B5 Lire v *€n-Nune (1)

Informant: Dawid Bakus (*€n-Nune)

Weddings

(1) dxni gamba' gu-mabwaba,' *itwalom “urxdbat @anon," ddx mabdilan y-odsxwa
xlulane." Suraye' y-azoxwa,' ndsat xitna y-aziwa' [-b&0-be-kalo." nixa nixa'
masméwala binta qamaye' *i-masméwala' y-amriwa >dxni bayax' talbixxa bratéxu'
qa-d-6 bronéni.' y-dmri b-xazexi.' (2) ta-ma?" gamba' li0wa qd-t mbagriwa brata.'
babat brata" xazéwa yimmat brata' xazéwa godde *ani,' gayat-tré madre y-aziwa'
y-amriwa m widléxu? hal-léka ydni' xapdlexu mi-qtila? ydni razitu >on-la?" (3)
y-ordwa Sagldwa dana' rdba gaye' *asta yarxé' xamsa yarxé' biz-zawda.' yd‘ni béna
xdéta zamat tydwa." *u-da-tre" le-y-yawiwa mon="djax 1=>jax." ham-kiit-xa >gjax @ ane
qamdye," kima masiwa' *a-brata" yawiwala tla->djox @ana." fa-hal-hddox Sagliwa
dana." (4) bdr hadox' *in qatiwa xayaley' y-amrivwa >dxni raziyax.' y-aziwa tré nase'
mon-b&0-xatna,' y-aziwa be-Ralo.' y-atwiwa' msawbivwa," xamliwa." dirysxxa gdnon
gu-befexu." biyax 1-60ax xozmayifa monnéxu.' rdba b-xddexi qd-t mxaboxOixxa
xozmaynba." (5) bdlki gam-dina hdwa wiye xizme m-gdade." fa-mbdqri gdade'
t-dmri hé Pdxmi raziwax." gemiwa dana,'" mattiwa misange." msdnge modila? yd‘m
xa," *ax-t-amri,' ’ida hamanta," *ida hamanta' mattiwa kima. .. zize." *é-ga zize
basorewa.'



B5 Lire v *€x-Nune (1)

Informant: Dawid Bakus (*€n-Nune)

Weddings

(1) In the old days we in the villages used to have our own ways (of doing
things), like, for example, the way we used to hold weddings. First of all
we would go, the family of the groom would go to the house of the bride’s
family. They would first politely make an announcement to them saying
‘We want to ask (for the hand of) your daughter for our son.” They would
say ‘We shall see’. (2) Why (did they do this)? In the old days it was not
the practice to ask the girl. The father of the girl would see the mother of
the girl, they (both parties) would see each other. Again they (the family
of the boy) would go and say ‘What have you decided?' How far (have
you got with your thoughts)?” That is ‘What decision have you made?” Do
you agree or not?’ (3) It would take time. Often it would take almost five
or six months or more. In those days it was rather difficult. Moreover they
did not give (brides) from one tribe to another. Everybody used to have
his own tribe and as far as possible they would give the girl (in marriage)
to (somebody in) her own tribe. So, it took time for such (arrangements
to be made). (4) Afterwards, if they had made a decision, they would say
‘We agree’. Two people from the family of the groom would go to the
family of the bride. They would sit, talk and enjoy themselves. “With great
respect (we announce to you) that we want to form a family relationship
with you.” (Or they would say) “‘We would be very happy to renew the
family relationship.” (5) Perhaps previously they had become relatives of
one another. They would ask each other and would say ‘Yes we agree’.
After some time they would deposit tokens (of betrothal). What are these
tokens? This is what is called ‘a trusted hand’, ‘a trusted hand’.” They
would deposit some money. At that time money was in short supply.

! Literally: What have you done?
? Literally: What have your thoughts cut?
* Te. a deposit.
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(6) mattiwa' t-dmrax xd xdmsa dindre' >an-haixa mondi' yd‘m >ax-msé0a," lifm?"
pEST misanga.' y-ordwa xa-ddna bis-hodox," xdkma yarxe.' y-éra xdkma yarxe," béna
m-tdma hodox' y-dmri t-0déxi talobe.' *dwwa *ila tlabta' ydni *ida hamdnta dogiwala,'
xdrfa béna y-aziwa talobe.'

(7) talobe," y-0diwa mexolta." °d mexdlta ndsat Kalo y-odiwala." >dni tdma
mrazgiwa mexolta, *itln mexolyaba. .." meOswa xd-"arbat xware y-amrixwa,' *srbat
xware. *10-"4rbat xware," *irbat kome.' *srbat xwdre permiwale-u' *srbat kome. ..
y-0dtwa bisra mbashwa.' béna basliwa razza." qawiarma y-amrile.' °dwwa rzza-w'
dére bisra gawe diye,' *dwwa y-dmri qawirma.' (8) u-y-aziwa tama,' o-yéma
qatiwa nogda.' ydni béna y-atwiwa-w," msawbiwa-w' binta gamdye mseriwa yani,'
Yax-1-dmrax mazyatta." t-amirwa qamaye,' °$-ga nigda xanci y-awéwa," mon-"asri
dindre hal-tlaoL," bdlki xamsi," khiOéla *ahwdltat d-0 nasa' kima *10wdle mséOa,’
t-amarwa' >dxni béyax xdmsi dindre." hé, t-dmri xdmsi dindre,' t-dmii he," litla xam.'
(9) qayimwa xéna t-amorwa' béna' *i0 xatrana-w' >dxni-x pydsa xozme." t-dmar mot
mdra_f3llon *ati." t-amirwa' *dna maslen' *isra dinare." hdwat basima raba' *u-mdxa
éappe' zamriwa-w." kdle m-bar-hddox mé-ytu mara? madre m-bar-hadox," masléwa
xd-mandi xéna." (10) ndsat Rdlo y-amriwale,' y-dmri xdtor xatrana' lan-daya mody,'
xazme' Cu-pésax doste-u xozme-w," t-la-pdyas l3bban b-gdade.' qayimwa masléwa
xdmsa xéne." {-dmar pestwa tdOi-u xamsa." gayimwa bdbat xaina,' dawiquala ’102
baba Ralo." ya'ni dwdqga dawiqua *ida-dipe' qd-t >6-mondi wéle.'
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(6) They would deposit let’s say a sum of five dinars, or thereabouts,
according to their ability (to pay), you see.* These become the token (of
betrothal). Further time would pass, a few months. A few months would
pass, then at that point they would say ‘Let us make the betrothal.” This
is the act of betrothing, that is they would hold (the ceremony) of the
‘trusted hand”™ then afterwards would proceed to hold the betrothal.

(7) As for the betrothal, they would make food. The family of the bride
would make this food. They would prepare food. We have various types of
food. They would bring one of the ‘white small cattle’ (sheep), as we say,
white small cattle. There was white small cattle (sheep) and black small
cattle (goats). They would slaughter sheep. As for goats.... They would
prepare meat and cook it. Then they would cook rice. It is called gawurma.
This rice, in which they put the meat, this is called gawurma. (8) They
would go there (to the bride’s house) and on that day they would decide
on money. They would sit and speak, then they would start the bidding,
as we say. He (a representative of the bride’s family) would say—in the old
days, at that time money was scarce, (one requested) from twenty to thirty
dinars, perhaps fifty, depending on the circumstances of that man, on how
much he was able to pay—he would say ‘We want fifty dinars’. ‘Yes’, they
say ‘fifty dinars’, they say ‘Yes, that’s fine’. (9) Another man would stand up
(and say) “There is (the obligation of) respect (for our family relationship),
we are becoming relatives.” He says ‘What do you, so-and-so, say?” He
says ‘I shall deduct ten dinars.” “Thank you very much’. Then they would
clap hands and sing. (The clapping) would stop and after that (one would
say) ‘What do you say?’ Again after that they would deduct something
else. (10) The family of the bride would say to him, they would say ‘For
the sake of respect (we shall decrease the amount).” I do not know what,
{(We are) relatives, we are becoming friends and relatives. (We should do
s0) so that we do not feel anger with each other.” He would then proceed
to deduct five more, so that thirty-five remained. The father of the groom
would rise and shake the hand of the father of the bride. He would shake
his hand (to confirm) that this has taken place.

* Literally: is there not?
°> Le. the deposit.
% Literally: ‘so that our heart does not become against each other’.
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(11) man-tdma hiédox zamriwa-w' raqdtwa-w.' *i6wa zamriwa diwane." y-dwa
tiwe diwdne msawole' “u-zamriwa..." zmaryda basimewa t->d0ra tama." *ibwa
>draq." béna gu-d-d-dana mebswa $té0a.' *a-$1é0a" har-tima mpaltixwala,' *draq.’
(12) >drag mpaltoxla' m-yabise,' sab-é-ga xirme hbwa tdma," y-amriwala gazbe.'
Jfa->draq mpaltiwa b-yabise,' yabise *u-"anwe." paldtiat drag, t-amréxy,' y-abéwa
mebswa line °i0wa," derswa line,' “u-deréwa miya gdwa.' “u-mkaséwala-w' mat-
liwala xa-dikba Saxinta' t-amrixxa goma.' t-6ya Saxinla mkaséwala.' “u-Saqldwa
qirby [2drbi, xamsi yomdOa' (13) qa-"tma?" qa-d-6-yoma t-wéwa t-dmrax talobe.'
qa-d-6-yomat meféwa ’draq nase.' y-atwiwa *sri, tadi' *drbi ndse y-atwiwa zmdra
rgada.’ mebéwa *drag," deréwa Satéwa,' u-y-odiwa mdzze-u bisre-u mindi-u
Sabude. (14) *drag—16wa masina.' masina mturdstewa m="ipra,' fa->dn mandiydne
deréwa gu-d-a-masina,' *a-masina *i0wa glas zora." deréwale-u satéwale t-la miya.'
Ja-a-sté6a Satéwala t-lé miya." Saqliwa t-dmrox tré-sa’ate, tre-tla-sa’ate.' m-bdr
xamliwa," ragdiwa," zamriwa." béna mebéwa mexolta." (15) mexilla y-dwa mbisle
qawirma-w rzza,' “u-kafiane.' *u-béna *i0wa lixma y-amrixwa zedaye.' aw-zeddya
mitrsewa m-xotte.' >an-xstle zdriwala. . . &en zartwala.' *{0wa rdba *i-zdriwala cort.'
behen' b-ydrxat xdmsa, *asta," *i-xazdiwala.' fa->dni *i-xazdiwala-w" mdaréwala-w'
masléwala *orxe,' taxniwala,' p&si gamxa.' (16) *o-gamxa' mebswale béba.' béna
*iGwa baxtdba 1-piddi 1-yapt' lesiwale. *i0wa tdste gorta" lesiwale," halbat miva ménne
ménne lesiwale." mattiwale xd-sa‘st hatxa," xdéca pydsa xaméwa y-amrixle." deréwa
xmira gdwa dive,' xaméwa." bdr xaméwa," y-dmri dan-diye' tla-paya.' (17) nabliwa
lanre. ’i6wa tanura,' ’dx t-y-amrox," hdr tla-d-o-mondi y-dwe mtirsa.' *u-"ibwa
baxtdfa gu-maba,' la-kulley yapéwa,' *dni Siiley *awwewa.' *u-yapyawale' yawiwala

7 7

xa-mandy," xa-loxma," tre-loxme,' >ap->dyya xamydwa biye-diye.'
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(11) From then onwards they would sing and dance. Some would sing
diwane. They would sit and say diwane and sing. The songs of our land
there were beautiful. There was arak. At that time they brought drink.
We produced that drink, arak, there. (12) We produced arak from raisins,
because at that time there were no dates there—they were called gazbe.
So, they produced arak with raisins, raisins and grapes. As for the pro-
duction of arak, they used to bring pots, they would put down the pots
and put water into them. Then they would cover them and place them
in a warm place, which we call a goma (basement). In order for it to be
warm they would cover them. It would take about forty or fifty days. (13)
For when (did they prepare the arak)? For the day on which what we call
the betrothal took place. For that day people would bring arak. Twenty,
thirty, forty people would sit singing and dancing. They would bring arak,
they would serve (food) and they would drink. They would make snacks,
meat dishes, kebabs and the like. (14) As for arak, there was (a pot called
a) masina. A masina was made from clay. Those things’ they would put in
the masina. The masina had a small glass. They would serve it and drink
it without water. They would drink that drink without water. This would
take let’s say two hours, two to three hours. Afterwards they would make
merry, dancing and singing. Then they would bring the food. (15) As for
the food, they would have cooked gawurma, rice, meat-balls. There was
bread which we called zedaye. The zedaya was made out of wheat. They
would sow the wheat...in Autumn they would sow it. Many people sowed
it in Autumn. In Spring, in May or June, they would harvest it. They
would harvest it, thresh it and take it down to the water-mill. They would
grind it and it would become flour. (16) They would bring the flour home.
There were women who knew how to bake and they kneaded it.* There
was a large dish, (on which) they kneaded it. Of course they kneaded it
together with water. They put it aside for about an hour and it gradually
rose, as we say. They would put yeast in it and it rose. After it rose, they
would say ‘Its time (has come) for baking’. (17) They would take it to the
ovens. There was an oven, as we say, which was made specially for this.
There were women in the village whose profession was this, not all of them
baked. She (the baker-woman) would bake it and they gave her something,
a loaf of bread, two loaves, and she made a livelihood by this.

7 Le. the drinks.
% T.e. the dough.
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(18) fa-m-bar-hadox" y-atwiwa-w," y-axliwa-w," midre ’i-zamiwa-w Satéwa'
hdl y-ordwa gu-l&le." *dyya b-lgle y-odiwa ’asrare,' *u-qayimwa kit-xa y-azilwa
b&0-diye." bar-hadax" y-ordwa kima yarxe." béna bdlki °o-nasa,' o-xatna t-dmrax,'
20020, I6-y-awe tdma." y-awéwa plixa gu-mdinaba mdbilan." t-amriwa," sab->dxni
xluldne diyon' hammdse y-odoxwala' ceriyawaba.' (19) éeryawdfa “imela? yd‘m

)

b-ydrxat *ac¢a

=Y

u-"dsra," w-hal-xadasso;' >dni y-amrixxa &@ni.' sab="é-ga ndse b-qéta
y-dwa plixe,' myiimiye mexolta," myiimive mondiyane,' killa miugibralla ga-d-&-ga,'
*é-ga y-dwa bis sapige,' ld y-awéwa sila raba.' fa-y-dmr flan-yoma xlilele." (20)
tre-Sabbdfa qam-ddna c&di.' y-dzi mabwaba,' yada cediwa.' °é-ga libwa card" lidwa
wdraga' méndi Sile nabliwa." xa-ndsa y-azilwa' *ibwa mabwdiba qurbéni.' Saqilwa
¢dnta monne-u' mdttu lixma gawa,' y-azilwa Hada,' béba b&ba.' (21) Sldma *alléxu.'
b-Sena b-tawaba,' ydaba Cdetu xlila brin-fallon b-flan-yoma.' *0-bé6a killa hadax.'
’ibwa tre-tld mabwaba' *o-ndsa y-azilwa illa divey,' [-ay-gota." (22) ’iOwalin
mabwaba,' *ista, xamsa-"asta mabwdba,' i-mpaliwala.' y-azilwa l-b&ba-w' y-dmar
Qdetu xlal-d-ém?" follon-ile.' y-dmar basima raba." (23) béna *an-mdrat xstna gemiwa
milaghore." madre deréwa *draq tla-xhila," sab-xlila rdba ndse cediwa." *u-mebéwa
*irwe permiwa y-odiwa qalya.' “u-mebswa rizza *u-mandyane' béna hal-yomat xlula.'
(24) *i6walom xlila tdma," *iOwa ddwla-w zorna y-amrixwale." ddwla-w zorna'
Ydmi sdma zdda ’i0wa surdye *u-hdm mon-msalmdne l-iwa tama.' fa->dnm mebéwa
Yasorta," $abba y-aléwa.'

(25) xd-yoma qdm dana' y-amrixla xydptat xotna." Sadista y-dwe *o-yoma." killa
ndse y-abéwa yatwiwa bébat xatna." xamliwa,' raqdivwa," zamriwa." dért yoma,' ’i0wa
xydptat xatna.' xydptat xstna y-aOéwa dawla-w zorna.'
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(18) After this they sat, ate and again sang and drank until it was
night. At night they would hold evening celebrations and then everyone
would go to their home. After that several months would pass. Perhaps
the person, that is the groom, the man, was not there. He was working
in the towns, for example. (This passage of time) was because we always
used to hold our weddings in Autumn. (19) When was Autumn? It was
September, October until November, we called these Autumn. This is
because in those days people would have worked in summer and gathered
food, gathered various things and prepared them for that time, then at
that time (in the Autumn) they were more free and there was not much
work. They would say ‘Such-and-such a day is (that of ) the wedding’. (20)
Two weeks beforehand they would invite (people). They would go to the
villages and make invitations. There was no (invitation) card at that time.
It was not the practice to take a piece of paper or the like. A man would
go to villages that were near us. He would take a bag with him, in which
he put bread, and would go from house to house making invitations. (21)
‘Greetings to you’. ‘You are welcome’. “You are invited to the wedding of
the son of so-and-so on such-and-such a day.” All the family was likewise
invited. There were two or three villages in one direction where the man
would go (first). (22) We had five or six (neighbouring Christian) villages,
which they would divide (into groups).” He would go to a house and
say ‘“You are invited’. “The wedding of whom?’ ‘It is so-and-so’. He (the
guest) would say “Thank you very much’. (23) The parents of the groom
would start making preparations. They would put out arak for the wed-
ding, since they invited many people to the wedding. They would bring
sheep, slaughter them and make galya (roasted meat preserved in fat).
They would bring rice and other things (and continue thus) until the day
of the wedding. (24) (When) we had a wedding there, there was the drum
and pipe, as we called it. The drum and pipe, these were mainly (played
by) Christians and also some Muslims who were there. They would bring
these in the evening, they would come on Saturday.

(25) A day before there was what we call ‘the bathing of the groom’.
The Sadssta (pre-wedding party)'” was held on that day. Everybody came
and sat in the house of the groom. They would enjoy themselves, dance
and sing. The next day was the bathing of the groom. At the bathing of
the groom the drum and pipe band would come.

? T.e. the man making the invitations would divide the villages into groups and go to
one group at a time.
' For close family and friends.
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(26) ’i-jamiwa nase,' lostwa julle' *u-xspiwale." qdm t-xépr xdtna,' mebswa
xa-yalinka zora.' ’ap->dwwa xa-nisangele. mxalliwale rés-diye' xepiwale.' *u-xardye
xepiwa xdtna.' y-asqiwa malwastwale jull-diye' u-y-atwiwa.' (27) y-dwa wide xa-
rdmsa yoma.' y-dwa wide dixwa." ditxwa *ile miirsa mon-dawwe-u' saye-u' bisre gdwe
diye' kull xa-mandi." fa->anna' ydni y-ordwa dana' tre-tld-sa’ate *drba sd’ate.' °dxni
y-0dixwa dixwa tdma.' (28) *o-1&le' y-azixwa be-kalo.' y-azixwa be-Ralo." y-atwiwa
b-dawére,' °é-ga b-dawére,' kodonta y-amrixxa.' y-aziwa be-Kalo.' >an-d-a-maOgle.'
*m-d-a-mdba xetele,' y-aziwa y-atwiwa tdma be-Ralo.' (29) *ap-tdma dawla-w zérna
xmdla hdl b-1&le." xjtna-w qariwa'—dw Saqgilwa qariwa minne diye," qariwa y-dwe
ménne diye ’ap-’aw'—qariwa-w xitna pesiwa bé K alo,' ydni xdkma xa-béba qurbéy.'
hé ya‘mi t-amrixxe be-kalo.' (30) m-léle mbadla tdma," ydni mbarxiwa.' y-abéwa
qasa." har-gu-b&a' y-asriwale gnina-w' ydni i-dmrax mbarxiwale.' ay-gamfswa.'
xa@rfa' bdr mbarxiwa,' “u-razgiwa' béna y-atwiwa R dlo-w xsna-w' gartwa-w qariwta
manney-u' béna ndse raqdiwa zamriwa' hdl pesdwa gédamta jalde xdcca." (31) béna
mebéwa flarta' fatriwa.' mebewa' . . . j@jok y-awéwa," gupta," killa mturdsta tama,'
disa," duwana'—duwdna *i-mitarsiwale mon-gamxa' *u-masxa,' misxa ;' masxat
Yorwe,' masxat *drwe m-dwwa taza.' *é-ga lifwa,' la-Kdsa mardwa' u-la-xdsa
mdréwa," la-ddgat y-awéwale.'

(32) fa-fatrivwa razgiwa m-kil-xa-mondy," hdl kawnifra." béna gdm t-msére xatna,'
matitla tamta' l-mes-ila" 1= drela xzi-daxila téma." mattiwa tamita," xjtna y-amirwa:
*ana-1¢ axléna." > dwwa *ile xa-nisanga diyon,' yd‘mi m-zdwna qadim hatxa y-dmriwa.'
lé-y-axal xdtna.'
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(26) People would gather together wearing (fine) clothes and bathe him.
Before they bathed the groom, they would bring a small boy. This also was
symbolic. They would wash his head and bathe him. Finally they would
bathe the groom. They would come up (from the river)'" and dress him
in his clothes. (27) Then they would sit down. They would have made
the evening meal during the day. They would have made duxwa. Duxwa is
made from diluted yoghurt and barley, with meat and so on put in it. It
took time (to make),'? two or three hours. We used to make duxwa there.
(28) In the evening we would go to the house of the bride. We would go
to the house of the bride. They would sit on mules, at that time (they
sat) on mules. They called it a kodonta (‘female mule’). They went to the
house of the bride. Whether it was in the village or in another village,
they would go and sit there in the house of the bride. (29) Also there
there would be the drum and pipe and merriment into the night. The
groom and the best man—he would take a best man with him, the best
man would be together with him—the best man and the groom would
stay at the house of the bride, that is in a house nearby. Yes, we call
this the house of the bride. (30) In the early morning they would hold
perform the blessing (of the wedding ceremony) there. A priest would
come. In the house they would tie the band. We say “They blessed it’.
This was beforehand. Afterwards, after they performed the blessing and
were finished, the bride and the groom sat down together with the best
man and the bridesmaid. Then people would dance and sing, until it was
almost early morning. (31) Then they would bring breakfast and they
would eat breakfast. They would bring...there used to be jajik, cheese,
all made there, honey, duwana—they made duwana from flour and butter,
pure butter, the butter of sheep, good quality sheep’s butter. At that time
there was no (illness), there was no stomachache, no backache, one did
not have (high blood) pressure.

(32) They ate breakfast and finished everything until it was lunchtime.
Before the groom began, they would lay out the breakfast, on the table
and on the ground, as was the practice there.”” They would lay out the
breakfast and the groom would say ‘I shall not eat’. This is a symbolic act
of ours. From times of old they would say that the groom will not eat.

" The bathing of the groom took place in the river.
"2 Literally: time passed.
¥ Literally: it is on the table, it is on the ground, see how it is there.
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(33) magirwa gan-diye.' y-odixwa lbbe-u," gaxkixwa-w' zamrixwa-w' xamlixwa
biya." *u-y-amroxwa:" da-xilena-w' y-dmar len-kpina-w' xadya-w' m-dn mondiyane.'
Yap-"ayyéwa xa-xumlana diyon,' yd‘m xa-misanga diyon." gu-d-a-dana,' y-amriwa:'
komd 1-axlot? y-dmar: bayon *asra-dinare.' (34) gu-d-a-dina," médre mzanfirwala
gan-diye, y-amarra: le-y-axlena,' lan-0&’a modi.' y-dmri: xal!" danela." qirra." xdlena!'
lan-0&a modi." gemiwa yawiwale *asra-dinare' *u-y-axslwa," hal' l-kawabra.' (35)
>dna ’dxxa nsél xa-mondi." Ralo' *iman t-afyawa' pdba diya mkus&ba.' KFalo" pdba
diya mkuséfa." meOwa *t0walm xd. .. dx jullsle' *dx kunnokOsla," hdtxa daréwa
[-ydlma diya.' y-dmri xa3ppo.' >daw y-amrile xappo." xitna le-y-xaze Rdlo." (36) *u-y-dtwr
tdma m-gdade' hal sd’at xd’a e béna gdrag *dzi bab-be-xitna." qam-ddna, y-dxli
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kawabra." y-dwa mrizge ximsa,' *dyya mexdlta y-dya l-ndsat Ralo." *a-mexdlta
yawila-w' rdzgi mbddla dana.' gam-ddna y-dwe rgdda zmdra *u-staya." *u-ddwla-w
zorna.' *u-ndse y-dwa jomye,' y-dwa mnizge qa-d-a-dana.' (37) m-bar-t-y-axh,' msfe
dawéra," kodanta y-amrixwala." mxamliwala-w' derdwa qurtdna-w m-an-mondiyane,'
u-deréwa xd jilla timoz resa-diya-w." *u-xstna-w *u-k alo,' Kdlo y-atiwowa xa-xizma
diya ménna diya,' y-ativwwa gamadye' *u->dy maitiwala bdbre diye,' xas-t-kodinta.'
u-lp xdtna dawér gan-diye' qariwa. . . killa b-dawére *é-ga [i0wa? u-xdkma
y-dwa p-aqla,' ap-"m-wéwa mabwdba rohqa." (38) *u-gu-d-a-dana' ’i-mSaniwa
zdla l-be-xotna." gu-d-d-dana y-amriwala mdxa &ippe bike,' yd‘m patlixxa dukdne
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*on-péwa bba qurba' yan-rohga.' *dy y-dmri cppe bike.' ydni maxadrila a-kalo'

quirbat béla," y-a0i mati I-b&0a." m-bdr mdti [-b&ba'—qam-dana' y-dwa mrizge xd
“ana.' (39) *ilana' y-amrixwala *é-ga t-dmraxxa_jwanne.' *dy “ildna msaqliwala.'
deréwa xabiuse biya.' deréwa lixma “illa diya." deréwa guttaba.' rdba msagliwa'
rdba mondiydne taze.' *ay-"ildna °&ka? masqiwala gare." xitna u-qariwa y-asqiwa
l~gare." (40) K dlo y-abydwa [-tarat-b&ba." tdma y-dwa mirse,' y-awéwa xa->amdna
y-amrixla zawirta." y-awa dirye yabise gdwa,' gawze-u' batme-u' xdcca Sarniye
*u-mandiydne gawa." *dy y-dya muttéla gu-tdra gam-1-6ra Kalo." gam-t-6ra kalo'
y-0ddwa sliwa misxa.'
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(33) He would act pompously. We made tricks, laughed, sang and
enjoyed the occasion. We would say ‘Eat!’” and he would say ‘I am not
hungry’, in fun, things like that. This also was a form of merriment of ours,
and a symbolic act of ours. At that time they would say ‘How much (do
you want) in order for you to eat?” He would say ‘I want ten dinars’. (34)
Then he would pompously puff himself up again and say to them ‘I shall
not eat’, I don’t know why.” They would say ‘Eat! It’s time. It’s got cold.
Eat!” ‘I don’t know why (but I shall not eat)’. Then they would give him
ten dinars and he would eat. (This would go on) until lunchtime. (35) But
I have forgotten something here. The bride, when she came, her face was
covered. The bride’s face was covered. They brought something that was
like a cloth, like a kerchief. They put it like this over her face. It is called
a xappo (‘cover’). It is called a xappo. The groom does not see the bride. (36)
They sit there together until one or two o’clock, then they have to go to
the house of the groom’s family. Beforehand they eat lunch. They would
have prepared xumsa. This food is for the family of the bride. They give
this food to them and they finish (eating) in the early morning. Beforehand
there is dancing, singing, drinking, the drum and pipe. The people would
be gathered and prepared for that time. (37) After eating, they bring a
mule, we call it a kodonta (‘female mule’). They decorate it and put on it
a saddle blanket or the like, and put on it a clean cloth. As for the bride
and groom, a relative sits with the bride, he sits at the front and he would
put her behind him, on the back of the mule. The groom also (has) his
own mule, and the best man...they were all on mules at that time, you
see. Some were on foot, even if the villages were far off. (38) At that time
they move to the house of the groom. At that time (they do what) is called
‘clapping hands for the bride’, that is we would take her around various
places, whether her house was close or far. This is called ‘clapping hands
for the bride’. That is, they take the bride around towards her house and
come to her house. After they arrive at the house—beforehand they have
prepared a tree. (39) We used to call the tree a thorn-tree. They used to
decorate the tree. They put apples on it. They put bread on it. They put
balls on it. They decorated it with many beautiful things. Where was this
tree? They put it up on the roof. The groom and the best man went up
on the roof. (40) The bride would come to the door of the house. There
they made a vessel that we call a zawarta (‘pot’). They put raisins in it,
walnuts, terebinth nuts, some sweets and other things. This is placed at
the door before the bride enters. Before the bride enters she makes (the
sign of ) the cross in oil.
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(41) mebéwa masxa,' y-oddwa sliwa I-tdra," qa-t->dna bawaribi Odya biyéxula,
pydsm m-d-dwwa b&ba.' *dwwa misangele. xa-tuséle' qa-1->dna >dwwa ’ile b&o:'
m-diya hodax." gu-d-g-dana' gemiwa' R dlo tordwala *dy zawarta' *u-y-ordwa gu-béfa."
(42) m-bar-hadox" gemiwa' mzabéne *ildna.' ndse *twa kopa' kulla,' *u->dwwa gdrewa
rama.' >dwwa ndse “wéwa killa spdra kopa.' a-"ildna mzabniwala y-amrixxa.'
t-abswa xizme diye' t-amirwa' hé gdllok nase,' >éni zdwon *ilana? xa-ndsa diye
t-dmarwa *dna zoninna b-"ssra," Saqliwa ’isra dinare.' *u-xéna t-dmarwa zoninna
b-xamsdssar;,' Saqliwa xamsassor' ga-xumlina °dwwa mindi' séma zéda hOm?' (43)
béna xaraye' qayimwa Sagslwa *a-"ilana' maxdwala l-swana y-amrixla,' swana.'
u-"an-gawze' I-itwa biya diya-w' xabise' “u-sparigle' *u-m-dn mondiyane," killa
saléwa gota-xt&ba.' “u-jamiwa ndse minna diya.' *u->dy *tldna mattiwa tama." >u-bdr
hadox' béna Rdlo 0ifa laxxa," *o-yoma' pesiwa tama.' (44) ’asiria xlilele." qémi
ndse rgada.' bar hadox," bar t-ila-bdxta pydsa rdasmi tama' yd‘m wdra gu-l1-b&0a,'
Odyele qasa' “u-sdra gnungle.' °6 gnina ’ile misanga' qa-t-. .. hamdntat b&ba,' pydsa
d-0-b&ba." (45) qdsa u-Samdse (-twa tama' msali,' y-dsri gnina' kul-xa-mond:.'
>y dni y-dtwi gam-d-6 gnina,' y-dwe mtirsa >in qandfele, *in xa-mondi, >m-I-drsle.
y-dtwi gdm d-o-gnina' ’u-ndse qémi rqdda “u-zmara-w' killa yoma hadox." (46)
xacta-pydsa xlila y-awe tla-yomane,' yomat truséba,' ddrt yoma," t-dmrox sab->dxm
xluldne kislm sabOa y-dwa." xuseba-w' be-Rdlo y-dwa déri nase. yomat truseba’
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>duwwa be-ximnele.' *6-yoma xlila rasmile." gémi qeddmta nase' *u-jami." (47) y-dwa
zile," kit-xa b&d-diye." m-mabwdba y-dwa *i0ve' mabwaiba killa y-dwa lwise jille
Salla," y-dwa mxumle," kusyaOa,' *u-mitte pdrre gu-résa.' *u-"o-t-itle xanjor' mut-
téle xamjor' ydni mxumle raba Sapire julle lwise trosa.' >6-mondi tdza °o-yomele'
sab-da-xadyuba itla kulla.'
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(41) They would bring oil and she would make (the sign of) the cross
on the door, (to indicate) that ‘I place my trust in you. I am becoming a
member of this family’. This is a symbolic act. It is a sign that “This is
my house from now on’. At that time the bride would break the pot and
enter the house. (42) After that they would sell the tree. The people were
all below and he (the groom) was high up on the roof, all the people were
waiting below. They sold the tree, as we say. His relatives came and (one)
said ‘Hey, everbody, who will buy the tree?” One relative of his would
say ‘I shall buy it for ten’ and they would receive ten dinars. Another
would say ‘I shall buy it for fifteen” and they would receive fifteen. This
was mainly for fun, you see. (43) In the end, he (the groom) would take
the tree and they would knock it against the eaves, as we call them, the
eaves. The walnuts that were on it, the apples, the quinces and such
things all fell down. Then the people gathered them up. They set up the
tree there. After that, when the bride had come, they remained there that
day. (44) In the evening there were wedding celebrations. People got up
and danced. Afterwards, after the woman has become official there, that
is she enters the house, the priest comes and ties the band. The band
is a symbol (expressing) trust in the family (and that) she is becoming (a
member) of the family. (43) The priest and the deacon who are there pray,
tie the band and (do) everything. They (the bride and groom) sit before
the band, which is placed either on a sofa or something else, or on the
ground. They sit before the band and the people get up and dance and
sing, all day long. (46) The wedding celebrations last almost three days,
(until) Monday, the next day, let’s say, since in our community weddings
took place on Saturday. On Sunday the people are at the bride’s house
and then return. On Monday it (the wedding) is at the groom’s house.
This day is the official wedding. The people get up the next morning and
gather together. (47) They went (there), each (from) his home, they came
from the villages, from the villages, all dressed in the sa/la."* They dressed
up, with hats, in which they put feathers. If somebody had a dagger, he
put on the dagger. They dressed up and indeed the clothes were very
beautiful. This splendid event took place on that day, since they were all
very joyful.

" Traditional clothes.
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(48) m-tdma hédox har-o-yoma,' y-dmri xdaddyat xatna.' y-dwe mbiisla kit-xa,'
xa-rzza' xa-préxe,' xd rizza smoqa,' xa-rizza xwadra.' kit-xa xd-mondi y-dwe
mbusla." *dy y-amrila xdddyat xdtna." ydni xa-xalléta tla-xstna >ap-"dyya." (49)
“u-y-dwa milye babge." tdma ’10-b>0qe." mabydla béixta m-xazmane." meléla
xdadaya,' “u-y-dzi l-xitna *u-Kalo" nasqile rese-dive' *u-res-t-kalo.' *u-"10-bi0qa dére
b-reséy. yani mbarxiley y-dmrax' >ap=>dni mbarxiley." (50) *u-y-atwi,' *asirta killa
Jami-u' sali.' bar-hadox," bar-t-y-dxli ndse kawibra kull-xa-mondi," qémi mpdlti
Kdlo margdila." y-a0i ndse qamey,' Saglila masléla," qam-tarat-béba gorta y-dya.'
madugila xitna-w Rdlo gols-gdade," *u-béna ndse raqoi.' “up->6-yoma hal-asirta
y-dwe xlila." (51) ddrt yoma xlila paraq.' “u-Rdlo pssa tdma hdl...yémat sawwa'
y-amrile Suréla.' hé yomat Sdwwa’ *ile suréla.' xitna-w Ralo' xdéca mon-d-dn-nasat
b&Oa," mon-xazmane," y-dzi be-Ralo." y-dzi be-Rdlo tama," pesi *é-lele tama." yd‘mi
qdmbBa hatxa" hadiya [&le hddox.' *ina gdmOa *urxad *iydwa." pési xstna-w K dlo tama'
hal-xuseba." kulléy béna deriwa b&ba,' “u-kit-xa y-azilwa bebe-diye.!

FEaster

(52) gqyamta,' >dxni gu-mabwaba' trésa rdba tazgyéwa.' sdma zoda' b-1éle salixwa,'
Yasorta.' *tOwalom sawma,' yd‘mi *éda y-abéwa mon-sawma." sdwma ’ile xamsi yomdOa.'
», |

bar-sémi ndse xamsi yomdfa," i-sawiwa bé’e." mrazgiwa' $db0a *asirta." gdm-dana

y-dwa-mrizge bé’e," kilt-xa xd mrizge @anéy.'
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(48) Subsequently, on the same day, there was what is called ‘the lunch
of the groom’. Everybody would have cooked something, one person rice,
one stuffed vine leaves, another red rice,” another white rice. Everybody
cooked something. This is called ‘the lunch of the groom’. This also was
a gift for the groom. (49) They would have brought sweets to be scat-
tered (over the newly weds). We had (such a custom) of scattering sweets.
A woman from among the relatives brings them. They bring the lunch,
then go to the groom and bride and kiss his head and the head of the
bride. Some people scatter sweets over them. In this way they bless them,
according to our custom, they bless them. (50) They sit and in the evening
all gather and go down (to dance). Afterwards, after the people have eaten
all the lunch, they bring the bride out and make her dance. People come
up to them and take them down to a large space outside. They put the
groom and bride together side by side'® and everybody dances. This day
also'’” the wedding celebrations last until evening. (51) The next day the
celebrations gradually come to an end. The bride stays there until the
seventh day, which is called ‘(the time) she has begun (her functions of a
wife)’. Yes, the seventh day is called ‘(the time) she has begun’. The bride
and the groom—some of the family, some relatives, go to the house of
the bride. They go to the house of the bride and spend the night there.
They did this in the old days, it is not like that now. But in the old days
this was the custom. The groom and bride stay there until Sunday. Then
they all return home, everybody goes to his home.

Faster

(52) Easter in our community in the villages was indeed very beautiful.
Generally we went down (to the church) at night or in the evening. We
had a fast, that is the festival came after a fast. The fast is fifty days. After
people fast for fifty days, they would paint eggs. They would prepare them
on Saturday evening. They would have prepared the eggs beforehand,
cach person prepared them himself.

" Rice cooked with tomato.
'® Literally: The make the groom and bride hold each other’s side.
7 T.e. Monday.
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(53) $dbba’asoria' mrazgiwa g'dna qa-i-sdls qyamia," sab-qpdmia b-1&le *iydwa.'
y-aziwa Saharta y-amrixla." sdma zéda ndse y-dzi Saharta," sab-tdma b-mafswa.'
b-mdfa *vmra qurbgyewa.' w-iyéwala punde," kit-xa “iyewdle pinde." fa-msaliwa
Saharta," mseritwa sloyafa.' (54) gu-d-g-dana," y-ordwa xd-sa’at biz-zoda,'
qayomwa'...°dy y-dmri md ddnat plitla qyamta.' Sahdrta qa-t-qyamta pdlta.'
Ja-zayinwa gasa' *u-kit-xa pinde b-ide diye.' y-abéwa' xd bar-d-o-xéna." (55) sdma
z6da y-odéxwala gam-tara." rdba Sokldnta *iydwa basimta.' yd‘ni ana-taxrinna riba
raba.' rdba taza *éwa.' qayomwa,' qdsa y-awéwa zina gamaye.' *u-Samdse badre
babre." kit...y-dzi tama," maxéwale pinda rése diye' y-amirwa: qydamiat maron'
qimle maron." hdl killa pdrgi m-gdade." (56) Saqlawa' bdlki xd-sa’ata biz-zéda
y-orawa.' *u-ndse xamliwa." gu-d-g-ddna mseriwa wada rdzat qurbana.' °¢ killa
b-l&lele,' gedampabsle yd‘m." bdr parqdwa qpamta,' gdm mseriwa rdzot qurbana,'
dmra quirbat bel-qorapala y-awéwa.' beh-gora." an-ndse mile' ’dni y-amrixxa
beb-qora. fa-y-aziwa." (57) kit-xa ’itle xa-miba." malhéwa punda,' mattiwale
kas-reSe-diye' mdabiswale." tré-punde tlaba' y-odiwa zore,' y-odiwa zdre qgattate,'
mattiwala" mdabstiwala' [-1é$2d be0-qora." sdab kill-xa ndsa halbat *itle mifa." *u-kil
kilfot y-azdwa l-mife dive," yd‘ni [-bh-gora," mattdwa alle-dive," malhéwale.'
“u-msaléwa ’ap-"dni *alle-diye." (58) *u-deriwa,' *u-y-driwa midre gu-"umra,' Seriwa
rdzol qurbana.' *u-hdl qedamia'—sgu-d-g-dana' kit-xa y-dwe mibya béta minne.'
béta halbdt smogtela," ydni °dwwa xa-nisangele.' “u-ndse rabe *iygwa." m-bdr pdlat
qurbana,' palti gu-dérta,' gémi mxdya bé’e.' y-amrixxe mxdya beé’e.' ydni Smdta bé’e
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xa-d-o-xéna,' twara." maxgwa b&e,' *dxni y-amrixxe mxdya bée.'
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(53) On Saturday evening they prepared themselves to go down (to
church) for the Easter (vigil), because Easter was at night. They went to
the vigil, as we called it. Most people went to the vigil, since it was there
in the village. In the village the church was nearby. They had tallow
candles, everybody had tallow candles. Then they prayed the vigil, they
began the prayers. (54) Then, after about an hour had passed, the resur-
rection would be celebrated.'”® What is this called?: The time when the
resurrection has taken place. They keep vigil until the resurrection takes
place. The priest stands and everybody has a tallow candle in his hand.
They come up one after another. (55) Generally we hold it (this ceremony)
outside. It was very beautiful and pleasant. I remember well. It was very
nice. (When) the resurrection was celebrated," the priest would have stood
at the front and the deacons behind him. Everybody came up and they
touched his head with a tallow candle and said “The resurrection of our
Lord. Our Lord has arisen’. (This went on) until everybody had finished.
(56) It took time, perhaps an hour or more would pass. The people were
joyful. Then they began to take communion. All this was at night, that is
in the early morning. After the resurrection ceremony had finished, before
they began to take communion—the church was near the cemetery, the
cemetery. The dead people, they lay in what is called the cemetery.”” The
people would go (there). (57) Each person has a dead (family member). He
would light a tallow candle and put it by his head”' and press it (dlown on
the grave). They made two or three small tallow candles, they made small
pieces and placed them, stuck them onto the head of the grave. This was
because every man, of course, had a dead (family member). Every fam-
ily went to his dead, that is to the cemetery, placed (a tallow candle) for
him and lit it. They also prayed for him. (58) Then they returned, went
back into the church and began the communion mass. The next day—at
that time everybody would have brought an egg with him. The egg was
red, of course. This was a symbol. There were many people. When the
communion is over, they go out into the courtyard and begin to knock
eggs together. We call this ‘knocking eggs’, that i3 smashing the eggs of
one another and breaking them. They would strike eggs together, we call
it ‘striking eggs’.

% Literally: He (Christ) arose.

? Literally: He (Christ) arose.

O Literally: We call them the cemetery.
L.e. on the headstone of the grave.
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(59) gu-d-g-dana' tordwa béta,' y-dmar maxdarral' >ap-o-géba yd‘ni gita xeéta.'
on-twirwala tirna' t-xa mannéy' y-awilwala qa-t-wdha Sagilwa minne," ydni
qom-qarimla {-dmrax.' u-bdr pargiwa,' ndse y-dwa mibye tdma t-amrixxe kade.'
>dmi kdde y-dwa muirse. .. mon-qamxele-u' masxa' “u-rdba monnéy y-dwe duwana,'
la?" he,' y-dwe duwdna-w qdmxa-w m-dn mondiyane.' (60) >dni kulley' y-dwa mibye
tama' *u-mpalila ndse." yd‘m >dax misanqele ap-dwwa' . . . y-dwa mibye bée xa-ydwal
ga-d-o xéna." >u-jdmi tama-w' mbdrxi ndse gdade' u-xamli,' *u-kitl xa-mond:.
u-"an="10m ndse >50pe m-mabwdba xéne,' kit-xa Sdgalwa xdkma xazman-diye,'
masiqla kasle-diye tla-flarta." (61) *u-bar-pdrqi rdzgi. . . qamdye *dxni tdma y-azixwa
b&Oat rdyyas'—rdyyas' dwwa ’ile géra maba y-amrixle'—u-be-qasa.' fa-jamiwa
ndse," nixa nixa nixa nixa,' pesiwa xdmsa-w ’asra-w hdl xamsyssar.' *u-pési xa-béna
matdwa hal-asri," dogiwa béfa b&ba' xd bar-d-o-xéna,' li6m?" (62) *édux brixa,'
Sldma-w yatwiwa." béna mebéwa $1&0a-w, ydni draq, *u-m-xamra-w' zamriwa-w'
xamliwa." y-dwa lwise killa julle," mxumle," xdkma maondiyane,' yd‘ni raba taza,'
sab=>6-yoma xa-xadynOswa," hdl kawibra," pdlgad yoma.' gu-d-g-dana,' °ékeyswa
mutye' pdlgat yoma' tdma y-axliwa killa." (63) >dni y-dmri xddaya," sab-y-dwa
wide xdadaya," wide rizza-w Sorba-w' *u-bisre *u-mondiydne *u-st&ba," kil-xa mindi
tdma y-axliwa." madre' mseriwa' [edawaba,' yd‘ni jwdja [-’eddwdba d-an-xéne," hal
Yasirta,' hdl dart-yoma." tre-yomdOa *iyéwa *éda.' *u-y-dwa blige b-dnna mondiyane.'
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*dwwa ’ile >ax-t-dmrax *edat-qpamta,' xa-nisdnga rdba gora trosa.' >dwwa *éda gora
y-amrixle,' dwwa *éda gora.'

(64) *éda gora' yomat truseba' y-dwe duxrina.' y-dwe duxrana.' >o-duxrdna
modile?" an-nase' kalla bdte' kut-b&0a mbdsol xa-mondi." *an-rozzele,' *on-dixwele,'
Yon-préxela,' “on-busalela," gordo," sdma zdda y-damri gardo." girdo “ila mon-masta.'
mdsta ’tla mon-xilya," xslyat *snrwe."
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(59) Then, when the egg broke, one would say “Turn it round!” and
(the opponent struck) also the other side.” If both (sides) of one of the
eggs broke, he would give it to the other person to take it from him. He
has won it, as we say. After they finish—people would have brought there
what we call kade. The kade were made from flour and butter, and many
had duwana (cake paste) in them, is that not so? Yes, they were (made of)
duwana, flour and the like. (60) They brought all these there and people
shared them out. This was also a symbolic act. They brought eggs and
people gave to one another. They gather there, bless one another (with
greetings of the season) and enjoy themselves, and so forth. If there are
people who have come from other villages, each person would take some
of his relatives and take them up to his home for breakfast. (61) After
they had finished and were ready...in the old days there (in our land) we
used to go the house of the (village) head—the head is ‘the man of the
village’, as we call him—and to the house of the priest (to offer Easter
blessings). The people would gather and would gradually become five, ten,
up to fifteen, sometimes they would reach twenty (in number), then they
would call on each house, one after the other, you see. (62) (They would
say) ‘May your festival be blessed. Greetings’ and they would sit. Then
they would bring drink, arak and some wine, and they would sing and
enjoy themselves. They were all dressed in festive clothes and the like, very
smart, since that day was a joyful occasion. (This went on) until lunchtime,
midday. At that time, wherever they had got to, at midday they all ate.
(63) They say xddaya (‘lunch’), they would have made lunch, rice, soup,
meat and so on, also drink, everything, and they ate. Then they would
again start on the festival visits, that is they would make festival visits to
other people, until evening, until the next day. The festival was two days.
They were busy (in this period) with these things. This is, as we say, the
festival of resurrection (‘Easter’), a really big symbolic event. We call this
the ‘Great Festival’, it is the ‘Great Festival’.

(64) During the ‘Great Festival’, Monday was a (time of ) memorial,
it was a (time of) memorial. What is this memorial? The people, all the
families, each family cooks something. This is rice, duxwa, stuffed vine
leaves, stew or gardo—generally it is called gardo.” Gardo is made of yoghurt.
Yoghurt is made from milk, milk of sheep.

2 Literally: ‘also the other side, that is side’. Two different words are used for ‘side’.
# Te. busala and gordo are alternative names for the same dish.
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(69) fa-mebéle 1-b&ba xilya." xalwile meléle -b&ba." *a-mdsta maréla." mdth
Snra-w' Saxna-w dére maréfa." killa Sdxna pésa masta.' >a-masta y-60i gordo."
gordo modila?" rizza-w masta.' mbastila.' fa-sdma zdda y-6di gordo." (66) *é-ga tdma
kasléni *i6walon tiba.' tiba xa-dikba gortela, pOixtsla, rdba ndse jami tama." ’dyya
gam-térat béfa t-amrixla." fa-kul-ndse kiit-xa meBéwa xdddye diye >u-mattizoa tama.'
“u-y-dwa tiwe nase' y-dwa mrizge dika.' (67) °é-ga qése' mattiwa qésa y-atwiwa
rése diye.' *an-xoriydfa y-amrixxa qése,' y-atwiwa res-diye.' “u-y-dwa mrize killa
mexolta," kit-xa miutta gotr-gdade.' *d-t mebéwa busala' be-pdlge dive y-awidwale
magora y-amrixle.' matiwwa xd tasa,' hdtxa giwe diye,' *u-"a-bdxta mafyawa'
gu-xd *amdna xéna' masxa' derydwa gdwe diye.' misxa-w napoxta yan-duwdna dérya
gdwe diye." *ay-y-dmri gordo." (68) *u-y-ab&wa." *n-"i0-qasa tdma msaléwa-w'
killey y-axliwa." >dwwa wéwa xa-"igara." >dwwa yémat tré *éda gora y-odiwale.'
u-pargiwa-w xamliwa' ta-ap-"o-yéma zamriwa xamliwa ragdtwa kil-xa mondi.'
“u-xdrba y-aziwa béba." >dwwa *éda gora," >dwwa misdngat >éda gora.'

The Saint’s Festival

(69) sera' xa-taxrimysle,' dw xd-yomele." *ijami ndse raba.' ndse jami qa-séra.'
Yap->dw ’ile xa-toxrinya d-6 qadisa,' d-o-imra toxrimya diyele." gu-d-&-dana' y-a6i
ndse m-wador raba.' y-dwa dwixe ganéy,' dwixe xa-nisinga tla-"imra,' xa-x3llot,"
xa-mondi." (70) fa->dxni gu-Mar-Sawa," gu->En-Nune,' y-dwa yiwe qable y-amrixle.'
qabla modile?' arba.' *srba *i-mebéle,' *i-permile *o-yoma.' *u-ndse y-dwa rdba *50ye
m-mabwaba.' permile “yrba' *u-y-dwa raba ndse mruzgilla gané qa-d-o-yoma.'
i-pérmi' rdba gdye' *asra-resat *srwe." y-amrixxe 1é$a.' 16 rdba gaye' tladL,' *asri.!
*dwwa xa-dixa y-dwe." permile.'
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(65) They bring the milk to the house. They draw milk and bring it
to the house. They congeal (the milk to make) the yoghurt. They put it
on the fire, it warms up and they add a congealing agent (rennet). It all
warms up and becomes yoghurt. They make the yoghurt into gardo. What
1s gardo? Rice and yoghurt. They cook it. They generally make gardo. (66)
At that time in our village we had a mulberry tree. The mulberry is in a
big, spacious place and many people gather there. This was ‘before the
door of the house’ (i.e. outside), as we say. Everybody would bring his
own lunch and set it out there. People would sit there and would have
prepared a place (for the food). (67) On this occasion they would put out
wood and sit on it. They would sit on wood of poplar trees, as we called
them. They would have lined up all the food, each (item) placed beside
the other. Whoever brought stew would make what we call a magora
‘hole’ in the middle of it. He would put a small dish in it, like this, and a
woman would bring, in another vessel, butter, which she would put in it.
She would put butter, date syrup or cake paste in it. They call this gardo.
(68) Then people would come. If a priest was there, they would pray and
everybody would eat. This was a (sign of) respect. They did this on the
second day of the Great Festival. (When) they finished (the festival), they
enjoyed themselves, singing, making merry, dancing and so on also that
(second) day. Afterwards, they went home. This is the Great Festival. This
is the customary way of celebrating* the Great Festival.

The Saint’s Festival

(69) A saint’s festival is a memorial, it is a day (of memorial). Many people
gather. People gather for the saint’s festival. This is the memorial of the
saint of the church, his memorial. At that time, many people come from
outside. They would have dedicated themselves, dedicated some symbolic
item to the church, a gift, something. (70) In our (the church) of Mar
Sawa, in *€n-Nune, people would have given what we call devotional gifts.
What is a devotional gift> A sheep. They bring a sheep and slaughter it
that day. Many people came from the villages and slaughtered sheep.
Many people would have prepared themselves for that day. On many
occasions they slaughtered ten head of sheep. We call it ‘head’ (of sheep),
on many occasions thirty, twenty. This was a dedicatory sacrifice. They
would slaughter it (the object of this sacrifice).

# Literally: the sign.
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(71) fa-m-bdbar t-y-dOa nase' y-dwe qurbdna-w prige.' y-dtwi fairi gamaye.'
y-dwa mrizge flarta." m-bar flarta' *dwwa dixa t-ile prima' y-odile tla-kawabra.'
’ina gu-d-s-dana' har->10 rgada-w' zmara-w' mebéye $120a,' *drag-u' xumlana.'
ydm Cap->dnna xa-msdngat Serela,' ap->aw-diya." rdba y-odiwa spay' rdba raba.'
rdba taze." (72) *ani myagrile tla-éta.' jimi nase." raba ndse y-dwa mrizgolla gandy
qa-d-dw mondi.' >axmi' gu->En-Nine' itlon séra." halbat diya léle *ax-qgamba." *ina
qdmba losiwa jille,' yd‘ni y-odiwale xa-saqla' rdba Sapira' rdba taza." diva' *ahwalstte

| oy %

Suxbpla," lela->ax-gamba," *na séra' har->o-$éra,' har-o-"igdra" kiil-xa mondi.'

Ploughing

(73) gu-d-g-dina' y-awéwale' pOdnat tawre." pOdnat idwre zdréwa biya.' *iman
’i-zaréwa biya,' *ardle dive zaréewala," tla-nase.' yd‘ni xd-mdi zora," Sagslwa zize'
man-nase' sab-kitlla libwale tdwre. zariwa xatte," zdariwa prage," zdriwa mase." gdmba
122204-"10wa," xarfmane.' >dnna mondiyane' killa zdariwa gam@a' u-xaytwa biye diye.'
yd‘m libwa mandiydne t-zoniwa raba.' (74) *u-"dw. .. y-awéwale tawre,' an-tawre'
dix zariwa? ’ibwa bzara.' *dw ’akara' t-iGwale pOdnat tawre,' fa-’dwwa iGwale
ménne diye. .. zaréwa b-bzara." bzdra modila? >dyya mturdstela mon-qése.' béna >dy
*ibwala sikba,'" sikOa t-amrixla priziela,' *dy sikOat prazla.' “u-zdaréwa biya diya,'
yd‘ni mtagbirwala @an-dive xayule.'
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(71) After the people came, there would be (holy) communion and then
they finished. They would first sit and have breakfast. They would have
prepared breakfast. After breakfast they prepare the sacrifice that has
been slaughtered for lunch. At that time there is constant dancing, sing-
ing, serving of drinks, arak, and jollity. These things are also customary
features of the festival, even now. Many people hold the festival in a very
beautiful way. (72) They respect it for the sake of the church. The people
gathered together. Many people would have prepared themselves for that
event. We in *€n-Nune have a saint’s festival. Of course now it is not as it
was in the old days. In the old days people would wear (special) clothes.
They would make it a decorative occasion, very beautiful, very fine. Now
circumstances have changed. It is not like formerly, but the festival is the
same festival, the same respect (is shown), everything.

Ploughing

(73) At that time (a cultivator) had a pair of oxen. He would cultivate with
a pair of oxen. When he cultivated with them, he cultivated his own lands
and also for other people. He would take something small, some money
from the people (as his fee), since not everybody had oxen. People would
cultivate wheat, they would cultivate millet, they would cultivate beans.
In the old days there was rice, chickpeas. They used to cultivate all such
things in the old days and they would live off this. There were not many
things that they bought. (74) The person who had the oxen — how did
the oxen cultivate? There was a plough. The farmer who had the pair
of oxen, he had (them) with him and he would cultivate with a plough.
What is a plough? It is made from wood. It had a blade. The thing we
call the blade is iron. It is a blade of iron. He used to cultivate with it.
He would make his livelihood.”

» Literally: He would support his life.
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The Cultwation of Apples (1)

(75) bar-hadax' ndse msuréla trésa. .. yd‘mi xayifa qam-msaxalpila' qimla zrd’a
xabuse." gimla zr&a xabuse." xabise muntéwala biya diya.' bds *dOra Suxbpwale.'
’ina xabise bis-sendyiwa' palxanéy.' ’ina halbat bayéla sila gora,' *u-hal-hadiya
xayuley' l-xabusela.' zrita rdba basérta *i0ena,' *dnna mondiydne *i-mpalxiwala
gamba' qa-t-maséwa xayiwa.'

The Cultivation of Rice

(76) zrétat razza," Zridat rozza,' >dra “ydwa sapiqta." gam-dana,' tré-yomaba tlada,'
mastéwala' qd-t xdcéa péSawa rakixta.' fa->dyya *i-zdriwala Surdye b-ydrxat tla0a,'
“arba,' xdmsa hatxane,' sab->dwwa b-qé&ta y-dwe rizza.' fa-deréwa miya gawa diya'
“u-mebéwa tawre' u-zariwala.' > dwwa y-amrixxe wada herike. *dyya lé-y-amni zrd’a’
y-dmrt wdda hertke.' (77) Ja-y-odiwa herike,' zariwala." y-aféwa m-bdr hadox' xdmsa
*a5ta gandba,' xdmsa *asta *lrze,' y-00iwa massare.' >dn masSdre mandy diva modila?"
qd-t tla-mastéOat rizza yéwa bis-senayi.' qd-t yadiwa kit-xa massdre kima b-sdle
miya gdwa diya." bdr d-ay' xd-tre yomaOa,' y-ab&wa' maléwa >dni miva,' y-aOéwa
badqiwa razza.' (78) rizza xd-yoma qam-ddna *yéwa murikxa gu-juwala.' meOwale'
y-aziwa badqiwale." bddga,' yd'ni badqiwa rizza." bar badqiwale," hammdse miya
gdrag hawa *3lle diye." saglawa' xa-sabba, tré sabbdba,' msére brdya *o-rizza," hdl
matéwa t-rapymwa," gdm .. t-amrixxe Sabpwa,' ya‘m slapa,' yd‘m gdm palat bar-zdra
diye.' yd‘mi bar t-rapomwa,' y-aziwa baxtdfa yada.' ydda modile? ydda *ila. .. 10wa
kima galldle paltiwa mon-d-o-razza,' qd-t la->00twa k&' qd-t >dw-razza maxorwiwale
tawéwa zdbun. *i-jamiwale-0 baxtaba," kidla b-i0aby." y-6ri gu-miya' tama' xazéwa
xuwwawe. baxtdOa kima zdadiwa mon-xuwwdawe!" *u-gu-d-&-dana," xdkma dogiwale
xiwwa qatliwale.' rdba zirk-wswa." xdkma zddiwa.'
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The Cultivation of Apples (1)

(75) Afterwards, people in truth changed their livelihood and began to
cultivate apples. They began to cultivate apples.” They were successful
with apples. The country changed (and agriculture became difficult), but
the cultivation of apples was easier (than that of other crops). They, never-
theless, required a lot of work. Until now people’s livelihood is made by
apples. There is very little (field) cultivation. They used to cultivate those
things in the old days to make a livelihood.”’

The Cultivation of Rice

(76) As for the sowing of rice, the cultivation of rice—the ground was
(left) empty. Three or four days beforehand, they would irrigate it so that
it would become quite soft. They cultivated this beginning in March,
April or May, in such (months) as these, since by summer it would be rice.
They would put water onto it. They would bring oxen and cultivate it. We
call this making ‘soft mud beds’. This is not called cultivating, it is called
making soft mud beds. (77) They would make soft mud beds and cultivate
them. Afterwards,” five or six people, five or six men, would come and
make paddy fields. What is the purpose of these paddy fields? So that
the irrigation of the rice was easier, so that everybody would know how
much water would go into his paddy field. One or two days after that
they would come and fill them with water and would come and scatter
rice (in them). (78) The rice one day beforchand was softened in a sack
(with water). They would bring it and go and scatter it. Scattering, that
is they would scatter rice. After they scattered it, water had to be on it
constantly. It would take a week, two weeks, then the rice would start to
germinate, until it matured and grew high, before producing ears (of seed),
as we say, producing ears,” that is before the seed develops in it. After it
grew high, the women would go to weed. What is ‘weeding’® Weeding
is...there were several plants that they took out of the rice, so that they
did not affect it, blighting the rice so that it would be weak. The women
gathered it all up with their hands. They entered into the water. They
would see snakes there. How the women would be afraid of the snakes!
When this happened, some grasped the snake and killed it. They were
very courageous. Others were afraid.

26

27

The cultivation of apples was introduced in the 1960s.
Literally: so that they could live.

Le. after preparing the soft mud beds.

The verb is denominal, derived from $2ble ‘ears of seed’.

28
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(79) u-miamaziwale r5zza," nixa nixa," hdl gayomwa.' *iGwale xa-yarxa,' tré-yarxe
hatxdne," tla0a," béna *i-samaq.' bar-samaq,' t-dmrox dan-t xzattela." mbarziwa
miya." bar mbarziwa miya,' y-aziwa xazdiwale.' y-aziwa xazdiwale," bar xazdiwale,'
gu-msanée mon-d-a->dra,' nabliwale xd-dukba xéta," y-amriwala bidra." (80) ’iman
tila-nabélle badra' m-gu-dra," mattiwa xd y-amrixle. . . xa-jidla' >abaya y-amrixwale,
*abaya.' *0->abdya mattivwale l-xa-dapna,' *an-résat razza,' an-bole y-amrixxa,' bole,'
mattiwa -0 *abdya.' ’dw xadiwale pdlga-w pdlga. . . rozza," gd-1 *iman majwajivale,'
t-ld napliva. . . t-la-ndpal >o-rizza *urxd-w-urxa.' (81) sab-mattiwa xas-t-dawére.'
xdkma tentwa xdsa' masqiwale bidra.' *i0wa dukdne rohga,' dukdne qurba.' mat-
tiwa tdma ’ax-hudala y-amrixwale,' y-amriwale hudala.' maOiwale xa->drba xdmsa
yomaba," Saxinwa," hdl matéwa garre,' sab-"i0wa yd‘ni garréy," xd bar d-é-xena
y-amrixxe garra.' (82) gu-d-g-dana' yomat t-amrixxe dwara.' ’asirta y-aziwa
Swréwale." Sdre modile? mattixwale gu-bidra,' mpaQoxwale.' >ay-y-dmri Sraya.' bds
*0-bola-diye' y-dwe rima." ax-murize -dmrox," kul-xd-mdi mtugobra." (83) *u-ddrt
yoma' gédamta," qemixwa jalde," nablixwa tawre,' 55ta tawre," Sawwa tdwre." >dy
y-dmri dwara.' *tman t-ix nabéle *an-tawre," salwixwala,' *i6wala qatira' b-qdaléy
Ydw t-gésa.' y-amriwa qatirat gésa' t-qdala,' yasire y-asriwale b-pimmot tawra'
qa-t-ld *axilwa m-r>zza," *u-doriwa.' (84) dwdra, ydni patliwa téwre." y-dwa sire
b-gdade." *u-xd-monna ’dw y-amriwa sar-géra. sar-gera," yd‘ni ’dwon majiljwala
Yan-tawre." Sagldwa *drba s&’ate," xdmsa sd’ate.' u-kul-xa-ddna >6-razza jamiwale
20-qése diye," y-odiwale puwus.' jamiwale y-odiwale qapla.' *u-napsiwale," qd-t
Yan-r3zza la-pdyas gawe' napsiwale.'
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(79) They cleared the rice (of weeds) until it gradually grew tall. It
took one month, two or three and then it became brown. After it became
brown, we say that it is harvest time. They would drain the water.” After
draining the water, they would go and harvest it. They would go and
harvest it and, after harvesting it, they would transfer it from that land
and take it to another place, which was called the ‘threshing floor’. (80)
When they took it to the threshing floor from that ground, they would lay
down what we called a ‘cloth’—we called it a ‘cloak’. They would put the
cloak on one side, and they would put on the cloak the heads of the rice,
we call them ‘seed heads’, ‘seed heads’. They would roll it up (bringing)
cach half (together), so that when they transported the grass, the rice, they
would not fall, so that the rice would not fall along the way. (81) This was
because they put it on the back of mules. Some carried it on their back
and brought it up to the threshing floor. There were places far away and
places nearby. People would deposit (the rice) there in the form of a udala
(‘stack of produce’), as we called it. It was called a Audala. They would
bring it (and wait) four or five days, while (in the meantime the produce)
was warmed (in the sun), until the turn of each person came. This was
because they had their turns, one after the other, it is called ‘turn’. (82)
Then it is the day of what we call dwara (‘the grinding of the grains’).
In the evening they would go and untie the rice. What does the untying
involve? We would put it on the threshing floor and spread it out. They
call that ‘untying’. The seed head of the rice plant would be upright, as
if they were in a row, as we say, with everything arranged. (83) The next
day, in the morning, we would get up early and take oxen (to the threshing
floor), six or seven oxen. They call that dwara. When we took the oxen, we
would tether them. They had a beam (across) their necks made of wood.
They called it a wooden gatira, (fixed) to their necks, with tethers tying it
to the mouth of the bull, so that it did not eat any of the rice, and they
would go around. (84) (It was called) dwara, that is the oxen would turn
round. They were tied together. One of them was called the leader. The
leader, that is it would make the (other) oxen walk around. It took four
hours, five hours. All the time they gathered the wood (husks) of the rice
and they made it into hay. They gathered it into an armful and shook it
so that the rice did not remain in it. They shook it.

% Literally: They would dry the water.
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(89) baxtdba y-dwa zine napsiwale." kil-xa *asrd dagige' Saqlivwa xdkma minna
b-malxdwa' mebéwale," mattiwale I-d-a-gota' *u-"an-baxtiba' kapsiwale,' napsiwale
gu-d-a-npasta' *u-mattiwale I-géma bdOr xasey." xa-xéna' *urza y-dfe y-asirwale'
darze y-amrixwala," qd-1 >dwwa payiswa qa-mexéltat ldwre qa-sitwa." (86) ’irza
paydswa tama," bar-hadox,' y-aOswa mdaréwale' qa-t-ld-hawa pise sixte.' *u-gu-prdqtat
Yasorta," bar-prigla,'" mebswa juwala," deréwa gdwe dipe. paltiwa xamsi-juwale,'
*asta-juwale,' asra-juwale,' “u-masqiwa béba b-dawére *u-b-kodonta,' libm?" (87)
malxdwa modile? malxdwa *fwa mtirsa m-qésa.' *u-"t0wale disqa rixa.' *u-rese-diye
’itla tld gése hatxa-zore." *dw napiswala *an-razza,' >dw mondipdne Sle," kil-xa
mondi." >dwwa y-amrixwa malxdwa.' u-"dy *wéwa qissat ydni razza,' m-ka msarope'
“u-laxxa pragele.'

(88) bar-hddox rézza mbdrzi braza.' masqiwale gare, masqiwa gar-t b&fa.'
mpadéwale." barizwa taza." bar-barizwa myamiwale." bar-mjamiwale pariqwa.' (89)
’ibwa gu-béba,' *i0wa kawe y-amrixwala.' y-oya-mruzigta xa-dikOa mon-kawe.'
gu-d-é-kawe *0-rizza kille deréwale sdle gu-b&0a.' *dyya killa b-ceriye t-amrixalla,'
b-ceriye." gemiwa' héwan 1-dmrax “orxe.' (90) *ap-"drxe b-gdrre y-dwa.' >a->srxe modi
Sl diya? géssat txdnat r2zza,' mattiwa pinxa," t-"orxe,' pinxat "arxe." *i0wa o-t-Képa
Ydw o-t-xdtte," y-odiwa qamxa,' *ina *dw t-rzza' Ctwa t-gésa.' har-ta-d-dwwa
méndi wéwa t-qgésa.' fa-derdwa rizza qa-1-ld >awidle gdmxa qa-t-la-tawarre." > dwwa
mruzgewa." (91) *u-gu-d-é pinxa' nqire wéwa' qd-t an-xitte t-oriwa bél-pinxa
[-pomxa." qd-t *o-gisor-diye' *aw t-azilwa." habbskOat gan-diya' *dyya. .. ydni
le-qaysbwa Gi-mdi bi-diya." *u-paltdwa t-azdwa *u-myamiwala' “u-masqiwa béba.'
“u-gasor-diya b-zadéwale,' y-amrixwale parta.'
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(85) The women stood and shook it. Every ten minutes or so, they would
take some from it with a threshing fork. They would bring it and place
it on one side. The women would gather it and shake it with the shaking
(just mentioned) and put it into a pile behind their back. Another man
comes and ties it up into bundles (darze), as we called them, in order for
it to remain for cattle fodder for the winter. (86) The man would remain
there, then they would come and winnow it, so that impurities did not
remain. At the end of the evening, after they finished, they would bring
a sack and put (the produce) in it. They would bring away five sacks, six
sacks, ten sacks and take them up to the house on mules, on a she mule,
you see. (87) What is a winnowing fork (malxawa)? The winnowing fork
was made from wood. It had a long handle. Its end had three pieces of
wood, small like this. It would spread out the rice, or various other things,
everything. They called this a ‘winnowing fork’ (malxawa). This is the story
of rice, from where it begins, and it ends here.

(88) After that they dry the rice out. They would take it up to the roof,
take it up to the roof of the house. They spread it out. It became thor-
oughly dry. After it dried, they gathered it together. After they gathered it,
it (the process) was over. (89) In the house there was what we called a ‘small
window’ (kawe). A place was prepared with a small window. They put the
rice in this small window in order for it to run down into the house. This
all took place in the ¢ere months (October and November), as we call them,
the ¢eri months.”’ They were undertaking (this) in the season of what we
call the ‘water-mill’. (90) Also the water-mill was by turns. What is the job
of the water-mill? As for the story of grinding the rice, they would install
a grind wheel, of a water-mill, a grind wheel of a water-mill. There was
a stone (grind wheel), which was for wheat, with which they made flour,
but the one for rice was of wood. It was for exactly the same thing, but
of wood. They put rice (onto it) so that it would not make it flour and
not break it. It was set up (for grinding). (91) In the grind wheel there
were bore holes so that the wheat would enter between one wheel and
the other, so that its husk would be removed. But the grain itself was not
damaged.” It came out (of the mill) and they gathered it and brought it
up to the house. They would throw out its husks, it was called ‘chaff’

31 eri gamaya ‘October’ and ¢eri xarapa ‘November’.

32 Literally: nothing struck it.



1930 SECTION B: HISTORY AND CULTURE, Bj

(92) *tman-t y-abéwa masléwa rizza [-orxe," mattiwa pinxa." pinxa °éni
manné&le?' *16-pinxat qésa,' *10-pinxat képa.' panxat qésa dwwa ta-rizzele. sab-"in
muttilon pinxat képa,' marixle killa-w payass’ gamxa." hadiya bud-qésa* béna ’dwwa
y-dwe xrita' gdwe y-dwe mursa." (93) *10-ndse Sils >aw-ile." garsile biye-diye' ydni
taxnile biye-dive,' *u-mpdlta rizza da-gota' *u-pdrta da-gota." pdrta zadéla.' y-aza,'
ta-cii-mdi la—niﬂz.' u-rizza mjaméle,' *u-mdsqi b&ba.' b-nisba rizza hal-laxxele,"
m-tama-hiédox mséri mbasole," kit-xa ta-gan-diye.'

The Cultivation of Wheat

(94) zritat xitte pristela.' *iOm *dvi “u-déemi.' démi t-ld miya,' la-bds 1->aryana
zarila." >dmi xitte zarila..." *dnmi xitte huwédi séma zéda' *i-zarila t-la masidye,
y-amrixxa demi.' >dm zdr gu-tura." °10 dukdne timaz y-dwa tla-zrata,' yd‘m >a-dikOa
har-tla-hadox-ila." (95) *d-t gu-"aqara" t-ile gu-maba' aqdra xitte zarila' m-bdbar
xzditot vzza." >dy y-dmrt Sop-rizza. xazdila rrzza." u-xdca *i-rakxa dika,' y-dzi
zdri x3tte Sdwpa diya," sab-dyya b-qéta y-dya." ydrxat Stwwa tmanya,' mséri xzdda
xattane." xattdne bis-senayila.' (96) >dp-"am dwarsla.' bar zarila-w qémi,' bar
xazdila," y-601 darze y-amrixla." y-odila darze." mebéla *ap-"dni [-bidra." *iman-t
dorila," meOe-tawre dorila." >ax-manri qa-rizza méfs tawre-u' *u-kul-xa-mandi y-asrile
dor." 2dni. .. gésa diya killa pdyas ’ax-tina y-amrixle." xitte pési da-gota," *u-"dw
pdyas da-gota," tina [i0m?"
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(92) When they came and brought the rice down to the water-mill,
they would install a grind wheel. Which of the (types of) grind wheel was
it? There was a grind wheel of wood and a grind wheel of stone. The
grind wheel of wood is for rice, for if we installed a stone grind wheel, it
would crush everything and it would become flour. Now with regard to
the wood, it is made with a groove in it. (93) There are people whose job
that 1s. They crush it (the rice) with it, that is they mill it with it, and it
(the mill) sends forth rice on one side and chaft’ on the other side. They
throw the chaff away. It is discarded, since it is of no use. They gather
up the rice and take it up to the house. This is all there is to say about
rice.” Thereafter they start cooking, everybody for himself.

The Cultivation of Wheat

(94) The cultivation of wheat is different. There is irrigated land and unir-
rigated land. Unirrigated land is without water. Rather, they sow it relying
only on rainfall. They sow the wheat. The Auwedi wheat they generally
sow without irrigation, they call it ‘unirrigated’ (demi). They sow it in the
mountains. There are places that are clear for sowing, such a place is
always used for this purpose. (95) As for the (sowing place) in the farm land
in the village, they sow wheat in this land, after the harvest of the rice.
They call this (sowing) ‘in place of the rice’. They harvest the rice. The
place has become quite soft and they go and sow wheat in its place, since
this takes place in the summer. In July or August, they begin to harvest
the wheat plants. Wheat plants are easier (to harvest). (96) Wheat also is
threshed. After they sow it and it grows, after they harvest it, they make
what are called ‘bundles’ (darze), they make it into bundles. They bring
also these to the threshing floor. When they thresh it, they bring oxen to
thresh it. As I said regarding the rice, they fetch oxen and so forth, tie
them together and they turn and thresh (the wheat). The wood of the
wheat all becomes like straw, as we call it. The wheat grains stay on one
side and this stays on the other side, that is straw, you see.

¥ Literally: With regard to rice it is up to here.
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(97) kul-xa-mandi qgam-dorile," li0-pydsa *dnna t-amrixxa bola dive,' m-d-an-mondi-
ydne pydsa gawe,' gémi," marpéla-tawre y-azi.' sapri' on-hdwe pawxa,' ’dnna
y-amrixxa mdaroye." mdardye modila?" mgfe malxawa.' >an-"10 pawxa,' *1-marmile
gu-hawa." xitte y-dzi dd gota' “u-tina y-dzal dd gota.' pdrsi m-gdade.' *u-tuna,'
m-bdr tina palat da-gota' xstte da-gota," xitte meOéla juwala." *u-deréla gawa diya.'
(98) *u-tima >ap->dw mebéle juwale,'" masqile *itle dika mruzdgla qa-sitwa." *ina
tina deréle qa-kodanta,' qa-tawre," qa-sitwa," qa-t-xdme biye-dive.' u-xitte masqila.'
xotte,' yd‘m mturdstat xotte' halbdt “ile lxma." lixma tle °ap-"dw mon-xotte." xitte
masléle (-orxe. (99) *dwwa t-in-mdra pinxat Képa,' b-d-dw taxnile." txdnta dive
’ile pinxat Répa." m-bdr taxnile, pdyas gamxa," masqile b&a,' >ax-t-méri *m-bdyi
t-ydpt lixma monnéy zedaye," mitdrst monnéy tolme,' ydni lixma prisa y-dwe." (100)
lesdle baxta," bad-miya monne' *u-lesale' *u-dérs xmira gdwe diye' *u-mxaméle.' Sdgla
xa-s@’al," xa-s@’at hdtxa mandi.' *u->anna baxtdba yadi," matti *ida *lle' rési qd-t
>dwwa mondi hile xmiya." yadi biye-diye.' *u-nablile tanira.' *10 xa-tanira mtirsa
tla-hadox-ile." *u-yapydle baxta." m-bdr t-yapyale,' *dyya Saqldls zeddye diya' u-ydwa
xd-tre zeddye tla-d-ay." *u-y-dya béba,' *u-mdbya mexolia," y-axi.'

Qvens

(101) tanvra:" bar meOéle kos-d-a-baxta,' t-ydpya lxma,' y-oddle zedaye." *dyya
mpabydle mpabyale.' y-oddle gutidba gamaye,' “u-mpadydle taza." m-bar-hadax'
mattdle gu-tanivra.' >o-taniira y-dwe msixna gam-dana." y-dwe dirye nura," mibye
qése.! msuxna taza," Sxine y-amriwa smiga.' (102) *u-y-dOya mdabsdla ’slle-diye'
kopa' gawaye,' hal simaq." yida kméle smiga." da-b-da Sdqla-w' mattdla xa-xéta.'
“u-pdrga *@y' *u->dni >drbe xdmmas y-dwe maltte,' hOm?" kut-simqa jalde," Saqlala.'
’dy y-oya-prigta,' mdtta xéta sépa diya.' *ay-y-amrila pgoat lixma gu-tanira.'
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(97) (After) they have threshed everything and no more of its heads,
as we call them, remain, none of such things remain, they let the oxen
go. They wait for there to be wind and they do what we call winnowing,
What is winnowing? They bring a winnowing fork. If there is wind, they
raise it in the air. The wheat grains go onto one side and the straw goes
onto the other. They separate. After the straw goes out on one side and
the wheat grains on the other side, they bring a sack for the wheat grains
and put them in it. (98) They bring sacks also for the straw and take it up
to a place that has been prepared for it for the winter. They lay out the
straw for the mule, for the cattle, for them to live off for the winter. They
bring the straw up. Something that is made of wheat is, of course, bread.
Bread is made of wheat. They take the wheat down to the water-mill. (99)
They grind it with the stone grind wheel, as I said. Its grinding is with
the stone grind wheel. After they grind it and it becomes flour, they take
it up to the house, as I said, if they want to bake pitta breads from it or
make thin breads, there being different types of bread. (100) A woman
kneads it, together with water. She kneads it and they put yeast in it and
leaven it. It takes an hour or so. The women know (about this), they place
a hand on it and feel that it is leavened. They know about it. They take it
to the oven . There is an oven that is prepared for this purpose. Then a
woman bakes it. After she bakes it, she (the other woman) takes her pitta
breads and gives one or two pitta breads to her (the baker woman).** She
comes home and brings food and they eat.

Ovens

(101) The oven: After they bring the bread to the woman who bakes, she
makes it into pitta breads. She spreads it out. First she makes it into balls
and then spreads it out well. After that, she puts it into the oven. The
oven is heated beforehand. They have put fire (in it), brought wood. It is
heated well, (the wood becoming) hot and (the oven) red. (102) She (the
baker woman) comes and presses (the flat bread) onto it, down below,
inside, until it becomes brown. She knows how brown it has become.
She takes them one by one and puts another in. (When) she finishes, four
or five are laid out. She takes out whichever one is brown soonest. That
one is finished and she puts in another in its place. This is called baking
bread in the oven.

3 As a fee for her services.
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The Cultwation of Apples (2)

I >y

(103) xabuse xéna Sile xdcca zamat-ile.' *iman t-it-ma0dyalle y-amrixxe $Hdla.'
$odla," gu-d-a-dra t-bdyat mattotle.' >om-bdyat zantle," xapritle sdwpe dive." xapritle'
t-dmrax xa-sita," xa-sita biz-zoda." mattitle *o-sidla gdwa tama,' *u-mkasitla' Sdwpe
diye." bel-s3dla I-dla" girag matteti xa-xamsd aglafa,' xamsd pasiwe,' *dixa
mondi," ga-t-"tman t-dwe gore' qa-t-la q£0i b-gdade," bis ydwi tinta raba.' (104)
m-bdr xdkma $inne, > dwwa >dp->m-hawe marira,' *ina bar xa-$éta-w palge," girag
y-amrixle ksaxa." gdrag *dbax kasxixle' *u-t-0déxle taglim," tatim y-amrile," qd-t
1-004xle xabusta *ixala. fa=>dw baydle xa-séta." sétat arbe' xabusta doga." (105)
’ina kis$at' girag xapritla {omnokéra dipa, gdrag xaprit-%i mnokéra diya-w derstla
sila." sila modile?' °dwwa ile Sixtat heywane,' t-tawre," kodonta," -"orwe." deritla
sila l[i0m' qd-t Séla b-séla bis-mqarina taza.' u-béna ’iman t-ila-pydsa gore' xdcca
Sila bis-zamat-ile." 1 dnnahu pydsa gortela' miagbdrta diya bis-rabela, *u-gdrag riba
2dxlat xam." (106) *u-q&ta," bdr t-ila-dwaqa," gdm t-mati' girsg maxitla darmana,'
qd-t’an-mdrre la=>a0% *slla dipa," miaromza,' yan tarpda diva xarwi," xabista xarwa,'
kul-xa mondi." fa->dnna mondipdne killa' ydni y-odtwala." *u-xayudey' b-ayyswa'
trosa yd‘mi." rdba ’itley xayiba basimta bad-ayya,' ydni zrdtat xabuse." léle zamat.'

senayile,' yd‘ni xayiiba bis-senayila.'

Preparations for Winter

NIy

(107) xapifat tdma dax-ila?" qé&ta," qéta *imele?” mon-ydrxat tla' *ile ndse msén'
plaxa." qéla *ile Sile yd‘m ddnat palxana,' qéta kille y-dwe pldaxa hal-cér." &éri mandy
y-amraxle,' ydrxat *asra,' xadassor' m-tdma hodox" killa *an->drba yarxe," xdmsa yarxe,'
y-dwe ndse blige mjamoye," mpamdye qa-sitwa.' sitwa msére mon-ydrxat “asra.'
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The Cultivation of Apples (2)

(103) The cultivation of apple trees is somewhat difficult. When you bring
it (to be planted), we call it a sapling. You put the sapling in whatever land
you like. If you want to plant it, you dig its place. You dig it, let’s say a
span or more than a span (in size). You put the sapling in this place and
cover it over. Between the saplings you must leave about five steps, five
paces, something like that, so that when they are big, they do not touch
one another and they will yield more abundant fruit. (104) After a few
years, even if the fruit is (still) bitter, after a year and a half it must be
pruned, as we say. We must come and prune it and trim it and perform
what is known as grafting, in order to make an apple tree bearing edible
fruit. This requires one year. In the fourth year the apple tree produces
fruit. (105) Each year you must dig around it. You must dig around it
and place manure on it. What is manure? It is the muck of animals, of
oxen, a mule, of sheep. You put manure on it, you see, in order that from
year to year it grows better. When they become big, the work is a little
more difficult. This is because, when they become big, the job to main-
tain them is bigger, and you must be very careful. (106) In summer, after
it bears fruit, before (the apples) become ripe, you must apply chemical
(insecticide), so that diseases do not afflict it, whereby it wilts or its leaves
are spoilt and the apple tree is spoilt, and so forth. They did all these
things. Indeed their livelihood was in this. They had a very good life by
this, that is by the cultivation of apples. It (their life) is not difficult. It is
easy. Their life is easier.

Preparations_for Winter

(107) What is the life there like? When is summer? It is from March that
people begin to work. Summer is (for) jobs, that is the time for working,
all the summer is work, until the autumn. The autumn means October,
November. From this time onwards, throughout four or five months, people
are busy gathering, gathering for winter. Winter begins from November.
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(108) barya' *dbe tdlga raba." bdrya > matra hammase." bas-ndse y-awa-mnizge.'
20-1-"itle *orwe," *o-1-"1tle tawre' y-dwe xzida gilla.' °o-t-hawéle *irwe' y-dwe xzida
larpa." *an-1-601 kodinta," 1-awéle tina." mon-mondiydne killa mjaméla qa-sitwa,'
sab-sitwa hammdse li0 & mondi.' yd‘m mon-ydrxat xadossor' gilla ld y-dwe,
lé-y-asqu tura xala." (109) sab->dxni tdma ’itln b-qé&ta," mon-ydrxat xamsa,'
tla-"orwe" dégax Savana.' Savdana modile? kut-ndsat *itle *srwe," *an-"3rwat xwarela,'
“orwat komela," ydni *ozzela,' on-wanela." dégox Savana.' *dw déqox b-zuze,' ydn
xzi koma yawile' ydni tla-d-ay." (110) *u-"dw gédamta Sagslla. .. myami ndase killa
t-maba," myamile *an="arwey' *u-masiq l-tira,' mon-qeddmia *u-hdl *asirta." *asirta
madsrra qdm gné0at ssmsa,' xwébat xiya.' u-kut-xa' ’itle gomat gane," ’itle dika
mruzdgta y-amrixla dina." °dw dima itla. . . ydni pOixtela." géma ile gawaye," dina
’ile gam-tdra." (111)dwwa $ilot gitele kitlla." *u-har-hddax tawre. tawre, tawirta,'

I 2z

e

ydni ’dnna y-amrixla bagra." dégax bagara.' >aw-bagdra modile? y-dzal babr . . . ndbal

bagra." >ap="dw hddox qédamta' xdlwi tawirta,' *u-gédamta masqila I-biqra hdita
myimi xa-dukfa." *u-sagilla’aw-bagara *u-sule-diye y-dwe masiqla I-tina," maréla,
“u-hdl *asiria meela." (112) >dyya b-qéta.' “asirta widela glla," gilla gu-"aqara.'
mebéla," dérela mexolta." *u-xalwila-w' xosila gu-goma.' *dyya qétela tla-heywane.'
’ina gu-d-g-ddna har-y-dwa mrizge' mqarqoze,' xzdda gilla qa-sotwa.' (113) *ina
y-dwe hal-ydrxat *asra.' ydrxat *asra' y-dwa myiimye gilla-w' mandi xzida-w mubya.'
Ydw y-dwe briza." >dw mattile s5-gdade," y-amrile hudala." mattile s-gdade' y-amrile
hudala." ga-"tma?" qa-sitwa," qa-haywdne dipéy." s-d-6 hudala' *i-mdtti puwous;'
sab-pizous’ la-sdla miya bi-dive." plwous m-éni monné&le?' *o-1 1zza.'
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(108) It sometimes happens that a lot of snow falls. It sometimes hap-
pens that it rains all the time. People, in any case, are prepared. A person
who has sheep or who has cattle has harvested grass. A person who has
sheep would have harvested leaves. Those who keep mules have hay.”
They gather everything for winter, since in winter there is never anything,
From November onwards there is no grass. The sheep do not go up into
the mountains to eat. (109) For there, in the summer, from May onwards
we hire a shepherd for the sheep. What is a shepherd? Anybody who has
small cattle, whether they are ‘white small cattle’ or ‘black small cattle’,
that is whether they are goats or sheep. We hire a shepherd. We hire him
for money, whatever they (agree to) give him for that. (110) He takes them
in the early morning. All the people of the village muster and gather the
sheep. He then goes up into the mountains, from the morning until the
evening. He brings them back in the evening before the setting of the sun
and the coming of darkness. Everybody has his own basement stable and
a place prepared (for feeding), which we call a duna (feeding pen). This
feeding pen is open (to the sky). The basement stable is inside and the
feeding pen is outside. (111) This is all a job of the summer. (The care
of ) oxen is just the same. Oxen, a cow, we call these cattle. We hire a
cowherd. What is this cowherd? He goes and fetches the cattle. Likewise
early in the morning they milk a cow and take it up to the cattle so that
they are collected in one place. The cowherd takes them and it is his job to
take them to the mountains, graze them and bring them back by evening,
(112) This is in summer. By the evening they have prepared grass in the
farm-land. They bring them back and put food out for them. They milk
them and shut them in the stable basement. This is (the activity of ) the
summer with regard to animals. Yet at that time they would have already
made preparations, putting things in order and harvesting grass for the
winter. (113) This is the case until October. In October (after) they have
gathered the grass and what they had harvested and brought it home, it
becomes dry and they stack it up.”® This is called a hudala (fodder stack).
They stack it up, it is called a fodder stack. For when (is this prepared)?
For the winter, for their animals. On top of this fodder stack they put
hay, since water does not seep through hay. What type of hay is it?*
That of rice.

% The pronominal suffix on the verb f-awele is singular rather than the expected plural,
agreeing with what precedes.

% Literally: they put it one on top of the other.

% Literally: from which of them.
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(114) béna hadiya rizza libena.' hadiya qime gu-d-é&-dana' dérs naylon,' qd-t
>dwwa naylon qa-t-ld-sala miya gawe' d-6 t-dmrox hudala,' sab="in sléla miya
xaru." xrule," tdwre-u heywdne pEsi t-ld mexolta." har-hdadox mrazgi killa mexilta,'
mdbdlan xatte,' razza," prage,' Sisme," killa “an-1-dwa zoryalla.' >dnna tla-ndse t-axlila
b-satwa," sdb zrita li6 b-sitwa." (115) l-killa d-ay" qa-1-"dnna tla-nase' *u->annd
golle mandiyane' qa-heywdne diyey,' hdl ydrxat tla." ydrxat tld midre msére béher!
heywdne y-dsqi fra.' *u-nixa nixa' o-1-y-dwe pisa xd-mdi mexolia y-axhla.' *u-dw-ile
xa-ddnat farqifa bel-d-dyya l-d-ayya." (116) killa mondiydne mrazgila qa-xayiOst
sotwa." b-qéta hal-ydrxat *asra,' y-dwe mkapose y-amrixle. °dxni y-amrixle mkapose.'
mkapdse modi?" myamoye." mjamdye modi?' yd‘ni mrazdge qa-sitwa." sab-sitwa y-dde
talga," y-dfe matra," pawxa.' ld-mse. ndsa t-dzal dukane." kit-xa y-dwe gu-bée'
*u-heywdne y-dwa minne dive," har-gu-goma y-amrixxe.' yd‘ni *dyya y-amrixxa goma.'
(117) dére mexdlta *u-yatu." *u-dére mexdlta *urzat b&ba.' dw *o-t-itle gamxa' nabille
l-tanira,' y-apéle' *u-y-don y-atwi *u-mdi.' *dnna tld-yarxe tré-yarxe litley ci-sula,'
bas-mtagbdre héywan diyéy' *u-tiwe b&ba.' hal-ydrxat tla' msére beher' béna msére
mqargéze xabusey' “u-aqarey' “u-kitl xd-mdi dipéy.'

I >

(118) *dna miron. .. srwe yasqiwa tira' b-qéta.' *ina b-sitwa," séma zoda," ndse
b-ydrxat *a¢éa’ yasqiwa tura' gativwa tarpe y-amrixle,' kit-xa gu-"iipre diye." >dy modi
gid’a tdrpa? qatiwale, xd har-iwa-prama zddya l-dra-w' > an-xéne *iydwa babre bdbre
wdda taxe' zore qa-t mdst mpaméwala." (119) m-bdr gam-parqiwa' yd‘ni -dmri ddnat
salexi." xd-sa’at qam-dana,' *dw tdrpa killa mjamiwale," banéwale bar-da ’ildna.'
>dy y-dmri garata." banéwa bar-0a *ildna' “u-xalsiwale." >dp->om-1wa silya' miva sdle
bi-diya,' sab-ddnat talila y-dwe," y-dwe dwiqa," le-xaru.' >ay-y-dmri garita.'
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(114) Now there is no rice. Now, at that time (of year) they put plastic
(on it), so that this plastic prevents the water from seeping down into what
we call a fodder stack, for if water seeps in, it spoils. If it is spoilt, the
cattle and animals remain without food. In the same way they prepare
all the food, for example wheat, rice, millet, sesame, everything that they
have sown. These are for people to eat in the winter, since in the winter
there is no cultivation. (115) In general the practice was that these things
were for people whereas the grass and such things were for their animals.
(This continued) until March. In March Spring begins again. The ani-
mals go up to the mountains and, gradually, they eat any food that is left.
This is a time of division between this (season) and the other. (116) They
prepare everything for life in the winter. In summer until October they
gather, as we say. We call it gathering. What is ‘gathering™ ‘Collecting’.
What is ‘collecting’™ This means preparing for the winter, since in the
winter the snow comes, the rain and the wind. One cannot go to places.
Everybody is in his home and his animals are with him, in what we call
the basement stable. We call this the basement stable. (117) He lays in
food and sits (at home). The householder lays in food. Somebody who has
flour takes it to the oven and they bake it. Then they return home and sit
and so forth. During these two or three months they have no work. They
only look after their animals and sit in the house, until March, when the
Spring begins, then they begin to tend the apple trees, their farmlands
and all their things.

(118) As I said, the sheep went up into the mountains in Summer. In
Winter, mainly in September, people would go up into the mountains
and cut down leaves, as we would say, everybody on his own land. What
is the cutting down of leaves? They cut them down, one person cutting
and throwing them on the ground, while the others were following behind
him making small piles, so that they could gather them up. (119) After
they finish, they say ‘It is time that we go down (to the village)’. About an
hour before (going down to the village), they gather up all the leaves and
stack them behind a tree. They call this a garuta. They would construct it
against a tree and press it down. Even if water ran down into it, it does
not spoil, since when it is fresh, it is compact. This is called a garuta.
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(120) *dnna qa-"imela? qa-sotwa.' sab dimye *tman-t-arya," b-sotwa,' *dni litla
xam." fa-y-dfe talga,' *u-ndse mséri b-héwaney' masléwa karafa." y-dbe mattila
kérta," *u-"itla xawla-w" Gixa-w' téni xasey." *u-"o-1-itle dawéra' mdsle dawére,' yd‘m
kodonta." (121) *iman {-twa talga,' *ap-dawsra la-msa t-dsqu.' fa-mo y-601" b-xdsa'
tenila." *itle xdwla mattile,' banéla $-d-6 xawla," kiit-xa *ax-t mdse t-ld-hawe yugra.'
“u-y-asorre' “u-tayinne xdse diye.' y-amrixxe kérta.' maOéla-w' (122) *ap bas-duna'
y-dwa ’Frwe gu-duna' tdma y-dwe binya.' ap-ldma ban&la.' *1-pési qa-tré-yomaba tld
yomaba' hal madre xdmaston t-asaq.' >ay-y-dmri garita." tdrpa y-dwa qtiyalle tla->srwe,'
qa-sitwa mapalxila," man-mon golldle xéne t-y-awéla gu-hudala-w' (123) o-t-y-awéla
Yrwat xware,' ydwils rasa' “u-"itla tawre' pirous t-yawiwaldy,' “u-tina tla-dawérele'
*u-"an-"ttla sawade' hdl béher' “u-beher-ile' nixa nixa mabasrila mexolta' “u-"ina
mpiltila tira," *i-m$ére rdya.' *u-hdl d-o-sstwa xéna.' >ay-y-dmri tarpa."

Mules

(124) dawéra' *twa xa-mindi >ax-1-dmrax *ide-w >aqle y-amrixla," dawéra *ide-w
’aqle, ydnmi xdyiwa ndse b-dawéra." y-aziwa garwon.' gdrwon modila? Sagliwa
tona' mon-mdba [-mafa,' mon-mdita l-mdita.' “u-saqliwa' rdba gaye' gu-sitwa'
gu-"aryane," Saqldwa xdmsa sa’atte.' y-amriwa qarwan." (125) man xd-duka *16wa’
t-dmrax Amediya’ *51->En Nime." *ina killa turinewa. Sagilwa madalan xamsi kilo’é
biz-zoda" hal-sawwi kilo’e." dére xas-t dawéra' *u-masiqua 1-En Nine.". .. mexolta'
’ina rdSon qa-1->dnna mondiyane." *dxmi_y-amrixwala rasm.'
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(120) When was this made for? For Winter. Since, in this way, when it
rained or snowed in winter, they would have no concerns. (When) the snow
came, people would start bringing down loads (of leaves) as they needed
them.”™ They would come and put the load (on their back). They had a
rope and a hair coat and they would carry it on their back. Whoever had
a pack animal, would bring down his pack animal, that is a mule. (121)
When there was snow, even a mule could not go up (into the mountains).
So, what do they do? They carry (the loads) on their backs. A person has
a rope which he lays down and he builds up (the load) on top of the rope,
everybody as much as he can (carry), so that it is not too heavy. He then
ties it up and puts it on his back. We call this a k&rta (load). They would
bring these (to feed the sheep). (122) Now, concerning the duna (animal
feeding pen), sheep were kept in the duna. (The garuta) is built there (by
the pen), they build it there. They wait for two or three days and then
once again go up (to fetch loads). This is called a garuta. (When) they have
cut down leaves for their sheep, they use it for the winter, together with
other grasses that they have in the Audala (fodder stack). (123) A person
who has sheep gives them rasa grass. People who have oxen give them
hay.** Straw is (given) to mules and also cattle, if people have them, until
Spring. (When) it is Spring, they gradually reduce the fodder and take the
animals into the mountains, and they begin to graze, until the following
Winter. They call this {arpa (gathering of leaves).

Mules

(124) The mule was something that was (as important to somebody as) ‘his
hands and his legs’, as we say. We say the mule is ‘his hand and his leg’,
that is people would live by the mule. They would go in a convoy. What
is a convoy? They would take a load from village to village, from town
to town. In the winter and in rain-storms it often took five hours. They
called it a convoy. (125) It (went) from some place, let’s say Amediya to
’€n-Nune. It was all mountains. They would take, for example, fifty kilos
or more, up to seventy kilos. They put it on the back of the mule and
took it up to *€n-Nune. (This was) food, that is a ‘ration’ of such things.
We called it ‘ration’.

% Literally: In their season.
¥ Literally: (it is) hay that they give them.
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(126) *ina rdson modila? rdson *ila. .. twa xitte,'. .. iGwa seka' ’i0wa qdmxa
t-y-abéwa Sixra." mebéwa masqiwala l-maba.' fa-xayubéy b-dawérewa.' “u-dawéra
rdba xelanewa.' “u-kiil-nase, kit-"10wa dawéra *i-xame bi-diye." dawéra' *i-mitag-
braxwale rdba," yd‘ni y-axlixwa xam-diye.' (127) ydnmi dawésra *ibwale qurtana.'
qurtdna m-modi mtirsa? mtirsa mén y-amrixwale ixa.' y-amrixwale qurtana.'
Yo-qurtana' ibwale bar-xardye diye'. *dwwa 1-qayis-wewa." “u-deréwa mondiyane'
u-wagiiwe xdkma xéne xas-t-diye' “u-"i0wale tanga' y-asriwale.' *u-bdr gamdya'
qd-t ’tma 1-dsaqwa tra' t-ld *o-qurtdna jawywa' saléwa napilwa tena.' (128)
Ja=>om-mataniwale *i0wa xawla." xdwla *i0wale *aqolla." b-6 xdwla y-asriwa téna.'
*iman-t dawéra ’dwwele yd‘mi' “i-nabliwa téna mon-dika l-dika." fa-"tman-t y-awiwa
b&ba," y-azixwa maroye." mardye modile? gédamta nablixwala gu->agara." (129)
dégaxwala b-"idon." sab-har-mrupéwalon res-dive' les-masixwa dogoxwale," t-arsqua.'
Ja->éka *iOwa dikba basimia maxlxwale' qd-t 1-awéwa xelana-w' -awéwa qiya,'
qd-t maséwa t-azilwa qdrwim *u-t-abéwa.'

(130) *dna taxrena," >é-ga zormwa," b-x$dwan *twabi' *asrd $Hmne," xdéca pyasa’
$et 2alpa-w' *agia-mma-w' Cdrbi w-dsta.' b-ydrxat Sawwewa,' hon-txdra diya,'
xosebgwa." xoseba,' yd‘mi xoséba ld-palxi nase." fa->dna silyomwa gu->aqara,' >dna-w
xadL.' >dyya qam-"yrwe' *u->dna qam-kodinta." kodinta b-idiyawa' Sulxéfa.' >dna
Sobananwa xdcca.' y-atwinwa xdsa diva Sulx&0a," ydni 1-ld qurtana.' yatwinwa
xas-t-diya-w' la le-zadinwa cu-béna." (131) *0-yoma' maroyanwala." maroyanwala,'
gu-0a->ara." *ibwa gawana," maroyomwala." béna' *dna tiwonwa-w' °dy b-o gawadna.'
tdma >o-gawdna bel->dra' 1 dra. *iga y-dwe' *u-ld-raba piQya. gom-maxydle
pumma diya l-razza" zoryixwa rzza." ap->dna mon' srixon hdtxa biya-diya.' *dyya
qom-patlila @an-diya' *dna xstwon la maxydli.' qom-patlila @an-diya,' *aqliba
“an-xardye. . . pena,' gom-maxydla da-pena.'
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(126) What is a ration? The ration consisted of wheat. There was also
sugar and flour, which would come by commissioned (pack-animals).
They brought it up to the village (in this way). Their livelihood was in
the mule. A mule was very strong. Everybody who had a mule lived by
it. We looked after a mule very well, we took care of it. (127) A mule
had a ‘cloth’. What was a cloth made from? It was made from (a thick
fabric) that we called ¢cuxa. We called it a ‘cloth’. The cloth had its ‘back
end’. This consisted of a belt. They would place things, various items
on its back, and would tie them with a strap. (They also attached a belt
known as) ‘the front end’, so that when they went up into the mountains,
the cloth would not move and the load fall off. (128) When they loaded
it, there was a rope. The rope had a buckle.*” With this rope they would
tie up the load. When the mule was (loaded like this), they took the load
from place to place. When the mules were at home, we would go and
graze them. What is grazing? In the morning we would take them to the
farmland. (129) We would hold them with our hands, for, once we had
let a mule’s head go, we could not catch it again and it would run away.
We would let it eat where there was a good place (for feeding), so that
it would become strong, so that it would become tough, so that it could
travel in the convoy and return (safely).

(130) I remember, when I was young, I think I was ten, or thereabouts,
in the year 1946. It was in the month of July, on a Sunday. On a Sunday
people did not work. I had gone down to the farmland, I together with
my sister. She was in charge of sheep and I was in charge of a mule. The
mule was in my hand, barebacked. I had a bit of a cold. I was sitting
on its bare back, that is it was without a cloth. I was sitting on its back.
Indeed, I was never afraid (to do so). (131) On that day I was grazing it.
I was grazing it in a certain piece of land. There was a boundary area
(and this 13 where) I grazed it. Now, I was sitting (on the ground) while
it was on this boundary area. The boundary area there is between one
plot of land and another. It was narrow, not very wide. It put its mouth
in the rice. We had sown rice. I said, I shouted at it like this. It turned
itself round. I thought it would not strike me. It turned itself round. Its
back legs (gave) a kick, it gave me a kick.

1 This consisted of a triangle of wood through which the ends of the rope were
threated and and then pulled tight.
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(132) b-dd-agla diya péna qam-maxydli *axxa' resi,' qom-tarpdli gu-massara.'
“u-srixon' *u-0ifela xadi,' “tna 1é$51 Smita *axxdne.' qimen bar-hadox' sironne rési'
’ina xd0i sirtalle resi.' *u-0i0sla kodinta kish' “u-tiwen xdsa diya' siga béba." yd‘ni
hade-m-hdde pislon xawrdne' xamiston.' fa-dawéra rdba sénele," ydni >aminéle,’
Sénela raba.' *u-mtagobraxwale' “u-xayaOm' tagriban' xacca -pyasa’ l-d-aw-wawa.'
ydm Co-t-"tlwale dawéra' xdyab-dive rdba tazeyawa.'

(133) b-dawéra garsixwa qése." garsixwa gése m-fira ga-sotwa." yd‘m ki-benat
laxmawa' t-1¢ y-azilwa qarwan," y-dzi tura' mebéwa qése brize,' kima masixwa
gése brize." *u-sulot maba kille grdsta nabdlta mimdi' mon-dra -béba.' (154)
xas-dawéra-yewa,' sab-rhgewa,' la-msewa,' grdsiat rizza,' grastat xatte," sula.'
stila modile?" °dwwa yd‘ni z3blat haywane." gu-goma mpaltpxwale' qam-zdariwa ndse
rzza." garsoxwale' mashxwale' I-d-a->ara" derixwa tama,' *u-tama," baOor 1-y-asriwa
rzza." (135) *a-$abba qaméba deréwa gu-massara' qa-t-rizza t-awéwa spay.' ’dwwa
stla dax-masléwale? y-amrixxe qortala." qortdla modile?" har-ture," y-awéwa tire
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gu-aqara," permoxwala.' *i0wa yd‘mi xa-ddrya nase' y-odiwa' mtarsiwa' y-amrixwala
qortala.' *i0wa ndse Suléy °awwele li6m?" qd-t *ap-xdand matewaléy.' (136) y-odiwa
*an-qortale," mebéwala." béna m-bdr hadox' >an-qortdle kut-tirte' y-asriwa b-gdade'
b-xawla." y-asriwa b-xdawla b-gdade' *u-"tman garstwa sila," derswa xas-dawéra.'
deréwa xas-dawéra sapiqe." zayinwa kas-tirat goma' y-dwa mprilte *o-sila gam-tdra.'
b-malxawa," Sagliwa *6-zabla mon-dra' deréwa gu-gortala.' (137) maléwa gortdla
m-ay-got larnéy,' masléwala. . . gu-draba’ gu-"aqara," xzi-éka *aqdra diya rahqa." bar
saléwa [-aqara,' msapdqtat sila sendyiyewa.' m-da-gota' zspitwala [-d-6-geba xéna'
qa-t xadriwa qoartale-u' sila msapgstwale' midre deritwala xas-kodinta.'
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(132) With one of its legs it kicked me here, on my head, and threw me
into the paddy field. I shouted and my sister came. My head was injured
around here. I got up and bound up my head, my sister bound my head.
The mule came to me. I sat on its back and went up to the house. We
became friends again. A mule is very tame. It is safe, very tame. We used
to look after it and our livelihood depended to some extent on it. Whoever
had a mule had a good livelihood.

(133) With a mule we would transport wood. We would transport wood
from the mountains for winter. That is whenever it was convenient and
the mule was not going on a convoy, they would go to the mountains and
fetch dry wood. As far as we could (we fetched) dry wood. It was the job
of the whole village to transport and bring things from the land to the
home. (134) This was on the back of a mule, since (things) were far away
and they could not do this otherwise, namely the transportation of rice,
the transportation of wheat, of manure. What is manure? It is the muck
of animals. We took it out of the stable basement, before people sowed
the rice. We would take it down to the land and spread it there, and also
(spread it) there after they had bound up the rice. (135) During the first
week they would put it in the paddy field in order for the rice to grow
well. How did they take the manure down? (In) what we call a ‘pannier
basket’. What is a pannier basket? It consists only of pliable sticks from
the farmland, which we cut down. There were many people who made
what we called a pannier basket. There were people whose job this was,
you see, so that they would gain a little (extra income). (136) They would
make the pannier baskets and bring them (for people to buy). Then they
would tie together the baskets in pairs*' with rope. They would tie them
together with rope and when they transported manure they would put
them on the back of a mule. They would put them on the back of the
mule empty. It would stand by the door of the stable basement, (after)
they had brought the manure outside. They would lift the muck from
the ground with a threshing fork and put it in the pannier basket. (137)
They would fill the pannier basket on both sides. They brought them (the
baskets) down to the plots of land, the farmland. You see, their farmland
was far off. After they went down to the farmland, the emptying of the
manure was ecasy. You would push from one side to the other so that the
baskets would turn round and so empty the manure, then put them again
on the back of the mule.

I Literally: every two of the baskets.
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(138) *u-y-attixwa xas-kodinta rés-d-dn qartale," be-palga,' y-afixwa mebixwa'
“u-killa yoma b-dyya garsixwa sila'dwwa sida mapalxiwa tla-rszza" diva mapalxile
ta-xabise' *ina >dwwa sila *ile xd xayibat *agara kille li0m." killa *agdra gdrag

mdxe m-d-aw."

Sheep’s Tail

(139) b-mafa' y-odiwa mondiydne xeéne.' *srwe b-q&ta' mxamixwa fla-qalya.' >srwe
milagbrixwala ga-t-tarsiwa," gd-t mpermixwa b-cer,' b-ydrxat *a¢¢a,' *asra," xaddssar'
permixwala gd-t *e-qdlya mbarzoxwale,' y-odixwale qattdte qattate." baslixwale

derixwa gu-tanskka.' *u-mxamixwale magdilwa qa-sotwa' y-axlixwa monne-diye.'

Instruments Used for Harvesting

(140) b-qéta y-azixwa qarta." girta modile?' y-azixwa dnna xoriydOa t-itlon tama,'
xoryafa,' xelapela.' *i0wa jawitta.' jawstta *dyya t-prazlela." jawstta t-priziela.’
y-asqaxwa $-xorta," qatixwa >o-tdqa zorswa,' [éwa rdba gora." mebixwale,' mattixwale
Yasorta." (141) *u-y-abéwa >orwe' u-mattixwa qaméy' y-dxli monne-diye' ga-t-tarsiva.'
Yo-Silla y-amrixwale gorta lifm?' “u-xzdtta. . . t-gilla" *ibwa madgla.' *iGwalm tdma
yd‘m nase,' dd-maba goton-wawa Deraske,' *dy suléy' tarsiwa magle.' *dyya xzdda
xotte," golla." jawitta tla-prama' *anna qése ma-qése.' (142) “u-gu-d-&-dana'
har-16wa' y-amrixwala ndra.' ndra *dnna tla-prama gése xlime." >aw-ndra *ap-dw
2dni mtarsile,' *dnna oste' haddade y-amrixwa,' haddada.' *dnna xa-Slémun
m-Deniske,' >dnna Derasknaye y-amrixwala," Swawan-wawa." *dni mtarsiwa ndre,"

miarsiwa jawatltaOa," mtarsiwa mdgle.'
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(138) We would sit on the back of the mule on top of those baskets,
in between them. We would come and fetch the manure, every day we
would transport the manure in this way. They used the manure for rice.
Now they use it for apples. Manure is a vital feature of the entire farm,
you see. The whole farm must spread this.

Sheep’s Tail

(139) In the village they would make other things. We looked after sheep
in the summer for the fat tail. We would look after sheep so that they
became fat, in order to slaughter them in the autumn. We would slaughter
them in September, October and November in order to dry the fat tail.*
We cut it into pieces, then cooked it and put it into tin. We would keep
it (in storage) to set for the winter, in order to eat it.

Instruments Used for Harvesting

(140) In summer we would go trimming. What is trimming? We would
go to the poplar trees that we have there (in our village), which are (a
type of ) willow. There was a chopper. The chopper was made of iron.
The chopper was made of iron. We would climb up a poplar tree and
cut down a branch that was small, one that was not very big. We would
bring it back and in the evening would put it (on the ground). (141) Sheep
would come and we would put it down in front of them for them to eat,
so that they would become fat. We called this job trimming. As for the
harvesting of grass, there was a sickle. We had people there, there was a
village near to us (called) Deroske, this was their job, they used to make
sickles. This was (for) the harvesting of wheat and grass. The chopper
was for chopping wood and the like. (142) At that time there was what
we called an axe. The axe was for chopping thick pieces of wood. The
axe was also made by those craftsmen, blacksmith, as we called them. A
certain Slemun from Deroske (used to make them). These people from
Deraske, as we called them, were our neighbours. They would make axes,
they would make choppers and they would make sickles.

2 The informant appears to be confusing galya, which is fat used for cooking, with
qadida, which is dried salted meat.
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(143) *t0wa gilla y-dmri mergane." dni. . . mergdne raba *tydwa.' miarsiva magla'
béna ’aw-lle-Somme magla' y-amriwa gilandi." gilandi rdba gorele' *dnna ° s-ga-ndsat'
Killa li-mse zdn," >dnna gdrag b-sandtta gora y-dwe," sab->dnna mergine rabe' léla
m-an-t-xazdixla b-magla.' (144) mdgla' tla-gu-rozzele," gilla-hatxa." xdnd xand'
permixwa bi-dipe.' ina gilandi' *dwwa prazla' >dnna mdglat gildndi xd-mdi gorele
lim?" tla-d-dn mergdne gore gore." sab->dnna gdrag tre-tld *iirze' b-killa yoma zor
mastwa' xazdi' xd-mdi raba basora.'

Roofs of Houses

(145) >dxni b-sitwa mséra dinye rdya' mon-ydrxal “asra-w' xadissor hodax." fa-mo
*iOwa? *tbwalom gare." gdre y-awéwa ydni -upra, fina.' *ina *dwwa y-amrixwale'
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sorsorra' yd‘mi quwyswa.' fa-l-gare' *iman {-arydwa dinye' *iOwalin mandorta.'
manddrta modila?" °dwwa képsle,' man-gote,' m-ay-géta m-ay-gota' xrita xa-boya.'
“u-malyox' miirsox qésa,' b-d-6-qgesa nablixwala-w mebixwala.' (146) *dyya
y-amrixxa mandore,' qa-t garmixwa gare' ydni gdre qa-t mandirwa,' ga-t-dalope'
la-sdls b-sotwa.' u-"an-xacca' xdica xa-béna ’aryawa-dunye' dsréwa xdcca tuna,'
bis-dawiqwa.' gamba' y-abéwa ldlga raba." diya l&le-Oaya tdlga." Suxlipla *ahwdltat
danye.'

Hunting Partridges

(147) gdmba rdba y-dbe talga," y-azixwa gorkawe." gorkdwe modila? gorkdwe ila
b-ydrxat tre," tlada," rdba y-dbe talga,' qaquwane.' *dw gaqudna gu-tira y-dwe.' b-qéta
1 o

ld-msax dogaxle,' *alla-qtdla qatliwa ndse.' >ina b-sitwa' ma-t-yawéwa talga" ld-mse
Jawywa.' fa-y-abéwa," yadixwa biya *asirta,' y-abéwa.'
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(143) There was grass called meadows. There were many of these
meadows.” They would make a sickle, but it was not called a sickle, it
was called a scythe. The scythe was big. Not all people at that time could
work (with it), it needed great skill, for there were many of these meadows
and they were not (like) those (types of land) that we harvested with a
sickle. (144) A sickle was for (working) in rice (plantations), grass and the
like. We would cut down with it a little at a time. But the scythe is made
of iron, such scythes are something big, you see, for those large meadows.
Since these meadows require two or three men, in a whole day they can
barely manage to harvest a very small amount.

Roofs of Houses

(145) In our community it started raining from October, November
onwards. What was there (to protect us)? We had roofs. A roof was of
earth, mud. We called this sorsarra (gravel mixed with mud). It was strong,
On the roof, when it rained, we had a roller. What is a roller? It is a stone,
bored with a hole in its side, on one side and the other side. We brought
and fashioned a piece of wood and with that piece of wood we would
move it to and fro.** (146) We call that ‘compressing’ (mandore), in that we
rolled the roof and the roof became compressed, so that leaking drops
did not seep through in the winter. If it rained a little, they put down a
little straw, so that it became more compact. In the old days it snowed a
lot. Now it does not snow (so much). The climate has changed.

Hunting Partridges

(147) In the old days (when) it snowed a lot, we used to go hunting par-
tridges. What is partridge hunting? Partridge hunting is in February or
March, (when) there is a lot of snow. (They are called) partridges. The
partridge lives in the mountains. In summer we could not catch them, but
rather people would kill them. However, in winter, when there was snow,
they could not walk (and we used to catch them). They used to come, we
knew that they would come in the evening.

# Literally: These meadows were many.
* Literally: We would take it and bring it.
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(148) >axni' > En-Nine npilta bél-tira I-tura." > En-Nine npiltela I-tira I-tura" mon-
nd-mannat néra.' >dOra raba basimele." ba-roZa' >dy SomséOsla," [-taldna m-ay-gota.'
ydmne talana-w' ba-réZa cappe.' fa-y-abéwa qaquane.' Géle rdpat qaquane,' *dyya
gu-sdtwswa,' tdlga ld-msoxwa jopixwa m-dxxa [-axxa.'" y-azixwa." (149) ’iman-t
Jwijwale xd kilométer m-dxxa l-axxa," t-dmrax hatxa,' *iman t-yatiwowa ld-mse parax'
y-azixwa dogixwale sendyi," ma-1-twa Qya lifm." >dyya y-amrixxa gorkawe.' *i0m,'
da-xéla y-amrila' glia." qilta >dy-ila prazla.' miarsiwala dogivwa." ’arniwwwe dogiwa.'
tele biva dogiwa," heywdnat tira.'

Celebrations at the End of Hswut

(150) mondipdne xéne' mo ’amrinnox?' ’ddatte prise.' °é-ga ’i0wa y-amrixwale
sawma," Saweta," dogixwa bate. dxni baton Sawwi tmdni batéwa." mSerixwa sawma.'
’tma-t mSerixwa syama," derixwa yémat Mar-Sawa," yd‘ni *o-yoma' basimele,'
awele," talgele." kit-xa y-amrixxe yd‘m “on-ile ndsa spay,' *d-yoma basimta t-dya
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$msa.' (151) xadexi.' *é-yoma hatxa yd‘ni' y-amrixla mara." ina killa spay ndse'
lax-mara la." *ina gu-d-¢-dana,' yd‘ni °6 xa-tusa y-amrixwa yd‘nt' “on-ila-Somsa'
basimigla-w" *am-1&la-Somsa," ydmi *o-ndsa la-spay.' yémat parsqwa,' yéma xardya,'
>dwwa y-amrixwale *Aswut." (152) *HAswut rdba krét-iwa gu->abra. rdbewa
talga," rabewa métra *u-mandiyane. >m-parsqua *Aswut,' >dw asri-tmanya yomdba
yan-"asri->ata yomanele,' y-azixwa tura.' ’i0m daprana.' xa-’tlanele' y-amrixxe
daprana.' >o-dapréna y-azixwa, >dxm ydlat madrasa' wixwa >é-ga zore,' mefixwale.'
y-o0dxwale géma gora.'
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(148) *€n-Nune lies between one mountain and another. *€n-Nune lies
between one mountain and another alongside a river. It is a very pleas-
ant place. The (mountain known as) ba-r0Za® is sunny, which lies opposite
(the mountain known as) falana* on the other side. On the right was
talana and on the left ba-r0Za. Partridges would come. (When) a flock of
partridges came, this was in the winter, (there was) snow and we could
not move about (easily). We would go off’ (hunting). (149) When it had
moved a kilometre from one place to another, let’s say, when it sat down
it could not fly, and we would go and catch it easily, because it was so
tired, you see. We call this ‘partridge hunting’. There is something else
that is called a ‘trap’. A trap is made of iron. They would set it up and
catch (animals). They would catch rabbits. The would catch foxes with
it, mountain animals.

Celebrations at the End of February

(150) What other things shall I tell you? (There were) various customs. At
that time there was a fast of Saweta.” We would go around the houses.
The houses in our community were seventy or eighty in number.* We
would begin the fast. When we began fasting, we would predict on the
day of Mar Sawa® that the day would be fine, cloudy, snowy. We would
say to each person, if he was a good man, that on that day the sun will
shine.” (151) We were having fun. It was like that on that day, we would
just say such things. They were all good people, we are not saying they
were not. But at that time, it was a ritual for us to say this if the sun was
fine. If there was no sun (we said that) the man is not good. On the day
(the festival) finished, the last day (was the last day of the month that)
we called February. (152) (The month of’) February was very bad in our
land. There was a lot of snow, a lot of rain and so on. When February
was finished—it is twenty-eight or twenty-nine days long—we would go
to the mountains. There is something called ‘juniper’. It is a tree, called
‘juniper’. We used to go—we were young school children at that time—and
fetch the juniper and make a big pile of it.

» Meaning ‘in the sun’ (< Kurd. roj ‘sunshine’).

% Meaning ‘shady’ (< {alle ‘shade’).

7 Fast beginning twenty-five days before Christmas.
Literally: We, our houses were seventy, eighty houses.
¥ Te. the first day of the fast.

" Literally: the sun will be fine.
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(153) tdlga raba' mjamixwale' mattixwa §-gdade." magdixwale > Aswut,' y-dmrax
Ydwwa xorbgwa." miapixwa nira biye' °6 malmalawa y-amrixwa." tir *Aswut" Géle
>Adan ydni y-amrixxe *Adar' basimele, ydni > Aswout zille. ydni > dwwa xa-nisangele'
1~d6ra d-é-ga.'

(154) bar-parsqwa,' Saqlixwa xa-képa,' mattixwale gu-nira.' Saxinwa xand,'
zadixwale hatxa rihqga.' y-amrivwa s6 méQole!" kit matéwa qamdya jaldalle' meOewale.'
sab-tyéwa talga," w-dw xamimewa," psira,' silya gu-talga." kut-meGéwale' y-dmrivwa
Qdnan bastmta!' > dwwa bis-zirakile!" (155) yalinke zore' y-amriwa ’dnna mondiyane.'
>dyya y-amrila tir >Hswut," éle *Adar' *dyya b-pdrxat > Aswul' kissot y-odiwale,'
sab-sitwa y-awéwa yagira." *u-bar-hddox pargixwa' y-azixwa l-bate,' kit-xa >amdna
zora b->ide." y-awile xasise," kut-xd-mondy," xdkma lablaby," xdkma fasolive,' xdkma
mondiyane,' killa y-awa-mrizge." dére >amane-w' kit-xa y-ale b&0-diye.'

(156) ta-rés-sawma,' *10wa y-o0dixwa sawmakka." sawmadkka modile?" malwastwale
Julle" malwastwale gilda-w' “u-y-azolwa' xadrixwa bate," “u-jamsxwa mondiyane,'
ménna xabuse' “u-y-amriwala kackdge." *u-xdkma yawiwa zuze." (157) °dwwa
y-amrile," sawmskka la-res-sawma," sab->é-gat m$ére sawma.' ap->dyya xd ’adtia’
y-0diwa ndse *&-ga." *u-rdba basimtéwa." xdmsa ’ista xadriwa-w' mayéwa xd ddwla
monnéy." *u-xadriwa gu-tdlga." ydni rdba mandiydne y-odiwa." tla- Aswul' *dnna

maondiydne y-odiwala.'

Sheep and Goats

(158) xéna >dxni gu-mabwaba' y-amriwa ’i0wa *snwe," *srwat xware,' *srwat kome.'
b-qéta' dogiwa Sdvana' *u-paréwale." *u-kit-yoma' xa-y-asiqwa mon-diye y-amriwale
malgort." >dwwa y-asiquwa mon-lle hal->asirta' *u-"srwe pesiwa gu-tura.'
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(153) We gathered together a lot of snow and piled (the juniper over
it). We would ‘burn February’. We would say that it was a bad thing. We
would set fire to it. We called this malmalawa. We would say ‘Good riddance
February®' (The month of) March has come.” That is to say (the month)
we call March is pleasant and February has gone. This was a symbolic
act of our country at that time.

(154) When this was finished, we took a stone and put it in the fire.
(When) it had heated up a little, we threw it far away (from the fire) and
people would say ‘Go and fetch it!” Whoever was the quickest and reached
it first would bring it back. Since there was snow and it was warm, the
snow melted and it dropped down into the snow. To whoever brought it
back they would say ‘Bravo! He is the winner!™* (155) The young boys
would say such things. They would say this: ‘Good riddance February.
March has come.” They would do this every year in the month of Febru-
ary, since the Winter was very severe. After we had finished, we would go
around the houses, everyone with a small vessel in his hand. People would
give each one boiled wheat, all kinds of things, chickpeas, white beans,
various things, all of which the people had prepared. They put these in
the vessels and everyone returns home.

(156) For the beginning of the fast (of Lent) some of us made a sawm-
akka. What is a sawmokka? They would dress it in clothes, they would dress
it in leather, then it would go off and we would go around the houses
(with it). We would collect (from people) various things, such as apples
and what was called kackaje (dried fruits). Some people gave money. (157)
This was called a sawmakka for the beginning of the fast (sawma), since
the fast began at that time. This also was a custom that the people had
at that time. It was very nice. Five or six people went around and took a
drum with them, and went around in the snow. They did many things.

They would do these things for February.

Sheep and Goats

(158) We in the villages had small cattle, white small cattle (‘sheep’) and
black small cattle (‘goats’). In summer they would hire a shepherd and pay
him (for his services). Every day somebody went up (the mountains) with
him called a ‘assistant’. He (the shepherd) would go up in the morning (and
work) until evening. The small cattle would remain in the mountains.

ol Literally: A fart to February.
2 Literally: He is the strongest.
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(159) géla y-aOéwa b-yoma' y-dsqi mdriwala' y-abéwa l-dwadra.' *iman-t y-abéwa
dwdra qiirba l-maba,' y-asqiwa beriye,' beriye baxtafa," kit-da Saqliwa sdtla diya,'
y-azdwa dwara," xalwiwa ’yrwe." m-bdr xdlwi “orwe' mamxiwa." (160) pesiwa
Ydni ganéwa. . . lawirwa ximma y-amrixle.' y-asqiwa' rdyiwa' hdl *asiria.' asirta
mebéwala da-dikOa bis-qurba t-y-awéwa miya tama." midre y-aziwa xalwiwala
Yorwe," y-abéwa,' *u-b-léle pesiwa gu-tura." (161) xarba" xa-béna b->arbiye y-dwa
1-dmrax' “irwe t-y-dwa pise b-1&le," Oéla gendwe y-amrixxa,' qaldxe.' *dnna iyéwa
xdmsa *3sta y-a0e genawe." qime *50ve b-l&le," dwiqalle Savana-w' malgori diye." sliwalla
*10a0ey" “u-gniwalla *orwe' “u-mupidalla b-hiidud' ydni *d0ra d-dy-gotat diyémi.'
(162) *u-pistela hdwar gu-maba' béna °$-ga ’t0wa tope' *iOwa cakke y-amrixwa,'
tope." pistela hawar" taxrena' killa ndse qimela," sige [-hiwar' sige b-hawar' “ina
Yorwe mStre l-xd-"afra xéna,' yd‘m gu-Turk.." (163) tdma xdéca plisela xd-yoma
re,' qimela hdr >an-ndse diyon," slibe mon-"srwat qurdaye d-a-gota' >u-mubyalla.'
Ja=>dnna mandiydne har-y-awéwa ydni." rdba géye witsla *dnna mondiyane.' y-abéwa
ganwiwala.'

Yoghurt and Cheese

(164) >6-xalyat xalwiwale' meOéle béba." mebéle béba," msapawale-u' *u-deréwa
gu-qusxane.' “u-marax@iwale,' ydni msaxniwale-u maraxOivwale' qa-1-"dw {-odiwale
mdsta." m-bdr -rdxs0 *o-xilya," mattiwale hal-qayorwa xdnd.' gam-qayirwa rdba
raba,' *i0m mattiwa sabita gdwe dive' qd-t *am-qabldla sabota" yd‘mi déinela qd-t
deréla maréfa.'
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(159) In the summer they would come during the day, they would go up
and people would graze them, then they would come back to the resting
place. When they came to the resting place near the village, milkmaids
would come up, women, each would carry her pail and go to the resting
place and they would milk the small cattle. After they milked the small
cattle, they left them to rest. (160) They remained (there until the sun) set
and the heat was broken, as we say. They would go up and graze until
evening. In the evening they would bring them to a place closer (to the
village) where there was water. Again they would go and milk the small
cattle. They would return and remain during the night in the mountains.
(161) Now, in the 1940s,” thieves, brigands as we call them, came (to
steal) the small cattle that remained in the mountains. The thieves who
came were five or six in number. They came in the night and seized the
shepherd and his assistant. They tied their hands, stole the small cattle
and took them over the border, that is (the border of) the country on our
side. (162) There was a cry of alarm in the village. In those days there
were rifles, weapons, as we called them, rifles. There was an cry of alarm.
I remember all the people got up and went up (into the mountains) to
(investigate) the alarm, they went up (into the mountains) at the cry of
alarm, but the small cattle had been smuggled to another country, that is
to Turkey. (163) They battled for a day or two, then our people robbed
some of the small cattle of the Kurds on the other side and brought them
back. Such things were always happening. Many times such things hap-
pened. People would come and steal them (i.e. our sheep).

Yoghurt and Cheese

(164) Now, they brought back home the milk that they milked. They
brought it home, strained it and put it in a pan. Then they boiled it, that
is they heated it up and boiled it in order to make it into yoghurt. After
the milked boiled, they put it aside until it cooled slightly. Before it became
very cool—there were some who put a finger in it and if the finger toler-
ated (the heat), it meant that it was time to add the rennet.

% Literally: It was in the 1940s let’s say.
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(165) ’a-maréfa miarsiwala m-rdba mondipdne." derawala,' mkesawale' bdbar
xdkma dana.' *u-m-bar-hadox mattiwale xa-dikOa hal-dawiqwa." *u-ddrts yoma'
gemiwa *ina pisa' masta' fa->a-masta," *o-xdlya' dawuqwa qrasta." griste-diye rdba
basimigwa." “u-deréwa tla-nase' axliwa gu-fidrta mondi,' tla-yalinke zére t-yéwa
gu-b&la.' *a-masta' y-axliwa monna-diya.' (166) *o-t-zaysdwa' halbdt *o-rabswa'
*t0wale ndse *srwe xa-darya." mo y-odiwa?" mon-d-o-xslya *u-man-d-a-mdsta
t-miarsiwa gapla.' Cdw bdr hddox msaxniwale,' bar-hddax ’a-mdsta meQéwala
xa-kista," kista ydmi deréwa gawe diye.' *u-bar deréwa gdwe y-asriwala," mat-
liwa xa-képa xacta-ptoxa xobe' “u-rése mattiwa xa-képa' qd-t komd-t *iygwa miya
gawe-diye' gamsiwa' saléwa.' (167) pesdwa xa-yoma té," hdl barizwa.' *u-bdr
barizwa xdéca taléwale." *a-gipta béna mebéwa dsréwala.' *i0wa bayswa deréwa
Dlla gdwa." *iOwa gipta y-odiwa b-gilla' *ibwa sirmo deréwa b-gawa' *u-sabbat'
“u-prise prise.' >dyya killa gipta tla-"tmswa? tla-sotwa.' sab-sitwa la-y-awéwa récal
raba. fa->dnna mxaméwala." (168) mo y-60i *i0wa bdr t-iydwa raba' deréwa
gu-markane." >an-markdne mtirsela m="upra." *i0wa gu->abra har-suléy >awwswa,'
mtarsiwa markane,' line,' kawadze," garsiwa miya biya,' kil xa-mindi.' fa->dnna
’amane' derswa gupta gawa diya.' (169) ladmiwala.' kit-xa be dive' xapirwa'
“u-l-pdba d-o-gipta deréwa matiwowa tarpe, tarpat dalifa," qa-t ld saléwa Sixta gawe.'
y-asriwa pumma diya' u-mattiwa 1ése xtaya.' (170) hon-txara' °s-ga-1-ixwa zore'
sdlomwa mannat xéni mattiwwala." xaprixwa *u-mattiwwa rése xtaya' *u-mkaséwala.'
yadixwa *Ekewa." kit-xa Swdwe ndse yadixwa >ékewa mutte.' (171) hdl héwan Ceriye!
béna mseraxwa xd-xa Sqablla li0m." *u-ndse mapalxiwala hal-tdrat sitwa." *u-b-6
pasla" >i-miarsiwa gupta." yd‘ni déix tarsiwa m-xalya-w' pdlta béna xardya gipta-w'
mapalxivwa ndse tla-gu-béba.'
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(165) They used to make rennet from many things. They would add it
and cover it after a certain time. Then they would put it in some place
until it set. The next day they would get up and see that it had become
yoghurt. The yoghurt, (made from) the milk, would set (with) a crust.
Its crust was delicious. They would serve it to people for them to eat at
breakfast and so on and to the young children in the house. They would
eat the yoghurt. (166) As for what was left over—of course there was a
lot, people had many small cattle. What did they do? Irom the milk and
the yoghurt they made cheese. They would heat it (the milk) then bring
a bag for the yoghurt, in which they put it. After they put it in it they
tied it up. They put a flattish stone under it and put a stone on top of it,
in order to squeeze out whatever water it had in it, so that it would flow
down. (167) It took one or two days until it became dry. After it dried
they hung it for a while. They would then bring the cheese and lay it out
(to be eaten). Some people liked to put herbs in it. There was a cheese
that they made with herbs. Some put the herb sarmo into it and dill, and
many different ones. For when was all this cheese (made)? For winter.
Since in winter there were not many dairy products, so they kept them.
(168) What did they do? After the cheese became abundant, they put it
in storage jars. These jars were made from clay. There were some people
in the country whose job was (to do) this. They made jars, large pots and
small pots, in which water was transported, all kinds of things. They would
put cheese in these vessels. (169) They compressed it. Everybody in his
home would dig (a hole) and over the surface of the cheese they would
put leaves, vine leaves, so that dirt would not get into it. They would tie
up its mouth and place it upside down (in the ground). (170) I remember,
when we were young, I used to go down with my brother and he placed
(the cheese in the ground). We would dig (a hole) and he would place it
upside down and cover it. We knew where it was. We knew where each
of the neighbours had put (their jars). (171) (This was) until the season
of Autumn, when we each began to take it (out of the ground). People
would use it until the beginning of winter. They would make cheese in
this way. (This 1s) how they made it out of milk and how in the end cheese
was produced and people used it for their household.
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Cows

(172) *t0wa tawraba.' bds tla-mexdlta dipéy-iyawa." tawdrta xalwiwala.' *u-"ibwa
y-amrixla biqra.' sab-b-qéta killa deréwa y-asqiwa gu-tira." dogiwa xd y-amrixle
bagara.' *dw mdréwa tawriyala' “u-tawre.' *dw y-amri bagara.' m-1¢l mbadla'
xalwiwa tawarta' y-asqdwa bagra' (173) *ap-"dy har-hadox" mSaxniwa xilya diya-w'
maréwale-u' “u-deréwa maréfa," har->ax-1-odiwa xalya.' mtardstat xilya killa
xa-mondila." Saxnile-u' payss" “u-bar-hddox dére maréba,' *u-Saglile.' *ina mdstat
*drwe rdba bis-basimtéla bis-pristela mon-d-a-t-tawre." (174) *u-ceriyawada' beheriye'
“irwe yadliwa." yd‘m dax-zédi *omwe?" yadliwa' y-awéwa pare.' *u-’3zze yadliwa'
Jisqala-w' gadye.' *u-séta b-seta' zediwa-w' ndse zediwa *arwey.' (175) *lrxat xldwta
killa xa-mondila." bdxta y-aza' mattila qasxane' rés-birka diya," xalsala-w' yd‘m
xalwdla tawinta." w-ani yadi dax *i-xdlwi tawirta." lawsrta Sénela. dére glla-w'
>on-"1tla mdja zora" gdm-ma xalwala,' mamisdla xacéa-w" xalwdla-w >ap-xdica xéna
$6ga tla-moja." qd-t *ap-"dw zorele,' sab-qd-t s~léwa msurya xdla glla' qa-t-dwe
spay' qa-t-mante.'

Bees

(176) *ibwa gu-mdba dogiwa dabase' tla-dusa.' *dnna dogiwals beheriye. deréwa
gu-sulammas." ’an-dabase'—komd-t-aws wérde' palii wérde,' béher y-dwe prise
prise'—y-azi' mébs mexdlta dipéy," hal mdte héwan diyéy b-ceriyawaba." b-cer' *iOm
nase' *idéy bista y-amrila.' *u-"i6wa *urxa," pésa *ax-Sana y-amrixla.' (177) béna
bar-pésa Sana,'—1-Sdgla >drba xdmsa yarxe,'—bar-pésa sana," y-dmri héwanile'
sab-gdrag xdcca péxa dimye." b-ydrxat *ysra' xadpssor' y-dya pixta dimye," qd-t la-sari'
2drqi y-azi.!
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Cows

(172) There were cows. They served only to provide their food. They
would milk the cow. There was a herd of cattle, as we said, for in the
summer they would put all (their cows in the herd) and they would go up
into the mountains. They would hire somebody called a cow-herd. He
would graze the cows and the oxen. They call him a cow-herd. Early in
the morning they would milk the cow and it would go up to the herd.
(173) They would heat its milk, in the same way (as described). They
would set it by putting rennet into it, just as they made (sheep’s) milk. The
preparation of the milk is the same. They heat it and it is left (to cool).
Afterwards they put rennet into it and take it away (to leave it to set). But
the yoghurt of sheep is much better and more choice than that of cattle.
(174) In the Autumn and the Spring the sheep would give birth. How do
sheep reproduce? They give birth, producing lambs. The goats would give
birth to young females and males. From year to year they would increase,
the small cattle of people would increase. (175) The method of milking all
(animals) is the same. A woman would go and place a pail on her knees
and would squeeze it, that is, she would milk the cow. They know how
to milk the cow. The cow is domesticated. They put down grass (for it).
If it has a small calf, before she milks it, she allows it to give suck (to the
calf') a little, then she milks it and leaves a little more for the calf. This is
because it is small and had not yet started to eat grass. (They allowed it
to have milk) to be good (in health) and progress (in growth).

Bees

(176) Some people in the village used to keep bees for honey. They
would keep them in springtime. They would put them in a beehive. The
bees—there were many flowers, in the Spring all kinds of flowers came
out—the bees) would go to fetch their food (from the flowers) until their
season arrived in Autumn. In Autumn, there are skilled people,™* as they
are called. There was a way to do it. It becomes something called a
honeycomb. (177) After it becomes a honeycomb—this took four or five
months—after it becomes a honeycomb, they say it is time, for the weather
must be somewhat cool. In October or November the weather is cool.
This was so that the bees did not start to fly away.

' Literally: their hand is skilled.
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(178) ’i-dogile sana.' *u-suldmmas dogile 1651 xa-jalla" qa-t-ld nesila-w' u-dére
gu-amana,’ garsile nixa nixa-w." m-tdma hodox" dére gu-qawwe zore." *dwwa disa
hatxa mtarsile." >u-"i0wa ndse xa-darya' yd‘ni *i0waley kit I-g an-diye." xdkma minna
mzabniwa' yd‘ni sama zéda tla-bebubéy mapalxiwala' tla-naséy.

Houses

(179) *ani qdmOa bdte binye b-képa-w tina.' gambOa,' qdm Sdwwi tmdni $Hnne
pdni' bangwa.' *ina Sét arbiye-u l-axxa' m-bar-ndse y-awéwala xdkma ya‘ni zuze,'
plixwala nase,' msuréle bndyalla batéy' b-képa *u-gésa." képa mebswa m-gu-tura.'
y-aziwa l-tira" y-awéwa {3$ya ’aw-képa' mattiwa darmana." (180) *i0wa nase'
>nna bandye' sdane y-amrixwa,' sdane." y-aziwa mpaqiwala' palli kepe-xware.
Ydn kepe-xwdre permiwala' y-odiwa zére zore." “u-"dnna hdr gu-tra.' *u-m-tama'
’dnna képa >dwwa y-amrixxe paba.' *dwwa képat pabele,' nagriwale.' y-awéwa
xwara," timaz riba taza.' (181) *u-y-aziwa dawére garsiwale." dawére," Sagslwa
kit-xa," kut-téna Saqilwa ’arba-kepe,' [7dnnahu yaqureyewa." garsiwala b-stavle.'
>an-stavle' muirsewa m-qésa.' >an-stdvle xas-dawéreyswa,' sire xas-dawéra," kodanta
y-amrixla.' (182) deréwa tre-képe m-ay-gota," tre-m-dy-gota' u-mebéwala maba-w.'
yawiwala' ydni zizo d-o-nasa' yawiwale kima-t dagor." bdr meOwala," mrazgiwa
kul-xa-mondi." gam-Seriwa bnaya,' y-aziwa y-odiwa ’atina,' qd-t miarsiwa klsa,'
qa-t mseriwa bnaya.' (183) *atina modile?' y-aziwa >ap-"dyya gu-tursla. xaprivwa'
... y-amrixxe (amnakére y-odiwa qése banéwala' xa-tuxma.' “u-mebswa képe'
“u-qése. “u-m-xo0e' y-odiwa nira.' *o-kilsa,' >an-képe' y-agdiwa.' bar-t-y-aqidwa,’'
killa pestwa °ax-gamxa.' °aw-kslsa y-dmraxxe gamxa.'
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(178) They (the beckeepers) would take hold of the honeycomb. They
would hold the hive whilst wearing a cloth so that the bees would not
sting them. They put it into a vessel and took it way slowly. Afterwards
they would put it into small jugs. They would prepare honey in this way.
Many people had honey for themselves. Some of them sold it, though
most people used it for their household, for their family.

Houses

(179) In the old days houses were built with stone and mud. In the old
days, seventy or eighty years ago, they would build like that. But from the
forties onwards, after people had money—since the people worked—they
began to build their houses with stone and gypsum plaster. They would
bring the stone from the mountains. They would go to the mountains—the
stone was hidden, so they planted gunpowder. (180) There were builders,
labourers we called them, labourers. They would go and blow them up and
extract the white stones. They cut these white stones, making them very
small. They were only in the mountains. (They were brought) from there.
They (made) the stone that we call the ‘facing’ (of the house).”” It is the
stone of the facing. They would carve it out. It was white, beautifully clean.
(181) Mules would go and transport it. Each mule would carry a load of
four stones, since they were heavy. They transported them in containers.
The containers were made of wood. These containers were on the back
of mules, tied to the back of pack animals, which we called a mule. (182)
They would put two stones on this side and two on the other side and
bring them to the village. They would pay the man’s (i.e. the labourer’s)
money, they would pay him however much it cost. After they brought it
(to the village), they would prepare everything. Before they began build-
ing, they went and set up a furnace to make gypsum, so that they could
start building. (183) What is a furnace? They would go—this also was in
the mountains. They would dig and put wood around it and build it up
into a certain shape. They would bring stones and wood. Then under it
they would put fire. The gypsum stones would burn. After it burnt, they
all became like flour. We call the gypsum flour.

% T.e. the outer side of the wall.
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(184) bar-t-y-aqidwa y-amriwa ’dwwa mdle tla-bonyana,' y-aziwa' garstwale
b-juwale," sab-pisswa *ax-gamxa,' txincwa." >o-kilsa deréwale gu-juwale,' mebéwale
l-maba,' xzi > skele béBux t-it-bnayalle.' mséri bnaya.' (185) l-gdwat b&ba,' °dni képa-w

'y 5 'y
tinewa," ’ina I-badre' pdde diye,' pabe dive' >an-képe t-in-mdra tamaz *iyéwa," prime-u'
taze-u' *ax-1-dmri ngire.' monnéy monnéy mattivwa kilsa,' *o-kilsa' rdba quwyswa,'
ydm m-bdr xd >asrd yomaOa,' ydni -amritle dabiswa,' killa t-amritte dabiswa xd
képa ydm," képa-w kilsa." (186) u-b-d-pasla ban&wa.' ’dwwa gida banéwa hatxa.'
xarfa' halbdt tarrdne tarrdnat qéseyswa tdma." gyatta' >ax-t-amraxxa' t-amrixla yd‘m
gare.'" méndi gamdye ’ibwa xoriyafa.' >dnna xoriydba xlimeyéwa.' *dnna xoriyada'
deréwa. . . y-dwa binye *otaxe." (187) maOdlan *i0 béba °a5ta *oldxe,' xamsa ’otdxe'
y-dwa killa’ap="dni be-pdlga binye.' *dni b-képa ‘adi bang," ld b-képa xwara." m-tdma
hédax mebéwa xoriyaba." sarstwa nase,' y-dzi su-néra bar permiwala-w' barziwa
£
xdcta mkaldiwala.' (188) garsiwa' y-abswa *ax-t-dmri ndse zobbdre mhér goade.'
garstwa >an-gire xelane." °&-ga *i0wa ndse rdbe gu-mdba.' mebéwala," masqiwala,'
mattiwala $-gida." mattiwa $-guda," bar-hadox' $-d-6 guda' meOswa y-amrixxa
nire.' (189) *ap->dni y-dwe prime." *ap-"dni t-qésela." bel-qariba l-qarifa," t-dmrax
balki y-awa' métra-w pdlge *dtxa" kit bel-qgarifa I-qgarifa." sab-li-hoya bis-p6iba,'
el
*on-wéla bis-pOifa,' y-dmraxxa darpa,' ydni salya," 1-d0e sitwa' t-dQya talga mandi.'
(190) komd t-iyéwa *iqe-u' xoriydOa xlime," bis-ydni t-amrixwa xdyiwa biz-zawda.'
bar-deréwa nire,' meOéwa' tarpa.' *é-ga gdmba tarpa y-odiwa.' deréwa tdrpa rése
ol by bt by
diye," *ina m-6 mgabya." u-m-bdr hadox," deréwa nixa nixa' xiza' “u-xdéca tina
mondi' qa-t dawiquwa.'
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(184) After it burnt and they considered that it was enough for build-
ing, they would proceed to transport it in sacks, since it had become like
flour, it was ground. They put the gypsum in sacks and brought it to the
village, wherever™ your house that you were building was situated. Then
they would begin to build. (185) Inside the house was stone and mud,
but behind this was its (outer) facing. Its facing consisted of the stones
that I said were clean, nicely cut and carved, as they say. Together with
these (stones) they would put gypsum. The gypsum was very strong. After
about ten days, you would say that it stuck together, you would say that
the gypsum all stuck together in a single stone. (186) They would build
in this way. This is the wall, which they built in the this way. Then, of
course, (they would make) the doors, which were made of wood there.
(They would make) the ‘“finishing’ (at the top of the wall), as we call it,
that is (the base of the) the roof. I'irst of all, there were poplar trees.
These poplar were thick. They laid these poplar (to make the roof).
They had built the rooms (by this stage). (187) There were, for example,
six rooms in a house, five rooms. They were all built within (the house).
They would build these with ordinary stone, not with white stone. After
that they would bring poplar (trunks). People would transport them. They
would float down the river after people cut them up. (After) they dried a
little, they would remove their bark. (188) Volunteer workers, as they are
called, would transport them and help one another (in the task). Those
strong men would transport them. At that time there were many people
in the village. They would bring them, take them up (to the village) and
then place them on top of the wall. They placed them on top of the
wall and after that, on top of the wall, they would bring (and fit) slats.
(189) These were also cut (to measure) and were made of wood, (placed)
between one beam and another. Each (space) between one beam and
another was, perhaps, about metre and a half (long). This was because
(the space) must not be wider. If it were to become wider, (the roof) would
collapse, as we say, that is it would come down, when it was winter and
the snow arrived. (190) In proportion as the poplars were narrowly spaced
and thick, they survived longer. After they laid the slats, they would bring
leaves. They would have previously collected the leaves. They would place
the leaves on this, (using only) those that were selected (for good quality).
Afterwards they laid a light layer of sand and a little mud, or the like, so
that it would all adhere together.

% Literally: see where.
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(191) *u-deréwa *iipra 1ése diye.' *u-m-bdr deréwa *ipra rés-dive,' yadtwa mo-qddra
deréwa' t-ld-hawewa biz-zawda' yd‘mi t-la xariwwa.' bar-xarfa' *ibwa har-"ipra
xds' ydni la-kit-"upra 1-dwewa.' yd‘ni prisa yéwa." >a-xaréfa' Gmnakére-% mattiwa,'
Cmnakérat guda,' swanane y-amrixla." swandne paltiwa m-guda' qa-t-li-miya sdle
gu-guda.' >ap->dmi *iyéwa mtugobre." (192) gu-d-d dana' gare' bend xardye' msOwa
y-amrdxxe sarsirra.' Cap-aw' xa-uprele' “u-xdcca t-amrixxe kepanele.' ap-’dw
b-dawére medéle." géts mdaba *i0m y-amrixla xparta.' *dwwa képa xis deréle s-
guda.' *dwwa raba quwyele. miya 1é-sale biye diye,' rdba dawuq.' (193) *u-m-bar
1-y-601 *dy kalla' *i0m y-amrixxa mandorta." mandorta *ile képa' gora y-dwe," ydni
y-dwe mtiirsa xas-d-6-mondi' >dyya y-amrila mandorta,' ydni mandrdle gare," dalkale
pd‘m," dalkdle gare." gu-d-a-dana' *i0eni y-amroxxe'. ... manddrta *u-dére xa-qésa
bi-diye," fa=>dw qunjiydfe diye' d-dy mandorta' y-dwa bizye' y-dwe béya bive' y-dwe
Yax-xpira,' nqira y-amrixle.' (194) fa-morile mon-tirna goyaba' *u-garsile b-é-qesat
y-dwe bi-diye,' nablile msOéle mandrile gdre.'" mandrile gdre' qa-t-gawe' qa-t->tma
t-dOya *aryana-w' 1-dbe talga' qa-t-ld-sala dalope.' *u-b-sitwa' *iOena *ima t-y-dde
“aryana' >dy mandore mdndori." (195) bas-ima t-y-d0e lalga," halbdt y-aQéwa tdlga
raba' raba y-abéwa talga,' fa-mo y-odiwa? ’iGwalm mariafa.' garpiwale," grapa
y-dmri," ydni zaddwale killa m-gare' fonnokérat swana' l-ydmne cappe.' ydni
kit-dukat t-dya bis-sendyi," sab-raba-"ewa tdlga." (196) °6...mari0a mturdstswa
m-gésa." *t0wala disqa rixa y-dwe.' *u-mebéwa qésat *ilana' “u-y-odiwa dapyabda’
“u-mtarsiwala-w' u-b-ay' garptwa gare.' yani zepiwa talga' qa-1-ld payiswa b-gare.'
10-rdba gaye," tré-gaye,' tla-gaye," b-1&le' *ima-1-y-abéwa lalga' séma zéda b-ydrxal
tréssor' ydrxat xa." (197) >ap=>Aswut kréhat y-dwe, >ap-dw xelana y-dwe." *u-pdyas
beher' m-tama-hidox mandortgla-w' yd‘ni m-tama-hédox la-sdqor biya." yd‘m bite
b-0-pasla banéwala." yd‘ni bné0at bate,' hdl *dnna Sinne xaraye' mswréla bndyalla
b-cimanto," bar-ndse xdacéa wéla,' *urxdOst *atnabéle sigla.'
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(191) Then they would put soil on it. After they put soil on it—they
knew how much to put on, so that it was not too much and spoil. Fur-
thermore, there was a special soil (which had to be used), that is not any
type of soil. It was different. They laid the last (section of the roof’) they
laid also what was round it, around the wall, which we called ‘eaves’. The
eaves protruded from the wall, so that the water would not run down the
wall. These also were dealt with. (192) At that time, the last thing (they
did for) the roof was that they brought what is called ‘white gravel’. This
is also a kind of soil, rather like gravel. They would bring this also on
mules. Next to the village there is what is called a quarry (from where
they brought it). This is a special stone that they put on the wall. It is very
strong. Water does not seep through it, since it retains (water) well. (193)
After they do all this, there is what we call a roller. A roller is a stone,
which is large and is made specially for this thing. This is called a roller,
1.e. it rolls the roof; it compresses it, it compresses the roof. At that time
there was a thing called a roller. They would put a piece of wood into it.
The ends’” of the roller are bored, with holes in them, dug out, carved
out, as we say. (194) They insert it (the wood) from both sides and pull it
with the (handle of) wood that is attached to it, back and forth, rolling the
roof. They roll the roof so that it becomes tough, so that when the rain
comes and the snow comes, leaking water does not seep down (into the
house). In the winter, when it rains, they would roll it in this way. (195)
But when it snowed—of course there was a lot of snow—what did they
do? We had a snow shovel. They would shovel it—they call it shovelling,
that is they would throw it all from the roof from around the eaves, on
the right and on the left, whatever place was easiest, since there was a lot
of snow. (196) The snow shovel was made of wood. It has a long hand.
They would bring a branch of wood from a tree and make it into flat
pieces and construct it (the shovel). With this they would shovel the roof,
that is they would push off the snow, so that it did not remain on the roof.
Sometimes (they did this) many times, two times, three times, at night when
it snowed, mainly in December and January. (197) (The month of ) Febru-
ary is also bad, that is the snow was heavy. Then it is Spring and from
then onwards it is the roller (that they use). That is, from then onwards
they have no difficulty with it (the weather). They would build houses in
this way. This was the method of building of houses, until recent years,
when they began to build them with cement, after people became few (in
number) and roads for cars came up (to the village).

" Literally: corners.
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(198) msuréla masdqe Gmanto.' >ina bdte gdmba tina-wewa.' *u-piswala t-amrixwa
qasre," béna ’dwwa € y-amrixwa bate' y-amrixwa qasra.' sab-bis muntéwals' Simma
diva gam-msaxalptwale.' bba °dwwa t-tingyewa' y-amrixwa b&ba' badskka zora.'
’ina *aw-xéna piswale gasra' t-yéwa binya b-képe." bdle hdtxa banéwa.'

(199) xdrfa' °é-ga mirwali qd-t béte dix ban&la,' bds gu-d-én béte mo ’i0wa?”
*é-ga. .. trdsa yd‘ni léwa ax-diya.' *é-ga ’ibwa béba' *i0wa xd-"otox yan-tre." da-"olox’'
>dyya m$uwéba.' *i0wa y-amrixwa xasira.' xasire mebswala m-mdinaba ’é-ga.' >ant'
deréwa xtéba." (200) xéna halbat' d-é-dan d-2-ga' libwa *dnna qandfe-u mandipdne.'
*10wa kut-b&ba" da-otax' yan-tirte 131156, la-bi-zdda *iyéwa ’atxane.' *u-ndse xaméwa
killa kilfat m-gdade," yalinke zore' u-b&6a-w' killa m-gdade.' *é-ga *ap-"sn goriwa'
har-m-gddde xaméwa." (201) > arat-b&ba y-dwa msiwya' t-dmrax xasire y-amriwala.'
xagire,' y-awa-zqire minnat zale' ma-zdle *u-mandiydne y-dwa zgire." deréwa - dra’
“u-resa’ deréwa gale y-amrixle.' gale,' xdkma y-awéwala xaliye' minna xdcéa bis-xlime.'
*dnna tla prista y-amriwala °é-ga." (202) béna ’dnna derswa réSa-w' fmnokéra'
y-00twa dosakyaba,' y-dwa ragige.' *u-mattiwa' barasyala mnakéra.' u-ndse yat-
liwa ’é-ga." sdb killa tawta" y-ab&wa," sawléy Salxiwala' *u-y-abéwa y-atwiwa,'
Swawe-u" nase-u' xozmane-u' m-wswa naxraye,' doste.' >dnna mondiydne t-yéwa
gu-b&da.' (203) *ina tdma ’ibwa qarawitte,' >an-qarawstte da *iydwa." *ina °o-1-itwale

da-qarawat,' y-awa mtirsot gésa.' *iOwa najdre miarsiwals." y-abswa m-Amediya
najare.' b-qéta y-abéwa mtarsiwa kit-xa da qardwat." kid-xa-t bayewa," y-aféwa.'
Yana-txdron y-abswa xo-tifa fwa,' ’dw tiba géra t-"umra.’
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(198) They began to bring up cement. Formerly, however, houses were
made of mud. They (the houses) became villas, as we called them. We
did not call them houses, we called them villas. Since (people) were more
prosperous, (they built bigger houses) and they changed the name of them.
A house was made of mud, we would call this a house or a small hut.
But the other sort was (called) a villa, which was built of stones. This is
the way they built houses.

(199) So, I have said how they built houses, but what (furniture) was
there in the houses? At that time, indeed, it was not like today. At that time
in a house there was one room or two. One room was furnished. There
was a mat, as we called it. They brought the mats from the towns at that
time. They put these on the floor.” (200) Of course at that time there were
no armchairs and things like that. Each house had one room, or two or
three, but no more than that. All the family lived together, small children,
family, all were together. At that time, even if people were married, they
all lived together. (201) The floor of the house was furnished with what
is called mats. The mats were woven from reeds. They were woven from
reeds and similar things. They would put these on the floor. On top they
would put rugs, as we called them, rugs, and some people had carpets,
which are a bit thicker than rugs. These things are what were called at
that time a prista (‘a spread’). (202) So, they put these things on (the floor)
and around them they laid thin cushions. They laid around (the floor)
also pillows. People would sit down at that time. For when they came to
a seated gathering, they would take off their shoes then sit down, neigh-
bours, people (of all kinds), relatives, any strangers who may be there,”
friends. These are the things that were in the house. (203) There were
also beds there. These beds were one (type). These beds, which people
had, were made of wood.” There were carpenters. Carpenters came from
Amedia. In the summer they would come and each one would make a
bed. If anybody wanted one, they would come. I remember they would
come (and sit) under the smooth®" mulberry tree, the big tree belonging
to the church.

% Literally: below.
Literally: strangers if they were (there).
Literally: Somebody who had a bed, they were made of wood.

L.e. with a smooth bark.
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(204) *u-y-abéwa m-Amediva >an-najare,'" mtarsiwa >an-t-y-amrixwa qardwat.'
>an-qarawitte' *i-masqiwala b-qéta gare." sab-nase' °é-ga gdag yasqiwa gdre damxiwa,'
sab-gu-bé0a xomma “yéwa," ydni bis y-awéwa rdhat rama." fa->dni masqiwa
qarawslte gare-u' xdkma har-damxiwa l-dra.' *ina sdma zéda *iyéwala qardwat.'
(205) sab-mo?" qa-t-dsréwa mastik." mastik °dw parda' sab-y-dwe ¢ene.' *é-ga *ibwa
zdriwa ndse ryzza' “u-miya gu-aqara," rdba éne *iyéwa.' fa-mapalxiva mostik.' >dni
mattiwa b-gare' hdl ydrxat tmanya' °aica,' aixane,' gam-qerdwa dimye,' “u-mseriwa
nixa nixa sldya gu-bé0a."

Flora

(206) tdma *iOwalm gu-mada' gu—’é_;n Nane' *i0walon xelapa.' °dw xelapa' ld-msox
mapalxsxxe qa-bndyat bate,' gése dive léle quwya.' *ina' rdba mondydne sangixwa
*3lle diye' sdma zoda' > &-gat y-dwe qartat *arwe' permixwa *é-gat y-dwe tdrpe diye.'
’ina taqan-diye permaxwa manne-diye' *itlon “orwe' matorsixwa *arwe.' gdm Ceriyafa’
“u-beheriye," derixwala tla-"rwe.'

(207) *u-"tbwalon xorta.' xwdrta *dyya rdba spay-ila.' yd‘ni hdm masixwa
mzabnixwa manna diya." bar mgdraniwa xalmiwa' xd-sita' yan-tré-sife' yan-la-sife,'
y-abéwa >dnna zawnane," y-abdwa m-Mosul." m-dukdne xéne mzabniwa." rdba
garm-iwewa." u-taganéy' hammdse permoxwala.' (208) y-amrixxa behéri psrmix-
wala' mgaryxwala' mdre' Sadbxwala y-amrixxa' $Hdle,' qd-t >ap->dni mqarani
qa-yd‘ni xdkma $inne xéne' mzdbni monney' qd-t...dan-t-permila' qa-d-ani qémi
Sawpa." >dani y-amrixxa xorta.'

(209) tdma *i0walon xabise." xabise *ila zwana," yd‘ni mzabniwa ndse monna.'
*u-"i6wa xawxe." >ap->dn mzdbni ndse monneéy.' *ina sdma zéda tla-beiba.' *ibwa
$ede,' ap-am' sede,' y-odiwa murabbe minna.' ap-xdwxe y-0diwa murdbbe manneéy."
*iOwalon sede' *i0walom ina daliydfat “onwe." y-amrixxa kérma.' >ani i-y-dwe gora
raba' y-dwe zorya' ’dwwa kérma y-amrixle' kérma.'
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(204) Carpenters would come from Amedia and make beds, as we called
them. In the summer they took the beds up to the roof. People at that time
had to go up onto the roof to sleep, since it was hot in the house. It was
more comfortable up above. They would take the beds up to the roof. Some
would sleep only on the floor (of the roof’). Most people, however, had a
bed. (205) Why? So that they could attach a mosquito net. A mosquito
net is a curtain. (This was necessary) since there were mosquitoes. At that
time people cultivated rice and (since there) was water in the farmland
there were many mosquitoes. So, they used a mosquito net. They put these
(beds) on the roof until August or September, or thereabouts, before the
weather got cold. Then they would gradually begin to come down into
the house (to sleep). As far as I remember, there were only these things
in their homes, not more.

Flora

(206) There, in the village, in *€n-Nune, we had (what is called) a xelapa
(small willow). We cannot use the small willow for the building of houses,
since its wood 1is not strong. But we needed it for many things. We cut it
down in large quantities at the time of trimming for small cattle, when
it had its leaves. We would cut down its branches and fatten our small
cattle. Before the Autumn and Spring seasons we would lay them down
for the small cattle (to eat).

(207) We had (in the village) the (tree known as) xorta (white poplar). The
poplar is a very fine (tree). We could even sell some of them. After they
had grown up and become one, two or three spans thick, buyers would
come from Mosul. They also sold them in other places. They were very
expensive. We would always cut down their branches. (208) In Spring we
would cut them down and strip them off. We would plant them again (and
they would become) what we call saplings, so that when these also grow
after a few years, they can sell them, so that when they cut (the others
down) these will take their place. They call these poplars.

(209) We had apples there. Apples were for buying, that is they would
sell them to people. There were peaches. They would sell also these to
people. Yet most of these were for household (use). There were almonds.
From these almonds they would make jams. They would make jams also
from peaches. We had almonds and we had grape vines. (There was
what) we called an orchard. This was something very large, which was
cultivated, it was called an orchard.
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(210) ’ap-"dw..." béna m-d-6 kerma' *dni. .. daliydba killa gawe dipe' y-dwe
masmasse mond." *16-héwan Cerive' “an-inwe lagtiwala." y-odiwa napoxta minna,'
y-0diwa yabise minna." béna m-bdr y-odiwa yabise' tdma y-60i xamra." mpdlti *draq
monnéy." *u-rdba mondiydne mpaltiva monnéy." *u-Sogiwala ’ap-tla-mexélia yabise'
sab-rdba_fayda-"itla.'

(211) xamra' yabise masldwala *ibwa line y-amrixwale." lina rdba gorle." y-dsqi
tre lannskke' tla tannikke miya' arba.' gu-d-ani dére yabise.' >dw mdsh xd-dukba
t-0ya Saxinta y-amrixwa goma.' mkaséwale Saxina,' *dw. . . xacta-pydsa arbl yomdOa'
gdrag hawé gu-saxinifa' ya‘ni raxibwa' *dni yidi biye' miarsiwa.' (212) *i-taxrm
Ydna salinwa m-d-6-nixat xom." salinwa y-awéwa rxaba," xzi-héle rxafa,' hile
matya héwn dipe." mbaraxsiwale' kit-koma yomdOa mbaraxsiwale." w-dy Saqliwa
xacca-pyasa' arbi yomdOa' hdtxa mondi.' *u-xdmra. .. i6wa merkdne zore deréwale!
“u-mgsapawale,' pdloiwa xamra." (213) sima zoda' ina kasléni xdmra lé-y-odiwa
rdba." yd‘ni xanci,' basore.' *ina sdma zoda' y-odiwa >draq,' *draq ta-staya,'
sab-xumlana.'” draq tla-ceriydwaba y-odtwala," sib mieriwa xluldne, qd-t ndse goriwa
b-éeriyawafa.' (214) mapalxiwa s1é0a-w" tla-xozmdne ndse *tman-t y-a0éwa Swawe,'
y-dOs xawrane,' y-d0s >arxe." u-tla-éda,' *ed awaba,' mapalxivwa st&0a' >draq “éwa'
xa-s1é0a rdba resé0a’ qa-xubbat *iqdrat ndse 1-y-abéwa kas-gdade."

(215) w-ibwalm gawze." gdwze *dnna rdba goreyswa.' ydni kil-nase libwala'
gu-maba,' lg-qgemi raba.' *iOwalm gawzane," yd‘mi sdma zdéda t->vmra *i0wale.'
Ja=>dni kiit-xa tla-g’ane y-dwe." b-zor-male tla-maplixtot b&ba.' u-dni béher hdl
&' (216) i y-azi lagtila." m-bdr lagtila,' méOe I-b&6a" deréla' barzi y-amrixla.'
barzy," sab-y-dwe qalpOa *alléy' *dy razyanta y-dya.' >in har-héya talilta' har-qitla
*dux biya diya xacca," kéma *idat nasa,' i-sdwa y-amisxla. *i-sdwa h0m? ma-i-ile
qlwya ’o-qdlpa diya.'
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(210) In the orchard there were vines, apricots and other plants. In the
season of Autumn, they would gather the grapes and make a syrup from
them and make raisins from them. After they made them into raisins, they
would make wine. They would (also) make arak out of them. They would
make many things out of them. They also left the raisins for eating, since
they were very nutritious."

(211) As for wine, they would put raisins into what we call fne (jars).
(This type of ) jar is very big. They go up to the capacity of two gallons,
three gallons of water, four. They would put the raisins into these and
deposit them in a warm place, which we call a goma (basement stable).
They would cover the jar while it was warm. It had to be in the warmth
for about forty days in order for it to ferment. They know how to make
it. (212) I remember I used to go down (into the basement) with my
late brother. I would go down when it was fermenting. (He would say)
‘Look, it is fermenting, its time has come.” They would stir it. Every few
days they would stir it. This would take about forty days or so. (It would
become) wine. They would put the wine into small pots and strain it, and
it would turn into wine. (213) In general in our community they did not
make much, only rarely. Most people, however, would make arak, arak
for drinking, since (it provided) enjoyment. They would make arak for the
Autumn, since (at that time) the weddings began, people would marry in
the Autumn. (214) They would use it as a drink (to offer) to relatives and
other people, (when) neighbours came, friends came, guests came. They
used it as a drink also for a festival, the festivals. Arak was a very special
drink (that was used to express) love and respect for people when they
visited one another.

(215) We also had walnuts. Walnuts were very big. Not everybody had
them in the village, where they did not grow much. We had some walnut
trees, which mainly belonged to the church. Each was for use by (the vil-
lagers) themselves, since there was scarcely enough for household use (and
none to spare). These (grew) from Spring until the Autumn. (216) In the
Autumn they would go and pick them. After picking them, they would
bring them to the house and lay them down to dry, as we say. They would
(be left to) dry, since they have a peel on them which is dark in colour.
If it 1s still wet, as soon as your hand touches it, the hand of the person
(who touches it) becomes black, it is dyed, as we say, dyed, you see. (This
is because) the peel is so strong (in colour).

62 Literally: they had much benefit.
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(217) ’ina m-bdOar barza," Sagliwa qdlpe zadéls' pési bas-gawze @an-diys.'
>é-ga-1 y-dwe *eddwaba," sére, xlulane,' mapalxila tla-raba mondiyane." tla-maddlan
bi0ge," tla-mabdilan *tman-t y-601" kuléce tla-éda." ya‘ni killa mondipdne mapdlxi
ménna,' ’dnna gawze.'

(218) sparigle *itlsm." sparigle.' *dni lé-y-awa rdba raba gu-maba.' *ina *ap->am'
ta-maplixta gu-b&ba,' °ap->dwwa xa-fekele.' >ap->dni har->6-mdi-t xabusela.'
mon-béher' hdl cori,' i pési zdre ydni' trosa' *dni mildne ’iyéwa,' bar-hddox
gu-praqta pési zare. (219) y-azi lagtila,' mapslxi tla-gu-béfa. *om-bdyat 1-60at
murabba,' >ap-m-d-dni y-601 murabba," yd‘ni ham-man-sparigle.' ydni mdsat 1-6dat
rdba mandiydne minne diye, *m-ila zawdane." yd‘ni mdsot mapalxeti." tla-mo gdrag
zdwan zwana,' >an-mdst mapilxi minna?" sab-itls raba monna-diya.'

(220) gu-tira *i0wa “ildna y-amrixxe...’i0 bitme." *i0m bitma." bitma' °dni
gortewa raba.' *ap="am' itle héwan diyéy.' >dni gu-tira y-dwa sdma zoda," le-y-dwa
gu-qurby maba," rohqe *tyéwa.' b-cer' “iman t-maty,' y-amrila gyjme.' y-dzi lagtila.'
(221) *u-rdba temane y-dwa-w' basime y-dwa.' u-i0 ndsat *adra' raba monnéy
mzabni," *dni sab-gdron-ila-w," basime y-dwa.' *u-xikma monnéy tla-g’ana’
sab-t-y-dfa arxe kasley." basime y-dwa,' rdba taze." bitme >ap->dni *ifena.'

(222) gu-tire 10m garsikke y-amrixla,' harmiye," demi y-amrixla," gu-tira liOm."
Cap-dni *e-ga-y-dzi nase' qése mefoye,' méOL tld gu-b&a." haluke,' “itleni halike,'
Yap->dni har-gu-"aqara y-dwa.' >ap="dni rdba basime y-dwa.' >ap->dni y-dwa smoge'
zdre' basime." >ap->dni y-60i murabbe ménna' tla-xala. itln féka forya.

(223) wérde' y-amrixla *i0m qémi kaskinnela' *u-balazézela.' *iOm bukine,' °i0
wérde smoge,' rdba tdza Sapire.' *dni b-béher y-dwa trésa." u-tla-mexdliat hewdne
*itlon y-dmraxxe rdsa.' *aw-rdsa tla-"srwat xware y-dwe." *dw b-ydrxal *drba xdmsa
bare" gu-tira y-dwe.' (224) *dm qirbs mdba gu-tura,' léla gu->agara.' °aw-rdsa
mapilxi tla-"srwe,' *srwat xwdre sdma zoda." wérde," *itln y-amrixxa wérde Zert." >dm
gu-"agare y-dwa." rdaba $oklane y-dwa.' *i0wa smoge,' yan-kaskela.' °>dnna wérdela.'
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(217) After it dried, however, they would take away the peel and throw
it away, so that only the nuts would remain. On the occasion of festivals,
saints’ days and weddings they would use them for many things. (They
would use them) for example for confetti (scattered over the head of a
bride), for cakes made for a festival, all (kinds of) things were made out
of these walnuts.

(218) We have quinces. Quinces. There were not so many of these in
the village. Also these were for household use. It is also a fruit, that is they
are just like apples. (They grow) from Spring until Autumn. In Autumn
they become yellow. In fact they were green, then in the end they became
yellow. (219) People go to pick them and use them in the home. If you
want to make jam—they make jam also from these, that is from quinces.
You can make make many (other) things from them, if they are left over.
You can use them. Why should one buy anything if one can use them?
For they had many of them.

(220) In the mountains there was a tree which we called...there were
terebinth trees. There was the terebinth. This was a very large (tree).
These also had their season. These were mostly in the mountains. They
were not close to the village, they were far away. In the Autumn, when
(their nuts) become ripe, (they have) what are called bunches (of fruit).
People go to pick them. (221) They were very tasty and fine (to eat). Many
of the local people used to sell them, since they were expensive (to buy)
and they were fine (to eat). (They kept) some of them for themselves, for
when guests came to them. They were very fine (to eat), very nice. There
were terebinth nuts.

(222) In the mountains there were wild pears, as we call them, pears, un-
irrigated, as we say, in the mountains. When people go to fetch wood, they
would bring back also these for use in the home. Plums, we have plums.
These were only in the farmland. These were also very tasty. They were
red and yellow, (they were) delicious. People would make jam from them
to eat. We have many fruits.

(223) With regard to flowers, those that grow there include what are
called kaskonne and balazeze. There are bukine (‘red anemones’). There are
red flowers, which are very beautiful. These, indeed, (come out) in Spring.
For animal fodder we have what is called rasa. This rasa is for sheep. It
grows in April and May and is (found) in the mountains. (224) It is near
the village in the mountains, not in the farmland. They use this 7asa for
small cattle, mainly sheep. We have flowers called Zeri flowers. These are
(found) in the farmland. There are many varieties. There were red ones
and those that are green. These are the flowers.
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Swimming

(225) *u-b-qéta,' *é-ga taxrexi,' -gat qéta," y-dwe néra y-amrixle,' néra." béna
xamma y-dwe,' y-dzi ndse bdna garra.' *o-gdrra pdyass *amuqa.' y-a0i ndse msdx
gawe." gédamita y-azixwa qam-tawre' *u-y-aloxwa.' s&at xadissor tréssor y-azéixwa
l-garra" xmala," yd‘ni miawole' *u-msaxoye," hdl sé’at tl0a, *drba xamsa." (226)
“u-madre qd-t-ydtwax gam-becye,' gam-tawre,' [7’dnnahu >dnna pare' *u-kodinta'
ydn le-dérewa [-fure.' y-dziwa ndse mariwala," dogiwala,' nabliwala,' maxtiwala-w'

mddoriwa asirta.'

Outings

(227) *axni' *En-Nime y-azixwa. .. salsxwa Bosmipaye, salixwa Sardaste.' *dnna
killa mabwaba." killa y-amrila Bérwar-ila." salixwa I-Jawa," ydni >ax-t-y-amrixwa
xdara.' y-abéwa nase." m-mdindba y-asqiwa.' y-azixwa xddra,' tdma dogixwa nine.'
(228) *i0wa hammdse °skewa xa-$éra,' y-azixwa mdba l-maba.' >dnna mondiyane
ydm' “igdrewa xd ga-d-o-xéna.' *an-wéwa Ser-Dure," killa ndse *o-yoma y-aziwa
ser-Divre." sab-$érat Diire *tle yoma xoséba' gamaya' m-bd6ar *éda gora.' y-amrile xoséba
xaba." (229) *t0m Maye." *dw Ser-Mayele." ydni *dni y-abéwa >En-Nune." > En-Nime
Séra diya b-ydrxat *3iiele.) *arbdssor bi.. .3 killa *dlma jame." gu-mdindba
y-asqi' “u-alrawdfa xeéne.' “u-har-hadox' ydni dnna mondiydne killa y-odoxwa,'
mattixwa *igdra xa-qa-d-o-xéna.' (230) *u-xa-séra y-awéwa ’o-$érat killa nasewa.'
sab-y-aziwa' [-a-maba.' *a-mdba *ibwa *umra gawa.' y-odiwa qurbana.' bdr qur-
bana, paltiwa, y-axliwa," xamliwa," zamriwa," raqdiwa.' mebéwa *draq," mebéwa
xamra." kil xa-mondi.' >é-ga qamaye' d-a-dimye bis-basimta." (251) mébe ddwla-w
zorna." zamriwa nase' *u-raqdtwa." rdba rdba tazéwa." xadrixwa mabwaba,' killa
xdiraxla.' b-géta' b-sitwa' ydni zdlia-w 086a ’iOwa kas-gdade,' ydni ndsat gddde
wiye xazmaynfa." xazmayifa modi?"
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Swimming

(225) In summer, as I remember, in summertime, there was a river, as we
call it, a river. When it is warm, people go and build a pool. The pool
becomes deep. People come to bathe in it. Early in the morning we would
go to look after the cattle and then return. At eleven or twelve o’clock
we would go to the pool to have fun, playing and swimming, until three,
four or five o’clock. (226) Then we would (go off) again to look after the
lambs and the cattle, since they did not put the lambs, (cattle) and mules
in the mountains. People would go to graze them, then they took hold of
them, took them to be fed and brought them back in the evening.

Outings

(227) We in *€n-Nune used to go down to Bosmiyaye, we used to go
down to Sardaste. These are all villages. They are all what is called the
Barwar. We used to go down to the Zab for outings,”” as we would say.
People would come. They would come up from the villages. We would
go on outings and catch fish there. (228) There was always somewhere
where there was a saint’s day festival and we would go from village to
village. We did such things out of respect for each other. If there was
a saint’s day festival in Dure, everybody on that day would go to Dure.
The saint’s day festival of Dure is on the first Sunday after Easter. It is
called the new Sunday. (229) There is (also the village of) Maye, that is
the saint’s day festival of Maye. They used to come to >€n-Nune. The
saint’s day festival of *€n-Nune was in September. On the twenty-fourth
of September everybody gathers. (Those) in the towns and in other regions
come up and so forth. We did all these things to show respect for one
another. (230) (When) there was a saint’s day festival, it was the festival
of everybody. People would go to the village. There was a church in the
village and they would hold communion. After communion, they would
come out and eat, make merry, sing and dance. They would bring wine,
they would bring arak, everything. (This was) in the old days, when the
world was more pleasant. (231) They would bring the drum and pipe.
People would sing and dance. It was very very nice. We would go around
the villages. We went round all of them. In the Summer and the Winter
there was a mutual coming and going, since people had a family relation-
ship among one another. What is a family relationship?

% Literally: to wander about.
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(232) xazmayia ’ila mandy *am-xdé ndsa dipux' yan-xd brdta diyux hot-hiwalla
qa-0a-maba," pise xozme.' *on-"ati' xa-xdzmux' *in xa-nas-diyux' ’in xa-gwira
m-dd-mabfa xéla *56ye kislux," *dnna y-amrila xozme." (235) *ina >dnna mondiydne
wiyele." ydni mdba [-maba,' brdta gora,' *on-"tirza y-dzal mébe m-da-mdba xéta,' °dw
brita m-dxxa y-dza da-mdba xéta.' >dnna mondiyane' fa->dyya y-dmri xazmayua.'
pdni qd-t nasuba' la-tdlga y-amrixwala.' nasiia la-talga' mxabxafa.' (234) *u-g-gat
y-azixwa m-mdba -maba,' xaswixwa hdr gu-md6at @anon-ixwa." hammdse ydni
xazyax' u-xmilox' *u-"igara" tiwe' “u-pestwa tama,' damxiwa tla-xlulane." pesiwa
xd-lele tre.' ydni rdba *ibwa zdlla-w 0&0a mabwaba' killa tfagta.' *ibwa dostifa-w'

nasiba-w' xazmaynfa' kiil-xa mindi *ibwa.'
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(232) The meaning of family relationship is (as follows). If you have
given somebody of your family or a daughter of yours to a certain village
(in marriage), (the two families) become relatives. If a relative of yours, a
person of your family or somebody married (into your family) comes to
you, they call these people family relatives. (233) These things happened,
that is (marriages) between one village and another, for example a girl
marries (in this way), either a man goes and brings (a wife) from another
village or a girl from here goes to another village. These things (hap-
pened) and they call this a family relationship. We used to say that this
(was necessary) so that humanity did not disappear. Humanity should not
disappear but should be renewed. (234) When we went from one village
to another, we used to think that we were in our own village. We always
saw each other and enjoyed ourselves. People sat (in each other’s homes
out of) respect and stayed to sleep in order to (participate in) a wedding:
They would stay one or two nights. There was a lot of coming and going
among the villages, with lots of meetings.”* There was friendship, human-
ity, family relationship, everything.

o Literally: It is all meeting.





