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CHAPTER 1

On the Mysteries of the Calls to Prayer

The call to prayer (adhdn), according to the folk of gnosis, is the proclamation
of the virtues of the material and angelic realms in the greater and lesser man
(al-insan al-kabir wa al-saghir),! in preparation for being present in the court
of God the High. The second call to prayer (igamah) is performed in order to
make these forces present, and by means of them to step into the presence of
the Holy, the Magnificent, may He be glorified and exalted. So, through the
opening magnifications offered up to God (takbirat) is proclaimed the weak-
ness of the existents in rising to the praise of God, and their shortcomings in
terms of their suitability for His presence is announced, and it prepares them
to be awakened through their own humility, obedience, fear, dread, and sub-
mission so that perhaps attention will be paid to them, Through the negation
of essential divinity (al-uliihiyyah al-dhatiyyah) and the negation of active di-
vinity (al-ufithiyyah al-fi'liyyah) from all other, the confinement of this to the
holy essence negates any other from being worthy of praise and confines it to
God. Through the testimony of the prophethood of the Seal of the Prophets,
regarding the hidden and the witnessed, by petitioning (tawassul) the holy de-
gree of the absolute advocate (al-shafT" al-mutiag), and through being in the
company of this holy being, which is the degree of absolute nearmostness (al-
waldyah al-mutlaqgah), this divine wayfaring reaches an end and the ascension
of arrival is attained.

Our shaykh, the perfect gnostic, may my soul be a ransom for him, said:
‘The testimony about the nearmostness (waldyah) of the ones nearmost to
God is included in the testimony concerning prophethood because nearmost-
ness is the inwardness (batin) of prophethood. Therefore, the holy degree
of nearmostness is also a companion during this wayfaring. It is reported
in a hadith, ‘Through ‘Ali prayer is established'? Moreover, it is reported in
another hadith that Imam ‘Ali, peace be upon him, said: T am the prayer of
the believers and their fast,®

So, when the wayfarer to God announces that praise will be confined to

1 The idea of the greater and lesser man evokes that of the human as macrocosm and as
microcosm, that is to say that within the perfect man is contained the whole of creation.
For a detailed exposition of this concept see al-Fanari, Mishah al-uns, p. 667; Khomeini,
Tatligat ‘ala sharh fusis al-hikam wa misbah al-uns, p. 71.
* Qummi, Asrar al-ibadat wa hagiqat al-salat, p. 23.
See Qummi, Rith al-salat, in al-Arba’intyyat i kashf anwar al-qudsiyydt, p. 38. * Qummi,
Asrar al-tbadat wa hagigat al-salat, p. 23.
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God the High and chooses a friend and companion—as it is said: ‘First the
friend then the way'*—he announces readiness for prayer by saying, ‘Come
to prayer, and he recites it with the virtues of the material and angelic realms.
After this, the mystery of prayer is generally announced by him saying ‘Come
towards salvation’ and ‘Come towards the best of deeds’s This in turn makes
man and his material and angelic forces aware that his nature (fifrah) is
inclined to seek freedom and perfection, both of which are of divine nature,
and all of mankind is born with this natural disposition. After the awaken-
ing of his innate nature (fifrah) and the readying of the virtues, he offers up
magnification to God (takbir) and repeats the acclamation (tahlil) ‘There is
no god but God' (la ifah illa Allah), so that weakness and shortcomings are
acknowledged and established in the hearts and the mystery of firstness and
lastness becomes clear.

During the second call to prayer (igama#), the ranks and forces of the
angelic and material realm are straightened and mobilised, and by the rep-
etition of its phrases the aforementioned realities are confirmed, interces-
sion (istishfd) and petition are affirmed, and the nature ( fifrah) of man is
awakened. When the servant reaches this point he announces his presence
‘and so prayer is established’ { fa gad gamat al-salat).®

Thus, the wayfarer to God and the striver in the way of God makes the
heart, which is one of the chosen forces of God, the imam in this domain,
and gathers the remaining virtues which have been dispersed in varicus
directions and makes them follow the imam (ma’mim). He brings together
the different virtues in his inward and cutward climes, which have been
conquered by the heart, and the angels who reside in the angelic realm are
turned by him and assemble and follow him in prayer.

Since the wayfarer sees himself followed by the divine forces of the angels
and the virtues of the angelic realm itself, and sees himself as a leader in this
divine traversing and as present in the presence of lordship, he must protect
and safeguard his prayer and must not be neglectful and forgetful of the fact
that the responsibility for the prayer of those who follow him is in his trust,
‘And so the believer is a congregation unto himself:? If he safeguards this
congregation, the excellence of his prayer will be increased according to the
number of those who follow him, and perhaps through the success granted
by God some of the mysteries of ‘Thee only we worship and to Thee alone we
pray for succour’® which is stated using the plural pronoun, will be unveiled

* Al-Hunr al-Amili, Was@'il al-shi'ah, vol, viIm, p. 29g.

These three formulae are from the call to prayer {adhan).

This is a formula repeated in the second call to prayer (ig@mah).
* Al-Huwr al-Amill, Was@'il al-shi'ah, vol. v, p. 379.

Q.1:5.
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to him. If he does not protect and safeguard this, he will be lying during
these sayings and acts of prayer and he will be included in the company of
the hypocrites. Furthermore, he will have wasted his prayer and the prayer
of the angels of God because the leader of prayer (imam) is the guarantor of
the Qur’anic recitation during the prayer of those who follow him in prayer.
Indeed, he also bears responsibility for whatever remains of the elements and
prerequisites of this prayer.

The safest and closest way to salvation is that the one who prays, in
everything he says and does, surrenders himself to the spirituality of the
Envoy of God, may the blessings of God be upon him and his descendants,
or to the degree of the treasury of nearmostness,® or the Imam of the Age,
peace be upon them, and through their tongue he praises God. Also, as
regards deeds, he holds fast to their deeds. He who leads (imam) the angels
and the divine forces in prayer in turn becomes the follower (ma’mim) of
the degree of prophethood and nearmostness, and he traverses this spiritual
wayfaring and ascends to the divine ascension through the guidance of these
aforementioned great ones by sincerely following them and surrendering
to them alone, becaunse ‘Ali, peace be upon him, is the straight path (sirat
al-mustaqim),’° the prayer of the believers, and the Khidr of the path of way-
faring; ‘Do not traverse these stages without being led by Khidr.!

Summary

It is reported in a/-Tlal, with a chain of transmission from Aba ‘Abd Allah,
peace be upon him, in a lengthy hadith, in which he describes the prayer of
the Prophet during his ascension to heaven:

He said: ‘God, the Mighty, the Omnipotent, sent down to him a carriage
of light within which there were forty kinds of lights from the kind of
light which surrounds the throne, and His throne, may He be blessed
and exalted, overwhelms the eyes of the onlookers. Yet, one of them was
yellow and, as a result of that yellowness, glistened, and one of them was
red and, as a result of that redness, glowed... he sat in it and by that he
ascended to the heaven above the world, and the angels scattered to the
corners of the heavens and cast themselves down in prostration and said,
“All glory and holiness be to our Lord and the lord of the angels and the
spirit. How like this light is to the light of our Lord!” Gabriel cried out,
g This refers to "Ali b. Abi Talib.
10 *Majlisi, Bikar al-anwar, vol. Xx3¥, pp. 363-75.
11 *Thisis from a poem by Hafiz.



92 PART 2: CHAPTER 1

“God is the greatest, God is the greatest.” And so, the angels fell silent and
heaven opened, and the angels gathered and came in groups and greeted
the Prophet, may God bless him and his descendants. Then they said, “O
Muhammad! How is your brother?” He replied, “He is well.” They said,

“When you see him deliver our greetings to him.” The Prophet, may God
bless him and his descendants, said, “Do you know him?” They replied,

“How could we not know him when God, the mighty and exalted, has tak-
en from us a covenant for you and for him...”2

So, he said that he ascended to the second heaven and when the angels saw
him they scattered to the corners of the heavens and cast themselves down in
prostration and cried out, ‘How like this light is to the light of our Lord! Then
Gabriel cried out twice, ‘T bear witness that there is no god but Ged.’ Then they
gathered and said similar things to the Most Noble Envoy. Thus, forty kinds
of light were added, just as it was increased in the first heaven. Then, he as-
cended to the third heaven and in a similar fashion the angels scattered and
prostrated and glorified God and Gabriel, peace be upon him, bore witness to
his prophethood. They gathered and said similar things until he ascended to
the fourth heaven where the angels fell silent. Then, the doors of heaven were
opened and the angels gathered and Gabriel, peace be upon him, recited the
remainder of the second call to prayer (igamah).\?

In this noble tradition there are mysteries and realities which we fall short
of comprehending, and if I were to mention that which I understand in my
limited way the discussion would become lengthy and would be beyond the
scope of these pages. The aim in mentioning some of this is to bring as a testi-
mony the point that when the second call to prayer was recited the angels of
God assembled.

It is reported in the authentic tradition of Muhammad b. Muslim!4 that he
said:

Abii ‘Abd Allah said to me: ‘When you have recited the second call to
prayer and begin to perform the prayer, two rows of angels pray behind
you. And if you recite the second call to prayer without the first call to
prayer only one row of angels will pray behind you."s

In some of the traditions he has limited the two rows to the East and West and

12 IbnBabawayh, Hal al-shar@’, pp. 312—-3.

13 *IbnBabawayh, el al-shard’i'

14 Muhammad b. Muslim al-Thaqgafi was a Kiifan and an important follower of the imams
al-Baqir and al-Sadiq.

15 * Al-Hurr al-‘Amili, Was#'l al-shi‘ak, vol. v, p. 620.



ON THE MYSTERIES OF THE CALLS TO PRAYER 93

expanded them to being between the heavens and the earth.!® This difference
is according to the difference in the degrees and levels of the ones who pray
and their prayer.

16 *AlHurr al-Amili, Wasa@'il al-shtah; Ibn Babawayh, Thawab al-amal, ed. ‘All Akbar
Ghaffari, Tehran, 1391 AH/1971, p. 54-
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