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control, by paying third countries and companies to prevent onward migration 
or by erecting physical borders, for example, may violate this and other core 
principles, including the right to seek asylum (udhr, article 14), and the right 
to leave any country, including one’s own (udhr, article 13).

For logistical, political, and security reasons, humanitarian management of 
large refugee flows is typically organized through camps run by the host state, 
the UN (in particular the UN High Commissioner for Refugees and the UN 
Relief and Works Agency for Palestine Refugees in the Near East), other organi-
zations, or a combination of the above. To a lesser degree, the humanitarian 
response has supported self-settlement of refugees, for example by channeling 
assistance to the local receiving community.

Jessica Leigh Schultz

References

Betts, A. (2010) Survival Migration: Failed Governance and the Crisis of Displacement. 
Cornell University Press.

Cartagena Declaration on Refugees (1984) www.oas.org.
Foster, M. (2007) International Refugee Law and Socio-Economic Rights: Refuge from 

Deprivation. Cambridge University Press.
oau (Organization of African Unity) (1969) Convention Governing the Specific 

Aspects of Refugee Problems in Africa. www.unhcr.org.
udhr (Universal Declaration of Human Rights) (1948) www.un.org.
unhcr (United Nations High Commissioner for Refugees) (2016) Guidelines on Inter-

national Protection No. 12: Claims for Refugee Status related to Situations of Armed 
Conflict and Violence under Article 1A(2) of the 1951 Convention and/or 1967 Protocol 
relating to the Status of Refugees and the Regional Refugee Definitions.

Zolberg, A., Suhrke, A., Aguayo, S. (1989) Escape from Violence: Conflict and the Refugee 
Crisis in the Developing World. Oxford University Press.

Religion

The expansion of humanitarianism as an ideology in Europe was informed by 
the suffering of World War i and humanist ideas of compassion. The emer-
gence of human rights and their universal application after World War ii gave 
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new impetus to humanitarian aid globally (De Lauri 2016). The assumption 
was that humankind could not ethically afford to stay idle. The focus of hu-
manitarian aid was to relieve immediate suffering; it was not a long-term plan 
to help people affected by poverty or structural inequality. The “obligation” to 
help was largely endorsed and disseminated by faith-based organizations, with 
their actions ranging from initiatives to help refugees, such as the sanctuary 
movement in the United States (Rabben 2016) to the consolidation of Islamic 
humanitarianism (Mutaqin 2013). Historically, religious philanthropic practic-
es pre-date the modern humanitarian system, and they continue to shape 
charity and humanitarian action in different regions of the world. Christian, 
Buddhist, and Muslim concepts and ideals, for instance, are mobilized to nour-
ish humanitarian strategies and different modalities of aid.

The secularization of humanitarianism promoted by some humanitarian 
organizations in the second half of the 20th century has questioned the mis-
sionary character of faith-based humanitarianism, and the secular and reli-
gious have come, at least to some extent, into tension. Yet both scholars and 
practitioners have increasingly challenged the rigid dichotomy between secu-
lar and religious approaches. Indeed, many humanitarian organizations have 
their roots in and are still logistically and financially supported by church net-
works and religious actors.

The number of missionaries and volunteers has greatly increased since the 
1980s and 1990s, and the number of protestant and evangelical faith-based or-
ganizations throughout the Global South has multiplied (Barnett and Stein 
2012). While faith-based humanitarian actors that receive financial support 
from governments are generally not allowed to proselytize, in practice prosely-
tism is a component of several religious-humanitarian actions. Organizations 
such as  World Vision—an Evangelical Christian humanitarian and develop-
ment organization—downplay their religious ethos. Indeed, in many organi-
zations, humanitarian work and missionary work overlap. Some organizations, 
inspired for example by Pentecostal or denominational churches, may prosely-
tize more aggressively than others, and may contribute to religious tensions in 
contexts that are characterized by religious competition and volatility. One 
example of a problematic area of intervention is that of orphanages. Following 
humanitarian campaigns and flows of money, hundreds of orphanages have 
been established in volatile areas after violent conflicts, and faith-based orga-
nizations have played a dominant role in the creation and management of 
these institutions. One problem that emerged was that many of the orphans 
turned out to have parents who had lost access to their children. Another was 
the commodification of orphanages and mismanagement. Some orphanages 
have been open to sexual abuse and violence.
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The form of control that some religious humanitarian actors have in the 
management of specific social sectors in conflict and post-conflict areas has 
been widely criticized by scholars, as religious faith organizations may exer-
cise almost unlimited power over the most vulnerable people, for example in 
orphanages, refugee shelters, or safe houses for victims of violence. Jin-Heon 
Jung (2015) describes the case of American evangelist organizations operating 
in the Chinese borderland, with conversion to Christianity being almost 
obligatory in exchange of humanitarian entitlements and support. This was 
also the case, for example, with the Free Burma Rangers, an evangelical, hu-
manitarian non-governmental organization (ngo) that provides emergency 
health care and have established a firm presence in the ethnic minority re-
gions of Myanmar. Conversion was not formally required in this case, but the 
Free Burma Rangers used to share the Bible while implementing humanitar-
ian aid.

Stephen Hopgood and Leslie Vinjamuri (2012) argue that World Vision rep-
resents the business model in the humanitarian marketplace, raising its cash 
and motivation for its staff on evangelical and protestant principles. Buddhist 
and Islamic organizations also represent important actors in the humanitarian 
arena. The Tzu Chi Foundation is a case in point. Presently, Tzu Chi is arguably 
the largest Chinese Buddhist charity in the world. It has run an island-wide 
medical network, runs the largest bone marrow databank of the Chinese dias-
pora, and has established the Tzu Chi International Medical Association, mod-
eled upon the secular Médecins Sans Frontières. Julia Huang (2017) notes that 
the foundation did not present Buddhist beliefs, as expected by the founder’s 
followers, but modern sciences and bureaucracy as a solution to human suffer-
ing, a sacralized medical assistance using Buddhist justification and legitima-
tion to giving, including bodily giving.

Organizations such as Islamic Relief—an international aid agency that 
provides humanitarian aid and development assistance globally—must 
maintain a degree of secularization to qualify for public funds, but the reli-
gious giving, and the religious loyalty and motivation of its members are the 
competitive edge in the humanitarian marketplace (Hopgood and Vinjamuri 
2012). Besides following Islamic principles and Islamic law, Islamic humani-
tarianism promotes itself to markets and donors by advertising activities in 
Islamic radical contexts, which have become no-go areas for many seculars 
or non-Muslim humanitarians, and hence for competitors in humanitarian  
business.

Alexander Horstmann
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Resilience

Resilience is one of those ubiquitous concepts that permeate the spectrum of 
social sciences, global governance, and public policy. The conceptual trajecto-
ry of resilience is transdisciplinary, and so are its applications. In the field of 
humanitarianism, resilience has been discussed as a managerial technique, 
a paradigm for the study of governmentality, a theory describing interdepen-
dencies between humans and ecosystems, or an individual’s or group’s capac-
ity to overcome shocks. For each of these dimensions, resilience has adopted 
complementary tropes that stress the anticipatory nature, adaptability, and 
robustness of a given system.

Resilience comes from the Latin word resilio, meaning to jump back or re-
bound. Some scholars trace the origins of the concept to the physical sciences, 
where it characterizes the quality of materials to return to their former shape 
after an exterior stressor. Thus, in engineering, resilience is a design objective 
for buildings and infrastructure. Other scholars consider that resilience devel-
oped out of environmental economics and ecology (Holling 1973) to describe 
the flexibility and adaptability of ecosystems. Resilience also entered the field 
of psychology in the 1970s, when it was used to explain an individual’s capacity 
to overcome trauma. The more recent iteration of socio-ecological resilience 
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