contained around 18 characters. This makes the inscription about one third of the
original excluding the missing part on top.
TO ASHQELON No. 2d

Fragment of an epitaph of a Muslim (?)

ca. 400/1009

A slab of marble 0.38x0.55m. discovered in 2006 in the excavations carried out by
the IAA between the present Barzilai hospital and the ruins of the medieval city. Top



ADDENDA 7

part of the inscription broken into 6 pieces—>5 of which survived—9 lines (from the
9% line there are only remnants of two letters), angular, provincial script, decorated
with barbs, thick letters, no points no vowels; in bas relief. Pl. Add. Ashqgelon 2d.
Fig. Add. Ashgelon 2d.

Pl. Add. Ashgelon 2d

bdag ¥y du adst Y gl FIY [52] WY Al g J1 o Il e
Loy mgeetsl o Lo oy a3l WY auis (€ iy U113 o 2 YV 3 L[ 5] ot sandt (Y
O pomnd) [ STy <e>LO(T W Y Ak 0 <> i 05kt Yy el (0
oo Al [(,.:_]_E.’J‘(A W 329 Loghi> [05 9<t> | — ‘2?)}(\/ o2

[t dlh g2 ] (4 o JI

Basmalah. Q), 2:255 (complete). Basmalah (most probably introducing Q), 112)

The inscription was damaged during the excavations, but was easily put together.
The piece at the bottom had already been lost when the slab was excavated.

Above the first line an open space was left which was filled up with a simple
decoration which looks like leaves or branches and geometrical elements. On both
sides of the decoration the words: ¢ ! alll “O Allah forgive!” were incised in a
simple angular script. This writing is clearer on the right-hand side than on the
left.

The Throne Verse—Q), 2:255, was used frequently in inscriptions, because of
the particular importance attributed to it, and the belief in its magical powers. It is
valued as one quarter of the Qur’an, just like the four short verses of Q) , 112 that are
also regarded as one quarter of the Qur’an. (For further discussion, see CIAP 1:148,
No. 2). If I am right that the continuation of this inscription contained Sirat al-Ikhias
(Q, 112) then the inscription could have been valued as one half of the Qur’an.



8 ADDENDA

TO ASHQELON No. 14a

Church of St. Mary “the Green”

Dedication text
CE 1160-1180

The inscription runs along the lower part of the right niche. It seems that it was
originally 2 lines, about 1.00 m. long, in red-brown ink, reminiscent of papyri script
of the 10"—11" century. The script clearly represents the transitional period from
angular to naskhi script, a process that was completed in the Ayytbid period. (The
letters dal and kaf, for instance, were still written in the angular style.) Most of the
text has been destroyed with the crumbling plaster. The following is what I could
read on the spot on July 15, 2005. Pl. Add. Asqelon 14a. Fig. Add. Asqelon 14a.

.l. Add. sh(-qclon 14a
(5) S oot o] e 0y b S

Remember O Lord Thy sinful slave the (Archi)mandrite (?) ....

I am not sure about the word mandrik, which I believe to represent the word
[arch]mandrite—mnamely the head of the church. At the moment I have no better
reading.

Once the Crusaders took Ashqgelon in 1153, the local Christian Greek-Orthodox
community could resume its communal and religious life around the small church
that was restored by the local spiritual leader, the Archimandrite, whose name has
been lost. The Crusaders regarded the local Orthodox Christians as inferior to them,
and treated them not much better than the Muslims and other local Christian sects.
They built four Latin churches in Ashqelon representing a form of Christianity
that was both hostile and alien to the “locals” who had already been profoundly
Arabicised. (Prawer 1984, 1:411-416) Although Greek continued to be the language
of their church, Arabic had become their prime language, and when they wished
to commemorate the rebuilding of their small church they used this language in
conjunction with the Greek in the dedication inscription. Similar examples in which
both languages were used to indicate the building or restoration of Christian holy
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places can be found in the monasteries of Dayr al-Qalt and Dayr Hajlah from about
the same period. (CIAP3:51,109-111 and pl.28) For an example from the nineteenth
century, see Gaza No. 99 in this volume.

ADDENDA TO CIAP II
TO CAESAREA NO. la
Epitaph of a Muslim woman
Jumada 1 280/19 July—5 Sept.893

Top part of the shaft of an ancient gray marble column 0.91m. long, top diameter
0.25m. (max. including small remnants of the capital base); bottom diameter 0.20m.,
discovered buried in the sand on the shore of Caesarea, and brought to the Museum
of Kibbutz Sedot Yam. 8 lines monumental angular script, top of many letters
decorated with barbs and spearheads, tendrils and floriated elements, no points, no
vowels; in bas relief, engraved around more than half the face of the column. (Pl

Add. Caesarea la. Figs. Add. Caesarea la, lb, lc, 1d, le)

Pl. Add. Caesarea la
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A (1) ) A03(8 b b1 g Ca(W Dgale 8 A(Y e I o J1 Al (Y
Lo (!)UQ\AJ(V gy\f o é}iﬂ\ e gj('ﬁ & ylandy Cn.,}j}' C\.:\.:f u;( 0 el oy
(Nacke @ 5 (A @35 I Lo

Basmalah. This is the tomb of Ma’munah daughter of Jarrar of Mawsil (al-Mawsiliyyah) the wet
nurse of Abu al-‘Abbas b. Ishaq b. Kundaj. She died in Caesarea on Jumada I 280 (19 July-5
Sept. 893) may Allah have mercy on her and on whomever asks (God’s) mercy for him (her?).

L. 3: The name of Ma’munah’s father could also be one of many other variants:
Jirar, Juraz, Jiran, Jazzar, Jazzaz, Harar, Haraz, Harraz, Hazar, Hazaz, Hazzaz,
Harran, and few more other variants. (Ibn Makala, 2, 1990: 69, 179, 180, 181, 182,
190, 445-447)

Ll 4-5: Note the word abi in the nominative instead of genitive, and :n is full
with the alif (a common mistake in inscriptions). Ma’'mtnah was the dayah of Abu
al-‘Abbas (most probably Muhammad) b. Ishaq Ibn Kundaj. (Fig. Add. Caesarea
1d) Dayah is a Persian word, absorbed into Arabic, which means a wet nurse, a foster
mother and a midwife. Ma’'munah, a native of Mawsil (Masul), could have been all
three for the son of Ishaq b. Kundaj (and his heir). At some point, at the end of 279
or the beginning of 280/beginning of 893, she moved to Palestine with Muhammad
b. Ishaq b. Kundaj and his family (see below), and died while in Caesarea (1.5). Her
intimate association with the prominent family of Ishaq b. Kundaj explains the
monumental inscription on her tomb.

As far as I can remember this is the first inscription from Caesarea where the
name of the city is mentioned. The fact that the inscription mentions explicitly
that the deceased woman was a native of Mawsil and that she died in Caesarea 1s
not accidental. It means to say that the woman died in ghurbah—away from home.

(Gf. CIAP 1:98).

Ishaq b. Kundaj

Ishaq b. Kund3j (also: Kundajiq) and his son and heir Muhammad b. Ishaq (most
probably Abu al-‘Abbas in this inscription), played a prominent role in the political
and military events of the second half of the 3'1/9" century. Ishaq b. Kundaj,
a Turkish general, first appears in the chronological records as a military commander
in Iraq, then in the Jazirah where he carved for himself the governorship of Mawsil
and its environs, took a very active part in the rivalry between the Ttultnids and the
central government in Baghdad, and spent his last years as a prominent military
commander in the service of the Caliph. The vicissitudes of his career will be
surveyed below. The fact that his name appears in this inscription accords it a very
special value.
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Ishaq b. Kundaj (Kundajiq) is mentioned for first time in 259/873 during the
wars against the Zanj. When al-Mu‘tamid mounted his offensive against them that
year, Ishaq was sent to secure the defense of the city of Basrah, where he succeeded
in cutting supplies from the Zanj, and holding the defenses of the city against
their attacks (Tabari, 3:1877-1880; Ibn al-Athir 7:259-261). About six years later
he, together with a few other generals, forced the government in Baghdad (under
Muwaffaq who was the real ruler during the nominal rule of his brother Caliph al-
Mu‘tamid), to recognize their power and influence. (Tabar, 3:1930; Ibn al-Athtr,
7:327) With the power he had acquired, Ibn Kundaj was able to begin independent
activity in the Jazirah the following year (266/879-80), an area populated by rival
Arab tribes (Yaqat, Dar Sadir, 3:134) where various military commanders and
tribal leaders were competing for the control of territory and strongholds, while the
central government was completely occupied in the south with the Zanj rebellion.
He succeeded in taking al-Mawsil, but, in return for a large tribute, he refrained
from actually establishing himself in it. The town had been under the rule of a local
military leader called ‘Ali b. Dawud. Ibn Kund3aj opened war against him and his
allies, defeated them, and this time he entered the city and forced the hand of caliph
al-Mu‘tamid, who nominated him to its governorship. (Tabari, 3:1939-1942; Ibn
al-Athir, 7:333-334; Zambaur, 1951:57; Kennedy, 1986:176)

The tribes of Rabi'ah—Bakr and Taghlib, and the tribes of Yaman who had
enjoyed much freedom in the Jazirah were not satisfied with the appearance of such
a strong man as Ibn Kundaj on the scene, and in 267/880, they formed a coalition
against him with other military commanders in the area. He defeated them all
and strengthened his hold outside Mawsil as well, in Amid and Nissibin. (Tabari,
3:1992; Ibn al-Athir, 7:362) The strong position, which Ibn Kundaj now acquired
in the Jazirah, was such that he allowed himself to intervene in the internal rivalry
in the caliphal court between the two brothers al-Mu‘tamid and al-Muwaffaq. The
former, Caliph only “in name,” finally decided to try and free himself from his
brother’s control and contemplated joining Ibn Talan, the independent governor
of Egypt, who had promised him support against al-Muwaffaq. The Caliph, with
a small group of loyal officers, escaped to the Jazirah from where he planned to
cross to the Tultnid domains in Syria. Ishaq b. Kund3j intervened, arrested the
Caliph’s officers and convinced the Caliph not to proceed with his plan, which
involved abdicating the caliphate and forsaking his family. (Tabari, 3:2037-2039;
Ibn al-Athir, 7:394-395; Ibn Khallikan, 1:281) Following that, and adhering to his
brother’s command, the Caliph ordered the cursing of Ibn Ttulan from the pulpits
and bestowed all his territories, from the Jazirah to North Africa, on Ibn Kundaj.
This was a gesture of no real value since these territories were not under the control
of the central government, but it reflected the prominent position of Ibn Kundaj,
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who was also nominated a commander of the special units of shurtat al-khassah.
(Tabari, 3:2048, 2084; Ibn al-Athir, 7:397)

The death of Ibn Talan in 270/884 seemed to Ishaq Ibn Kundaj to be an
opportunity to seize some of the Tultnids’ domains in Syria. Allying himself with
Ibn Abu as-Saj, another strong general in the Jazirah, and securing al-Mawaffaq’s
consent and a few royal military units, he marched on Syria. The joint armies won
a few battles against Khumarawayh, Ibn Taltn’s heir, and the caliphal units which
took the lead under the command of Aba al ‘Abbas b. al-Muwaffaq (in future Caliph
al-Mu‘tadid), followed the retreating Egyptian army to Ramlah. In the ensuing
“Battle of the Water Mills” (waq‘at at-tawahin) near Antipatris (271/885), the caliphal
army was crushed by the Egyptians and retreated in disarray to the north, and out
of Syria that returned to Khumarawayh’s rule. (Ibn al-Athir, 7:408-414, “Nahr Abt
Futrus,” EI?; Kennedy, 1986:179)

In 273/886-7, following this disappointment in Syria, the alliance between Ibn
Kundaj and Ibn Abt as-Saj came to a bitter end. They now both competed for the
sole control of the Jazirah. From his stronghold in Qinnasrin, Ibn Abti as-Sa;j turned
to Khumarawayh, offered him his support, and convinced him to invade the Jazirah.
On the arrival of the Egyptian army, Ibn Abt as-S3j crossed the upper Euphrates
into Ibn Kundaj’s domains, defeated him in a few battles, putting a substantial part
of the Jazirah under Taltnid rule. The khutbah in all the Friday mosques started to
be delivered in the name of the new Egyptian sovereigns. (Tabari, 3:2112; Ibn al-
Athir, 7:422)

In spite of this setback, Ibn Kundaj remained in the Jazirah, now a Tulanid
province. However, in 274/887-8, he still made an effort to rebel against them. He
was defeated by Khumarawayh’s army, after which he accepted Khumarawayh’s
suzerainty, but had lost the governorship of Mawsil to Ibn Aba as-S3j (Ibn al-Athir,
7:427; Zambaur, 1951:56).

Concentrating now on the war against the latter, Ibn Kundaj succeeded in winning
the favour of Khumarawayh, (Ibn Khallikan 5:57) who furnished him with a large
army. In the ensuing war against Ibn Abtu as-Saj, in 275/888-9, he was defeated
and driven out of the Jazirah. The victorious Ibn Abt as-S3j turned to al-Mawaffaq
and asked permission to invade Khumarawayh’s domains in Syria. Now it was the
turn of Ibn Kundaj to defeat his enemy who had to leave the Jazirah and join al
Muwaffaq in Baghdad (276/889). Ishaq Ibn Kundaj returned to his old position
as the governor of Mawsil, but now as a Tulanid official. (Ibn al-Athir, 7:431-432;
Zambaur, loc.cit.)

In 278/891 he died and his position was taken by his son Muhammad, who most
probably is the Abu al-‘Abbas of this inscription. (Ibn al-Athir 7:451) The following
year Muhammad found himself entangled in combat in the Jazirah, and lost Mawsil
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to the central government that nominated its own governor to the city after a long
interruption. (/bid., 454) In the same year he lost the rest of his possessions in the
Jazirah (Tabari, 3:2134; Ibn al-Athir, 7:460; Kennedy, 1986:184), and had to join
the Talanids in Palestine. When Khumarawayh was assassinated in 282/896, he
joined the officers who rebelled against Jaysh, Khumarawayh’s son and heir, and
left with them to enter the service of Caliph al-Mu‘tadid in Baghdad (283/896).
From this date on, Muhammad b. Ishaq’s fortune was connected with the central
government, and he was nominated to very high rank offices both in the army and
the administration. (Tabar, 3:2151, 2210, 2213; Ibn al-Athir, 7:478, 518)

By 289/902 the reports mention him well entrenched in the Caliph’s service. In
291/ 904, and again in 293/906, he took part in the war against the Qarmatians
in Syria as one of the most distinguished generals in the army of Caliph al-Muktaft
(Tabart, 3:2241, 2244, 2248, 2259, 2266; Ibn al-Athir, 7:518, 542, 546). Six years
later he was nominated to the governorship of Basrah, a position his father had
occupied 40 years earlier. Then the enemies were the Zanj and now they were the
Qarmatians.

It was in late 279 or early 280 that Muhmmad left the Jazirah for Syria. Only
then could Ma’munah, his wet nurse, come to Palestine with the rest of his family.
Whether she stayed in the place for a few months or whether she died on the way,
and was buried there it is difficult to know. The inscription gives the date of her
death in the fifth month of the year 280, which means that she could not have
spent a long time in the place before her death. The emotional attachment to a wet
nurse, practically a foster mother, is not surprising. One is reminded of Deborah,
Rebecca’s nurse, who “died, and was buried in Bethel under the oak,” which was
thereafter called the “Oak of Weeping” (1122 1198 Gen. 35:8), while Jacob and his
family were still on their way, wandering through Canaan.

L.7: The word mz’atayn is slightly damaged; however, I cannot see any other way of
writing it but as suggested above, since between the alif after the mzm and the last nin
there is room for only two “teeth” of @’ and ya’.’

L.8: The ending of the inscription is strange. Naturally it should read: wa-rafuma
man tarahhama ‘alayha (not ‘alayhi as in the inscription)—and may He have mercy on
whomever asks mercy for her. However, attributing mistakes should be avoided
as much as possible; the line (in the masculine!) must therefore be interpreted as
referring not to Ma’'munah, but to Abt al-‘Abbas whom she had nursed, although
in this case a mistake cannot be excluded.

The date of the inscription corresponds to the last decade of the Tultnid reign in
Egypt and Syria.






GAZA (GHAZZAH)
Is. Gr. 099 101 (N. Is. Gr. 149 601)

One of the most ancient cities in the world. Its name,
which sounds like Ghaza, is found in Egyptian and other
ancient documents. (Azati, Ahazati in the Tell el-Amarna
tablets from the 14" century B.C. is the location of
the Egyptian commissioner in the Land of Canaan).
The Greeks pronounced its name T'do following the
local pronunciation. The Hebrew name ‘Azzah (R1D)
1s in fact Ghazzah, because, similar to the Arabic, the
Hebrew also had a letter ghayin next to ‘@yn. For this
reason the Greek translators of the Bible, who knew the
exact pronunciation of the Hebrew text, differentiated
between these two letters that orthographically looked
the same. Because of this, we have in Greek the names
Ghazzah—Gaza, and Ghomorah—Gomorah (which
later became ‘Amorah in Hebrew, pronounced: ‘Omorah,
but see Idrist. 1994:355 where he has Ghamiara’). This 1s
the spelling (I'alo) that Eusebius used in his Onomasticon
(quoted by Guérin, Judée, 2:191). The translations of
the Bible into European languages followed the Greek
and Latin translations, and this is how “Gaza” and
“Gomorah” found their way back into English, French, Italian, German and so
on. The original Hebrew pronunciation Ghazzah is kept best in Arabic (8 ) which,
unlike the Hebrew, preserved the letter ghayn separate from the ‘ayn, in spite of
the same orthographical sign of the two. It was only with the introduction of the
diacritical points into Arabic, late in the 6%/12" century, that the two letters were
separated by a dot above the letter ‘apn. However, the reading of the name as Aza
also has an ancient source. The sixth century geographer, Stephanus Byzantinus,
remarks that “Gaza is also called Aza (Ale), and until now the Syrians call it Aza”
(quoted by Guérin, vol. cit., 195). The other names he attached to the city, such
as Tone ("Tovn) and Minoa (Mwoa), belong to the period when Gaza became a
Hellenistic city, adopted the names of figures from Greek mythology (such as lo
and Minos), and placed Marnas, the Cretan Zeus, at the head of their pantheon.
(bid., 196) Herodotus called it Kadvtic—Cadytis (see Guérin’s explanation about
the identity of names op. cit., 209). The Crusaders named it Gadres, and Gazara

la
ki :}? ‘Agabah (Aylah)
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confusing it with Gezer. (Burchardi de Monte Sion, ltinerarium, quoted and discussed

by Guérin, vol. cit., 207; Meyer, 1907:82)

Vi == = oy

PL.1 General view of Gaza 1842 dominated by the Great Mosque (English artist W. Tipping)

Gaza had already been a reputable city prior to the 15" century B.C., and an
important strategic location on the southern borders of Palestine, and on the main
travel and commerce route connecting Egypt with the Fertile Crescent. This route,
which the Roman called Via Maris (the Sea Route), joined up in Gaza with a branch
of the famous “Spice Route” along which were transported spices, frankincense,
and other expensive and luxurious commodities from Yemen and South Arabia to
the north. Gaza emerged as one of the major sea outlets of this trade in the later
part of antiquity, with the emergence of the branch of the Spice Route from Petra
through the Negev highland towards its markets and its port. From this city, the
imported commodities could also reach Egypt along the south route that crossed
northern Sinai, following the southeastern Mediterranean coastline to the Egyptian
Delta. From its port, the exotic merchandise reached the centres of the ancient
civilizations of Greece and Rome. The Sea Route from Gaza northwards, traversed
Palestine from west to east via the Tron Valley (Wadi ‘Arah), and, crossing the
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Jordan, connected in the Gilead (al-Balga’) with the Spice Route (called also “The

King’s Route.”)
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The Biblical records attest to the activity along this
route in the story of the selling of Joseph by his
brothers:
came from Gilead with their camels bearing spicery

...and behold, a company of Ishmaelites

and balm and myrrh going to carry it down to
Egypt.” (Genesis, 37:25) The control that various Arab
tribes had over the Spice Route trade had created an
intimate connection between them and Gaza from
antiquity. This is how, about two millennia after the
Biblical story about Joseph, we find Prophet Muham-
mad’s great-grandfather, Hashim b. ‘Abd Manaf,
leading merchants’ caravans to Gaza. He died in
Gaza on one of his travels and was buried there. (Ibn
Hisham, Swrah, 1: 137) For this reason, and in spite of
the fact that Hashim died a pagan, Gaza is sometimes

J/ Kaite called after him: Ghazzat Hashim—Hashim’s Gaza.

(Marmarji, 1951:156) Over 1200 years after the

) / conquest of Gaza by the Muslims, in 1268/1852 (or

i N 1266/1850), the Ottoman Sultan ‘Abd al-Majid built

a grand mosque in the Daraj Quarter of the city,

ostensibly over Hashim’s grave, and named it: Jami'

as-Sayyid Hashim (Gatt’s plan of Gaza E2/3). It is clear that the story about the

grave of Hashim only developed after the biography of the Prophet had became

known. There is no reason to doubt the tradition about the death of Hashim in Gaza

in the course of a trading expedition, but the identification of his grave, probably

more than two centuries later, (first mentioned by Ya‘qubi, who died after 294/905,

Le Strange, 1890:442; Marmardji, 1951:154) belongs to the realm of legend, and to

the tendency of believers to hunt for saints’ tombs. It is not surprising, therefore, that

the grave of Hashim was also shown in Mazar ash-Shaykh Ridwan (see ‘Arif al-‘Arif,
1943:337, 354) far from the mosque which was built to commemorate his tomb.

Built in a fertile area, with a great abundance of underground water, Gaza devel-

oped agriculture as well, particularly in times when its security was guarantied. It
was famous for its vineyards in ancient times as well as in the Middle Ages. Until
the coming of Islam, it produced wine (under Islam, Jews and Christians continued
producing wine), and its grapes were exported as well, primarily to Egypt. Security
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was the key to its prosperity or decline. Built on the verge of the desert it was always
exposed to the danger of the marauding nomads. In its times of glory, under Egyptian
rule between the 15" and the 13™ centuries B.C., under the Philistines and successive
great empires, the Assyrians, the Greeks and the Romans, it was surrounded by
walls, which must have been impressive. (The last walls were destroyed in 1193 by
Saladin). Its walls and gates play a part in the famous story of Samson who “took the
door of the gate of the city, and the two posts, and went away with them, bar and
all, and put them upon his shoulders and carried them up to the top of the hill that is
before Hebron.” (Judges, 16:3). The memory of this story, as well as that of Samson
finishing his tragic life under the ruins of the Temple of Dagon in Gaza, which he
pulled down upon himself and on the feasting Philistines (Zbid., 16:23-30), remains in
Gaza to this very day. His name is bound to the sanctuary in the city called Mazar
ash-Shaykh Abu al-‘Azm, Shamsham Abt al-‘Azm (“the Powerful”’) and Shamshum
al-Jabbar which echoes the Hebrew appellation: Skimshon ha-Gibbor—“Samson the
Hero.” (AR, 2:380; ‘Arif al-‘Arif, 1943:354; Gatt’s plan of Gaza, D6; List, ZDPV,
1888:153). When the city lacked walls, was deprived of military power or protective
government, it was left to the mercy of the desert dwellers.

The strategic position of Gaza shaped its history throughout the ages. Sitting as it
was at the junction between the great empires of antiquity, Egypt on one hand and
the rulers of the Fertile Crescent and Asia Minor on the other, each side at one time
or the other fought for it.

The recorded history of Gaza goes as far back as the 15 century B.C. when, in
1468 B.C., the Egyptian King Thutmose III took it and established a base for his
further military operations in Syria there. From then on and until 1225 B.C., it
was one of the most important Egyptian administrative centres in Palestine. The
Hebrews who captured Canaan did not take Gaza, which remained outside their
borders, although according to the Biblical records it was in the territory allocated to
the tribe of Judah. When the Philistines arrived in the area, early in the 12" century
B.C., they captured Gaza and made it the chief city of their five major cities along
the coastal plain. They emerged as the bitter enemies of the Israelites until they
were finally subdued by King Solomon. (I Kings, 5:4) Gaza remained, however, a
Philistine city until it was taken by the Assyrian Tiglat-Pileser III in 734 B.C. For a
long time afterwards, it was loyal to the Assyrians, but had its own local governors.

In 525 B.C. it was occupied by the Persian King Cambyses (d. 522 B.C.) on his
way to conquer Egypt. In the 4" century B.C., Herodotus described it as a beautiful
and prosperous city that had resisted Alexander the Great who besieged it for two
months (and was twice injured during the siege), before it fell into his hands. In
his fury, he massacred its men and sold the women and children into slavery. The
town was not destroyed; Alexander resettled it with people, whom he brought from
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elsewhere. It emerged as a magnificent Hellenistic town under the Ptolemaic rule,
yet it was claimed by the Seleucids of Syria as well, and the wars between the Syrian
and the Egyptian successors of Alexander took place in its vicinity. In 312 B.C.,
Ptolemy of Egypt destroyed it when he took it from his Syrian rivals together with
other towns he had conquered in Syria. It revived soon after and in the second
century B.C. it was once again a flourishing city. The sources of the period describe
it as a commercial centre and repeatedly mention the three annual fairs that used to
take place in it. Like several other coastal cities that were built some distance away
from the shore, it had its own port—Maiumas-Gaza, which in time developed into a
city in its own right. Gaza came a few times under the rule of the Hasmoneans who
developed a Jewish community there, particularly after Simeon the Hasmonean
had taken it in 141 B.C. In 96 B.C. Alexander Jannaeus (103-76 B.C.) destroyed it
again after a siege which lasted a year. At that time it was a large city with a senate
composed of five hundred senators. (Josephus, Antiquities of the Jews, XIII, 13, §3 in
Guérin, vol. cit., 201)

Under the Romans, after its capture by Pompey in 62 B.C., Gaza developed as a
free “maritime city” and flourished again as a Hellenistic centre with no less than 8
pagan temples dedicated to Aphrodite, Helios, Apollo, Persephone, Hecate, Tyche,
Marnas, and Here. (Conder, Syrian Stone-Lore, 1887:286-287). It was also a centre of
intellectual activity from the third century, with schools of rhetoric and neoplatonic
thinkers flourishing there as well as in nearby Ascalon. The city remained a stubborn
pagan stronghold for centuries, and was one of the last locations to resist Christianity.
It also had, as before, a very large annual fair in which one could even buy slaves,
land and houses. It was only at the beginning of the 5" century that paganism was
violently ended in Gaza when St. Porphyry received the permission, and the army,
of Emperor Arcadius to destroy the pagan temples, and to build a basilica over the
Temple of Marnas. It is very possible that the later Crusader Church of St. John
was built over the site of this Byzantine basilica. It was named the Fudoxiana, after
the Empress Eudoxia, who had provided the funds for its construction. (Meyer,
1907:65)

Under Byzantine rule, the city became more cosmopolitan, with Jews and Sama-
ritans settling in it. Because Jews were not allowed to go to Jerusalem, they chose
Gaza for the communal gatherings of the three main feasts (which in the period of
the Temple were times of pilgrimage). Apart from these annual gatherings, there was
a large Jewish community in the city as well as a synagogue. The Jews faired much
better under the pagans than under the Christians, particularly when Julian the
Apostate (Flavius Claudius Julianus), the Roman Emperor (361-363 AD) favoured
the Jews as part of his policy of protecting the old religions against the growth of
Christianity, and even gave permission to rebuild the Temple in Jerusalem. But
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the last attempt to revive Paganism failed with the sudden death of Julian, and
Christianity was again triumphant. Already in the middle of the 4™ century, at
the beginning of the Christian dominance, Maiumas, the port of Gaza broke away
from the pagan city and established itself as an independent town and an important
Christian centre. (Avi-Yonah, In the Days of Rome and Byzantium. 1970:164-165; Meyer,
1907:61-62)

The Samaritans were also organized in Gaza in a separate community, and
had their own synagogue. They continued to exist in the city, albeit in far smaller
numbers than the Jews, until the final year of the 18" century when Napoleon
conquered Gaza, and both Jews and Samaritans fled the city before the arrival of
his army. The Jews returned, the Samaritans did not.

Remnants of a Jewish synagogue or synagogues were discovered in excavations
that took place in Gaza and its vicinity during the second half of the 20" century.
In the 19" century, Clermont-Ganneau saw in the Great (““‘Umari”) Mosque in
Gaza (formerly the Crusaders’ Church of St. John) a column on which there was
a bilingual inscription in Greek and Hebrew (pl. 2). His description of the efforts
to which he went in order to copy this inscription, and his comments are worth
repeating here:

I had noticed in 1870...0n the shaft of one of the upper columns of
the central nave ...a carved bas religf representing the seven-branched
candlestick inscribed in a crown, and below it a cartouche with an
inscription of three lines. I had taken a sketch of it as well as I could,
but even with the help of a field-glass I had only been able to make
out a few Greek characters, the inscription being placed too high and
the letters being moreover partly obscured by a thick coating of dust.
This time I resolved to set my mind at rest. I caused several ladders
to be tied together and managed to scramble up to the bas relief. 1
must confess that I did not feel very comfortable when I found myself
perched at a height of over twenty feet on this unsteady support, the
bottom of which rested on the slippery flags of the mosque, and the
top only touched at one point the smooth cylindrical shaft of the
column. A single false step, and I should very likely have been thrown
down and dashed on the ground. I nevertheless attempted under
these precarious conditions, to take a squeeze of the bas relief and the
inscription after having carefully cleaned them. The operation was
a long one, as I had to deliberate on every movement, in order not
to lose my balance. Finally it succeeded, and I uttered a sigh of relief
when I got back to terra firma with good squeezes. (AR, 2:389-391)
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The two columns mentioned here represent a special feature of the Great Mosque.
(See picture attached). They form an integral part of the pillars on which the arches
supporting the ceiling of the mosque rest. Two columns, one on top of the other,
were built against each one of the four sides of every pillar. The columns rest on
square bases and most of them are surmounted by Corinthian capitals. (4R, 2:387)
There is no question that the bluish-gray columns came from an ancient building
to be reused in the Church. They could have come from the original Eudoxiana of
Porphyry which in its turn used material from another ancient edifice.
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PL. 2 Bilingual Inscription Great Mosque

The bilingual inscription, with the decorations over it, is 48 cm. high. The crown of
leaves 1s “closed at the top with an egg-shaped gem and bound around the bottom
with a fillet with two ends terminating in ivy-leaves.” (AR, 2:393) In the centre at
the bottom, on both sides of the seven-branched candlestick there is a horn (shofar)
on the right and representations of ethrog and probably a lulav on the left. Clermont-
Ganneau (i6id.) thinks that on the left there is a representation of the sacrificial knife.
The inscription, in three lines, was engraved in a tabula ansata whose “handles” are
decorated with palm branches. It reads:

Aramaic in Hebrew characters: (1) 2pp” 92 1"3an—Hanania the son of Jacob
Greek: (2) ANANIA (3) YIQ IAKQ—To Ananias son of Jaco(b)

(AR, 2:394)
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The column with the inscription must have
come from the ruins of a synagogue and it
joins other finds from another synagogue
which were discovered in the excavations
conducted in Gaza in 1967 and 1976.
The mosaic floor of a large synagogue was
discovered in these excavations in an area
of about 300 m. to the south of the present
port of the city. In addition to beautiful
representations of animals and plants there
is a picture of a person playing a lute to
listening animals and next to it the word
David in Hebrew characters (7M17). On a
fragment of a marble grill, found in the same

synagogue there is an inscribed decoration of

a seven branched candlestick (menorah) flanked by a palm branch on the right and
a horn (shofar) on the left. Since then, however, the mosaic as well as the bilingual
inscription which Clermont-Ganneau had endangered himself to copy, and other
remnants, which refer to the Jewish presence in Gaza, were deliberately destroyed.
(NEAEHL, 3:1162f)

The Jewish community in Gaza continued to exist throughout the Islamic rule,
and almost every traveller in the Middle Ages, particularly the Jewish ones, left
reports about its size, and the sources of the livelihood of its members. The most
accurate report about the Jews, as well as the other inhabitants of Gaza, 1s found in
the documents of the Ottoman tafrir register for Palestine. The Jews in Gaza appear
in the register as a separate community beside many other communities, each
registered under its own name. Thus we have in the register for the year 932/1525-
26, in addition to the numbers of households and religious functionaries in each
of the major quarters of Gaza, a separate registration of the Christians, the Copts,
the peasants who had been organized as a separate community, the Samaritans
(25 households) and the Jews (95 households). In the following registers for the years
945/1538-39, 955/1548-49; 964/1556-57; 1005/1596 there are even more details
about the rich variety of the inhabitants of Gaza in which the Jewish community
and the Samaritans were carefully recorded (Cohen-Lewis, 1978: 120ff). The Jews,
who owned land and vineyards, were especially engaged in commerce with Egypt,
and developed rich intellectual activity in Gaza. (Ben Zvi, 1953:167) The Jewish
community came to an end during the First World War.

Given that before Islam the Arabs and particularly the Meccans were very well
acquainted with Gaza, which they frequently visited on their trade voyages, it was



GAZA (GHAZZAH) 23

only natural that when the invasion of Syria began in 633, the first contingent, led
by ‘Amr b. al-‘As would head for Gaza. The Byzantines had not yet properly re-
established their rule in the country, which had been under Persian domination
for 14 years since 614. True, Emperor Heraclius had defeated the Persians in 628,
but the reinstatement of Byzantine rule in the Syrian provinces was still at its very
beginning. The Emperor only arrived in Jerusalem with the remnants of the Holy
Cross in 630. However, his army, or whatever remained of it, was engaged on other
fronts, mainly the European ones, trying to block the Avars who had been threatening
the capital Constantinople itself. Sergius, the new governor of Palestine, had a very
small army which was easily defeated when it encountered an Arab ambush east of
Gaza, trying to obstruct the Muslim invaders. Sergius was killed in the battle. Soon,
most of the population of Syria understood that no help was going to come from
the Emperor. Consequently, the large majority of the Syrian fortified towns opened
their gates to the Arabs. For this reason, there are no signs of destruction connected
with the Islamic conquest, and the Arabic sources speak about the fall of the various
parts of the country in suli agreements. The two or three major battles that are
described in highly conflicting reports in these sources belong more to the realm of
war legends than to historical fact. (For details, see Sharon, 2007: 328ff)

Gaza accepted the new masters like the others, and for a very short while resumed
its position as a border city of Syria and as the key to Egypt. From it, ‘Amr b. al-‘As
opened his campaign southwards towards Egypt in 640. There seems to have been
an Arab community already in the city and following the establishment of Muslim
rule it became an Islamic city, although we have no documentation about Islamic
life in it. The inscriptions are mute. Except for one funerary inscription, and a short
construction text from an unknown location from the third century there are hardly
any other inscriptions until the Mamluk period.

Gaza became a minor administrative centre during the Umayyad period as we
learn from the Nessana papyri, in which the issues of pilgrimage, taxation and other
legal matters concerning the Christians of this important desert city are discussed.
(Excavations at Nessana 111, 1958, Nos. 60-67, 75, 76)

There is a short mention of the city from the 9" century AD by Bernard the Wise
who visited Gaza on his way from Egypt to Jerusalem: “...the city of Gaza which
was the city of Samson, and is very rich in all things.” (Early Travels, 1848:26)

Gaza is mentioned by all the Arab geographers from Ya‘qiibi in the 9" century
until the end of the Crusader Period. Ya‘qubt does not have very much to say about
it except mentioning its location on the “limit of the third climate” and near the sea.
He also notes that Hashim’s grave is in it. About a generation later, al-IstakhrT (and
Ibn Hawqal) again mention the grave of Hashim in the city and add that it was the
birthplace of the famous jurist Abti Idris ash-Shafi‘T, who is buried in Egypt. Saying
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nothing about its present state, al-IstakhrT adds that it was the outlet for Arab trade
in the Jahiliyyah and that the second Caliph ‘Umar became rich from it. Muqaddast
in the second half of the 10" century, himself a native of Jerusalem, speaks again
about its position on the edge of the desert and on the way to Egypt, but for the first
time he mentions that it has a beautiful mosque, and “a monument (atiar) of ‘Umar
b. al-Khattab” in addition to the grave of Hashim. (Muqaddasi, 1987:148) It is the
first information about a mosque in the city, but there is no question that it had
already been a place of learning, particularly since it was ash-ShafiT’s birthplace
(150/767) and the location of his activity for many years. Idrisi, writing in 1154,
described the city under the Crusaders’ rule. He noted that it was a populous town
and that its port was called T1da (or Tayda); referring probably to Anthedon. In the
thirteen century, Aba al-Fida’ adds the fact that it has vineyards and a few palm
trees to the usual description of the city. He also mentions that it has a small castle
overlooking it. The next description is that of Sir John Maundeville who visited the
city in 1322. He defines it as “a gay and rich city; and it 1s very fair and full of people
and 1s a little distance from the sea.” The rest of his description is dedicated to the
deeds of Samson. (Early Travels, 1848:143) Ibn Battatah saw Gaza in 1355 when it
was already deep into the Mamliik period, at the time of its highest glory following
the rule of an-Nasir Muhammad b. Qalawun. It was then a large, populous city,
with many mosques; he mentions particularly the one Old Friday Mosque and a
new one built by the Amir Sanjar al-Jawli. (Le Strange, 1890:441-443)

In 1432, Bertrandon de la Brocquiere traveled through Gaza and praised the
justice of its governor, whose name he did not know. (He was Sayf ad-Din Aba
an-Nasr Inal al-‘AlaT. Governor: 831/1428-836/1433. Later Sultan: 858/1453-
865/1460. Sakhawi, 2: 328-329) Concerning the city he says: “Gaza, situated in a
fine country near the sea and at the entrance of the desert, 1s a strong town although
unenclosed.” (Early Travels, 1848:289)

From the late 15" century comes the description of the Italian Jewish traveller
Meshullam of Volterra which is more detailed than the previous ones. About his visit
to Gaza in 1481 he says: ““Azzah—the Ishmaelites calle it Gaza—is a good country;
it 1s praiseworthy, and its fruits are commendable and very good. Bread and good
wine are found there, but the wines are produced only by Jews. The circumference
of Gaza is 4 miles; it has no wall and it is near the sea, about six miles(sic!). It 1s
situated on the hill and in the valley, and it has multitudes of people like the sand
on the seashore, and about fifty or sixty Jewish households. They are artisans; they
have a beautiful, but small synagogue, and vineyards, fields and houses. They have
started to produce the new wine. The Jews live on the top of the hill. There are
four Samaritan families and they live on the slope of the hill.” (Compendium of Jewish
Travels, 1926:96-97; JE, g.v., “Gaza”)
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The only times in which Gaza’s importance was emphasized were times of war
when Syria on the one hand and Egypt on the other were involved. Following the
Islamic conquest it occured four times (skirmishes with local rebels excluded): in the
Crusaders period, during the short war between the Ottoman Selim I and the last
Mamlitks in 1517, during the Napoleonic invasion and in the First World War.

For the Crusaders, Gaza was highly important, not only as a key position for
their own territories in the Holy Land but also as the key to Egypt, the conquest of
which had been on their agenda for a long time. The only city in Palestine which
had remained unconquered by the middle of the 12" century was Ascalon and it
became clear that the siege on Ascalon would be more effective if Gaza was turned
into a Crusaders’ fortress to eliminate any possibility of the Fatimids supplying it
from the south.

It is interesting that when the Crusaders came they found Gaza a deserted city.
There is no indication in the sources about the time in which Gaza was ruined and
deserted, but the description of William of Tyre (XVII, xm) is clear on this point.
Speaking about the plans of Baldwin III, King of Jerusalem, to fortify the place in
order to prevent the assaults of the Ascalonians southwards he says:

It has been decided to rebuild Gaza. The city, which was deserted and in ruins, is an ancient
one and is ten miles to the south of Ascalon... Gaza was a splendid ancient city because of its
buildings, and there were many reliable proofs for its importance in past days: the houses and
the churches though they are ruined, the marble and the large stones, the many wells and even
the running springs. It was sitting on a somewhat high hill and its walls encircled a large area.
And when our people saw that they would not be able to reconstruct it all, they took part of
the said hill and built a fort which became famous because of its wall and tower. (Quoted by
Guérin, vol. cit., 205-206)

In 1153 Ascalon fell into the hands of the Crusaders and the two cities became
important centres of Crusader activity in the south. The defense of Gaza was
entrusted to the Templars, and it seems that in the coming 20 years, the Church
of St. John was built in the then purely Christian city, which Idrist says, as we have
seen, was a built, populated town. (Idrist, 1994:356-357; Marmardji, 1951:156)

In 1170, Saladin mounted an attack from Egypt against the two major Crusader
strongholds in the south, the Fortress of Daron (Darom) the southernmost of all the
Crusaders’ defenses, and the city of Gaza. He failed in his attempt to capture Daron
and turned to Gaza. The lower town (rabad ghazzah, Ibn al-Athir, 1982, 11:365),
which was encircled by a very weak wall, fell into his hands after a futile resistance
put up by its inhabitants, but he did not venture to attack the strong citadel that was
defended by Milon de Plancy (Miles of Plancy). The civilian inhabitants of the city,
men, women and children, who could not find refuge in the citadel, were massacred.

(Runciman, 2, 1957:390-391; Guérin, vol. cit., 206; Prawer, 1984, 1:348) It was only
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in 1187, following the battle of Hittin, that it fell into his hands. It was retaken
by Richard the Lion Heart, but after the Jafta Agreement of 1192, which ended
the hostilities between him and Saladin, it fell once again into Muslim hands. The
Christians coveted it but they were unable to establish again any permanent rule
there. In 1239, the attempt of Henry the Count of Barr, leading the army of Tibald
IV of Champagne, to mount an attack on Egypt was finished even before it started
in a Muslim ambush near Gaza where this army was almost completely wiped out.
(CIAP 1:139-140; 2:98-103) That same area near Gaza was, in 1244, the arena of
a terrible defeat inflicted by the Kh"“arizmians on the Crusaders’ armies, which
included both the Templars and the Hospitalers. From that date on, Gaza would
be the outpost of the Mamluks of Egypt in their successive offensives which kept
pushing the Crusaders northwards towards Acre and towards their end in 1290.

Gaza entered a period of relative tranquility under the Mamluks. It was the
capital of a province, mamlakah, and its governor often held the title of viceroy, nab
as-saltanah. Sometimes he was also given jurisdiction over the hilly parts of the country.
The city had no walls, but it was a centre of intensive Muslim activity, which was
demonstrated by the building and renovating of many mosques, sanctuaries, and
many holy places. It had good markets, and facilities to accommodate travellers,
merchants, and pilgrims. It was the station from which Christian pilgrims began
their trip to Saint Catherine’s Monastery in Sinai. Its heyday was the long rule of an-
Nasir Muhammad, particularly his second and third reigns (708/1308-741/1341)
mentioned above, and the governorship of Tankiz in Damascus, and Sanjar al-Jawlt
in Gaza. About the latter it is said that he made Gaza a town (maddanaha).

Almost all the inscriptions found in Gaza belong to the Mamluk period. There are
a few which commemorate some activity in the Ottoman period. Max van Berchem
made this observation in 1906 when he wrote to Martin A. Meyer:

“The most striking characteristic of the Arabic epigraphy of Gaza is that all the inscriptions
belong to the later Mameluke(!) and Ottoman sultans. The only older one which I [van Berchem)]
found is a Cufic inscription in the sanctuary of the mosque al-Mahkama in the quarter el-
Sajja‘tyya(!) [No. 1 below]; unfortunately, this well-preserved text is not dated, but as it contains
only invocations, it is without any historical information. The absence of early Arabic texts in
Gaza can be explained by the fact that both before and after the Crusades, under Moslem rule,
Gaza remained a very small and unimportant place up to the time of the early Mamelukes.

In the Great Mosque the following inscriptions are preserved: Two of Sultan Lagin(!) dated
Rabi‘ I and Sha‘ban 697 A.H.; four of Mohammad el-Nasir, of the years 706, 718, Muharram
730, and the fourth one undated; one of Sultan Mohammed son of Kait Bay, of Ramadan 903.
The sultan Sheikh has an inscription in the Mosque Ibn Othman, dated Sha‘ban 821.

The other inscriptions in the Great Mosque and in the numerous sanctuaries of the city
belong to the various emirs and officers under the Mameluke sultans, several of these relating to
the emir Sanjar el-Jawali(!), the first governor of Gaza under the sultan Mohammed el- Nasir.
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I found, besides these, building inscriptions, and others mentioning public works, or charitable
endowments (wagf), and several decrees remitting taxes (marsim). Some unimportant texts of
Ottoman officials are also found. A number of funerary and commemorative inscriptions occur,
mentioning the names of local sheikhs and saints. The oldest of these, in fact the oldest dated
Arabic inscription found in the city, is in the little mosque of Shaikh Ilyas, Safar 671 (1272
A.D.).” (Meyer, 1907:149-150)

In his hand-written notes as well (MvB Coll. “Gaza:” Observations generales, monuments
et inseriptions arabes) van Berchem observed that the great number of inscriptions
belonged to the 14" and 15" centuries when Gaza was “the chief place of a great
province named after it which included, practically the whole of Palestine.”

On the whole, this evaluation of the Arabic inscriptions of Gazais correct. However,
we shall soon show that there were inscriptions in Gaza which van Berchem did not
see, and that the oldest inscriptions found in the city are of significant value both
historically and literally.

Gaza learnt to live more or less well with the desert next to it, even in turbulent
Mamliik and Ottoman periods, when it was not well ruled or defended. The only
calamity that truly hit the city was the epidemic (waba@’), or the plague ({a‘un), that
sometimes visited the city year after year. A remnant of this calamity is also echoed
1n our inscriptions.

The inscriptions in this volume, as in the other volumes of the CIAP, are arranged
chronologically. This means that inscriptions which belong to the same site will
be found in various places in the volume. However, a list of the inscriptions listed
according to their sites has also been appended. Having said that, it should be
remembered that the site reference of an inscription does not necessarily mean that
the inscription belongs to that site since many inscriptions were attached to sites
haphazardly by later hands when buildings were renovated, reconstructed or even
built anew.

GAZA LAYOUT

The old city of Gaza, where all the remnants of the ancient, medieval and early
Ottoman city are found, is divided into four quarters, a few of which are subdivided.
Three of these quarters (at-Tuffah, ad-Daraj, and az-Zaytin) were within the walls
of the ancient city. The southeastern quarter, as-Saja‘tyyah, developed later than
the others, mainly outside these walls. The walls ceased to exist long ago, but their
remnants were still traceable at the end of the 19" century when George Gatt
prepared his Plan von Gaza (1887. Hereafter: Plan) which was published in {DPV,
XI, 1888 (attached to this volume). Moreover, the gates of Gaza could also be
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traced and identified by name, and Gatt indicated them in his Plan in the proper
places.!

In the north are Bab ‘Asqalan (Plan F4) and west of it Bab al-Balashiyyah (Plan E2)
both leading to Ashqgelon (‘Asqalan) and Ramlah. Outside Bab al-Balashiyyah to the
west 13 the Mosque of Shaykh Zakariyya (Fig. P22). In the west, Bab Maymas (or
Mimas, Plan D2), and Bab al-Bahr leading to the site of Mawmas Gazae the ancient
port-city of Gaza, and in the general direction of the sea and the medieval port. In the
south, 1s Bab ad-Dartn leading to the site of the medieval Crusader castle and frontier
settlement of Daron (Darom) and thenceforth to Egypt. A short distance to the south
of this gate is located one of the old cemeteries of Gaza called magbarat al-‘awamid—the
“Columns Cemetery” named thus because of the many epitaphs in it engraved on
ancient column shafts. Some 200m. to the east of this gate is Bab al-Muntar (Plan B6)
leading to the only hill overlooking Gaza from the southeast, on the top of which was

I George Gatt, was a Catholic priest, who was born in 1843 in the Tyrol region. In 1871 he came

to Jerusalem. In September 1879 he established the long awaited station of the Catholic Mission
in Gaza (cf. Guérin, vol. cit. 184), and between 1882 and 1884 he built the Mission House which
contained a church and a school on land that he bought in the southeastern part of the Zaytun
Quarter in the middle of the Jewish Quarter (Plan C6). In 1884, he published an article on Gaza and
its neighbourhood (ZDPV, 7, 1884:1-14), which was followed by his Plan of Gaza mentioned above
accompanied by the description of the city and its major landmarks. He led the Catholic mission in
the city until near WWI, when he moved to Jerusalem and died there in 1924. (Kedar, 2003:592
and n. 10 for references).

While digging the foundations for the Mission House Gatt uncovered a broken column with a
Hebrew inscription, which seemed to him too modern to deserve his attention. The column on
which three inscriptions were engraved, the most recent from 1917, found its way to the cemetery
in Rishon Lezion in Israel. The other two inscriptions are from an earlier date and represent the
life of the Jewish Community in Gaza in the 17" and the 18"(?) century. The older inscription in
Hebrew letters was engraved inside an incised circle, immediately under the top rim of the column.
It reads as follows:

DowIH(4 mHYY 2191 v (3 Han mir SRun(2 TR5PA(1
May the angel who delivers me from all evil grant me the right to ascend to Jerusalem.

The script is similar to an inscription from the 17" century written by three memebrs of the Najjarah
Gazan family of Jewish scholars and mystics in Jabal Hartn in south Trans Jordan. They were
involved with the false Messiah Shabatai Zvi who “revealed” himself in the synagogue in Gaza
in 1665, and whose “prophet” was Nathan of Gaza, whose major activity took place in this city.
The column seems to have come from the same synagogue described by the traveler Meshullam of
Volterra in 1481 as “a small and beautiful synagogue.” (Eisenstein 1926:97) The column with the
mnscription was thoroughly studied by Kedar (2003:588-598 Figs 3-4). In Gatt’s description of Gaza
(1888:150) he mentions the Jewish and the Christian Quarters (karat al-yahiid and harat an-nasarah) as
independent quarters in the Zaytan Quarter or next to it.
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the sanctuary of Shaykh ‘Alf al-Muntar and other saints as well as a large cemetery. On
the east 1s the site of Bab al-Khalil leading to Hebron, next to which is the sanctuary
of Abu al-‘Azm (or al-‘Azim), who, according to some local traditions, is the Biblical
Samason. On the northeast we come to another gate, called Bab ‘Asqalan, different
than the first gate in this list and 300m. away, but bearing the same name.

The four quarters of the city are as follows: in the northeast (generally, north): Harat
(or Hayy) at-Tuffah (the “Apple Quarter”). In the local dialect, the name is pronounced
“et-Tufen (or et-Tuffen).” The Southern part of this quarter is called ad-Dabbaghah (not
as-Sabbaghah)—the tanners’ neighbourhood situated in the area of the slaughter house
during the Ottoman period. ad-Dabbaghah was a rather small neighbourhood that,
according to the Ottoman 7ahrir register from 932/1525, reflecting the situation at the
end of the Mamluk period, contained 57 households. (Cohen-Lewis 1978:117 and n. 4)
The other subdivision of this quarter is the neighbourhood of Banii ‘Amir (Harat Bani
‘Amir. Gatt, 1888:151; ‘Arif al‘Arif, 1943:255).

In the northwest (generally, west): Harat (or Hayy) ad-Daraj (“the Stairs Quarter”).
This is the oldest part of the city, or the city of Gaza proper, situated on an oblong
hill, some 20m. higher than the surrounding plain and the other parts of the city. It
probably received its name from stairs that led to it, or from the feeling of whoever
went up to it that he was climbing stairs. (‘Arif al-‘Arif, 1943:255) The remnants of
the glory of ancient Gaza can still be seen in this quarter in the stone houses where
marble columns, marble slabs and large beautifully dressed ashlars, remnants of the
old buildings, were reused as building material. In the Ottoman 7ahrir registers, the
southern part of this quarter is called Bumuliypah. In 932/1525 it was quite a large
neighbourhood with 141 households. (Cohen-Lewis, iid.) In this quarter there are a
few of the most important Muslim edifices of the city: the Great (““Umari”) Mosque,
the Mosque of as-Sayyid Hashim, az-Zahrah School and the Sarayah (Fig. P1 Qasr
an-Niyabah, the seat of the governor (na’b)—the Ottoman Mutasallim). At the time
of Guérin’s visit (1863) three-quarters of it were in ruins. Earlier, in the seventeenth
century, however, when Chevalier d’Arvieux visted Gaza, the palace was in good
condition, beautifully decorated and surrounded by a garden of flowers cultivated by
a French gardener. The Sarayah, or Qasr an-Niyabah, built in the upper city, contained
material taken from ancient buildings. From its flat roof, it was possible to see the
whole city and its surroundings. (Guérin, vol.cit., 179-180; Cohen-Lewis, op. cit., 118-
119 and n.6).

In the southwest (generally: south): Harat (or Hayy) az-Zaytan (the “Olive Quarter”)
called thus because of its olive groves. It is the largest quarter of Gaza. In the Ottoman
documents just mentioned, the northwestern part of this quarter is called Dar al-Khadar
(the “Vegetable House”), a small neighbourhood, in the vicinity of Stq al-Khudar (Plan
D3-4), which, according to the same Ottoman census, contained 43 households. The
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central Christian edifice of the city, the Greek Orthodox Church in which, according
to tradition is the grave of Saint Porphyri, is in this quarter. Next to it is the Christian
graveyard. The Mosque of Katib al Wilayah was built in very close proximity to this
church; only two or three meters separate between the bell-tower of the chrch and the
minaret of the mosque. (Figs. P28a, P28b. Plan C4)

The Jewish and the Christian neighbourhoods were located in this quarter (see
note).

The Daraj Quarter is separated from the Zaytin Quarter by a wide road built during
WWI by Jamal Pasha. He ordered the demolition of a great part of the medieval
Khan az-Zayt to make room for the road to which he gave his name. The city council
however, decided to change its name to ‘Umar al-Mukhtar Street. (Figs. P2, P3, P27
Khan az-Zayt showing the road cut through it).

The last Quarter in the southeast (generally east): Harat (or Hayy) as-Saja‘iyyah.
The name with this spelling exists in an inscription from the year 786/1384 (No. 48,
Pl. 37a). The origin of the name is not clear, and from time to time we find it spelt
“ash-Shaja‘tyyah” which seems more understandable. Local tradition connects it with
a certain hero, Shyja‘ ad-Din ‘Uthman al-Kurdi, who is said to have been killed in
Gaza in one of the battles against the Crusaders in 637 (Cohen-Lewis, tbid., 119 n.8
quoting references). However, to this very day everyone calls the quarter as-Saja‘tyyah
not ash-Shaja‘tyyah—definitely not ash-Shuja‘tyyah—in spite of the fact that the latter
name makes more sense in Arabic. As mentioned, this quarter developed in the Middle
Ages mainly outside the city walls. It was a commercial as well as a partly residential
quarter. Many of its houses were poorly built, its roads narrow and unpaved, and
in spite of the fact that some beautiful mosques and sanctuaries were built there, it
gives the impression of being an indigent quarter. However, being built outside the
wall, it had extensive possibilities to develop and become the largest quarter of the
city, surpassing the Zaytan Quarter. The Saja‘tyyah is subdivided into two parts: al-
Judaydah (coll. Judeideh/Jdeideh) or Saja‘iyyat al-Akrad (the Saja‘iyyah of the Kurds)
in the northeast, and at-Turkman in the south. The names were given in keeping
with the origin of its inhabitants. According to the Ottoman census of 932/1525-26,
there was almost an equal number of Turkmans and Kurds in the city, 89 and 90
households respectively, slightly more than the Christians (82 households) and less than
the Jews (95 households). In the following census conducted 13 years later (945/1538-
39) the number of Turkmans and Kurds rose dramatically. In “Shuja‘at (sic!) al-Akrad”
there were 278 Kurdish households in comparison to 181 among the Turkmans. In
955/1548-49 the change continues in favour of the Kurds. In Saja’tyyat (sic!) al-Akrad
there are 406 Kurdish households in comparison to only 195 households among the
Turkmans. We also learn from these documents that the jundian-i-halgah, who were
remnants of the Mamltk military units, lived as a separate, small community in the
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Saja‘tyyah. They dwindled in time until, from the 44 households that were in two
Quarters in Gaza (Saja‘tyyah and al-Khudar) in 964/1556-57 there were only 60 persons
there in 1005/1596-97. (Cohen-Lewis, op. cit. 120ff.). The name al-Judaydah for the
Kurdish quarter may be related to the Kurds who settled in the Saja‘tyyah and brought
with them the name of the town near Musul, their place of origin, called al-Judaydah.
The Turkmans could well be the descendents of the Turkish tribes who settled in Gaza
at the time of the Ayyubid as-Salih Ayyab (637/1240-41-647/1249)

EDIFICES

Major mosques
Gaza has an unusually large number of mosques. Some of these mosques are large and
have minarets and, as the Friday service is conducted in them, each one of them is a
Jami‘. Others are more modest maguds, without a minaret, to which worshippers only
come for the five daily prayers. There are, however, some edifices bearing the name
Jjami‘ in which no Friday prayer is conducted. The large jawami‘ are (following ‘Arif al-
‘Arif’s order in his list, op. cit., 330fF):
In the Daraj Quarter:

1. The Great ““Umar?” Mosque (al-Jam:* al-Umart al-Kabw).

2. 'The Mosque of Sayyid Hashim (fam:* as-Sayyid Hashim).

3. The Mosque of Shaykh Zakariyya (fam:‘ ash-Shaykh Zakariyya).
In the Zayttn Quarter:

4. The Mosque of Katib al-Wilayah ( 7am:* Katib al-Wilayah).

5. The Mosque of ash-Sham‘ah (fam:* ash-Sham’ah).
In the Tuffah Quarter:

6. The Mosque of ‘Abdallah al-Aybaki ( 7am:* ash-Shaykh ‘Abdallah al-Aybaki).

7. The Mosque of ‘Alt b. Marwan (fam:* ‘Alr ibn Marwan [Marwana))
In as-Saja‘tyyah Quarter:

8. The Mosque of Ibn ‘Uthman (fam:* Ibn ‘Uthman).

9. The Mosque of Birdibak—al-Mahkamah ( fam:‘ Burdibak, al- Mahkamah)

The Great Mosque (Plan D5)

The mosque, situated in the centre of the town, was named after Caliph ‘Umar,
although he had nothing to do with it. Nevertheless, this practice of attaching the
name of the venerated, second Caliph with the clearly messianic title al-Faraq (“the
Saviour”) to mosques is not unusual. Even the Dome of the Rock became “the
Mosque of ‘Umar” (for which the Christians are responsible) in addition to the
Mosque opposite the Holy Sepulcher in Jerusalem and part of the Agsa covered
mosque which are also called by the same name (CIA, Férusalem, “Ville,” 1:69; 89 n.1;
“Haram,” 2:225, 373f.).
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PL. 3 Plan of the Great Mosque (drawing: architect Daniel Sharon)

Clermont Ganneau proved beyond doubt that the Great Mosque of Gaza, was
originally the Crusaders’ Church of St. John, probably built by the Templars
between 1149 and 1170, nearer to the earlier date (AR, 2: 387 and note). Whether
this church stood over the original Basilica of Eudoxia or not, it is immaterial for
our discussion.

The one beautiful feature left intact from the original church is the western gate,
which was originally the main entrance of the church. (Figs. P5, P5a). Clermot
Ganneau’s description of the gate is worth quoting verbatim:

The principal door of the church, which opens out under the porch, is a pointed arch of
three orders, each of which is formed of a torus and a bead, and resting on an abacus which
is prolonged as a string-course to the right and left along the wall of the facade. The abacus
beneath the inmost covering rests directly on the uprights of the door; the springs of the two
front coverings are supported, by the aid of the abacus, on two dwarf columns surmounted with
crocketed capitals. The columns rest on square bases, ornamented with three vertical flutings.
The archivolt, formed of a moulding of a plain description, display at its two spring points a
small acantus leaf bent back, handsomely carved in relief. It should be noted that the archivolt
has a vertical joint in the middle, whereas the inner arches have keystones.

All the component parts of this doorway are of marble, as well as the lintel which rests, in the
tympanum, on the abacus. (AR, 2:387, 389 and drawings, p.388)
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Examining the lintel from the interior, Clermont-Ganneau could ascertain that

ancient material was used in the building, since the lintel had been an ancient

column. This is not surprising, taking into consideration the glorious past of the

Hellenistic city with its many temples, the buried ruins of which were a source of

building material for centuries after they had been demolished.

The many inscriptions found in the mosque enable the tracing of the various stages
in its development, and the numerous reconstructions and repairs it had undergone.
Some of the inscriptions were brought to the mosque during its restoration in 1926
(Fig. P9 restored Great Mosque) after it had been badly damaged during WW1.
(Figs P6, P7, P8) Some of these inscriptions and fragments of inscriptions were
stored in the mosque, but most of the important inscriptions are to be found in
their proper places in the mosque itself. The main inscriptions in the Great Mosque
discussed below in chronological order are:

1. Inscription on lintel of a gate [from the mosque of Balaban(?)] 687/1288
(No. 13)

2. Inscription on a window of the southern zwan 697/1298 (No. 19).

3. Inscription above lintel of the door on the eastern front, under the minaret

697a/1298 (No. 20).

Two identical inscriptions over a window 706/1306 (No. 24).

Inscription on the east side of the minbar (718/1318 (No. 27).

5. Inscription embedded in the western rear wall, forming in part the lintel
of the now blocked entrance door to the mosque from the bazaar street
730/1329 (No. 32).

6. Undated inscription of Muhammad b. Qalawun (before 741/1340)

B

(No. 39).

7. Inscription on eastern gate: decree of the Caliph al-Musta 815/1412
(No. 58).

8. Inscription of Muhammad b. Qa’itbay, Ramadan 903/May 1498
(No. 74).

. Decree of Qansth al-Ghawrt 922/1516 (No. 78).
10. Inscription on column in the southern part of the courtyard, 1203/1788-89
(No. 91).
More details about the Great Mosque, and its plan (pl. 3) were included in the
discussion of No. 32 dealing with the inscription from the year 730. (Photographic

details of the mosque see Figs. P5, P5a, P10—P17)

The Mosque of Sayyid Hashim (Plan E2-3)

Mentioned above, this mosque is one of the largest and best built mosques in Gaza.
It was constructed far from the centre of the old city, near its northern border.
The story connecting it with the burial place of Hashim is no more than a legend.
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No historical inscriptions were recorded in it. Max van Berchem left a short
description of this mosque, indicating that it had been repaired about 1860 and in
1892. He points out that it is a “modern elegant structure” and calls attention to its
beautiful entrance gate saying that, as far as he knew, Gaza was the only city in the

Orient where they still make beautiful gates. (MvB Coll. c. VIL,98)

The Mosque of Shaykh Zakariyya (Plan E2)

Built outside the wall not far from the Balashiyyah Gate on the northwestern side
of the old city (Fig. P22). For details about this mosque see inscription No. 03
dated 449. It is doubtful whether the mosque was established at such an early date.
However it is named after Zakariyya at-Tadmuri who died in 449, and was buried
on the site of the present mosque.

The Mosque of Katib al-Wilayah (Plan C4)

Founded, according to the inscription in it, in 965/1557-8 or 995/1587. The builder
identified himself as katib al-wilayah. Locally however, the name Aatib al-Awlya seemed
to make more sense, (‘Arif al-‘Arif, 0p. cit. 339) and this is the name van Berchem
heard when he registered the edifices of Gaza, but he refers also to Gatt who has
katib al-wilayat (*Regierungs-schreibers.” IDPV, 1888:152) as well as “katib al-wilayat.”
He prefers the date 965 (MvB Coll. ¢.VII, 71). For more details see inscription
No. 83 for the years 965(995). ‘Arif al-‘Arif (ibid.) prefers the later date and rejects
the popular katib al-awlya’.

The mosque is built in great proximity to the Greek Orthodox Church, and, as
indicated above, its minaret which had been small and was elevated after WW1,
is only a few metres away from the bell tower of the church. The local legend,
recounted by ‘Arif al-‘Arif, could not miss this forced proximity of the mosque and
the church, and attributed the fomer construction to no less than ‘Amr b. al-As, who
acted on the orders of Caliph ‘Umar himself to build, whenever possible, a mosque
next to every church.

The Mosque of ash-Sham‘ah (Plan B5)

A very famous mosque, without a minaret, (Gatt, tbid.) whose real name is Jami*
Bab ad-Daruan. The origin of the name ash-Sham‘ah is uncertain. According to
the inscription it was built by the famous governor of Gaza Sanjar al-Jawli in 714.
However, it is very possible that ‘Arif al-‘Arif (ibid., 340) is correct in saying that
the inscription was found in the debris of the original Jawlt mosque after it had
been destroyed, and fixed onto this mosque during one its many repairs since its
foundation around the 14" century. (See inscription No. 26 for the year 714).
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Mosque of Shaykh ‘Abdallah al-Aybaki (Plan G4)

Famous mosque in the Tuffah Quarter, not mentioned by Gatt, but registered by
van Berchem who also indicated its position on Gatt’s Plan. No inscriptions were
recorded in this mosque which is named after a certain ‘Abdallah al-Aybaki, who,
according to his nisbah, was a Mamltk of al-Mu‘izz Aybak (648/1250-655/1257).
He had two sons: one, Shaykh ‘Iyad, was buried next to the mosque of Sayyid
Hashim; the other, Ahmad, became a saint with a sanctuary called Mazar ash-

Shaykh Aybak.

The mosque of ‘Ali b. Marwan (Plan EF6)

The mosque is situated on the eastern border of a large graveyard (Plan E6), called
Magbarat ‘Altb. Marwan (Fig. P19 MvB photo; P19a, P19b IAA photos Nos.19353,
19356), and named after a certain saint with this name, said to belong to the Hasani
family, who came from the Maghrib and settled in Gaza, where he died early in
71571315, and attained the station of a saint. (See inscriptions No. 29 and No. 30
for the year 725 and No. 94 for the year 1217, and more details in these entries).

The Mosque of Ibn ‘Uthman (Plan ES)

This mosque is regarded in Gaza to be second only to the Great Mosque both from
the point of view of the strength and the beauty of the building, and the number of
inscriptions. (Fig. P20) The real identity of Ibn ‘Uthman is not known. For more
details, see Nos. 51, 52, 53, 55, 61. Inscription No. 55, that dates the building of the
mosque to the year 802, cannot be correct.

The Mosque of Birdibak—al-Mahkamah (Plan E7)
Also called Jami‘al-Mahkamah al-Birdibakiyyah combining all possibilities. (MvB Coll.
c.VII, 63). For details, see No. 68 for the year 859.

Sercondary mosques

In addition to these major Friday Mosques there are another 14 mosques (masaud)
which worshippers use only for the five daily prayers.

In the Daraj Quarter:

Masjid al-Maghribi (al-Mughrabi), Masjid ash-Shaykh Faraj (Plan E3), Masjid
ash-Shaykh Khalid (Plan E2), Masjid az-Zawiyah al-Ahmadiyyah, Masjid Zawiyat
al-Hunud (Plan D4), Masjid al-Hajjant (Plan I'2, added by van Berchem).

In the Zayttn Quarter:

Masjid al-‘Ajami (Plan D6), Masjid ash-Shaykh al-Qashqar.

In the Tuffah Quarter:

Masjid as-Sidrah.
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In as-Saja‘tyyah Quarter:

Masjid al-Gazzali; van Berchem heard also Jami® al-Ghazzalah (MvB Coll. c.VII,
124). Masjid as-Sayyidah Ruqayyah; in van Berchem: Sitti Rekayyah. “No
inscription except for an epitaph fitted across above the door.” (MvB Coll. c.VII,
111, 124).

Masjid az-Zufur Dumri (Giiziimmereh Plan D7) van Berchem: “sic/ prononcation
vulgarre.” (MvB Collection, ¢.VII, 114). This is a very distorted name. It should
be Toquz Demiiri the Turkish name which means “nine irons”. For details see
No. 43 for the year 762. Masjid at-Tawashi (Masjid al-Mughrabi), Masjid
al-Hawwashi (van Berchem: al-Hawwashah. MvB Coll. ¢.VII, 124, no epi-
graphie).

Masjid al-Maghribi (al-Mughrabi)

In “Arif al-‘Arifs lists the mosque appears in the Daraj Quarter, but in fact the
inscription quoted is from a mosque with the same name near Masjid at-Tawasht in
the Saja‘tyyah Quarter. (MvB Coll. ¢.VII. 124f). For details, see No. 48 for the year
786.

Masjid ash-Shaykh Faraj (Plan E3)
For details, see No. 12 for the year 686.

Masjid ash-Shaykh Khalid (Plan E2)
For details, see No. 57 for the year 814 and No. 81 for the year 955.

az-Zawiyah al-Ahmadiyyah—Zawiyat as-Sayyid Ahmad al-Badawi (Plan
EF3)
For details, see No. 35 for the year 731-32.

Masjid Zawiyat al-Hunad (Plan D4)
For details, see No. 95 for the year 1236.

Masjid al-Hajjani (Plan F20).
Added by van Berchem.
For details see No. 93 for the year 1216.

Masjid al-‘Ajami, Masjid al-Qashqar, Masjid as-Sidrah, Masjid al-Ghazali
and Masjid as-Sayyidah Ruqayyah (Plan E9)

Sitti Rekayyah in van Berchem notes. See above. These are all local mosques in
the Tuffah, Zaytan and Saja‘tyyah Quarters about which there are no historical

details.
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Partly deserted mosques and sanctuaries

There is a large number of mosques which were used in the past, but are not always
used in modern times either for lack of worshipers or for lack of attention to their
physical conditions.

In the Daraj Quarter are the following mosques (some are called jam:* and some
are called masjid though none of them have been used for Friday prayer):
al-Ghusayn or al-Madrasah al Ghusayniyyah. A small fragment of an illegible
inscription engraved on three limestone ashlars was used as building material over
the arch of the gate. The ashlars belonged to along monumental inscription originally
engraved in relief on many ashlars. The three ashlars with the inscription, were
brought from one of the ruins in Gaza, and were built into the wall haphazardly,
one upright flanked by two upside down. (Fig. P23 Ghusayn. IAA photo No. 8266)
Jami‘ Ash-Shaykh Zarif; Jami‘ ash-Shaykh Mansar; Masjid al-Halis, and Masjid
ash-Shaykh Sha‘ban Abt al-Qurtn. (For details about Shaykh Sha‘han Mosque see
No. 73 for the year 901. Figs. P24, P25).

In the Zaytan Quarter:

Masjid ash-Shaykh Ilyas (see details about this mosque in No. 11 for the year 671);
Masjid ash-Shaykh ‘Abdallah al-Maghfari, Masjid Abt ar-Rikab; Jami® al-WazirT,
(for details and inscription see No. 69 for the year 880); Masjid ash-Shaykh ‘Atiyyah,
(for details see No. 28 for the year 721).

In the Tuffah quarter:

Masjid, Mazar, (or Wali) as-Shaykh Bashir (for details see No. 09 for the year 653).
The inscription (an epitaph) has no direct connection with the sanctuary.

In the Saja‘iyyah quarter:

Masjid al-‘Abid. There is no historical material about most of the above mentioned

edifices. (See ‘Arif al-‘Arif 1943:350-351)

Lost mosques and sanctuaries

In addition to these sanctuaries there are many which have disappeared, or ceased
to fulfil their original functiuon. Some of them however are mentioned in the sources
or in the local tradition, some have inscriptions.

In the Daraj Quarter:

Masjid al-AwzaT named after the famous Syrian Jurist Abt ‘Amr al-AwzaT
(d. 157/774.), who had nothing to do with Gaza since most of his life he lived
in Damascus, and was buried in Beirut (£7, ¢.v.). However, migration of names,
particularly of scholars and saints 1s not unusual. This mosque used to be next to
mosque of Sayyid Hashim (Plan E2-3) and is now a cemetery (see below).

Masjid ash-Shaykh Ridwan. It is now a mazar. There are a few traditions
concerning the person who gave his name to this shrine. There is one which says
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that he 1s a certain Ridwan b. Raslan, the son of the Shaykh Muhammad al-Batahi,
who was buried in Tell al-Muntar sanctuary, where his tomb is also visited by
worshippers. (See No. 45 for the year 765)

Masjid al-Andalusi. This mosque was destroyed when a new road was built in
Gaza in the late 1930s. The road was named Fahmi Bek Street after Fahmi Bek al-
Husseni, the third mayor of Gaza (1928-1939). According to information supplied
by ‘Arif al-‘Arif (ibid., 352, n.2) there was a tomb in the sanctuary with an epitaph
which read as follows:
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This is the tomb of the needy for the compassion of his Lord, ‘Alf b. Ahmad al-Andalust
al-AnsarT. He died in the month of Rajab the year 759 (=began 11 June 1358).

The name of the sanctuary kept the memory of the deceased, who might even have
built it.

Jami‘ al-Bimaristan. This mosque was part of a complex which was built by
Sanjar al-Jawli, the governor of Gaza between 711/1311 and 720/1320 (Maqrizi,
Rhatat, 2:398; Mujir, 1283:607). It included, in addition to the mosque, a madrasah, a
khan, the bimaristan (hospital), and a ribat (hostel) which was established in 730/1330
by the Sultan himself. Both the 76at and the mosque were destroyed; their stones and
inscriptions found their way to later buildings in Gaza. The Bimaristan, which had
a wing for the demented, continued to function until the 1799, and was destroyed
in the Napoleonic war.

Jami® Abt Madyan al-Ghawth, about which nothing is known.

In the Zayttn Quarter:

Jami® al-‘Ajjan; Masjid ash-Shaykh Rashid (or al-Mamarah)—about which there are
no details.

Jami‘ ash-Shuhada’, was next to al-‘Awamid Cemetery (Plan A5) in the southern
part of the city just outside the gate called Bab ad-Dartn. Since the cemetery was
supposed to include the tombs of the martyrs in wars against the Crusaders, the
name of the mosque, the Mosque of the Martyrs, fits the place. The major mosque
in the area is, however, Jami‘ Bab ad-Darun (“Ash-Sham‘ah.” See Above p. 34.
Plan B5).

Jami‘ al-Jawli, built in 714. (See No. 26 for the year 714). It is probably one of
a few mosques, which Sanjar built in Gaza. (See Jami‘ al-Bimaristan above.) This
mosque was destroyed during the Napoleonic invasion and its stones were used for
the building of other edifices in Gaza. The inscription was most probably attached
to ash-Sham‘ah mosque to which I have just referred, and in No. 26.
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Al-Madrasah al-Kamiliyyah. Built by the Ayyubid al-Malik al-Kamil in 635 in
the southern part of the city (Plan C5).

Masjid al-‘Ajami; Masjid al-Batal; and Masjid al-Qaydah are only names without
any other information.

In the Tuffah Quarter:

Jami‘ al-Jum‘ah north of Jami‘ ‘Alf ibn Marwan. The reason for the name is not
clear. The local story that it was the only mosque where the Friday prayers used to
take place is no more than a popular invention. (‘Arif al-‘Arif, ibid., 352 n.6)
Masjid Ibn Sultan to the west of the cemetery of Ibn Marwan (Plan E6), 1is
called after the Muslim scholar and QadirT suff, Shams ad-Din or Nasr ad-Din
Muhammad b. ‘Abd ar-Rahman b. Isa b. Sultan (known as Ibn Sultan). He was
born in Gaza before 760/1358 and was educated there and in Cairo. He became
venerated because of his scholarship and ascetic life to such an extant that sultans
and viziers used to visit him at his residence. He died in the plague (mat‘anan) on 26
Safar 853/20 April 1449, more than 90 years old and in full command of his mental
faculties. He was buried in Cairo next to other sufis in al-Azhar cemetary. (Sakhawi,
7:298-299) ‘Arif al-‘Arif’s (ibid., n.7) Assertion that he was buried in this mosque in
Gaza is incorrect.

Masjid Aba al-‘Azm s also called Mazar Aba al-‘Azm, mentioned above, on the
west border of the cemetary of Ibn Marwan (Plan D6). Max van Berchem noted that
in his time there was a sanctuary near a place called al-Anbar, about 150 m. to the
west of this sanctuary which he indicated on Gatt’s Plan as Shamshtn al-Jabbar
(Plan E5). It seems that there were two places which were shown as Shamstn (also:
Shmashtim) al-Jabbar. See more details in No. 14 for the year 690.

In the Saja‘tyyah Quarter:

Jami® al-Bisatiyyah. There 1s nothing more than the name of this edifice. Masjid
Rukn ad-Din at-Turkmani, apparently built by a person called ‘Umar b. Khalil
at-Turkmant al-Ghazzi in 782/1380. (‘Arif al-‘Arif, ibid., 353 n.4)

Jami‘ Qayitbay. This mosque was part of a complex which also contained a college
(madrasah). See details in No. 70 for the year 882.

Masjid ash-Shaykh Musafir (for details see No. 07 for the year 647). ‘Arif
al-‘Arif’s note (ibid., 353, n.3) that the place was founded in 706 is apparently wrong,
since the inscription is dated 60 years earlier.

Mazarat and Walis (welis)

Among these mosques (which do not function as such) and sanctuaries there are
many mazarat (plural of mazar, saint’s shrine visited by worshippers to acquire
blessing). Thus mazar al-Awza‘T, mentioned above, is a site in a cemetery. The mazar
of Muhammad b. Tarif in the Daraj Quarter is not much more than a tomb with an

inscription dated 784 (No. 47).
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Mazar ash-Shaykh ‘Atiyyah was mentioned above as a mosque and discussed in
No. 28 for the year 721. Mazar ash-Shaykh Bashir, mentioned above as a mosque.
Mazar ad-Darqutan is also a tomb over which there is an inscription that reads:
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This 1s the tomb of the slave who 1s in need for Allah the Shaykh ‘Ala’ ad-Din ad-Darqutan
al-Kamali al-Badri.

Mazar Tell al-Muntar or Magam ‘Alf al-Muntar occupies an important posi-
tion among all the popular sanctuaries in Gaza. It has been discussed in No. 45 for
the year 765.

Mazar ash-Shaykh ‘Ajlin to the north of al-Muntar has been discussed in No. 11
for the year 671 dealing with the inscription commemorating the building of the
mosque by Ilyas b. Sabiq. It is very possible that the inscription was brought from
somewhere else and fixed in Shaykh ‘Ajlin’s sanctuary who has nothing to do with
the Ilyas of the inscription.

This list does not cover all the sanctuiaries in Gaza. There are a few more listed
by van Berchem (MvB Coll. ¢.VII, 71, 81, 98, 111) and by ‘Arif al-‘Arif in the last
two pages in his book. All of them are without inscriptions and about some van
Bercem wrote: “sans valeur.”

Finally, I cannot comclude this list without mentioning that L. A. Mayer,
mentioned another sanctuary with an inscription in a report which he had prepared
for the the Chief Inspector of Antiquities dated 6 February 1923:

“I discovered and copied 6 new inscriptions during my last stay in Gaza...”
(Here he lists the six sites and gives a short description of the inscriptions. The fifth inscription
on the list:

“5) al-Kharrubah (Wely) by Behadur as-Saqy 688 A.H.”

I could not find this “wely” nor the inscription from 688. There is no question
concerning the accuracy of Mayer’s reports. Unfortunately, there is no trace of the
inscription he mentions. There is a large cemetery called Magbarat al-Kharrabt in
the northern part of the old city of Gaza near Bab ‘Asqalan in the Daraj Quarter
(Plan F3). Gatt remarked that Kharrabi was a holy man (“ein Heiliger” IDPV, 11:151).
‘Arif al-‘Arif (Taikh Ghazza, 277) lists this cemetary among the 13 cemetaries of
Gaza, saying that it was physically connected with the Awza‘T cemetery. The only
two sanctuaries in these two cemeteries are the mazar of Awza‘T and the Mosque of
Sayyid Hashim mentioned above.



GAZA (GHAZZAH) 41

Mosque of Birdibak (Jami‘ al-Mahkamah)

According to the information that appears in the files of Max van Berchem, the
following inscription was found at the end of the 19" century above the pulpit of
the Mosque of Birdibak, or al-Mahkamah, in as-Saja‘tyyah Quarter. However,
according to the files of Gaza from the time of the British Mandate in the IAA
archives, the inscription came from Jami‘ Katib al-Wilayah in az-Zayttin Quarter.
In the present situation in the area (2008 CE) I am unable to verify these details.
It seems strange that a tombstone was fixed over the pulpit in the mosque. The
squeeze, which is kept in the custody of the IAA, is said to have been taken from
the stone in the courtyard of Katib al-Wilayah Mosque, which seems to me more
logical. In any case, the inscription is not u situ.

01
GAZA 270
Epitaph of a Muslim

ca. 270/883-4

A slab of marble, 1.00x0.80m. 16 lines, elegant angular script, small letters,
decorated with barbs; incised. Figs. 1, la, 1b (IAA squeeze photos Nos. 3383, 3384).
Publication: MvB Coll. “Gaza,” env. 24, ¢.VI, 65-66; RCEA, 3:81-82, No. 940 and
corrections bud., 3:220.
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Basmalah. And may Allah bless Muhammad the seal of the prophets and his illustrious family.
O Allah when thou resurrect the ancient and the more recent (generations) at a specified time
of a particular day resurrect then thy servant Muhammad b. al-‘Abbas al-Hashimi, may Allah
have mercy on him and be pleased with him, and cause his face to shine, and illuminate his
grave together with the prophets and the righteous and the martyrs and the upright; good
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company are these! That is the bounty from Allah; it is enough that Allah knoweth. (Q), 4:71-72.
Trans. Bell) Amen! The Lord of the Universe. “How many are the careless (people) abandoned
to death who did not take provisions for (the time of) passing away. And he, whose kindness
does not precede him, would be removed from kindness by death.”

The last reading of this inscription, before I saw it, had been offered by L.A. Mayer,
whose corrections to the former reading of RCEA, 3, No. 940 were published in the
RCEA 3:220. He suggested the following reading to 1l. 13-16:
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This was definitely an improvement on the previous reading but, as can be seen from
the comparison with my reading above, it was still deficient. Neither van Berchem
nor Mayer detected that 1. 13-16 contain a short poem of only two verses by Abu
al-‘Atahiyah which I shall soon analyze. Mayer’s reading of the word 33 sf seems
justified by the inscription. However the word in this form does not exist in Arabic,
although with great effort it could mean “abandoned” because the verb wadhara
(used only in the imperfect and the imperative) is used like, and with, taraka—to
leave. But there 1s no need for these linguistic acrobatics since we have the poem
of Abii al-‘Atahiyah to direct us. The reading of the word 3 s is also sure because
the inscriber tended to produce the pa’like 7@’ as can be seen in the word al-hashim?
in line 7. The writer of the text quoted the poem of the Abu al-‘Atahiyah, but, as
we shall see, he had a version that is slightly different from the one that we possess
today.
A few more notes on the reading:
L.5: Read lmi#'ad (similar to the Qur’anic expression.) instead of (the RCEA) bim? ad.

L.13: The reading of the last two words: & gl (633! is sure. Unfortunately it is

impossible to read < b (63 3} which would have rendered the verse more elegant
and nearer to the usual expression awda bihi lmawtu. 1 can not see the ba’ and alif
before the lam.
L.16: No letters are missing in this line. The word an-ni‘mah does not begin at the
beginning of the line. The space left before it gave the previous readers of the
mnscription the impression that two letters were missing. In order to finish this line
properly the artist engraved a very long /2’ the size of four normal letters at its end.
At first sight, I estimated the date of the inscription to be around the year 400/1009
partly because of what could be the Shi‘ite nature of the opening formula which
contains a prayer for the family of the Prophet (I. 3), but mainly because of the
elegant stylized script that characterizes the early Fatimid inscriptions. (Compare,
CIA 2, “Ville> no. 18 epitaph from 395). However the date in the environs of the
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year 300/912 as suggested by van Berchem is plausible. I think, however, that the
inscription belongs to an even earlier date, as I shall show.

The text includes a few quotations and allusions to Qur’anic verses. Line 5,
which speaks about the appointed day of resurrection using the phrase lmigati yawm™
ma‘lim™, refers to two verses in the Qur’an, both of which speak about an “appointed
date” using this exact phrase, although only one alludes to the day of resurrection.
The first: e}hﬁ P Ol 3 o) ca-’d (Q, 26:38) refers to Pharaoh who gathered
his magicians to compete with Moses at an “appointed time on a certain day.”
The second: p ghes g 59 Ol Ry e U AT ANS) J® “Say: The earlier
and the later (generations) shall be collected at an appointed time of a known day”
(Q, 56:49-50), relates directly to the message of this epitaph. It speaks about the
gathering of everybody on the Day of Judgment.

LI 9-11: contain an insert of a large part of two verses (Q, 4:69-70) speaking about
the reward awaiting the righteous who obey Allah, starting with the word an-
nabyym in verse 69, and quoting the whole of verse 70. However, unlike what can
be gathered from the previous publication of this inscription, only half of verse 69
actually appears in the inscription, as can be seen in my reading above. Note that
the spelling slightly deviates from the Qur’anic spelling.

Ll 6-7: The deceased, Muhammad b. ‘Abbas al-Hashim1 seems to have been an
important figure, judging by the excellence of the tombstone. According to his
nisbah, he belonged to the Hashimite family and this explains the benediction for the
Prophet’s family at the opening of the inscription which contains the usual formula
of the blessing for the Prophet. The nisbah “al-Hashimt” makes his burial place in
Gaza very appropriate since, according to all the traditions, Hashim, his forefather
and the forefather of the Prophet, died and was buried there. (e.g. Munammag,
1964:33-34)

Two people by the name of Muhammad b. ‘Abbas al-Hashimi figure in
the Arabic literature. One was a governor of Musul (Mawsil) for Caliph Haran
ar-Rashid (170/786-193/809). He is mentioned in connection with a rebellion
against the government, which took place in 177/793 during his time of office
(Ibn al-Athtr, Kamil 6:140 copied by later historians: Ibn Khaldan, ‘Zbar 3:220 with
mistake in the date; Nuwayri, Mhayah 6:140). The other, bearing the same name, 1s
mentioned in 7abagat ash-Shu‘ara’ of ‘Abdallah b. al-Mu‘tazz in an anecdote about
the poet Abtt Nu‘amah ad-Danqaf. (“I was told by Ishaq b. Muhammad al-Madint
who said: Muhammad b. al- ‘Abbas al-Hashimi said: I entered into a bathhouse and
I saw Abta Nu‘amah etc.” Ibn al-Mu‘tazz 1939:185; 1968:390-391) Judging by the
dates, this cannot be the same person as the governor of Masul since Aba Nu‘amah
was killed by Muflih, the ‘Abbasid general, in Rabi® II 258/Feb.-March 872,
a month prior to the death in battle of Muflih himself in Jumada I of that year. (Ibn
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al-Mu‘tazz loc. cit. Tabarl, Ta’rikh, 3:1863) This means that Muhammad b. al-‘Abbas
al-Hashimi saw him before this date. (The anecdote was told to Ibn al-Mu‘tazz,
who died in 295/908, by Ishaq b. Muhammad who heard it from al-Hashimi). It
seems possible, therefore, that Muhammad b. ‘Abbas al-Hashimi, who was buried
in Gaza, could very well be the same person mentioned by Ibn al-Mu‘tazz as the
source of the anecdote, thus pushing back the date of inscription even to the years
250-70/864-83 or thereabouts.

But there are even better grounds for establishing the identity of the deceased and
the date of the inscription: the amazing information contained in lines 13-16, the
most interesting and rewarding lines in the whole document. I indicated above that
they contain a complete short poem—only two verses—by Abu al-‘Atahiyah (died
213/828), the melancholic poet of zuhd—ascetic life, whose poems revolved around
the vanity of the world and the need to remember the immanence of death. (See
Cheikho’s introduction to his 1886 (1909) edition of Abt al-‘Atahiyah’s Duwan). He
was favoured by the Caliphs al-Mahdi, Haran ar-Rashid and al-Ma’mtn. The
poem, included in his Dwwan, and quoted in Aitab al-Aghani (3:152), was composed for
al-Ma’min and it 1s said that the caliph appreciated these two verses so much that
he rewarded the poet with no less than 20,000 dirhams. They run as follows (sar7):

< LAY i ) S5t a4 33 Ji oS

(Note: In Cheikho’s editions: ?14ead! o J1)
How many are the heedless that death carried off

who did not take with them provisions for when they pass away!
He whose kindness did not precede him

is removed from kindness by death

(Abu al-‘Atahiyah 1886, 1909: 54; 1994:48-49)

I have already pointed out that in 1.13 the word 2 ji looks more like )3 ji or y3 ji.
both these forms are very strange and even after great efforts I could not fit them
into the verse to produce any tangible meaning. The verb 3 3 is the verb that
appears in the poem which this part of the inscription quotes in full. As I suggested,
the reading of line 13 in the inscription should be based on Abu al-‘Atahiyah’s verse
beginning in the inscription with the word J8& 3 (with waw rubba) instead of J8& Pf
with the same meaning: “how many are the negligent (or careless) people who are
left for death (to carry off )!” I suggest reading in the inscription the verb awda (in the
poem) in the passive—udiya so that it fits with the word lilmawt:. This small change
does not affect the metre.
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The second verse of Abt al-‘Atahiyah is quoted verbatim in the inscription. It
1s very possible, therefore, that in the inscription we have a very old variant of the
first verse that appears to be the original. The usage of waw rubba instead of kam 1s
far neater.

The poet died in 213/828 five years before the death of Ma’mun, for whom the
poem was composed. However, our inscription must be dated long after this date
since Muhammad b. ‘Abbas al-Hashimi was still alive around 257 prior to Abu
Nu‘amah’s death (see above). The fact that here we have one of Aba al-‘Atahiyah’s
poems means that his poetry was already known far away from the territory of
his activity in Iraq. This should not be surprising since good poetry traveled very
quickly, frequently accompanied by a good anecdote (as in this case). The epitaph
contains verses produced by a well-known poet and this strengthens the possibility
that the grave was in fact that of Muhammad b. al-‘Abbas al-Hashimi mentioned
by Ibn al-Mu‘tazz in connection with ad-Danqa‘T who was also a poet, though far
less known. He must have died sometime after 258 and much before 295 the date
of Ibn al-Mu‘tazz’s murder.

There is, however, evidence about a person with the same name, Muhammad b.
al-‘Abbas al-Hashimi, in an inscription from a cemetery near the village of Dar‘ah
in the Hawran, today in southern Syria not far from its border with the Hashemite
Kingdom of Jordan. The cemetery is known by the name of “al-Abbasiyyah
Cemetery—magbarat al-‘abbasiyyah,” which means that it was a family cemetery of the
‘Abbasid family. The inscription was preserved in a paper squeeze in the archives
of Max van Berchem in Geneva. As it stands, the inscription does not seem to be an
epitaph. Itis a declaration of faith. However, having learnt that it was fashionable to
attach a declaration of faith to the name of the deceased as a sign of piety to ensure
Allah’s favour in the afterlife, it is possible that the Dar‘ah inscription is at least part
of an epitaph, or a commemorative text referring to the Hashimite who had been
buried in Gaza. Since the inscription is an independent one, I decided to register it
separately (1a), copying it from my study of van Berchem’s squeezes (CIAP, Addendum
2007, No. 32. PL. 32, figs. MvB 26 and Mvb26a)

Ola
DAR‘AH (ADHRI ‘AT) :
Declaration of faith of an ‘Abassid

Early 37/9% c.

MvB squeeze No. 26, 0.58x0.44, taken in 1894. 8 lines, simple angular script; letters
slender and long, decorated with barbs, no points, no vowels; incised. At the end
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of some words, letters engraved well below the line, and some high above it. Fig. 2

(PL. 4=MvB26, MvB26a;). Publication: CIAP, Addendum, No. 32.

PL. 4 Dar‘ah 3"/ 9t ¢.

e o B (el s o Jo (P e o bl o e (Y gty ) (Y
AV Y1 21 Al s o pslali(0 o A

In the name of Allah. Has testified Muhammad b. al-‘Abbas b. Muhammad b. ‘Ali b. ‘Abd as-
Samad b. ‘Al b. ‘Abd Allah b. ‘Abbas b. ‘Abd al-Muttalib the Hashimite that there is no god
but Allah.

The mirror image, once flipped over (pl. 4 right, fig.2) enables a sure reading of the
inscription. The epitaph of “Muhammad b. al-‘Abbas al-Hashimi (11.6-7 of No. 1),
tempts us to attribute this inscription to the same person, who is here fully identified
within the ‘Abassid family. (Baladhuri, Ansab, 3, 1978:71-72) The major books on
genealogy do not refer to ‘Abd as-Samad’s descendants in detail, probably because
they did not play a significant part in political life. The nisbah al-Hashimi however
appears with the name of Abu al-Hasan ‘Alt b. ‘Abd as-Samad, (“al-Hashim1”) who
is mentioned, incidentally, in lists of hadith transmitters. (e.g. Sam‘ani, 2:137)
Muhammad b. ‘Abbas epitaph from Gaza and the Dar‘ah inscription constitute,
therefore, a valuable pair. Where exactly was this inscription situated, and is there
a special reason for its formulae? Baladhurf in an interesting passage in a short
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biography of Kathir b. al-‘Abbas writes that the latter wrote the following words on
the shroud that he ordered for himself: ¥ o9 alll ¥V &l ¥ O) dgdy oLl o S
d gy g 0 Ihest Ol g &} &y oo “Kathir b. al-‘Abbas testifies that there is no god but
Allah alone and that Muhammad is his slave and messenger.” (Baladhuri, Ansab,
3, 1978:67) This formula was fashionable and very common on inscriptions, not
necessarily epitaphs, particularly from the early Muslim centuries. It was evidence
of piety, and Baladhurl quotes the anecdote in order to present Kathir as a pious
man. But it is also evident that this extended Declaration of Faith was popular. What
BaladhurT adds is that it was used in connection with death and burial. The fact that
two members of the ‘Abbasid family used it is curious but no more than that. The
difference in the style of letters means that two different hands produced these two
inscriptions. As far as the date of the inscription is concerned, it can be calculated,
more or less. Muhammad b. al-‘Abbas in this inscription was fourth generation after
‘Abd as-Samad who died in 185/801 (Baladhuri, op. cit., 102) namely, he died about
a hundred years after the death of his great, great grandfather sometime around
285-290/898-902.

Is it possible that the two inscriptions from Gaza and Dar‘ah belonged to the
same person? If so then the inscription from Dar‘ah supplies the full genealogy of
Muhammad b. al-‘Abbas al-Hashimi from Gaza. The calculations of the possible
dates of both inscriptions place them at about the same time, namely the later years
of the 3'1/9" century. However, the script of the Dar‘ah inscription is far more
primitive than the script of the one from Gaza (No. 1), which brought me to date
the former to the earlier years of the 3'4/9" century, before 250/864. However,
taking into consideration that the script from Dar‘ah is simple and provincial, the
inscription could also belong to the second half of the century. As I hinted above, it
could well be only a commemorative inscription and not a full epitaph.

The existence of a cemetery at Dar‘ah called after the ‘Abbasids is not surprising
since the first centre of the ‘Abbasids, before they came to power, was in the village
of Humaymah to the southeast of the Dead Sea (Sharon, 1983:120). The cemetery
proves that the contacts and interests of the ‘Abbasids in the regions of southern
Syria—the Hawran, the Balqa’ down to Humaymah—also continued after their
coming to power and that members of the ‘Abbasid family lived there, and had the
family cemetery next to the city of Dar‘ah, situated at an important crossroads in the
fertile Hawran. Concurrently, they kept their contact with the burial place of their
ancestor in Gaza, and must have had a family cemetery there too, as we learn from
the elaborate epitaph of Muhammad al-Hashimi. These facts could easily invoke
speculations, which I wish to avoid.
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02
GAZA 274

Construction text
274/887

A slab of limestone, 0.70x0.95m. (approx.) from an unknown location in the vicinity
of Gaza, discovered in 1969 by Ariel Berman who brought it to the Rockefeller
Museum. 10 lines, worn out provincial angular script, small letters, incised; no
points, no vowels. Figs. 3, 3a (IAA Photo No. 5617).

dozall aleyl doxf (¥ e [one word...] damas (Y AV e & 5 allh e
Al 8580 cnn (Y ol L go g ylos (R (€) oy oy allt JUsT(0gpie 31 ol allt (€
é M‘/W\/w‘ [one word...] (4 (?)gﬁ\ ! SN GL‘ [one word? ...](A

[en]—ley camew s (Harn(V ¢ A

In the name of Allah. Blessing from Allah. Has ordered the making (of...) The servant of Allah
Ahmad the Imam (the Caliph) al-Mu‘tamid ‘ala Allah the Commander of the Faithful, may
Allah perpetuate his life, under the supervision of Khumarawayh the slave of the Commander
of the Faithful, may Allah strengthen him. (It has been done) by the hands of al-Hasan b. ...
as-Sal1/as-Sab‘T/ash-ShiTin the year 274 (=887-888)

L.2: The missing word describes the building project commemorated by this
inscription. In some of the photographs I think that I can see traces of the word b2’r—
well, which 1s not impossible. The word san‘ak already appears in the earliest Arabic
inscriptions to denote the accomplishment of a certain work: roads, milestones,
and buildings of different kinds (e.g. CIAP 3:95-96). It is possible of course to read
the word bisan‘thi—“its making” after which it 1s still possible to insert the word
describing the object of the work.

L1.3-4: The term of office of Caliph al-Mu‘tamid ‘ala Allah (256/870-279/892)
coincided with that of the Tultnid Khumarawayh in Egypt and Syria (270/884-
282/896). However, the mention of the caliph’s name in this and other inscriptions
does not mean that he gave the order for the project or even knew about it. The
reference to the supreme suzerain was no more than a conventional formula used
even by an independent provincial governor to indicate his acknowledgement of the
caliph’s nominal sovereignty. (¢/ Sharon 1966; 1997:106-107)

L.8: The missing word could well be wawaffagahu (and gave him success). I can see
traces of some of the letters forming this word.

L.9: The most probable nisbah of the actual builder of the project is as-SalT
(Suyatt, Lubb al-Lubab 1840:138) or as-SilT and a few other variants (Ibn Makala
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4, 1990:463ff). Sam‘ant (3, 1988:272) however, insists that the nisbak 1s as-SalT; it
1s derived from the word sal‘ah which i1s a wound of cracked skin, and mentions a
few scholars with this nisbah. Taj al-‘Aris (s.v. s-I-°) points out that reading this nisbah
as Su/7 or Sula‘t (reference to Sil‘ak pl. Sila—commodity) is a common mistake. The
variants of as-Salafi, as-Sulfi, as-Silafi, and as-Silff are not impossible. Of all these
nisbahs, as-Sulfi is the most probable variant. It refers to the clan of Himyar and to
an Egyptian family from this clan. (Sam‘ani, vol. cit., 273-274). The reading of ash-
ShiT should also be considered.

L.10. The date is almost sure; the number four which does not appear clearly may

be traced on the stone itself. The date is supported by the names of both the Caliph
and Khumarawayh. (See also: CIAP 3:202-205)

Jami‘ ash-Shaykh Zakariya

This small mosque which possesses an octagonal minaret, is situated in ad-Daraj
Quarter (Harat (FHayy) ad-Daraj) once in the extreme northwest of the town (Gatt
Plan of Gaza E2). The sanctuary itself is built along the west side of an open court,
and 1s entered through a small door at the east side of the north eastern bay. The
building consists of three aisles, each with a bay. The middle and the west aisles
are surmounted by domes. The western aisle has a flat roof supported by cross
vaults. (sketch plan see pl. 9 below) Along the north side of the court are two domed
structures and a domed tomb chamber in the northwestern corner. The tomb in that
chamber, near the northern wall, was originally built with slabs of marble. When
Husseini inspected the place in July 1945, the tomb had already been dismantled
but the slabs, some with inscriptions, could be recovered. He offered the reading of
three inscriptions on the loose slabs and one above the lintel of the window in the
southern wall of the tomb chamber. (See below Gaza Nos. 41, 77 for more details
and plan) His preliminary reading, in the IAA files, is partial.

03
GAZA 449
Epitaph of a Muslim

Safar 449/9 April-7 May 1057

Inscription on the tomb inside the sanctuary. Publication: ‘Arif al-‘Arif, Taikh

Ghazzah, 339. No photograph, no other details.
—2 £64 L o i 35 S pad) STy ddll J1 il sl 8 1
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This 1s the tomb of the slave, the needy for Allah, Zakariyya at-Tadmurl. He died in the month
of Safar in the year 449 (began 9 April 1057).

It is possible that the inscription is a crude, modern copy of the lost, old one since
in such an early period, the date was never written in digits. However, I am sure
that the date was written in words, but ‘Arif al-‘Arif, as he almost always did in his
book, copied it in digits, and added the letter —& after the date, which is absolutely
impossible in inscriptions from that time. I assume that the date in words is s
wa-arba‘in wa-arba‘my’ah.

The misbah at-TadmurT is rather interesting. The man’s origin was the city of
Tadmur (Tadmor) in northeastern Syria, and judging by the short and meager
inscription, it seems that he must have died while visiting Gaza and was buried as a
stranger. There is no record of this inscription in the IAA files from the time of the
British Mandate.

04
GAZA 607
Epitaph of a Muslim youth

Rajab 607/19 Dec. 1210-17 Jan. 1211

A slab of marble, 0.56x0.3x0.1m. found in Gaza (location unknown); kept in the
private collection of H. Tzuri; cracked, and slightly chipped on the left. 6 lines,
monumental Ayytbid naskhi, points, many vowels, and dividing lines; incised, with
last line worn out but readable. Fig. 4.

ay Bl WI(F Sl 8 e 06 e op JS(Y et e 1 Al ()
:\A.’-) ‘_;\ ‘:2‘53' .ﬂﬂ.&(é (I)U"‘ ug..\.‘\ JJ..:: (')u.d uﬁi U.:.U\ ("‘(i A.’a'}é.'u) o}n&(')i)\
N\WJQWJ&»M%)MQ('\QWM\

Basmalah. Everyone upon it passes away. (Q, 55:26. Trans. Bell) This is the tomb of the youth
who turns to his Lord in repentance, who secks His pardon and forgiveness Najm ad-Din
Ayytb b. Sharaf ad-Din b. Shirik(?). He passed away to the mercy of Allah the Exalted, in the
month of Rajab of the year 607 (began 19 Dec. 1210) May Allah have mercy on him.

L.3: The word at-tayib has this spelling in the mscription, which is understandable
taking into consideration that the writing of hamzah on kursi ya was a late development.
This justifies the spelling of the word &l with »a as it is spelt here, in many other
mnscriptions in this volume.



GAZA (GHAZZAH) 51

L.5: The name of the deceased’s grandfather is most likely Persian, and therefore
it should be read Shirik, namely cub or young lion. Names including the word
Shir are quite common, the most famous being Shir kiih (the lion of the mountain)
or Shir mah (“Moon lion?” Ibn Khallikan 3:237). In the literature there are quite
a few people called Shirik. From the period of this inscription: Jamal ad-Din
al-Irbilf whose full name was Taha b. Ibrahim b. Aba Bakr ... b. Shirik b. Ahmad
b. Bakhtiyar, born c. 595/1198 died 677/1278 (Manhal, 7, 1993:8-9), and Humam
ad-Din Abu Sa‘id Barghash as-Stubashi whose full name was ‘Amr b. Kaht (Kuht?)
b. Shirik al-‘Aziz1 (Maqrizi, Ahutat, 2:81 11.29-31).

05
GAZA 626
Epitaph of a Muslim

626/1229

A slab of limestone, 0.90x0.25x0.06m., kept in storage at the Public Works
Department, Municipality of Gaza. 7 lines primitive village naskhz, a few points, no
vowels; in bas relief. After the first two lines the inscription becomes very unclear
and the reading is questionable. Fig. 5.

()b At ds (£ (9)unn (¥ AN ABIS o S (¥ e 1 o> S Al (Y
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Basmalah. Every soul shall taste death. (Q, 3:185; 21:35; 29:57. Trans. Arberry)...b. ‘Abdallah(?)
died(?)in the month of Rajab(?) 626 (began on 25 May 1229).

The inscription was brought to the storerooms of the Municipal Public Works
Department in Gaza from the cemetery on Tell ‘Alf al-Muntar. Due to the uncertain
reading offered here I am not completely sure about the date of the inscription which
places it towards the end of the Ayytbid period. The writing and production of the
inscription are too primitive to help with a better dating.
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06
GAZA 644

Construction or restoration text
644/1247

A large fragment of a long slab of marble or one of two slabs, 0.595x0.21x0.052m.
(max.), most probably a lintel. Found at Saqiyat ar-Ramad located, when first
registered in 1932, in the plantations of the local notable Na‘man al-‘AlawT to the
east of Bab al-Khalil in the Saja‘tyyah Quarter (Gatt Plan of Gaza E7). 4 visible
lines, the first of which containing only two words, semi-monumental Ayytbid naskhz,
incised; points and some vowels. The upper part broken and lost, leaving less than
half of the original text (the right lower part of the inscription). Initial reading by the
antiquities inspector Jacob Ory on 15 March 1932. Figs. 6, 6a. (IAA photo No. 3118.
TAA archives “Gaza” No. S1689).

[ 6ladSS Jus ¥ Yt 5 B iy candS” Cady o 1 o 1 4l (,....,]
(one or two words) < 31 ! Cﬁ)\-ﬁ At da y JI(Y [ p2d)1] .. V«H‘w\ 3259
At s St g 3 P s credadt g ALY ekl (§) y< > 88 (?)@\,
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(Basmalah. Perfect are the words of thy Lord in veracity and justice; no one can change His
words) He is the Hearer, the Knower (Q, 6:115. Trans. after Bell)... He who is in need, of
Allah’s mercy Salah ad-Din Yasufb. (?)...(the support?) of Islam and the Muslims, the master of
the kings and sultans; may Allah perpetuate his dominion and... ... ... (work has begun on...)
and completed in the last ten days (of ) the year 644/end of April 1247...

There isno doubt about the nature of this inscription. It commemorates a construction
or a restoration work. I put much guesswork into the reading. The inscription began
with the basmalah after which, came a verse from the Qur’an finishing with the words
wa-huwa as-sam? al- ‘alim.

There are four verses in the Qur’an that finish with exactly these words: 2:137;
6:13; 6:115; and 29:60. Each one of these verses could have been inscribed here.
I chose 6:115 because it seemed to me the most appropriate here, but this may be
a very wild guess. Line 1 almost certainly finished with the word al-fagir since line
2 begins with the words i@ rahmati allah. (Cf. CIA, Jérusalem, “Haram,” 2:99, No. 164)
The words after the name of Salah ad-Din Yasuf must represent some honorific title
or exaltation which contains the word muslimin, but I could not reach a meaningful
reading. Line 2 ended almost certainly with the word rukn, support, that opens
the very well-known honorific title rukn al-islam wa-al-muslimin in line 3. There are,
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however, other possibilities such as ‘adud al-islam wa-al-muslimin (¢f. van Berchem, OM
2, 1978:662f1)) For the moment I leave one or two unread words in line 2, and
complete the line to read salah ad-din yasuf... hami thughir al-muslimin (e.g. ibid, 667):
“The defender of the border fortresses of the Muslims.” Because of the date of the
inscription—644, the Salah ad-Din Yusuf mentioned in it can not be Saladin, who
died in 589/1193. A few members of the Ayyubid bore his name and title: Salah
ad-Din Yusuf. One of them, Salah ad-Din Yasuf b. al-Malik al-Kamil was the ruler
of Yemen and Mecca (until his death in 626/1229) and could not have had anything
to do with this inscription. (On him see, Ibn Khallikan 5:82-83; Ibn al-Furat 5(1)
1970:173-175; Zambaur 1951:152)

The Ayytbid ruler who 1s, most probably, mentioned in this inscription is al-Malik
an-Nasir Salah ad-Din II Abt al-Muzaffar Yusuf b. al-Malik al- ‘Aziz Muhammad
b. al-Malik az-Zahir Abu Mansar Ghazi b. Salah ad-Din. He was born in 627/1230
and was executed by Hiilegti in 658/1260 (See below No. 9 for the year 653). He
became the ruler of Halab at the age of 7 (634/1237), and took Damascus and
the Syrian territories on 648/1250. The building in Gaza commemorated by this
inscription had been carried out before he became the ruler of Damascus. However,
since he was famous for his building activity it is not impossible that his name was
connected with other buildings outside his immediate realm, such as this one. (Ibn
Khallikan 4:10; Ibn al-‘Imad, Shadharat adh-Dhahab, 5:299-300).

It seems that the date of the inscription begins on line 3, for in line 4 the text
mentions the completion of the work in the last ten days but without the word min
(of ) which could indicate that the reference is to the last ten days of the year 644.
If I am correct then the missing part contained details of the work mentioning days
of months, and the final stage of the work that was completed on the last days of a
month which must have been mentioned at the end of line 3. Having said that, I do
not discount the possibility that the words fi al-‘ashr al-akhirah (even without the min)
refer to the end of the year.

Mosque of Shaykh Musafir
The mosque is situated in the Saja‘iyyah Quarter. This modest sanctuary, the
mosque of Shaykh Musafir, is near another landmark, Saqiyat at-Tawashi (Gatt
Plan of Gaza F8). When van Berchem visited the place in 1894, he noted that the
sanctuary was elevated inside an enclosure. He also indicated its exact place near
Sagiyat at-Tawashi, among all the places that he added to the Plan whenever he
found them missing.
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07
GAZA 647

Foundation text

Sha‘ban 647/9 Nov.- 8 Dec.1249

A slab of marble, 0.80x0.40m. above the entrance gate. 3 lines; Mamluk naskhr.
Small characters, “somewhat thick but elegant” (van Berchem). Publication: MvB
Coll. “Gaza,” env. 24 and c.VII, 128; mentioned by ‘Arif al-‘Arif, Ta’ikh Ghazzah,
353, n. 3. (No photograph).
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Basmalah. They only shall visit Allah’s places of worship who have believed in Allah and the
Last Day (Q), 9:18. Trans. Bell). Has founded this blessed mosque the slave in need of Allah
the Exalted, the Hajj Sayf ad-Din Musafir b. Qanghili(?) one of the Mamluks of the Sultan
an-Nasir and this was in the esteemed month of Sha‘ban the year 647 (began 9 November

1249)

The Mamlik who built this mosque identified himself as “one of the Nasiri
Mamluks.” The only an-Nasir that could have been his master was the Ayyubid
an-Nasir Salah ad-Din Dawud (died 656/1258. Ibn Khallikan, 3:496) who was the
Sultan in Damascus, for a while, after his father al-Mu‘azzam ‘Isa.

The name of Musafir’s father, a Turk no doubt, cannot be found in any of the
possible readings: Qanghilt or Qabghili. Van Berchem suggested the possibility of
reading the lam as alif and the name as Qunubay. This name, however, appears in
the Mamliik records in the 9" century, and in spite of being a pure Turkish name
it belonged to an amir of Circassian origin. (See van Berchem’s long discussion
CIA [Jérusalem, “Ville,” 1:329, and notes 2-3). Since I do not possess a photograph of
the inscription, van Berchem’s suggestion seems very reasonable. ‘Arif al-‘Arif who
mentions this mosque briefly, suggests another reading for the name of the founder:
Sa‘d ad-Din Musafir b. Qatbughlt and gives the year 706 AH as the date of the
building. This information is based on a wrong reading of the inscription (‘Arif al-
‘Arif, ibid.)

Mazar ash-Shaykh Bashir
‘Arif al-‘Arif (1943:351) mentions this sanctuary as a masjid, and lists it among the
inactive and neglected mosques, the only such one in the Tuffah Quarter (see above
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p- 37). It is a square one room building with a simple dome in the middle, familiar to
very many Walis (welis) in the country Fig. P26 (pl. 5). A few pages later in his book
(p. 354), ‘Arif al-‘Arif wrote about the sanctuary (this time he called it: “mazar
ash-Shaykh Bashir”): “It is located near the mosque of Ibn Marwan, and in this
place there are the tombs of the warriors (mujahidin) from the 7% century.” The
inscription is on Shaykh Bashir’s tomb. In the reports of the Antiquities Department
from the British Mandate period it is called “Wali sh. Bashir.” (Gatt Plan F6. IAA
archives “Gaza” to photos Nos. 1728, 1822).

PL. 5 Mazar ash-Shaykh Bashir

08
GAZA 649
Epitaph

20 Ramadan 649/7 Dec.1251

There are no details about this tombstone. Publication: ‘Arif al-‘Arif, Ta’tkh Ghazza,
354 (No photograph).
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This is the tomb of one needy of the mercy of Allah the Exalted, the esteemed, the greatest,

tawasht Sa‘d ad-Din Bashir b. ‘Abd allah al-Ashrafi, may Allah, the exalted, have mercy on

him. He died in the last ten days (or: 20) of the glorified Ramadan, the year 649 ( (7)December
1251)
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The mazar, a sanctuary that is a place of pious visitation, was called after Sa‘d ad-
Din Bashir who, according to his title, was a Mamlak eunuch of al-Malik al-Ashraf
I, Muzaffar ad-Din, the Ayyubid sultan of Damascus from 626/1229-634/1237,
hence his nisbah al-Ashrafi. The term tawashi (pl. tawashiyyah) designated a eunuch in
the later middle ages, and was the synonym of khasi and khadim. 'The word comes
from the Turkish tapughchi (tapuger), which originally means a “servant,” the exact
meaning of the word khdadim, that has been used exclusively for eunuchs in Islam.
(Ayalon 1999: 265,185) From the name of his father, ‘Abdallah, we learn that he
was born a heathen, and as usual, when he was manumitted as a Muslim Mamlak
he was also given the father’s name ‘Abdallah.

The date 649, in digits, appears in the publication. The original was, no doubt,
in words (&s* wa-arba‘in wa sitt mi’ah). As in the case of the inscription No. 3 for the
year 449 above, ‘Arif al-‘Arif wrote the date in digits and added the letter 4@ for
hyrah after it. “The last ten days of Ramadan” could well mean 20 of Ramadan, this
possibility was taken into account too.

09
GAZA 653
Epitaph of a Muslim

17 Ramadan 653/26 Oct. 1255

A fragment of the stem of an ancient marble column, about Im. high, in secondary
usage as a funerary stele, dug out in the compound of the sanctuary (mazar)
ash-Shaykh Bashir. The inscription 0.58x0.45m. (approx.) covers the top part of
the stele. 12 lines, fine, highly professional Ayyubid naskhz, medium size characters,
points and probably a few vowels; incised. Figs. 7, 7a. (IAA photo No. 1728; squeeze
photo No. 1822)
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Basmalah. Everyone upon it (the earth) passes away. But the face of thy Lord full of glory and
honour doth endure. (Q, 55:26-27. Trans. Bell) This is the tomb of the youth who turns to his
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Lord in repentance, asking the forgiveness of his sins, the stranger the martyr Fakhr ad-Din
Iyaz b. ‘Abdallah as-Salaht al-Ashrafi who passed away to Allah’s mercy on 17 of the blessed
Ramadan the year 653 (26 Oct. 1255) may Allah forgive whomever begs mercy for him and
all the Muslims.

This inscription is very similar in the style of writing and the language to No. 4
above, and to the epitaph from Dayr al-Balah dated some 47 years later. (CIAP
3:17). The latter and the present epitaphs belonged to Mamliik soldiers. However,
the present one is more interesting than the one from Dayr al-Balah. The deceased
here was a young man when he fell in war; these two facts are clearly indicated by
the words skab and shahid, which describe him. In addition he is also described as
ghartb—stranger, he came to this part of Syria from somewhere else and gained his
martyrdom in Gaza or next to the city. This could have happened in one of the
skirmishes with the Crusaders sometime after Louis the IX left the Holy Land to
return to France (on 24 April 1254). In 1255, the various Crusader groups signed
an armistice agreement with both Egypt and Syria, but in spite of their weakness,
they left themselves the option of attacking the Muslim territory between Jaffa and
Gaza, mainly for the purpose of plundering. One documented attack of this kind 1s
known from the end of 653/January 1256 (Prawer 1984, 2:342) but on the whole
the year 653AH is particularly quiet in the Arabic sources, which only means that
in that year there were no unusual events. This does not rule out some insignificant
encounter in which our Fakhr ad-Din Iyaz gained his martyrdom.

The epitaph tells more about him. He was a first generation Muslim, a Mamluk
who according to his two nisbahs could have been the Mamluk of two Ayytbids. The
nisbah as-Salaht makes him the mamluk of al-Malik an-Nasir Salah ad-Din II Aba
al-Muzaffar Yasuf, the son of al-Malik al-‘Aziz the ruler of Aleppo. He succeeded
his father who died in 4 Rabi1634/11 Nov. 1236 and managed by Rabi‘ II 648/
July 1250 to enlarge his kingdom to include Damascus and the whole of the Syrian
domains. He was executed by Hiilegii near Maraghah in Adharbayjan on 23 Shaw-
wal 658/7 Oct. 1260. (Ibn Khallikan, 4:10. See above No. 5 dated 644.)

This explains the fact that Fakhr ad-Din Iyaz in this inscription from Gaza is
called “stranger.” He came from the north of Syria. First he was the Mamluk of
Salah ad-Din II of Halab and then he seems to have entered the service of al-Malik
al-Ashraf (hence his second nisbah al-Ashrafi) Aba al-Fath Masa, the ruler of Hims
(Hums) and the last Ayytbid ruler in Syria (644/1246-662/1263). (Ibn Khallikan
2:481; Zirikli, 7:319). On strangers and strangers’ literature see Book of Strangers,
2000 and below No. 15).
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10
Gaza 670
Baybars lions

c. 670/1271-72

Two images of “lions” fixed on both sides of the entrance onto the building, which
used to be the police headquarters in Gaza. (Pl. 6, IAA photos 8271, 8273). Unlike
the lions decorating the Bridge of Jindas near Lydda (pl. 6a) and St. Stephen’s Gate
in Jerusalem (pl. 6b) (Clermont Ganneau, 74, 1888, 2:305-310; Idem, AR 2:110-
118; Mayer, Heraldry, 1933:109; RCEA, 12:174, No. 4660) these lions were created
with interlocking lines which look like letters woven into each other and give the
impression of leopard spots (for which reason “lions” is not the exact description of
these cats). However, there is no difference in the forms of the animals. They belong
to the same style and represent the same Sultan, Baybars. If I am correct then these
lions are the only remnant from the time of this Sultan and I register them around
the date of the inscription from Jindas Bridge near Lydda dated Ramdan 671/
February-March 1273. Figs. 8, 8a, 8b.

PL. 6b St. Stephen’s Gate, Jerusalem: lion images
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Shaykh (Nabi) Ilyas
The small sanctuary northeast of al-Muntar hill, outside Bab al-Muntar, once in
the extreme southern part of the city, is now incorporated into the larger town of
Gaza, and situated on one of its main roads. Gatt left the building nameless (Plan
of the Gaza (C6). This sanctuary has been known locally for a long time as Mazar
ash-Shaykh ‘Ajlin after the name of a local saint ‘Ajlin b. Abtu ‘Arqab Ibrahim b.
‘Al b. ‘Alil (or ‘Ulayl). No details exist about this person and, as we shall soon see,
his name does not correspond with the name of the person who appears on the
inscription. The famous Damascene scholar and traveller ‘Abd al-Ghant an-Nabulsi,
(1050/1640-1143/1730), who visited Gaza during his long voyage in 1105/1693
described the tomb of Shaykh ‘Ajlin, but gave no details about the saint. “It (the
tomb) is in a spacious area enclosed by four walls and there is neither relative nor
foreigner buried next to it. His tomb is exposed to the open sky near the gate, and
there is no building over it. On the side of the place there is a corridor built of stone.
The site commands much reverence and esteem.” (Nabulsi quoted by ‘Atallah

1986:225 n.29)

11
GAZA 671

Foundation text
Safar 671/9 Aug.—7 Septl1272

A block of marble, forming the lintel of the entrance gate, cracked on the right.
Mayer dimensions: 1.11x0.255m. MvB dimensions: 1.60x0.40m. 4 lines, very
elegant, professional Ayyubid naskhz, small letters, almost complete with points and
vowels; incised. The last two words in the fourth line were incised vertically at the
end of the inscription across the lines 1-3. Fig. 9. The inscription is encircled by a
neatly incised rectangular frame with decorations of fleur de lis on each one of its
corners. Lines, also carefully incised, divide the lines. The inscription occupies the
central part of the lintel leaving a space of identical width on both sides. In this
space a strange decorative element in the form of the stylized Hebrew letter skin
was incised, the left line of which looks like a polo stick. (Pl. 7 right) Publication:
MvB Coll. “Gaza,” ¢.VII, 108; Mayer, 7POS, 3, 1923:70-74, pl. 2; Saracenic Heraldry,
124, fig. 1; RCEA 12:173-74, No. 4659; ‘Arif al-‘Arif, Ta»ikh Ghazzah, 355. ‘Atallah,
1986:225.
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Basmalah. They only manage Allah’s places of worship who have believed in Allah and the
Last Day, have established the prayer and paid the Zakat, and have feared nothing but Allah.
(Q_ 9:18. Trans. Bell) Has ordered the foundation of this blessed mosque for Allah, and in the
obedience of Allah, seeking His pleasure and wishing for His pardon and reward, the slave who
1s in need of Allah the Exalted, the Shaykh Ilyas b. Sabiq b. Khidr may Allah have mercy on
him and reward him, in the month of Safar of the year 671 (began 9 Aug. 1272). May Allah
have mercy on whomsoever invokes (Allah) in his favour and (in favour of) all the Muslims.

L. A. Mayer remarked that the inscription on the lintel over the gate leading to the
shrine’s enclosure could well not be in its original site. “As there are no traces of a
mosque in this enclosure, but only a ruined qubbe with a built-up tomb, it is highly
probable that the inscription—Ilike so many in Gaza—had been detached from the
building it was originally designated for, and brought hither, to be used as a lintel.”
(Mayer, 1923:71)

Mayer translated the inscription only in part avoiding all supplications and
invocations. Here the translation is given in full.
Ll 2-3: The Qur’anic spelling was followed on the whole, except for the word as-
salat which is written with lamalif as in many inscriptions, instead of the waw of the
Qur’an. Although the inscription is supplied with points and vowels, as usual the
hamza 1s omitted in msha, and btiga (1. 3)
L. 4: The word &w<w in the date is written as one word without an alif after the
mim of mi’ah (&%) which is the more regular spelling (see Grammar (1) 1955:258),
and with ya’, as one finds practically in all the inscriptions until the modern times.
The hamza which appears in RCEA (but not in Mayer’s publication in 7POS), is the
editors addition (as in other inscriptions); the inscription is very clear. This spelling,
however rare, 1s not unusual in Arabic epigraphy (Mayer, loc. cit.).
L. 3. The builder of the Mosque Shaykh Ilyas b. Sabiq is not mentioned in all the
literature that van Berchem, Mayer and I were able to examine. He must have
been a local dignitary but with no official position. However, in the local tradition
Shaykh Ilas became Nabi Ilyas, a transformation that is very normal, taking into
consideration that Ilyas (and Ilyasin) is an important Qur’anic prophet. He is usually
identified with the Biblical Eljjah, and his name entered into Arabic in its Greek
form Elias, and this is the name which found its way into the Qur’an, where he is
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mentioned in the list of the “righteous” (salikin) alongside Zakariyya, Yahya and ‘Tsa.
The text is in Q, 37:123-132, where there is a reference to the story of Elijah and
the Ba‘al priests. (1 Kings 18:19-41) Apart from this reference, the Qur’an does not
have any more substantial information about Ilyas. But whatever the Qur’an does
not have, tradition and popular legend developed extensively. Ilyas, was sometimes
identified with al-Khidr or al-Khadr, another human who like Eljjah had never
tasted death. There was a large amount of sources from which these traditions and
legends could borrow. In addition to the Biblical story there was a large body of
both Jewish Rabbinical and Christian material which, at least in part, formed the
repertoire of the storytellers, who ignited the imagination of the Qur’anic interpreters
and hadith scholars. (“Ilyas” EI', EI?; “Elijah,” JF)

L.A. Mayer, who dedicated a long discussion to this inscription, was particularly
interested in the strange sign on both sides of the mscription. He finally identified
it as a blazon of Ilyas b. Sabiq and included it in his Islamic Heraldry 1933:124. He
remarked that although the sign is not posted on a shield in our inscription it should
still be regarded as a blazon. In fact it is probably the earliest known Muslim heraldic
emblem, the meaning of which he could not explain. (i6id, p. 18; emblem 24 p. 8)
The fact that the sign appears so prominently on a space left for it on both sides
of the inscription means that it was very important. Mayer proves that it was later
attached to a shield, from a fragment on a vase, in the possession of the Arabic
Museum in Cairo, “bottom of which shows the very same design of our inscription
enclosed in a round shield (Pl. 7)... Thus the absence of a shield is the only difficult
point in explaining our emblem straightaway as a blazon.” (Mayer, 7POS, 1923:72-
73)

After a long discussion Mayer says: “It would seem, therefore possible to risk
the hypothesis that we have before us the most ancient form preserved of a
Mohammedan blazon; whilst the oldest form known from literature is the blazon of
an amir belonging to Saladin’s army...” (ibid, 73-74) Years later, however, Mayer
had no reservations at all identifying the sign in the inscription as a blazon in his
Islamic Heraldry. This 1s, however, the place to point out that there is a small difference
in the design between the sign which appears on the vase and in Mayer’s drawings
and the one in our inscription. The bent line, like a stylized polo-stick, appears on
the vase and the drawings on the right, whereas here it is on the /. This might look
like an unimportant detail, yet if we are talking about a sign of office or honour, it
can not be accidental. I can not surmise, however, the reason for this change, not
knowing the meaning of the blazon. The other point is that Ilyas b. Sabiq b. Khidr
is not an ordinary Mamluk, since even his grandfather was an Arab, at least as one
can gather from the names appearing in the inscription, and from the lack of any
expression that ties him to a master of some kind.
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Pl. 7 The “blazons” (left, on the vase)

The absence of the shield, which Mayer discussed at length in his 1923 article, is
also strange, particularly since the engraver of the inscription, and its delicate frame,
would have had no problem of incising the shield, had there been one. The builder
is defined as a shaykh which mainly designates a religious functionary, a leader of
a tribe or simply a man of standing in the community, which further raises the
question regarding a blazon, bestowed upon, or acquired by, a civilian dignitary.

The building of the mosque commemorated by this inscription took place during
the rule of Baybars (658/1260-676/1277); but there is no mention of the sultan or
the governor of the province. The emblem on this inscription remains therefore
enigmatic in spite of the fact that Mayer identified it as a heraldic blazon. Is it
possible that it is some kind of a magical or protective sign? Mayer also considered
and rejected the possibility of a wasm pointing out that the wasm was burnt on animals
(camels, sheep, and donkeys), not incised on inscriptions (:6ud.). This is not entirely
correct since we find many wasms incised on rocks in the Negev and Sinai (as well as
elsewhere in the Middle East).

It should be pointed out that the sign under discussion resembles some of the
tamghas used by the Mongols who had already appeared in our area. There 1s hardly
any question that the Mamlaks who had already been in the service of Muslim
rulers brought some of their signs with them that could have entered the Muslim
territory in other ways too. (Mayer, Heraldry, 1933: 18-19)

Mosque of Shaykh Faraj
Masjid ash-Shaykh Faraj 1s a small mosque located in the Daraj Quarter (Harat
ad-Dara)) of the city. This quarter is the oldest part of Gaza, and it is built over the
site of the ancient city. In Gatt’s 1887 Plan of Gaza (E3) the mosque bordered on the
north side of the built-up area facing vast plantations and agricultural land. Today it
is located in the middle of Harat ad-Daraj, but it does not serve as a Friday mosque.
I could find no record relating to the date of its construction which took place long
before the date of the following inscription that commemorates its restoration. ‘Arif
al-‘Arif, who collected local information for his book, says that he could not find any
information about this small mosque. “All that we know is that shaykh Faraj was
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the slave of sayyid Muhammad Khattab at the end of the 1ot century. The latter
witnessed some miracles performed by the former following which he paid him
respect, and when he died he buried him in that place, and erected a mosque there
(next to the tomb), and (when he—Muhammad-—died) he was buried next to him.
The place thereafter became the burial place of the Khattab family, that family,
which ceased to exist in the fourteenth century.” (‘Arif al-‘Arif, 1943:347).

12
GAZA 686

Restoration text
686/1287-88

A marble lintel over the entrance gate of the mosque, 2.00x0.30m. 3 lines, Ayyubid
naskhz, small letters, incised; points and some vowels. Figs. 10, 10a (IAA photo
No. 28333) Publication: MvB Coll. “Gaza” after c.VII, 102. (PL.8). Inscription not
mentioned by ‘Arif al-‘Arif, Ta'rikh Ghazzah, 347.
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Basmalah. They only shall manage Allah’s places of worship who have believed in Allah and
the Last Day. (Q, 9:18. Trans. Bell) Has ordered the restoration of this blessed mosque that is
known (by name of) Yahya Du‘at Kan, and the four shops adjacent to it, from the rent paid
in advance for the shops and the house for the duration of three years, the slave who is in need
of Allah, Muhammad b. Yasuf ash-Shafi T, who at that time was the magistrate of the town of
Gaza and its administrative districts. May Allah forgive him and reward him and absolve his
sins. (This took place) in the months of the year 686 (=1287).

The inscription provides information about the buildings restored: the mosque, and
four shops and one house that constituted the religious endowment dedicated for
the maintenance of the mosque. Since the mosque itself and its endowed property
needed repair, money for the work was collected from the tenants in the form of
advance payments (mu'aqjal).

The endowment of income from land and buildings for the maintenance of
religious foundations, even minor ones, was a common practice. I have dealt with
the subject in the former volume of this work (CIAP, 3:53; 189ft'), where the income
from whole villages was dedicated for the maintenance of mosques madrasahs,
zawiyahs, and other religious institutions. Shops and residential buildings adjacent
to the edifice, for which their income was dedicated, were probably the safest of all
endowments. Unless they were demolished, their income was on the whole, certain
(unlike landed property that could easily be abandoned), and their maintenance was
only seldom needed.

L1.1-2: The name of the mosque in the inscription is rather strange and does not
correspond to its current name: masjid ash-Shaykh Fargy. In our inscription the mosque
is described as “the blessed mosque known as (by the name of) “h@y Yahya Du'‘at Kan.”
I could find no such person nor such name in the literature I examined, and I can
not venture any plausible explanation for it. The name Yahya Du‘at (with long @’)
Kan 15 also very strange. There is no mistake in the reading, since the dal is supplied
with the vowel. (dammah) The word kan could be the Turkish (or Mongol) title that
was modified into khan. It is, however, a strange name for a mosque.

L. 3: The restoration work of the properties concerned was ordered by a certain
Muhammad b. Yusuf ash-Shafi‘T described as “hakim” in the city of Gaza, and its
administrative district. Max van Berchem discussed in detail the meaning of the
term fakim which he chose to translate by the word “magistrate.” He emphasized
that although the terms /ukm and hakim represent respectively judiciary procedure
and judiciary function, the term /kakim, although many times meaning a judge, is not
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always synonymous with gadz. In other words hakim 1s not always a gadr and ¢adi is not
always hakim. Usually hakim was a title that represented a government functionary of
any kind who exercised judicial authority as well, starting as high as the walz, governor,
of the province, and descending to the simple inspector of the markets (muhtasib).
Van Berchem quotes from two decrees dated 837/1427 and 876/1472 issued in
favour of the Franciscans of Mount Sion “where the generic term” hakim distinctly
designates the magistrates of Jerusalem, that is to say government functionaries, not
canonical judges (J!#'y Sy BU e Ciy W21 @il e@\).

This can be confirmed by two passages from Mujir ad-Din who, describing the
functions of the amir hajib, says that he used “to judge between the people (yakkum
bayn an-nas), and to him were referred all “matters related to perpetrators of crimes
and similar affairs (al-umar al-muta‘alliqah bi-arbab al-jara’im wa-ghyriha)”. (CIA, Férusalem,
“Ville,” 1: 235-237; “Haram,” 2:140, 341-342, 441; Nos. 205, 243; Mujir, 1283:616.
On the hgib see Qalgashandi, 4:19). In another place (Opera Minora, 1978:344f) van
Berchem prefared the term Polizeimerster—chief of the police, to define the function of
the hakim (see No. 50 below). The testimony of Mujir ad-Din justifies this definition
as well. [ used the term “magistrate,” which relates in a more general way to internal
security.

Having said that, it is not really clear what was the exact administrative function
of Muhammad b. Yusuf ash-Shafi‘, the restorer of this mosque and the property
endowed in its favour. On checking the names of the qadis of Gaza at the time,
we find that the qadi of the ShafiT School was Jamal ad-din ‘Abd ar-Rahman b.
‘Uthman al-Mawsili (died in 699/1300) who filled the post from 679/1280-81 until
his death. (‘Atallah, 1986:144 and notes) I could not find any person with the name
of Muhammad b. Yasuf holding any post in Gaza, which makes the information in
this inscription unique. The passage in Mujir ad-Din concerning the nomination of
‘Abd ar-Rahman b. ‘Uthman to the post of the gadi of Gaza is particularly important
for understanding the meaning of the word “al-hakim” in this inscription.

In the year 677/1278-79, the post of the ¢adi of Gaza was vacated. In that same
year Jamal ad-Din ‘Abd ar-Rahman b. ‘Uthman, who had become famous for
his learning during his stay in Mawsil (Masul) came to Damascus and preached
in its Grand Mosque and taught in two of its madrasahs. At the end of 679/ April
1281, the grand qadi of all the Syrian provinces (gadi al-mamalik as- shamiyyah wa-al-
halabiyyah) nominated him to the ukm in Gaza and also to the professorial position
in the reputable al-madrasah al-salahiyyah in Jerusalem, in place of the gadi Muhyt
ad-Din the former gadi of Gaza. It is clear that the term /fukm in this report, (Mujtr,
1283:450=1973, 2:105), means the post of the ¢adi. And since at the time of our
inscription the person in charge of the fukm was ‘Abd ar-Rahman b. ‘Uthman, it is
impossible to decide which position was held by our Muhammad b. Yasuf who is
described as the “hakim of Gaza and its districts.”
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Addendum
An excellent example of an endowment similar to the one described in our inscription,
comes from Jerusalem. In 1968, during my survey of the Arabic inscriptions of
Jerusalem, I found this inscription, which escaped van Berchem’s eye, and published
its photograph in 1969.

In 1979 the inscription was published without acknowledgement and with
mistakes by Burgoyne and Amal Abu al-Hayjj. (Levant 1979:123-124)

The inscription is embedded in the wall of a small mosque, facing east, in the
street called The Jewish Quarter Way (Tarig Harat al-Yahid), leading from the main
bazaar in the Muslim Quarter to the Jewish Quarter. Because of the importance of
this inscription and its relevance to our discussion, I decided to publish the full and
correct text here.

12a
Jerusalem
Endowment

1-10 Rabi* I 595/1-10 January 1199

A slab of marble 0.60x0.44m. embedded in the eastern wall of a small, one room
mosque, known locally a al-jami‘ as-saghir (the small m